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DEDICATION 


To all who love and reverence the Book, 
And earnestly strive to find 1n it, 

Not a reflection of their own fancies, 

But a clue to Unity, Discipline, 

And the Call to higher matters of the spirit, 

I dedicate this humble effort at Interpretation, 
The fruit of my Life, Thought, and Study 


"ABDULLAH YOUSUF ’ALI, 
(Servant of Islam) 


PREFACE TO FIRST EDITION, 1934 Il 


I po not wish to write a long Preface I wish merely to explain the history 
of my Project, the scope and plan of this work, and the objects I have held in view 


In separate introductory Notes I have mentioned the useful books to which J 
have referred, under the headings Commentaries on the Qur an, Translations of 
the Qur an, and Useful Works of Reference I have similarly explained the system 
which I have followed in the transliteration of Arabic words and names, the 
Abbreviations I have used, and the principal divisions of the Qur an 


It may be asked Is there any need for a fresh English Translation? To 
those who ask this question I commend a careful consideration of the facts which 
I have set out in my Note on Translations After they have read it, I would invite 
them to take any particular passage in Part I, say 11 74 or 102, oru 164 in 
the second Part and compare it with any previous version they choose If they 
find that I have helped them even the least bit further in understanding its meaning, 
or appreciating its beauty, or catching something of the grandeur of the original, 
I would claim that my humble attempt 1s justified 


It 1s the duty of every Muslim, man, woman, or child, to read the Qur 4n and 
understand it according to his own capacity If any one of us attains to some 
knowledge or understanding of it by study, contemplation, and the test of life, both 
outward and inward, it 1s his duty, according to his capacity, to instruct others, and 
share with them the joy and peace which result from contact with the spiritual world 
The Qur 4n—1indeed every religious book—has to be read, not only with the tongue 
and voice and eyes, but with the best light that our intellect can supply, and even 
more, with the truest and purest light which our heart and conscience can give us 
It 1s in this spirit that I would have my readers approach the Qur 4n 


It was between the ages of four and five that I first learned to read its Arabic 
words, to revel in its rhythm and music, and wonder at its meaning I have a dim 
recollection of the Khatm ceremony which closed that stage It was called 
“completion” it really just began a spiritual awakening that has gone on ever since 
My revered father taught me Arabic, but I must have imbibed from him into my 
innermost being something more,—something which told me that all the world’s 
thoughts, all the world’s most beautiful languages and literatures, are but vehicles 
for that ineffable message which comes to the heart in rare moments of ecstasy 
The soul of mysticism and ecstasy 1s 1n the Qur dn, as well as that plain guidance for 
the plain man which a world in a hurry affects to consider as sufficient It 1s good 
to make this personal confession, to an age m which it 1s in the highest degree 
unfashionable to speak of religion or spiritual peace or consolation, an age in which 
words like these draw forth only derision, pity, or contempt 


I have explored Western lands, Western manners, and the depths of Western 
thought and Western learning, to an extent which has rarely fallen to the lot of an 
Eastern mortal But I have never lost touch with my Eastern heritage Through 
all my successes and failures ] have learned to rely more and more upon the one 
true thing in all life—the voice that speaks in a tongue above that of mortal man 
For me the embodiment of that voice has been in the noble words of the Arabic 
Qur an, which I have tried to translate for myself and apply to my experience again 
and again The service of the Qur an has been the pride and the privilege of many 
Mushims I felt that with such life experience as has fallen to my lot, my service to 
the Qur dn should be to present it in a fitting garb m English That ambition I have 
cherished in my mind for more than forty years I have collected books and 
materials for 1t 1 have visited places, undertaken journeys, taken notes, sought the 
society of men, and tried to explore their thoughts and hearts, in order to equip 
myself for the task Sometimes I have considered it too stupendous for me,— the 
double task of understanding the original, and reproducing 1ts nobility, its beauty, 
Its poetry, its grandeur, and its sweet practical reasonable application to everyday 
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experience Then I have blamed myself for lack of courage,—the spiritual courage 
of men who dared all in the Cause which was so dear to them 


Two sets of apparently accidental circumstances at last decided me A man’s 
life 18 subject to inner storms far more devastating than those in the physical world 
around him In such a storm, in the bitter anguish of a personal sorrow which 
nearly unseated my reason and made life seem meaningless, a new hope 
was born out of a systematic pursuit of my long cherished proyect Watered by 
tears, my manuscript began to grow in depth and earnestness if not in bulk I 
guarded it like a secret treasure Wanderer that I am, I carried it about, thousands 
of miles, to all sorts of countries and among all sorts of people At length,in the 
city of Lahore, I happened to mention the matter to some young people who held 
me in respect and affection They showed an enthusiasm and an eagerness which 
surprised me They almost took the matter out of my hands They asked for 
immediate publication 1 had vartous bits ready, but not even one complete Sipara 
They made me promise to complete at least one Sipara before I left Lahore As if 
by magic, a publisher, a k@tsb (calligraphist to write the Arabic Text), an engraver 
of blocks for such text, and a printer were found, all equally anxious to push 
forward the scheme Blessed be youth, for its energy and determination ‘‘ Where 
others fiinch, rash youth will dare!” 


Gentle and discerning reader ' what I wish to present to you 1s an English 
Interpretation, side by side with the Arabic Text The English shall be, not a mere 
substitution of one word for another, but the best expression I can give to the fullest 
meaning which I can understand from the Arabic Text The rhythm, music, and 
exalted tone of the original should be reflected in the English Interpretation It 
may be but a faint reflection, but such beauty and power aS my pen can command 
shall be brought to its service 1 want to make English itself an Islamic language, 
1f such a person as I can do it And I must give you all the accessory aid which 
Ican In rhythmic prose, or free verse (whichever you hke to call 1t), I prepare the 
atmosphere for you in a running Commentary Introducing the subject generally, 
I come to the actual Siiras Where they are short, I give you one or two paragraphs 
of my rhythmic Commentary to prepare you for the text Where the Sia is long, 
I introduce the subject matter in short appropriate paragraphs of the Commentary 
from time to time, each indicating the particular verses to which it refers The 
paragraphs of the running Commentary are numbered consecutively, with some 
regard to the connection with the preceding and the following paragraphs It 1s 
possible to read this running rhythmic Commentaty by itself to get a general 
bird’s eye view of the contents of the Holy Book before you proceed to the study 
of the Book itself 


The text in English 1s printed in larger type than the running Commentary, in 
order to distinguish, at a glance, the substance from the shadow _It 18 also displayed 
differently, in parallel columns with the Arabic Text Each Siira and the verse of 
each Siira 1s separately numbered, and the numbers are shown page by page The 
system of numbering the verses has not been uniform in previous translations 
European editors and translators have allowed their numbering to diverge consider- 
ably from that accepted in the East This causes confusion in giving and verifying 
references The different Qsr@ats sometimes differ as to the punctuation stops and 
the numbering of the verses This 1s not a vital matter, but 1t causes confusion in 
references It is important that at least in Islamic countries one system of 
numbering should be adopted I have adopted mainly that of the Egyptian edition 
published under the authority of the King of Egypt This will probably be accepted 
in Egypt and in Arabic speaking countries, as those countries generally look up to 
Egypt in matters of literature I am glad to see that the text shortly to be 
published by the Anjuman 1 Himayat1 Islam of Lahore 1s followmg the same 
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system of numbering. I recommend to other publishers in India the same good 
example If once this 1s done we shall have a uniform system of numbering I 
have retained the numbering of Sections, as it 1s universally used in the Arabic 
copies, and marks a logical division of the Siiras I have supplied a further aid to 
the reader in indicating sub-divisions of the Sections into paragraphs They are not 
numbered, but are distinguished by the use of a flowery initial letter 


In translating the Text I have aired no views of my own, but followed the 
received Commentators Where they differ among themselves, I have had to choose 
what appeared to me to be the most reasonable opinion from all points of view Where 
it is a question merely of words, I have not considered the question important enough 
to discuss in the Notes, but where it 1s a question of substance, 1 hope adequate 
explanations will be found in the Notes Where I have departed from the literal 
translation in order to express the spirit of the original better in English, I have 
explained the literal meaning in the Notes For example, seen 104n andn 26 n 
In choosing an English word for an Arabic word a translator necessarily exercises 
his own judgment and may be unconsciously expressing a point of view, but that 1s 
inevitable 


Let me explain the scope of the Notes I have made them as short as possible 
consistently with the object I have in view, ure , to give to the English reader, scholar 
as well as general reader, a fairly complete but concise view of what I understand to 
be the meaning of the Text To discuss theological controversies or enter into 
polemical arguments I have considered outside my scope Such discussions and 
arguments may be necessary and valuable, but they should find a place in separate 
treatises, 1f only out of respect to the Holy Book Besides, such discussions leave no 
room for more important matters on which present-day readers desire information 
In this respect our Commentators have not always been discreet On questions 
of law, the Qur an lays down general principles, and these I have explained I have 
avoided technical details these will be found discussed 1n their proper place in my book 
on “Anglo-Muhammadan Law’’ Nor have I devoted much space to grammatical 
or philological Notes On these points I consider that the labours of the vast body of our 
learned men in the past have left little new to say now’ There is usually not much 
controversy, and I have accepted their conclusions without setting out the reasons 
forthem Where it has been necessary for the understanding of the Text to refer 
to the particular occasion for the revelation of a particular verse, 1 have done so 
briefly, but have not allowed it to absorb a disproportionate amount of space _ It 
will be found that every verse revealed for a particular occasion has also a general 
meaning The particular occasion and the particular people concerned have passed 
away, but the general meaning and its application remain true for alltime What 
we are concerned about now, in the fourteenth century of the Hujra, is what 
guidance can we draw for ourselves from the message of God ? 


I spoke of the general meaning of the verses Every earnest and reverent 
student of the Qur-dn, as he proceeds with his study, will find, with an inward joy 
difficult to describe, how this general meaning also enlarges as his own capacity for 
understanding increases It 1s like a traveller climbing a mountain — the higher he 
goes, the farther he sees From a literary point of view the poet Keats has described 
his feeling when he discovered Chapman’s Homer — 

Then felt I like some watcher of the skies 
When a new planet swims into his ken, 

Or like stout Cortez when with eagle eyes 
He stared at the Pacific,—and all his men 
Looked at each other with a wild surmise,— 
Silent, upon a peak in Darien 

How much greater 1s the joy and sense of wonder and miracle when the 
Qur-4n opens our spiritual eyes! The meaning which we thought we had grasped 
expands New worlds are opened out As we progress, still newer, and again newer 
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worlds ‘swim into our ken” The miracle deepens and deepens, and almost com 
pletely absorbs us And yet we know that the “face of God ”’—our final goal—has 
not yet been reached We are in the mulk of Sulaiman (Q 1 102), which the evil 
ones denied, belied, and even turned into blasphemy But we can ignore blasphemy, 
ridicule and contempt, for we are on the threshold of Realities, and a little perfume 
from the garden of the Holy One has already gladdened our nostrils 

Such meaning it 1s most difficult to express But where I can, I have indicat 
ed it in the Notes, in the Commentary, and with the help of the rhythm and the 
elevated language of the Text 

The Arabic Text I have had printed from photographic blocks made for me 
by Master Muhammad Sharif The calligraphy 1s from the pen of Pir ’Abdul Hamid, 
with whom I have been in touch and who has complied with my desire for a bold 
round hand, with the words clearly separated, the vowel points accurately placed 
over or under the letters to which they relate, and the verses duly numbered and 
placed in juxtaposition with their English equivalents Calligraphy occupies an 
important place in Muslim Art, and it 1s my desire that my version should not in any 
way be deficient in this respect 

I have been fortunate 1n securing the co operation of Professor Zafar Iqbal in 
looking over the proofs of the Arabic Text In connection with the Anjyuman’s edition 
of the Arabic Qur an he has devoted much time and thought to the correct punctua 
tion of the Text, and he has also investigated its history and problems I hope he 
will some day publish these valuable notes I have been privileged to see the 
Anjyuman’s Text before its formal publication I consider it the most carefully 
prepared Text of any produced 1n India, and I have generally followed it in punctuation 
and the numbering of verses,—the only points on which any difficulties are hkely to 
arise on the Quranic Text 

It has been my desire to have the printing done in the best style possible, 
with new type, on good glazed paper, and with the best ink procurable I hope the 
result will please those who are good enough to approve of the more essential features 
of the work The proprietors of the Ripon Press and all their staff, but especially 
Mr Badruddin Badr, their Proof Examiner, have taken a keen interest in their work 
The somewhat unusual demands made on their time and attention they have met 
cheerfully, and Iam obliged tothem The publisher, Shaikh Muhammad Ashraf, 
has thrown himself heart and soul into his work, and I hope the public will appreciate 
his efforts 

My plan 1s to issue each Sip@ra as it 1s ready, at intervals of not more than 
three months As the work proceeds, I hope it willbe possible to accelerate the pace 
The paging will be continuous tn the subsequent volumes The Jinal binding will be in 
either three or two volumes It 1s my intention to provide a complete analytical 
Index to the whole I hope all interested will sign the publisher’s subscription 
order in advance 

One final word to my readers Read, study, and digest the Holy Book Read 
slowly, and let 1t sink into your heart and soul Such study will, hke virtue, be its 
own reward If you find anything in this volume to criticise, please let it not spoil 
your enjoyment of the rest If you write to me, quoting chapter and verse, I shall 
be glad to consider your criticism, but let it not vex you if I exercise my own 
judgment in deciding for myself Any corrections accepted will be gratefully 
acknowledged On the other hand, :f there 1s something that specially pleases you 
or helps you, please do not hesitate to write to me_ I have given up other interests 
to help you It will be a pleasure to know that my labour has not been in vain If 
you address me care of my Publisher at his Lahore address, he will always forward 
the letters to me 


LAHORE A YUSUF ‘ALI, 


4th April 1934 
=18th of the month 
o1 Pilgrimage, 1352 H, 


Vil 
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Besipes the names which I mentioned in my Preface of 1934, of those who 
have assisted me in various ways, I have much pleasure in adding a few more 
at this stage Khan Sahib Khwaja Latif Ahmad, of the Central Provinces 
Educational Service, has been a diligent and critical reader of the Parts as issued, 
and his friendly correspondence has enabled me to correct misprints and elucidate 
some points Mr Fadhl Muhammad Khan, IFS, of Lahore, as well as Mian 
Muhammad ’Abdoullah, BA, LLB, of Lahore, have also been helpful in 
pointing out misprints Maulvi Muhammad Shafi’, Principal of the Oriental College, 
Lahore, has been good enough to answer most readily my queries on questions of 
scholarship referred to him To these and otner gentlemen, who have favoured me 
with correspondence, I have much pleasure m expressing my obligation 


The zeal and energy which my publisher, Shaikh Muhammad Ashraf, has 
thrown into the work, require renewed acknowledgement For four years he and I 
have co operated in a great undertaking, and all processes connected with it have 
been carried out by loving Muslim hands 


Since I last greeted my readers collectively I have been able to perform the 
Pilgrimage to the holy city of Mecca and the sacred territory around it and seen 
with my own eyes the city and territory of Medina, with all the country around and 
between the holy Cities I have realised for myself the scenes in which the 
revelations came which I have humbly sought to interpret I hope that some 
glimpses of this experience will have been conveyed to my dear readers Will they 
pray that God may give me strength tocomplete this work and to serve Islam in 


other ways? 


A YUSUF ’ALI 


COMMENTARIES ON THE QUR 4N : 


{ 7 
Qutanic literature 1s so voluminous that no single man can compass a perusal 
of the whole Besides the extant works there were innumerable works written, for 
special groups of people or from special points of view or for special purposes, which 
have perished And more works are being added every day The activity in this 
jine has never been greater than it 1s now 


There 1s no Book in the world in whose service so much talent, sb much 
labour, so much time and money have been expended as has been the case sith the 
Quran A mere glance at Imam Suyiti’s(d 911 H) Jtga@m or Haji Khahifa’s 
(qd 1059 H) Kashf uz-zuniin will show the encyclopedic volume of the Quranic 
sciences 1n their day ° 


Since then the volume has continued to go on increasing, although it must be 
admitted that the quality of the later literature on the subject leaves much to be 
desired With the retrogression of the Islamic nations in original work in sciénce, 
art, and philosophy, and the concomitant limitation in their outlook and experience 
in various phases of intellectual and spiritual life, has come a certain limitation a 
the free spirit of research and enquiry ‘The new Renaissance of Islam which 39 
just beginning will, it 1s hoped, sweep away cobwebs and let in the full light of 
reason and understanding uw? 


The need for an explanation of the verses of the Qur-dn arose quite’ early” 
Even before the whole of the Qur dn was revealed, people used to ask the Apostle 
all sorts of questions as to the meaning of certain words in the verses revealed, .oy 
of their bearing on problems as they arose, or details of certain historical or spiritual 
matters on which they sought more light The Apostle’s answers were carefully, 
stored in the memory of the Companions (a4 h@b) and were afterwards written dawn, 
In the next generation, the T@b:'tx, were those who had not personally conversed with 
the ‘Apostle, like the Compantons, but had converged with the Companions, and, 
learned from them Subsequent generations always went back to establish a chain 
of evidence through thé Tabs’tn and the Cémpanions Through them grew up, the 
science of Hadith or Traditions As this literature grew, 1t became necessaty ’td’ 
establish strict rules by which the evidence could be examined and tested, so a¢ to 
separate that whitch was considered to be established from that which ‘was doubtful 
or weak, and that which was to be rejected as unproved In the evolution of the 
science of Hadith, became clear that even among the Companions certdin persoiis 
had better memories than others, or ,better opportunities of becomping, really 
acquainted with the Apostle’s true meaning, or in other ways, a better title to he 
called true expositors, and fhe number of such persons came to be limited to ten 
aly Similarly the clayms of the T@b:'in came to be examined and graded, and sa 
on hus arose a néw science, in which the names and positions of. persons in 
Hadith jiterature were examined biographically and in other ways : P 


7 The Hadith literature dealt wath allusorts of matters, including Theology, 
Ethics, and Exegesis (expjanation of the Qur in) Exegesis soon became an indepen- 
det science by itself and was called T:afstr, and the sphere of Tafsir itself began #6 
wyden as the experience and knowledge bf the Arabs and Arabic writers began to in- 
crease, Besides the examsnation of correct tradrtions from various kinds and grades 
of authorities, 1t began to examine the meaning of wards philolegically, collecting’ & 
yast amount of learning as to ropt meanings, the usage of the Quraish tribe of Arabs, 
to which the Apostle belonged, the usage and meaning of words m-the purest original 
Arabre before 1t became mixed up with foreign tdioms and usages by the use of thé 
Arabic ,langnage by non Arabs in Islam, and by the influence of -the enormots 
geographical expansion of the Arab race jn the first few centuries of Islam The 
macseasigg knowledge of history, and of jewish aod Christian legends enabled 
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the Commentators to illustrate the Text of the Holy Book with reference to these 
Sometimes the amount of Jewish stuff (some of it absurd), which found its way into 
the Commentaries, was out of all proportion to 1ts importance and relevance, and 
gave rise to the legend, which has been exploited by polemical Christian and Jewish 
writers, that Islam was built up on an imperfect knowledge of Christianity and Judaism, 
or that st accepts as true the illustrative legends from the Talmud or the Midrash 
or various fantastic schools of Christianity Then came philosophy and the mystic 
doctrine of the Safi schools The development of the science of kal@m (built on 
, formdl logic), and its further offshoot the "Iim-ul ’Agd@:d (the philosophical exposi- 
tion of the grounds of our belief) introduced further elements on the intellectual 
side, while T@awil (esoteric exposition of the hidden or mner meaning) introduced 
elements on the spiritual side, based on a sort of transcendental intuition of 
the expositor The Safi mystics at least adhered to the rules of their own Orders, 
which were very strict But many of the non Safi writers on Té@awil indulged in an 
amount of licence in interpretation which has rightly called forth a protest on 
the part of the more sober ’Ulama 


For my part I agree with this protest While freely reserving the right of in- 
dividual judgment on the part of every earnest wnter, I think the art of interpretation 
must stick as closely as possible to the text which it seeks to interpret Every 
serious writer and thinker has a right to use all the knowledge and experience he 
possesses in the service of the Quran But he must not mix up his own theones 
and conclusions, however reasonable, with the interpretation of the Text itself, which 
1s usually perfectly perspicuous, as it claims itto be Our difficulties in interpretation 
often arise from various causes, of which I will mention just a few 


(1) Arabic words in the Text have acquired other meanings than those which 
were understood by the Apostle and his Companions’ All living languages undergo 
such transformations The early Commentators and Philologists went into these 
matters with a very comprehensive grasp, and we must accept their conclusions 
Where they are not unanimous, we must use our judgment and historic sense 
in adopting the interpretation of that authority which appeals to us most We must 
not devise new verbal meanings 


(2) Even since the early Commentators wrote, the Arabic language has further 
developed, and later Commentators often abandon the interpretations of earlier 
Commentators without sufficient reason In exercising our selective judgment in such 
cases it would be a good rule to prefer the earlier to the later interpretation, though, 
where a later writer has reviewed the earlier interpretations and given good reasons 
for his own view, he has an advantage which we must freely concede to him 


(3) Classical Arabic has a vocabulary in which the meaning of each root word 
1s so comprehensive that it 1s difficult to interpret 1t m a modern analytical language 
word for word, or by the use of the same word in all places where the original word 
occurs in the Text A striking example 1s furnished by the word Sabr, about which 
see my notes on 11 45 and 1 153 Even though one particular shade of meaning may 
be predominant in any partrcular passage, the others are latent So in a ray of light, 
when a prism analyses it, we may look at a portion of the field where a particular 
colour predominates, but other colours do not escape our glance An Arabic word 1s 
often a full ray of light, when a translator looks at 1t through the prism of a modern 
analytical language, he misses a great deal of 1ts meaning by confining his attention 
to one particular colour European translators have often failed in this respect and 
sometimes even been landed in absurdities because these delicate rich tones are not 
studied in their languages or literatures, and they do not look for them or appreciate 
them in the best examples of Oriental style If they despise them or think them 
fantastic, they had best leave the interpretation of Oriental literatures alone This 18 
all the more so in religious or spiritual literature No human languege can possibly 
be adequate for the expression of the highest spiritual thought Such thought must 
be expressed symbolically in terse and comprehensive words, out of which people will 
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perceive just as much light and colour as their spiritual eyes are capable of perceiving 
It 1s possible that their prism will only show them a dark blue while a whole glortous 
symphony of colours 1s hidden from their eyes And so it comes about that through 
the prism of a clever English translation, poor Umar (Omar) Khayyam emerges as a 
sensualist and cynic who sees no higher purpose in hie than drinking wine, 
dallying with women, and holding up his hands 1n despair at “this sorry scheme of 
things entire ’” And so the parables of stern morality in the Qur an, its mystic 
earnestness, and its pictures of future beatitude are distorted into idle fables, 
incoherent effusions, and a sensual paradise |! 


(4) An opposite error sometimes arises because in certain matters the rich 
vocabulary of the Qur-an distinguishes between things and ideas of a certain kind by 
special words, for which there 1s only a general word in English Instances are 
Rahman and Rahim (Most Merciful), see1 ln , ‘afé, safaha, gafara (to forgive) , 
see 11 109n , and the various words for Creation, see 1 117n The fact ts that it 
gives us avery limited idea of God’s Mercy, when we only use the English word 
“mercy” the Quranic idea implies not only pity and forgiveness but the Grace 
which protects us and keeps us from sin, and indeed guides us to the light of His 
“ Countenance’’ So the “ forgiveness ” of God 1s a thing totally different m quality 
from the forgiveness which a man can give to his brother man_ the equation implied 
in “ Forgive us our trespasses as we forgive those that trespass against us" is a 
misleading fallacy So, again, “ Creation "’ 1s not just a simple process done by God 
at some remote time and finished with the Quranic idea implies various processes 
and the continuous presence and activity of God in His Creation 


(5) God’s purpose 1s eternal, and His plan is perfect, but man’s intelligence 1s 
limited at its very best In the same individual it grows and declines according to the 
strength of his powers and the width of his experience If we take mankind 
collectively the variations are even greater from age to age and from people to people 
There is thus no finality in human interpretation And in the thing interpreted— 
God’s Creation—there 1s constant flux and change So that the impact of the one on 
the other must yield diverse results The view of Kunchinjunga must vary infinitely 
according to the position of the observer, even 1f Kunchinjunga remained the same 
But if Kunchinjunga itself varies, there 1s a double cause of variation in the view 
So I believe in progressive interpretation, in the need for understanding and explaining 
spiritual matters from different angles The difficulties that confront me may not 
be the same as those that confront you The problems which our age has to meet 
may not be the same as the problems which puzzled earnest minds of the fourth or 
sixth or later centuries of the Hijyra Therefore it is no merit to hug the solutions 
offered in the fourth or sixth centuries when our souls cry out in hunger for solace 
in the fourteenth century of the Hira 


The distinction drawn by Commentators between matters of report (manqil@t) 
and matters of judgment (ma’gil@t) 1s a sound one, and I heartily accept 1t But I 
would extend the scope of the ma'gilat far beyond questions of 1diom and meaning 
In the former the issues are what actually happened, or what was actually said, or 
how were certain things done? Here the closer we go back to contemporary 
authority, the better In the latter, the issues are what 1s the bearing of this truth 
on our lives, or what illustration helps us best to grasp this, or what 1s the wisdom 
we can extract from this? In such matters, the closer we come te our own 
circumstances and experiences, the better It1s not only our mght but our duty to 
seek honestly our own solutions, and while we respect authority, we must not neglect 
or despise the gifts which God has accumulated for us through the ages 


The principles on which I have worked may be briefly stated In matters of 
philology and language I accept the best authority among those who were competent 
to deal with these questions the older the better In matters of narration, 
contemporary authorities are best, subject to such corrections as have to be applied 
for their points of view As to the particular occasions on which particular verses 
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were revealed, the information 1s interesting and valuable from a historical point of 
view, and our older writers have collected ample material for it But to tay too 
rfiuch stréss ofr 1t to day puts the picture out of all perspective - The Qur dn was 
rot revealed for a particular occasion only, ‘but for alltime The particalar -occaston’ 
is Now past Our chief interest now 1s to see how it can guide us in our present 
lives. its meaning 16'$0 manifold, and when tested, it 1s 50 true, that we should be 
wisé/to concentrate on the matters that immediately help us So in'‘nature planté! 
séek out of the soil just that food which gives them nourishment There 1s plenty of 
other food left in the soil, which other plants take, which can digest it .In matters 
of remote history or folk lore, we must take the results of the latest researches In 
interpréting Jewish or Chrigtian legends or beliefs we myst go to Jewish or Christian 
sources, but by way of illustration only, not in the direction of mcorporating such 
beliefs or systems Though they were,true in their original purity, we are not sure 
df the fotm which they subsequently took, and in any case the fuller light ‘of the sun, 
abstures the lesser light of the stats . 


In the apphcation of spiritual truths to our own times and our own ‘lives, we 
nvigt ‘use every kind of knowledge, science, and experience which we possess, but we 
most not obtrude isrelevant matter into our discussions Let us take simple examples 
When we speak of the rising of sun in the east, we do not go on to reconcile the 
expression with the Copernican system of astromomy What we mean is as true 
under the-Copernican system as it was under the Ptolemzic system When we speak 
of the endless plains of India, we are not put on our defence because the earth is 
round Nor will such poeti¢ expressions as the seven firmaments raise questions.as' to 
the nature of space in modern astronamy Man’s intellect is given to him to 
inyéstigate the nature of the physical world around him He forms different concep 
tjors of it at different times Spiritual truths are quite independent of the question’ 
which of these conceptions are true They deal with matters which are beyond the 
ken of physical science In explaining or illustrating them we ‘shall use stich. 
language as 18 currént ‘among the people to whom we speak 5 


Let me set out the names of the most important Tafsirs, especially those ‘to 
which I have from time to time referred They are not, however, in any sense my 
authorities They belong to widely different schools of thought, and some of them 
express extreme views with which I do not agree I only adopt the general sense tf 
accepted Commentaries 


' (1) The monumental work of Abii Ja’far Muhammad Ibn Jarir Tabari,d 310, 
H A perfect mine of historical information, as the author was both a historian and 
a ‘Ttaditionst Copies are not easily accessible 
‘ (2) The Mufrad@t, a dictionary of difficult words and phraseg in the Qur 4n, 
by Abul Qasim Husain Ragib, of Ispahan,d 503 H Also explains allusions 
; (3) The Kashshaf, by Abul Qastm Mahmid Zamakhshari, of Khwarism, d 538 
H. Very full in the explanation of words and idioms, takes a decidedly rational: 
ethical view of doctrine Numerous Commentaries have beén written on this 
mmentary, 
, 1 (4) Tafsir Kabir, by Fakhr ud din Muhammad R@ei,d 606 H Very tom: 
prehensive. Strong in interpretations from a Sifi or spiritual pomt of view | 2‘ 
3) Anwé@r-ut Tansil, by Qadhi Nasir-ud din Abii Sa’id Bardhawi, d 685 H . 
Hids drawn largely from the Mufradat, the. Kashshaf, and the Tafsir Kabir, but 
incorporates a good deal of original matter A very populat Commentary, on which, 
again numerous Commentaries have been written 
1 . ©) ‘The Tafsir of Abul Fida Isma’il Jn Kathir, d 774 H Vohirnitrobs, but 
has gredt authority among the 'Ulama : We 
_ (i) ltd@n ft"ulém il Qur an, by Jalal ud din Suyiti,d 911H A comprehensive , 
réviely of the sciences nf the Qar-an, being ani mfroduction to his Maymo'-ul-Bahrasg, . 
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" (8) Tafsir Jalalasn —Written by the two Jalal ud dins, one ef whom was the 
author of the Itgan, mentioned above, d 911 H A conctse and meritornous 
Commentary, on which again a number of Commentaries have been written 


(9) Our country has produced some notable scholars in the realm of Tafsir 
They wrote in Arabic and Persian, and the latter ones have written in Urdu 


The earliest I can trace 1s Shaikh ’Ali Ibn Ahmad Mahdimi (of Mahim, near 
Bombay), d 835 H =1432A D , author ofthe Tafsir Rahmaéni Almost Contemporary, 
with him was ’Allama Shams ud-din, of Daulatabad and Delhi, who lived during the 
brillant reign of Ibrahim Sharqi of Jaunpur (1400—1440 AD) He wrote in 
Persian During the nineteenth century, the famous Muhaddith of Delhi, Shah 
Wall ullah, and his twa sons Shah 'Abdul ‘Aziz (d 1824) and Shah ‘Abdul Qadir 
(d 1826) wrote both translations and Commentaries Shah ‘Abdul 'Azizg wrote in 
Persian and Shah ‘Abdul Qadir in Urdu) The Urdu Commentary of Sit Sayyid 
Ahmad Khan of ’Aligarh (d 1898) has not met the approval of the ‘Ulamaé On the 
other hand the more recent Urdu Commentary of Maulv: ‘Abdul Haqq, the Tafsir 
Haggq@ni, has passed through several] editions, 1s quite modern in tone and manage; 
able in bulk, and 1s widely circulated in India _ I have derived much instruction 
from it and have used it constantly The Commentary of Maulvi Abul Kalam 
Aziad'has been planned on a spacious scale and has not yet been finished 


: (10) The Medernist school in Egypt got a wise lead from the late Shaikh 
Muhammad ’Abduh (d 1323 H = 1905 AD), whose unfinished Commentary 1s being 
completed by Muhammad Rashid Ridha, thetalented editor of the Man@r newspaper 
The work of Shaikh Tantawi Jauhari, a pupil of ’Abduh, finds the “ jewels’ of the 
Qur dn and of the sciences mutually illuminative, and suggests many new lines of 
thought ‘Allama Farid Wajdiis also spoken of as a good modern Commentator , 
I have not yet been able to get a copy of his work 


(11) It has been said that the Qur an 1s its own best Commentary As wa 
proceed with the study of the Book, we find how true this1is A careful comparison 
and collation of passages from the Qur an removes many difficulties Use a good 
Concordance, such as the one I have named among the Works of Reference, and 
you will find that one passage throws light on another 


TRANSLATIONS OF THE QUR-AN 


Almost all languages spoken by Muslims have translations of the Qur-an in 
them Usually the Text 1s printed with the Translation If the language 12 
undeveloped, many of the Arabic words of the Qur-dn are taken over bodily into 1t 
for want of corresponding words in the language Even in cultivated languages like 
Persian or Turkish, the introduction of religious terms from Arabic gave a body of 
words which were common to the whole Islamic world, and thus cemented that 
unity of the Muslim Brotherhood which 1s typified by the Qibla Where the notion 
itself 13 new to the speakers of polished languages, they are glad to borrow the Arabic 
word expressing that notion and all the associations connected with it Such a 
word 1s Qtbla Where the language 1s undeveloped, the translation is nothing more 
than a rough explanation of the Arabic Text The translation has neither grammati- 
cal finish nor a form which can stand independently by itself That 1s what 
happened with the earlier Urdu translations They were really rough explanations 
The ambition of every learned Muslim 1s to read the Qur-4nin Arabic The ambition 
of every Muslim 1s to read the sounds of the Arabic Text I wish that his or her 
ambition were also to understand the Qur an, either in Arabic or in the mother 
tongue or some well developed tongue which he or she understands Hence the 
need for good and accurate translations 

The translations into non-European languages known to me are Persian, 
Turkish, Urdu, Tamil (used by Moplas), Pashto (for Afghans), Bengali, Malay, some 
of the languages of the Eastern Archipelago, and some of the African languages 1 
beheve there 1s also a Chinese (dialectical) translation 

The earliest Urdu translation was by Shah ’Abdul Qadir of Delhi (d 1826) 
He has already been mentionéd among the Indian Commentators Since then 
numerous Urdu translations have followed, some of which have been left incomplete 
Among the complete ones, much used at the present day, may be mentioned those 
of Shah Raf:’ ud din of Delhi, Shah Ashraf ’Ali Thdnawi, and Maulv: Nazir Ahmad 
(d 1912) Personally I prefer the last The projected Urdu translation by Hakim 
Ahmad Shuja’ has not yet been published 

Before the development of the madern European vernaculars, the cultivated 
language of Europe was Latin A Latin translation was made for the Monastery of 
Clugny about 1143 (in the sixth century of the Hujra) but not published till 1543 
The place of publication was Basle and the publisher Bibliander This was translated 
mto Italian, German, and Dutch Schweigger’s German translation was published 
at Nurenburg (Bavaria) in 1616 A French translation by Du Ryer was published 
at Paris in 1647, and a Russian one at St Petersburg in 1776 Savary’s French 
translation appeared in 1783, and Kasimirski’s French translation (which has passed 
through several editions) first appeared in 1840, the French interest in Islam having 
been stimulated by French conquests in Algeria and North Africa The Germans 
have followed up Schweigger with Boysen’s translation in 1773, Wahl’s in 1828, and 
Ullmann’s (first edition in 1840) I believe the Ahmadiya Association of Lahore 
have 1n hand a fresh translation into German and Dutch 

Meanwhile Maracci had produced 1n 1689 a Latin version of the Qur an with 
the Arabic Text and quotations from various Arabic Commentaries, carefully selected 
and garbled, so as to give the worst possible impression of Islam to Europe Maracci 
was a learned man, and there 1s no pretence about the object he had in view, vss, 
to discredit Islam by an elaborate show of quotations from Muslim authorities 
themselves Maracci was himself a Confessor to Pope Innocent XI, his work 1s 
dedicated to the holy Roman Emperor Leopold I, and he introduces it by an 
introductory volume containing what he calls a “ Refutation of the Qur an ” 

The first English translation by A Ross was but a translation of the first French 
translation of Du Ryer of 1647, and was published a few years after Du Ryer’s George 
Sale’s translation (1734) was based on Maracc1’s Latin version, and even his notes and 
hts Preliminary Discourse are based mainly on Maracc: Considering that Maracci’s 
object was to discredit Islam in the eyes of Europe, 1t 1s remarkable that Sale’s translation 
should be looked upon as a standard translation in the English speaking world, and 
should pags through edition after edition, being even included in the series called the 
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Chandos Classics and receiving the benediction of Sir E Denison Ross The Rev 
J M Rodwell arranged the Sjras in a rough chronological order _His translation 
was first published in 1861 Though he tries to render the idiom fairly, his notes 
show the mind of a Christian clergyman, who was more concerned to “show up” 
the Book than to appreciate or expound its beauties Prof E H  Palmer’s 
translation (first published in 1876) suffers from the idea that the Qur-dn ought to be 
translated into colloquial language He failed to realise the beauty and grandeur 
of style in the original Arabic To him that style was “rude and rugged” we 
may more justifiably call his translation careless and slipshod 

The amount of mischtef done by these versions of non Muslim and anti 
Muslim writers has led Muslim writers to venture into the field of English transla- 
tion Thé first Muslim to undertake an English translation was Dr Muhammad 
"Abdul Hakim Khan, of Patiala, 1905 Mirza Hairat of Delhi also published a 
translation, (Delhi 19.9) the Commentary which he intended to publish in a 
separate volume of Introduction was, as far as I know, never published My dear friend, 
the late Nawwab ‘Iméd ul Mulk, Satyid Husain Bilgrami, of Hyderabad, Deccan, 
translated a portion, but he did not live to complete his work The Ahmadiya Sect 
has also been active in the field Its Qadiyaén Anjuman published a version of the 
first Sipdra m 1915 Apparently no more was published Its Lahore Anjuman has 
published Maulvi Muhammad ’Ali’s translation (first edition in 1917), which has 
passed through more than one edition It 1s a scholarly work, and 1s equipped with 
adequate explanatory matter in the notes and the Preface, and a fairly full Index 
But the English of the Text 1s decidedly weak, and 1s not likely to appeal to those 
who know no Arabic ‘There are two other Muslim translations of great merit 
But they have been published without the Arabic Text Hafiz Gulam Sarwar’s 
translation (published in 1930 or 1929) deserves to be better known than itis He 
has provided fairly full summaries of the Siiras, section by section, but he has 
practically no notes to his Text I think such notes are necessary for a full 
understanding of the Text In many cases the Arabic words and phrases are so 
pads haa of meaning that a Translator would be in despair unless he were allowed to 
explain all that he understands by them Mr Marmaduke Pickthall’s translation” 
was published in 1930 He 1s an English Muslim, a literary man of standing, and 
an Arabic scholar But he has added very few notes to elucidate the Text His 
rendéring 1s “‘ almost literal”’ it can hardly be expected that it can give an adequate 
idea of a Book which (in his own words) can be described as “that inimitable 
symphony the very sounds of which move men to tears and ecstasy ’’ Perhaps the 
attempt to catch something of that symphony in another language 1s impossible 
Greatly daring, I have made that attempt We do not blame an artist who tries to 
catch in his picture something of the glorious light of a spring landscape 

The English language being widely spread over the world, many people 
interested in Islam will get their ideas of the Qur an from English translations It 
is good that qualified Muslims should make the attempt to present the picture which 
their own mental and spiritual vision presents to themselves The Indian educa 
tional system has enthroned English as the common language of culture fora 
population of 350 millions The most educated of its 80 mullions of Mushms— 
unless they know/ Arabic—look to English as the most cultivated medium of 
expression Their non-Muslim fellow countrymen judge— usually misyudge—their 
religion by the material which ts available to them in English We should 
improve and increase this material as much as we can and from as many points of 
view as wecan Some Muslim nations—like the Turks—have now determined to 
provide their religious literature (including the Holy Book) in their own national 
language In order to keep them in touch with the thought and points of view of 
their brethren in faith, the English language would under present conditions be the 
most convenient medium These are the considerations which have moved me to 
undertake the stupendous task of providing an English Interpretation of the Qur-an 
i sind for strength and light, so that I may be enabled to succeed in this service 
© islam 


USEFUL WORKS OF REFERENCE 


The wide compass of the Qur 4n makes 1t necessary to consult works of 
seference on almost every conceivable subject, to enable us to elucidate the 
various points that anse To deal adequately with such a Book, the widest reading 
1s necessary as well as the most varied experience in life But the interests of 
readers require that a handy Commentary should not roam too far afield Bearing 
this 1n view the three essential kinds of books would be (a@) Previous Commentaries, 
(6) previous Translations , (c) Dictionaries and General Works of Reference, easily 
accessible I have set out (@)and (6) 1n the previous two Notes I note a few under(c) — 


1 Imdm Abul Qasim Husain Ragib’s Mufradat a concise Arabic dictionary 
of words and phrases in the Quran Already mentioned under Commentaries 


2 The well known Arabic Dictionary, Q@miis 

3. The well known Arabic Dictionary, Las@n-ul 'Arab 
4 Theconcise Arabic Persian Dictionary, Surah 

5 J Penrice’s Dictronary & G'ossary of the Koran 

6 E W Lane Engissh Arabtc Lextcon 


Imam Jalal ud din Suyiti’s Itqan fi ’ulim 11 Quran a veritable encyclo 
pediea of Quranic sciences 

8 Noldeke und Schwally Geschichte des Qorans A German Essay on the 
Chronology of the Qur an Its criticisms and conclusions are from a non Muslim 


point of view and to us not always acceptable, though it 1s practically the last word 
of European scholarship on the subject 


9 Encjclopadia of Islam Nearly completed Very unequal in 1t8 various 


“ 


parts 


10) Encyclopadia Britanisca 14th edition A great advance on previous 
editions, as regards the attention tt devotes to Arabic learning 


11 Hughes's Dictionary of Islam Out of date, but still useful 
12. Ibn Hisham Sirat ur Rast? A fairly detailed Life of the Apostle 


13. Maulvi Shibli Nu’manm: (d 1914=1334 H) Siratun Nabi (An Urdu 
Life af the Apostle) 


14. Fath ur Rahm@n, an Arabic Concordance to the Qur an, by Faidh ullah 
Bik Hasdni, printed in Cairo in 1346 H Full and well arranged, and easy to use. 


} 
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TRANSLITERATION OF ARABIC WORDS AND NAMES 


The following table shows the system which I have followed m transhterating 
the letters of the Arabic alphabet — 


f (Consonantal b t 
é sound b Z 
f Long vowel * 4 é - " (apostrophe) 
Ww b é g 
oad t 3 f 
ww th ) q 
€ J ad . & 
c kh ¢ m 
0 d JU . n 
3 Z sa h 
5B) r 3 consonant w 
J z 3 long vowel* 4 
wy s 5 diphthong au 
- sh \§ consonant y 
wo s «slong vowel* i 
- dh is diphthong al 
Short vowels -+ (fatha) a 


-2. (dhamma) ou 

1 For the Akamea (-) I have used no distinctive sign, An apostrophe for it 
and an inverted apostrophe for the 'asn (¢), or vice versa, 1s confusing to English 
readers As a moved consonant, it 1s sufficiently shown in English by the long or 
short vowel which moves it, eg , ab, Raf Where rt 1s a hiatus preceded by a fatha, 
I have shown 1t by a second a thus, /graa, the cave of Hsraa In other cases 1t has 
not been possible to show it without using a distinctive sign The name of the 
Holy Book 1s usually written Quran, but I prefer to write Qur-an 


2 The final & preceded by the short a 1s scarcely pronounced, and I have 
left 1t out Hence Sfira, Fatiha, Hiyra, etc , where the Arabic spelling would require 
Sirah, Fatihah, Hiyrah, etc 

3 In internationalised words and names | have used the spelling ordinarily 
current in English , eg, Mecca, Medina, Maulvi, Urdu, Islam, Israel, Abraham, Jacob 
Here the boundary is thin and rather 11! defined, and possibly my practice and that 
of my proof-readers have not been absolutely uniform 

4 Some names, eg, Ishmael, Hagar, etc , have acquired a contemptuous 
association in their European forms, while the persons they represent are sacred 
personages held in great honour 1n Islam I have, therefore, avoided the European 
forms and used the Arabic forms, Isma’il, Hajar, etc 





© Where it 1s really pronounced long Hence khalagna-kum but khalaqnal isan, Abé Sufyan 
but Abul Qasim, fin-ndr but ft ks 
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ABBREVIATIONS USED 


I have not used many abbreviations Those I have used are shown below — 


AD = Anno Domini= year of the Christian Calendar 
AH = Anno Hegire = year of the Hijra 

Bk = Book 

Cc = The running Commentary, in rhythmic prose 

Cf = compare 

d =date of death of an author (to show the age in which he lived) 
Deut == The Book of Deuteronomy in the Old Testament 
E B =Encyclopadia Britannica, 14th edition 

eg =exempls gratta=for example 

Exod = The Book of Exodus, Old Testament 

Gen = The Book of Genesis, Old Testament 

H = year of the Hijra 

H GS =Hafiz Gulam Sarwar’s Translation of the Qur an 
te =1d est=that 1s 

Josh = Book of Joshua, Old Testament 

Matt =Gospel of St Matthew, New Testament 


M M A =Maulvi Muhammad ’Ali’s Translation of the Qur-an 
M P =Mr M Pickthall’s The Meaning of the Glorsous Koran 


n =note 

nn =notes 

Num = The Book of Numbers, Old Testament 
Pp = page 

Pp = pages 

Q = Qur an 

xx 25 = Qur an, Siira 20, verse 25 

Rev = Revelation of St John, New Testament 
Ss =sira 

v = verse 

vw = verses 

Us = videlscet=namely 


0, vb, etc =the end of one Sipara, two Siparas,etc A Siparais arithmetically 
the 30th part of the Qur an 


PUNCTUATION MARKS IN THE ARABIC TEXT 


The punctuation marksin the Arabic Text have been worked out by our ’Ulama 
with great care and minute attention to details The earliest manuscripts had few 
or no punctuation marks Their growth and development furnish an interesting 
history, on which I hope Professor Zafar Iqbal, who has gone into the question, will 
publish his notes In classical Europe, Greek had practically no punctuation marks 
Later Latin had one or two rudimentary ones In modern Europe they developed 
with printing Aldus Manutius (16th century) was the first to work out a regular 
system The Muslims were much earlier in the field for Quranic purposes, although 
in current Urdu, Persian, or Arabic, punctuation 1s not a strong point 


Quranic punctuation 1s an elaborate system, 1n which three kinds of marks 
are used First, there are marks toshow the variations in the systems of Qirdat 
The most important of these 1s what 1s known as the Mu’anaqga wolae This literally 
means the action of two persons embracing each other shoulder to shoulder, as in the 
ceremonious salute at the celebration of "id The technical meaning in connection 
with the Quranic text 1s that a certain word or expression so marked can be construed 
as going either with the words or expressions preceding 1t or with those following it 
The word or expression 1n question 3s indicated by three dots _ placed before and 
after 1t, above other punctuation marks 1f any An example will be found in 1 2, 
where the word fz ht may be construed either as referring to the word rath m the 
preceding clause, or to the word Audan in the succeeding clause Either or both 
constructions are admissible Passages where such constructions occur are indicated 
in the margin of the Arabic Text by the abbreviation a, where this was worked out 
by the earlier Commentators (Mutagaddimin), or by the word usdlecin full, where it 
was worked out by the later Commentators (Mutaakhkhsrin) The numeral above it 
shows the serial number of the Mu’@naga of each series 

Secondly, there are marginal marks showing division into sections or 
paragraphs These are denoted by the letter ‘as (¢)1n the margin, and are 
explained under the heading “ Divisions of the Qur-an ” 


Thirdly, there are the ordinary punctuation marks in the Text A knowledge 
of the most important of these 1s necessary for an intelligent reading of the Text 
Most important of all is a big circle © to denote the end of one Ayat and the 
beginning of another If the end of the Ayat 1s not also the end of a sentence, the 
mark of a smaller stop 1s put above it Where one mark is put on the top of another, 
the former governs the latter A warning not to stop 1s denoted by Y_ The letter ¢ 
(l@2+m) shows that a stop 1s absolutely necessary , otherwise the sense 1s spoilt This 
1s so important that 1t 1s also shown prominently in the margin as e}¥ 8, a! juts) 
shows that a stop is optional, but if you do not stop, the sense 1s not spoiled There 
are other marks to show the extent to which a stop is permissible, eg, for taking 
breath, etc , or where option 1s allowed, whether it 1s better to stop or not to stop 
The letter b (mutiag) denotes a full stop, +e, the end of a sentence, but not the end 
of an argument, as in the case of a paragraph or section (¢ ) 


DIVISIONS OF THE QUR-AN . Fy 


The reading of the Qur-dn 1s considered a pious duty by every Muslim and 1s 
actually performed in practice by every hterate person, man, woman, and child 
For the convenience of those who wish to complete the whole reading in @ given 
time, the whole Text 1s divided into thirty equal parts, or seven equal parts Tie 
thirtieth Part is called yas-un in Arabic, and Sipf@ra or simply Para in Persian ‘and 
Urdu Tf you read a Sif@ra every day, you complete the whole reading mm a month 
of thirty days. The seventh part 1s called a Manzt? If one is read every day, the 
whole is completed in a week Usually the arithmetical quarters of a Sipira 
(one-fourth, one half, three-quarters) are also marked in the Arabic copies as Ar-rud’, 
An-uesf, and Ath-thalatha. 

According to subyect matter, the division 1s different The whole of the 
Qur-dn 1s arranged in 114 Siiras of very unequal size The Siiras are numbered and 
the consecutive number 1s shown just before the title of the Sfira, both in Arabic and 
Enghsh Ina Arabic, the figure just after the title shows the chronologacal order as 
usually accepted by Muslim writers Each Siira consists of a number of Ayats 
Siira I contains 7 Ayats and Sifira Ii contains 286 For the meaning of Séra and 
Ayat see C 42nn 15-17 The most convenient form of quotation 1s to name the 
Siira and the Ayat thus 120 means the 120th Ayat of the second Siira A Sasa 
1s usually spoken of as a Chapter in English, but that translation 1s hardly satisfactory 
if you examine the order you will find that each Siraisa step in a gradation I 
thave left the word untranslated, as a technical term in our religious literature The 
Ayat or verse division 1s usually determined by the rhythm and cadence in the Arabic 
Text Sometimes an Ayat contains many sentences Sometimes a sentence 1s 
divided by a break in an Ayat But usually there is a pause in meaning at the end 
of an Ayat 


A daviston of the Siira into Sections is shown 1m all Arabic Texts These are 
Jogical divisions according to meaning The word translated ‘‘ Section” is in Arabic 
Ruki’, a “bowing of the head” The end of a Ruki’ 1s shown in Arabic by - 
Usually three figures are written with¢ The top figure shows the number of 
Ruki’s completed in that Sira The middle figure shows the number of Ayats in 
the Rukt’ just completed The bottom figure shows the number of Ruki’s 
completed in that Sipara, respective of Stiras, For example, the first ¢ in Sipara II 


which continues Sfira II from Sipara I is usually marked & It means that at that 


point 17 Ruki’s of Stra II have been completed, that the Ruki’ of which # marks 

the close contams 6 Ayats, and that it 1s the first Ruki’ that falls in Sipira HW. I 

have further marked the sub division of Rukf’s into shorter paragraphs whese 

necessary, by using in the English text a bold flowery Initial . eg, see the snitigl 
tn 11 6 or the imtial “SRY in vu. 35. ‘ 
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© 1—Glory to God Most High, full of Grace and Mercy , 


He created All, including Man 

To Man He gave a special place in His Creation 

He honoured man to be His Agent, 

And to that end, endued him with understanding, 
Purified his affections, and gave him spiritual imsight , 
So that man should understand Nature, 

Understand himself, 

And know God through His wondrous Signs, 

And glorify Him in truth, reverence, and unity 


C 2—For the fulfilment of this great trust 


Man was further given a Will, 

So that hts acts should reflect God’s universal Will and Law, 
And his mind, freely choosing, 

Should experience the sublime joy 

Of being 1n harmony with the Infinite, 

And with the great drama of the world around him, 

And with his own spiritual growth 


C 3— But, created though he was in the best of moulds, 


Cc 4— 


Man fell from Unity when his Will was warped, 
And he chose the crooked path of Discord 

And sorrow and pain, selfishness and degradation, 
Ignorance and hatred, despair and unbelief 
Poisoned his life, and he saw shapes of evil 

In the physical, moral, and spiritual world, 

And 1n himself 


Then did his soul rise against himself, 

And his self discord made discord between kith and kin 
Men began to fear the strong and oppress the weak, 

To boast in prosperity, and curse in adverstty, 4 
And to ‘flee cach other, pursuing phantoms, 

For the truth and reafity of Unity 

Was gone from their minds 


C 5—When men spread themselves over the earth, 


And became many nations, 
Speaking diverse languages, 
And observing diverse customs and laws, 


Cc 57} 
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The evils became multiplied, 

As one race or nation 

Became alienated from another 

The Brotherhood of Man was now doubly forgotten,— 
First, between individuals, and secondly, between nations 
Arrogance, selfishness, and untruth 

‘Were sown and reaped in larger fields , 

And Peace, Faith, Love and Justice 

Were obscured over masses of men, 

As large tracts of land are starved 

Of sunshine by clouds floating far on high 


C 6—But God in His infinite mercy and love, 


Who forgives and guides individuals and nations, 
And turns to good even what seems to us evil, 

Never forsakes the struggling soul that turns to Him, 
Nor the groups of men and women 

Who join together to obey His Will and Law 

And strengthen each other in unity and truth, 

Nor the Nations that dwell 

In mountain or valley, heat or cold, 

In regions fertile or arid, 

In societies that roam over land or seas, 

Or hunt, or tend flocks, or till the soil, 

Or seek the seas for food or oil or fat or gems, 

Or dig out from the bowels of the earth 

Precious stones or metals or stored up heat and energy, 
Or practise arts and crafts, or produce abundant wealth 
By machines of ingenious workmanship, 

Or live a frugal life of contemplation 

For all are children of One God, 

And share His loving care 

And must be brought within the pale 

Of His eternal unity and harmony 


C.7 —And so this light of eternal Unity 


Has shone in all ages and among al! nations, 
Through chosen Apostles of God, who came 
As men to dwell among men, 

To share their joys and sorrows, 

To suffer for them and with them,— 

Aye, and to suffer more than falls 

To ordinary mortal lot,— 

That so their message and their life 
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Might fulfil the eternal 
And unchanging purpose of the Most High,— 
To lead man to his noblest destiny 


C 8 —Ever this eternal light of Unity, 
This mystic light of God’s own Will, 
Has shone and shines with undiminished splendour 
The names of many Messengers are inscribed 
In the records of many nations and many tongues, 
And many were the forms in which their message was delivered, 
According to the needs of the times and the understanding of the people, 
And manifold were the hives of the Messengers, 
And manifold also was the response of their people, 
But they all witnessed to the One Truth 
Of God’s unity, might, grace and love 


C 9—As the records of man are imperfect, 
And the memory of man unstable 
The names of many of these messengers 
Are known in one place and not 1n another, 
Or among one people and not among others , 
And some of their names may have perished utterly , 
But their message stands one and indivisible, 
Even though it may have been forgotten, 
Or twisted by ignorance, error, superstition or perversity , 
Or misunderstood in the blinding hght 
Of time or tortuous Circumstance 


C 10—Many were the faiths in the composite world 
Of Western Asia, Northern Africa, and Europe, 
And many were the fragments of ancient wisdom, 
Saved, transformed, renewed, or mingled , 
And many new streams of wisdom were poured through the crucibles 
Of noble minds,— prophets, poets, preachers, 
Philosophers, and thinking men of action, 
And many were the conflicts, and many 
The noble attempts reaching out towards Unity, 
And many were the subtle influences 
Interchanged with the other worlds 
Of further and Eastern Asia,— 
Aye, and perchance with the scattered Isles 
Of the Pacific and the world between 
The Atlantic and the Pacific 


C.11—At length came the time when the Voice of Unity 
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Should speak and declare to the People, 

Without the need of Priests or Priest-craft, 
Without miracles save those that happen 

Now and always in the spiritual world, 

Without mystery, save those mysteries 

Which unfold themselves in the growing 

Inner experience of man and his vision of God,— 
To declare with unfaltering voice 

The Unity of God, the Brotherhood of Man, 

And Grace and Mercy, Bounty and Love, 
Poured out in unstinted measure for ever and ever 


C 12 —And this great healing hght shone 
Among a people steeped in tgnorance, 
Brave and free, but without cohesion or union, 
Simple and rude, but with an easy familiarity with Nature, 
Accustomed to Nature’s hardships and her rugged resistance to man, 
But dreaming of the delights of gardens and fruitful fields, 
Cruel, yet with a rough sense of equality, 
And wielding a tongue, flexible, beautiful, 
And able to respond, with brevity and eloquence, 
To the sublimest thoughts which man could conceive 


$ 


C 13—Who were fit to be vehicles of this light ?— 
Not men intoxicated with words and mysteries, 
Men whom politics had debauched or tyranny had subdued, 
Men whose refinement had ended in vices, 
Who saw Nature only through books or artificial conceits, 
Or 1n moods which bred softness, indolence, or luxury, 
Who spoke of love and justice, but practised 
Gross selfishness betweéi class and class, 
Sex and sex, condition and condition , 
And had perverted their language, once beautiful, 
Into jargons of empty elegance and unmeaning futihty 


C 14—For the glory of Hellas, and her freedom and wisdom had departed , 
Rome’s great systems of law, organisation, and universal citizenship 
Had sunk into the mire of ecclesiastical formalism, + 
And dogmatism, and exclusive arrogance , i 
The living fire of Persia’s Prophet scarce smoulkdered , 
In her votaries. of luxury, 
In India, countless castes and kingdoms 
Cancelled the unity of Buddha's teaching , 
The wounds of China had not yet been healed by T'ang — ; 
And. Japan was still a disciple of China, " 


) 
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C 15 —Then, in the sacred city of pagan Arabia, 
Shone a light that spread in all directions 
It was centrally placed for the bounds of the world 
Of men’s habitations in Asia, Europe, and Africa 
It made the Arabs the leading nation of culture and science, 
Of organised enterprise, law, and arts, 
With a zeal for the conquest of Nature and her mysteries 


C 16—Behold! There was born into the world of sense 
The unlettered Apostle, the comely child, 
Noble of birth, but nobler still 
In the grace and wisdom of human love 
And human understanding , dowered with the key 
Which opened to him the enchanted palace 
Of nature , marked out to recerve— 
To receive and preach in burning words 
The spiritual truth and message of the Most High 


C 17 —Others before him had been born 
In darkness, beyond the reach 
Of history , others again 1t pleased God 
To send as Messengers, preaching, working 
In the dim twilight of history, 
Wherein men fashion legends 
After their own hearts, and dimly seek 
A hight afar, remote from the lives 
Mean and sordid, such as they knew 


C 18 —But Muhammad came in the fullest blaze 
Of history , with no learning he put to shame 
The wisdom of the learned , with pasture folk 
He lived and worked, and won their love, in hills 
And valleys, caves and deserts, he wandered, 
But never lost his way to truth and righteousness , 
From his pure and spotless heart the Angels washed 
Off the dust that flew around him, through the ways 
Of crooked city folk, he walked upright and straight, 
And won from them the ungrudging name 
Of the Man of Faith! who never broke his word 


C 19 —To the Praiseworthy ? indeed be praise 
Born 1n the Sacred City,? he destroyed 
Its superstition , loyal to his people to the core, 


’ vl 
1 Al-Amin 2 Mubammad 3 Mecca 
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He stood for all humanity , orphan born 

And poor, he envied nat the rich, 

And made his special care all those 

Whom the world neglected or oppressed, — 

Orphans, women, slaves, and those in need 

Of food or comforts, mental solace, spiritual strength, 
Or virtues downtrodden in the haunts of men 


C 20—His mother‘ and his foster mother 5 
Loved and wondered at the child, 
His grandfather, Abdul Muttalib, 
Of all his twice eight children and their offspring, 
Loved him best and all his sweet and gentle ways, 
His uncle Abia Talib, loth though he was 
To give up the cult of his fathers, 
Knew well the purity of Muhammad’s 
Mind and soul, and was his stoutest champion 
When the other chiefs of Mecca sought to kill 
The man who challenged 1n his person 
Their narrow Pagan selfish hves 


C 21 —To his cousin ’Ali, the well beloved, ® 
Born when he was thirty, he appeared 
As the very pattern of a perfect man, 
As gentle as he was wise and true and strong, 
The one in whose defence and aid 
He spent his utmost strength and skill, 
Holding life cheap in support of a cause so high, 
And placing without reserve his chivalry, 
His prowess, his wit and learning, and his sword 
At the service of this mighty Messenger of God 


C 22 —Not till the age of forty’? did he receive 
The Commission to stand forth and proclaim 
The Bounty of God, and His gift, to lowly Man, 
Of knowledge by Word and Pen, but all through 
His years of preparation he did search 
The Truth he sought it in Nature’s forms and laws, 
Her beauty and her stern unflinching ways, 
He sought it 1n the inner world 
Of human lives, men’s joys and sorrows, 
Their kindly virtues and their sins 


4 Amina 5 Halima 6 MurtadhA 7 The Arabian year before H 10 was roughly 
juni solar See Appendix XI, p 1077 


? 


Of pride, injustice, cruel wrong, 
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And greed of gain, scarce checked by the inner voice 
That spoke of duty, moral law, and higher still, 

The Will Supreme of God, to which the will 

Of man must tune itself to find its highest bliss 


C 23 —But he grew steadfastly in virtue and purity, 
Untaught by men, he learnt from them, and learned 
To teach them , even as a boy of nine, 

When he went 1n a trade caravan with Abi Talib 
To Syria,® his tende: soul marked inwardly 

How God did speak 1n the wide expanse 

Of deserts, in the stern grandeur of rocks, 

In the refreshing flow of streams, in the smiling 
Bloom of gardens, in the art and skill with which 
Men and birds and all life sought for light 

From the Life of Lives, even as every plant 
Seeks through devious ways the light of the Sun 


C 24 —Nor less was he grieved at Man’s ingratitude 
When he rebelled and held as naught the Signs 
Of God, and turned His gifts to baser uses, 


Driving rarer souls to hermit life, 


Clouding the heavenly mirror of pure affections 
With selfish passions, mad unseemly wrangles, 
And hard unhallowed loathsome tortures of themselves 


C 25 —He worked, and joyed in honest labour , 
He traded with integrity to himself and to others, 
He joined the throngs of cities and their busy life, 


But saw its good and eyil as types 


Of an inner and more lasting life hereafter, 
People gladly sought his help as umpire 

And peacemaker because they knew his soul 
Was just and righteous he loved the society 

Of old and young, but oft withdrew to solitude 
For Prayer and inward spiritual strength , 

He despised not wealth but used it for others, 
He was happy m poverty and used it as his badge 


8 It was on such visits that he met and conversed with Nestorian Christian monks hike Babira 


who were quick to recognise his spiritual worth Perhaps the meeting wasin Busrd s : in the 


Jabal Druze district of Syria some 80 miles south of Damascus 


There was another Busra in Edom, 


north of Petra im Transjordania Busr& was famous for trade in costly red dyes and 1s referred to as 
Bozrah in Isaiah, xu 1 Neither of these towns 1s to te confounded with the modern Basra, 
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And his pride ® when wealth was within his reach 
But not within his gtasp, as a man among men. 


C 26 —At twenty-five he was united in the holy bonds 
Of wedlock with Khadija the Great, the noble lady 
Who befriended him when he had no worldly resources, 
Trusted bim when his worth was little known, 
Encouraged and understood him 1n his spiritual struggles, 
Believed in him when with trembling steps 
He took’ up the Call and withstood obloquy, 
Persecution, insults, threats, and tortures, 
And was a life long help mate till she was gathered 
To the saints in his fifty first year, — 
A perfect woman, the mother of those that believe 


C 27 —There 1s a cave in the side of Mount Hiraa 
Some three miles north of the City of Mecca, 
In a valley which turns left from the road to ’Arafat, 
To which Muhammad used to retire for peaceful contemplation 
Often alone, but sometimes with Khadija 
Days and nights he spent there with his Lord 
Hard were the problems he revolved in his mind,— 
Harder and more cross grained than the red gramite 
Of the rock around him,—problems not his own, 
But his people’s, yea, and of human destiny, 
Of the mercy of God, and the age long conflict 
Of evil and righteousness, sin and abounding Grace 


C 28 —Not till forty years of earthly life had passed 
That the veil was lifted from the Preserved Tablet 
And tts contents began to be transferred to the tablet of his mind, 
To be proclaimed to the world, and read and studied 
For all time,—a fountain of mercy and wisdom, 
A warning to the heedless, a guide to the erring, 
An assurance to those in doubt, a solace to the suffering, 
A hope to those in despair,—to complete the chain 
Of Revelation through the mouths 
Of divinely inspired Apostles. 
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C 29—The Chosen One !° was in the Cave of Hiraa 


For two years and more he had prayed there and adored 
His Creator and wondered at the mystery its 
Of man with his corruptible flesh, just growing ; 


9, Alfaqra fakkvt “ Povettv is my pride ' 10, 
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Out of a clot,!°4 and the soul in him t 
Reaching out to knowledge sublime, new 

And ever new, taught by the bounty 

Of God, and‘leading to that which man himself 
Knoweth not And now, behold ! a dazzling 
Vision of beauty and light overpowered his senses, 
And he heard the word “ Iqraa '” 


C 30 — Igraa !**—which being interpreted may mean 
“ Read!” or “ Proclaim!” or “ Recite |” 
The unlettered Apostle was puzzled , r 
He could not read The Angel seemed 
To press him to his breast in a close embrace, 
And the cry rang clear “ Iqraa! ” 
, And so it happened three times, until 
The first overpowering sensation yielded 
To a collected grasp of the words which made clear 
His Mission, its Author, God the Creator, 
Its subject, Man, God’s wondrous handiwork, 
Capable, by Grace, of rising to heights sublime , 
And the instrument of that mission, the sanctified Pen, 
And the sanctified Book, thé Gift of God, : 
Which men might read, or write, or study, or tredsure in their souls 


C 31 —The veil was lifted from the Chosen One’s eyes, 
And his soul for 2 moment was filled with divine 
Ecstasy When this passed, 

And he returned to the world of Time 

And Circumstance and this world of Sense, | 
He fett'fike one whose eyes had seen 

A hight of dazzling beauty, and felt dazed ~- 
On his return to common sights 

The darkness now seemed tenfold dark, 

The solitude seemed tenfold empty, 

The mount of Hiraa, henceforth known 

As the Mountain of Light,!! the mere shell 
Of an intense memory ‘ Was it a dream? 
Terror seized his ]ymbs and he straightway sought ’ 
Her who shared his inmost: life, k 

And told her of his sense of exaltation, 

And the awful void when the curtain closed —, 


C 32,—rShe understood, rejoiced, and comforted him, / 
Gave strength to his shaken senses; ' 





10-A See xcvi 2,andn 6205 dl, Jabal un-NOr 
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Wrapped up in warmth his shivering body, 

Unused as yet to bear the strain and stress 

Of an experience rare to mortal men 

She knew 1t was no dream or delusion 

She went and consulted her cousin Waraga, 

A devont worshipper of God 1n the Faith of Christ, 
Learned 1n spiritual lore He hstened 

And with her rejoiced that he, Muhammad, 

Was God’s Chosen One to renew the Faith 


C 33 —- She said Blessed be thou, Chosen One! 
Do we not see thy inner life,—ttue and pure? 
Do not all see thy outer life,—kind and gentle ?-— 
Loyal to hin, hospitable to strangers ? 
No thought of harm or mischief ever stained thy mind 
Nor word ever passed thy lips that was not true 
Or stilled not the passions of narrower men 
Ever ready in the service of God, thou art he 
Of whom I bear witness there’s no God but He, 
And thou art His chosen Apostle 


C 34—Khadiya believed, exalted in faith 
Above all women, ’Ali, the well-beloved, 
Then a child of ten, but on hearted, 
Plighted his faith, and became from that moment 
The right hand of Islam , Aba Bakr, the Sincere,}2 
The True hearted, the man of wealth and influence, 
Who used both without stint for the Cause, 
The sober Counsellor, the inseparable friend, 
Never hesitated to declare his faith, 1 
And Zaid, the freedman of Muhammad, 
Counted his freedom as naught compared 
With the service of Muhammad and Islam 
These were the first fruits of the mission 
A woman, a child, a man of affairs, and a freedman, 
All banded together in the equality of Islam 


C 35 —The revelation had come, the mission 
And the inspiration But what was it leading to ? 
It was a miracle, but not 1n the sense 
Of a reversing of Nature , Mustafa’s vision 
Was linked. with Eternity, but he was no soothsayer 
Foretelling passing events , the mysteries 





12 gadiq or Siddiq, the title of Ab Bakr 
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Of knowledge were being opened out, but his message 
Was no mere esoteric doctrine, to be grasped 

By a few in contemplation, fleeing from action, 

Nor was it the practice of single or social monasticism, 
Undisturbed by the whims or passions of life 

He was asked to stand forth, to preach, to declare 

The One Universal God, the Gracious, the Merc/ful, 
And to lead men to the Right and forbid the Wrong 


C 36 —The wrong ?—The selfish pride of birth, 
The massing of power and wealth in the hands 
Of a few, the slaughter of female infants, 
The orgies of gambling and drunkenness, 
The frauds of temples and idols and priests, 
The feuds and arrogance of tribes and races, 
The separation of Sacred and Profane, 
As if the unity of All Life and All Truth 
Did not flow from the unity of God Most High 


C 37 —He was loyal to his family, but could he support 
Their monopoly of power ?—To his tribe, 
But were the Quraish the only creatures 
Of God ?—To the temple of Mecca, but 
Could he wink at Lat and ’Uzza, and the other monsters, 
Whose worship killed the spiritual growth of Man ?— 
To the earlier Revelations, but could he hold 
With the superstitions and falsehoods, the dogmas and creeds 
Which went against reason and nature, and the inner light 
Which was now fanned into flame by the Will of God? 


C 38 —And so his very virtues and loyalties pointed 
To offence and conflict, mockery and muisrepresentation, 
Hatred and persecution, threats, tortures, and exile 
For him and his, and martyrdoms, wars, revolutions, 
And the shaking of the foundations of history 
And the social order But Islam meant 
The willing submission of his will to God, 
The active attainment of Peace through Conflict 


C 39—And he gave that submission, not without effort, 
Even as Moses!8 did before him, 
And Jesus !4 in the agony of the garden of Gethsemane 


13 Qur an xx 25 32 14 Matt xxvi 39 


C. 40-41;} 12 


C 40.—For three and twenty years, 1n patience, 
Confisct, hope, and final triumph, : 
Did this man of God receive 

1 And teach the Message of the Most High 
It came, hike the fruit of the soul’s own yearning, 
To teach profound spiritual truths, 
Answer questions, appeal to men 
In their doubts and fears, help and put heart 
In them in moments of trial, and ordain 
For them laws by which they could hve 
In society lives of purity, goodness and peace 


C 41 —These messages came as inspiration 
To Muhammad as the need arose, 
On different occasions and in different places 
He recited them, and they were recorded 
By the Pen they were imprinted on his heart 
And mind, and on the memory 
Of his loving disciples as the body 
Of sacred Scripture grew, 1t was arranged 
For purposes of public prayer and reading 
This 1s the book, or the Reading, or the Qur an 





Sr] 13 [C 42-43 
INTRODUCTION TO Stra I (F@tsha) 


C 42—First comes that beautiful Sara,}5 e 
The Opening Chapter 16 of Seven Verses,!7 
Rightly called the Essence of the Book 
It teaches us the perfect Prayer 
For if we can pray aright, it means 
That we have some knowledge of God 
And His attributes, of His relations 
To us and His creation, which includes 
Ourselves, that we glimpse the source 
From which we come, and that final goal 
Which 1s our spiritual destiny 
Under God’s true judgment then 
We offer ourselves to God and seek His hght 


C 43 —Prayer 1s the heart of Religion and Faith 
But how shall we pray ? What words shall convey 
The yearnings of our miserable ignorant hearts 
To the Knower of all? Is it worthy of Him 
Or of our spiritual nature to ask 
For vanities, or even for such physical needs 
As our daily bread? The Inspired One 
Taught us a Prayer that sums up our faith, 
Our hope, and our aspiration in things that matter 
We think 1n devotion of God’s name and His Nature, 
We praise Him for His creation and His Chertshing care, 
We call to mind the Realities, seen and unseen, 
We offer Him worship and ask for His guidance , 
And we know the straight from the crooked path 
By the light of His grace that illumines the righteous 


15 Each chapter or portion of the Qur 4n1s called a Stira which means a Degree or Step by 
which we mount up Sometimes whole Stiras were revealed and sometimes portions which were 
arranged together according to subject matter under the Apostles directions Some Stiras are long, 
and some are short but a logical thread runs through them all Each verse of the Sora is called an 
Ayat (plural, Aydt), which means also a sign A verse of revelation 1s a Sign of Gods wisdom and 
goodness just as much as Gods beautiful handiwork in the material creation or His dealings in 
history are signs tous if we would understand Some Ayats are long, and some are short The 
Ayat 1s the true unit of the Qur &n 


16 F&ts}a=Opening Chapter 


17 These seven verses form a complete unit by themeelves, and are recited in every prayer and 
on many other occasions Cf xv 87 


§ 115] 14 
Stra I 
Fatsha, or the Opemng Chapter 


1 In the name of God, Most Gracious, 
Most Mercsful * 





2 ‘Praise be to God, Y2945% 4 3 998 
The Cherisher and Sustainer™ of O Casha a) Piyeves in 
the Worlds, 


3 Most Gracious, Most Merciful , ; | 2 
© shea ofr 


O pls set 
5  §Plhee do we worship,” i Dea Bbee 
And Thine aid we seek O Ohseed ANH Neer a\G)-o 


4 Master of the Day of Judgment 


18 By untversal consent it 15 rightly placed at the beginning of the Quran as summingup in 
marvellously terse and comprehensive words mans relation to God in contemplation and priyer 
In our spiritual contemplation the first words should be those of praise If the praise 1s from our 
inmost being it brings us into union with Gods will Then our eyes see all good peace and 
harmony Evil rebellion and conflict are purged out Ihe. do not exist for us for our eyes are 
hfted up above them in praise ‘Then we see God s attributes better (verses 24) ‘Lhis leads us to 
the attitude of worship and icknowledgment (verse 5) And finally comes priyer for guidance ind 
a contemplation of what guidance means (verses 6 7) 

God needs no praise for He 1s above all praise He needs no petition for He knows our needs 
better than we do ourselves and His bounties ire open without asking to the righteous and the 
sinner ake The prayer 1s for our own spiritual education consolation and contirmation 

That 1s why the words in this Sira are given to us in the form in which we should utter them 
When we reach enlightenment they flow spontaneously from us 


19 The Arabic words Rahman and Rahim translated ‘Most Gracious and Most 
Merciful are both intensive forms referring to different aspects of Gods attribute of Mercy The 
Arabic intensive is more suited to express Gods attributes than the superlative degree in I nglish 
The latter imphes a comparison with other beings or with other times or places while there 1s no 
being hke unto God and He 1s independent of Time and Place Mercy may imply pity long 
suffering patience and forgiveness all of which the sinner needs and God Most Merciful bestows in 
abundant measure But there 1s 1 Mercy that goes before even the need arses the Grace which 1s 
ever watchful and flows from God Most Gracious to all His creatures protecting them preserving 
them guiding them and Jeading them to clearer light and higher hfe Forthis reason the attribute 
Rahman (Most Gracious) 1s not apphed to any but God but the vttribute Rahim (Merciful) 1s a 
poet term and may also be applied to Men To make us contemplate these boundless gifts of 

od the formula ‘ In the name of God Most Gracious Most Merciful 1s placed before every Stra of 
the Qur 4n (except the ninth) and repeated at the beginning of every act by the Muslim who 
dedicates his life to God and whose hope 1s in His Mercy 

Opinion ts divided whether the Bismillah should be numbered as a separate verse or not It 1s 
unanimously agreed that it 1s a part of the Quran Therefore it 1s better to give it an independent 
number in the first Sira For subsequent Sfiras it 1s treated as an introduction or head line and 
therefore not numbered 


20 The Arabic word Rabb usually translated Lord has also the meaning of chershing, 
sustaining bringing to maturity God cares for all the worlds He has created. 

There are many worlds —astronomical and physical worlds worlds of thought spiritual worlds 
and so on In every one of them God1sallin all We express only one aspect of it when we say 
‘In Him we live and move and have our being The mystical division between (1) N@sit the 
human world knowable by the senses (2) Malakut the invisible world of angels and (3) Lahut the 
divine world of Reality requires a whole volume to explain 1t 


21 On realizing in our souls Gods love and caie His grace and mercy and His power and 
justice (as Ruler of the Day of Judgment) the immediate result 1s that we bend in the act of worship 
and see both our shortcomings and His all sufficient power The emphatic form means that not only 
do we reach the position of worshipping God and asking for His help but we worship Him alone 
and ask for His aid only For there 1s none other than He worthy of our devotion and able to help 
us The plural we indicates that we associate ourselves with all who seek God, thus 
Strengthening ourselves and strengthening them 1n a fellowship of faith 


15 {[s 1.67 


6 Show” us the straight way, & ACK 244) Lina Cyd} 


7 The way of those on whom 


Thou hast bestowed Thy Grace, pe onic Gal & is -6 


Those whose (portion) 


is not wrath,® ECOTBISS tHE Gite & 


And who go not astray * 





22 If we translate by the English word guide we shall have to siy Guide us to and in 
the straight Way For we may be wandemng aimlessly and the first step 1s to find the Way, and 
the second need 1s to keep in the Way our own wisdom may failin either case ‘The straight Way 
is often the narrow Way or the steep Way which miny people shun (xc 11) By the worlds 
perversitv the straight Way 1s sometimes stigmatized and the crooked Way praised How are we to 
judge? We must ask for Gods guidance With a Jittle spiritual insight we shall see which are the 
ripdes who walk in the light of Gods grace and which are those that walk in the darkness of 

rath This also would help our judgment 


23 Note that the words relating to Grace are connected actively with God those relating to 
Wrath are impersonal In the one case Gods Mercy encompasses us beyond our deserts In the 
a case our own actions are responsible for the Wrath—the negative of Grace Peace or 

armony 


24 Are there two categories?—those who are in the darkness of Wrath and those who stray? 
The first are those who deliberately break Gods law the second those who stray out of carelessness 
or negligence Both are responsible for their own acts or omissions In opposition to both are the 
people who are in the light of Gods Grace for H1s Grace not only protects them from active wrong 
(if they will only submit their will to Him) but also from straying into paths of temptation or 
carelessness The negative ga:r should be construed as applying, not to the way, but as describing 
men protected from two dangers by God s Grace 


Intro to S 11] 16 [Cc 44 


INTRODUCTION TO SORA II (Bagara) 


As the Opening Siira sums up in seven beautiful verses the essence of the 
Qur-dn, so this Siira sums up in 286 verses the whole teaching of the Quran It 18 
a closely reasoned argument 

Summary —It begins (verses 1 29) with mystic doctrine as to the three kinds 
of men and how they receive God’s message 

This leads to the story of the creation of man, the high destiny intended for 
him, his fall, and the hope held out to him (11 30 39) 

Israel’s story 1s then told according to their own records and traditions— 
what privileges they received and how they abused them (11 40 86), thus illustrating 
again as by a parable the general story of man 

In particular, reference 1s made to Moses and Jesus and their struggles with 
an unruly people how the people of the Book played false with their own lights and 
in their pride reyected Muhammad, who came in the true line of apostolic succession 
(un 87 121) 

They falsely laid claim to the virtues of Father Abraham he was indeed a 
righteous Imam, but he was the progenitor of Isma’il’s line (Arabs) as well as of 
Israel’s line, and he with Isma’il built the Ka’ba (Temple of Mecca) and purified 1t, 
thus establishing a common religion, of which Islam is the universal exponent 
(122 141) 

The Ka’ba was now to be the centre of universal worship and the symbol of 
Islamic unity (1 142-167) 

The Islamic Ummat (brotherhood) having thus been established with its 
definite centre and symbol, ordinances are laid down for the social life of the 
community, with the proviso (11 177) that righteousness does not consist in 
formalities, but in faith, kindness, prayer, charity, probity, and patience under 
suffering The ordinances relate to food and drink, bequests, fasts, ysh@d, wine and 
gambling, treatment of orphans and women, etc (11 168 242) 

Lest the subject of yth@d should be misunderstood, it 1s taken up again in the 
story of Saul, Goliath and David, 1n contrast to the story of Jesus (nu 243 253) 

And so the lesson is enforced that true virtue lies in practical deeds of 
manliness, kindness, and good faith (11 254 283), and God’s nature 1s called to mind 
in the sublime Ayat ul Kurst, the Verse of the Throne (11 255) 

The Siira ends with an exhortation to Faith, Obedience, a sense of Personal 
Responsibility, and Prayer (11 284 286) 

This is the longest Sitira of the Qur din, and in it occurs the longest verse 
(1 282) The name of the Sira 1s fromthe Parable of the Heifer in 1 67 71, 
which illustrates the insufficiency of carping obedience When faith 1s lost, people 
put off obedience with various excuses even when at last they obey in the letter, 
they fail in the spirit, which means that they get fossilized, and their self sufficiency 
prevents them from seeing that spiritually they are not alive but dead For hfe 1s 
movement, activity, striving, fighting against baser things And this 1s the burden 
of the Sira 


This 1s in the main an early Medina Sia 
C 44—The Message of God 1s a guide that 1s sure 

(11 1-29) To those who seek His hight But those 
Who reject faith are blind their hearts 
Are sealed Woe to the hypocrites, 
Self-deceived and deceiving others, 
With mockery on their lips, and mischief 
In their hearts, and fear, the clouds 
That bring fertilizing rain to others, 
To them bring but deafening thunder peals 
And lightning flashes blinding to their eyes 


Stra II 


Bagara, or The Heifer 






In the name of God, Most Gracsous, eae 
Most Mercsful res) Ones 


wa. Fe, Se & Si-1 3 


= 

2 This is the Book, C47 Bree PI AL Og 

In 1t1s guidance sure, without doubt, tetas S's) ays “¥ id 
To those who fear” God 37%. 4» 
3 Creel ode 

3 Who believe in the Unseen, 7999 I 0 IGN FO 89 28 

Are steadfast in prayer, Ost SANG Orem. Cea J 
And spend out of what We DY 79g 99 2920004 FEN) Git 
Have provided for them,” | 0 OE ae es Bhd 


rad ORK, 259 39 77 MWS 
4 caren Sai in the Revelation HS, ay a} Opes 4 G25u\5- Py 








25 These are abbreviated letters the Mugafta at on which a general discussion will be found 
in Appendix I (to be printed at the end of this Stra) 

The particular letters A L M_ are found prefixed to this SUra ‘ind Siiras in xxix xxx, xxx 
and xxxu (six in all) Ini andi the argument 1s bout the rise and fall of nations their past and 
their future in history with ordinances for the new universal People of Islam In xxix a similar 
argument about nations leads off to the mystery of Life and Death Failure and Triumph Past and 
Future 1n the history of individua! souls ‘The burden of xxx 1s that God 1s the source of all 
things and all things return to Him In xxx: and xxxu the same lessonis enforced God is the 
Creator and He will be the judge onthe Last Day IJhereis therefore a common thread the mystery 
of Life and Death Beginning and End 

Much has been written about the meaning of these letters but most of itis pure conjecture 
Some commentators are content to recognise them as some mystic symbols of whichit 1s unprofitable 
to discuss the meaning by mere verbal logic Jn mysticism we accept symbols as such for the time 
being their esoteric meaning comes from the inner light when we are ready for 1t 

Among the conjectures there are two plausible theories One 1s that each initial represents an 
attribute of God Among the attributes it 15 not difficult to select three which will fitin with these 
letters Another theory favoured by Baidhdwi 1s that these letters are the initial the final and the 
middle (or again the initial) letter of three names Allah Jibrl and Muhammad —the source of 
revelation the heavenly Messenger who brought it and the human Messenger through whom itt was 
promulgated in human speech his might be appropriate to the first Siva (which Dasara really is 
if we treat Fdattha as a preface) but if 1t was prefixed to others why to these %:x only ? 

If we look to the nature of the sounds which the letters represent A 1s a breathing and comes 
from the throat Lisa Itngual palatal dental sound from the middle of the mouth and M is a 
labial or lip sound Can we not take them as symbolical of the Beginning Middle and knd? Ifso are 
they not appropriate to the Siras which treat specifically of Life Growth and Death—the Beginning 
and the End? in the New Testament Greek scripture the first and the last letters of the Greek 
alphabet Alpha and Omega are symbolical of the Beginning and the End and give one of the titles 
of God lam Alpha and Omega the beginning and the ending saith the Lord which 1s and 
which was and which 1s to come the Almighty (Rev 18) ‘The symbolism of the three things 1s 
better with three letters 


26 Taqwa and the verbs and nouns connected with the root signify (1) the fear of God which 
according to the writer of Proverbs (1 7) in the Old Testament 1s the beginning of Wisdom, 
(2) restraint or guarding ones tongue hand and heart from evil, (3) hence righteousness piety good 
conduct All these ideas are implied inthe translation only one or other of these ideas can be 
indicated according to the context See also xlvu 17 and Ixxiv 56 n 5808 


27 All bounties proceed from God They may be physical gifts,e g food, clothing, houses, gardens, 
wealth etc orintangible gifts eg mfluence power birth and the opportunities flowing from it 
health talents etc or spiritual gifts eg, isight into good and ev:) understanding of men, the 
capacity for love etc Weare to use all in humility and moderation But we are also to give out of 
every one of them something that contributes to the well being of others We are to be neither 
ascetics noi ijuxurious sybarites, neither selfish musers nor thoughtless prodigals 





Su 410} 18 
And sent before thy time, 9 ofA CA og 2 
And (in their hearts) p> 5b 3 ANNn5 (oo) ASIC 

Have the assurance of the 





Hereafter ™ 6 ORS 
5 They are on (true) guidance, A\WI7 oo ak 9 44 
From their Lord, and it 1s CMs 5.035 oF Gos iF GI s\-. 


These who will prosper 709 \49 
OOS ysl 24 


6 As to those who reject Faith,” |, 9 ny amor yates y) 
It 1s the same to them BRE Sia 305 Cay Oh-4 
Whether thou warn them y) 4 99.9 199,94 94 BI GIEI, 
Or do not warn them, OGRE sai 2 a BON 
They will not believe 


7 God hath set a seal” 1>5 , 27045. SEN IN. RF 
On their hearts and on their hearing, | 9 a ‘3 mdz (Je d| dso 


And on their eyes 1s a veil, 


£4 7 yl 4 IK EIS KS 150 
Great is the penalty they (incur) * ,Q¥ Glues $8 bs oda ie é 


SECTION 2 
! 40) N98 97 fy 7 37 
8 @f the people there 7 . 4 gui, Ga) Ky 6f UA Cy g-A ; 
“We believe in God and ne meat } ops p> iS spb 3 
But they do not (really) believe 
9 Fain would they deceive a4) Cals 4i\ OS ys -4 


God and those who believe, 
But they only deceive themselves, 063598 GS Fees 5] Oe 


And realize (it) not! 


10 In their hearts 1s a disease, “Cop ehl DAS SoA Shia (3-1 





28 Righteousness comes from a secure faith from sincere devotion to God and from unselfish 
service to Man 
29 Prosperity must be taken as referring to all the kinds of bounty which we discussed in the 
note ton 3 above Ihe nght use of one kind leads to an increase in that and other kinds and that 1s 
rosperity 
e 30 Kafara kufr k@fir and derivative forms of the word imply a deliberate rejection of Faith 
as opposed to a mistaken 1de1 of God or faith which 1s not inconsistent with an earnest desire to 
see thetruth Where there 1ssuch destre the grace and mercy of God gives guidance But that guidance 
1s not efficacious when it 1s deliberately rejected and the possibility of rejection follows from the 
grant of free will The consequence of the rejection is that the spiritual faculties become dead or 
impervious to better influences See alson 93 tou 88 
31 All actionsare referred to God Therefore when we get the penalty of our deliberate sin, and 
our senses become impervious to good the penalty 1s referred to the justice of God 
32 The penalty here 1s the opposite of the prosperity referred to init 5 As we go down the 
path of sin our penalty gathers momentum just as goodness brings its own capacity for greater 
‘oodness 
: 33 We now come to a third class of people the hypocrites They are untrue to themselves and 
therefore their hearts are diseased (11 10) The disease tends to spread Itke allevil Thev are curable, 
but if they harden their hearts, they soon pass into the category of those who deliberately reject light 


19 {S i 10-16 
And God has increased their 


disease ™ Ce | os WS : 434 


And grievous 1s the penalty they 
(incur), O SANG 
Because they are false 


(to themselves) 


11 When it 1s said to them 


. 94 4 Pa 
‘Make not mischief on the earth,” FS Oso ws) Ora lS1 5-0 
They say ‘“ Why, we only 


Want to make peace!” Obes OF CEO 


12 Of a surety, they are the ones ‘ AA99 9% ID DIM ct 
Who make mischief, Y : “ 3030 od ot| Slav 
But they realise (it) not * 299998 


0 Yee 

13 When it 1s said to them ITZ, SANTIS 69 1 99K A% its 
“‘ Believe as the others believe ” ea) | Winlsd Or5 195" 
They say “Shall we believe DIL LAL> GEA I CANTHE 9286 thee 
As the fools believe ? ” — ; 2855 Re CAS oi Fs 
Nay, of a surety they are the fools, 799497 Si oh {Sy 98 
But they do not hnow * oan’S oH itn 2% 


14 When they meet those who believe,” | 4, 24147) Ai yok 7? 3% 4417) 7 
They ee “We believe ,” Bata Alc al Cah i313 “lr 


Witt them en ome. (5K Gs eyes ys 


They say ‘ Weare really with you 499.22 22 99% 
We (were) only jesting ”’ O Cyt ee OF 

15 God will throw back 21729 9, 942977 9. 542294 HA 
Their mockery on them, ead (3 LS oy Ce ay\-la 
And give them rope in their 799790 
trespasses , O Ceo, 


So they will wander hke blind ones 


(To and fro) 


16 These are they who have bartered | & 1945 24) 4419/4 2) 79% 4) 9° 
Guidance for error eel ty Vee) Yea oan oy Aa 


34 The msincere man who thinks he can get the best of both worlds by compromising with 
good and evil only increases the disease of his heart because he 1s not true to himself Even 
the good which comes to him he can pervert to evil So the rain which fills out the ear of 
corn or lends fragrance to the rose also lends strength to the thorn or adds strength to the 
poison of the deadly night shade 


35 Much mischief 1s caused (sometimes unwittingly) by people who think that they have 
amission of peace when they have not even a true perception of right and wrong By their 
blind arrogance they depress the good and encourage the evil 

36 This is another phase of the hypocrite and the cynic Faith hesays is good enough 
for fools But his cynicism may be the greatest folly in the eyes of God 


37 A deeper phase of insincerity 1s actual duplicity But it never pays in the end If we 
compare such a man to a trader he loses mn the bargain 


S 1 16-20] 20 


But ther traffic 1s profitless, 29 799 Ite ¢ VIELE 94 1 
And they have lost true direction OG -) boy iG 


17. WWMheir similitude 1s that of a ALACUMS (29709, ey SO DISS 
man *® & OS OS seal coh (ET SSS 1c 


Who kindled a fire 9 1, 446 hae mY) 
When it lighted all ‘around him, ASS Seb abl 5 NSA A 
God took away their light 799 99% S84, os 
And left them in utter darkness O Osneny gl e} 


So they could not see 
18 Deaf, dumb, and blind, 4499 90 94 
They will not return (to the path) dae at bb IES. 


19 Or (another simulitude) * 2 ‘: . 
Is that of a rain-laden cloud 3 eis a nes) (4 gto sf-19 


From the sky 1n it are zones 


of darkness, and thunder and 4 Wey 
hghtning a or . 4 ; 
They press their fingers in their ears CS CAIs ic ,, palgl Oost 
SR AnA 
thunderclap “otal 
The while they are 1n terror of oid 


79s oF 900 
death “2 5) 
But God 1s ever round ob} is i Ae) 
The rejecters of Faith! 


20, The hghtning all but snatches away 
Their sight, every time the light 
(Helps) them, they walk therein, 
And when the darkness grows on 

them, 


CR SLA Lk ASS 
Sale SOI Sa 8s 2 fs 
5 Bagh CAS a AS Ba 
ph al 
SEEMS § 


38 The man wanted light he only kindled a fire It produced a blaze and won thi 
applause of allaround But it did not last long When the flame went out as was inevitable 
the darkness was worse than before And they all lost their way So hypocrisy, deception 
arrogant compromise with evil cynicism or duplicity may win temporary applause But thi 
true light of faith and sincerity 1s wanting and therefore :t must mislead and ruin all concerned 
In the consternation they cannot speak or hear each other and of course they cannot see, so ther 
end like the deliberate rejecters of Faith (1 7) wildly groping about dumb, deaf and blind 


They stand still 

And 1f God willed, He could take 
away 

Their faculty of hearing and seeing , 

For God hath power over all things 


To keep out the stunning 





39 A wonderfully graphic and powerful simile applying to those who reject Faith Ir 
their self sufficiency they are undisturbed normally But what happens when a great storm break 
over them? ‘Thev cover their ears against thunderclaps andthe hghtning nearly blinds them 
They are in mortal fear but God encompasses them around—even them for He at all time: 
encompasses all He gives them rope In the intervals of deafening noise and _ blinding 
flashes there are moments of steady light and these creatures take advantage of them bu! 

ain they are plunged into darkness Perhaps they curse perhaps they think that the few moment 
of effective hght are due to their own intelligence! How much wiser would they be if they humblec 
themselves and sought the hght of God ! 


2i (S m 2124 


SECTION 3 
PA 
21 @ ye people! GSI 22555 88s NG -n 


Adore your Guardian Lord, 

Who created you FA 5 =) aS 4 of as gos 1644 
And those who came before you, 7 alge! 9 
That ye may have the chance & 7 95,6 % 
To learn righteousness , “ 


VA4Z 4 7984 Aw m 
22 Who has made the earth jour AK say ea S \3s G sper 


couch, 


And the heavens your canopy , ols AG 5 a5) or Ss< 4 +g 


And sent down rain from the 


heavens, |\47°% “(4% © X4(E% 2.7K 7 
And brought forth therewith as se Si oe han 
a% 
Fruits for your sustenance, ob ‘ 5* 13 Sat ab 


Then set not up rivals“ unto God 
When ye know (the truth) 


23 And if ye are in doubt eet: 9 GQ BS 35-1 
ar 7 si 


As to what We have revealed 


From time to time to Our servant, ose Lo es BE YE 
abyn4, 4 y 


Then produce a Stra 


Like thereunto , o2?h 2 2 ow Sd, 
And call your witnesses or helpers SS C)) ait Qa ey y p\ nd 


(If there are any) besides God, 794 \ 
If your (doubts) are true * OC! 


24 But if ye cannot— AG LEY 94290 84 4 22s 6G ie 
And of a surety ye cannot— NBs as o 2 Baits ob 
Then fear the Fire 4 73I7 ING (4 Saker oe 
Whose fuel 1s Men and Stones,— eSe} Boe! 3 EN Tas 2H 
Which 1s prepared for those 0 ro : 

rd 





40 kor Taqwé see u Zn 26. I connect this dependent clause with adore etc above though 
1t could be connected with created According to my construction the argument will be as 
follows Adoration 1s the act of the highest and humblest reverence and worship When you get 
into that relationship with God Who 1s your Creator and Guardian your faith produces works of 
righteousness It 1s a chance given you will you execrise your free will and take it? If you 
do, your whole nature will be transformed 


41 Further proofs of Gods goodness to you are given in this verse Your whole life 
physicel and spiritual depends upon Him The sates 1s figured by the Canopy of Heaven 
he truth has been brought plainly before you ill you still resist 1t and go after false gods 
the creation of your own fancy’? ‘The false gods may be idols superstitions Self or even great 
or glorious things like Poetry Art or Science whcen set upasnvalstoGod They may be pnde 
of a pride of birth pride of wealth or position, pride of power, pride of learning, or even spiritual! 
ptide 


42 How do we know that there 1s revelation and that itis from God? Here 1s a concrete 
test The Teacher of Gods Truth has placed before you many SQras Can you produce one like it? 
If there 1s any one besides God who can inspire spiritual truth in such noble language produce 
your evidence Or 1s it that your doubts are merely argumentative, refractory against your own 
inner light or conscience? All true revelation 1s itself a miracle, and stands on its own merits 


S mu 24-26] 22 
Who reject Faith “ 


25 But give glad tidings Cpoe yes) | 3 Ital Cah 5-ro 


To those who believe 


And work righteousness, “SEI 3 Se) oe: lor ot) & 


That their portion 1s Gardens, 


G2 wth 9 (49 are Dd CORY 
Beneath which rivers flow \2 % ¥§ * ? 26 
Every time they are fed 3 2) So? (oy ee ey 


With fruits therefrom, 3) an 2942 29 3. 1% ) 
They say ‘ Why, this 1s tls 2 SACS cw Db 


¢ 
What we were fed with before,” Ua lah, 
For they are given things in 


Y 
similitude, ae 4 gets pio a ots 
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43 If by your own efforts you cannot match the spiritual hght and yet contumaciously reject 
spiritual Faith then there will be a fire in your souls the Puntshment that burns up all your chenshed 
idols Perhaps you will at least fear this penalty which your self loving souls cin understand This 
fire consumes both the worshippers of the False and the Idols which thev falsely worship Can this 
bring them to their senses? Its power 15 not only over the feeling pilpitating heart of man (heart in 
a spiritual sense as it persists long after the physical heart) but he cannot escape from it even if he 
imagines himself reduced to inertness like stocks or stones for it 1s all devouring 

44 Thiststhe antithesis to the last verse If fireisthe symbol of Punishment the Garden 1s 
the symbol of felicity And what can be more delightful than a Garden where you observe froma 
picturesque height a beautiful landscape round you —rivers flowing with crystal water and fruit trees 
of which the choicest fruit 1s before you The fruit of goodness is goodness similar but choicer 
in every degree of ascent You think it 1s the same but tt ts because of your past experiences 
and associations of memory Then there is companionship If sex 1s suggested its physical 
associations are at once negatived by the addition of the word Mufahharatun pure and holy 
The Arabic epithet is in the intensive form and must be translated by two adjectives denoting 
purity in the highest degree The Companionship is thit of souls and apples to both sexes in 
the physical world of men and women = And this felicity 1s not a mere passing phase but will 
abide beyond the realms of Time 

45 The word for the lowest ' in the onginal Arabic means a gnat a bye word in the 
Arabic language for the weakest of creatures In xxix 41 which was revealed before this 
Stra the simtlitude of the Spider was used and similarly in xxn 73 there 1s the similitude of the 
Fly For similitudes taken from magnificent forces of nature expressed in exalted language 
see 1 19 above To God all His creation has some special meaning appropriate to itself and 
some of what we consider the lowest creatures have wonderful aptitudes eg _ the spider or the 
fiy Parables like these may be an occasion of stumbling to those who forsake the path in 
other words those who deliberately shut their eyes to Gods Signs and their Penalty 1s attributed 
to God the Cause of all causes But lest there should be misunderstanding it is rmmediately 
added that the stumbling and offence only occur as the result of the sinners own choice 
of the wrong course Verses 26 and 27 form one sentence and should be read together Forsaking 
the path 1s defined in un 27 viz breaking solemn covenants which the sinners own soul had 
ratified causing division among mankind who were meant to be one brotherhood and doing 
as much mischief as possible in the hfe on this earth forthe life beyond will be on another plane 
where no rope will be given to evil 

The mention of the Covenant (11 27) has a particular anda general signification The particular 
one has reference to the Jewish tradition that a Covenant was entered into with Father 
Abraham that in return for Gods favours the seed of Abraham would serve God faithfully 
But asa matter of fact a great part of Abrahams progeny were in constant spiritual rebellion 
against God as ts testified by their own Prophets and Preachers and by Muhammad Mustafa 
The general signification 1s that a similar Covenant 1s metaphorically entered into by every 
creature of God for Gods Joving care we at least owe Him the fullest gratitude and willing 
obedience The Sinner before he darkens his own conscience knows this and yet he not 
only forsakes the path but resists the Grace of God which comes to save him That 1s why 
his case becomes hopeless But the loss 1s his own He cannot spoil Gods design ‘The good 
man 1s glad to retrace his steps from any lapses of which he may have been guilty and 
in his case Gods Message reclaims him with complete understanding 
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46 In the preceding verses God has used various arguments He has recalled His goodness 
(u 2122) resolved doubts (1: 23) plainly set forth the penalty of wrong doing (1 24) given 
glad tidings (1 25) shown how misunderstandings arise from a deliberate rejection of the light 
and breach of the Covenant (1 2627) Now (1 2829) He pleads with His creatures and 
appeals to their own subjective feelings He brought you into being The mysteries of life and 
death are in His hands When you die on this earth that 1s not the end You were of Him 
and you must return to Him Look around you and realise your own dignity it 1s from Him 
The immeasurable depths of space above and around you may stagger you They are part 
of His plan What you have imagined as the seven firmaments (and any other scheme you 
may construct) bears witness to His design of order and perfection, for His knowledge (unlike 
yours) 1s allcomprehending And yet will you deliberately reject or obscure or deaden the 
faculty of Faith which has been put into you? 
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47 It would seem that the angels though holy and pure and endued with power from God 
yet represented only one side of Creation We may imagine them without passion or emotion of 
which the highest flower 1s love If man ws to be endued with emotions those emotions could 
lead him to the highest and drag him to the lowest The power of will or choosing would have to go 
with them in order that man might steer his own bark = ‘This power of will (when used aright) gave 
ham to some extent a mastery over his own fortunes and over nature thus bringing him nearer to the 
God like nature which has supreme mastery and will We may suppose the angels had no independent 
wills of theirown their perfection in other ways reflected Gods perfection but could not raise them 
to the dignity of vicegerency The perfect vicegerent 1s he who hasthe power of initiative himself 
but whose independent action always reflects perfectly the will of his Principal The distinction 15 
expressed by Shakespeare (Sonnet 94) 1n those finelines They are the lords and owners of their faces 
Others but stewards of their excellence The angels in their one sideciness saw only the mischief 
consequent on the misuse of the emotional nature by man perhaps they also being without emotions 
did not understand the whole of God s nature which gives and asks for love — In humility and true 
devotion to God they remonstrate we must not imagine the least tinge of jealousy as they are 
without emotion This mystery of love being above them they are told that they do not know and 
they acknowledge (1n 11 32 below) not their fault (for there 1s no question of fault) but theirimperfec 


tion of knowledge At the same time the matter 1s brought home to them when the actual capacities 
of man are shown to them (1 31, 33) 


48. The literal words in Arabic throughout this passage are Thenamesofthings ' whichcom 
mentators take to mean the inner nature and qualities of things and things here would include feelings 
The whole passage 1s charged with mystic meaning The particular qualities or feelings which were 
outside the nature of angels were put by God into the nature of man Man was thus able to Jove and 
understand love and thus plan and initiate as becomes the office of vicegerent The angels acknow 
jedged this. These things they could only know from the outside but they had faith or belief in the 
Unseen And they knew that God saw all—what others see what others do not see, what others may 


even wish to conceal Man has many qualities which are latent or which he may wish to suppress or 
conceal, to his own detriment 
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49 The Arabic may also be translated They bowed down except Iblis In that case Iblis 
(Satan) would be one of the angels But the theory of fallen angels 1s not usually accepted in Muslim 
ecleey In xvi 50 Iblis 1s spoken ofas a Jinn We shail discuss later the meaning of this 
wor 


50 Was the Garden of Eden a place on this earth? Obviously not For in verse 36 below, it was 
after the Fall that the sentence was pronounced On earth will be your dwelling place Before 
the Fall we must suppose Man to be on another plane altogether—of felicity imnocence, trust a 
spiritual existence with the negation of enmity want of faith and allevil Perhaps Time and Space 
also did not exist and the Gardens allegorical as well asthe tree The forbidden tree was not the 
tree of knowledge for man was given in that perfect state fuller knowledge than he has now( 31) 
it was the tree of Evil which he was forbidden not only to eat of but even to approach 


51 ‘2Zulm in Arabic implies harm wrong injustice or transgression and may have reference to 
oneself , when the wrong 1s done to others itimpliestvranny and oppression the idea of wrong naturally 
connects itself with darkness, which 1s another shade of meaning carned with the root word 


52 Ibis in u 34 1s apparently the Power of Evil, with the root idea of desperateness or 
rebellion Satan’? in this verse 1s the Power of Evil with the root idea of perversity or enmity 
Note the bo a phew are of the term on each occasion Also slipping from the Garden denotes 
the 1dea of Evil gradually tempting man from a higher to a lower state 
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53 Gods decree 15 the result of mans action Note the transition in Arabic from the singular 
number 1n 11 33 to the dual ini 35 and the plural here which I have indicated in Fnghsh by All ye 
people Evidently Adams the tvpe of ul! mankind and the sexes go together in all spiritual matters 
Moreover the expulsion applied to Adam Lve and Satan and the Arabic plural 1s appropriate for 
anv number greater than two 

54 Man’s sojourn tn this lower state where he 1s partly an animal of this earth 1s fora time 
But he must fulfil his lower duties also for they too are a part of his spiritual training 

55 As ‘‘names in verse 31 above 1s used for the ‘nature of things so words here mean 
‘anspiration spiritualknowledge The Arabic word used for learn here :mplies some effort on his 
part to which God s Grace responded 

The Arabic word for Repentance (tauba)means turning and the intensive word (tauwab) for 
God's forgiveness ( Oft Returning or Ever Returning )isfromthesameroot for repentance three 
things are necessary the sinner must acknowledge his wrong hemust giveitup and he must resolve 
to eschew it for thefuture Mans natureis weak ind he may have to return again and again for 
mercy So long as he does it sincetely God 1s Oft Retuming Most Merciful For his grace helps out 
the sinners shortcomings 

56 Note the transition from the plural We' at the beginning of the verse to the singular Me 
later in the same verse God speaks of Himself usually in the first person plural We itis the plural 
of respect and honour and 1s used m human language in Royal proclamations and decrees But 
where a special personal relationship 1s expressed the singular I or Me isused Cf xxvi 52 etc 

In spite of Mans fall andin consequence of it assurance of guidance is given In case man 
follows the guidance he1s free from any fear for the present or the future, and any gnef or sorrow for 
the past The soul thus freed grows nearer to God 

57 But if the soul in spite of the Oft Returning Mercy of God rejects the higher hght and goes 
on sinning against that hght the inevitable consequence must be the spiritual Fire It 1s not merely a 
fortuitous incident As his rejection was deliberate and defimte, so the consequences must be of an 
abiding character 
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58 The appeal 1s made to Israe} subjectively in terms of their own tradition You claim to be 
a favoured nation have vou forgotten My favours? You claim a special Covenant with Me_ I have 
fulfilled My part of the Covenant by bringing you out of the land of bondage and giving you Canaan 
the land flowing with milk and honey — how have you fulfilled your part of the Covenant? Do you 
fear for your national existence? If you fear Me nothing else will matter 

59 You received revelations before now comes one confirming it _ its first appeal should be to 
you are you to be the first to reject 1t? And reject 1t for what? God s Signs are worth more than all 
your paltry considerations And the standard of duty and righteousness 1s to be taken from God and 
not from priests and customs 

60 ihe arguments still primarily addressed to the Jews but is of universal! application, as in 
all the teachings of the Qurdn Thechief feature of Jewish worship was and 1s the bowing of the head, 
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46 Who bear in mind the certainty 
That they are to meet their Lord, 
And that they are to return to him 
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61 The Arabic word Sabr implies many shades of meaning which it 1s impossible to comprehend 


in one English word 


It imphes (1) patience in the sense of being thorough not hasty (2) patient 


perseverance constancy steadfastness firmness of purpose (3) systematic as opposed to spasmodic or 
chance action (4) a cheerful attitude of resignation and understanding in sorrow defeat or suffering 
as opposed to murmuring or rebellion but saved from mere passivity or lhistlessness by the element of 


constancy or steadfastness 


62 These words are recapitulated from 1 40 which introduced a general account of Gods 
favours to Israel now we are introduced to a particular account of meidents in Israels history Each 
incident 1s introduced by the Arabic word 18 , which 1s indicated in the translation by Remember’ 


63 Before passing to particular incidents the conclusion 1s stated Be on your guard do not 
think that special favours exempt vou from the personal responsibility of each soul 
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64 The bondage of Egypt was indeed a tremendous trial Even the Egyptians wish to spare 
the lives of Israel s females when the males were slaughtered added to the bitterness of Israel heir 
hatred wascruel buttheir love was still more cruel About the hard tasks see Exod 1 14 

They made their lives bitter with hard bondage 1n mortar and in brick and in all manner of service 
in the field all their service wherein they made them serve was with mgour Pharaohs taskmasters 
gave no straw yet ordered the Israelites to make bricks withoutstraw Exod v 519 Pharaohs 
decree was ‘ Every son thatis born ye shall cast into the river and every daughter ye shall save 
alive Exod i 22 It was in consequence of this decree that Moses was hidden three months after 
he was born and when he could be hidden no longer he was put into an ark of bulrushes and cast 
into the Nile where he was found by Pharaohs daughter and wife (xxvim 9 and adopted into the 
family Exod 1 210 Cf xx 3740 Thus Moses was brought up by the enemies of his people 
He was chosen by Cod to deliver his people and God s wisdom made the learning and experience and 
even cruelties of the k gyptian enemies themselves to contribute to the salvation of his people 


65 When the Israelites at last escaped from Egypt they were pursued by Pharaoh and his host 
By a miracle the Israelites crossed the Red Sea but the host of Pharaoh was drowned Exod xiv 5 31 


66 This was after the Ten Commandments and the Laws and Ordinances had been given on 
Mount Sinai Moses was asked up into the Mount and he was there forty days and forty mghts 
Exod xxiv 18 But the people got impatient of the delay made a calf of melted gold and offered 
worship and sacrifice toit Exod xxxu 18 


67 Moses prayed for his people and God forgave them This1s the language oftheQuran The 
Old ‘Testament version 1s rougher The Lord repented of the evil which He thought to do unto His 
people Exod xxxu 14 The Muslim position has always been thit the Jewish (and Christian) 
scriptures as thev stand cannot be traced direct to Moses or Jesus but are later compilations Modern 
scholarship and Higher Criticism has left no doubt on the subject But the stories in these traditional 
books may be used in an appeal to those who use them only they should be spiritualized as they are 
here and especially in 11 54 below 


68 Gods revelation the expression of Gods Will 1s the true standard of mght and wrong It 
may be in a Book or in Gods dealings 1n history All these may be called His Signs or Miracles In 
this passage some commentators take the Scnpture and the Criterion (Furqdn) to be identical Others 
take them to be two distinct things Scripture being the written Book and the Criterion being other 
Signs I agree with thelatter view The word Furgdn also occursin xx: 48 inconnection with Moses 
and Aaron andin the first verse of Sra xxv as well as 1n its title 1n connection with Muhammad 
As Aaron received no Book, Furqdn must mean the other Signs Mustafa had both the Book and the 
other Signs perhaps here too we take the other Signs as supplementing the Book Cf Wordsworths 
“ Arbiter undisturbed of nght and wrong (Prelude, Book 4) 
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69 Moses s speech may be construed literally as translated in which case it reproduces Exod 
xxxn 2728 but ina much softened form forthe Old Testament says Go in and out from gate to 
gate throughout the camp and slay every man his brother and every man his companion and 
every man his neighbour and there fell of the people that day 3000 men =A more spiritualived 
version would be that the order for slaying was given by way of trial but was withdrawn for God 
turned - them in forgiveness A still more spinitualized way of construing it would be to take 
. rages the eahip OF tie calf ea tase ona 4 hen the sense of Moses 5 speech (abbreviated) would 

e@ wro 4 
now Bis be better cathe aight of God? nged your own souls, repent mortify (==slay) your souls 
e word here translated Maker [Barz] has also in it a touch of the root meaning of “ hberator, — 
an apt word as referring to the Israelites who had just been liberated from bondage in Egypt : 


70 We have hitherto had instances from the Jewish traditional Taura@t (or Pentateuch) Now we 
tare sone eerie moe Jewish traditions in the Talmud or body of exposition o the Jewish 
theo rece ae ools hey are based on the Jewish scriptures but add many marvellous details and 
hom ie to rene God wehave in Exod xxx 2 And He said Thou canst not see my 
face for there shall no man see me and live The punishment for insisting on seeing God was 
therefore death but those who rejected faith were forgiven, and yet they were ungrateful 
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71 Manna™Hebrew Manhu Arabu M@ huwa?=What 15 1t? In Exod xvi 14 it 15 described 
as  asmall round thing as small as the hoar frost on the ground It usually rotted 1f left over till 
next day, 1t melted in the hot sun the amount necessary for each man was about an Omer a Hebrew 
measure of capicity equal to about 24 quarts Thisis the Hebrew account probably distorted by 
traditional exaggeration [he actual Manna found to this day in the Sinai region 1s a gummy 
saccharine secretion found on a species of Tamartsk It 1s produced by the puncture of a species of 
insect like the cochineal just as Jac 1s produced by the puncture of the lac insect on certain trees in 
India As to quails large flights of them are driven by winds in the Castern Mediterranean in certain 
seasons of the year as was witnessed during the Great War of 1914 18 by many Indian officers who 
campaigned between Egypt and Palestine 


72 This probably refers to Shittim It was the‘ town of acacias just east of the Jordan where 
the Israelites were guiltv of debauchery and the worship of and sacrifices to false gods (Num xxv 
12 also 89), a termble punishment ensued including the plague of which 24000 died The word 
which the transgressors changed may have been a pass word In the Arabic text it is‘ Attjatun 
which imphes humility and a prayer of forgiveness a fitting emblem to distinguish them from their 
enemies From this particular incident a more general lesson may be drawn in the hour of triumph 
we are to behave humbly as in Gods sight and our conduct should be exemplary according to God s 
word otherwise our arrogance will draw its own punishment 

These verses, 5859 may be compared with vu 16162 There are two verbal differences Here 
(1: 58) we have enter the town and invu 161 wehave dwellinthistown Again in u 59 here 
wehave infringed (Our command), andin vi 162,wehave transgressed § The verbal diflerences 
make no difference to the sense 
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73, Here we have a reference to the tribal organisation of the Jews which played a great part 
im their forty years march through the Arabian deserts (Num 1 and) and their subsequent settlement 
in the land of Canaan (Joshua xi1 and xiv) The twelve tribes were derived from the sons of Jacob 
whose name was changed to Israel (soldier of God) after he had wrestled says Jewish tradition with 
God (Genesis xxxu 28) Israel had twelve sons (Gen xxxv 22 26) including Levi and Joseph 
ihe descendants of these twelve sons were the Cluldren of Israel Levis family got the priest 
hood and the care of the |abernacle they were exempted from military duties for which the census 
was taken (Num 1 47 53) and therefore from the distribution of land in Canaan (Josh xiv 3) they 
were distributed among all the Iribes and were really aprivileged caste and not numbered among 
the Tribes , Moses and Aaron belonged to the house of Levi On the other hand Joseph on account 
of the high position to which he rose in Egypt as the Phiraohs minister was the progenitor of two 
tribes one in the name of each of his twosons Ephraim and Manasseh I hus there were twelve 
Tribes in all as Levi was cut out and Joseph represented two tribes Their having fixed stations 
and watering places in camp and fixed territorial areas later in the Promised Land prevented 


confusion and mutual Jealousies and 1s pointed to as an evidence of the Providence of God acting 
through His prophet Moses Cf also vu 160 


The gushing of twelve springs from a rock evidently refers to a local tradition well known to 
Jews and Arabs in Mustafas time Near Horeb close to Mount Sinai where the law was given 
to Moses is a huge mass of red granite twelve feet high and about fifty feet »n circumference 
where European travellers (eg Breydenbach 1n the 15th Centurv after Christ) saw abundant springs 
of water twelve in number (see Sales notes on this passage) It existed in Mustaf&s time and may 
still exist to the present day for anything we know to the contrary The Jewish tradition would be 


based on Lxod xvu 6 Thou shalt smite the rock and there shall come water out of it that the 
people may drink 


The story is used as a parable as 1s clear from the latter part of the verse In the desolation and 
among the rocks of this life people grumble But they will not be left starving or thirsty of spiritual 
life Gods Messenger can provide abundant spiritual sustenance even from such unpromising things 
asthe hard rocks of hfe And allthe nations can be grouped round it each different yet each in 
perfect order and discipline We are to use with gratitude all spiritual food and drink provided by 
God and He sometimes provides from unexpected places We must restrain ourselves from 
mischief pride, and every kind of evi! for our higher life 1s based on our probation on this very earth 


74 The declension of the word Misr in the Arabic text here shows that it 1s treated asa common 
noun meaning any town but this 1s not conclusive and the reference may be to the Egypt of 
Pharaoh The Tanwin expressing indefiniteness may mean any Egypt #e any country as fertile 
as Egypt. There 1s here a subtle reminiscence as well as a severe reproach The rebellious children 
of Israel murmured at the sameness of the food they got in the desert They were evidently hanker 
ne after the delicacies of the Egypt which they had left although they should have known that the 
only thing certain for them in kgypt was their bondage and harsh treatment. Moses s reproach to 
them was two-fold : (1) Such vanety of foods you can get in any town would you for their sake, 
sell your freedom? Is not freedom better than delicate food? (Z) In front 18 the nch Promised 


Land which you are reluctant to march to, behind 1s Egypt, the landof bondage. Which 1s better ? 
‘Would you ecxhange the better for the worse ? 
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75 From here the argument becomes more general They got the Promised Land But they 
continued to rebel against God And their humiltation and miserv becime a nattonal disaster 
They were carried 1n captivity to Assyria They were restored under the Persians but still remained 
under the Persian yoke and they were under the yohe of the Greeks the Romans and Arabs 
They were scattered all over the earth and have been a wandering people ever since because they 
rejected faith slew Gods messengers and went on transgressing 

The slaying of the Prophets begins with the murder of Abel who was in the ancestry of Israel 
The elder sons of Jacob attempted the murder of Joseph when they dropped him into the well and 
if he was afterwards rescued by strangers their blood guilt was none the less In later history they 
attempted to slay Jesus inasmuch as they got the Roman Governor to crucify one in hits likeness 
and they attempted to take the life of Mustafa 

But the moral goes wider than the Children of Israel It applies to al! nations and all individuals 
If they are stiff necked if they set a greater value on perishable goods than on freedom and eternal 
salvation if they break the law of God and resist His grace their portion must be humihation and 
misery in the spiritual world and probably even on this earth if a long view ts taken 


76 Latest researches have revealed asmali remnant of a religious community numbering about 
2,000 souls in Lower Irdq near Basra_ In Arabic they are called Subbs (plural Subba! They are also 
called Sabians and Nasorzans or Mandzwans or Christians of St John ‘They claim to be Gnostics 
or Knowers of the Great Life They dress in white and believe in frequent immersionsin water Their 
Book Ginza 1s in a dialect of Aramaic They have theortes of Darkness and Light asin Zoroastrian 
ism ‘Lhey use the name Yardan(Jordan)foranyriver ‘They live in peace and harmony among their 
pore neighbours They resemble the $4bi Gin mentioned in the Qur an but are not probably identical 
with them 

The pseudo Sabians of Harrin who attracted the attention of Khalifa Mamfin al Rashid in 830 
AD by their long hair and peculiar dress probably adopted the name as it was mentioned in the 
Qur dn in order to claim the privileges of the People of the Book They were Syrian Star worshippers 
with Hellenistic tendencies like the Jews contemporary with Jesus It 1t doubtful whether they had 
any right to becalled People of the Book in the technical sense of theterm But I think that in this 
matter (though many authorities would dissent) the term can be extended by analogyto cover earnest 
followers of Zoroaster the Vedas Buddha Confucius and other Teachers of the moral law 

There was another people called the Sabeans who played an important part in the history of 
early Arabia, and are known through their inscriptions in an alphabet allied to the Phoenician and the 
Babtionian They had a flourtshing kingdom in the Yemen tract in South Arabia about 800-700 BC 
though their origin may have been in North Arabia Thev worshipped the planets and stars (Moon 
Sun Venus) Probably the Queen of Sheba is connected with them They succumbed to Abyssinia 
about 350 AD and to Persia about 579 AD Their capital was near San& They had beautiful 
stone buildings, 1n which the pointed arch 1s noticeable (See E, B, on Sabzeans ) 
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77 Cf u 38 where the same phrase occurs’ And it recurs again and again afterwards 

The point of the verse 1s that Islam does not teach an exclusive doctrine and 1s not meant 
exclusively for one people ‘The Jews claimed this for themselves and the Christians in their origin 
were a sect of the Jews Even the modern organized Christian churches though they have been 
consciously or unconsciously influenced by the Time spirit including the histoncal fact of Islam 
yet cling to the idea of Vicarious Atonement which means that all who do not believe in tt or who 
lived previously to the death of Christ are at a disadvantage spiritually before the Throne of God 
The attitude of Islam ts entirely different Islam existed before the preaching of Muhammad on this 
earth the Qur4n expressly calls Abraham a Muslim (11 67) Its teaching (submission to God s will) 
has been and will be the teaching of Religion for all time and for all peoples 


78 The Mountain of Sinai (Tar u Sinan) a prominent mountain inthe Arabian desert 1n the 
peninsula between the two arms of the Red Sea Here the Ten Commandments and the Law 
were given to Moses Hence it 1s now called the Mountain of Moses (Jabal Misa) The Israelites 
encamped at the foot of it for nearly a year The Covenant was taken from them under many portents 
(Exod xix 5 8 16 18) which are described in Jewish tradition in great detail Under thunder and 
lightning the mountain must indeed have appeared an awe inspiring sight above to the Camp at 
its foot And the people solemnly entered into the Covenant allthe people answered together 
and said All that the Lord hath spoken we will do 


79 The punishment for breach of the Sabbath under the Mosaic law was death ‘Lver 
one that defileth it (the Sabbath) shall surely be put to death for whosoever doeth any wor 
therein that soul shall be cut off from among his people’ (Exod xxx: 14) There must have 
been a Jewish tradition about a whole fishing communitv ina seaside town which persisted in 
breaking the Sabbath and were turned into apes cf vu 163166 Or should we translate in 
both these passages Be as apes instead of Be apes ° This 1s the suggestion of Maulvi 
Mukammad Alt on this passage on the authority of Mujahid and Ibn Jarir Tabart The pucevorat 
would be, not for the breach of the Sabbath in itself, but for their contumacious defiance of the Law 
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80 ‘This story or parable of the heiferin 1 67 71 should be read with the parable of the dead 
man brought to hfein 1 7273 The stories were accepted in Jewish traditions which are themselves 
based on certain sacrificial directions inthe Old lestament _ |he herfer story of Jewish tradition 1s 
basedon Num _ xix 110 in which Moses and Aaron ordered the Israelites to sacrifice a red heifer 
without spot or blemish her body was to be burnt and the ashes were to be kept for the purification 
of the congregation from sin The parable of the dead man we shall refer to later 


The lesson of the heifer parable 1s plain Moses announced the sacrifice to the Israelites and 
they treated it as a jest When Moses continued solemniv to ask for the sacrifice they put him off 
on one pretext and another asking a number of questions which they could have answered 
themselves if they had hstened to Mosess directions Iheiw questions were carping criticisms 
rather than the result of a desire for information It was a mere thin pretence that they were genuinely 
seeking for guidance When at last they were driven into a corner, they made the sacrifice but the 
will was wanting which would have made the sacrifice efficacious for purification from sin The real 
reason for their prevarications was their guilty conscience as we see in the parable of the dead 
man (un, 72 73) 
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81 In Deut xx: 19 it 1s ordained that if the body of aslain man be found in a field and the 
slayer 1s not known a heifer shall be beheaded, and the elders of the city next to the slain man’s 
domicile shail wash their hands over the heifer and say that they neither did the deed nor saw it done 
thus clearing themselves from the blood guilt 


The Jewish story based on this was that in a certain case of this kind every one tried to clear 
himself of guilt and Jay the blame at the door of others In the first place they tried to prevaricate 
and prevent a heifer being slain asin thelast parable When she was slain God by a muracle 
disclosed the really guilty person A portion of the sacrificed heifer was ordered to be placed on the 
corpse, which came to life and disclosed the whole story of the crime 


The lesson of this parable is that men may try to hide their crimes individually or collectively 
but God will bring them tolhght m unexpected ways Applying this further to Jewish national 
history the argument 1s developed in the following verses that the Children of Israel played fast and 
loose with their own ntes and traditions, but they could not thus evade the consequences of theiy 
own sin 
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82 The sinners heart gets harder and harder It 1s even harder than rochs of which a 
beautiful poetical allegory is placed before us In nature we think there 1s nothing harder than 
rocks But there are rocks that weep voluntarily like repentant hearts that come to God of their 
own accord such are the rocks from which rivers and springs flow spontaneously sometimes in 
small trickles sometimes in big volumes ‘Then there are rocks which have to be split or dug into 
or blown up with dynamite and underneath we find abundant waters asin wells beneath rocky 
soil Such are the hearts of a less degree of fineness which yet meltinto tears when some great 
blow or calamity calls the mind to higherthings And lastly there are the rocks which slip or 
sink by geological pressure orin an earthquake and send forth large spouts of water as happened 
for example in the Bihar earthquake of 193+ such sinking or quaking may be poetically ascribed 
to fear So there are hearts which will come to God by no higher motive than fear but yet fear 
will melt them into tears of repentance But the hardened sinner 1s worse than all these His case 
1s worse than that of rocks for nothing will melt him 


83 The immediate argument applies to the Jews of Medina but the more general argument 
apples to the people of Faith and the people without Faith as we shallsee below If the Mushms 
of Medina ever entertained the hope that the Jews 1n their city would as a body welcome Muhammad 
Mustafa as the prophet prophesied in their own books they were mistaken In Deut xvm 18 
they read I will raise them up a Prophet from among their brethren like untothee (te, like 
unto Moses) which was interpreted by some of their doctors as referring to Muhammad and they 
came into Islam The Arabs are a kindred branch of the Semitic farrtly and are correctly described 
in relation to the Jews as their brethren , and there 1s no question that there was not another 
Prophet like unto Moses until Muhammad came 1m fact the postscript of Deuteronomv which 
was written many centuries after Moses says There arose not a prophet since in Israel like unto 
Moses whom the Lord knew facetoface But the Jews as a bodv were jealous of Muhammad 
and played a double part When the Muslim community began to grow stronger they pretended 
to be of them but really tried to keep back any knowledge of their own Scriptures from them, lest 
they should be beaten by their own arguments 

The more general interpretation holds good in all ages Faith and Unfaith are pitted against 
each other Faith has to struggle against power position organization, and privilege When it 
Rains ground, Unfaith comes forward insincerely and claims fellowship But in its own mind ttis 
jealous of the armoury of science and knowledge which Faith brings into the service of God But 
God knows all and if the people of Faith will only seek knowledge sincerely wherever they can 
find it,—even as far afield as China, as Mubammad said, they can defeat Unfaith on its own ground, 
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84 The argument of 1 761s continued The Jews wanted to keep back knowledge but what 
knowledge had they’? Many of them even if they could read were no better than illiterates for 
they knew not their own true Scriptures but read into them what they wanted or at best their own 
conjectures They palmed off their own writings for the Message of God Perhaps it brought them 
profit for the time being but it was a miserable profit if they gained the whole world and lost their 
own souls (Matt xvi 26) Writing with theirown hands means inventing books themselves, which 
had no divine authority 

The general argument 1s similar Unfaith erects its own false gods It attributes things to 
causes which only exist in 1ts own imagination Sometimes st even indulges 1n actual dishonest traffic 
m the ignorance of the multitude It may pay for a time but the bubble always bursts 


85 The Jews in their arrogance might say Whatever the terror of Hell may be for other people 
our sins will be forgiven because we are the children of Abraham at worst we shall suffer a short 
deHnite punishment and then be restored tothe bosomof Abraham ‘This bubble 1s pricked here 
Read this verse with 11 81 82 

The geheral apphcation 1s also clear lf Unfaith claims some special prerogative such as race 

civilisation political power historical expenence, and so on these will not avail in Gods sight 
His promise 1s sure, but His promise 1s for those who seek God 1n Faith and show it in their conduct 


86 This 1s many degrees worse than mereilv falling into evil it 1s going out to ‘‘earn evil asthe 
Arabic text has it, te to seek gain in evil Such a perverse attitude means that the moral and 
spiritual fortress erected around us by the Grace of God 1s voluntarily surrendered by us and demol 
ished by Evil, which erects 1ts own fortress, so that access to Good may be more and more difficult, 
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83 And remember We took ” LAP Fee AO Koa 
A Covenant from the Children See eS GE bisis oor 
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Of Israel (to this effect) Glo, 2% Aas) 499996 
Worship none but God , ae) opts 3 ah 5) Caan. 
Treat with kindness 7 209M Neer ohh Oo, 

Your parents and kindred, 2¢ 5 ae] Copal 535 


og 
And orphans and those in need, [74 4) 320¢¢(4 99 4 te 
Speak fair to the people , as WAS! Suto yids 
Be steadfast in prayer, 94, 0H 1% Ley 9% ACG nea Bs 
And practise regular charity her Nuss SO -» rs) last 
Then did ye turn back, 99 9h hwy 
Except a few among you, O Oye ANS 


And ye backslide (even now) 


84 And remember We took® PTC, ACAI AMAT, 
Your Covenant (to this effect) Cs alcoves, a\a-ar 
Shed no blood amongst you, “ PIIC 299 PIAS IKLNY 
Nor turn out your own people CA iow Oo p8S 3 Melee 


From your homes and this 2.979%, 98.97 0 959745 25, / 
Ye solemnly ratified, O ORB RN OS BGS 


And to this ye can bear witness 


85 After this it 1s ye, the same people, 


29% 09, 
Who slay among yourselves, xc KRONE ihe pO Bro 
And banish a party of you S 


From their homes , assist oppele CARNES CY 5"3 
. ¢ 


(Their enemies) against them, 


In guilt and rancour , OL ls ded 5 sex 2ads 


And if they come to you 
As captives, ye ransom” them, sais on ORS 


87 So far from the Covenant being of the kind you suggest in 80 the real Convenant 1s about 
the moral law which is set out in 83 =| his moral Jaw 1s universal and if you break it no privileges 
will lighten your punishment or help youin any way (11 86) Speak fair to the people not only 
means outward courtesy from the leaders to the meanest among the people but the protection of the 
people from being exploited deceived defrauded or doped with things to lull their intelligence 


88 Verse 83 referred to the universal moral law This verse 84 refersto its application undera 
special Covenant entered into with the Jews of Medina by the new born Muslim Commonwealth under 
its Guide and teacher Muhammad This Covenant 1s given in Ibn Hishams Sirai ar Rasil and com 
ments on jt will be found in Ameer Alis Sprtrtt of Islam(London 1922) pp 57-61 It was entered 
yi in i second year of the Hira and was treacherously broken by the Jews almost 1mmediately 
afterwards 


89 Lunderstand ‘ ransom them here tomean take ransom forthem though most of the Com 
mentators take 1t to mean give ransom forthem Mustafa had madea Pact which if it had been 
faithfully observed by all parties would have brought a reign of law and order for Medina But some 
of the treacherous Jews never intended to observe its terms ‘They fought and slew each other and not 
only banished those who were obnoxious to them but intrigued with their enemies ‘If by any chance 
they come back into their hands as captives they demanded ransom for them to return to their homes 
although they had no nght to banish them at all If we understand by ransom them pay ransom 
for them to release them from the hands of their enemies it would mean that they did this pious 
act for show although they were themselves the authors of their unlawful banishment I think the 
former makes better sense 
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86 These are the people who buy C2 ENS 7% 92 6255) 4\; 4 
The life of this world at the price Go ig aXe oy : st a 
Of the Hereafter their penalty 3 Be ERG er 
Shall not be lightened, Nall nas Case Io PL 
Nor shall they be helped é S 99729 2h J 4 
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C 47—The people of Moses and the people of Jesus 
(1 87121) Were given revelations, but alas ! 
They played false with their own lights, 
And in their selfishness, made narrow 
God's universal message To them 
It seemed incredible that His hight 
Should :llumine Arabia and reform 
The world But His ways are wondrous, 
And they are clear to those who have Faith 


SECTION 11 2 (rege o\ 


87 “Sie gave Moses the Book OF nbd Oo | (gage CA DB) 5-ne 
And followed him up ¢ 


ad 
With a succession of Apostles , *4 POTENT AOC esl 5 Ces 
We gave Jesus the son of Mary ® tgs Ate oe 
Clear (Signs) and strengthened him Uros ws + FUNC i eaee, \ 
With the holy spint Is it | ‘ 4 = : 


! Cr Ae ed $ ay 
That whenever there comes to youl ¢ }A3 “Y \%_7\22" 36-77 vA 
An Apostle with what ye | COs: Aa | 


Yourselves desire not, ye are | - Banke ‘| Aensy 
ei up with pride ?— | eens ae aps 
ome ye called impostors, | O ORS & 5 3 2 re 8S { fs ye 


And others ye slay!” 
89-A The word apostle 1s used here and throughout the Translation in the literal sense of * One 
Sent’, and not in a specialized sense 


90 As to the birth of Jesus Cf xix 16-34 Why 1s he called the ‘‘Son of Mary * What are 
his ‘clear signs ? Whatis the ‘holy spirit by which he was strengthened? We reserve toa later 
stage a discussion of the Quranic teaching on these questions See ni 62 n 401 


91 Notice the sudden transition from the past tense in some ye called impostors to the present 
tense in “othersyeslay There is adouble significance First, reviewing the long course of Jewish his 
tory, we have come to the time of Jesus they have often given the lie to God s Apostles, and even now 
they are trying to slay Jesus ‘Secondly extending the review of that history to the time of 
Muhammad, they are even now trying to take the life of that holy Apostle | This would be htteraliy 
true at the time the words were promulgated to the people And this transition leads on 
naturally to the next verse which refers to the actual conditions before Muhammad in Medina 1n the 
Second year of the Hira 

Sections 11 13 (1 87 121) refer to the People of the Book generally Jews and Christians, Even 
where Moses and the Law of Sinai are referred to those traditions are common to both Jews and 
Christians The argument 1s about the people who ought to have learnt from previous Revelations 
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Nay, God’s curse is on them ae 
For their blasphemy ™ O Ore \S > ay 
Little 1s it they believe 
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90 Miserable 1s the price 


For which they have sold SIU WHEASE 

Their souls, in that they papel a tora 4-4 
Deny (the revelation) 627 91, “09K 999% 94 
Which God has sent down, on as ASAE TCy 


In insolent envy that God y 4 9h, Ante 24 
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t 
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92 The Jews in their arrogance claimed that all wisdom and all knowledge of God were enclos 
ed in their hearts But there were more things in heaven ind earth than were dreamt of in their 
philosophy Their claim was not only arrogance but blasphemy Inreality they were men without 
faith (I take Gulfan here to be the plural of Gila@fun the wrapping or cover of a book in which the 
book 1s preserved ) 

As usual there is a much wider meaning How many people at all times and among all nations 
close their hearts to any extension of knowledge or spintual influence because of some Iittle fragment 
which thev have got and which they think 1s the whole of Gods Truth ? Such an attitude shows 
really want of faith and is a blasphemous limitation of Gods unlimited spiritual gifts to His 
creatures 


93 The root kafara has many shades of meaning (1) to deny Gods goodness to be ungrateful 
(2) to reyect Faith deny His revelation (3) to blaspheme to ascribe some hmitation or attribute to 
God which 1s derogatory to His nature Inatranslation one shade or another must be put forward 
according to the context, but all are implied 


94 The Jews who pretended to be so superior to the people without Fatth—the Gentiles—should 
have been the first to recognize the new Truth—or the Truth renewed—which it was Muhammad s 
mission to bring because it was so similar in form and language to what thev had already réceived 
But they had more arrogance than faith It 1s this want of faith that brings on the curse te deprives 
us (1f we adopt such an attitude) of the blessings of God 

Again the lesson applies to a much wider circle than the Jews We are all apt in our perverse 
ness to reyect an appeal from our brother even more summarily than one from an outsider If we 
have a glimmering of the truth we are apt to make ourselves impervious to further truth and thus 
lose the benefit of God s Grace 


95 Racial arrogance made the Jews averse to the reception of Truth when it came through a 
servant of God not of their own race Again the lessonis wider Is that averseness unknown in 
our own times and among other races? Yet how can a race or a people set bounds to God s choice ? 
God 1s the Creator and Chensher of all races and all worlds 
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Tous ” yet they reject 4,2 a G 1 O5D, 
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Confirming what 1s with them d As “AN7K(S~ 4 
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Gone by, if ye did indeed di) é ‘9 OPEB) 3 
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92 There came to you Moses he 19 SONY 94h, 
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Ye worshipped the Calf A 2 At 99.90%, oh 
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93 And remember We took IA. AS Pe 
Your Covenant and We raised ROGAKES SN 5-4r 
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Of ae ops) , VGe 53855 9 
(Saying) ‘‘ Hold firmly 
To what We have given you, 3% Ki NG Hees 
And hearken (to the Law)” ” bya ee oe 
They said ‘‘ We hear, bs Wg ( id 9 ? % 
And we disobey” ™ 2% iN \yarl 5 
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96 Even the race argument 1s often a flimsy and hollow pretext uid not the Jews reject 
Prophets of their own race who told them unpleasant truths? And do not other nations do likewise ? 
The real trouble 1s selfishness narrowness a mean dislike of anything which runs counter to habits 
customs or inclinations 

97 Cf the introductory words of 1 63 which are the same as the introductory words here 
but the argument 1s developed in a different direction in thetwo places In 63 after they are remind 
ed of the solemn Covenant under the towering height of Mount Sinai they are told how they broke 
the Covenant in after ages Here after they are reminded of the same solemn Covenant they are told 
that even then they never meant to observe it Their thought 1s expressed in biting words of sarcasm 
They said in words ‘ All that the Lord hath spoken we willdo ’ But they said in their hearts 

We shall disobey 

98 What they should have said was We hear and we obey this 1s the attitude of the true 
men of Faith (1 285) 

99 After the Commandments and the Law had been given at Mount Sinai and the people had 
solemnly given their Covenant Moses went up to the Mount and in his absence the people made the 
golden caif When Moses returned his anger waxed hot He took the Calf which they had made 
and burnt it in the fire and ground 1t to powder and strewed it upon the water and made the children 
of Israel drink of 2t = (Exod xxxu 20) This incident 1s interpreted in the Qur Gn allegorically The 

alf 1s the symbol of disobedience, rebellion want of faith It was hkeataint of poison Their 
punishment was to swallow the taint or potsen which they had themselves produced hey swallow 
ed it not into their stomachs but into their hearts, their very being They had to mortify and humble 
themselves in the sight of God, as was shown in another al egory based on the Jewish narrative (see 
u_ 54 and note, above) 
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Of all people, most greedy in” ex onl >| ab oo 3 
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Each one of them wishes Late AMICI A oS 304 8s 
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97 Say Whoever isan enemy ™ |(4(¢ ~\> 2 41497 +, 9%, Ve 
To Gabriel —fot he brings down a5 Chops lide O68 G4 P-a¢ 





100 The pharse What their hands have sent on before them frequently occurs in the Qur an 
Here and in many places it referstosins In such passages as Ixxvi1 40 or Ixxxi 14 1t 1s implied 
that both good and bad deeds go before us to the judgment seat of God before we do ourselves In 
1 110 1t 1s the good that goes before us Our deeds are personified ‘hey are witnesses for or against 
us and they always go before us Their good or bad influence begins to operate before we even 
know it This 1s more general than the New ‘lestament idea in the First Lpistle of St Paul to 
Timothy v 24 Some mens sins are open beforehand goig before to judgment and some men 


they follow after 


101 A party of the Jews m the time of Muhammad ridiculed the Muslim behef that Gabriel 
brought dawn revelations to Muhammad Mustafa Michael was called in their books the greal 
prince which standeth for the children of thy people (Damel xu 1) The vision of Gabriel inspired 
fear (Dantel vin 1617) But this pretence -that Michael was their fnend and Gabriel their enemy— 
was merely a manifestation of their unbelief in angels apostles and God Himself and such unbehef 
could not win the love of God In any case it was disingenuous to say that they believed in one angel 
and notin another Mubammad s inspiration was through visions of Gabriel Muhammad had been 
helped to the highest spiritual light and the message which he delivered and his spotless integrity 
and exemplary life were manifest Signs which every one could understand except those who were 
obstinate and perverse Besides, the verses of the Qur 4n were in themselves reasonable and clear 
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98 Whoever is an enemy to God 
And His angels and apostles, 
To Gabriel and Michael,— s 


Lo! God isan enemy to those |%42 “1 <{ ‘ § Pitas tr yes 
Who reject Faith S08 vil bs te 3 aber 3 
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100 Is it not (the case) that 
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101 And when there came to them 
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The evil ones, teaching men 





102 I think that by the Book of God here 1s meant not the Quran but the Book which the 
People of the Book had been given viz the previous Revelations The argument 1s that Muham 
mad s Message was similar to Revelations which they had already received and if they had looked 
into their own Books honestly and sincerely they would have found proofs in them to show that the 
new Message was true and from God ___ But they ignored their own Books or twisted or distorted them 
according to their own fancies Worse they followed something which was actually false and 
mischievous and inspired by the evil one Such was the belief in magic and sorcery These are 
described in the next verse in terms referring to the beliefs and practices of the People of the Book 


103 ‘This 1s a continuation of the argument in n 101 The People of the Book instead of sticking 
to the plain Books of Revelations and seeking to do the will of God ran after all sorts of occult 
knowledge most of which was false and evil any wonderful tales of occult power attributed the 
power of Solomon to magic But Solomon dealt in no arts of evil It was the powers of evil that 
pretended to force the laws of nature and the will of God , such a pretence 15 plainly blasphemy 
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4 9973 “ 
And guarded themselves from evil, Caen 9515 Vl 2519 5-10 





nn en PS 3 

104 Ihis verse has been interpreted viriously Who were Hartt and Martit? What did they 
teach? Why did they teach it? The view which commends itself to me 1s that of the Tafsir 
Hugqqant following Baidhawi and the Tafsir Aabyy The word angels as applied to Harjit and 
Marit 1s figurative It means good men of knowledge science (or wisdom) and power In 
modern languages the word angel 15 1pphed to a good and beautiful woman The earlier 
tradition mide angels masculine and applied to them the attributes which 1 hive mentioned along 
with the attribute of beautv which was implied in goodness knowledge wisdom and power 

Hartt and Marit lived in Bibylon a verv ancient seat of science especially the science of 
astronomy The perind may be supposed to be anvwhere about the time when the ancient 
Lastern Monarchies were strong and enlightened probablv even earlier as Ma ri tu or Marduk was 
a deified hero afterwards worshipped as a god of magic in Babylon Being good men Harit and Marit 
of course dabbled in nothing evi! und their hands were certainly clean of fraud But knowledge and 
the arts if learned bv evil men can be apphied to evil uses “The evil ones besides their fraudulent 
magic also learnt a little of this true science and applied it to evil uses Hartit and M&rit did not 
withhold knowledge vet never taught anyone without plainly warning them of the tnal and 
temptation of knowledge in the hands of evil men Being men of insight they also saw_ the 
blasphemy that might rise to the hps of the evil ones puffed up wrth science aud warned them 
against it Knowledge 1s indeed 1 tral or temptation if we are warned we know its dangers if 
God has endowed us with free will we must be free to choose between the benefit and the danger 

Among the Jewish traditions in the Midrash (Jewish Jafstrs) was a story of two angels who 
asked God 5 permission to come down to earth but succumbed to temptation and were hung up by 
their feet at Babylon for pumshment Such stones about sinning angels who were cast down to 
punishment were believed in by the early Christians also (See the Second Epistle of Peter 1 4 and 
the Epistle of Jude verse 6) ‘here may be an allusion to such legends here but much spiritualized and 
we are expressly warned against dibbling in magic or believing that anything can hurt us except 
by Gods will and God 1s just and mghteous 

105 What the evil ones learnt from Hart and M&rGt (see last note) they turned toev:! When 
mixed with fraud and deception it appeared as charms and spells and love potions. They did 
nothing but cause discord between the sexes But of course their power was Jimited to the extent ta 
which God permitted the evil to work for His grace protected all who sought His guidance and 
Pal elena and returned to Him But apart from the harm that these false pretenders might do to 
others the chief harm which they did was to their own souls They sold themselves into slavery to 
the Evil One as ts shownan the allegory of Goethes Faust That allegory dealt with the individual 
soul Here the tragedy 1s shown to occur not only to individuals but to whole groups of people, for 
example, the People of the Book Indeed the story might be extended indefinitely 
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106 The word disapproved 1s Ra@zn@ which as used by the Muslims meant ‘ Please look at us, 
attend to us But it was ridiculed by enemies by a little twist to suggest some insulting meaning 
So an unambiguous word ‘ Unzurnd, with the same meaning 1s suggested ‘The general! lesson is 
that we must guard ourselves against the cynical trick of using words which sound complimentary 
to the ear but have a hidden barbinthem Not only must we be plain and honest in our words 
We must respectfully hearken to the words of a Teacher whom we have addressed Thoughtless 
people use vain words or put foolish questions and straightway turn their minds to something else, 


107 The word which I have translated by the word ‘revelations 1s Ayat SeeC 4landn 15 It 
1s not only used for verses of the Qur dn _ but in a general sense for Gods revelations asin u 39 and 
for other Signs of God in history or nature or miracles asin 61 It has even been used for human 
signs and tokens of wonder as forexample monuments or land marks built by the ancient people of 
Ad (xxvi 128) What 1s the meaning here? If we take it 1n a general sense it means that Gods 
Message from age to age 1s always the same but that 1ts form may differ according to the needs and 
exigencies of the time That form was different as given to Moses and then to Jesus and then to 
Mubammad Some commentators apply it also to the Ay&t of the Quran There 1s nothing 
derogatory in this 1f we believe in progressive revelation Inui 7 we are told distinctly about 
the t-An, that some of its verses are basic or fundamental and others are allegorical and it 1s 
mischievous to treat the allegorical verses and follow them (literally) On the other hand 1t 1s 
absurd to treat such a verse as 11 115 as if it were abrogated by 11 144 about the Qibla We turn to 
me ea but we do not believe that God 1s only in one place Hes everywhere See second note to 
un 


There may be express abrogation or there may be ‘ causing or permitting to forget How 


many Baten and wise institutions gradually become obsolete by afflux of time? Then there 1s the 
gradual process of disuse or porgerank in evolution This does not mean that eternal principles 
change It is only a sign of 


od s infinite Power that His creation should take so many forms and 
shapes not only in the matenal world but in the world of man s thought and expression 
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108 Moses was constantly harassed with foolish impertinent or disingenuous questions by his 
own people We must not follow that bad example In spiritual matters posers do no good 
questions should be asked only for real instruction 


109 Even way the Arabic word sawdé: signifies smoothness as opposed to roughness, 
symmetry as opposed to want of plan equality or proportion as opposed to want of design» 
rectitude as opposed to crookedness a mean as opposed to extremes, and fitness for the object held 
in view as opposed to faultiness 


110 Three words are used in the Qur4n with a meaning akin to “forgive , but each witha 
different shade of meaning A/a (here transiated forgive ) means to forget, to obhterate from 
ones mind Safaha (here translated overlook ) means to turn away from to ignore, to treat a 
matter as if 1t did not affect one Gafara (which does not occur in this verse) means to cover up 
something as God does to our sins with His grace this word 1s particularly appropriate in God 8 
attnbute of Gaffar, the One who forgives again and again 


111 The word Amr is comprehensive and includes (1) an order or command as in xcvi 12 
or (2) a purpose design will asin xvi 82 or (3) affairs working doing carrying out or execution 
of a design, as in Ixxxix 5 In many cases some of these meanings run together 


112 Note how this phrase seemingly repeated from 1 106 and occurring in many other places, 
has an appropriate signification in each place In 1 106 we were told about progressive revelation, 
how the same thing may take different forms and seeming human infirmity contribute to the fulfil 
ment of Gods design for Gods power 1s unlimited Here we are told to be patient and forgrving 
against envy and injustice this too may be fulfilling God s purpose, for His power ts infinite 
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113 Cf 1 95 n 


114 The word translated self’ 1s Wajk a comprehensive Aiabic word 1H means (1) literally 
face butt may imply (2) countenance or favour asin xcu 20 (3) honour glory Presence as 
applied to God as in n 115 and perhaps also in Iv 27, (4) cause sake( forthe sake of ) asin 
Ixxvi 8 (5) the hrst part, the beginming as in i 71 (6) nature imner being essence self as 1m 
v.11) xxvin 88 and perhaps also in lv 27 Here I understand meaning 6 the face expresses the 
personality or the whole inner self of man 


115. This phrase comes in aptly in its own context many times In this Sra st occursin un 38 62 
112, 262 274 and 277 It servés the same purpose as a refrain in a very well arranged Song or a 
motif in Wagner s powerful music j 


116 It is a sure sign of ignorance and prejudice when you study the same book as another or a 
similar one and yet are absolutely intolerant of the meaning which the other draws from it You 
should know better but you speak like the ignorant In this case the primary reference in the word 
‘ignotant may be to the Pagan Arabs 
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117 There were actually Pagans in Mecca who tried to shut out the Muslim Arabs from the 
Ikiba the universal place of Arab worship The Pagans themselves called it the House of God 
With what face could they exclude the Muslims who wanted to worship the true God instead of 
worshipping idols? If these Pagans had succeeded they would only have caused violent divisions 
among the Arabs ind destroyed the sanctity and the very existence of the ka ba 

This verse taken ina general sense establishes the principle of freedom of worship in a public 
mosque or place dedicated to the worship of God ‘Thisis recognized in Mushmiaw There may be 
differences of opinion between one individual and another or between one group and another as to the 
nature of God or the proper mode of worship but no tests can be laid down nor can one individual 
or sect exclude another So long as a person enters reverently and does nothing outwardly to cause 
crete to the other worshippers, he has a right to go and worship 1n a public place set apart for Gods 
worship 


118 The word translated Presence 1s Wajh, hterally face See note tou 112 above 


119 It 1s a derogatton from the glory of God—1:n fact it 1s blasphemy—to say that God begets 
sons hke a man or an animal The Christian doctrine 1s here emphatically repudiated If words 
have any meaning it would mean an attribution to God of a material nature and of the lower animal 
functions of sex Ina spiritual sense we are all children of God And all Creation celebrates His 
glory Verse 117 should be read with this to complete the argument 
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120 The previous verse told us that everything in heaven and earth celebrates the glory of God 
Lest any one should think that the heavens and the earth were themselves primeval and eternal we 
are now told that they themselves are creatures of Gods will and design Cf vi 102 where the 
word badaa 1s used as here for the creation of the heavens and the earth and khalaga is used for 
the creation of all things Badaa goes back to the verv primal beginning as far as we can conceive 
it The materialists might say that primeval matter was eternal other things te the forms and 
shapes as we see them now were called into being at some time or other and will perish When 
they perish they dissolve into primeval matter again which stands as the base of all existence We 

ofurther back We say that if we postulate such primeval matter 1t owes its origin itself to God 

ho 1s the final basrs of existence the Cause of all Causes If thisis conceded we proceed to argue 
that the process of Creation is not then completed All things in the heavens and on the earth 
are created by gradual processes In _ things’’ we include abstract as well as material things We 
see the abstract things and ideas actually growing before us But that also 1s Gods creation to 
which we can applv the word khaiaga forin 1t 1s involved the idea of measuring fitting it intoa 
scheme of other things Cf hv 49 alsoxxv 59 Here comes in what we know as the process of 
evolution On the other hand the amr (=Command Direction Design) is a single thing 
unrelated to Time hhke the twinkling of an eye (liv 50) Another word to note in this connection 1s 
jaala making’? which seems to imply new shapes and forms new dispositions as the making of 
the Signs of the Zodiac in the heavens or the setting out of the sun and moon for light or the 
establishment of the succession of day and might (xxv 6162) A further process with regard to the 
soulis described in the word sawwa bringing 1t to perfection (xc: 7) but this we shal! discuss 1n its 
place TFatara(xlu 11) imphes hke badaa the creating of a thing ovt of nothing and after no 
pre existing similitude but perhaps fajara implies the creation of primeval matter to which further 
processes have to be applied later as when one prepares dough but Jeaves the leavening to be done 
after Badaa (without the atn) xxx 27 implies beginning the process of creation this 1s made further 
clear in xxxu 7 where the beginning of the creation of pristine man from clay refers to his phystcal 
body leaving the further processes of reproduction and the breathing in of the soul to be described in 
subsequent verses Lastly, bavaa 1s creation implying liberation from pre existing matter or 
circumstance ¢g mans body from clay (hx 24) or a calamity from previously existing circumstances 
(vi 22) See also v1, 94,n 916, v1 98,n 923, hx 24,nn 5405-6, 
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121 The argument now proceeds on another lhne Ye People of the Book who go bac 
Abraham! not cals 1s your claim to exclusive knowledge of God false and derogatory to the on af 
Allthe Worlds If you must appeal to Abraham he was also the progenitor of the Arab ae : rougl 
Ismétl Indeed Abraham and IsmA1l together burlt the House of God in Mecca (long be ae e 
Temple of Jerusalem was built) They purified 1t and laid the foundatrons of the universal va ape 
which is summed up in the word Islam Sad complete a ie wan of God Abraham an 
Isma 11 were thus true Muslims Whence then your rancour again 

Historicatly the Temple at Mecca must have been a far more ancient place of pedatan 3 than oe 
Temple at Jerusalem Arab tradition connects various places in and around Mecca se e iaer ° 
Abraham and identifies the well of Zam zam with the well in the story of the a sma : rab 
tradition also refers the story of the Sacrifice to Ism&'il and not to Isaac, therein differing from the 
Jewish tradition in Gen. xxu _} 19 


S, 1, 123-125. } 52 re 


When one soul shall not avail cg 9M oe GM 9, oO 
another, Bi Cg? Con ae Sirs J 


Nor shall compensation be Gi 2e to HIE 

accepted from her Joe Vie hain S$ 
Nor shall intercession profit her Gi rida (49098 Ae 
Nor shall any one be helped ASN (gah 5 


(from outside) S997 VII 
O Os raned Y$ 
124 {nd remember that Abraham 


6 S47 Nm TAY 7 
a ee eee 
ich he fulfille RAs are 
enero: rn a 
(ena coe aan i > ¢ ; 4 
He answered «But My Prone AAS ers 


Is not within the reach 


bar% Bd 2 ens 

Of evil doers ” 3s CA Je 

ot EN 97 NVA AN 

125 Remember We made the House’ O Cass! SE OY Ob 


A place of assembly for men AN ALS FIR FF 

And a place of safety , | ee cay CN ae of Sra 
And take ye the Station bor, 
Of Abraham as a place Cal 3 
Of prayer , and We covenanted yy, ’ 6 
With Abraham and Isma’ll, * Kies pst Ah C4 Goss 
Tha. the, should sanctify : 


My House for tose who (Kasei § aye | Bigs 


Compass it round, or use it | 








aie ae a a FE a ait 
122 Verses 122 123 repeat verses 47 48 (except fora sheht verbal vination in 11 123 which does 
not affect the sense) ‘The argument about the favours to Isrvel 1s thus beautifully rounded off and 


we now proceed to the argument im favour of the Arabs as succeeding to the spiritui) inheritance of 
braham 


123 Kalemat literally words here used tn the myst sense of Gods Wsll or Decree or 
Purpose _ This verse may be taken to be the sum of the verses follawing In evervthing Abraham 
fulfilled Gods wish he purified Gods house he built the sacred refuge of the Kaba he submitted 
his will to God s_ and thus became the type of Islam He was promised the leadership of the world 
he pleaded for his progeny and his prayer was granted with the limitation that if his progeny 
was false to God God s promise did not reach the people who proved themselves false 


124 Imam the primary sense 1s that of being foremost hence tt may mean (1) leader m 
religion (2) leader in congregational praver (3) model pattern example (4) a book of guidance and 
instruction (xt 17) (5) a book of evidence or record (xxxvi 12) Here meanings 1 and 3 are 
amphied = Inix 12 the word 1s applied to leaders of Unbelief or Blasphemy 


125 the Kaba the House of God Its foundation goes back by Arab tradition to Abraham 
Its four fold character 1s here referred to (1) It was the centre to which all the Arab tribes resorted 
for trade for poetic contests and for worship (2) It was sacred ternitory and was respected by friend 
and foe ahke ,At certain seasons all fighting was and 1s forbidden within jts iimits and even 
arms are not allowed to be carried and no game or other thing 1s allowed to be killed Like the 
Cittes of Refuge under the Mosaic Dispensation to which manslayers cauid flee (Num xxzv 6) or the 
Sanctuaries in Medieval Europe to which criminals could not be pursued Mecca was recognised by 
Arab custom as inviolable for the pursuit of revenge or yiolence (3) It was a place of prayer even 
to-day there 1s a Station of Abraham within the enclosure where Abraham was supposed to have 
prayed (4) It must be held pure and sacred for all purposes 
.. Though the verse as a whole 1s expressed in the First Person Plural the House 1s called My 
House, ' to emphasize the personal selation of the On¢ True God to it, and repudiate the Polytheism 
which defiled it before 1t was purified again by Muhammad ‘ 
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126 Four rites are here enumerated which have now acquired a technical meaning (1) 
Compassing the sacred territory or going round the haba Tawaf There are special guides who take 
pilgrims and visitors round (2) Retiring to the place as a spiritual retreat for contemplation and 
prayer I tka@f (3) The posture of bending the back in prayer Ruk& (4) The posture of prostrating 
oneself on the groundin prayer Sujid The protection of the holv terntory is for all but special 
cleanliness and purity 1s required for the sake of the devotees who undertake these rites 
127 The root salama in the word Islam imphes (among other ideas) the idea of Peace and 
therefore when Mecca 1s the city of Islam it 1s also the City of Peace The same root occurs in the 
latter part of the name Jerusalem, the Jewish City of Peace When the day of Jerusalem passed (see 
verse 134 or 141 below) Mecca became the New Jerusalem —or rather the old and onginal ‘City of 
Peace ’ restored and made universal 
128 [he territory of Mecca 1s barren and rocky compared with say, Taif,a city 7075 mules east 
of Mecca A prayer for the prosperity of Mecca therefore includes a prayés for the good things of 
material hfe This 1s the literal meaning But note that the opposition in this verse is between the 
fruits of the Garden for the nghteous and the torments of the Fire for the evil ones--a spiritual 
allegory of great force and aptness 
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129 How beautiful this prayer 18 and how aptly tt comes in here in the argument! Such 
Paganism or star worship or planet worship as there was in Abraham s time was first cleared out of 
Mecca by Abraham Thisisthe chief meaning of sanctification or purificationinu 125 although of 
course physical cleanliness is (in physi conditions) a necessary element of purification in the higher 
sense Abraham and hiselder son Ismail then built the Ka ba and established the mtes and usages 
of the sacred city He was thus the founder of the original Islam (which 1s as old as mankind) in 
Arabia As becomes a devout man he offers and dedicates the work to God in humble supplication 
addressing Him as the All Hearing and the All Knowing _He then asks for a biesstng on himself and 
hes progeny generally, both the children of his eldest born Ism411 and his younger son Isaac With 

‘ophetic vision he foresees that there will be corruption and backsliding in both branches of his 

tly Mecca will house 360 idols and Jerusalem will become a harlot city (Ezekiel xvi 15) a city 

of abomination But the ight of islam will shine and reclaim the lost people in both branches 

and indeed 1n all the world So he prays for Gods mercy addressing Him as the Oft Returning Most 

Merciful And finaily he foresees in Mecca an Apostle teaching the people asone of their own , 

and in their own beautiful Arabic language he asks for a blessing on Mubammads ministry, 
appealmg' to the Power and Wisdom of God 

130 Igzafé chose chose because of punty chose and purified [tis the same root from which 
Mustafa 1s derived, one of the titles of Muhammad 

131 The whole of the Children of Israel are called to witness one of their slogans, that they 
worshipped the God of their fathers The idea in their minds got narrowed down to that of a tribal 
God it they are reminded that their ancestors had the principle of Islam in them —the worship 
of the One True and Universal God The death bed scene 1s described in Jewish tradition 

a 
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132. Fathers means ancestors and includes uncles grand uncles as well as direct ascendants 

133 I have made a free paraphrase of what would read literally Ye shall not be asked about 
what they used to do’’ On the Day of Judgment each soul would have to answer for its own deeds 
it cannot claim ment from others nor be answerable for the crimes or sins of others Here the 
argument is if the Jews or Christians claim the merits of Father Abraham and the Patnarchs or of 
Jesus, we cannot follow them _ Because there were righteous men in the past it cannot help us unless 
we are ourselves righteous The doctrine of personal responsibility is a cardinal feature of Islam 

134 Hanif inchned to nght opinion orthodox (in the literal meaning of the Greek words) firm 
in faith sound and well balanced true Perhaps thelast word True sums up most of the other shades 

The Jews though taught Unity went after false gods and the Christians invented the Tninity 
or borrowed 1t from Paganism e go back to the pure Aanif doctrine of Abrahain to live and 
die in faith in the One True God 

135 Here we have the Creed of Islam_ to believe in (1) the One Universal God (2) the Message to 
us through Muhammad and the Signs (a@y@t) as interpreted on the basis of personal re-ponsibility (3) 
the oy delivered by other Teachers in the past These are mentioned in three groups (1) 
Abraham I[sm&1! Isaac Jacob and the Iribes of these Abraham had apparently a Book (Ixxxvit. 19) 
and the others followed his tradition (2) Moses and Jesus who each left ascripture these scriptures are 
still extaat though not in their pristine form and (3) other scriptures Prophets or Messengers of God, 
not specifically mentioned in the Quran (xl 78). We make no difference between any of these 
Their Message (in essentials) was one, and that 1s thet basis pf Islam 
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Who are 1n schism, but God will 


Suffice thee as against them,’ 
And He 1s the All-Hearing, 
The All-Knowing 


138 (Our religion 1s) 
The Baptism of God ™ 
And who can baptize better 
Than God? And itis He 
‘Whom we worship 


139 ay Will ye dispute 
With us about God, seeing 
That He 1s our Lord 
And your Lord, that we 
Are responsible for our doings 
And ye for yours, and that 
We are sincere (in our faith) 
In him ? 


140 Or do ye say that 
Abraham, Isma’il, Isaac, 
Jacob and the Tribes were 
Jews or Christians ? 

Say Do ye know better 
Than God? Ah! who 
Is more unjust than those 
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141 That was a people that hath 
Passed away They shall reap 
The fruit of what they did, 























136 We are thus 1n the true line of those who follow the one and indivisible Message of the One 
God wherever delivered If others narrow it or corrupt it it 1s they who have left the faith and 
created a division or schism But God sees and knows all And He will protect His own and His 
Support will be infinitely more precious than the support which men can give 

137 Sibgat baptism the root meaning implies a dye or colour apparently the Arab Christians 
mixed a dye or colour in the baptismal water signifying that the baptized person got a new colour 
in hfe We do not believe tht it 1s necessary to be baptised to be saved Our higher baptism 1s the 
: pape of God by which we takeon a colour (symbolically) of God and absorb His goodness in us 

he accusative case of S1bgat puts it in apposition to millat( religion )init 135 

138 Thealternative 1s with the question in the last verse Do you dispute with us although we 
worship the same God as you and claim that ours 1s the same religion as that of your ancestars ? 
Or do you really assert that Abraham and his sons and hissons sons who founded the Tribes long 
before Moses followed your Jewish religion as you know it? History of course proves that claim 
absurd If the Christians claim that these Patriarchs knew of and followed the teaching of Jesus 
the claim 1s still more absurd —except in the sense of Islam that God s teaching 1s one in all ages 

139 Verse 134 began a certain argument which 1s now rounded off in the same words in this 
verse To use a musical term the mottfis now completed The arguments that it 1s wrong to claim 
a monopoly for Gods Message 1t 1s the same for all peoples and in all ages if it undergoes local 
variations or variations according to times and seasons those variations pass away ‘This leads to the 
argumient in the remainder of the Sira that with the renewal of the Message and the birth of a new 
People, a new symbolism and new ordinances become appropriate, and they are now expounded 
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C 49 —But those people have passed away, 
(# 142 167) Who promised to uphold the Law of God 


Their progeny having been found 
Unworthy, their place was taken 

By a new people looking towards Mecca,— 
A new people, with a new Messenger, 

To bear witness to God’s Law, 

To proclaim the truth, maintain 

His Symbols, and strive and fight 

For Unity in God’s Way 
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140 Na&s=People the unthinking multitude thit sway to ind fro instead of being firm 
in Gods Way ‘The refcrence here 1s to the idolaters the Hypocrites and the party of Jews who 
were constantly seeking to entangle in their tilk Mustafa and his disciples in Medina even as 
the Pharisees and the Sidducees of Jesus 5 day tried to entangle Jesus (Matt xxn 15 23) 

141 Qibla=the direction to which Muslims turn in prayer Islam lays great stress on 
social prayer in ordei to emphasise our universal Brotherhood and mutual co operation For such 
prayer order punctuality precision symbolical postures and a common direction are essential 
so that the Imam (leader) ind all his congregation may face one way and offer their supplications 
to God In the early days before they were orginised as a people they followed as a symbol for 
their Qibla the sacred city of Jerusalem sacred both to the Jews and the Christians the people 
of the Booh This symbolised their «allegiance to the continuity of Gods revelation hen 
despised and peisecuted they were turned out of Mecca and arrived in Medina Mustafa under 
divane direction began to organise his people as an Ummat an independent people with laws 
and rituals of their own At that stage the Kaba was established as a Qibla thus going back 
to the earliest centre with which the name of Abraham was connected and traditionally also 
the name of Adam Jerusalem still remained (and remains) sacred in the eyes of Islam on account 
of its past but Islam is a progressive religion and its new symbolism enabled it to shake off the 
tradition of a dead past and usher in the era of untrammelled freedom dear to the spint of Arabia, 
The change took place about 164 months after Hyrat 

142 Thus By giving you a Qibla of your own most ancient in history and most modern as 
a symbol of your organisation as a new nation (Ummat) 


143 Jusily balanced The essence of Islam 1s to avoid all extravagances on either side 
It is a sober practical religion But the Arabic word (wasat) also implies a touch of the literal 
meaning of Intermediacy Geographically Arabia 1s in an intermediate position in the Old 
World as was proved in history by the rapid expansion of Islam, north south west and east 


144 Witnesses When two persons dispute they advance extravagant claims A _ just 
witness comes between them and brings the light of reason to bear on them pruning all their 
selfish extravagances So the mission of Islam 1s to curb for instance the extreme formalism of 
the Mosaic law and the extreme other worldiiness’’ professed by Christianity The witness ' 
must be unselfish equipped with first hand knowledge and ready to intervene in the cause of 
justice ‘Such 1 the position claimed by Islam among rival systems Similarly, within Istens 
itself, the postion of witness to whom disputants can appeal is held by Muhammad Mustafa. 
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145 The Qibli to Jerusalem might itself have seemed stringe to the Arabs and the 
change from it to the Kaba might have seemcd strange after they had become used to the other 
In reality one direction or another ot east o1 west in itscif did not mitter as God ism all places 
and is independent of 1ime and Place Whit mattered wis the sense of discipline on which 
Islam lays so much stress which of us 1s willing to follow the directions of the chosen Apostle of 
God? Mere quibblers about non essential matters are tested by this 


146 What became of priver with the Jerusalem Qibla? It was equilly efficacious 
before the new ibla wis ordaincd God iegards our faith every act of true and genuine faith 1s 
efficacious with Him even if formalists pick holes in such acts 


147 This shows the sincere desire of Mustifa to seek light from above in the matter of the Qubla 
Untrl the organisation of his own People into a well knit community with its distinctive laws and 
ordmances he followed a practice based on the fict that the Jews and Christians looked upon Jerusa 
lem as a sacred city But there wis no universal Qibla among them Scme Jews turned towards 
Jerusalem especially during the Captivity as we shall see liter At the tyme of our Piophet Jerusalem 
was in the hands of the Byzantine Empire which was Christian But the Christiins onented their 
churches to the East (hence the word orientation ) which is a point of the compass and not the 
direction of any sacred place The fact of the altar being in the List does not mean that every wor 
shipper has his face to the east for according at least to modern practice the seits in a church are 
so placed that different worshippers may face in different directions The Preacher of Unity naturally 
wanted 1n this as in other matters a symbol of complete unity and his heart was naturally delighted 
when the Qibla towards the Ka ba was settled Its connection with Abraham gave it great antiquity 
its character of being an Arab centre made it appropriate when the Message came in Arabic and was 
preached through the union of the Arabs at the time it was adopted the little Mushm community 
‘was shut out of 1t being exiles in Medina but 1t became a symbol of hope and eventual triumph of 
which Muhammad lived to see the fulfilment and it also became the centre and gathering ground of 
all peoples in the universal ptignmage which was instituted with it 


148 The Sacred Mosque The Ka ba 1n the sacred city of Mecca It 1s not correct tosuggest that the 
command making the Ka ba the QOibla abrogates 1 115 where 118 stated that East and West belong 
to God and He is everywhere This1s perfectly true at all tumes before and after the institution of 
the Qibla_ As if to emphasise this the same words about East and West are repeated in this very 
passage see 142 above Where the Jigan mentions mansikk in this connection 1 am sorry J 
cannot follow that opinion, unless mansdkh 1s defined in a special way, as some of the commentators do 
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149 Glimmetings of such 1. Qthla were alreidy foreshadowed in Jewish and Christian practice 
dut its univers uity was only perfected in Islam 


150 See the first note tou 144 above 

The Jews and Christians hid 1 glimmering of the Qibla idea but in their attitude of self 
ufficiency they were not likely to welcome the Qtibla idea as perfected in Islim Nor 1s Islam 
after the fuller Knowledge which it has received likely to revert to the uncertain imperfect 
and varying ideas of orentition held previously 

A very clear glimpse of the old Jewish prictice in the matter of the Qibla and the tmportance 
attached to it 1s found in the book of Daniel vi 10 Daniel was a righteous manof princely 
limeage ind lived about 606~—538 B C He was carried off to Babylon by Nebuchadnezzar the 
Assyrian but was still living when Assyma was overthrown by the Medes and Persians In spite 
of the captivity of the Jews Daniel enjoyed the highest offices of state at Babylon but he was 
ver trueto Jeru alem His enemies (under the Persian monarch) got a penal law passed against 
any one who asked 1 petition of any god orman for Wdiys except the Persian King But Daniel 
continued true to Jerusalem His windows being open im his chamber towards Jerusalem he 
kneeled upon his knees three times a day ind prayed and give thinks before his God as he did 
aforetime ’ 


151 The People of the Book should have known 1l1 this1s wellas they knew their own sons 
as their past triditions and teaching should have made them receptive of the new Message Some 
vommentators construe the demonstrative pronoun this torefertothe Apostle in that case the 
interpretation would be The People of the Book know Muhammad as well as they know their 
own sons they know him to be true and uptight they know him to be in the line of Bake they 
know him to correspond to the description of the prophet foretold among themselves , but selfishness 
induces some of them to act against their own knowledge and conce il the truth 


152 Truth only comes from God and it remains truth however men might try to conceal it 
or throw doubts on it 
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149 From whencesoever 
Thou startest forth,!®* turn 
Thy face in the direction 
Of the Sacred Mosque, 
That 1s indeed the truth 
From thy Lord And God 
Is not unmindful 
Of what ye do 


150 So from whencesoever 
Thou startest forth, turn 
Thy face in the direction 
Of the Sacred Mosque, 
And wheresoever ye are, 
Turn your face thither 
That there be no ground 
Of dispute against you 
Among the people, 

Except those of them that are 
Bent on wickedness , so fear 
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153 The question 1s how we are to construe the pronoun huwa in theonginal ‘The alternative 
translation would be 10 each is a goal to which heturns ' 

The simile of hfe being aracein which we all zealously run forward to the one goal viz the 
goal of good may be applied individually and nationally This supplies another irgument of the 
Kaba Qibla wz the unity of goal with diversity of rices traditions and temperaments 


154 The simile of a race 1s continued and so the Qibln command 1s repe:ted from that point 
of view In v 144 it was mentioned as the new svmbol of the new nation (Musiim) now it 1s 
shown as the symbolof Good at which we should all aim from whichever point we started ¢¢ 
as Jews or Christians or our individual point of view the Qibla will unite us as a symbol of the 
Goalof the Future In v 150 below it 1s repeated first for the individual on the ground of 
uniformity and the removal of all occasions of dispute and argument and secondly tor the Muslim 
people, onthe same ground asa matter of discipline | here 1s another little harmony in the matter 
of the repetitions Note that the race and starting poimt argument begins atv 149 and 1s rounded 
off in the frst part of v 150 while the national and general argument beginning at v 144 15 
rounded off in the latter part of v 150 The latter argument includes the former and 1s more 
widely worded wheresoever ye are which in the Arabic expression would imply three things , 
in whatever circumstances ye are or at whatever time ye are or in whatever place yeare I have 
spoken before of a sort of musical harmony in verbal repetitions herethere is a sort of pictorial 
harmony, as of a larger circle symmetrically including a smalier concentnc circle 
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153 @h ye who believe! seek help 
With patient Perseverance 157 
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154 And say not of those 
Who are slain 1n the way '58 











155 This verse should be read with 7 150 of which the sentence 15 here completed The 
argument is thit in the grint of the Khu ba Qibla God was perfecting religion and fulfilling the prayer 
for the future made by Abiaham Thit prayer was threefold (1) That Mecc 1 should be madea 
sacred Sanctuary (1 126) (2) That a truly beheving (Muslim) nition should be raised with places 
of devotion there (1 128) and (3) that an Apostle should be sent among the Ar ibs with certain 
qualities (11 129) which are set out there and again repeated here to complete the argument 


156 The word remember 15 too pile a word for kr which has now acquired a large number 
of associitions in our religious literature especially Sufi Irterature In its verbal signification tt 
implies to remember to pruse by fiequently mentioning to reheirse tocclebrate or commemorate, 
to make much of to cherish the memory of is a precious possession In Suf:t devotions gikr 
represents both a solemn ittual and a Spiitual state of mind or heart in which the devotee seeks to 
realise the presence of God Thus there 1s zikr of the mind ind zikrofthe heart Tor beginners 
the one miv lead tothe other but in many cases the two may be simultaneous’ Ihere isa subtler 
distinction between the zihr thit 18 open and the zikr that 1s secret corresponding to the two 
doors of the heart the fleshly and the spiritual In I nglish some iccount (very imperfect) of zikr 
will be found in Hughes s Dictioniry of Islam covering over 14 columns 

From here on tov 167 there is a great deal of mystic doctrine That it 1s linked with the 
institution of the Qibla shows thit the Qiblo 15 itself connected with a great many root ideas of 
the mysticil interpretation of, Unity 


157 Seen 45 andn An additional meaning implied in sabr 1s self restraint Haqqani defines it 
in his Tafsir 15 following Reason and restraining Fear Anger and Desire What cin be a higher 
reward for patience perseverince self restraint ind constancy than that God should be with us? For 
this promise opens the door to every kind of spiritual well being 


158 ‘The patient perseveiince and prayer ' mentioned in the last verse is not mere passivity It 
18 active striving in the way of [ruth whichis the way of God Such striving 1s the spending of 
one s self 1n Gods way either through our property or through our own lives or the lives of those 
Nearest and dearest tous or it mav be the loss of all the fruts of a lifetimes labour not only in 
material goods but in some intellectual or moral gain some position which seemed 1n our eyes to be 
emmently desirable in itself but which we must cheerfully sacrifice if necessary for the Cause With 
such sacrifice our appirent loss may be our real gain he that loses his life may really gamit and 
the rewards or fruits’ that seem lost were mere impediments on our path to real inward progress 

These extreme sacrifices must be made under the orders and instructions of a nghteous Imam who 
can see the whole field of spiritual and physical warfare and judge justly of their necessity Otherwise 
there is no inherent virtue in mere sacrifice as such or when exercised at the whim of an indrvidual 
Courage (the resistance to the test of Fear) and Self denial (the resistance to the test of Hunger or 
Desire), are also if they are to be virtues, subject to similar conditions 
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159 The glid tidings are the blessings of Gad in v 157 or (which ts the same thing) the promise in 
v 153 that God will be with them 


160 The virtue of prtient perseverance in faith leads to the mention of two symbolic monuments 
of that virtue Ihese ire the two little hills of Safa and Marwa now absorbed in the city of Mecca 
and close to the wellof Zam zam Here actording to tradition the lady Hajir mother of the infant 
Ismé& il prayed for witer in the parched desert and in her evger quest round these hills she found her 
prayer answered and saw the 7am 7am spring Unfortunately the f agan Arabs had plxed a male and 
a female idol here and thete gross and superstitious rites caused offence to the early Mushms They felt 
some hesitation in going round these places during the Tilgrimage Asa matter of fact they should 
have known that the Ka ba (the House of God) had been itself defiled with idols and was sanctified 
again by the purty of Muhammad s lifeand teaching The lesson is that the most sacred things may 
be turned to the basest uses that we are not therefore necessarily to ban a thing misused that if our 
intentions and life are pure God will recognise them even if the world cast stones at us because of some 
evil associations which they Jom with what we do or with the people we associate with or with the 
places which claim our reverence 


161 The House=the Sacred Mosque the Kaba _ The Season of regular Haj) culminates in the 
visitto ‘Arafat on the nmth day of the month of Zul hay followed by the circumambulatton of the 
Ka’ba A visit to the Sacred Mosque and the performance of the rites of pilgrimage at any other time 
iscalled an Umra The symbolic rites are the same in either case except that the ‘Arafat rites are 
omitted inthe ‘Umra The Safa and Marwa are included among the Monuments as pointing to one 
of the highest of Muslim virtues, 
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159 Those who conceal 
The clear (Signs) We have 
Sent down, and the Guidance, 
After We have made it 
Clear for the People 
In the Book,— on them 
Shall be God’s curse, 
And the curse of those 
Entitled to curse,—!® 


{S um 158-163 


oti 6G an 6 


CBG Gish S108 

soa) S nA (7CHG 
Sig LAs ey 
AN PyAOWS 


IISA 


& Gof rity 

a4 rs \as.iof 5 1G CA $19 
pS LOSS 

OFS GANGS 


FE 255155 WS oN Gm 
aii pyle Os 

5 CsA tins ais 

RA CASTS Chae 
OG ER 245 


160 Except those who repent 
And make amends 
And openly declare (themselves) 
To them I turn, 
For I am Oft-returning, 
Most Merciful 


161 Those who reject Faith, 
And die reyecting,— 
On them 1s God’s curse, 
And the curse of angels, 
And of all mankind , 


162 They will abide therein ‘4 
Their penalty will not 
Be lightened, nor will 
Respite be their (lot) 


163 And your God 
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162 [he impulse should be to Good, if once we are sure of this, we must obey it without 
hesitation whatever people may say 


163 Those entitled to curse 1e angels and mankind (see v 161 below) the cursed ones will deprive 
themselves of the protection of God and of the angels who are the Powers of God and of the good 
wishes of mankind because by contumaciously 1ejecting Faith they not only sin against God but are 
false to their own manhood which God created inthe best of moulds ' 2. xuv 4) The terrible 
curses denounced in the Old Testament are set out in Deut xxvii 15 68 here is one difference 
Here it 1s for the deliberate rejection of Faith a theological term for the denying of our higher nature 
There 1t 1s for a breach of the least part of the ceremonial Law 


164 Theretn=in the curse Accurseisnot a matter of words it 1s a ternble spintual state, 
opposite to the state of Grace Can man curse’? Not of course in the same sense in which we speak 
of the curse of God A_mere verbal curse ts of no effect Hence the English saying A causeless 
curse will not come’’ But if men are oppressed or unjustly treated their cnes can ascend to Gad in 


prayer, and then it becomes God’s wrath" or curse the deprivation of God's Grace as regards the 
wrong doer 
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165 Where the terrible consequences of | vil 1 e the reyection of God are mentioned there 15 
always stress | ud on God s attributes of Grace and Mercy In this c we Unity 15 also stressed because 
we have just been told about the Qibla symbol of unity and aie about to pass to the theme of unity in 
diversity in Nature and 1n the social laws of hum in society 


166 ‘This magnihcent Nature passage stands out like a hill in a lindscape enhancing the 
beauty of oui view and prepating us for the every day laws and ordinances which follow 

Note its literary urchitecture God 1s one and among His wondrous Signsis the unity of 
design in the widest diversity of Nature The Signs are taken from the features of beauty power 
and utility to man himself and lead up to an ippeal to Mans own intelligence and wisdom We 
begin with the glory of the heavens and the earth the wide spaces covered by mans imagination 
remote and yet so neir to his own hfe Ihe most striking every day phenomenon resulting from 
the interrelations of the heavens and the earth 1s the alternation of day and might regular and 
yet changing in duration with the Seasons and the lititudes of our globe The night for rest 
and the dav for work and we can think of the work in terms ofnatures beauty the stately ships 
‘ flowing (as the omginal text has it) across the seas for communications and merchandise as 
between men and men The seas thus serve us no less than land and the give and take as between 
sea sky and Jand 1s further exemplified by the rain The rain leads to the fertility of land and here 
we are reminded of the contrast between the Winters death of Nature and her revivification in 
the Spring Here we are reminded of agriculture and the use we make of cattle and all kinds of 
living creatures The word translated beasts ’ has a wide meaning including crawling creatures, 
insects, etc—all contributing to the round of Natures operations This leads us on to the wonderful 
winds the region of the air which man 1s just beginning to explore and navigate The personified 
winds drive the clouds in the sky hke — slaves Here is another aspect A clouds besides that of 
giving rain The fleecy clouds are things of sunset beauty at mid day they temper the glare of 
the sun atall times they affect radiation and other processes going on inthe sky So we come 
back to the sky, rounding off the argument, and correlating our human hfe with the Wull and 
Power of God, 1f we had the wisdom to see ! 
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167 Everything around and within us pomts to unity of purpose and design —points to God 
Yet there are foohsh persons (unrighteous=those who deliberately use the choice given them to 
go wrong) They think something else 1s equal to God Perhaps they even do lip service to God 
but their heart is in their fetish —unlike the heart of the nghteous who are wholly devoted and 
absorbed 1n the love of God If only the unnghteous could see the consequences they would see 
the terrible Penalty and that all Power 1s in Gods hands not inthatof any oneelse Who are 
these others who are used as fetishes by the misguided? It maybe (1) creatures of their own 
imagination or of their faculties misused the idea lying behind Idols is akin to this for no 
intelligent idol worshipper owns to worshipping stocks and stones or (2) good leaders whose names 
have been misused out of Leal to erect them to a position of equality with God__ or (3) Powers 
of evil that deliberately mislead When it comes to the inevitable consequences of blasphemy and 
the rejection of God the eyes of all are opened and these false and arttficial relations dissolve, 
The idea which was created into a fetish disowns its follower te 1s seen to have no reasonable 
basis in the life of the follower and the follower 1s forced to renounce it as false The goad 
leaders whose names were misused would of course disown the misuse of their names, and the ra 
oe would Sra an unholy delight in exposing the facts The Reality 1s now irresistible but alas 
at what cost 


168. Our deeds are irrevocable and we must pass through the Fire of repentance and regrets 
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Cleanliness and sobriety, 

Honesty and helpfulness, 

One to another,—yet shaped 

Into concrete forms, to suit 

Times and circumstances, 

And the varying needs 

Of average men and women 

The food to be clean and wholesome , 
Blood feuds to be abolished , 

The rights and duties of heirs 

To be recognised after death, 

Not in a spirit of Formalism, 

But to help the weak and the needy 
And check all selfish wrong doing , 
Self-demial to be learnt by fasting , 
The courage to fight in defence 

Of night, to be defined , 

The Pilgrimage to be sanctified 

As a symbol of unity , 

Charity and help to the poor 

To be orgamsed , unseemly riot 

And drink and gambling 

To be banished , orphans to be protected , 
Marriage, divorce and widowhood 

To be regulated, and the nghts of women, 
Apt to be trampled under foot, 

Now clearly affirmed 
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169 We now come tothe regulations about food First (vv 168171) we have an appeal to all 
peopie Muslims Pagans as well as the People of the Book then (vv 1723) to the Muslims 
specially then (vv 1746) to the sort of men who then (as some do now) either believe in too much 
formalism or believe in no restnctions at ali Islam follows the Golden Mein All well regulated 
societies Jay down reasonable limitations These become incumbent on all loyal members of any 

ven society and show whatis lawful’? inthat society But if the limitations are reasonable as 
ey should be the lawful ' will also comcide more and more with what 1s good 

Good TarytbmPure clean wholeseme nouraning pleasing to the taste 

The general principle then would be what 1s lawful and what 1s good should be followed 
not what 1s evil or shameful or foisted on by false ascription to divine injunctions or what rests 
pig on the usage of ancestors even though the ancestors were ignorant or foolish An example 
apne ame ful custom would be that among the Pagan Arabs of taking congealed blood and eating 
it 





169 For he commands you 
What 1s evil 
And shameful, 
And that ye should say 
Of God that of which 
Ye have no knowledge 


170 When 1t 1s said to them 


“Follow what God hath 


revealed ” 
They say “Nay! weshall follow 


The ways of our fathers ”’ 
What ! even though their fathers 
Were void of wisdom and 


guidance ? 


171 The parable of those 
Who reject Faith 1s 

As if one were to shout 
Like a goatherd, to things 
That listen to nothing 
But calls and cries '7° 
Deaf, dumb, and blind,!”! 


They are void of wisdom 


172 Oh ye who believe ! 

Eat of the good things 

That We have provided for you, 
And be grateful to God, 


If it is Him ye worship !7? 


173, He hath only forbidden you 
Carrion,!78 and blood, 
And the flesh of swine, 


And that on which 
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170 If you reject all faith the highest wisdom and the most salutary regulations are lost on 
pou You are like dumb driven cattle who can merely hear calls but cannot distinguish intel 
igently between shades of meaning or subtle differences of values 


171 Cf 1 18 where we are told that the rejectors of faith are deaf dumb and blind they will 
not return to the path'’ Here the consequence of their not using their senses 15 that they have no 
wisdom In each context there is just the appropriate deduction 


172 Gratitude for God's gifts 1s one form of worship 


173 Carron ma:tat the ongmal Arabic has 1 shghtly wider meaning given to itm Figah (Reli 
gious Law) anything that dies of itself {e which is not expressly killed for food with the Kalima 
duly pronounced on it But there are exceptions eg, fish and locusts are lawful though they have 
ae pair made specially halal with the Kalima But even fish or locusts as carrion would be obviously 
ruled out. 
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174 For prohibited foods cf also Q v 45 vi 121 138146 The teachers of J tgah (Religious 
Law) work out the details with great elaborition My purpose 1s to present general piinciples 
not technical details Carrion and blood as articles of food would obviously cause disgust to 
any refined person So would swines flesh where the swine live on offal Where swine are fed 
artificially on clean food the objections remain (1) that they ie hithy animals in other respects 
and the flesh of filthy animals taken as food affects the eater (2) that swines flesh has more fat 
than muscle building material, and (3) that it 1s more lable to disease than other kinds of mcat 
eg trichinosis characterised by hair hke worms 1n the muscular tissue As to food dedicated to idols or 
false gods 1t 1s obviously unseemly for the Children of Unity to partake of it 


175. They eat nothing but fire into their bellies '1s a literal translation that produces an 
effect of rude inelegance which 1s not in the Arabic words Even in the matter of food and drinks, 
the mission of Islam 1s to avoid the extremes of lawlessness on the one hand and extreme formalism 
onthe other Ithas laid down a few simple and very reasonable rules Their infraction causes 
joss of health or physical powers in any case But if there is further a spint of subjective rebellion 
or fraud—passing off in the name of religion something which 1s far from the purpose —the 
consequences become also moral and spiritual Then 1t becomes a sin against Fatth and Spirit 
Continuing the physical simile we actually swallow fire into ourselves Imagine the torments 
which we should have if we swallowed fire into our physical body! They would be infinitely 
worse 1n our spiritual state, and they would go on to the Day of Resurrection, when we shall be 


deprived even of the words which the Judge speaks to a reasonable culpnt, and we shall certainly 
not win His Grace and Mercy 
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ee a en ae ee ertirermnemeee 


176 From the mere physical regulation we are at once lifted up into the sphere of morals and 
faith For the one acts and reacts on the other If we are constantly carping at wholesome 
regulations we shall do nothing but cause division and schisms imong the people and ordered 
society would tend to break up 


177 As if to emphasise again a warning against deadening formalism we are given a beautiful 
description of the mghteous and God fearmg man He should obey salutary regulations but he 
should fix his gaze on the love of God and the love of his fellow men We are given four heads 
(1) our faith should be true and sincere (2) we must be prepared to show it in deeds of charity to 
our fellow men, (3) we must be good citizens supporting social organisation, and (4) our own 
individual soul must be frm and unshaken in all circumstances They are interconnected and 
yet can be viewed separately 


178 Faithis not merely a matter of words We must realise the presence and goodness of 
God When we do so the scales fail from our eyes all the falsities and fleeting nature of the 
Present cease to enslave us for we see the Last Day as if it were today We also see Gods working 
in His world and in us His Powers (angels) His Messengers and His Message are no longer 
remote from us but come within our experience 


179 Practical deeds of charity are of value when they proceed from love and from no other 
motive In this respect, also our duties take various forms which are shown in reasonable grada 
tion our kith and kin, orphans (including any persons who are without support or help), people 
who are in real need but who never ask (it 15 our duty to find them out and they come before 
those who ask) , the stranger, who 1s entitled to laws of hospitality , the people who ask and are 
entitled to ask,1 e not merely lazy beggars but those who seek our assistance in some form or 
another (it is our duty to respond to them), and the slaves (we must do all we can to give or buy 
their freedom) Slavery has many insidious forms and all are included 


180 Charity and piety in individual cases do not complete our duties In prayer and charity, 
we must also look to our organised efforts where there 1s a Muslim State these are made through 
the State in facilities for public prayer and public assistance, and for the mamtenance of contracts 
and fair dealing 1n all matters 
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178 GDh ye who believe! y 
The law of equality 1° Isai Cays CE -ten 
Is prescribed to you 


In cases of murder !8! > a) 3 Pegh 266 os 


The free for the free, 


The slave for the slave, VL Pal 


The woman for the woman 


But if any remission £ AN 997 N5 


Is made by the brother }54 : 
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Any reasonable demand, '®* 


And compensate him Ae Mal oy PI ors 


181 ‘Then come the Muslim virtues of tirmne s and pitience hey aie to preserve the dignity of 
min with soul erect (Burns) Three sets of circumst inces ire speci uly mentioned foi the exercise of 
this virtue (1) bodily pin or suffering (2) idversities ot injuries of all hinds deserved tnd undeserved 
and (3) periods of public panic such as war violence pestilence etc 


182 Note first th ut this verse and the next make it clear that Islam has much mitigated the horrors 
of the pre Islamic custom of retaltition In orde: to meet the strict claims of justice equality 1s 
prescribed with a strong recommend ition for mercy ind forgiveness ‘lo trinslate atsés therefore by 
retaliation is I think incorrect The Litin legal term I ex Talionts miy come near it but even that is 
modified here In inyc ise it 15 best to avoid technical terms for things that are very different 

Retahation in English has 1 wider mening equiv lent almost to returning evil for evil and would 
more fitly apply to the blood feuds of the Days of Ignorance Islam siys if you must take 2 life for a 
life it least there should be some me sure of equality init the killing of the slave of a tnbe should 
not involve 1 blood feud where many free men would be killed but the law of mercy where it can be 
obtained by consent with reasonable compensation would be better 

Our law of equality only takes account of three conditions in civil society, free for free slave 

for slave woman for woman Among free men 01 women ill ire equal you cannot ask that because 
i wealthy or high born or influential man ts killed his life 1s equal to two or three lives umong the 
poor or the lowly Nor 1 cases of murde: can you go into the value or vbilities of a slave A woman 
1s mentioned separ itely becuse her position as a mother or in economic worker 15 different She does 
not form a third class but a division in the other two clisses One life having been lost do not wiste 
many lives in retaliation at most let the Liaw take one Ife under strictly prescribed conditions and 
shut the door to private venge ince or tribal retaliation But if the aggrieved party consents (and this 
condition of consent 1s laid down to prevent worse evils) forgiveness and brotherly love 1s better and 
the door of Mercy 1s kept open In Western lw no felony can be compounded 


183 The jurists hove carefully laid down that the law of qisds refers to murder only Quts4s 15 
not ae to manslaughter due to a mistake or an accident There there would be no capital 
punishment 


184 The brother the term 1s perfectly general all men are brothers in Islam In this and in all 
questions of inheritance females have similar nights to males and therefore the masculine gender 
imports both sexes Here we are considering the rights of the heirs in the light of the larger 
brotherhood In vv 1789 we have the nghts of the heirs to hfe (as it were) in ov 1802 we 
proceed to the heirs to property 


185 The demand should be such as can be met by the party concerned +e withm his means and 
reasonable according to justice and good conscience For example a demand could not be made 
affecting the honour of a womin ora man The whole penalty can be remitted 1f the aggrieved party 
agrees out of brotherly love In meeting that demand the culprit or his frends should equally be 
generous and recognise the good will of the other side There should be no subterfuges no bribes, no 
unseemly bye play otherwise the whole intention of mercy and peace 1s lest 


With handsome gratitude 
This is a concession 
Anda Mercy 

From your Lord 

After this whoever 
Exceeds the limits 

Shall be in grave penalty 


179 In the Law of Equality 

There 1s (saving of) Life 

To you, oh ye men of 
understanding , 

That ye may 


Restrain yourselves 


180 ‘Vt is prescribed, 

When death approaches 

Any of you, if he leave 

Any goods, that he make a 
bequest 

To parents and next of kin,'®8 

According to reasonable usage , 

This is due 


From the God-fearing 


181 If anyone changes the bequest 
After hearing it, 

The guilt shall be on those 
Who make the change 


For God hears and knows 
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186 There are rules of course for the disposal of intestate property But it 15 a good thing that a 
dying man or woman should of his own freewill think of his parents and his next of kin not ina 
spirit of injustice to others but in a spirit of love and reverence for those who have chenshed him 
He must however doit iccording to reasonable usage the lnmitations will be seen further on 


187 A verbal will 1s allowed but tt is expected that the testator will be just to his heirs and not 
depart from what is considered equitable for this reason definite shares were laid down for heirs later 
(see Q iv 11 etc) These define or limit the testamentiry power but do not abrogate it or example 
amongst kin there are persons (e g an orphan grandson in the presence of surviving sons) who would 
not inherit under the intestate scheme and the testator might like to provide forthem Again there 
may be outsiders for whom he may wish to provide and jurists have held that he has powers of 
disposition up to one third of his property But he must not be partial to one heir at the expense of 
another or attempt to defeat lawful creditors If he tries todo this those who are witnesses to his 
oral disposition may interfere in two ways One way would be to persuade the testator to change his 
bequest before he dies The other way would be after death to get the interested parties together and 
ash them to agree to a more equitable arrangement Insuch a case they are acting in good fasth 
and there isno fraud They are doing nothing wreng Islam approves of every lawful device for 
keeping brethren at peace without litigation and quarrels Except for this, the changing of the 
provisions of a Will 1s a crime, as it 1s under all Law 
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(The parties concerned), 
There is no wrong 1n him, 
For God 1s Oft-forgiving, 
Most Merciful 


SECTION 23 


183 hy. who believe! 
Fasung 1s p.scribed to you 
As it was prescribed °% 
To those before you, 
That ye may (learn) 
Self-restraint,— 


184 (Fasting) for a fixed '8° 
Number of days, 
But if any of you 1s ll, 
Or on a journey,!®° 
The prescribed number 
(Should be made up) 
From days later 
For those who can do it !91 
(With hardship), 1s a ransom, 
The feeding of one 
That 1s indigent 
But he that will give 
More, of his own free will,— 
It 1s better for him 
And if ye fast, 
It 1s better for you, 
If ye only knew 
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188 As tt was prescribed this does not mean that the Muslim fast 1s hke the other fasts previously 


observed in the number of days 1n the time or manner of the fast or in other incidents 


that the principle of self denial by fasting 1s not a new one 


it only means 


189 This verse should be read with the following verses 185 188 in order that the incidents of the 
physical fast may be fully understood with reference to its spiritual meaning 
The Muslim fast 1s not meant for self torture Although it is stricter than other fasts it also 
If 1t were merely a temporary abstention from 
ood and drink it would be salutary to many people who habitually eat and drink to excess 


pce alleviations for special circumstances 


The instincts for food drink and sex are strong 1n the animal nature and temporary restraint 
from all these enables the attention to be directed to higher things This is necessary through 
prayer, contemplation and acts of charitv not of the showy kind but by seeking out those really 
in need Certain standards are prescnbed but much higher standards are recommended 


190 Illness and journey must not be interpreted in an elastic sense they must be such as to 
cause real pain or suffering if the fast were observed For journeys a minimum standard of three 
marches 1s prescribed by some Commentators others make it more precise by ety a distance of 
16 farsakhs equivalent to 48 miles A journey of 8 or9 miles on foot 1s more tiring than a similar 
one by bullock cart There are various degrees of fatigue in mding a given distance on horseback 
or by camel or in a comfortable train or by motor car or by steamer aeroplane or air ship In my 
opinion the standard must depend on the means of locomotion and on the relative resources of 
the traveller It 1s better to determine it in each case according to circumstances 


191 Those who can do it with hardship such as aged people or persons specially circumstanced 
The Shafits would include a woman expecting a child or one who 1s nursing a baby, but on this 
arnt oninion 13 Rot unanimous, some holding that they ought to put m the fasts later, when they 
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192, Judgment (between right and wrong) Furgan=mthe criterion or standard by which we judge 
between might and wrong Seeu 53n 


193 The regulations are again and again coupled with an insistence on two things (a) the 
facilities and concessions given, and (b) the spiritual significance of the fast without which it 1s like an 
empty shell without akernel If we realise this we shall look upon Ramadhan, not as a burden, 
but as a blessing and shall be duly grateful for the lead given to us in this matter 


194 This verse 186 and v 188 are not opie to the subject of Ramadhan but emphasize tts 
Spiritual aspect H-re we are told of Prayer and the nearness of God and in v 188 weate 
not to ‘eatup other people's substance 
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195 Men and women are each other’s girments 7 e¢ they are for mutual support mutual 
comfort, and mutual protection fitting into each other as a garment hts the body A garment 
also 1s both for show and concealment The question of sex 1s alwavs delicate to handle here we 
are told that even in such matters aclear open and honest course 1s better than fraud or self- 
deception [he sex instinct isclassed with eating and drinking an animal thing to be restrained 
but not to be ashamed of Thethree things are prohibited during the fast by day but permitted 
after the fast 1s broken at night till the next fast commences 

~~ 4 

196 There 1s difference of opinion as tothe exact meaning of this I would connect this as a 
parallel clause with the clause eat and drink’, which follows all three being guverned by ‘ until 
the white thread , etc Thats, all three things must stop whenthe fast begins again 1m the early 
moming Orit may mean What is permitted 1s well enough, but seek the higher things ordained 
for you 


197 Those in touch with Nature know the beautiful effects of early dawn First appear thin 


white indefinable streaks of light in the east, then a dark zone supervenes followed by a beautiful 
pinkish white zone clearly defined from the dark Thisis the true dawn, alter that the fast begins 
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199 Retreat to the Mosques by night after the fast 1s broken is specially recommende 
the end of Ramadbkan so that ail carnal temptations may be avoided y Stewards 


200 I construe these limits as applying to the whole of the regulations about fasts 
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201 Besides the three primal physical needs of man_ which are apt to make him greedy there 
1s a fourth greed in soctety the greed of wealth and property The purpose of fastsis not completed 
until this fourth greed 15 also restrained Ordinarily honest men are content if they refrain from 
robbery theft or embezzlernent Two more subtle forms of the greed are mentioned here One 1s where 
one uses ones own property for corrupting others —judges or those in authority — so as to obtain some 
material gain even under the cover and protection of the law The words translated other peoples 
property may also mean public property A still more subtle form 1s where we use our own property 
or property under our own control— among yourselves in the lext—for vain or frivolous uses 
Under the Islamic standard this 1s also greed Propertv carnes with 1t 1ts own responsibilities 
If we fail to understand or fulfil them we have not learnt the full lesson of self denial by fasts 


202 There were many superstitions connected with the New Moon as there are to the present day 
We are told to disregard such superstitions As a measure of time where the lunar calendar 1s 
used the New Moon 1s one great sign for which people watch with eagerness Muslim festivals 
including the Pilgittmage are fixed by the appearance of the New Moon ‘The Arabs among 
other superstitions had one which made them enter their houses by the back door during or after 
the Pilgrimage This is disapproved for there ts no virtue in any such artificial restrictions All 
virtue proceeds from the love and fear of God 


203 Thisis a Muslim proverb now and much might be wntten about its manifold meanings 
A few may be noted here (1) If you enter asociety respect its manners and customs (2) If you 
want to achieve an object honourably go abougit openly and not bya backdoor (3) Do not 
aig about the bush (4) If you wish success in an undertaking provide all the necessary instruments 
or it 

The subject of the New Moon provides a good transition between the Ramadban fast, which 
begins and ends with the New Moon the Pilgrimage whase ten days commence with the New 
Moon and the Wars which Islam had to wage in self defence against the Pagans who wanted to 
exclude them from the Pilgrimage after they had driven them out of house and home 


204 War ts only permissible in self defence, and under well defined limits When undertaken 
it must be pushed with vigour but not relentlessly but only to restore peace and freedom for the 
worshtp of God In any case strict immits must not be transgressed women children, old and 
infirm men should not be molested, nor trees and crops cut down nor peace withheld when the 
enemy comes to terms 
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205 This passage is illustrated by the events that happened at Hudaibtya in the sixth year of 
the Hira though it 1s not clear that 1t was revealed on that occasion The Muslims were by this time 
a strong and influential community Many of them were exiles from Mecca where the Pagans 
had established an intolerant autocracy persecuting Muslims preventing them from visiting their 
homes and even keeping them out by force from performing the Pilgrimage during the universally 
recognised period of truce This was intolerance oppression and autocracy to the Jast degree 
and the mere readiness of the Muslims to enforce their mghts as Arab citizens resulted without 
bloodshed 1n an agreement which the Muslims faithfully observed The Pagans however had no 
scruples in breaking faith and it 15 unnecessary here to go into subsequent events 

In general 1t mav be said that Islam 1s the religion of peace goodwill mutual understanding 
and good faith But it will not acquiesce in wrong doing and its men will hold their I:ves cheap 
in defence of honour justice and the religion which they hold sacred Their tdeal 1s that of heroic 
virtue combined with unselfish gentleness and tenderness such as 15 exemplified im the life of the 
Apostle ‘They believe in courage obedience discipline duty and aconstant striving by all the 
means in their power physicil moral intellectual and spintual for the establishment of truth and 
nghteousness They know that war 1s an evil but they will not finch from it if their honour 
demands tt and (a most tmportant condition) a mghteous Imam (such as Muhammad was pai excellence) 
commands it for then they know they are not serving carnalends In other cases war has nothing 
to do with their faith except that it will always be regulated by its humane precepts 


206 Suppress fatth in the narrower as well as the larger sense If they want forcibly to 
prevent you from exercising your sacred rites they have declared waron your religion, and it 
‘would be cowardice to ignore the challenge or to fail in rooting out the tyrannv 


207: Justice and faith The Arabic word 1s Din which 1s comprehensive It imphes the ideas 
of mdebtedness duty obedience judgment, justice, faith religton customary rites etc The clause 
means ‘ until there is Din for God 


208 If the opposite party cease to persecute you, your hostility ends with them as a party 
but it does not mean that you become friends to oppression Your fight 1s against wrong, there 
should be no rancour against men 
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209 Harém==prohibited sacred The month of Pilgrimage (Zul hayj) wasa sacred month in 
which warfare was prohibited by Arab custom ‘The month preceding (Zul gad) andthe month 
following (Muharram) were included in the prohibition and Muharram was specially called 
al Haram Possibly Muharram is meant in the first line and the other months and other prohibited 
things in all things prohibited In Rajab also war was prohibited If the pagan enemies of Islam 
broke that custom and mide war in the prohibited months the Muslims were free also to break that 
custom but only tothe same extent 1s the others broke it Similarly the territory of Mecca was 
sacred in which war was prohibited If the enemies of Islam broke that custom the Mushms 
were free to doso tothat extent Any convention 1s useless if one party does not respect it ‘There 
must bea law of equality Or perhaps the word reciprocity may express 1t better 


210 At the same time the Muslims are commanded to exercise self restraint as much as possible 
Force tsa dangerous weipon It may have to be used for self defence or self preservation but we 
must always remember that self restraint 1s pleasing in the eyes of God = byven when we are fighting 
it should be for a principle not out of passton 


211 Every fight requires the wherewithals for the fight the sinews of war If the war 1s 
yust andin the cause of God all who have wealth must spend it freely That may be their contnbu 
tion to the Cause in addition to their personal effort or if for any reason they are un ble to fight 
If they hug their wealth perhaps their own hands are helping in their own self destruction Or 
f their wealth 1s being spent not inthe Cause of God butin something which pleases their fancy 
it may be that the advantage goes to the enemy and they are by their action helping their own 
destruction In alithings their standard should be not selfishness but the good of their brethren 
for such good 1s pleasing to God 


212 See 158n The Hajj 1s the complete pilgrimage of which the chief mtes are during the 
first ten days of the month of Zul hajy The umra 15a less formal pilgrimage at any time of the year 
In either case the intending pilgrim commences by putting on a simple garment of unsewn cloth in 
two pieces when he 1s some distance yet from Mecca The putting on of the pilgrim garb (t474m) is 
symbolical of his renouncing the vanities of the world After this and until the end of the pilgrimage 
he must not wear other clothes or ornaments anoint his hair use perfumes huntor do other 
prohibited acts ‘lhe completion of the pilgrimage 1s symbolised by the shaving of the head for men, 
and the cutting off of a few locks of the hair of the head for women the putting off of the 47am and 
the resumption of the ordinary dress 

Here we are told (1) that having once undertaken the pilgrimage we must complete it , (2) that 
we must do it not for worldly ends but as a symbol of our service and worship to God (3) that 1f we 
ate prevented for any reason from completing the rites a symbolical completion can be made by 
sending an offering for sacrifice, sacrifice would have been offered 1f we had been present personally 
here we would send the sacrifice vicariously, and when it1s likely to reach the place of sacrifice, we 
could then shave oyr heads and resume our ordinary dress and avocations 
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213 If any one is taken ill after putting on the J4ram so that he has to put on other clothes or 
if he has trouble or skin disease in his head or insects in his hair and he has to shave his head before 
completion he should fast (three days say the Commentators) or feed the poor, or offer sacrifice 


214 When this was revealed the city of Mecca was in the hands of the enemies of Islam and the 
tegulations about the fighting and the pilgrimage came together and were interconnected But the 
revelation provides as always for the particular occasion and also for normal conditions Mecca soon 
passed out of the hands of the enemies of Islam People sometimes came long distances to Mecca 
before the Pilgrimage season began Having performed the umra they stayed on forthe formal 
Hajz_—‘In case the pilgrim had spent his money he 1s shown what he can do rich or poor and yet hold 
his head high among his fellows as having performed all rites as prescribed 


215 For residents in Mecca the question does not arise They are there every day, and there 1s no 
question of ’umra for them 


216 This closes the section about the duties of fighting and introduces the connected question of 
pilgrimage in a sort of transition Fighting 1s connected with fear, and while it 1s meritorious to ol 
d, we are warned that we must not allow our selhsh passions to carry us away because it 15 in suc! 
times of stress that our spiritis tested Verse 195 ended with a benediction for those who do good 
This verse ends with a warning to those who take advantage of God's cause to tran%gress the limits, for 
ere pues pent is equally sure ‘The next verse shows us the pitfails we must avoid in a large concourse 
of peop 
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217 The months well known the months of Shawwsl Zul qad and Zul 4az7 (up to the 10th 
or the 13th) are set apart for the rites of Maj) Thatis to say the first rites may begin as early as the 
beginning of Shawwal with a definite approach to Mecca but the chief rites are concentrated on the 
first ten days of 7ul 4ajj and specially on the 8th 9th and 10th of that month when the 
concourse of pilgrims reaches its height The chief rites may be briefly enumerated (1) The wearing 
of the pilgrim garment (47am) from certain points definitely fixed on all the roads to Mecca, after 
this the pilgrimage prohibitions come into operation and the pilgrim ts dedicated to worship and 
prayer and the denial of vanities (2) the going round the haba seven times (fawsf) typifying 
activity with the kissing of the little Black Stone built into the wall the symbol of concentration in 
the love of God (3) after a short prayer at the Station of Abraham (Q 1 125) the pilgrim goes to 
the hills Safa and Marwa (Q 11 158) the symbols of patience and perseverance, (4) the great Sermon 
(Khupba) on the 7th of Zul hajyj when the whole assembly listens to an exposition of the meaning 
of Hajj (5) the visit on the eighth of the whole body of pilgrims to the Valley of Mina (about six 
mules north of Mecca) where the pilgrims hait and stay the might proceeding on the ninth to the 
ee and hill of Arafat about five miles further north which commemorates the reunion of 4dam and 
ve after their wanderings and 1s also called the Mount of Mercy (6) the tenth day the Id Day 

thed ay of Sacrifice when the sacrifice 1s offered in the Valley of Mina ind the symbolic ceremony of 
casting seven stones at the Evil One 1s performed on the first occasion it 1s continued on subsequent 
days, both rites are connected with the story of Abraham thisis the Idul Adhha note that the 
ceremony 1s symbolically connected with the rejection of cvilin thought word and deed [his closes 
the Piulgnmage but a stay of two or three days after this 15 recommended and this 1s called / askriq 

218 It 1s recommended that pilgrims should come with provisions so that they should not be 
compelled to resort to begging But as usual our thought 1s directed at once from the physical to the 
spiritual If provisions are required for a journey on earth how much more important to provide for 
the final journey into the future world? Ihe best of such provisions 1s 1ight conduct which is the 
same as the fear of God 

219 Legitimate tradeis allowed in the interests both of the honest trader who can thus meet 
his own expenses and of the generality of pilgrims who would otherwise be greatly inconvenienced for 
the necessanes of life But the proht must be sought as from the bounty of Go lhere should be 
Hi peacoat ortrade tncks Good honest trade 1s a form of service to the community and there 
ore to Go 

220 About midway between Arafat and Mina (see note to # 197) isa place called Mucdalifa 
where the Holy Apostle offered up a long prayer It has thus become a Sacred Monument and pilgrims 
fa directed to follow that example on thei return A special reason for this is given im the note 
following 
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221 Certain arrogant tribes living in Mecca used not to go to ’Arafat with the crowd but to stop 
short at Muzdalifa They are rebuked for their arrogance and told that they must perform all 
the rites like the rest of the pilgrims There 1s equality in Islam 


222 See the last note Towards the end of the Pilgrimage the crowd 1s very great and if any 
people loitered after 'Arafit it would cause great confusion and inconvenience he pace has there 
fore to be quick for every one a very salutary regulation Every member of the crowd must think of 
the comfort and convenience of the whole mass 


223 After the Pilgrimage in Pagan times the pilgnms used to gather in assétnblies in which 
the praises of ancestors were sung As the whole of the pilgrimage rites were spiritualised in 
Islam so this aftermath of the Pilgrimage was also spiritualised It was recommended for pilgrims 
to a eee aw . ee days after the pilgrimage but they must use them 1n prayer and praise to 

eu elow 


224 If you haster to get all the good things of the world and only think of them and pray for 
them you would lose the higher things of the future The proper Muslim attitude 1s neither to 
Tenounce this world nor to be so engrossed in it as to forget the spiritual future 
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225 Our Spintyal account 1s mounting up both on thé debit and credit side In-worldly acedunts 
Seth our profits and our losses may be‘delayed But :n Gods books there is ne delay Our actions go 


before us (See 11 95 n) 

t 1 y 
226 The Appointed Days 

Valley of ‘ona f 

pilgnms to leave ot: the second or third, 


, * * j 


227 ‘Thé two corttrasted types of tien mentioned ih ov 
“hlansed the ghb hypocrite who appears world 
behéver who 1s prepared to suffer m4rtyrdem for 

a 


the three days after the! tenth when the Pilgnms stay on in the 
‘or prayer and praise way are the days of Taskriq (seé 200 n) It 1s optional for 
? 


r) 1 


1 t 
200 arid 201 are Hése further parti 


Auto but plans harm, contrastedwith the sincere 


he Commentators give names of ple 


0} 
faith ple talk 


dt reahsés frauds Bebiitd your back he isan implacable enemy He stirs up quasrels, 


uses 
against his tricks 


lified these types The mischief maker has a smooth tongue and widuiges in plaust 
ee 2 oaths He a spears to be worldly wise atid though you may desprse him for his worlddiiness 
ni 


1 ¥orts df mischief to you er your fnénds 


He éan never win Gods love, and we are Wi 
i) m1 


© 1. 206-211} 82 


Enough for him is Hell ;— ee ar Len Poel 

What a bed of misery! 93° OX S335 GAN Oe 

207 And there 1s the type of man rere’ hae hye oe 
Who gives his life oow (% is ‘xn celal (ys gre 
To earn the pleasure of God, \ Lot Neo 
And God 1s full of kindness » Pi) Ab G34 


To (His) devotees 22° 


lo 9909) 
otal, C52 an 5 
208 Dh ye who believe! 
Enter into Islam 


| 

Whole-heartedl a Gv 

And follow ae 46 Sahih hes 

Of the Evil One , ‘pb ot A695 
SAN BL Ih, 
okt He HG 


For he 1s to you 
An avowed enemy 


209. ie prepa (Signs) pte aes 
After the clear (Signs Ps (an LA ih \ San 
Have come to you, #8 Berle | CAS b a 
Then know that God eg | 


Is Exalted, Wise 7° 


ill they wa 1 ae Ti 3 ica 
Unt.. God comes to them 2n\ eels ras Ff Os /BY io-n 


In carrop's* of -louds 


il a ABS 
ad the question 
Sh Soyo ? eS Cos ea) ; 
t to Go 
Do all questions £ 99h Irod Si Aes & 
Go back (for decision) 231 os) ney gil Js & 
Section 26 
211 @& sk the Children of Israel 28? w Slag, 4 ay 
How many Clear (Signs) Oot Peal s Chostnsl Ca eri 





228 According to the care emt saying ‘As you have made your bed, so you must lie in tt * 

229 This second type of man—firm sincere devoted ‘willing to give his fife for the faith that 
1s in him—was common in early Islam Such men were its pillars Through persecution obioguy 
torture, threat to their own lives or the lives of those dear to them, they stood by their leader, and matty 
of them gave their lives That is what established Islam We are asked in the next verse to follow 
this ae and shun the other or evil type If we do that, our Cause 1s safe 

ff you backslide after the conviction has been brought home to you, you mav cause some 
inconvenience to the Cause, or to those who counted upon you but do not be so arrogant as to suppose 
that you will defeat Gods Power and Wisdom ‘The loss will be your own 
31 If faith1s wanting, all sorts of excuses are made to resist the appeal of God They might 
and do sdy ‘Oh yes! we shall believe if God appears to us with His angels in His glory!" In other 
words they want to settle the question in their way and notin Gods way That will not-do The 
decision in all questions belongs to God If we are true to Him, we wait for His times and seasons, 
and do not ex Him to wait on ours. 

732 The iIsraehtes under Moses were shown Gods glory and many clear — and yét they 
went after their own ways and preferred their owAa whims and fancies So do people in all ages Brit 
let them not deceive themselves Gods justice is sure, and when it comes, it will be strict and 
unmistakable to those who reject His grace. 
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233 Cf 1 196 (end) where the question was of those who do not fear God Here the question 
18 of those who reject God s Signs 


234 Gods gifts in this world seem unequal, and sometimes those get them who seem 
deserve them ieast God sbounty wunkmited to the just as well as the un soa In His wisdom He Bas 
ioe to deci pig He pleases The account is not taken now, bet will be teken in the end, when 


S, in- DE4.21 &] 84 
The-Garden (of Bliss) aKa 79S NET: ’ 5 
WAthout such (trials) lbs Cast es pei CS 3 
As came tq those gery, 
Who passed away £25 


fm 1 PY 
Bet ? a 
They encountered - B53 SBENS CAA) aH ay 


Suffering and adversity \ 

And were so shaken in spirit (yal S255 sss) Osea fo 

That even the Apostle — 

And those of faith EEA 

Who ebay ' ree ae 
ried ‘‘ When (will come RED | J A 

The help of God?” | iad fase Ent 

Ah! Verily, the helprof Go 25,8 * if 

Is (always) near ! O% 7 pp jn ) > f 

215° Wiflhey ask thee 1 ok PIM be Bg 490 

What they should spend pind 13 Gn) “Ma 

(In charity) Say ‘‘ Whatever 24 9 & BBS Nh 

Ye spend that as good,7#° ferur Jpraed| a js : 


Is for parents and kindred ; 22 32 Pee tha 
And orphans Cry! SEN crartoly 
And those in want ea ih Me ye Wey 
And for wayfarers eon! 5 April ° tly 
An. what_ve. ye do a de Loft eer 
That 16 guvd,— Grd 2 Co ables 
~-~ech * well 

7 git G4 

OFS yal Gb 


216 Fighting 1s presenbed . ‘ii BS aS ts | 5G é r Sy 


For you, and ye dislike 1 


But it 1s possible ' © 464 62% OTES 128 XB 94 04 
aoe ve alike a thing AS he 95 Bs (5 JI othe 
-Which 1s good for you 454 99% 9 ae 
And that ye love a thing ES es of (sues 
Which 1s bad for you 4 44 72 
ra God knoweth, BES 
. And ye know not AoE IY I OF Bis 
OG SS B55 2G dbl 5 
= i a a eka a Seen 








j 
235 Three questions arse inchafity (1) What shall we give? (2) to whom shall w 

how shall we give? He answer ishere Give anything that : eood seta belohl veleble oe a 
be property or money, it may be.a helping hand tt may be advice it may beakihd word» ‘ whatever 
ye do that 1s good ischanty On the other hand, if you throw away what 1s useless there 1s no 
charity in at) Or if yeu give something with a harmful intent eg asword toamad man ora 
drug or sweets or even money to gome one.whom you want to entrap or corrupt, it is no chantw but a 
gift of damnation jo whom Should you give’ It may be tempting to earn the world s praise bya 
gift that will be talked about but are you meeting the needs of those wha have the first claim on 
you? If you are not you are like a person who defrauds creditors it isnocharity Every gift is 
judged bv its unselfish character the degree of need or claim 1s a factor which you should consider 
if you disregard it there 1s something selfish behind 1t How should it be given? As in the sight of 
God , this shuts out all pretence show and insincerity , ; 


‘ é 
236 To fight in the cause of Truth 1s one of the highest forms of charity What can 
that is more precious than your own life? But here again the limitations conic in If you gin mere 
yon ORY your Ute cD fhe righgeous lor, Whowe Daly guided Wy God, you Bre ke Uneetah Bene act 
» Whois guide OW at u 
Xnowashe vaine-of things better thang youdo, iho - ae pa eee ee 


Foch sina wv owists bed 


835 [ Se, 31,-37-218 


: SECTION 27 ria 
217 Jflhey ask thee by ie ” shy 2 ai Seed 
Concerning fighting - 40s Jee bol ABLE ie rie 
In the Prohibited Month bG? C19. IN ww 2% 
. Say.. ‘‘ Fighting — RS. a8 Aen 
Is a grave (offence) , 9% 4 1a ot GL 
: But graver 1s it 435 sath hee Oe Bp) 


In the sight of God 
; 1O prevent access 


To the path of God | “AA lgel 

oO the path o od, 2 
- deny cai | “f 15355051 Aen abel ned 5 
o prevent access - 25 4 SOLAS 
| Sea OAKS Gi) \% 


' Tp the Sacred Mosque, 
And drive out its members ” 238 


Tumult and oppression 7%” 


Nor wil they cease RULE co) Kate GE 
ron Kishin 
ss = faith ; iS Cone 
And vd any of you Coa? S22 Oo 
ek eee a6 3 
aha vers will bear no fruit Ache Gh 


io “shel ay5 J 
erarey 

SAO NPE ATOSNTO Ma 
“All Says 0 dees 

‘a es Oye c A sf 


2 4GIAG 


O Brod Soak Atl 
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238 The intolerance and persecution of the Pagan clique at Mecca caused untold hardships to 
he holy Messenger of Islam and his early disciples They bore all with meekness and long suffering 
patience until the holy one permitted them to take up arms in self defence Ihen they were twitted 
with breach of the custom about Prohibited Months, though they were dnven to fight during that 
penod against their own feeling in self defence But their enemies not only forced them to engage 
in actual warfare, but interfered with their conscience persecuted them and their families open 
insulted and denied God, kept out the Muslim Arabs from the Sacred Mosque and exiled them Suc 
violence and intolerance are deservedly called worse than slaughter 

239 Cf un 191,193 where a similar phrase occurs Firtnaextnal, temptation as in 1 102, on 
tumult, sedition oppeesion as here; MM A HG S,andM P translate ‘ persecution in! tt 
passage, which 18 legitimate, seeing that Persecution 1s the suppresston of some opinion 
+ 


walines; force, or tHraats. ’ 
ta de 1 


S. 11 2492220 ] 86 
219 Jiflhey ask thee b Ais hh 4 0 Ager 
Concerning wine *° and thy \4 pale BE985-r4 


gambling *41 62 Mao. 9 
Say “In them’is great sin, 1S 3) aged Ch 


And some profit, for men, 


itd Z 
But the sin 1s greater + pty 35 
Than the profit ” 


» 7% 0 ,) é 
Whey ask t’ ee “ ow muc’ gsi REY SIA AIK 
They are o spend, A Pahises 


Say. “ What is beyond "4? b Op BU. S 23 
Your needs ” 


Filhus doth God SA AN AON *sl) ae 


Make clear to you 


His Signs in order that 6 BHA AEF. 4 
Ye may consider — “esa ue f 

a aria Hereafter 248 5 GaN g-r- 

, 4 A\A hase 

Secs paren 344 Fa F ey iy 3 
Pit merges "BES BR) Pool OS 
Tie ateits with yours, * Bi 2 bah obs 
But'God lnows Sas ais 





240 Wine Khamr literally understood to mean the fermented juice of the grape , apphed by 
analogy to all fermented hquor and by further analogy to any intoxicating hquor or cto There 
may possibly be some benefit in it but the harm 1s greater than the benefit especially 1f we look at it 
from a social as well as an individual point of view 


241 Gambling matstr literally a means of getting something too easily getting a profit 
without working for st, hence gambling [hat is the principle om which gambling 1s prohibited 
The form most familiar to the Arabs was gambling by casting lots by means of arrows on the 

nneciple of a lottery the arrows were marked and served the same purpose as a modern lottery ticket 
mething eg the carcase of a slaughtered animal was divided into unequal parts The marked 
arrows were drawn from a bag Some were blank and those who drew them got nothing Others 
indicated pnzes which were big or small Whether you got a big share or a small share or nothing 
depended on pure luck unless there was fraud also on the part of some persons concerned The 
principle on which the objection 1s basedis that even if there 1s no fraud you gain what you have 
not earned or lose on a mere chance Dhce and wagering are nightly held to be within the definition 
of gambling But imsurance 1s not gambling, when conducted on business principles Here the basis 
for calculation 1s statistics on a large scale from which mere chanceiselsminated The insurers 
themselves pay premia in proportion to risks exactly and statistically calculated 


242 Hoarding is no use either to ourselves or to any one else We should use the wealth we 
need , any superfluities we must spend in good works or in chanty 


243 Gambling and intemperance are social] as well as individual sins Ihey may ruin us in our 
ordinary every-day worldly life as well as our spiritual future In case it 1s suggested that there 1s no 


harm 1n a httle indulgence we are asked to think over all its aspects social and individual —worldly 
ahd spiritual 


244 For orphans the best rule 1s to keep shy aoe household, and accounts separate, lest 
there should be any temptation to get a personal advantage to their guardian by mixing them wth 
ie guardians property household or accounts,—also to keep clear of any ideas of marnage ‘where 
this fiduciary relation exists © vi 152 may possibly suggest complete separation But tt may be 
an economy and an advantage to the orphan to have Ins property and accounts administered with 
the guardians property and accounts arid to have him live in the guardian s household or to marry 
into the guardians family especially where the orphan 8 property is small and ke or she has no other 
frend testis what se best in the orphan 5 interests’? If ardian does fall into beset yrwoal 
even if human law does not detect him, he is told he1s sinning in s sight and that should deep 
him straight 
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245 The idea in Islam 18 not to make God s law a burdensome fetter but to ease a mans path m 
all kinds of difficult situations by putting him on his honour and trusting him The strictest probity 
1s demanded of him, but if he falls short of it he 1s told that he cannot escape Gods punishment 
tven though he may evade human punishment 

246 Martiage is a most thtimate communion and the mystery of sex finds its highest fulfilment 
‘when intimate spiritual harmony 1s combined with the physical link [f religion is at all the real 
influence in hfe to both parties or to either party a difference in this vital matter must affect the 
Irves of both more profoundly than differences of birth race language or position in life It 1s there. 
fore only nght that the parties to be marned should have the same apis outlook If two persons 
love each other, their outlook in the highest things of life must be the same Note that religion 1s 
not here a mere label or a matter of custom or birth The two persons may have been born tn 
different religions but if by their mutual influence they come to see the truth in the same way oa | 
must openly accept the same mtes and the same social brotherhood Otherwise the position will 
become iinpdssible individually and socially 

247 Agan hurt, pollution Both aspects must be remembered Physical cleanliness and purity 
make for health bodily and spiritual But the matter should be looked at from the woman s point 
ot View as Well u4the mans To her there 18 danger of hurt, and she should have every considerauon, 
fyiie animal wofld, instinct 3 a guide whith is Men should in this respect be better be 

often: Were, ; 
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248, Ffaxthu A comprehensive word referring to manher time,~br place > ‘The mobt delicate 
matters are here referred to in the most discreet and yet helpful terms In sex morality, manner 
tame and place are all important, and the highest standards are set by social laws, by our con 
refined inatinct of mutual consideration and above all by the light shed by the highest Teachers 
from the wisdom which they receive from our Maker, Who loves purity and cleanliness in all things. 








249 Sex 1s not a thing to be ashained of or to be treated lightly, or to be indulged 40 @xcess.- it 
ig as solemn a fact as any in hfe It1s compared to a husbandmans tilth, it 18 a serious affair to 
i he sows the seed in order to reap the harvest But he chooses hisown time and mode of 
cultivation He does not sow out of season nor cultivate in 1 manner which will injure or exhaust the 
soul He 7 wise and considerate and does got run riot Coming from the simile to human beings, 
every kind of mutual consideration 1s required but above all, we must remember that even in these 
matters there is a spiritual aspect We must never forget our souls, and that we are responsible to 

t 
‘”_ It'was carnal minded men who invented the doctrine of original sin Behold, * says the Psalmust, 
“I, was shapeo in iniquity andin sin did my mother conceive me (Psalms li a4 This is entirely 
repudiated by [slam in which the office of father and mother 1s held in the highest veneration 
Every child of pure love is born pure Cehbacy 15 not necessanily a, virtue, and may be 4 vice 
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weelng Note how Peon sensuous matters ace disciaeed frankly, and immediately taken up 
into the loftest regions of spiritual upliftment 
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251 The Arabs had many special kinds of oaths for each of which they had a special name in 
their language Some of them related to sex matters and caused misunderstanding alienation 
division or separation between husband and wile This and the following three verses refer to 
them In v 224 we are first of all told in perfectly general terms that we are not to make an oath 
in_ the name of God an excuse for not doing the night thing whenitis pointed out to us or for 
refraining from doing something which will bring people together If we were swayed by anger 
or passion or mere caprice God knows our inmost hearts and right conduct and not obstinacy or 
quibbling is what He demands from us 


252 It has been held that thoughtless oaths if there 1s no intention behind them can be expiated 
by an act of charity 


253 Vv 225 27 should be read together with v 224 The latter though it 1s perfectly general, 
leads up to the other three 
The Pagan Arabs had acustom very unfair to women in wedlock ind this_was suppressed by 
Islam Sometimes 1m a fit of anger or caprice a husband would take an oath by God not to approach 
his wife This deprived her of conjugal nghts but at the same time kept her tied to him indehnitely, 
so that she could not marry again Ifthe husband was remonstrated with he would svy that his 
oath by God bound him Jsiam im the first place disapproved of thoughtless oaths but insisted on 
proper solemn intentional oaths being scrupulously observed Ina serious matter hke that affecting 
a wife if the oath was put forward as an excuse the man 1s told that itis no excuse at all 
God looks to intention not mere thoughtless words The parties are allowed a period of four 
months to make up their minds and see if an adjustment 1s possible Reconcilation 1s recommended, 
but if they are really determined against reconcihation itis unfatrto keep them tied indefinitely 
Divorce 1§ the only fatr and equrtable course thoes as the Apostle has declared of all thin 
rmitted divorce 18 the most hateful in the sight of In the circumstances God will forgtve, for 
¢ knows the real grievances of each of the parties and will hear the cry of all who suffer 
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254 Islam tries to maintain the married state asfir_as possible especially where children are 
concerned but it 1s against the restriction of the liberty of men ind women in such vitally important 
matters as love andfamily life It will check histy action as far as possible and leave the door to 
reconciliation open at many stages Lven after divorce 1 suggestion of reconciliation 1s made subject 
to certain precautions (mentioned in the following verses) neat thoughtless action A period of 
waiting ('tddat) fo: three monthly courses 1s prescribed 1n order to sec if the marriage conditionally 
dissolved 1s likely to result in issue But this 1s not necessary where the divorced woman Is a vitgin 
Q xxxiu1 49 It 1s definitely declared that women and men shall hive similar mghts against each 
other 


255 The difference in economic position between the sexes mukes the mans ughts and habilities 
a little greater than the woman’s Q 1v 34 referstothe duty of the man to maintain the woman, 
and toa certain difference in nature between the sexes rae pk to this, the sexes are on terms of 
equality in law and in certain matters the weaker sex 1s entitled to special protection 


256 Where divorce for mutual incompatibility 1s allowed, there 1s danger that the parties might 
act hastily then repent, and again wish to separate ‘1o prevent such capricious action repeatedly a 
limit 1s prescribed Two divorces (with a reconciliation between) are allowed After that the parties 
must definitely make up their minds, either to dissolve their union permanently, or to live honourable 
lives together in mutual love and forbearance—to hold together on acuitable terms, neither party 
worrying the other nor grumbling nor evading the duties and responsibilities of marnage 


257 ~=\f a separation 1s inevitable, the parties should not throw mud at each other, but recognise 
what 18 right and honourable on a consideration of all the circumstances In any case a man 1s not 
allowed to ask back for any gifts or property he may have given to the wife This 1s for the protection 
of the economically weaker sex Lest that protective provision itself work against the woman’s free 
dom, an exception 1s made in the next clause 
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258 All the prohibitions and limits prescribed here are in the interests of good and honourable 
lives for both sides and 1n the interests of a clean and honourable social life without public or private 
scandals If there ts any fear that 1n safeguarding her economic rights her very freedom of person may 
suffer the husband :efusing the dissolution of marnage and perhaps treating her with cruelty then in 
such exceptional cases it 1s permissible to give some material consideration to the husband but the 
need and equity of this should be submitted to the judgment of impartial judges 2 e properly 
constituted courts A divorce of this kind 1s called Rhul a 

259 Wrong (themselves as well as others) Zalimin for the root meaning of ulmseen 51 1 35 

260 ‘This 1s in continuation of the first sentence of v 229 ~—‘| wo divorces followed by re union are 
permissible the third time the divorce becomes irrevocable until the woman marries some other 
man and he divorces her This 1s to set an almost impossible condition Ihe lessons if a man loves 
a woman he should not allow a sudden gust of temper or anger to induce him to take hasty action 
What happens after two divorces if the man takes her back? Seev 23] 

261 If the man takes back his wife after two divorces he must do so only on equitable terms + e 
he must not put pressure on the woman to prejudice her rights in any way and they must live clean 
and honourable lives respecting each others personalities [there are here two conditional clauses 
(1; when ye divorce women and (2: when they fulftitheir Iddat followed by twu c insequential clauses 
(3) take them back on equitable terms, or (4) set them free with kindness ‘The first 1s connected with 

e third and the second with the fourth therefore if the husband wishes to resume the marital 
elations he need not wait for Iddat But 1f he does not so wish she 1s free to marry some one alse 


after Iddat For the meaning of [ddat seen 254 above 
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262 Let no one think that the liberty given to him can be used for his own selfish ends If he uses 
the law for the injury of the weaker party his own moral and spiritual nature suffers 


263 These difficult questions of sex relations are often treated as a joke But they profoundly 
affect our individual lives the Itves of our children and the purity and well being of the society in 
which we hve This aspect of the question 1s retterated again and again 


264 Rehearse sikr Cf u 151 andn 156 Weare asked to remember in our own minds and to 
prociaim and praise and be proud of Gods favours onus His favours are immeasurable not the 
least are His Revelations, and the wisdom whitch He has given to us to enable us to judge and 
act up to His guidance 


265 lhe termination of a marriage bond ts a most serious matter for family and social hfe And 
every idwiul device 1s approved which can equitably bring back those who have lived together, 
provided only there 1s mutual love and they can live on honourable terms with each other If these 
conditions are fulfilled it 1s not mght for outsiders to prevent or hinder re-union ‘They may be aber fe 
by property or other considerations _J his verse was occasioned by an actual case that was referred to 
the holy Apostle in his lifetime 
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266 As this comes in the midst of the regulations on divorce it apples primarily to cases of 
divorce where some definite rule 1s necessary as the father and mother would not, on account of the 
divorce probably be on good terms and the interests of the children must be safeguarded As 
however the wording 1s perfectly general, it has been held that the principle applies equally to the 
father and mother in wedlock each must fulfil his or her part in the fostering of the child On the 
other hand, it 1s provided that the child shall not be used as an excuse for driving a hard bargain on 
either side By mutual consent they can agree to some course that 1s reasonable and equitable both 
as regards the period before weaning (the maximum being two years) and the engagement of 
a wet nurse or (by analogy) for artificial feeding But the mother’s privileges must not be curtailed 
simply because by mutual consent she does not nurse the baby Ina matter of this kind the ultimate 
appeal must be to godliness for all legal remedies are imperfect and may be misused 
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There is no blame 

On you if ye make 

An offer of betrothal 

Or hold it in your hearts 268 

God knows that ye 

Cherish them in your hearts 

But do not make a secret contract 
With them except in terms 
Honourable, nor resolve on the tie 
Of marriage till the term 
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And know that God 

Knoweth what 1s in your hearts, 
And take heed of Him, 

And know that God 1s 
Oft-forgiving, Most Forbearing 
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SECTION 31 
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267 The Iddat of widowhood (four months and ten days) 1s longer than the Iddat of divorce 
(three monthly courses 11228) Inthe latter the only consideration 1s to ascertain if there is any 
unborn issue of the marriage dissolved ‘1 his 1s clear from xxx 49 where it ts laid down that there 15 
no Iddat for virgin divorcees In the former there 1s in addition the consideration of mourning and 
respect for the deceased husband In either case if it 1s proved that there 1s unborn issue there 1s of 
course no question of remarriage for the woman until 1t 1s born and for a reasonable time afterwards 
Meanwhile her maintenance on a reasonable scale 1s chargeable to the late husband or his estate 


268 A definite contract of remarnage for the woman during her period of Iddat of widowhood 
1s forbidden as obviously unseemly as also any secrecy in such matters It would bind the woman at 
a time when she 1s not fitted to exercise her fullest judgment But circumstances may arise when an 
offer (open for future consideration but not ummediately decided) may be to her interests and this 1s 
permissible In mystic interpretation the chenshing of love in ones heart without outward show or 
reward ts the true test of sincenty and devotion 
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239. If ye fear (an enemy),27? 
Pray on foot, or riding, 
(As may be most convenient), 
But when ye are 
In security, celebrate 
God’s praises in the manner 
He has taught you, 
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269 The law declares thatin sucha case half the dower fixed shall be paid by the man to the 
woman But it 1s open tothe woman to remit the half due to her orto the man to remit the haif 
which he 1s entitled to deduct, and thus pay the whole 


270 Him wn whose hands 1s the marriage tre According to Hanaft doctrine this 1s the husband 
himself who can o:dinarily by his act dissolve the marriage It therefore behoves him to be all the 
more liberal to the woman and pay her the full dower even if the marriage was not consummated 


271 The Middle Prayer Saldiul wusjs may be translated the best or the most excellent prayer" 
Authorities differ as to the exact meaning of this phrase The weight of authorities seems to be in 
favour of interpreting this as the ’As7 prayer (in the middle of the afternoon) This 1s apt to be most 
neglected, and yet this isthe most necessary, to remind us of God in the midst of our worldly affairs 
Hee . a ec Sara (S ci) entitled Asr of which the mystic meaning 1s appropniately dealt with 
under that Stra 


272 «Ve 238-39 are parenthetical, introducing the subject of prayerin danger Thuis 1s more fully 
dealt with in iv 102 
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C 51 — Fighting 1n defence of Truth and Right 
(+ 243253) Is not to be undertaken light-heartedly, 

Nor to be evaded as a duty 
Life and Death are in the hands of God 
Not all can be chosen to fight 
For God It requires constancy, 
Firmness, and faith Given these, 
Large armies can be routed 
By those who battle for God, 
As shown by the courage of David, 
Whose prowess single-handed 
Disposed of the Philistines 
The mission of some of the apostles, 
Like Jesus, was different,— 
Less wide in scope than that 
Of Mustafa God’s plan 
Is universal, and He carries it out 
As He wills 


273 Opinions differ whether the provision (of a years maintenance, with residence) for a widow 
1s emogete ee share which the widow gets (one exghth or one fourth) as an heir (Q iv 12) I donot 
think 1t 18. bequest (where made) takes effect asa charge on the y; but the widow can 
eave the house before the year 1s out, and presumably the maintenarice then ceases 
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274 We now return tothe subject of Jzhad which we left at vv 214216 Weare tobe under 
no illusion about it If we are not prepared to fight for our faith with our lives and all our 
resources, both our lives and our resources will be wiped out by ourenemes As tolife God gave 
it and 1 cowards not likely to saveit It has hyppened wgain and .gain 1n history that men who 
tamely submitted to be driven from their homes although they were more numerous than their 
enemies had the sentence of death pronounced on them for their cowardice and they deserved it 
But God gives further ind further chances in His mercy Thisis 1 lesson to every generation The 
Commentators differ as to the exact episode referred to but the wording is perfectly general and 
so 1s the lesson to be learnt from it 

275 For Gods cause we must fight but never to satisfv our own selfish passions or greed for 
the warning isrepeated God heareth and knoweth all things all deeds words and motives 
ae peveoy open before Him however we might conceal them from men or even from ourselves 

en Zio n 

276 Spending in the cause of God 1s called metaphorically a beautiful loan  It1s excellent in 
many ways (1:it shows a beautiful spirit of self denial (2)1n other loans there may be a doubt as 
to the safety of your capital or any return thereon here you give to the Lord of All in Whose hands 
are the keys of want or plenty, giving you may have manifo'd blessings and withholding, you may 
even lose what youhave Ifwe remember that our goal is Gad can we turn awey from His cause? 

277 The next generation after Moses and Aaron wis ruled by Joshua who crossed the Jordan 
and settled the tribes in! alestine His rule lasted for 25 vears after which there was a period of 
320 years when the Israelites had a chequered history They were not united among themselves, 
and suffered many reverses at the hands of the Midiamites Amtlekites and other tribes of Palestine 
They frequently lapsed into idolatry and deserted the worship of the true God From time to time 
a leader appeared among them who assumed dictatonal powers Acting under a sort of theocratic 
commussion from God he pointed out their backslidings re united them under His banner, and 
restored, from_time totime and place to place the nower of Israel These dictators are called 
Judges in the English translation of the Old Testament The last of their Ime was Samuel, who 
marks the transition towards the line of Kings on the one hand and of the later Prophets on the 
other He may be dated approximately about the 1th century B C 
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To fight, they turned back, 
Except a small band 
Among them But God 
Has full knowledge of those 
Who do wrong 


247 Their Prophet said to them 
- “God hath appointed 

Taltt 2° as king over you” 
They said “How can he 
Exercise authority over us 
When we are better fitted 
Than he to exercise authority, 
And he 1s not even gifted, 
With wealth in abundance?” 
He said ‘‘God hath 
Chosen him above you, 
And hath gifted him 
Abundantly with knowledge 
And bodily prowess God 


278 This was Samuel 
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In hus time Israel had suffered from much corruption within and many 
The Philistines had made a great attack and defeated Israel with great slaughter 


The Israelites, instead of relying on Faith and their own valour and cohesion brought out their most 


sacred possession the Ark of the ( ovenant to help them in the fight 
carried 1t away and retained it for seven months 


screen itself behind a sacred relic 


But the enemy captured it 
The Israelites forgot that wickedness cannot 


Nor can a sacred relic help the enemies of faith The enemy found 


that the Ark bate, nothing but misfortune for themselves and were glad to abandon it It 


a parently remaine 


twenty years in the village (earva) of Ya anm (Kiryath yeanm) 


TI Samuel! vn 2 


eanwhile the people pressed Samuel to appoint them a king They thought that a king would 
cure all their ills whereas what was wanting was a spirit of unton and disciphne and a readiness 


on their part to fight in the cause of God 


279 Samuel knew asa Prophet that the people were fickle and only wanted to cover their own 
want of union and true Ba by asking fora king They replied with spirit in words but when it came 


to action, they failed 
remained followed him trembling ”’ 


hey hid themselves in caves and rocks or ran away and even those who 
1 Samuel xm 67 


280 ‘Falaitis the Arabic name for Sau! who was tall and handsome but belonged to the tribe of 


Benjamin, the smallest tribe in Israet 


His worldly belongings were slender, and 1t was when he went 


out to search for some asses which had been lost from his father s house that he met Samuel and was 


announted king by him 


The peoples fickleness appeared immediately he was named They raised 
ali sorts of petty objections to him The chief consideration in their minds was «elfishness 


each one 


wanted to be leader and king himself, instead of desiring sincerely the good of the people as a whole, 


as a leader should do 
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Z81 Ark of the Covenant Tabit achest of acacia wood covered and lined with pure gold about 5 ft 
x 3ft x 3ft See Exod xxv 1022 It wastocontain the testtmony of God or the Ten ( ommand 
ments engraved on stone with relics of Moses and Aaron Its gold lid was to be the‘ Mercy Seat 
with two cherubims of beaten gold with wings outstretched This was a sacred possession to 
Israel It was lost to the enemy in the early part of Samuels ministry see second note to 1 246 when 
it came back it remained in a village for twenty years and was apparently taken to the capital when 
kingship was instituted It thus became a symbol of unity and authont 

282 Security sakina=safety tranquility, peace Later Jewish writings use the same word for a 
symbol of Gods Glory inthe Tabernacle or tent in which the Ark was kept or in the Temple when 
it was built by Solomon 

283 Curried by angels these words refer tothe Tabat or Ark the cherubims with outstretched 
wings on the lid may well be supposed to carry the security or peace which the Ark symbolised 

284 4A Commander is hampered by a large force if 1t1s not in perfect discipline and does not 
whole heartedly believe in its Commander He must get rid of all the doubtful ones as did Gideon 
before Saul, and Heny V in Shakespeare s story long afterwards Saul used the same test as Gideon 
he gave a certain order when crossing a stream the greater part disobyed and were sent back 
Gideon s story will be found in indies vu 27 

285, Even inthe small band that remained faithful, there were some who were appalled by the 
number of the enemy when they met him face to face, and saw the size and strength of the enemy 
Commander, the giant Goliath (Jalat) But there was avery small band who were determined to 

all odds because they had perfect confid-nce in God and inthe cause for which they were 

behing ad were for making a firm stand and seeking Gods help Of that number was David 
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286 Note how the whole story 18 compressed into a few words as regards narration, but its 
spiritual lessons are dwelt upon from many points of view The Old Testament 1s mainly interested in 
the narrative which 1s full of d tail but says little about the universal truths of which every true 
story 18a parable The Quran assumes the story but tells the parable 
David wasaraw youth with noarmsor armour He was not known even in the Israelite camp 
and the giant Goliath mocked him Even David s own elder brother chid him for deserting his sheep 
for he was a poor shepherd lad to outward appearance but his faith had made him more than a 
match forthe Philistine hosts When Sau! offered his own armour and armsto David the young 
hero declined as he had not tried them while his sherherd s sling and staff were his well tried imple 
ments He picked un f \e smooth pebbles on the spot from the stream and used his sling to éuch 
effect that he knocked down Gohath He then used Gohaths own sword to slay him There was 
consternation in the Philistine army they broke and fied and were pursued and cut to pieces 
Anart from the main lesson that 1f we wou'd preserve our national existence and our faith it 1s 
our duty to fight with courage and firmness there are other lessousin Davids story (1) numbers 
do not count, but faith determination and the blessing of God (2) size and strength are of no 


avail against truth courage and careful planning (3) the herotnes hisown weapons and those 
that are available to him at the time and place even though people mav laugh at him (4) 1f God 
is with us the enemys weapon mav become an instrument of his own destruction (5) personalitv 
conquers all dangers and puts heart inte our own wavering frends (6) pure faith brings God's 
reward, which may take many forms, in David's case it was Power, Wisdom and other gifts see next 
note 

287 David was net only a shepherd, a warnor, a king, a wise man, and a prophet, but was also 
endowed with the gifts of poetry and music His Psalms (zabu#r) are still extant 

288 God's plan_1s universal He loves and protects all His creatures and His bounties are for 
all worlds (1: 2n) To protect one He may have to check another, but we must never lose faith that 
His love is for all in boundless measure. 
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C 52—Who can describe the nature of God? 

(u 254 283) The Living, the Eternal His Throne 
Extends over worlds and worlds 
That no imagination can compass 
His truth is clear as daylight how 
Can compulsion advance Religion ? 
The keys of Life and Death, and the mysteries 
Of everything around us, are in His hands 
Our duty then ts to seek the path 
Of goodness, kindness, upright 
Conduct and Charity,—to grasp 








289 Different gifts and different modes of procedure are prescribed to Gods Apostles in 
different ages and perhaps their degrees are different though it 1s not for us mortals with our imper 
fect knowledge to make any difference between one and another of Gods Apostles (1 136) As this 
winds up the argument about fighting three illustrations are given from the past how it affected 
God s Messengers To Moses God spoke in clouds of glory he led his men for forty years through the 
wilderness mainly fighting against the unbelief of his own people he organised them to fight with 
the sword for Palestine but was raised to Gods mercy before his enterprise ripened and 1t fell to 
Joshua to carry out his plan David though a mere shepherd boy was chosen by God He over 
threw the greatest warrior of his time became a king and waged successful wars being alsoa 
prophet, a poet anda musician Jesus was strengthened with the holy spirit’ he was given no 
weapons to fight and his mission was of a more limited character In Muhammad's mission these 
and other characters were combined Gentler than Jesus, he organised on a vaster scale than Moses 


fom Medina he ruled and gave laws and the Quran has a vaster scope than the Psalms of 
avs 


290 Moses see note above 


291 There is a two fold sense they were raised to high posts of honour, and they rose by 
degrees I take the reference to be to David 


292 Cf u 87 


293 If some power of choice was to be given to man, his selfishness inevitably caused 
divisions It must not be supposed that it frustrates God’s Plan Hie carries it out as He will, 
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294 Spend 1 €, give away in chanty or employ im good works but do not hoard Good 
works would in Islam include everything that advances the good of one that is in need whether a 
neighbour or a stranger or that advances the good of the community or even the good of the 
person himself to whom God has given the bounty But it must be real good and there should 
be no admixture of baser motives such us vainglory or false indulgence or encouragement of 
idleness or playing off one person against inother The bounties include mental and spiritual 
gifts as well as wealth and material gifts 


295 Cf u 123 and u 48 


296 “Ihis is the Ayat-ul Kurst, the Verse of the Throne’? Who can translate its glo 
meaning or reproduce the rhythm of 1ts well chosen and comprehensive words? Even in the Srrnal 
Arabic the meaning seems to be greater than can be expressed in words 


The attributes of God are so different from anything we know in our present worl 

we have to be content with understanding that the cain fit word by which wa can name Hine : 

He,’’—the pronoun standing for Hisname His name—God or Allah—is sometimes misused and 
ee to other beings or things and we must emphatically repudiate any idea or suggestion that 
there can be any compeer of God the one true living God He lives but His hfe 1s self subsisting 
andeternal it does not depend upon other beings and 1s not limited to time and space Perhaps 
the attmbute of Qatyidm includes not only the ideaof Self subsisting ’’ but also the idea of “Keeping 
up and maintaining all Ife,’’ His life being the source and constant support of all demved forms of 
life Perfect life is perfect activity, in contrast to the imperfect life which we see around us, which 
1s not only subject to death but to the need for rest or slowed down activity (something which 1s 
between activity and sleep for which I in common with other translators have used the word 

slumber ) and the need for full sleep itself But God hasno need for rest or sleep His activit 
like His life 1s perfect and self subsisting Contrast with this the expression used in Psalms ixxvui oe 
green the Lord awaked as one out of sleep, and hke a mughty man that shouteth by reason of 
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297 After we realise that His Life 1s absolute Life His Being is absolute Being while others are 
contingent and evanescent our ideas of heaven and earth vanish like shadows What is behind that 
shadow 1s He Such reality as our heavens 1nd our earth possess 18 a reflection of His absolute 
Reality The pantheist places the wrong accent when he says that everything 1s He ‘The truth 1s 
better expressed when we say that everything is His Howthencin any creatures stand before Him 
as of right and claim to intercede fora fellow creature? Inthe first place both are His, and He 
cares as much for one as for the other In the second place they ire both dependent on His will and 
command _ But He 1n His Wisdom and Plin may grade his creatures and give one superiority over 
another Then by His will and permission such a one may intercede ortelp according to the laws 
and duties laid on him Gods knowledge 1s absolute and is not conditioned by Time or Space 
To us His creatures these conditions ilways apply His knowledge and our knowledge are 
therefore in different categones and our hnowledge only gets some reflection of Realtiy when it 
accords with His Will and Plan 


298 Throne seat power knowledge symbol of authority Jn our thoughts we exhaust everything 
when we say _ the heavens and the earth Well then in everything 1s the working of God s power 
and will and authority Everything of course includes spiritual things as well as things of sense 
Cf Wordsworth ¢ fine outburst in Tintern Abbey =‘ Whose dwelling 1s the hight of setting suns And 
the round ocean and the living air And inthe bluesky and inthe mindofman A motion anda 
spirit that impels all thinking things all objects of all thought And rolls through all things "’ 


299 Alife of activity that 1s imperfect or relative would not only need rest for carrying on its 
own activities but would bein need of double rest when it has to looh after and guard or cherish 
or help our activities In contrast with this 1s the Absolute Iife which 1s free from any such need 
or contingency For it 1s supreme above anything that we can conceive 


300 Compulsion 1s incompatible with religion because (1) religion depends upon faith and 
will, and these would be meaningless if induced bv force (2) Truth and Frror have been so clearly 
shown up by the mercy of God that there should be no doubt in the minds of any pons of good 
will as to the fundamentals of faith (3) Gods protection 1s contmuous and His Plan 1s always 
to lead us from the depths of darkness into the clearest light 


301 Hand hold something which the hands can grasp for safety in a moment of danger It may 
be aloop or a handle, or anchor If it 1s without flaw, so that there 1s no danger of Glcclaen, U 
our safety 1s absolutely assured so long as we hold fast toit Our safety then depends on our own 
oe eae Gods help and protection will alwavs be unfailing if we hold firmly te God and trust 
an Film, 
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From the depths of darkness 
He will lead them forth 

Into light Of those 

Who reject faith the patrons 
Are the Evil Ones from hght 
They will lead them forth 
Into the depths of darkness 
They will be Companions 

Of the fire, to dwell therein 
(For ever) 


SECTION 35 


Jkiiast thou not 
Turned thy vision to one 
Who disputed with Abraham 8°? 
About his Lord, because 
God had granted him 
Power? Abraham said 
“My Lord 1s He Who 
Giveth life and death ” 
He said “I give life and death” 
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Said Abraham “It 1s God | 
That causeth the sun 
To rise from the East | 
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Do thou then cause him 
To nse from the West” 
Thus was he confounded 
Who (in arrogance) rejected 
Faith Nor doth God 
Give guidance 

To a people unjust 98 


259 Or (take) the similitude 
Of one who passed 
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302 The three verses 258-260 have been the subject of much controversy as to the exact meaning 
to be attached to the incidents and the precise persons alluded 10 whose names are not mentioned 
M M As learned notes give some indication of the points at issue In such matters where the 
Quran has given no names and the Holy Apostle has himself given no indication it seems to me 
useless to speculate and st1ll worse to put forward positive opinions In questions of learning 
speculations are often interesting But it seems to me that the meaning of the Quran 1s so wide and 
universal that we are in danger of missing the real and eternal meaning 1f we go on disputing about 
minor points All three incidents are such as may happen again and again in any prophets life 
time and be seen 1n impersonal vision at any time Here they are connected with Mustafas vision 
as shown by the opening words of verse 258 


303 The first point illustrated 1s the pride of power and the impotence of human power as 
against Gods power The person who disputed with Abraham may have been Nimrod or some 
ruler in Babylonia or indeed elsewhere I name Babylonia as it was the orginal home of 
Abraham (Ur of the Chaldees), and Babylon pnded herself on her arts and sciences in the 
ancient world Science can do many wonderful things it could then,itcannow But the mystery 
of Life baffled sctence then as it continues to baffle science now after many centuries of progress 
Abraham had faith, and referred back everything to the true Cause of Causes <A sceptical ruler might 
jestinglysay “Ihave the power of life and death A man of science might say ‘ We have 
investigated the laws of lifeand death Different kinds of powers jie 1n the hands of kings and men 
of knowledge The claim in both casesis true ina very limited sense But Abraham confounded 
the claimer by going back to fundamentals “If you had the ultimate power, why could you not make 


By a hamlet, all in ruins 2 
To its roofs He said 
“Oh! how shall God 

Bring it (ever) to life, 

After (this) its death ?”’ 
But God caused him 

To die for a hundred years, 
Then raised him up (again) 
He said “ How long 
Didst thou tarry (thus) ?” 
He said ‘‘(Perhaps) a day 
Or part of aday'" He said 
“Nay, thou hast tarried 
Thus a hundred years, 

But look at thy food 

And thy drink , they show 
No signs of age , and look 
At thy donkey and that 
We may make of thee 

A Sign unto the people, 
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Then believe?” He said 
“Yea! but to satisfy 

304 This incident 1s referred variously (1) to Ezekiel s vision of dry bones (Ezekiel xxxvu 1 10) 
(2) to Nehemiah s visit to Jerusalem in ruins after the Captivity and to its re building (Nehemiah 
11220) and (3) to Uzair or Ezra or Esdras the scribe priest and reformer who was sent by the 
Persian King after the Captivity to Jerusalem and about whom there 1re many Jewish legends As 
to (1) there are only four words in this verse about bones As to (2) and (3) there is nothing spectfic 
to connect this verse with either The wording 1s perfectly general and we must understand it as 
general I think 1t does refer not only to individual but to national death and resurrection 


260 








305 A man 1s in despair when he sees the destruction of a whole people city or civilisation But 
God can cause resurrection as He has done many timesin history and as He will do at the final 
Resurrection Time is nothing before God The doubter thinks that he has been dead or _ tarried 
thus a day or less when the period has been a century On the other hand the food and drink which 
he left behind 1s intact and as fresh as 1t was when he left it But the donkey 1s not only dead but 
nothing but bones is left of it And before the mans eyes the bones are reunited clothed with flesh 
and blood and restored to life Moral (1) Time 1s nothing to God (2) It affects different things in 
different ways (3) The keys of life and death arein Gods hands (4) Mans power s nothing his 
faith should be in God 


306 Verse 258 wesaw illustrated God s power over Life and Death contrasted with man’s vain 
boasts or imaginings Verse 259 illustrated how Time 1s immaterial to God s working _ things, indivi 
duals and nations are subject to laws of life and death whih are under Gods complete contral, 
however much we may be misled by appearances Now in Verse 200 we are shown the power of 
wisdom and love if man can tame birds so that they know him and fly to him how much more wit 
God 8 creatures obey His call at the Resurrection ? 
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307 Abraham had complete faith in Gods power but he wanted with Gods permission to give 
an explanation of that faith to his own heart and mind Where ! have translated satisfy my own 
understanding the hteral translation would be satisfy my own heart 


308 A poriton of them Juzan The recerved Commentators understand this to mean that the 
birds were to be cut up and pieces of them were to be put on the hills The cutting up or killing 1s not 
mentioned but they say that it is imphed by an ellipsis as the question 1s how God gives life to the 
dead Of the modern Muslim Commentators M P 1s noncommittal but H GS and M M A, 
understand that the birds were not killed but thata portion here meansa unit single birds were 
placed on hills and they flew to the one who tamed them This last view commends itself to me, as 
the cutting up of the birds to pieces 1s nowhere mentioned unless we understand the word for “ taming 
Nn an unusual and almost impossible sense 


309 A verv high standard 1s set for charity (1) It must bein the way of God (2) It must 
expect no reward in this world (3) It must not be followed by references or reminders to the act of 
charity (4) Still less should any annoyance or injury be caused to thé recipient, eg, by boasting 
that the giver relieved the person in the hour of need =Indeed the kindness and the spint which tums 
a blind eye to other people’s faults or short comings 1s the essence of charity these things are better 
than charity if charnty 1s spoilt by tricksthat doharm At the same time while no reward 1s to be 
expected, there 1s abundant reward from God—material, moral and spiritual—according to His own 
good pleasure and plan If we spend in the way of God, it 1s not as 1f God was in need of our chanty 

nm the contrary our short comings are so great that we require His utmost forbearance before any 
good that we can do can merit His praise or reward Qur motives are so mixed that our best may 
really be very poor if yudged by a very strict standard 
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310 False charity to beseen of men 1s really nocharitv It 1s worse for it betokens a dis 
in God and the Hereafter God seeth well whatever ye do (1 265) It 13s compared to apy 
barren rock on which by chance has fallen a httle soil Good rain which renders fertile soul more 
fruitful washes away the little soul which this rock had and exposes tts nakedness What good can 
hypocrites derive even from the lhttle wealth thcy may have amassed ? 


311 True charity is like a field with good soil on a high situation It catches good showers of 
rain the moisture penetrates the soil and yet 1ts elevated situation keeps it well drained and healthy 
favourable conditions increase its output enormously But supposing even that the rain 1s not 
abundant, it catches dew and makes the most of any little morsture 1t can get and thatis sufficient 
for it So aman of true charity 1s spiritually healthy, he 1s best situated to attract the bounties of 
God, which he does not hoard selfishly but circulates freely In lean times he still produces 
pital ray ig content with what he has He looks to Gods pleasure and the strengthening of tus 

wh soul 


S. 11 266-267 } 108 


266 Does any of you wish 


That he should have a garden *!2 4,604 2 i A eh of vay 
With date-palms and vines ’ x8 O woof i 


4 9&5 
And streams flowing EI oC 
Underneath, and all kinds ‘y 5 oF oe 


97 Z ° 
Of fruit, while he 1s stricken “SENG Se) Coe 


With old age, and his children 


“48 ‘ 
Are not strong (enough !% Yall a C4 Qs) 


To look after themselves) — 


That it should be caught Ara US Av * (Aeh3 


In a whirlwind, 


With fire therein, "ETEK DEL eS CnAt 


And be burnt up? 


w4F 411% 

i a ei oa make clear At CS SROINNS 

o you is OIgNs, J v7 \ J 
That ye may consider 6 ORS S33 AN d 

SECTION 37 
267. @ph ye who believe! ; 

Give of the good things al Cn sit. y46 
Which ye have (honourably) . 


earned, 914 BCS Ue cars C4 (ksi 


And of the fruits of the earth . <3 wy 
Which We have produced “ops OA IN C2584 aed 

















312 The truly spiritual nature of charity having been explained in three parables (vv 261, 264, 265) 
afourth parable 1s now added explaining its bearing on the whole of our life Suppose we had a 
beautiful garden well watered and fertile with delightful views of streams and a haven of rest for 
mind and body suppose old age were creeping tn on us and our children were either too young to 
look after themselves or too feeble in health how should we feel if 1 sudden whirlwind came with 
lightning or fire in its train ind burntit up thus blasting the whole of our hopes for the present and 
for the future, and destroying the result of all our labour and savings in the past? Well this life of 
ours 18a probation Wemay work hard we may save we may have good luck Wemay make 
ourselves a goodly pleasance and have ample means of support for ourselves and our children A 
great whirlwind charged with lightning and hre comes and burns up the whole show We are too old 
to begin again our children are too young or feeble to help us to repair the mischief Our chance 
1s lost because we did not provide against such a contingency Ihe whirlwind 1s the wrath to 
come ___ the provision against 11 1s a life of true charity and nghteousness which 1s the only source of 
true and lasting happiness in this world and the next Without it we are subject to all the vicissitudes 
of this uncertain hfe Wemay even spoil oursocalled charity by insisting on the obligation 
which others owe to us or by doing some harm because our motives are not pure 


313 Not strong (enough) g¢huafau literally weak decrepit, infirm possibly referring to both 
health and will or character 


314 According to the English proverb ‘Charity covers a multitude of sins Such a sentiment 
1s strongly disapproved in Islam harity has value only if (1) something good and valuable 1s given, 
(2) which has been honourably earned or acquired by the giver, or (3) which 1s produced in nature and 
can be referred to as a bounty of God (1) may include such things as are of use and value to others 
though they may be of less use to us or superfluous to us on account of our having acquired something 
more suitable for our station in life for example discarded clothes or an old horse or a used motor 
car, but if the horse is vicious, or the car engine so far gone that it 1s dangerous to use, then the 

iff 1s worse than useless, it 1s positively harmful and the giveris a wrong doer (2) applies to 

audulent company promoters who earn great credit by giving away in charity some of their 
ill gotten gains or to robbers (even if they call themselves by high sounding names) who rob Peter 
to pay Paul Islam will have nothing to do with tainted property Its economic code requires that 
every gain should be honest and honourable Even ‘charity would not cover or destroy the taint 
(3) lays down a test 1n cases of a doubtful gain Can we refer toit asa gift of God? Obviously the 
produce of honest labour or agriculture can be so referredto In modern commerce and speculation 
there 1s much of quite the contrary character, and charity will not cover the taint Some kind of art, 
skill or talent are God given it isthe highest kind of charity to teachthem or share their product 


Others are the contrary they are bad or tainted In the same way some professions or services m: 
pe taunted, if these tend to moral harm J . ah 
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315. The preceding note tries to indicate some of the things which are bad or tainted We should 
not even think of acquiring them for ourselves, soothing our conscience by the salve that we shall 
Practise charity out of them 


316 Closed cyes imply disgust or connivance because of some feature which we would not openly 
acknowledge 


317 To dedicate tainted things to God 1s a dishonour to God, Who 1s independent of all wants, 
and Who 1s worthy of all honour and praise 


318 Good and evil draw us opposite ways and by opposite motives and the contrast 1s 
well marked out in charity When we think of domg some real act of kindness or charity we 
are assailed with doubts and fear of impoverishment but Evil supports any tendency to selfish 
ness, greed or even to extravagant expenditure for show or self indulgence or unseemly appetites 
On the other hand God draws us on to all that 1s kind and good for that way hes the forgiveness 
of our sins, and greater real Prosperity and satisfaction o kind or generous act ever ruined 
any one It is false generosity that is sometimes shown as leading to ruin As God knows all our 
motives and cares for all and has everything in His power, it 1s obvious which course a wise man 
will choose But wisdom 1s rare and it 1s only wisdom that can appreciate true well being and 
distinguish it from the false appearance of well being 
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319 Itis better to seek no publicity in charity Butifit 1s known there is no harm If tt 
1s for public purposes 1t must necessarily be known and a pedantic show of concealment may 
itself be afault ‘The hirm of publicity lies in motives of ostentation We can better reach the really 
deserving poor by quietly seeking for them [he spiritual benefit enures to our own souls provided 
our motives are pure and we are really seeking the good pleasure of God 


320 In connection with charity this meins that we must relieve those really in 
need whether they are good or bad on the right path or not, Muslims or otherwise It 
1s not for us to judge in these matters God will give light accoiding to His wisdom 
Incidentally 1t adds a further meaning to the command et there be no compulsion in 
religion (i 256) For compulsion may not only be by force but by economic necessity In 
matters of religion we must not even compel by a bribe of charity The chief motive in charity 
should be Gods pleasure and our own spiritual good This was addressed in the first mstance 
to Mustafa in Medina but it 1s of universal application 


321 See note tom 112 Wayk means literally face, countenance , hence, favour, or glory 


322 Indiscriminate acts of so calied charity are condemned as they may do more harm 
than good (see v 262) The real beneficiaries of charity are here indicated They must be in want 
And the want must be due tosome honourable cause For example, they may be doing some 
unpaid service such as teaching or acquiring knowledge or skill, or bein exile for their faith or 
in other ways be prevented from seeking employment or doing strenuous work Gods cause 
must not be narrowly interpreted All sincere and real service to humanity comes within the 
definition, as well as actual devotion to religion or to the nghteous Imam Such men do not be 
HN door to door It 1s the duty of those who are well to-do, or of the Public Purse, to fin 

em out 


111 [S. 11. 273-275 


In the land, seeking >, 29h a (9 9% 
For trade or work UP) i We 


seer iemiog, | aha Hepa att 
They beg not importunately — ria 4 ’ 
FE EELS 


From all and sundry 
£ 97 4 744 6% ex 
O fib ty atl Of BF 


And whatever of good 
Ye give, be assured 
God knoweth it well 


SECTION 38 
5 9IK 9 4. 0? 9, 
Jj 1 aa ol ati CAT -re 
My 
ACa5io § Vy UNS 
“235 ids, sale Zhi 


= 494094 93 AC 7 G94 KG 
OCH 2495 fle BAI; 


OPH S lap BU Cet veo 
OVE TON YT AAD 
FNC O5 Sas A oe 
BES RAM aISAS Be 4 


274 VAlflhose who (in charity) 324 
Spend of their goods 
By night and by day, 
In secret and in public, 
Have their reward 
With their Lord 
On them shall be no fear, 
Nor shall they grieve 


275 Those who devour usury *44 
Will not stand except 
As stands one whom 
The Evil One by his touch 
Hath driven to madness 345 
That 1s because they say 
“ Trade 1s like usury,” 3-6 
But God hath permitted trade 


a a LT 





323 We recapitulate the beauty of charity (: e unselfish giving of ones self or ones goods) 
before we come to its opposite 2¢ the selfish grasping greed of usury against those in need or 
distress Charity insteid of mmpoverishing you willennch you you will have more happiness and 
less fear Contrast it with what follows —the degradation of the grasping usurer 


324 Usury 1s condemned and oe in the strongest possible terms There can be no 
question about the prohibition When we come to the definition of Usury there 1s room for difference 
of opinion Hadhrat Umar according to Ibn hathir felt some difficulty in the matter as the Apostle 
left this world before the details of the question were settled This was one of the three questions 
on which he wished he had had more light from the Apostle the other two being Khilafat and kalalat 
(see iv 12 n 518) Our Ulama ancient and modern have worked out a great body of literature 
on Usury based mainly on economic conditions as they existed at the nse of Islam 1 agree with 
them on the main principles but respectfully differ from them on the definition of Usury As this 
subject 1s highly controversial J shall discuss 1t not in this Commentary but on a suitable occasion 
elsewhere The definition | would accept would be undue profit made not 1n the way of legitimate 
trade out of loans of gold and silver and necessary articles of food such as wheat barley dates and 
salt (according to the list mentioned by the Holy Apostle himself) My definition would include 
profiteering of all kinds, but exclude economic credit the creature of modern banking and finance 


325 An apt simile whereas legitimate trade or industry increases the prosperity and elie 
of men and nations a dependence on Usury would merely encourage a race of idlers cruel bloo 
suckers and worthless fellows who do not know their own good and are therefore akin to madmen 


326 The sharp opposition between legitimate trade and usury supports my definition in the last 
note but one Bat titerary Sale or Barter) 1s also used more generally for trade and commerce, and 
various kinds of transactions 
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276 God will deprive 
Usury of all blessing, 
But will give increase 
For deeds of chanty 
For He loveth not 
Creatures ungrateful 
And wicked 


277 Those who believe, 
And do deeds of nghteousness, 
And establish regular prayers 
And regular charity, 
Will have their reward 
With their Lord 
On them shall be no fear, 
Nor shall they grieve ®27 


278 Dh ye who believe ! 
Fear God, and give up 
What remains of your demand 
For usury, if ye are 
Indeed believers 


279 If ye do it not, 
Take notice of war 548 
From God and His Apostle 
But if ye turn back, 
Ye shall have 
Your capital sums 
Deal not unjustly, 
And ye shall not 
Be dealt with unjustly 
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327 The contrast between charity and unlawful grasping of wealth began at v 274 where this 
phrase occurs asa theme Here the theme finishes with the same phrase The foNow:ng four verses 
refer to further concessions on behalf of debtors, as creditors are asked to (a) give up even claims 
arising out of the past on account of usury, and (6) to give time for payment of capital 1f necessary, 
or (c) to wnite off the debt altogether as an act of charity 


328 This 1s not war for opinions, but an ultimatum of war for the Hberation of ty 
dealt wjth and oppressed ey 
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280 If the debtor 1s 
In a difficulty, 
Grant him time 
Till it 1s easy 
For him to repay 
But if ye remit it 
By way of charity, 
That 1s best for you 
If ye only knew 


——- 


281 And fear the Day 
When ye shall be 
Brought back to God 
Then shall every soul 
Be paid what it earned, 
And none shall be 
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329 The first part of the verse deals with transactions involving future payment or future consider 
ation and the second part with transactions in which payment and dehvery are made on the spot 
Examples of the former are if goods are bought now and payment 1s promised at a fixed time and place 
in the future or if cash 1s paid now and delivery 1s contracted for at a fixed time and place im the 
future In such cases a written document 18 recommended but it 1s held that the words later on in 
this verse that it 1s juster = more suitable as evidence and more convenient to prevent doubts 
etc imply that it 1s not obligatory inlaw Fx-«mples of the latter kind—cash payment ind delivery 
on the spot—require no evidence in writing, but apparently oral witnesses to such transactions are 
recommended 

330 Ihe scnbe in such matters assumes a fiduciary capacity he should therefore remember to act 
asin the presence of God with full justice to both parties The art of wnting he should look upon 
as a gift from God, and he should use it as in His service In anilliterate population the scribe's 
Position 1s still more responsible 
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331 Possibly the person mentally deficient or weak or unable to dictate may also be 
incapable of making a valid contract and the whole duty would be on his guardian who again 
must act in perfect good f uth not only protecting but vigiantly promoting the interests of his ward 

332 It 1s desirable that the men (or women) who are chosen as witness should be from the 
circle to which the parties belong as they would best be able to understand the transaction, and 
be most easily available if their evidence 1s required in future 

3 Commercial morality 1s here taught on the highest plane and yet in the most practical 

manner both as regards the bargains to be made the evidence to be provided the doubts to be 
avoided and the duties and nights of scribes and witnesses Probity even in worldly matters 1s to 
be not a mere matter of convemience or policy but a matter of conscience and religious duty Even 
our every day transactions are to be carried out as in the presence of God 
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C 53 —~Our honesty and upright conduct 

(1 284 286) Are not mere matters of policy 
Or convenience all our life in this world 
Must be lived as in the presence of God 
The finest example of Faith we have 
In the Apostle’s life full of faith, 
Let us render willing obedience 
To God’s Will Our responsibilty, 
Though great, is not a burden 
Greater than we can bear let us 
Pray for God’s assistance, and He will help 
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334 A pledge or security stands on 1ts own independent footing thoughit 1sa very convenient form 
of closing the bargain where the parties cannot trust each other and cannot get 1 written agreement 
with proper witnesses 


335 ‘Lhe law of Deposit implies great trust in the Depositary on the part of the Depositor The 
Depositary becomes a trustee and the doctrine of Trust can be further developed on that basis 
The trustees duty 15 to guard the interests of the person on whose behalf he holds the trust and to 
render back the property and accounts when required according to the terms of the trust This 
duty again 1s linked to the sanction of Religion which requires a higher standard than Law 


336 It sometimes happens that if some inconventent piece of evidence 1s destroyed or concealed, 
we gain a great advantage matertally We are warned not to yield to such a temptation The 
concealment of evidence has a serous effect on our own moral and spiritual life for it taints the 
very source of higher life as typified by the heart The heart 15 also the seat of our secrets We are 
told that the sin will reach our most secret being though the sin may not be visible or open to the 
world Further the heart 1s the seat of our affections, and false dealing taints all our affections 
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337. This Stira started with the question of I aith (vv 34) showed us various aspects of Faith 
and the denial of Faith gave us ordinances for the new People of Islam as a community and now 
rounds off the argument again with a confession of Faith and of its practical manifestation in conduct 
( we hear and we obey ) and closes on a note of humility so that we may confess our sins ask for 
forgiveness and pray for Gods help and guidance 


338 Cf u 136and11 253n It.1s not for us to make any distinction between one and another of 
God s apostles we must honour them all equally though we know that God in His wisdom sent 
them with different kinds of mission and gave them different degrees of rank 


339 When our faith and conduct are sincere we realise how far from perfection we are and we 
humbly pray to God for the forgiveness of our sins We feel that God imposes no burden on us that we 
cannot bear and with this realisation in our hearts and in the confession of our ips, we go to Him 
and ask for His help and guidance 


340 Cf u 233 In that verse the burden was in terms of material wealth here tt1s 1m terms ot 
soni duty Assured by God that He will accept from each soul just such duty asit has the 
ability to offer, we pray further on for the fulfilment of that promise 


341 We must not be arrogant and think that because God has granted us His favour and mercy 
we have no need to exert ourselves, or that we are ourselves superior to those before us On the 
contrary knowing how much they failed we pray that our burdens should be lhghtened, and we 
confess our realisation that we have all the greater need for God s mercy and forgiveness 

And so we end the whole argument of the Stra with a priyer for God s help, notin our own selfish 
ends, but in our resolve to uphold God s truth against all Unbelief 
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APPENDIX I, 
THE ABBREVIATED LETTERS 
(Al Mugatta’at) 


Certain Siiras have certain initials prefixed to them, which are called the 
‘ Abbreviated Letters’? A number of conjectures have been made as to their meaning 
Opimons are divided as to the exact meaning of each particular letter or combination 
of letters, but it 15 agreed that they have a mystic meaning 


Mystic meaning, not intelligible at first sight, 1s not inconsistent with the 
character of the Qurinas a “plain book’ The book of nature is also a plain book, 
but how few can fully understand it? Every one can get out of the Quran plain guidance 
for his life according to his capacity for spiritual understanding As hi» capacity grows, 
so will his understanding giow The whole Book is a Record for all time It must 
necessarily contain truths that only gradually unfold themselves to humanity Even 
parables and tales of mystic meaning employ symbolism The plain man may find 
the symbolism helpful, as a soldier finds his National Flag helpful But what propor 
tion of British soldiers or citizens understands the full symbolism of the British Union 

ack? 

: This 1s not a mystery of the same class as ‘‘ mysteries’? by which we are 
asked to believe against the dictates of reason If we are asked to believe that one 
1s three and three 1s one, we can give no intelligible meaning to the words If we are 
asked to believe that certain initials have a meaning which will be understood in the 
fullness of time or of spiritual development, we are asked to draw upon Faith but we 
are not asked to do any violence to our reason 


I shall try to discuss some of the probable meanings of any particular abbreviat 
ed letter or set of abbreviated letters on the first occasion on which it appears in 
the Quran But it may be desirable here to take a general view of the facts of their 
occurrence to help us in appreciating the various views which are held about them 


There are 29 letters in the Arabic alphabet (counting hameza and al1f as two 
letters), and there are 29 Siras which have abbreviated letters prefixed to them One of 
these Siiras (S_ xlu) has two sets of abbreviated letters, but we need not count this Sira 
twice If we take the half of the alphabet, omitting the fraction, we get 14, and this 15 
the number of letters which actually occur in the Muqatta’at 


The 14 letters, which occur in various combinations, are — 


a» si 
yd C 
-7 ») 


O 


The science of phonetics tells us that our vocal sounds arise from the expulsion 
of the air from the lungs, and the sounds are determined by the way in which the 
breath passes through the various organs of speech, eg, the throat (guttural), or the 
various positions of the tongue to the middle or front of the palate or to the teeth, or 
the play of the lps Every one of these kinds of sounds 1s represented in these letters 


Let us now examine the combinations 
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Three of these letters occur alone, prefixed each to only one Sira The 
letters and Siitas are — 


S xxxvu 


$1 


cl at 


S lxvin 


The combmations of two letters occur in ten Sfiras as shown below Three 


of them occur only once each, but the fourth ( 5 ) occurs in seven consecutive Siiras 


S xx 43 
S xxvu Os 
S xxxvi oO 
S xl 

S xh 

S xlu 

S xhln iy! 
S xliv 

S xlv 

S xlv 


Note that S xlu has a double combination of abbreviated letters, one of two 
followed by one of three See under combinations of five 


There are three combinations of three letters each, occurring as follows in 13 
Siras - 


NN NNMNMNM OUAnMNHnMW 


x1Vv 
xv 
XXVI 
ue 
ae ae 
Combinations of four letters occur twice, each only once — 
S vu Gakyi 
S xm* SB * Note that the three preceding and the two following 


4 
Suras have the triple letters »t 


Finally there remain the combinations of five letters, each of which occurs once 
only, as follows — 


S xix Peet Na 
S xln Coe St 
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In S xln the Sb and G=* are put in separate verses From that point 


of view they may be considered two separate combinations The first combination has 
already been listed under the group of two letter combinations 


This arithmetical analysis brings certain facts into prominence Ido not know 
how far they have a bearing on the inner meaning of the Mugat{a’at 


The combinations of abbreviated letters that run in aseries in consecutive 
Siiras 1s noticeable For example, = occurs im six consecutive Siras from xl to xlv 


The combination aj,3} occurs in six consecutive Siiras x to xv, but m one of them 


(S xm) 1t 1s modified to p<) , connecting it with the ‘4 senes The 39 series 


covers 6 Siiras It begins with S n and S m, which are practically the beginning of 
the Quran, and ends with the four consecutive Siiras xxix to xxxu I callS u andS m 
practically the beginning of the Qurin, because S 1 1s considered a general intro 


duction to the Quran, and the first Sipfra 1s commonly known as Zh , the first verse 
of S 1 The combination y= 1s prefixed toS xxvi and S xxvur, but the intervening 


S xxvn has the combination Ox , which may be considered a syncopated form, or 


the three-letter combination ys}; may be considered an extended form of hub Again 


the question arises Does the f° in Um and ‘yxy , stand for the same 


signification, or does it mean a different thing in each case? We may generalise and 
say that there are three series of six, and one series of three, and the others occur all 
singly 

We should logically look for a common factor in the Siiras bearing the 
same initials, and this factor should be different for Siiras bearing other initials In all 
cases where the abbreviated letters occur, there 1s some mention of the Quran or 
the Book The //gan makes an eaception in the case of three Siiras, 'Ankabit (S xxix ), 
Riim (S_ xxx), and Nén (S Ixvin) But a close perusal will show that these Siras are 
no exceptions In xxix 27 we have a reference to the Book remaining in the family of 
Abraham, and later on we have a whole Section (Ruki’ No 5), devoted to the Book, 
with special reference to the continuity of revelation in the previous Books and the 
Qurfn (xxix 4551) In xxx 58 there is express mention of the Qurin, and the whole 
argument of the Siira leads up to the intimate relation between God’s “Signs” in 
nature (vv 20-27) and His revelation inthe Qurin InS ixvm the very frst verse 
begins the theme with the Pen as the instrument of writing, exhorts Mustafa to stand 
forth boldly to proclaim the Message, and ends (v 52) with the declaration that it 1s a 
Message for all the worlds 


These are general considerations, which I have thought it most convenient 
to present in the form of an Appendix 


C 54) 121 {S ur Introduction 


INTRODUCTION TO SORA III (Al s-'Imran) 


This Sfira 1s cognate to Sira II, but the matter 1s here treated from a different 
point of view 


Like Siira II, it takes a general view of the religious history of mankind, with 
special reference to the People of the Book, proceeds to explain the birth of the new 
People of Islam and their ordinances, insists on the need of struggle and fighting in the 
cause of Truth, and exhorts those who have been blessed with Islam to remain constant 
in Faith, pray for guidance, and maintain their spiritual hope for the Future 


The new points of view developed are (1) The emphasis 1s here laid on the 
duty of the Christians to accept the new light, the Christians are here specially appealed 
to, as the Jews were specially appealed to in the last Siira, (2) the lessons of the battles 
of Badr and Uhud are set out for the Muslim community, and (3) the responsibilities of 
that community are insisted on both internally and in their relations to those outside 


God having revealed His Book, confirming previous revelations, we must accept 
it in all reverence, try to understand its meaning, and reject the base motives which make 
Truth unacceptable to those who reject Faith (mm 1-20, and C 54) 


The People of the Book had only a portion of the Book and if they reject the 
complete Book, the People of Faith must part company with them, and their day 1s done 
(ut 21 30, and C 55) 


The story of the family of ‘Imr&in (the father of Moses) leads us from the 
Mosaic Dispensation to the muracles connected with the birth of Jesus and his ministry 
(m 31-63, and C 56) 


God’s revelation being continuous, all people are invited to accept its comple- 
tion in Islam, and controversies are deprecated The Muslims are asked to hold together 
in union and harmony, and are promised security from harm from their enemies, and 
enjoined to seek friendship among their own people (i 64-120, and C 57) 


The battle of Badr showed how God helps and upholds the virtuous, and how 
patience, perseverance, and discipline find their reward, on the other hand, the lessons 
of Uhud must be learnt, not in despair, but in the exercise of the higher virtues and in 
contempt of pain and death (m 121! 148, and C 58) 


The misfortunes at Uhud are shown to be due to the indiscipline of some, the 
indecision and selfishness of others, and cowardice on the part of the Hypocrites, but no 
enemy can hurt God’s Cause (11 149-180, and C 59) 


The taunts of the enemy should be disregarded, and sincere prayer offered 
to God, Who would grant them success and prosperity (11 181-200, and C, 60) 


C 54 — The Quran revelation has, step by step, 

(1120) Confirmed the Law of Moses and the Gospel 
Of Jesus It 1s a guide from God, 
And appeals to reason and understanding 
Let us understand it nghtly, in reverence 
And truth, unswayed by those who reject 
Faith, and seeking ever the reward 
Of the pleasure of God, through firmness, 
Patience, discipline, and charity, and offenng others 
The hght which we have ourselves received. 
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Stra 1... 
Al--'Imran, or The Family of Imran 






In the name of God, Most Gracious, ee ea ve Sn De opeeete Te 
Most Merceful z 54 mee “I gil x 
1 Ak @m SEN 
2 @od! There is no god » 9 84H 37H) On RY aby 
Except He,—the Living, Oneal Hin5} aS} 2} ¥ 
The Self-Subsisting, Eternal 4° 
3 It 1s He Who sent down WT NW IA AGS 
To thee (step by step), ‘ia Lesh ause ap " 
In truth, the Book, UCAS CAAA cs) 


Confirming what went before it, 


And He sent down the Law wane a 00 GR ACLS 
(Of an and the Gospel 544 cee 3 aa Opts 
(Of Jesus) before this, 4 
As a guide to mankind, SANT Os ig 
And the Criterion *45 3 (G28 Oy 
(Of judgment between nght and 

wrong) 

4 Then those who reject by at (99005, .H St 
Faith in the Signs of God P.') Al GAS Gh) - 
Will suffer the severest b Sus INS 2 ) 
Penalty, and God : 3 Py aeeee 
Is Exalted, Lord of Retribution O y) 455 rt * Ax) 5 

5 From God, verily "6 ast yes Ht Ato 
Nothing 1s hidden $95 ale i q ail O} 
On earth or in the heavens 6 ACS G % UF $3) G 


6 He it 1s Who shapes you 25 y) eG PASS CON» 
7 


In the wombs as He pleases *#6 


342 See note tou 1 
343 Cf u 255 


344 In some editions the break between vy 3 and 4 occurs here in the middle of the sentence but 
in the edition of Hafiz Uthman followed by the Egyptian Concordance lath ur Rahm@n the break 
occurs at the word Furgan In verse divisions our classicists have mainly followed rhythm As_ the 
word Furgan from this point of view 1s parallel tothe word Intsqa@m which ends the next verse I 
have accepted the verse division at I urga@n as more in consonance with Quranic rhythm It makes 
no real difference to the numbering of the verses, as there is only a question of whether one line should 
gointov 3orv 4 


From this point onwards in this Sara, M M A, followed by H G S, numbers the verses so that 
there 1s a deficiency of one compared with the accepted numbering in the most hes Texts which 


: uae followed, including that of the Egyptian Royal Edition and that of our Anjuman 1 Himiyat : 
slam 


345 Criterion Furgin for meaning see un 53 n 


346 Who can penetrate the mystery of life when a new life 1s just being born, except God? The 
reference to the mystery of birth prepares us for the mystery of the birth of Jesus mentioned inv 41 
and the following verses 


123 [S i 6-8 
There 1s no god EO REY > 47 
Except He, the Exalted, ayy + =, 
p) a4 7 
The Wise 0 i S- | 53a KS 
7 Je it 1s Who has sent down 214 Al NMS 
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They are the foundation 47 Cay 5415 5 y) oe 
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is ddan meanings except God BI BALEAALS 4 
vicina: ee oe 
5 pee eee os ate it aes WAS a 
Will grasp the Meseane none by Ws U7 ud 
Except men of understanding ons PASE G fae 
"lr al aoe our sare der Via OCLHS SIC H-n 
eee BCESTOUA TCC CL Ore 
For Thou art the Grantor’ OGM NET Sy 


Of bounties without measure 





347 This passage gives us an important clue to the interpretation of the Holy Quran _ Broadly 
speaking 1t may be divided into two portions not given separately but intermingled viz (1) the 
nucleus or foundation of the Book literally the mother of the Book and (2) the part which 1s 
figurative metaphorical or allegorical It 1s very fascinating to take up the latter and exercise our 
mgenuity about its inner meaning but it refers to such profound spiritual matters that human 
language 1s inadequate to it and though people of wisdom may get some light from :t_ no one should 
be dogmatic as the final meaning 1s known to God alone ‘The Commentators usually understand 
the verses of established meaning (muhkam) to refer to the categorical orders of the Shari at (or the 
Law) which are plain to every ones understanding But perhaps the meaning 1s wider_ the ‘mother 
of the Book must include the very foundation on which al! Law rests the essence of God s Message, 
as distinguished from the various illustrative parables allegories and ordinances 

If we refer to x1 1 and xxix 23 we shall find that in a sense the whole of the Quran has both 

established meaning and allegorical meaning The division 1s not between the verses but between 
the meaning to be attached to them Each verse is but a Sign or Symbol what it represents 15 
something cee eely applicable and something eternal and independent of time and space —the 

Forms of Ideas in Platos Philosophy The wise man will understand that there ts an essence’ 
and an illustrative clothing given to the essence throughout the Book We must try to understand 
it as best we can but not waste our energies in disputing about matters beyond our depth 


348 One reading rejected by the majority of Commentators but accepted by Mujahid and others, 
would not make a break at the point here marked Wagqfa Laztm but would run the two sentences 
together In that case the construction would run No one knows its hidden meanings except God 
and those who are firm in knowledge They say etc 
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9 “Our Lord! Thou art He colt Aale BYES -4 
That will gather mankind eer eae 
Together against a Day ape q Sao y/ yy4) 

AY aA ta 
There is no doubt , for God Oakaje! A) I Ai & & 
Never fails in His promise "*+? 
SECTION 2. 

10 lhose who reject Fatth,— II7 7A AAI 7 9, 
Neither their preesnene PUSS (Cad i I roAN| E-1 
Nor their (numerous) progeny $7,431, 7 wsIDAMMA Y IAD 
Will avail them aught es Ah G3 2a ASA 
Against God they are % Musee ok 7 , 
But fuel for the Fire B Na £455 34 OSs 

11 Their resistance will be V9 WW PMR 
Ne better than that - Gi) ol “ll 
Of the people of Pharaoh, IN AT FA 
And their predecessors eas U2 ways 


They denied our Signs, ba FA ahy IZ CCMA NT 1% 2 
And God called them to account A> Uy abl oo uss al tod 
For their sins O (% i! Kus PAN ‘ 


For God is stnct 
In punishment 


12 Say to those who reject Faith 


7 9 247 (2946 736 4 
5 gnA : ~iV 
“ Soon will ye be vanquished **! Gplide IAS 2g de 


And gathered together » AGN 29S2 
To Hell,—an evil couch Die Qos 5 


Indeed (to lie on)! O SG O35 


13 “There has already been ARG 6 ar 
For you a Sign “A lr 





349 This is the prayer of those who are firmly grounded in knowledge The more they know 
the more they realise how little they know of all the depths of Truth in the spiritual world 
But they have Faith The glimpses they get of Truth they wish to hold fast in their heart 
and they pray to God to preserve them from deviating even from what light they have got The 
are sure of their eventual return to God when all doubts will be solved 


350 From the beginning of the world sin oppression arrogance and want of Faith have n 
together The Pharaoh of the time of Moses relied upon his Dawe his territory his armies an “ht 
resources to mock at Moses the man of God and to oppress the people of Moses God saved th 
Israelites and punished their oppressors through many plagues and calamities 


351 As Moses warned the Egyptians, so the warning 1s here sounded to the Pagan Arabs, 
Jews and the Christians and afl who resisted Faith that their resistance would be ‘oven Alba 
the battle of Badr (referred to in the next verse) had been a warning how Faith must conquer wit 
the help of God The next few decades saw the Byzantine and the Persian Empires overthrow 
because of their arrogance and their resistance to the Law of God 
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In the two armies RAk Pa ce ee 
That met (in combat) 25? jae ods ass Gaal Ards } 
One was fighting in the Cause TRAY ss \ 
Of God, the other 536 Oe 3 pt 
Resisting God, these saw a7 7 AP. IL 90% 
With their own eyes xc Gis PRLS po 


Twice their number #53 b 74 94 27 PAS ghee 
But God doth support sh oF Kp Og ail 


With His aid whom He pleaseth a0 9eE79% Ait Py 
In this 1s a warning apes oy ais Od 
For such as have eyes to see”’ 

14. Faarr in the eyes of men y Zhen 9 9 Ay 7 
Is the love of things they covet ** Us stall aaa oy Op-w 


Women and sons , uM 249% 9 140 72 Ae Ve 
Heaped-up hoards pate LUG; hells s 


Of gold and silver , horses “Ws 747 
Branded (for blood and excellence) , pony pallor 
And (wealth of) cattle 17272) ws 
And well-tilled land fr oi 
Such are the possessions bf (9964S 
Ss this world’s ue, Sod 51H 
ut nearness to Go 7 Byn “HITZ aie 
Is the best of the goals eal ino Nie als 
(To aim at) ONES bibs thi 
15 Say Shall I give you oy 09 9408 
Glad tidings of things y W's OFA BE S10 
Far better than those ? bse 2 nt 79 Wihy 79 
For the nghteous are Gardens | Ne 5) Ss Vai Oops 





352 This refers to the battle of Badr in Ramadhan in the second year of the Hira The little exiled 
community of Mecca Muslims with their friends in Medina had organised themselves into a God 
fearing community but were constantly in danger of being attacked by their Pagan enemies of 
Mecca in alliance with some of the disaffected elements (Jews and Hypocrites) in or near Medina 
itself The design of the Meccans was to gather all the resources they could and with an over 
whelming force to crush and annihilate Muhammad and his party To this end Abt Sufyan was 
leading a richly laden caravan from Syria to Mecca He called for armed aid from Mecca ‘The 
battle was fought in the plain of Badr about 50 mules south west of Medina The Muslim force 
consisted of only about 313 men mostly unarmed but they were led by Muhammad and they were 
fighting for their Faith The Me¢can army well armed and well equipped numbered over a thousand 
and had among its leaders some of the most experienced warriors of Arabia including Abt Jahi the 
inveterate foe and persecutor of Islam Against all odds the Muslims won a brilliant victory and 
many of the enemy leaders including Abu Jah! were killed 


353 It was impossible without the miraculous aid of God for such a small and ill equipped force 
as was the Muslim band to defeat the large and well found force of the enemy But their firmness 
zeal and discipline won them divine aid Enemy prisoners stated that the enemy ranks saw the 
Muslim force to be many times larger than it was 


354 The pleasures of Sthis world are first enumerated women for love sons for strength and 
pride , hoarded mches which procure alt luxuries the best and finest pedigree horses cattle the 
measure of wealth in the ancient world as well as the means and symbols of good farming in the 
modern world and broad acres of well tilled land By analogy we may include for our mechanized 
age machines of all kinds —tractors motor-cars aeroplanes the best internal combustion engines, 
etc etc In‘ heaped up hoardsof goldand silver the Arabic word translated hoardsis aandtir 
Plural of quintar which literally means a Talent of 1 200 ounces of gold That quantity of pure gold 
would coin into 5097 sterling gold Sovereigns each containing 123 274 grains of gold 22 carats fine 
These at present prices (say Rs 20 to the sovereign) would be worth more than a lakh of rupees 
Heaped hoards of qana@tir would therefore be boundless wealth as wish can claim 
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In nearness to their Lord, FAt4 1 As ao 
With rivers flowing beneath , SIGE Us Cr 
Therein 1s their eternal home , G44 2 £4 Ane 794) 

With Companions pure (and a 5 T1919 ee We 

holy) , aise uv gy 
And the good pleasure of God AN G3 Oley S$ 
For in God's sight t [- (9? 7 hie 
Are (all) His servants,— Osedl Sep ails 
16, Namely, those who say CEIACKSS 79.44 
“Our Lord ! we have indeed LD O9>® ¢ aN\-19 


Believed forgive us, then, an jab ANG) 
(id 


Our sins, and save us 


From the agony of the Fire ,"— ALOK / ne 
4 

17 Those who show patience, 730 \us co | 
Firmness and self-comirol , 98 UY \5 Ciyyall-1 
Who are true (in word and deed) , 79 II 79, WS 
Who worship devoutly , ; \5 Cis 
Who spend (in the way of God) , ? 73 22% IWC 
And who pray for forgiveness of IY G7 ‘3 
In the early hours of the 

morning 357 

18 There 1s no god but He 6739 Ay WCF O54 981% 1H 
That is the er of God, j <~ pi ays af adnys ae 
His angels, and those endued gurl FF V4 ECON 
With ange ees standing firm *5§ bP YOse Lails asgiahs 5 
On justice There is no god but He, » 99S 2 OW ye A\y 4 
The Exalted, the Wise ORS oe yi) ays F 


19 The Religion before God GIA? W420 Zo alt Sh 
Is Islam (submission to His W11l) pin} dldds Capt a} 4 
Nor did the People of the Book | id SH taal oN Ns i 3 


Dissent therefrom except 





355 Cf u 25 and note 


356 Sabr (Sabirin) includes many shades of meaning I have specified three here wtz, patience, 
firmness, and self control See 45 and 153 and notes thereon 


357 True servants of God are described in vv 16 and 17. They have faith humility, and hope 
(v 16) and they have certain virtues (v 17) vtz (1) patience steadfastness self restraint and all that 
goes under the full definition of Sabr_ this shows a certain attitude of mind (2) mall their dealings 
they are true and sincere as they are also in their promises and words this marks them out in social 
conduct (3) further their spiritual worship ts earnest and deep an inner counterpart of their 
outward conduct, (4) their worship of God shows itself in their love of their fellow men for they are 
ready and hiberal in charity and (5) their self discipline 1s so great that the first thing they do every 
morning 1s humbly to approach their God 


358 God Himself speaks to us through His revelations (through angels) and through His Creation 
for all Nature glorifies God No thinking mind, tf it only judges the matter fairly can fail to find 
the same witness in his own heart and conscience All this points to the Unity of God His exalted 
nature, and His wisdom 
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Through envy of eac’ ot’ er,*5° sIepo0 y 7 02 

After knowledg- had come ae rae SALE shall OF V yn ded} 
But if the deny ~e Signs 0° Go* Ire Sy MM AG 94 
God 1s swift in calling to account Nedlands anlely sesh eae 


20 So if they dispute with thee, 2.20 SARNBS AreI, 97 
Say ‘I have submitted Ns Crh VS Ayite O-v- 
My whole self 8® to God » 77 ae, 
And so have those adhe 3 


Who follow me” 


nod ey te the eerie a the Book: | ESI (35 Cal ; 5; 
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If they do, they are in ba eee cy Sb ys 2 os 
The pl ie pri the Message , | “4H uA eet Sp Or 
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C 55 —If the People who received 

(u1 2130) Earher revelations confine themselves 
To partial truths, and 1n their pride 
Shut their eyes to the whole of the Book 
Of God, their day 1s done 
Let the Muslims seek the society 
And friendship of their own, and trust 
In God, who knows all, and holds 
Every soul responsible for its own deeds 


SECTION 3 


21 As to those who deny Wn) GALA cae ed 
The Signs of God, and in defi ince | Ao U9 Com Ot-r 








359 Bagvan through envy through selhsh contumacy or obstinacy through sheer contrary 
mindedness or desire to resist or rebel Cf 1 90 andi 213 


360 Wajh whole self See note tou 112 


361 The People of the Book may be supposed to hnow something about the previous religious 
history of mankind ‘To them the 1pperl should be easy and intelligible as all Religion is one and 
it 1s only being renewed in Islam But the appeal is also made to the Pagan Arabs who are unlearned 
and who can well be expected to follow the example of one of their own who received divine 
enlightenment and was able to bring new knowledge tothem A gre tt many of both these classes did 
so But the few who resisted Gods grace and actuallv threatened and persecuted those who believed, 
are told that God will look after His own 


362 Note the literary skill in the argument as it proceeds The mystery of birth faintly suggests 
that we are coming to the story of Jesus The exposition of the Book suggests that Islam is the same 
religion as that of the People of the Book Next we are told that the People of the Book made their 
religion one sided and through the pnesthood of the family of Imran we are brought to the th fe of 

ews 


Jesus. iwho was rejected by a body of the Jews as Muhammad was rejected by a body of both 
an riat ane 
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And slay those who teach 4 : ’ ; 
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In this world 
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Who have been given a portion UC ty 792 99, 
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(The arbitration) *87 
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363 Right haqq his many shades of meining (1) nght in the sense of hiving a mght to 
something (2) right in the sense of straight conduct as opposed to wrong (3) truth (4) justice All 
these shades are implied here 


364 Examples of the Piophets slin were —_— the righteous blood shed upon the earth from the 
blood of righteous Abel unto the blood of Zacharias son of Barachias whom ye slew between the 
temple and thealtar Matt xxu: 35 (f Q 1 61 and second note Again Johnthe Baptist (\ahya 
noble chaste a prophet of the goodly comp iny of the nghteous Q in 39) was bound imprisoned 
and beheaded and his head presented toa dancing harlot Matt xi, 111 Anexample of a just man 
in another nation who taught nghteousness and was put to death was Socrates the Greek 
philosopher 


365 Cf n 217 end 


366 A portion of the Book 1 conceive that God s revelation as a whole throughout the ages is The 
Book lhe Law of Moses and the Gospel of Jesus were portions of the Book The Quran completes 
the revelation and 1s par excellence the Book of God 


367 The Commentators mention a particular incident when a dispute was submitted by the 
Jews for arbitration to the Holy Apostle He appealed to the authority of their own books but they 
tried to conceal and prevaricate he general lesson 1s that the People of the Book should have been 
the first to welcome in Mubammad the living exponent of the Message of God as a whole and some 
of them didso but others turned away from guilty arrogance, relying on corrupted texts and 
doctrines forged out of their own fancies, though they were not conformable to reason and good 
sense 


368 Cf Q 1i 80 
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Against a Day about which 3.95 704 a7 
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Thou givest Power 9\4% 2% OA) Be 
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369 Another glorious passage full of meaning both obvious and mystic The governing phrase 
initallis In Thv handisall Good What isthe standard by which we may judge Good? Itis 
Gods Will Therefore when we submit to Gods Will and real Islam illuminates us we see the 
highest Good There has been and is much controversy as to whatis the Highest Good To the 
Muslim there is no difficulty itis the Will of God He must ever strive to Jearn and understand that 
Will =But once in that fortress he 1s secure Hes not troubled with the nature of Evil Evil 1s the 
negation of Geds Will Good 1s conformity toGods Will He does not cry with impatience against 
many things which give him pain and sorrow. He knows that‘ Godisin His world and that God 
1s Good ods Willis another name for Gods Plan There is nothing arbitrary or haphazard We 
do not see the whole Plan or Will But we have Faith Allis will be must be mght in the end 


370 True in many senses In every twenty four hours night merges into day and day into night 
and there 1s no clear boundary between them In every solar year the night gains on the day after the 
summer solstice and the day gains on the night after the winter solstice But further, if light and 
darkness are viewed as symbols of (a) knowledge and :gnorance, (b) happiness and misery (c) spiritual 
ee and oa blindness God s Plan or Will works here too as in the physical world and in His 

and is all Goo 


371 We can interpret Dead and Living in even more senses than Day and Night death physical, 
intellectual, emotional, spintual Life and Death may also apply to collective group or national ife 
And who has ever solved the mystery of Life? But Faith refers 1t to Gods Will and Plan 


372. Again true in all the senses suggested in the two previous notes The only true Reality 1s 
God All else has its basis and sustenance in Him _Lest our little minds create fear out of ‘ nicely 
calculated less or more , we are told at once that Gods bounty 1s without measure or account 


Unbelievers rather than 
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4 ZAK 

b 5 Ar whe5 ASN 
But God cautions you bi 724 9h) IKBRAZ ? 
(To remember) Himself, wars) ai SNES 


ie 947 AV) 08G 9 20 

jal C4 Gb Sadat 2 

| 

i hp 


29 Say ‘‘ Whether ye hide 
What ts in your hearts 
Or reveal it, 

God knows 1t all 

He knows what 1s 

In the heavens, 

And what 1s on earth 
And God has power 
Over all things 
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C 56 —God’s truth 15 continuous, and His Apostles 

(11 3163) From Adam, through Noah and Abraham, 
Down to the last of the Prophets, Muhammad, 
Form one brotherhood Of the progeny 
Of ‘Imran, father of Moses and Aaron, 
Sprang a woman, who devoted 
Her unborn offspring to God 
The child was Mary the mother of Jesus 
Her cousin was the wife of the priest 
Zakariya, who took charge of Mary 


373 If Faithis a fundamental matter in our lives our associations and friendships will naturally 
be with those who share our Faith = Fvi:l communications corrupt good manners _—__ and evil company 
may corrupt faith In our ordinary every day affairs of business we are asked to seek the help of 
Behevers rather than Unbelievers Only in this way can our community be strong in organisation and 
unity But where there 1s no question of preference or where in self defence we have to take the 
assistance of those not belonging to our Faith that1is permissible In any case we must not weaken 
our Brotherhood we must try to make it stronger if possible 
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To Zakariya, in his old age, was born 
A son Yahy&, amid prodigies 

Yahy& was the herald of Jesus 

The son of Mary, and was known 

As John the Baptist Jesus 

Was of virgin birth, 

And performed many miracles 

But those to whom he came as Prophet 
Rejected him, and plotted for his death 
Their plots failed, for God’s Plan 

Is above man’s plots So will it be 
With Islam, the Truth from all eternity 


SECTION 4 
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33 God did choose 
Adam and Noah, the family 
Of Abraham, and the family 
Of "Imran above all people,— 


And knoweth all things 


Said “Oh my Lord! I do 





374 The Prophets in the Jewish Christian Muslim Dispensation form one family literally But 
the argument is wider All men of God form spiritually one family If you love and obey God love 
and obey His Messenger who 1s actually present with you (in the flesh or in his teaching) Your love 
Obedience and discipline will be the test of your Faith 


375 Now we begin the story of Jesus Asa prelude we have the birth of Mary and the parallel 
Story of John the Baptist Behe the son of Zakartya Yahyas mother Elisabeth was a cousin of Mary 
the mother of Jesus (Luke 1 36), and therefore John and Jesus were cousins by blood and there was a 
Spiritual cousinhood tn their birth and career Elisabeth was of the daughters of Aaron (Luke: 5) ofa 
priestly family which went back to Aaron the brother of Moses and sonof Imran Her husband 

kariya was actually apriest and her cousin Mary was presumably also of a priestly family By 
tradition Marys mother was called Hannah (in Latin Anna and in English Anne), and her father 
was called Imran MHannahis therefore both a descendant of the priestly house of Imran and the wife 
of Imran,—‘a woman of Imran 1n a double sense 
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376 Mubarrar=freed from all worldly affairs and specially dedicated to Gods service She expected 
ason who was to be a special devotee a miraculous son of the old age of his parents but God gave 
her instead a oe But that daughter was Mary the mother of Jesus the chosen one among the 
women 11 


377 The mother of Mary expected a male child Was she disappointed that it wasa female 
child? No for she had Faith and she knew that Gods Plan was better than any wishes of hers 
Mary was no ordinary girl only God knew what it was that her mother brought forth 


378 The female child could not be devoted to Temple service under the Mosaic law as she 
intended But she was marked out for a special destiny as a muracle child, to be the mother of the 
miracle child Jesus She was content to seek Gods protection for her against all evil There isa 
certain sense of pride in the girl on the part of the mother 


379 Mary grew under Gods special Picisenen Her sustenance under which we may include 
both her physical needs and her spiritual food came from God and her growth was indeed a “goodly 
growth which I have tned toexpress in the Text by the words “purity and beauty Some 
apocryphal Christian writings say that she was brought up in the Temple tothe age of twelve lke a 
dove, and that she was fed by angels 
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39 While he was standing 
In prayer in the chamber, 
The angels called unto him 
‘God doth give thee 
Glad tidings of Yahya, | 
Who would testify to the truth 
Of a Word from God,®*! and (be 
Besides) noble, chaste, 
And a Prophet,— | 
Of the (goodly) company | 
Of the righteous ”’ | 


40 He said “Oh my Lord! 
How shall I have a son, 
Seeing I am very old, 
And my wife is barren?” 
“Thus,” was the answer, 
“Doth God accomplish 
What He willcth ” 


Give me a Sign!” 
“Thy Sign,” was the answer, Aa Si ST KA OG 
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In the evening 


And in the morning ”’ 


Then celebrate 








380 The birth of Mary, the mystic mother of Jesus, of John the Baptist, the precursor of Jesus 
and of Jesus the mystic prophet of Israel whom Israel reyected, occurred in that order chronologically, 
and are toldin that order They are all interconnected Zakariya prayed for no soneavd gb 
He and his wife were past the age of parenthood Seeing the growth of the mystic git eet 
prayed forsome mystic child from God,— from Thee a progeny that 1s pure Per! aps a a 
adoption in his mind Did he want to adopt Mary? To his surprise, he 1s given a son in tne 
ushered in by a mystic Sign 


481 Notice @ Word from God not the Word of God , the epithet that mystical Chnstianity 
uses for Jesus As stated inv 59 below Jesus was created by amuracle, by Gods word Be , an 
he was 
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382 Mary the mother of Jesus wis unique in that she gave brth toa son bya special miracle 
without the intervention of the customary physical meins This of course does not mean that she 
was more than human any more than that herson was more than human She had as much need 
to pray to God as anyone else The Christian dogma 1m all sects except the Unitarian holds that 
Jesus wis God and the son of God = The worship of Mary became the practice in the Roman Catholic 
Church which calls Mary the Mother of God ‘l his seems to have been endorsed by the Council of 
Ephesus 1n 431,1n the century before Muhammad was born to sweep away the corruptions of the 
Church of Christ For alamtn as meaning all nations see 11 96 n 423 


383 Things unseen mystic spiritual The whole story has amystic meaning and 1t would be 
unseemly to dispute or speculate about 1t 


384 Literally reeds aqiam For the Arab custom of casting lots with arrows seeu 219, second 
note 

385 Christian apocryphal writings mention the contention between the priests as to the honour 
of taking charge of Mary and how it was decided by means of rods or reeds 1n favour of Zakartya 


386 Christ Greek, Christos=anointed kings and priests were anointed to symbolise consecration 
te their office The Hebrew and Arabic form 1s Masih 


387 Nearest to God Mugarrabin, Cf Q lui 1 
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388. The ministry of Jesus lasted only about three years from 30 to 33 years of his age when in 
the eyes of his enemies he wascrucihed But the Gospel of Luke (11 46) describes him as disputing 
with the doctors in the lemple at the age of 12 and even earlier asa child he was strong in spirit 
filled with wisdom (Luke 1 40° Some apocryphal Gospels describe him as preaching from infancy 


389 She was addressed by angels who gave her Gods message _ In reply she speaks as to God 
In reply apparently an angel again gives God s message 


390 This miracle of the clay birds 1s found in some of the apocryphal Gospels those of curing 


the blind and the lepers and raising the dead are in the canonical Gospels The orginal Gospel 
(see v 48) was not the various stories written afterwards by disciples but the real Message tatight 


direct by Jesus 


391 I do not know whether this clause refers to a particular incident, or generally to a prophetic 
knowledge of what 1s not known to ordinary people 
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392 The story of Jesus 1s told with special application to the time of the Apostle Muhammad 
Note the word helpers (Ansar) in this connection and the reference to plotters in v 54 It was the one 
Religion—the Religion of God which was in essence the religion of Abraham Moses and Jesus 
The argument runs why do ye then now make divisions and reject the living Teacher? Islam 1s 
bowing to the Will of God All who have faith should bow to the Will of God and be Muslims 


393. The Arabic makara has both a bad and a Leo meaning that of making an intncate plan 
to carry out some acres puspone The enemies of God are constantly doing that “But Godin whose 
hands is all good—has His plans also, agamst which the evil ones will have no chance whatever 
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394 Read this with 1v 157 where it is said that the Jews neither crucified nor killed Jesus but 
that another was killed in his likeness The guilt of the Jews remained but Jesus was eventually 
taken up to God 


395 Jesus was charged by the Jews with blasphemy as claiming to be God or the Son of God 
The Christians (except a few early sects which were annihilated by persecution and the modern sect 
of Unitarians who are xilmost Mushms) adopted the substance of the claim and made it the corner- 
stone of their faith God clears Jesus of such a charge or claim 


396 Those who follow thee The Muslims are the true Christians for they follow (or should follow) 
the true teaching of Christ which did not include the blasphemy that he was God or the Son of God 
in the literal sense But there 1s a large body of men who by birth inherit such teaching nominally 
but their hearts do not consent to1t Their teal Muslim virtues (which from their point of view the 
call Chnstian virtues) entitle them to be called Christians and toreceive the leading position whic 
they at present occupy in the world of men 


397 All the controversies about dogma and faith will disappear when we appear before God He 
will judge not by what we profess but by what we are 
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398 After a description of the high position which Jesus occuptes as a prophet we have a 
repudiation of the dogma that he was God or the Son of God or anything mole than 1min_ If it 1s 
said that he w1s born without 1 human father Adam wis ilso so born Indeed Adam was born 
without either a human father or mother As far as our physic i] bodie ire concerned they ire mere 
dust In Gods sight Jesus was 15 dust just 1s Adim wis or huminity ts The greatress of Jess 
avers said the divine command Be for after that he was -more than dust—‘ gre ut spiritual leader 
and teacher 


399 The truth does not necessirtly come from priests or fiom the superstitions of whole peoples 
It comes from God, and where there 1s a direct revelation there 1s no room for doubt 


400 In the year of Deputations 10th of the Hiyra cime a Christian embassy from Najran (towirds 
Yaman about 150 miles north of Sana 4) They were much impressed on hearing this passage of the 
oa explaiming the true position of Chnst and they entered into tributary relations with the new 

usim State But ingrained habits ind customs prevented them from accepting Islam 1s a body 
The Holy Apostie firm in his faith proposed a Mubshala 1 e asolemn meeting 1n which both sides 
should summon not only their men but their women and children earnestly pray to God and invoke 
the curse of God on thoce who should he Those who had a pure and sincere faith would not hesitate 
The Christians declined ind they were dismissed in a spirit of tolerance with a promise of protection 
from the State in return for tribute, the wages of rule as it 1s called in the Ain 1 Akbari 


401 We are now in_a position to deal with the questions which we left over at 11 87 Jesus 15 
no more than a man_ It 1s against reason and revelation to call him God or the Son of God Heis 
called the son of Marty to emphasizethis He had no known human father as his birth was mira 
culous But it 1s not this which raises him to his high spiritual position as a prophet but because 
God called him to his office The praise 1s due to Gad Who by His word gave him spintual strength— 

strengthened him with the holy spint The miracles which surround his story relate not only to 
his birth and his life and death but also to his mother Mary and his precursor Yaby& ese 
were the ‘ Clear Signs whichhe brought It was those who misunderstood him who obscured his 
clear Signs and surrounded him with mysteries of their own invention, 
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402 In the abstract the People of the Book would agree to all three propositions In practice 
they fail Apart from doctrinal lapses from the unity of the One True God there is the question of 
a consecrated Priesthood (among the Jews 1t was hereditary also) as if a mere human being—Cohen 
or Pope or Priest or Brahman —could claim superiority apart from his learning and the purity of 
his life or could stand between man and God tn some special sense The same remarks apply to the 
worship of saints They may be pure and holy but no one can protect us or claim Lordship over us 
encept God For Rabb seei 2 n Abraham was a true man of God but he could not be called a 
Jew or a Christian as he lived long before the Law of Moses or the Gospel of Jesus was revealed 
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403 The number of sects 1mong the Jews and Christians shows that they wrangled and disputed 
even about some of the matters of their own religion of which they should have had some knowledge 
But when they talk of Father Abraham they are entirely out of court, as he lived before their peculiar 
systems were evoived 


404 Cf ui 135 and the whole argument in that passage 
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405 There are many ways of abba the access of people to the truth Ones to tamper with 
it or trick 1t out in colours of falsehood half truths are often more dangerous than obvious falsehoods 
Another is to conceal it altogether ‘Those who are jealous of aman of God whom they actually 
see before them do not allow his credentials or virtues to be known or vilify him or conceal facts 
which would attract people to him When people do this: of set purpose against their own hight 
(_ of which ye are youtselves witnesses’ ) they are descending to the lowest depths of degradation and 
they are doing more harm to themselves than to any one else 


406 Wayjh here has rhe senseof beginning ', early part The cymics who plotted against Islam 
actually asked their accomplices to join the Believers and then repudiate them 


407 ‘the two clauses following have been variously construed and some translations leave the 
sense ambiguous 1 have construed the conjunction an tomean lest as it undoubtedly does in 
vir 172,‘ an taqula"’, etc 


408 Cf u 76 The People of the Book were doubly annoyed at the Muslims (7) that they 
should (being outside their ranks) receive Gods revelations and (2) that having received such 
tevelations they should be able to convict them.out of their own seriptures before their Lord { ' 
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75 Among the People of the Book 


Are some who, if entrusted 
With a hoard of gajd, 

Will (reagiily) pay it back, 
Others, who, if entrusted 

With a single silver coin,*!° 
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76 Nay —THose that keep 
Their plighted faith 
And act aright,—verily 
God loves those 
Who act anght 


77 As for those who sell 
The faith they owe to God 
And their own plighted word 
For a small price,*!? 
They shall have no portion 
In the Hereafter‘ 
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409 Hoard of gold qintar a tilent of 1200 ounces of gold more thina lakh of rupees See 1 
n 


410 Silver cotn dina: Inthe later Roman | mpire the denanus wis 1 small silver com about 
the size of a four anna piece It must have beencurrent in Syria and the markets of Aribiain the 
time of our Apostle It was the com whose name 1s translated in the Engitsh Bible by the word 
penny Matt xxn 19 hence the abbreviation of penny 1s d(=edenarius) The later Arabian com dingy 
comed by the Umatyads was a gold coin after the pattern of the Byzantine (Roman) denarius awieus 
and weighed about 66 319 grains troy just a little more than a half sovereign 


411 Every race imbued with race arragance resorts to this kind of moral or religious subterfuge 
Even if its membeis are usually honest or just among themselves they ire contemptuous of those 


outside their circle and cheat and deceive them without any qualms ofconscience This isa lie 
against God 


412 All our duties to our fellow creatures are referred to the service and faith we owe to God But 
tn the matter of truth an appeal 1s made to our own self respect as responsible beings 15 tt becoming 
that we should be false to our own word to ourselves? And then we are reminded that the utmost 
we can gain by falsifymg Ged's word or being untrue to ourselves is but a miserable price We get 
at best something very paltry as the proce fer selling our very souls. 
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413 Even on sinners—ordinary sinners—God will look with compassion and mercy, He will 
speak words of kindness and cleanse them of their sins But those who are in active rebellion against 
God and sin against their own Inght —what mercy can they expect ? 


414 Itis notin reason orin the nature of things that God's messenger should preach against 
God Jesus came to preach the true God 


415 Jesus was a prophet and the Holy Spint with which he was strengthened was the Angel 
who brought the revelations to him 
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To unbelief after ye have 79S 9498 248) 6 97 
Bowed your will Sopa Nom 
(To God in Islam)? 
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416 Cf u 63 andnote The argumentis You (People of the Book) are bound by your own 
oaths sworn solemnly in the presence of your own Prophets Im the Old Testarirent as it now exists 
Muhammad 1s foretold in Deut xviu 18, and the rise of the Arab nation in Isaiah xlu 1] for Kedar 
was ason of Ismail andthe name is used for the Arab nation in the New Testament as it now 
exists Muhammad 1s foretold in the Gospel of St John, xiv 16 xv 26 and xvi 7 the future Comforter 
cannot be the Holy Spirit as understood by Christians because the Holy Spirit already was present 
helping and guiding Jesus The Greek word translated Comforter 1s Patacletos’”* whichis an 
easy corruption from Periclytos which 1s almost a literal translationof Muhammad or Ahmad 
see Q Ixt 6 Further there were other Gospels that have perished but of which traces still remain 
which were even more specific in their reference to Muhammad e g the Gospel of St Barnabas 
of which an Itahan translation 1s extant in the State Library at Vienna It was edited in 1907 with 
an Fnglish translation by Mr Lonsdale and Laura Ragg 


417 God's Truth 18 manifest and 1H that 1s good and true and sane and normal accepts 1t with 
joy But even wherethere is disease in the heart (Q 1 10), or judgment 1s obscured _ by perversity 
every creature must eventually see and acknowledge God and His power (u 167) Cf R Bridges 

Testament of Beauty ’ 1v 141922 — kor Gods love is unescapable as nature s environment which 
if a man ignore or think to thrust it off he 1s the i]] natured fool that runneth blindly on death All 
Nature adores God and Islam asks for nothing pecuhar or sectarian 1t but asks that we follow our 
nature and make our will conformable to God’s Will as seen in Nature, history, and revelation Its 
message 1s universal 
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418 The Muslim position 1s clear The Muslim does not claim to have a religion peculiar to 
himself Islam 1s not a sect or an ethnic religion In 1ts view all Religionis one for the Truth 1s one 
It was the religion preached by all the earlier Prophets It was the truth taught by all the inspired 
Books _In essence it amounts to a consciousness of the Will and Plan of God and a joyful submission 
to that Will and Plan If any one wants a religton other than that he 1s false to his own nature as he 
15 false to God’s Will and Plan Such a one cannot expect guidance for he has deliberately renounced 


guidance 
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418a Cf i 1612 
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419 The test of charity 1s do you give something that you value greatly something that you 
love? If you give your life in a Cause that 1s the greatest gift you can give If vou give yourself 
that 1s your personal efforts your talents your skill your learning that comes next in degree If you 
give your earnings your property your possessions that 1s also a great gift for many people love 
them even more than other things And there are less tangible things such as position reputation 
the well being of those we love the regard of those who can help us etc It 1s unselfishness that God 
demands and there 1s no act of unselhshness however smal! or intangible but 1s well within the 
know ledge of God 


420 The Arabs ate the fiesh of the camel which 1s lawful in Islam but it was prohibited by the 
Jewish Law of Moses (Leviticus xi 4) But that Law was very strict because of the hardness of 
heart of Israel because of Israels insolence and iniquity (Qvi 146) Before 1t was promulgated 
Israel was free to choose its own food Itake Israel here to stand for the people of Israel 


421 ‘The greater freedom of Islam in the matter of the ceremonial law compared with the Mosaic 

aw 1s not a reproach but a recommendation Wego back to an older source than Judatsm ~the 

institutions of Abraham By common consent his Faith was sound and he was certainly not a Pagan 
a term contemptuously applied to the Arabs by the Jews 

422 Bakka same as Mecca perhaps an older name The foundation of the Kaba goes back to 

Abraham but there are place associations in the sacred territory with the names of Adam and Eve 
é€g at Arafat, the Mount of Mercy (seen 217 ton 197) 
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97 In it are Signs 
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100 O ye who believe ! 
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And of guidance 
For all kinds of beings 


423 


Manifest , (for example), 

The Station of Abraham ,™ 
Whoever enters it 

Attains security , 

Pilgrimage thereto 1s a duty 
Men owe to God,— 

Those who can afford 

The journey , but if any 

Deny faith, God stands not 

In need of any of His creatures 


Say ‘‘O People of the Book! 
Why reject ye the Signs 
Of God, when God 
Is Himself witness 
To all ye do?” 


Say ‘Oye People of the Book! 
Why obstruct ye 

Those who believe, 

From the Path of God, 

Seeking to make it crooked, 

While ye were yourselves 
Witnesses (to God’s Covenant)? ™ 
But God 1s not unmindful 

Of all that ye do” 
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If ye listen 

To a faction 

Among the People of the Book, 
They would (indeed) 

Render you apostates 

After ye have believed! 


And how would ye 

Deny Faith while unto you 
Are rehearsed the Signs 
Of God, and among you 
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423. Alamin all the worlds (1,2 n) all kinds of beings , all nations (11 42) all creatures (11 97) 


424 Station of Abraham seen 125 andn 125 
425 See reference in last note 
426 Cf uu: 81 


Lives the Apostle ? 
W._ ver olds 

Firmly to God 

Will be shown 

A Way that 1s straight 


SECTION 11 


102 GB ye who believe! 
Fear God as He should be ” 
Feared, and die not 
Except in a state ™ 
Of Islam 


103 And hold fast, 
All together, by the Rope ™ 
Which God (stretches out 
For you), and be not divided 
Among yourselves, 
And remember with gratitude 
God's favour on you, 
For ye were enemies *” 
And He joined your hearts 
In love, so that by His Grace, 
Ye became brethren, 
And ye were on the brink 
Of the Pit of Fire, 
And He saved you from it 
Thus doth God make 
His Signs clear to you 
That ye may be guided 


104 Let there arise out of you 
A band of people 
Inviting to all that 1s good, 
Enjoining what 1s right, 





427 Fear 1s of many kinds 


149 {S. 112 101-104 
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(1) the abject fear of the coward (2) the fear of a child or an 


inexperienced person in the face of an unknown danger (3) the fear of a reasonable man who wishes 
to avoid harm to himself or to people whom he wishes to protect (4) the reverence which 1s akin 
to love for it fears to do anything which 1s not pleasing to the object of love [he first 1s unworthy 
of man, the second 1s necessary for one spiritually immature the thirdis a manly precaution 
against evil as long as it 1s unconquered and the fourth 1s the seed bed of righteousness Those 
mature in faith cultivate the fourth at earher stages the third or the second may be necessary 
they are fear but not the fear of God The first 1s a feeling of which anyone should be ashamed 


; 428 Our whole being should be permeated with Islam, it is not a mere veneer or outward 
show 


429 The simile 1s that of people struggling in deep water to whom a benevolent Providence 
stretches out a strong and unbreakable rope of rescue If all hold fast to 1t together their mutual 
support adds to the chance of their safety 


430 Yathmb was torn with civil and tribal feuds and dissensions before the Apostle of God set 
his sacred feet on its soil After that it became the City of the Prophet Medina an unmatched 
Brotherhood, and the pivot of Islam This poor quarrelsome world 1s a larger Yathnb can we 
establish the sacred feet on its soil and make it a new and larger Medina? 
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431 Muilth aflaha falah the root ideas attainment of desires happiness, inthis world and the 
next, success prosperity freedom from anxiety care ora disturbed state of mind —the opposite of 
asad in the next verse which includes failure misery pumshment or penalty agony or anguish 

The ideal Mushm community 1s happy untroubled by confiicts or doubts sure of itself strong, 
united and prosperous because it invites to all that 1s good, enjoins the mght and forbids the 
wrong,—a master stroke of description in three clauses 


432 The face (wayjh) expresses our Personality ourinmost being Whuteis the colour of Light, 
to become white 1s to be illumined with Light, which stands for felicity the rays of the glorious light 
of God Black 1s the colour of darkness sin rebellion misery, removal from the grace and light of 
ashen are the Signs of heaven and hell The standard of decision 1n all questions 1s the justice 
oO! 
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For mankind, 

Enjoining what 1s right, 
Forbidding what 1s wrong, 
And believing in God ‘** 

If only the People of the Book 
Had faith, 1t were best 

For them among them 

Are some who have faith, 

But most of them 

Are perverted transgressors 


| 
{ 
{ 
111 They will do you no harm, 
Barring a trifling annoyance, 
If they come out to fight you, 
They will show you their backs, 
And no help shall they get 


435 


112 Shame 1s pitched over them 
(Like a tent) wherever 
They are found, 

Except when under a covenant 
(Of protection) from God 

And from men, they draw 

On themselves wrath from God, 
And pitched over them 

Is (the tent of) destitution 





This because they rejected Pray 9%, 7 AID 
The Signs of God, and slew Ee SRO) Osha 5 
The Prophets in defiance of 

right , *” 
433 Cf 1210 


434 The logical conclusion to the evolution of religious history 1s a non sectarian non racial 
non doctrinal universal rehgion which Islam claims to be For Islam 1s just submission to the Will 
of God This implies (1) Faith, (2) doing rnght being an example to others todo might and having 
the power to see that the nght prevails (3) eschewing wrong being an example to others to eschew 
wrong and having the power to see that wrong and injustice are defeated Islam therefore lives, not 
for itself, but formankind The People ofthe Book if only they had faith would be Mushms for they 
have been prepared for Islam, Unfortunately there 1s Unfaith but it can never harm those who carry 
the banner of Faith and Right, which must always be victorious 

435 Dhurtbat I think there 1s a simile from the pitching of a tent Ordinarily a mans tent 1s a 
place of tranquillity and honour for him The tent of the wicked wherever they are found 1s ignominy 
Shame and humiliation It 1s pity from God or from men that gives them protection when their 
pride has a fall, Using the same simile of atent in another way their home will be destitution 
and musery 

436 Cf m 24 n 363 
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114 They believe in God 
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116 Those who reject Faith,— 
Neither their possessions 
Nor their (numerous) progeny 
Will avail them aught against 
God 
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117 What they spend 
In the life 
Of this (material) world 
May be hkened to a Wind 
Which brings a nipping frost 


It strikes and destroys the harvest / 99K G4. ot 
Of men who have wronged »aCIaK, shoal Gib 2p 


437 In Islam we respect sincere faith and true nghteousness in whatever form they appear 


438 Cf m 10 
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439 False‘ spending may beeither in false charity orin having a goodtime _ For the man 
who resists God s purpose neither of them is any good Theessence of charity 1s faith andlove Where 
these are wanting charity 1s no charity Some baser motive is there ostentation or even worse 

etting a person into the givers power by a pretence of charity something that is connected with the 
life of this grasping material world hat happens? You expect a good harvest But while you 
think good easy man full surely your greatness is arpening there comes a mpping frost and 
destroys all your hopes The frost 1s some calamity or the fact that you are found out! Or perhaps 
itis ‘High blown pride as in Shakespeares Henry VII] 1 3 In your despair you may blame 
blind Fate or you may blame God! Blind Fate does not exist for there 1s Gods Providence which 
is just and good The harm or injustice has come not from God but from your own soul You 
wronged your soul and it suffered the frost Your base motive brought you no good it may have 
reduced you to poverty shame and disgrace All the brave show of the wicked in this life is but a 
wind charged with evil to themselves 


440 Islam gives you the complete revelation the whole of the Book though partial revelations 
have come in all ages (Cf m 23, and n, 366) 
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C 58 —God’s help comes to those who strive 

(11 121148) Wath firmness, as it did at Badr 
Much can be learnt from the misfortunes 
At Uhud It 1s not for us 
To question God’s Plan, which 1s full 
Of wisdom and mercy for all Our duty 
Is to stand firm and unswerving, 
To obey, and in steadfast courage 
To persevere, to retrieve our mistakes, 
Not in grief and despair, but in firm hope 
In God and 1n contempt of pain and death 


SECTION 13, 
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442 The battle of Uhud was a great testing time for the young Mushm community Their mettle 
and the wisdom and Paptal Sie of their Leader were shown 1n the battle of Badr (11 13 and note) in 
which the Meccan Pagans suffered a crushing defeat The Meccans were determined to wipe off their 
disgrace and to annihilate the Muslims in Medina To this end they collected a large force and 
marched to Medina They numbered some 3 000 fighting men under Abt Sufyan and they were so 
confident of victory that their women folk came with them and showed the most shameful savagery 
after the battle To meet the threatened danger the Mushm Leader Muhammad Mustafa with his 
usual foresight, courage and initiative resolved to take his station at the foot of Mount Ubud which 
dominates the city of Medina some three miles to thenorth Early in the morning on the 7th of 
Shawwél, AH 3 Gacuary 625) he made his dispositions for battle Medina winters are notoriously 
rigorous, but the warriors of Islam (700 to 1000 in number) were up early A torrent bed (Nullak) 
was to their south, and the passes in the hills at their back were filled with 50 archers to prevent the 
enemy attack from the rear The enemy were set the task of attacking the walls of Medina with the 
Muslims at their rear In the beginning the battle went well for the Muslims The enemy wavered 
but the Muslim archers in disobedience of their orders left their posts to join in the pursuit and 
sharein the booty There was also treachery on the part of the 300 ‘ Hypocrites led by Abdullah 
ibn Ubai, who deserted The enemy took advantage of the opening left by the archers and there was 
severe hand to hand fighting in which numbers told in favour of the enemy Many of the Companions 
and Helpers were killed But there was no rout Among the Mushm martyrs was the gallant Hamza 
a brother of the Apostles father The graves of the martyrs are still shown at Ubud Ihe Apostle 
himself was wounded in his head and face and one of his front teeth was knocked off Had It not 
been for his firmness courage and coolness all would have been lost As it was, the Apostle in 
spite of his wound and many of the wounded Muslims inspired by hts example returned to the field 
next day and AbO Sufyan and his Meccan army thought 1t most prudent to withdraw Medina 

‘was saved, but a lesson in faith constancy firmness, and steadfastness was learnt by the Mushms 


443 
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443 ‘The two parties wavering sn their minds were probably the Bani Suma Khavraji and the 
Bani Haritha but they rillied under the Apostles inspiration That incident shows that man may 
be weak but if he allows his weik will to be governed by the example of men of God he may vet 
retrieve his weakness 


444 Gratitude to God 15 not to be measured by words It should show itself in conduct and 
hfe If all the Muslims had learnt the true lesson from the victory at Badr their archers would not 
td nig ee posts appointed for them nor the two tribes mentioned in the last note ever wavered 
in their fait 


445 Read verse 124 with the following five verses to get its full signification 


446 Musaweim thisisthe active .oice of the verb not to be confused with the passive voice 
imut 14 which has a different signification 


447 Whatever happens whether there 1s a miracle or not all help proceeds from God Man 
should not be so arrogant as to suppose that his own resources will change the current of the world 
plan God helps those who show constancy courage and discipline and use 21] the human means 
at their disposal not those who fold their hands and have no faith But Gods help 1s determined 
on considerations exalted far above our petty human motive and by perfect wisdoms of which we 
can have only faint glimpses 
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448 A fringe of the Unbeltevers an extremity an end either upner or lower Here it may 
mean that the chefs of the Meccan Pagans who had come to exterminate the Muslims with such 
confidence went back frustrated in their purpose The shameless cruelty with which they and 
their women mutilated the Muslim corpses on the battle held will stand recorded to their eternal 
infam\ Perhaps it also exposed their real nature to some of those who fought for them eg Khalhd 
ibn Walid who not only accepted Islam afterwards but became one of the most notable champions 
of Istam Hewas with the Mushms in the conquest of Mecca and later on, won distinguished 
honours in Syna and ‘Iraq 


449 Uhud 1ts_as much a sign post for Islam as Badr For us 1n these latter days it carries an even 
greater lesson Gods help willcome if we have faith obedience discipline unity and the spint of acting 
m righteousness and justice If we fail His mercy 1s always open to us ut It 1s also open to our 
enemies and those who seem to us His enemies His Plan may be to bring sinners to repentance 
and to teach us nghteousness and wisdom through those who seem in our eyes to be rebellious or 
even defiant There pes be good in them that He sees and we do not —a humbling thought that 
must lead to our own self examination and self-improvement 


450 Cf u 275 and note The last verse spoke of forgiveness evento enemies. If such mercy 1s 
granted by God to erring sinners how much more 1s it incumbent on us poor sinners to refrain from 
oppressing our fellow beings in need in matters of mere material and ephemeral wealth? Usury 18 the 
opposite extreme of charity unselfishness, striving and giving of ourselves in the service of God and of 
our fellow men 


451 Real prosperity consists not im greed but in giving —the giving of ourselves and of our 
substance in the cause of God and God s truth and in the service of God’s creatures 
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452 The lire (m1 131) 1s as always contrasted with the Garden in a spiritual sense — 
in other words Hell contrasted with Heaven Lest we should think that heaven is a sort 
of enclosed material Garden somewhere 1n the skies we are told thatits width alone 1s that of 
the whole of the heavens and the earth —all the creation we can imagine In other words our spiritual 
felicity covers not merely this or that part of our being but all life and all existence Who can 
measure its width, or length, or depth ? 


453 Another definition of the righteous (vv 13435) So far from grasping material wealth, they 
give freely, of themselves and their substance not only when they are well off and it 1s easy for them 
to do so but also when they are in difficulties for other people may be in difficulties at the same time 
They do not get ruffied in adversity or get angry when other people behave badly, or their own good 
plans fail On the contrary they redouble their efforts For the charity—or good deed—is all the more 
necessary in adversity And they do not throw the blame on others Even where such blame 1s due 
and cotrection 1s necessary their own mind 1s free from a sense of grievance for they forgive and 
cover other mens faults This as faras other people are concerned. But we may be ourselves at fault 
and perhaps we brought some calamity on ourselves The righteous man 1s not necessarily perfect 
In such circumstances his behaviour 1s described in the next verse 


454 The rghteous man when he finds he has fallen into sin or error does not whine or despair 
but asks for Gods forgiveness, and his faith gives him hope If he 1s sincere, that means that he 
abandons his wrong conduct and makes amends 


455 Sin 18 a sort of oppression of ourselves by aurselves This follows from the doctrine of 
personal responsibility as opposed to that of blind fate or of an angry God or gods lying in wait for 
revenge Or injury on mankind 
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456 Cf Tennyson (In Memoriam) Our little systems have theirday They have their day and 
cease to be They are but broken lights of Thee And Thou O Lord! art more thanthey Only 
Gods Truth will last and it will gain the mastery 1n the end If there is defeat we must not be 
dejected lose heart or give up the struggle Iaith means hope activity striving steadfastly on to the 


goal 

457 These general considerations apply in particular to the disaster at Uhud (1) In a fight for 
truth 1f you are hurt be sure the adversary has suffered hurt also the more so as he has no faith to 
sustain him (Z) Success or failure in this world comes to all at varying times we must not grumble 
as we do not see the whole of Gods Plan (3) Mens true mettle 1s known in adversity as gold 1s 
assayed in fre Cf alsoui 1o4 n 467 (4) Martyrdom 1s in itself an honour anda privilege how 
glorious 15 the fame of Hamza the Martyr and in later times, of Hasan and Husain? (5) If there 1s 
any drosstn us it will be purified by resistance and struggle (6) When evil 1s given rope a little it 
works out its own destruction the orgies of cruelty indulged in by the Pagans after what thev 
supposed to be their victory at Ubud filled up their cup of iniquity it lost them the support and 
adherence or en best in their own ranks and hastened the destruction of Paganism from Arabia Cf 
TS] and n 
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498 The purge or putification was in two senses (1) It cleared out the Hypocrites from the ranks 
of the Muslim warriors (2) The testing time strengthened the faith of the weak and wavering for 
suffering has its own mission in life Ihe Apostle s example—wounded but strunch and firmer than 
ever —put new life into the Community 


459 Cf 1 214 


460 ‘Lhis verse primauly applies to the battle of Upud in the course of which a cry was raised 
that the Apostle was slau. He had indeed been severely wounded but falha Abt Bakr and 
Ali were at his side and his own unexampled bravery saved the Mushm armv from a rout This 
verse was recalled again by Abd Bakr when the Apostle actually died a natural death eight years 
later to remind people that God Whose Message he brought hves forever And we have need to 
remember this now and often fortwo reasons (1) when we feel inclined to pav more than human 
honour to one who wis the truest the purest and the greatest of men and thusinasenseto compound 
for our forgetting the spirit of his teaching and (2) when we feel depressed at the chances and changes 
of time and forget that the eternal God lives and watches over us and over all His creatures now as 
in all history in the past and in the future 
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461 There 1s a slight touch of irony inthis As applied to the archers at Ubud who deserted 
their posts for the sake of plunder they might have got some plunder, but they put themselves and the 
whole of their army into jeopardy For a little worldly gain they nearly lost their souls On the other 
hand those who took the long view and fought with staunchness and discipiine,—ther reward was 
swift and sure If they died they got the crown of martyrdom If they lived they were heroes 
honoured in this life and the next 
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462 The order was not to run after 
the beginning a victory for the Muslims 





booty but strictly to maintain discipline Ubud was in 
Many of the enemy were slain, and they were retiring when 


@ part of the Musiims, against orders, ran in pursuit, attracted by the prospects of booty See note 


to 1 121 


S m1 152-154 J 162 


Divert you from your foes be 
In order to test you NOGr 45 


| Ine £5 
But He forgave you PIB AAA 94h CIS 97) gh OF 
For God 1s full of grace | PCE SEs AenG she 
To those who believe OCs kst Je iss 35 ANB 


1£3 Behold! ye were climbing up 499 93,9 
The high ground, without even Us suey s]-iar 
Casting a side glance NILE ALVES Oe A 
At any one, and the Apostle Sma 5 yeiie OWeSs 
In your rear was calling you SO\IAGs IOI 90 
Back There did God give you je G25 
One distress after another MAA AA 44, 
By way of requital, Boh 
To teach you not to grieve Pts A he 
For (the booty) that had escaped | l= W Y 

you AY WZ 
And for (the 11]) that had befallen EGG 


| 
you bIAC SA 
For God 1s well aware | SAS 5 
Of all that ye do s ho lg 

! O Odes US re AN 


154 After (the excitement) LN 20 2 KK AW Oh, 
Of the distress, He sent down . seh ym C4 he 3 ha 


Calm on a band of you “Keg aa iL 
A, 4 


Overcome with slumber, 
9 


While another band 9994 4 99474 94 OY 
) BALI ASAI AS SEN; 


Was stirred to anxiety 


By their own feelings, AWE (A) BKM Vice eee TT 
BARAT OP CALE ath Cink, 


Moved by wrong suspicions 


Of God— suspicions due Hy he 9g 2EH 4 B46 4 4 Soe 
To Ignorance They said | AF CA ANAT (No 6 yo 
| 
| 


“What affair is this of ours?” ® s9en A 
PH ELAS 


Say thou “ Indeed, this affair 
463 Ihe disobedience seemed at first pleasant they were chasing the enemy and there was the 
prospect of booty But when the gap was noticed by the enemy they turned the flank round the 
hill and nearly overwhelmed the Muslims Had it not been for God s grice and the firmness of their 
Leader and his immediate Companions they would have been finished 


464 It would seem that a party of horsemen ied by the dashing Khalid ibn Walid came 
through the gap in the passes where the Musltm archers should have been and in the confusion that 
arose the retreating foe ralhed and turned back onthe Muslims Iromthe low ground on the bank 
of the Nullah the Muslims retreated in their turn and tried to gain the hill They had a double loss 
(1) they were baulked of the booty they had run after and (2) their own lives and the lives of their 
whole army were in danger and many lives were actually lost from their ranks Their own hives being 
in danger they had hardly time to grieve for the loss of booty or the general calarmty But it steadied 
them, and some of them stood the test 


465 After the first surprise when the enemy turned on them 1 great part of the Muslims did 
their best and seeing their mettle the enemy withdrewto hiscamp ‘There wasa lull the wounded 
had rest , those who had fought the hard fight were visited by kindly Sleep sweet Natures nurse In 
contrast to them was the band of Hypocrites, whose behaviour 1s described in the next note 

466 The Hypocrites withdrew from the fighting Apparently they had been among those who 
had been counselling the defence of Medina within the walls instead of boldly comung out to meet 
theenemy Their distress was caused by their own mental state the sleep of the just was dented 
ae and they continued to murmur of what might have been Only fools do so wise men face 
actualities 
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467 That testing by God is not in order that it may add to His knowledge for He knows all It 15 
in order to help us subjectively to mould our will ana purge us of any grosser motives that will 
be searched out by calamity If it js a hardened sinner the test brings conviction out of his own 
self Cf alsoin 140 


468 It was the duty of all who were able to fight to fight in the sacred cause at Ubud But asmaill 
Section were timid they were not quite as bad as those who railed igainst God or those who 
thaughtlessly disobeyed orders, But they still failed in their duty It 1s our inner motives that God 
regards ‘These timorous people were forgiven by God Perhaps they were given another chance 
perhaps they rose to it and did their duty then 
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469 It 1s want of faith that makes people afraid (1) of meeting death (2) of doing their duty 
when it involves danger as in travelling in order to earn 1n honest living or fighting in a sacred 
cause Such fear is part of the punishment for want of faith If vou have faith there 15 no fear in 
meeting death for it brings you nearer to vour goal nor in meeting danger for a sufficient cause 
because you know that the kevs of life and death are in Gods hands Nothing can happen without 
Gods Will If it 1s Gods Will that you should die your staying at home will not save you If it 18 
His Will that you should hve the danger you incur in a just cause brings you glory Supposing it 1s His 
Will that you should lose your life in the danger there are three considerations that would make you 
eager tomeet it (1) dying in doing your duty 1s the best means of reaching Gods Mercy (2) the man of 
faith knows that he 1s not going to an unknown country of which he has no news, he is going nearer 
to God and (3) he1s being ‘‘ brought together unto God +e he will meet all his dear ones in 


faith instead of the separation which the souls without faith fear he looks forward to a surer 
reunion than 1s possible in this life 


470 Notice a beautiful little literary touch here At first sight you would expect the second 
person here ( you could amass ) to match the second person in the earlier clause But remember 
that the second person in earlier clause refers to the man of faith and the third person in the last 
line refers to the Unbeltevers as if it said Of course vou as aman of faith would not be for 
hoarding riches your wealth —duty and the mercy of God —1s far more preeious than anything 
the Unbelievers can amass in their selfish hives 

471 The extremely gentle nature of Muhammad endeared him to all and it 1s reckoned as one 
of the Mercies of God One of the Apostles titiesis A Mercy to all Creation At no time was 
this gentleness this mercy this long suffering with human weaknesses more valuable than after a 


disaster hke that at Uhud It 1s a God like quality which then as always bound and binds the 
souls of countless men to him 
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161 Xo prophet could (ever)‘” 
Be false to his trust 
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162 Is the man who follows 
The good pleasure of God 
Like the man who draws 
On himself the wrath 
Of God, and whose abode 
Isin Hell ?— 

A woeful refuge | 


163 They are in varying grades 
In the sight of God, 
And God sees well 
All that they do 


164 God did confer 
A great favour 








472 Besides the gentleness of his nature Mustafa was known from his earliest life for his 
trustworthiness Hence his title of Al Amin Unscruputous people often read their own low oe 
into other men and their accusation which 1s meant to insure fastens on the various be as 
which the man thev attack 1s well known Some of the Hvpocrites after Uhud raised ropes spond 
about the diviston of the spoils thinking to sow the seeds of poison in the hearts of t ea te) 
had deserted their posts in their craving for booty ‘Those low suspicions were never Fy in 
by any sensible people and they have no interest for us now But the general panetp es nba 
declared are of eternal value (1) Men of God do not act from unworthy motives (2) Bee) 4 
act from such motives are spiritually the lowest of creatures and they will make pls iy ee 
man of God 1s not to be judged by the same standard as a greedy creature (4) In < ods bald Re 
are various grades of men and we must try to understand and appreciate such grades on fata he 
seal Leader, we shall not question his honesty without cause If he 1s dishonest, he 15 no obea 
eader 
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167 And the Hypocrites also RSs Cou AeA) 9-144 


These were told ‘‘ Come, i ; $s 
+ Fight in the way of God, | " | 27 ‘og 3 
IS Or (at least) drive si “0 G! } C 
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473 Cf u 15) 


474 1f Ubud wasa reverse to the Mushims they had inflicted a reverse twice as great on the Meccans 
at Badr This reverse was not without Gods permission for He wanted to test and purify the faith 
of those who followed Islam and to show them that they must strive and do all in their power to 
deserve Gods help If they disobeyed orders and neglected discipline they must attribute the disaster 
to themselves and not to God 

475 Test \iterally know Seen 467 tom 154 


476 ‘The testing of the Hypocrites was the searching out of their motives and exposing them 
to the sight of their brethren who might otherwise have been taken in In the first place they gave 
counsels of caution in their minds 1t was nothing but cowardice In the second place, what they 
wished was not the good of the community but its being placed in a contemptible position When 
others were for self sacrifice, they were for ease and fair words Pretending to be Muslims, they were 
nearer to Unbelief Ironically they pretended to know nothing of fighting, and left their devout 
brethren to defend their faith and ideals, If that devout spit did not appeal to them, they might 
at least have defended their city of Medina when it was threatened,—defended their hearths and homes 
as good citizens 


167 


They were that day 

Nearer to Unbelief 

Than to Faith, 

Saying with their lips 

What was not in their hearts 
But God hath full knowledge 
Of all they conceal 


168 (They are) the ones that say, 

(OF their brethren slain), 

While they themselves 

Sit (at ease) ‘If only 

They had listened to us, 

They would not have been slain "’ 
Say ‘Avert death 

From your own selves, 

If ye speak the truth ”’ 


169 JAhink not of those 

Who are slain in God's way 
Asdead Nay, they live,*” 
Finding their sustenance 


In the Presence of their Lord, 


170 They rejoice in the Bounty 
Provided by God 

And with regard to those 

Left behind, who have not 

Yet joined them {in their bliss), 
The (Martyrs) glory in the fact 
That on them 1s no fear, 


Nor have they (cause to) grieve “” 


171 They glory in the Grace 


And the Bounty from God, 
And 1n the fact that 
God suffereth not 








{S am 167173 


“Me she C55 yor aU 25 
septs ods 

COR AVERA US AIP 
BEVey OE Citi 

“PSU GELS BLS 5 
SCA CEG 215 


OC Men NY 


SABI CAGE Is 
"Gist alt 

SEB apiise MEI 
“4h85 G2 a NT, Gad se 


299 29% 947 


Os -4 
“ane Chay bind J Gah 


42 A194 


COME ra ae Gie Ht 4 


bs tea Caretta 
al Os 


477 A beautiful passage about the Martyrs in the cause of Truth They are not dead they live,— 
and in a far higher and deeper sense than in the life they have left Even those who have no faith in 
the Hereafter honour those that die in their cause with the crown of immortalitv in the minds and 
memories of generations unborn But in Faith we see a higher truer and less relative immortality 
Perhaps ‘immortality 1s not the nght word 1n this connection as it implies a continuation of this 
life In ther case Srcuse the gateway of death they enter the true real Life as opposed to its 
shadow here Our carnal life 1s sustained with carnal food and its joys and pleasures at their best are 
those which are projected on the screen of this material world Their real Life is sustained from the 
ineffable Presence and Nearness of God Cf 1 154 and see how the idea 1s further developed here, 


478 The Martyrs not only rejoice at the bliss they have themselves attained The dear ones left 
behind are in their thoughts tis part of their glory that they have saved their dear ones from fear 
Fedde humiliation and grief, in this hfe even before they cometo share in the glories of the 

reafter 

a Note bow the refrain “ By em sien re no fear, nor mel they grieve comes in here with a new 
and appropriate meaning sides other things, :t means that the dear ones have no cause 
at the death of the Martyrs, rather have they cause to rejoice, Pee 
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172 Gf those who answered 
The call of God 
And the Apostle, 
Even after being wounded,‘ ’ 
Those who do right 
And refrain from wrong 
Have a great reward ,— 
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173 Men said to them 
“A great army 1s gathering 


Against you”’ de Aware 9% Siang 

And frightened them peers OIE 
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“ For us God sufficeth, 
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Disposer of affairs ’’ 


174 And they returned 


With Grace and Bounty 
From God no harm 
Ever touched them 

For they followed 

The good pleasure of God 
And God 1s the Lord 

Of bounties unbounded 


175 ¥tis only the Evil One 


That suggests to you 
The fear of his votaries 
Be ye not afraid 

Of them, but fear Me, 
If ye have Faith 


But it (only) increased 
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176 Let not those grieve thee 
Who rush headlong 
Into Unbeltef 
Not the least harm 
Will they do to God 
God's Plan is that He 
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479 After the confusion at Ubud men rallied round the Apostle He was wounded and they 
were wounded but they were all ready to fight again AbO Sufydn with his Meccans withdrew but 
Jeft a challenge with them to meet him and his army again at the fair of Badr Su@ra next year The 
challenge was accepted, and a picked band of Musiims under their intrepid Leader kept the tryst 
but the enemy did not come They returned not only unharmed but enriched by the trade at the 
fair and (it may be presumed) strengthened by the accession of new adherents to their cause 
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169 


Will give them no portion 
In the Hereafter, 
But a severe punishment 


Those who purchase 
Unbelief at the price 
Of faith,— 

Not the least harm 
Will they do to God, 
But they will have 

A grievous punishment 


Let not the Unbelievers 

Think that Our respite 

To them 1s good for themselves 
We grant them respite 

That they may grow” 


In their iniquity 
But they will have 
A shameful punishment 


@ od will not leave 
The Believers in the state 
In which ye are now, 
Until He separates 
What 1s evil 
From what 1s good “ 
Nor will He disclose 
To you the secrets 
Of the Unseen 
But He chooses 
Of His Apostles 
(For the purpose) 
Whom He pleases | 
So believe in God | 
And His Apostles 
And if ye believe 
And do night, 
Ye have a reward 
Without measure | 





480 That the cup of their iniquity may be full 
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The appetite for sin grows with what it feeds on 


The natural resuit 1s that the sinner sinks deeper into sin If there 1s any freedom of will this naturally 
follows though Gods Grace 1s alwavs ready for the repentant If the Grace 1s rejected the 
increase of iniquity makes the nature of iniquity plainer to those who might otherwise he attracted 
by its ghtter The working of God s Law 1s therefore both just and merciful See also the next verse 

481 The testing of good men by calamities and evti men by leaving them in the enjoyment of 
good things 1s part of the Universal Plan in which some freedom of choice 1s left to man The 
psychological and subjective test 1s unfarlmg and the separation 1s effected partly by the operation of 
ve aamen wills to which some freedom 1s allowed But it must be effected tf only in the interests of 

e@ gO0! 

482 Man in his weak state would be most miserable if he could see the secrets of the Future or the 
secrets of the Unseen But things are revealed to him from time to time as may be expedient for him 
by Apostles chosen for the purpose Our duty 1s to hold fast by faith and lead a good Iife 
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C 60—Regard, unmoved, the taunts of those 
(1 181200) Who laugh at faith , nor let their falsehood 

Nor their seeming prosperity, raise 
Questions in your minds_ All 
Who can read the Signs of God in Nature 
Know His wisdom, goodness, power, 
And justice They know His promise 
Is sure, and m humble prayer, 
Wholly put their trust in Him 


SECTION 19 
181 @od hath heard 79 WAS hie 7 9th 
The taunt of those 2 OAS) 3 an! ad 
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483 The gifts are of all kinds material gifts such as wealth property strength of Imbs etc 
or intangible gifts such asinfluence birth in a given set intellect, skill insight etc or spiritual 
gifts of the highest kind The spending of all these things (apart from what 1s necessary for ourselves) 
for those who need them ischarity and purifies our own character The withholding of them 
(apart from our needs) is simtlarlv greed and selfishness, and 1s strongly condemned 


484 By an apt metaphor the miser 1s told that his wealth or the other gifts which he hoarded will 
cling round his neck and do him no good _ He will wish he could get rid of them but he will not be 
able todo so According to the Biblical phrase in another connection they will hang hke a millstone 
round his neck (Matt xvin 6) The metaphor here 1s fuller He hugged his wealth or his gifts about 
him =‘ [hey will become lhe a heavy collar the badge of slavery round his neck They will be tied 
tight and twisted and they will give him pain and anguish instead of pleasure Cf also xvn 13 


485 Another metaphor 1s now introduced M7terial wealth or property 1s only called ours during 
our short hfe here it then descends to heirs and heirs until it goes to the ultimate heir the State So 
all gifts are ours in trust only they ultimately revert to God to Whom belongs all that 1s in the 
heavens or on earth 


486 Ini 245 we read Who 1s he that will loan to God a beautiful loan? In other places 
charity or spending in the way of God 1s metaphorically described as giving to God The holy 
Apostle often used that expression in appealing for funds to be spent in the way of God The scoffers 
mocked and said = So God 1s indigent and we are nich!’ This blasphemy was of a piece with all 
their conduct 1n history in slaying the Prophets and men of God 
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487 For the expression slaying in defiance of nght Cf 1 21 andiu 112 
488 Cf 1 95 and note 


489 Burnt sacrifices figured in the Mosaic Law and in the religious ceremonies long before Moses 
but it 1s not true that the Mosaic I aw laid down a fire from heaven on a burnt sacrifice as a test of the 
credentials of Prophets Even if it had been so did the Jews obey the Prophets who showed this 
Sign? In Leviticus 1x 23 24 we are told of a burnt offering prepared by Moses and Aaron and 
there came a fire out from before the Lord and consumed upon the altar the burnt offering and the 
fat Yet the neople rebelled freauently against Moses and rebellion against a Prophet 1s spiritually 
an attempt to kill him Abels offering (sacrifice) was probably a burnt offering 1t was accepted bv 
God and he was killed by Cain out of jealousy Gen iv 3-8 Mosaic sacrifices were no longer needed 
by the pegple of Jesus or the people of Muhammad 


490 The three things mentioned in the Text are (1) Clear Signs (bazy:mat) (2) zubuéir and (3) kitab 
sl Muntry The signification of (1) I have explained in the note to 62 as far as they relate to Jesus 
In a more general sense it means the clear evidence which God s dealings furnish about a man of God 
having a true mission eg Mosesin relation to Pharaoh 1 have translated (2) as Books of Dark 
Prophecies as the root zabara implies something hard The Commentators are not agreed but the 
Prophetic writings which seemed to contemporaries difficult to understand may well come under this 
description Davids Psalms (Zebur 1v 163) may also come under this description As to (3) there 1s 
no doubt about the literal meaning of the words, the Book of Enlightenment But what does it 
precisely refer to? I take it to mean the fundamental guide to conduct —the clear rules laid down in 
all Dispensations to help men to lead good lives 
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491 The soul will not die but the death of the body will give a taste of death to the soul when 
the sou! separates from the body The soul will then know that this life was but a probation Ad 
seeming inequalities will be adjusted finally on the Day of Judgment 


492 Cf Longfellow Psalm of Life ‘Ali this worlds a fleeting show For mans :llusion given 
The only Reality will be when we have attained our final goal 


493 Not wealth and possessions only (or want of them), are the means of our tral All our 
petsonal talents, knowledge opportunities, and their opposites,—m fact everything that happens to us 
and makes up our personality ts a means of our testing Sotsour Faith we shall have to put up for 
rt matty insults from those who do not share it 


48 Truth—God's Message—comes to any man or tration as a matter of sacred trust It should be 
broadcast and published and taught and made clear to afl within reach Privileged priesthood at 
oatoe trects abarner But worse —when such pnesthood tamperts with the truth, taking what suits it 

yand ignoring the rest st has sold Gods gift for a miserable ephemeral profit , how miserable, it will 
jearn when Nemesis comes 


But they threw it away 
Behind their backs,” 
And purchased with it 
Some miserable gain ! 
And vile was the bargain 
They made! 


188 Think not that those 
Who exult in what they 
Have brought about, and love 
To be praised for what 
They have not done,—™ 
Think not that they 
Can escape the Penalty 
For them 1s a Penalty 
Grievous indeed 


189 To God belongeth 
The dominion 
Of the heavens 
And the earth, 
And God hath power 
Over all things 


SECTION 20 


190 ‘Rehold! In the creation 
Of the heavens and the earth, 
And the alternation 
Of Night and Day,—” 
There are indeed Signs 
For men of understanding,— 


191 Men who celebrate 
The praises of God, 
Standing, sitting, 


And lying down on their sides,” 


And contemplate 
The (wonders of) creation 





495 Cf 1 101 


496 A searching picture of the worldly wise! They may cause mischief and misery to others but 
gloat over any glory it may bring them! They may trample down Gods truths and enthrone false 
p They may take credit for virtues they do not possess and seeming successes that 


standards of worshi 
come 1n spite of their despicable deceptions 


497 See u 164 The two items mentioned here are just brief symbols recalling the six or seven 
Nd those too are but bref symbols and reminders of the glorious 


mentioned in the other passage A 
majesty of God and His goodness to man 


496 Thatis im ali postures which again 1s symbolical of all circumstances, personal, social, 


economic, historical and other 
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§ 11, 191-195 J 


In the heavens and the earth, 
(With the thought) 

“Our Lord! not for naught 
Hast Thou created (all) this ! 
Glory to Thee! Give us” 
Salvation from the Penalty 
Of the Fire 


192 “Our Lord! any whom Thou 
Dost admit to the Fire, 


174 


Truly Thou coverest with shame, 


And never will wrong doers 
Find any helpers! 


193 “Our Lord! we have heard 
The call of one calling 
(Us) to Faith, ‘Believe ye 
In the Lord,’ and we 
Have believed Our Lord! 
Forgive us our sins, 
Blot out from us 
Our iniquities, and take 
To Thyself our souls 
In the company of the righteous 


194 “Our Lord! Grant us 
What Thou didst promise 
Unto us through Thine Apostles, 
And save us from shame 
On the Day of Judgment 
For Thou never breakest 
Thy promise "’ 

195 And their Lord hath accepted 
Of them, and answered them 
“Never will I suffer to be lost 
The work of any of you, 





499, It is the thought of Salvation that connects all these glories with man Otherwise man would 
be a miserable contemptible creature in these beauties and wonders of Nature With his high destinv 
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of Salvation he can be lifted even higher than these glories! The Fire 1s a s\ mbol of penalty 


pray for salvation from the penalty 
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199 And there are, certainly, 
Among the People of the Book, | oN fat 2 GY 5-08 








500 In Islam the equal status of the sexes 1s not only recognised but insisted on Ifsex distinction 
which 1s a distinction 1n nature does not count in spiritual! matters still less of course would count 
artificial distinctions such as rank wealth position race colour birth etc 


501 Here and in in 198 below and in many places elsewhere stress 1s laid on the fact that 
whatever gift or reward or bliss will come to the nghteous its chief merit will be that it proceeds 
from the Presence of God Himself Nearness to God expresses it better than any other symbol 
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200 O ye who beheve ! 
Persevere in patience ™ 
And constancy , vie 
In such perseverance , 
Strengthen each other , 
And fear God , 

That ye may prosper 





502 The full meaning of Sabr 1s to be understood here viz Patience perseverance constancy, 
self restraint refusing to be cowed down ‘These virtues we are to exercise for ourselves and in 
prekigay to others we are to set an example so that others may vie with us, and we are ta vie with 


lest we fall short in this way we strengthen each other and bind our mutual relations claser, 
in OUF COMMON service to God 


503 Prosperity (falak) here and 1n other passages 18 to be understood in a wide sence including 


ospenty in Our mundane affairs as well) as in spintual progress in both cares it :mplies happiness 
Hn the attamment of our wishes, purified by the love of God . ia 


C 61] 137 (intro. to $ wv 
INTRODUCTION TO SURA IV (Nssa@a) 


This Sfira is closely connected chronologically with Stra III Its subject matter 
deals with the social problems which the Muslim community had to face immediately 
after Uhud While the particular occasion made the necessity urgent, the principles latd 
down have permanently governed Muslim Law and social practice 

Broadly speaking, the Sira consists of two parts (1) that dealing with women, 
orphans, inheritance, marriage, and family rights generally, and (2) that dealmg with the 
recalcitrants in the larger femily, the community at Medina, vss , the Hypocrites and 
their accomplices 

Summary —It begins with an appeal to the solidarity of mankind, the rights of 
women and orphans, and the implications of family relationship, including an equitable 
distribution of property after death (iv 1-14 and C 61) 

While the decencies of family life should be enforced, women should be held in 
honour and their rights recognized, 1n marriage, property, and inheritance, and this 
principle of goodness should be extended to all beings, great and small (iv 15-42, 
andC 62) 

The sections in Medina, not yet in the Muslim community, should not go after 
false gods, but should accept the authority of the Apostle, and obey him Then it 
will be their privilege to be admitted to a great and glorious Fellowship (iv 43 70, 
andC 63) 

The Believers should organize in self defence against their enemies, and beware 
of the secret plots and mischiefs of the Hypocrites, how deserters should be treated 
(iv 7191, and C 64) 

Caution about the taking of life, recommendations for leaving places inimical 
to Islam , religious duties in the midst of war (iv 92 104, and C 65) 

Treachery and the lure of evil (iv 105 126, and C 66) 

‘Women and orphans to be justly dealt with, Faith must go with justice, sincer- 
ity, and moderation in speech = (1v 127 152, and C 67) 


Where People of the Book went wrong, with honourable exceptions 
(ay 153-176, and C 68) 
C 61 —All mankind are one, and mutual rights 

(tv 114) Must be respected the sexes 
Must honour, each the other, 
Sacred are family relationships 
That rise through marriage 
And women bearing children , 
Orphans need especial loving care , 
In trust 1s held all property, 
With duties well defined , 
And after death, due distribution 
Should be made in equitable shares 
To all whose affection, duty, 
And trust shed light and joy 
On this our hfe below 
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In the name of God, Most Gracious 
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1 & mankind! reverence 
Your Guardian Lord, 
Who created you 
From a single Person,™ 
Created, of hke nature, 
His mate, and from them twain 
Scattered (like seeds) 
Countless men and women ,— 
Reverence God, through Whom ® 
Ye demand your mutual (rights), 
And (reverence) the wombs 
(That bore you) for God 
Ever watches over you 


2  JAlflo orphans restore their 


property 


Stra 1V - 
Nis@a, or The Women 

| 
(W en th y reach th ir age), | 


N bstitute (your thless v i) Se W106 AG 
or substitute (your) wor —_ Er \é PIKES 
For (their) good ones, and devout, eS Rey 5 


Their substance (by mixing it up) ” 








= 


504 Nafs may mean (1)soul (2)self (3) person living person (4) will good pleasure,.as in 
iv 4below Muinh@ 1 follow the construction suggested by Imém R&zi The particle min would then 
suggest here not a portion or a source of something else but a species a nature asimilanty The 
pronoun ha refers of course to Nafs The Biblical story of the creation of Fve from a nb of Adam 
may be allegorical but we need not assume it in Quranic teaching 


505 All our mutual nghts and duties are referred to God Wearehis creatures His Willis the 
standard and measure of Good and our duties are measured by our conformity with His Will Our 
wills are ours to make them Thine = says Tennyson (In Memoriam) Among ourselves (human 
being?) our mutual rights and duties arise out of God's Law the sense of Right that 1s implanted in us 

y him 


506 Among the most wonderful mysteries of our nature 1s that of sex The unregenerate male 1s 
apt in the pride of his physical strength to forget the all important part which the female playa in his 
very existence and in all the social relationships that arise in our collective human hves he mother 
that bore us must ever have our reverence he wife through whom we enter parentage must have 
our reverence Sex which governs so much of our physical life and has so much influence on our 
emotional and higher nature deserves—not our fear, or our contempt or our amused indulgence but 
—our reverence in the highest sense of the term With this fitting introduction we enter ona 
discussion of women orphans and family relationships 


507 Justice to orphans 1s enjoined and three things are particularly mentioned as temptations 
in the way of a guardian (1) He must not postpone restortng all his wards property when the time 
comes subject to 1v 5 below (2) If there is a list of property it ts not enough that that list should 
be technically followed the property restored must be of equal value to the property received the 
same principle applies where there is no list (3) If property 18 managed together, or where 
perishable goods must necessarily be consumed the strictest probity 1s necessary when the separation 
takes place and thisis insisted on See alsou 220 and note 
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508 Notice the conditional clause about orphans introducing the rules about marnage. This 
reminds us of the immediate occasion of the promulgation of this verse It was after Ubud when the 
Muslim comm inity was left with many orphans and widows and some captives of war Their 
treatment was to be governed by principles of the greatest humanttv and equity 1 he occasion 1s past 
but the principles remain Marry the orphans if you aie quite sure that you will in that way protect 
their interests and their property with perfect justice to them and to your own dependants if you have 
any If not, make other arrangements for the orphans 

509 The unrestricted number of wives of the limes of Ignorance was now strictly limited to a 
maximum of four provided you could treat them with perfect equalitv in material things as well as 
in affection and immaterial things As this condition ts most difhcult to fulfil I understand the 
recommendation to be towards monogamy 


510 This applies to orphans but the wording 1s perfectly general and defines principles hike those 
of Chancery in English Law and the Court of Wards in Indian Law Property has not only tts rights 
but also its responsibilities The owner may not do just what he likes absolutely his nghtis limited 
‘by the good of the community of which he 1s a member and if he 1s incapable of understanding 1t his 
control should be removed This does not mean that he ts harshly dealt with On the contrary his 
interests must be protected and he must be treated with special kindness because of his incapacity 

$11 Your property Ultimately all property belongs to the Community and 1s intended for the 
support of you ie the community  It1s held in trust by a particular individual If he 1s tncapable 
he 18 put aside but gently and with kindness While his incapacity remains, the duties and 
responsibilities devolve on his guardian even more strictly than in the case of the original owner 
for he may not take any of the profits for himself unless he 1s poor and in that case his remuneration 
for his trouble must be on a scale that 1s no more than just and reasonable 
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512 The age of marriage 1s the age when they reach their majority 

513 It 1s good to tahe human witnesses when you faithfully discharge your trust but remembei 
that, however fully you satisfy your fellow men when you give your account to them there ts a stricter 
wccount due from you to God If vou are righteous in God’s eves you must follow these stricter 
standards 

514 lLhave resisted the temptation to translate ‘ next of hin, as this phrase has a technical 
meaning in Indian Law referring to certain kinds of heirs whereas here the people meant are 
those whose inheritance 1s to be divided The shares are specified Here the genereral principles art 
laid down that females inherit as well as males and that relatives who have no ieee shares orphans 
and indigent people are not to be treated harshly if present at the division hen ‘ feed ' may be 
charged to the property as part of the funeral expenses 

515 It 1s a touching argument addressed to those who have to divide an estate How anxious 
would you be 1f you had left a helpless family behind’ If others do so help and be kind 


181 (S iv 10-11 
10 Those who unyustl G38, E784 : 
Ge aaah property Cab ac BAI 14 Gags on 
orphans, eat u » . . a 
AF es into their ao Ages TEYG' 1406) 


Bodies they will soon bis 7 0K aero 
Be enduring a blazing Fire! Ol” : we fF 
SECTION 2 

tl @od (thus) directs you SM aan s\. Ie oy 
As regards your children’s ** Site aus A x- 
(Inheritance) to the male, C IAAIIM Wy 9 > Yt 
A portion equal to that ae BES Chee poy 
Of two females if only | 970%, 4 he ath A 94 
Daughters, two or more,*” | Gans) (939 4 TOL0\6 
Their share 1s two thirds oe / A\E0 IL 7 IAC 
Of the inhentance, 1g ay CATO AMIA GIG. 
If only one, her share aE ME A 
Is a half ae)S Coaitlals 


‘Ror parents, a sixth share § F992 Z 

Of the inheritance to each, lla yots a.) 

If the deceased left children, MEGAN IG OR 
7 


If no children, and the parents 


aga turd, Wihe deceased AB TEL 5588 
ie mothe: hap aaiein PAL OS Oh 
iaaterte pene dies yoo Ce Grill ash 
ce ern eis epsMl ced 
Your parents or your children ODS PEAS LAU 


Are nearest to you 


In benefit These are 449 (977 KE 9 9 9 8 
Settled portions ordained ™ dar? Gi wy ts) 


516 The principles of inheritance law aire laid down in bioad outline in the Quran the precise 
details have been worked out on the basis of the Apostles practice and thit of his Companions and 
by interpretation ind analogy “Muslim jurists have collected a vast umount of leirning on this 
subject and this body of law 15 enough by itself to form the subject of life long study Here we shall 
deal only with the broad principles to be gathered from the Text as interpreted by the Jurists 

(1) The power of testamentary disposition extends over only one third of the Property the 
remaining two thirds are distributed among heirs as laid down (2) All distribution takes place 
after the legacies and debts (including funeral expenses) have first been paid (3) Legacies cannot be 
left to any of the heirs included in the scheme of distribution or it will amount to upsetting the shares 
and undue preference of one heir to another (4) Generall, but not tlways the male takes a share 
double that of a female in hits own category 

517 At first sight the Arabic words seem to mean if more than two daughters But the 
alternative in the next clause 1s if only one daughter Logically therefore the first clause must 
mean if daughters two or more his is the general interpretition and 1s confirmed by the 
supplementary provision in 1. 176 at the end of the Sira which should be read along with this 

518, This verse deals with the portions allotted to (a) children and (b) parents The next verse deals 
with the portions allotted to (c}) husband or wife of the deceased and (d) collaterals The childrens 
shares are fixed but their amount will depend upon what goes to the parents If both parents are 
living and there are also children both father and mother take a sixth each 1f only one parent 1s 
living he or she takes his or her sixth and the rest goes to the children If the parents are living 
and there 1s no child or other heir, the mother gets a third (and the father the remaining two thirds) 
if there are no children, but there are brothers or sisters (this 1s interpreted strictly in the plural) 
the mother has a sixth and the father apparently the residue as the father excludes collaterals 
This is far from being an exhaustive statement but it establishes the proposition that children and 
parents have always some share 1f they survive but their shares are affected by the existence and 
number of the heirs in these categories 
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519 The husband takes a half of his deceased wife s property if she leaves no child, the rest going 
to restduaries if she leaves a child the husband gets only a fourth Following the rule that the 
female share is generally half the male share the widow gets a fourth of her deceased husbands 
property if he leaves no children and an eighth if he leaves children If there are more widows than 
one their collective share is a fourth or an eighth as the case may be inter se they divide equally 


520 The word in Arabic 1s kal@lat which 1s soconstrued usually But it was nowhere defined 
authoritatively in the lifetime of the Apostle This was one of the three terms about which Hagbrat 
Umar wished that the Apostle had defined them 1n his lifetime the other two being KAtlafat and 
tba (usury) On the accepted definition we are concerned with the inheritance of a person who has 
deft no descendant or ascendant (however distant’ but only collaterals with or without a widow or 
widower If there 1s a widow or widower surviving she or he takes the share as already defined 
before the collaterals come in 


521 A ‘brother or sister 1s here interpreted to mean a uterine brother or sister 14 a brother or 
sster by the same mother but not by the same father as the caée of full brothers and sisters or brothers 
and sisters by the same father but different mothers 1s understood to be dealt with later in the last 
verse of this Sira The uterine brother or sister if only one survives takes a sixth if more than 
one survave they take a thind collectively and divide among themselves, this on the syppoaition 
that there are no descendants or ascendants however remote There may however be a widow or 
widower surviving she or he takes her or his share as already specified 


The shares of collaterals generally are calculated on a complicated system which cannot be 
descrbed in a brief note. For these and the rules about Residuartes ( Asaba) reference should be made 
to special legal treatises 


522. Debts (un which funeral expenses take first rank) and legactes are the first charge on the estate 
of a Geceased person before distribution takes place But equity and fair dealing should be observed 
in all matters, so that no one's interests are prejudiced §=“Thus funeral expenses should be reasonatie , 
flebts thust be genuine and not reckless debts and the shares must be calculated with faimess 
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C 62 —What can be a holier cement to Society 
(15-42) Than that women should be chaste and pure, 
And crimes against sex rooted out ? 
Let decency, kindness, and justice 
Prevail in all sex relationships , 
Let marriage be cherished and carefully guarded ; 
Women’s rights secured , family jars 
Adjusted , and all life lived 
In faith, charity, and kindness sincere 
To all our fellow creatures 
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| 
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522 A Cf xlv 57 n 4733 also App XII 15 p 1469 


523 Most commentators understand this to refer to adultery or fornication in that case the’ 
oonsider that the punishment was altered to 100 stripes by the later verse xxiv 2 But J think it 
refers to unnatural crime between women analogous to unnatural cnme between men in iv 16 below 
because (1) no punishment is specified here forthe man as would be the case where a man was invelved 
in the tes (2) the word al léiz_ the purely feminine plural of al-lati 1s used for the parties to the 
crime , (3) the punishment is indefinite, see the next note but one 


524 ‘To protect the honour of wamen, stricter evidence 1s required, 14, the evidence of four metead 
of the usual two witnesses It 1s the same for adultery (see xxiv 4) 
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525 Keep them in prison until some definite order 1s received ‘Those who take the crime 
to be adultery or fornication construe this definite order (‘some other way ) to mean some 
definite pronouncement by the Prophet under inspiration this was the punishment of flogging under 
xxiv 2 If we understand the crime to be unnatural crime we might presume in the absence of any 
definite order (‘some other wav ) that the punishment would be similar to that for men in the next 
verse That 1s itself indefinite and perhaps intentionally so as the crime 1s most shameful and 
should be unknown in a well regulated society The maximum punishment would of course be 
imprisonment for life 


526 Note the fine touch A sin may be fashionable and people may sin together without 
pee aia When one of them 1s faced with Death he repents, but that sort of repentance 1s no 


527. Among many nations including Arabs in the Days of Ignorance a step son or brother took 
possession of a dead man’s widow or widows along with his goods and chattels This shameful custom 
1s forbidden See alsoiv 22 below 


With harshness, that ye may 
Take away part of the dower ™ 
Ye have given them,—except 
Where they have been guilty 
Of open lewdness , 

On the contrary live with them 


On a footing of kindness and 
equity 


If ye take a dislike to them 

It may be that ye dislike 

A thing, and God brings about 

Through it a great deal of good 
20 But if ye decide to take 
One wife in place of another, 
Even if ye had given the latter 
A whole treasure ™ for dower, 
Take not the least bit of it back 
Would ye take it by slander 
And a manifest wrong ? 
21 And how could ye take it 
When ye have gone 1n 
Unto each other, and they have 
Taken from you a solemn 

covenant ? 

22 And marry not women 
Whom your fathers married,— 
Except what is past 
It was shameful and odious, — 
An abominable custom indeed *” 


528 Another trick to detract from the freedom of marr: 
force them to sue fora Khul a divorce (see 1 220 n 258) 
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Ig 7, S479 §, 
(For marriage) are —*” vs pe 3 xen at AG TEM SP 
Your mothers, daughters 9's) Se oN 
ein THUY pa ACS $55 X46 ‘ 


Sisters, father's sisters, 


t 
Mother s sisters , brother’s | we 5M oe 55 ps 
daughters, 1 49% Fu g VAs, 
Sister’s daugters , foster-mothers *” - >») Cpa East 
(Who gave you suck), foster sisters, YSU) A BES ( 


’ 
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To whom ye have gone 1n,— 99 2 

No Marca if = have not gone a sa Sf pales 
(Those who have been) ae a ae ats EHales 
Wives of your sons ** proceeding | OA C2 San) RII CSAS 


From your loins, 24293 Aap 949% ah, 
oA SN 2 > 
And two sisters 1n wedlock Y ead os 
At one and the same time,** GIS 
Except for what 1s past , Ls 494 emt, ¢ 
For God 1s Oft forgiving, Olid bee Ob ac! 


4 
30 Most Merciful , 


531 This Table of Prohibited Degiees agrees tu the main with what ts usually accepted mt Se 
nations except in minor details It begins in the last verse (with fathers widows or divorcees) he 
scheme 1s drawn up on the assumption that the person who proposes to marry 1s aman if itis a 
woman the same scheme will apply mutalts mutandis 11 will read vourfathers sons brothers 
etc o1 you can always read it from the husband» view of relationship as there must always ve a 
husband in a marriage 


532 Mother includes grandmother (through the father or mother) great grandmother etc 
“ daughter includes grand daughter (through son or daughter) great grand daughter etc _ sister 
mcludes full sister and half sister Father's sister mecludes grandfathers sister etc and mothers 
sister includes grandmothers sister etc 


533 ‘ Fosterage ' or milk relationships play an important part in Muslim Law and count hke 
blood relationships it would therefore seem that not only foster mothers and foster sisters, but foster 
mothers sister etc , all come within the prohibited degrees 


534 It 1s generally (but not unanimouslv) held that ‘under your guardianship 1s a desenptwon 
not a condition Therefore a step daughter not * under your guardiansmip is still withm the 
prohibition if the other condition (about her mother) 1s fulfilled 


535 Sons includes grandsons but excludes adopted sons or persons treated as such, on account 
of the words “ proceeding from your loins 


536 The bar against two sisters in marriage together applies to aunt and niece together but not to 
deceased wife s sister after the wife dies 
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24 Also (prohibited are) _ 4 es and 
Women already married, Nati Cecastl: err 
Except those is 3 


Whom your right hands possess *” OK RACe) Le 


Thus hath God ordained 


(Prohibitions) against you he aul Lf 
g 


Except for these, all others 


id 
Are lawful, provided KA AK (2S je 
Ye seek (them in marriage) a pe 
With gifts from your property,— 2 IAL 8 : 5 
Desiring chastity, not lust * 3 ‘0 
Seeing that ye derive . oy me ene 
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As prescribed, but if, G59 
9 
After a dower 1s prescribed, ae Labs Cael es ae 
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25 If any of you have not wep BS ° CA 5-10 


Mutually (to vary it), 
There 1s no blame on you, 
And God 1s All knowing, 
All wise 





The means wherewith 14 7) 414 Oe 
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To wed free believing women, 
MAKES 
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They may wed believing 
Girls from among those 

cw a pas 24 a, 
z 97 9» Hy ab § zal 
er, Aes en ety: 


And God hath full knowledge 
About your Faith 
Ye are one from another 
Wed them with the leave 196 
Of their owners, and give them | Cael yal & CAeEG 
| 
| 


Their dowers, according to what gor ee 9049 2308) 
bale Crim! Crest 





Whom your right hands possess 
my 


537 Whom jour rtghl hands possess te captives in a Jihad ot wir under the ordcrs of the 
righteous Imam against those who persecute Iaith = In such cases fommal hostility dissolves civil ties 


538 After defining the prohibited degrees the verse procecds to siy that women other than 
those specified may bc sought in mirniage but even so not from motives of fust but im order to 
promote chastity between the sexes Marnage in the orginal Arabic is here described by a word 
which suggests a fortress (hiun) mainageis therefore the fortress of chastity 


539 As the woman in marnage surrenders her person so the man also must surrender (besides 
some part of his independence) at jeast some of his property according to his means And this 
gives mise to the law of Dower A minimum dower 1s prescribed but it 1s not necessary to stich 
to the minimum andin the new relationship created the parties are recommended to act towards 
each other with the greatest confidence and liberality 


540 That 1s captives taken in a Jth@d see note 537 above Jour nght hands does not 
mean necessarily that she has been assigned to you or 1s your property All captures in war 
belong to the community they are yours inthatsense If you seek such a person in matniage, 
do it from no base motives Safeguard your faith and see that she too does believe In that case 
after all, she 1s of the human brotherhood and her condition is accidental and redeemable if 
the slave bore a child to her master, she would become free The slave condition is now out of 
date in the true spirit of Islam But there are other conditicns in which a womans (or man 9) 
freedom 1s restricted, and the principie would apply there also 
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Is reasonable they should be 
Chaste, not lustful, nor taking 
Pa.2mours when they 

Are taken in wedlock, 

If they fall into shame, 

Their punishment is half 
That for free women 

This (permission) 1s for those 
Among you who fear sin, 
But it 1s better for you 

That ye practise self-restraint 
And God 1s Oft-forgiving, 
Most Merciful 


SECTION 5 


26 @od doth wish 
To make clear to you 
And to show you 
The ordinances of those 
Before you, and (He 
Doth wish to) turn to you 
(In Mercy) and God 
Is All-knowing, All-wise 


27 God doth wish 
To turn to you, 
But the wish of those 
Who follow their lusts 
Is that ye should turn 
Away (from Him),— 
Far, far away 


28 God doth wish 
To lighten your (difficulties) 
For man was created 
Weak (in flesh) 


29 O ye who believe !*' 
Eat not up your property 
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54] Let me paraphrase this verse for there 1s profound meaning init 


(1) All your property 


you hold 1n trust whether it 1s 1n your name or belongs to the community or to people over whom 


you have control 


To waste 1s wrong (2) In 1 188 the same phrase occurred to caution us 


against greed Here it occurs to encourage us to increase property by economic use (traffic and 
trade) recalling Christs parable of the Talents(Matt xxv 14 30) where the servants who had 
mereased their masters wealth were promoted and the servant who had hoarded was cast into 
darkness. (3) We are warned that our waste may mean our own destruction ( nor kill or destroy 
yourselves ) But there is a more genera! meaning also we must be careful of our own and other 
peoples lives, We must commit no violence This 15 the oppostte of ‘ trade and traffic by mutual 


good will’? (4) Our violence to our own brethren 1s particularl, preposterous seeing that God h 
loved and showered His mercies on us and all His creatures nee : se 


Among yourselves in vanities 
But let there be amongst you 
Traffic and trade 

By mutual good-will 

Nor kill (or destroy ) 
Yourselves for verily 

God hath been to you 

Most Merciful ! 


30 If any do that 
In rancour and injustice,— 
Soon shall We cast them 
Into the Fire and easy 
It 1s for God 


31 If ye (but) eschew 
The most heinous 
Of the things 
Which ye are forbidden to do, 
We shall expel 
Out of you 
All the evil in you, 
And admit you to a Gate 
Of great honour 


32 And in no wise covet™ 
Those things in which God 
Hath bestowed His gifts 
More freely on some of you 
Than on others to men 
Is allotted what they earn, 
And to women what they earn 
But ask God of His bounty 
For God hath full knowledge 
Of all things 


33 To (benefit) every one, 
We have appointed 
Sharers and heirs” 
To property left 


a errr ati ete ~~ _ 
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542 Men and women have gifts from God—some gteater than others They seem unequal 


but we are assured that Providence has allotted them by a scheme by which people receive what 
they earn If this does not appear clear in our sight, let us remember that we have no full 
knowledge but God has We must not be jealous if other people have more than we have—in 
wealth or position or strength or honour or talent or happiness Probably things are equalized in 
the aggregate or in the long run or equated to needs and merits on a scale which we cannot appraise 
lf we want more instead of being jealous or covetous we should pray to God and place before 
Him our needs Though He knows all and has no need of our prayer, our prayer may reveal to 
ourselves our shortcomings and enable us to deserve more of God s bounty or make ourselves fit for 1t 


543 Mawali plural of Maula, from the root wala to be near in place or relationship to follow 
Maul@ may therefore mean (1) nearly related (2) heir, (3) sharer or periaee these three meanings are 
unphed here, (4) neighbour, ur friend, or protector or chent (xliv 44), (5) lord, or master (xv1 76) 
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By parents and relatives Iain 9 C04 79 My 
To those, also, to whom RUA TEaTCTS Cas 
Your night hand was pledged,“ nol? % oS Sie 


Give their due portion 
For truly God 1s witness 
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SECTION 6 
34 Gen are the protectors ™ “WA 7 6 9S One 

And maintainers of women, sat J Us 'y Ne afr 
Because God has given 94 NZ 980 249144 O44 
The one more (strength) Ue az hax Ad} \ 
Than the other, and because ba Were 9 PK 
They support them aeplal 77 Nght 13 
From their means oe Tee ee eee 
Therefore the righteous women wal} Doe heen? Cdall 
Are devoutly obedient, and guard ‘ 


‘ 4 a7 
In (the husband's) absence ant asl 
What God would have them 


9% 7 437599 oltre o wy 

guard **|  & pore bP) gw) we Z 5 

As to those women a Ore y xs ,9 w& ; 
On whose part ye fear palin 4 Gmail 


Disloyalty and il-conduct, 


999% 

Admonish them (first),°*” ‘Cpanel > 
(Next), refuse to share their beds, Io # ote 
(And last) beat them (lightly) , y ios 


But if they return to obedience, 


4 ? N72 aS OAKS 
t 348 b 4 9 4 % f? Ci 
Seek not against them Woes Cpe Vyas So 


Means (of annoyance) 








544 When the emigration took place fiom Mecca to Medina bonds indlinks of biotherhood were 
established between the Lmigiants ind the Helpers and they shared ineach other Simheritance Later 
when the Community w1s solidly established and ielations with those left behind in Mecca were 
resumed the rights of blood relations in Mecca and the Helper brethren in Medin.i were both safe 
guarded Phis is the particular meining The more general meaning 1s siniilal_ respect your ties of 
blood of neighbourhood ind of friendiv comp icts and understandings Be just to all 


545 Qawwam one who stands firm in anothers business protects his interests and looks after 


his affairs or it may be stinding firm in his own business managing affurs with a steady purpose 
Cf iv 135 


546 Or the sentence tay be rendered 10nd protect (the husbands interests) in Ins absence as 
God has protected them { we take the rendering as 1n the text the peauing is the good wife 1s 
obedient and harmonious 1n her husbands presence and in his absence guaids his reputation and 
property and her own virtue as ordained by God _ If we take the rendering asin the note we reach 
the same result tn a different way the good wife in her husbands absence remembering how God 


has given her a sheltered position does everything to justify that position by guarding her own virtue 
and his reputation and property 


547 In case of family jars four steps are mentioned to be taken in that order (1) perhaps verbal 
advice or admonition may be sufficient, (2) 1f not sex relations may be suspended (3) if this is not 
sufficient some slight physical correction may be administered, but Im&m Shafii considers this 
inadvisable though permissible and all authorities are unanimous in deprecating any sort of cruelty 


even of the nagging kind as mentioned in the next clause, (4) if all this fails a family council 15 
secommended in iv 35 below 


548 Temper nagging sarcasm speaking at each other in other people s presence reverting to past 
fauits which should be forgiven and forgotten —all this 1s forbidden And thereason given is charac 
terrstic of Islam = You must live all your life as in the presence of God Who 1s ngh above us but Who 
watches averus How petty and contemptible will our little squabbles appear in His presence | 
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The way-farer (ve meet), "an eT Lari 4 
And what your nght hands 3 asl I’ HEL polos 


possess AG Uf ae bs 
For God loveth not 


KA rw am do MALE 
The arrogant, the vainglorious ,—"™ bey Wr a Yate! 


49 An excellent plan for settling fimily disputes without too nuch publicity o1 mud throwing 
ot resort to the chicaneries of the law, Lhe | itin countries 1ec ognise this plin in their legal sy stems 
Its i pity that Muslims do not resort to it universally as they should The arbiters fiom each family 
would know the idtosynciacies of both parties and would be ible with Gods help to effect 1 1eal 
reconciliation 


050 The essence of Islam 1s to serve God and do good to your fellow creatures ‘Ihis 1s wider 
and more comprehensive than Love God and love your neighbour ' For if includes duties to 
animals 1s our fellow creatures ind emph usises pricticil service rither than sentiment 


Sol Nerghbours who are near thitis in local situation is well as intimite telationships just as 
netghbours whe aie stiangers includes those whom we do not hnow or who live tway from us or ina 
different sphere altogether 


252 The Compantun by your stde may be your timate friends and assouiates just as the way farer 
vou meet may be a casual acquaintance onyour travels =} his last is much wider than the = strangei 
within your gate 


553 What sour right hands possess anything that has no civil 1ights It includes captives or slaves 
(where they exist 1n any form whatever) people in your power or dumb animals with whom you have 
todeal ‘They ure all Gods creatures and deserve our sympathy and our practical service Cf 
Colendges Rime of the Ancient Mariner He prayeth best who loveth best All things both great 
and small, | or the dear God who loveth us He made and loveth all 


554. Real deeds of service and kindness proceed not froin showing off or from a superior sort of 
condescension (Cf White Mans Burden ) but froma frank recognition of our own humility and 
the real claims before God, of all our fellow creatures For in our mutual needs we are equal before 
God or perhaps the best of us {as the world sees us) may be worse than the worst of us (from the samé 
point of view) 
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37 (Nor) those who are niggardly 20974 0% 
Or enjoin niggardiiness on others, | GAG Ne 
Or hide the bounties 29 hi? 294). / 
Which God bath bestowed * ; Je Lat Orb 
On them , for We have prepared, ae 1 99 NT, 7 In 
For those who resist Faith, é CA all pts \s GAGS 
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Of their substance, to be seen *” 
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Knowledge of them 
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38 Nor those who spend 
| 
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Were it on them if they 


| 
39 And what burden | 
Had faith in God | 


40 God 1s never unjust eAEA\ A ae ae ee 
In the least degree ( Bo SOF gals S) abt Gl-m 
If there is any good (done), 4° \ RP se oF 
He doubleth it, anos TOTS } 5 
And giveth from His own 49) 7 92435,9 9 29 
Presence a great reward Olah ho O35 or) wy 5 
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555 Arrogance 1s one reason why our deeds of love and kindness do not thrive Another 1s 
niggardiiness or selfishness God does not love either the one or the other for they both proceed from 
want of love of God or faith in God Nuiggardly 1s the worldly wise man who not only refuses to 
spend himself 1n service but by example and precept prevents others from doing so as otherwise he 
would be made odious by comparison before his fellow creatures $o he either makes a virtue of his 
caution or hides the gifts which have been given him—wealth position, talent etc 


596 Note how the punishment hits the crrme ‘The nigg trd holds other people 11 contempt and in 
doing so, becomes himself contemptible 


557 A fault op 


posed to niggaidliness and equally opposed to true Charity 1s to spend lavishly to 
be seen of men 


tis mere hypocrisy , there 1s nu love in it either for God or for man 


598 Sustenance physical intellectual, spiritual—everything pertaining to life and growth Our 
being 1s from God and we must therefore spend ourselves freely for God How can it be a burden? 
It 18 merely a response to the demand of our own healthy nature 


559 Any little good of our own comes from the purity of our heart Its results m the world are 
doubled and multiplied by God 5 rece and mercy, but an even greater reward comes from His own 
Presence, His good pleasure which brings us nearer to Him 


C 63) 


And We brought thee 
As a witness against 
These People |” 


42 On that day 
Those who reject Faith 
And disobey the Apostle 
Will wish that the earth 
Were made one with them *! 
But never will they hide 
A single fact from God ! 
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C 63 —Be clean and pure, and seek not occasions 


(tv 43 70) 
Or false gods 


For quibbles, nor go after sorcery 
Be faithful 


In your trusts, learn obedience, 
And settle your quarrels under the guidance 


Of God’s Apostle 


Ever keep away 


From hypocrisy and every kind of falsehood 
Then will you be admitted to a glorious Fellowship 
With the highest and noblest in the spiritual world 


SECTION 7 


@) ye who believe ! 
Approach not prayers 
With ~--d b-f-~--d, ’” 
Until ye can understand 
All that ye say,— 
Nor in a state 
Of ceremonial] impurity 
(Except when travelling on the 


43 


road), 


Until after washing 
Your whole body 

If ye are ill, 

Or on a journey, 

Or one of you cometh 
From offices of nature, 
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560 Each Prophet and Leader ts a witness for his People and his contemporaries——for those who 


accept God and against those who reject Him 


561 Those who reject God s message will wish when their eyes are opened that they were 
reduced to dust for existence itself will be agony tothem They might Ike to hide in the dust but 
nothing 1s hidden from God _ All their past will stand out clear before Him 


562 The reference is ether to a state of intoxication or to a dazed state of mind on account of 
drowsiness or some other cause Or perhaps both are implied Before the prohibition of intoxicants 
altogether was promulgated it was at least unbecoming that people should come to prayers in such 
a state For prayers it 1s only right that we should collect our whole minds and approach God in 


a spirit of reverence 
meaning would be the same 


‘ Prayers (Sala!) here may mean ‘ a place of prayers a Mosque the resulting 
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44 (Ryast thou not turned | 
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In error, and wish that ye / e 
Should lose the nght path | ‘o SoBe i 05 5025 
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Thy vision to those 


45 But God hath full knowledge Sema Xo" guy 
Of your enemies polvel Atel abl» -" 


God 1s enough for a Protector, Oo 2M NCE MN Se 
And God 1s enough for a Helper ole al ac sh 5 


46 Of the Jews there are those 
Who displace words 
From their (right) places, 
And say “ We hear 
And we disobey” ,™ 
And “ Hear what is not 
Heard", and “ Ra'sna" , “© 
With a twist of their tongues 
And a slander to Faith 
If only they had said 
“We hear and we obey ’, 
And “ Do hear”’, 
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563 The strictest cleanliness and purity of mind and body are required especially at the time 
of prayer But there are circumstances when water for iblutions 1s not easily obtainable especially 
in the dry conditions of Arabia and then washing with dry sand or clean earth 1s recommended [Tour 
such circumstances are mentioned the two last when washing 18 speciilly required the two 
first when washing may be necessary but it may not be easy to get water Foraman when he 1s 1! 
cannot walk out far to get witer 1nd aman on a journey has no full control over his supphes_ In all 
four cases where water cannot be got cleaning with dry sand or dry earth is recommended This 
1s called /ayammum 


564 Cf in 22 and n 366 


565 Seen 93 n 98 A trick of the Jews was to twist words and expressions so as to ridicule 
the most solemn teachings of Faith Where they should have said We hearand we obey they 
said aloud We hear and whispered We disobey Where they should have said respectfully, 

We hear thea added in a whisper What 1s not heard by wav of ndicule Where they 
claimed the attention of the Teacher they used an ambiguous word apparently harmless but in 
their intention disrespectful 


566 See n 104 n 106 ‘ R&end if used respectfully in the Arabic way would have meant 
"Please attend tous, With a twist of their tongue they suggested an insulting meaning such as 
' O thou that takest us to pasture! , or in Hebrew, “Our bad one! 
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Must be carried out 
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48 God forgiveth not AYA REET AEA TE tpn 
That partners should be set up oo ; - 7 Rane 
With Him, but He forgiveth 9 : Bhle7s cED 
Anything else, to whom PS? Gls C39 


C4 
He pleaseth, to set up + ( 204 4 
Partners with God al ars 


Is to devise a sin eget C8 BU ys 


Most heinous indeed 


49 Jeast thou not turned CASS NSS 100 


Thy vision to those ee 
Who claim sanctity b ah sy OSS 


For themselves ?*” 








567 Literally before We obliterate some features (or faces) and turn them front to bach (or 
back to front) an Arabic idiom which must be translated freely to yield 1ts proper meaning in 
Lnglish The face 1s the chief expression of a mans own teal essence it 1s also the index of 
his fame and estimation The People of the Book had been spectally favoured by God with 
spiritual revelations If they proved themselves unworthy they lost their face ‘lheir eminence 
would owing to their own conduct be turned into degradation Others would take their place 
The first shall be last and the last shall be first Matt xix 30 


568 Cf 1 65 andn 79 


569 Just as in an earthly kingdom the worst crime ts that of treason as it cuts at the 
very existence of the State so in the spiritual kingdom the unforgivable sin 1s that of contumacious 
treason against God by putting up Gods creatures in rivalry against Him This 1s rebeliton against 
the essence and source of spiritual Life It1s what Plato would call the heim the soul But even 
here :f the rebellion 1s through ignoiance and is followed by sincere repentance and amendment 
Gods Mercy 1s always open (1v_ 17) 


570 The sanctimomous or self sanctified people are the farthest from sanctity or punty, which 
can only proceed from God They cannot play with Gods Truth and yet go on claiming to be 
guided and purified or justified by God Ther falsehood im itself condemns them no further proof 
1s needed of their selfishness and evil 
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In the least little thing ” 
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Thy vision to those ; 
Who were given a portion 4 l 
Of the Book? They believe 
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$71 Literally the small skin in the groove of a date stone, a thing-of no value qattl 


572 Cf wanda 366) The phrase also occursiniv 44 


573. The word I have translated Sorcery 15 yxbt which may mean divination soicery magic or 
ony false object of belief or worship such 1s an idol The word I have translated Avril (here and in 
nu 256) 1s Tagzt which means the evil one, the one who exceeds all bounds Satan or it may refer to 
some, idol worshipped by the Pagan Arabs with whom the Jews of Medina were intnguing against 
thé Holy Apostle The Jews had taken much to sorcery magic, divination and such superstitions 


574 The Jews were then seeking the aid of the Meccan Pagans against Muhammad, but so far 
from getting any help from them they and the Pagans were both overthrown That was the 
1 ate occasion but the words have a perfectly general—a universal—meaning 


575 The word I have translated farthing 1s nagir the , Sl ina date stone 4 thing of no value 
whatever Close fistedness and envy are among the worst forms of selhshness and appear specially 
mbongruous in people of power authority or influence, from whom 1s expected generosity in giving 
and generosity in seeing other people’s prosperity or happiness 
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576 Such as the kingdoms of David and Solomon for they had international fame 
577 Envy 1s like an interna! fire, whach 1s 0 itself a hell 
578 Cf i253 andn 44 


579 The Garden 1s contrasted with the Fire the shade 1s contrasted with the roasting Evit 
with what tt feeds on So goodness and felicrty grow with their practice The good may be 
alone.to start with but (unlike evrl ones) they get holy Companions Just as spiritual agony increases 
with what it suffers (typrfied by fresh skins growing as the old ones burn out) so sprtitual felcity andes 
deeper and deeper meaning (typified by the shades in a Garden, which grow deeper and cooler as yeu 
proceed into the interior) 
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580 Uli l amresthose charged with authority or responsibility or decision or the settlement of 
affairs All ultimate authority restsinGod Men of God derive their authority from Him As Islam 
makes no sharp division between sacred and secular affairs 1t expects ordinary governments to be 
imbued with righteousness and stand in the place of the nghteous Imim and we must respect and 
obey such authority , otherwise there will be no order or discipline Where 1n actual fact there is a 
sharp division between law and morality between secular and religious affairs as 1s the case in most 
countries at the present day Islam still expects secular authority to be exercised in righteousness, and 
on that condition enjoins obedience to such authority 


$81, The immediate reference was to the Hypocrites (Mun@fiqin) of Medina, but the words are 
general and the evil of hypocrisy has to be dealt with in all ages The type of these men 1s 
what 1s called Mr Facing both ways in Bunyans “Pilgrims Progress Such men declare that 
they are always with the Right but calmly intrigue with Evil and Injustice and even make Injustice 
their judge if their personal interests are served in that way 


And to the Apostle ” 
Thou seest the Hypocrites avert 


Their faces from thee in disgust 


62 How then, when they are 
Seized by misfortune, 


Because of the deeds 


Which their hands have sent forth ? 


Then they come to thee, 
Swearing by God 
“We meant no more 


Than good-will and conciliation!" 


63 Those men,—God knows 
What 1s 1n their hearts , 
So keep clear of them,™ 
But admonish them, 

And speak to them a word 


To reach their very souls 


64 We sent not an Apostle, 

But to be obeyed, in accordance 
With the Will of God. 

If they had only, 

When they were unjust 

To themselves, 

Come unto thee 

And asked God's forgiveness, 
And the Apostle had asked 
Forgiveness for them, 

They would have found 

God indeed Oft-returning, 
Most Merciful 


65 But no, by thy Lord, 

They can have 

No (real) Faith, 

Until they make thee judge 
In all disputes between them, 
And find in their souls 

No resistance against 


Thy decisions, but accept 


Them with the fullest conviction 


582 How should hypocrites be treated? To take them imto your confidence would of course 
e unrelenting war against them may destroy the hope of reforming them and 


be foolish To w 
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purging them of their hypocrisy The man of God keeps clear of their wiles, but at the same 
tume does not hesitate to show them the error of their ways, nor to put in a word in season to 
penetrate their hearts and win them back to God 


583 The test of true Faith 1s not mere lip profession but bringing all our doubts and disputes 
to the one in whom we profess faith Further when a decision ts given we are not only to accept 
it, but find in our inmost souls no difficulty and no resistance, but on the contrary a joyful acceptance 


springing from the conviction of our own faith 


S iv 66 69 } 200 
66 If We had ordered them IKAIA AV) fae IRE Ay 
To sacrifice their lives JESS Ys CSCS 5-15 


Or to leave their homes, 5d VR 992, 4% 
very ed of an ¥ hs CABAS 

ould have done it 9% 4 O\>\e 9 fA a, 
But if they had js nae *pte’ Chas 5S aeay; 
What they were (actually) told, Ah 79917 \AC4 SEK Ae 
It would have been best 7) OBER, vss “vl % 


For them, and would have gone SLEEK INGE 
Farthest to strengthen their (faith), OQ oR Sai 3 38 | A ON 


67 And We should then have 
Given them from Our Presence 
A great reward , 
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68 And We should have 
Shown them the Straight Way ™ 


69 AI! who obey God 
And the Apostle 
Are 1n the company 
Of those on whom 
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584 The highest in faith willingly sacrifice their lives their homes and all thit they hold 
derrest in the cause of God Those whose faith 1s not so strong are expected at Jeast to do what 
a loyal member of any society does sukmit his doubts ard disputes to the head of the society and 
cheerfully accept his decision and submit to it The contrast 1s between the Hypocrites who will 
not even do this, and the really devoted men and women who would voluntarilv sacrifice their 11 es 


585 Four advantages of obedience to God are mentioned in the order in which they will 
appeal to the beginner in faith § (1) his own benefit ( best for them ) (2) strengthenmg of his faith 
as he becomes more and more at home in the spiritual world (3) reward from God s own Presence 
such intense conviction that no further arguments are needed , (4) the Straight Way, in which there 1 
no doubt or difficulty whatever 1m our practical conduct 


586 A passage of the deepest spiritual meaning Even the humblest man who accepts Faith 
and does good becomes at once an accepted member of a great and beautiful spiritual Fellowship It 
18 a company which lives perpetually in the sunshine of God's Grace (This passage partly 
illustrates Q 15) It 1s a glorious hierarchy, of which four grades are specified (1) The highest is 
that of the Prophets or Apostles who get plenary inspiration from God and who teach mankinc 
by example and precept That rank in Islam is held by Muhammad Mustafa. (2) The next are 
those whose badge 1s sincerity and truth, they love and support the truth with their person then 
means their mfluence and all that ts theirs That rank was held by the special Cotipariens ec 
Mukammad among whom the type was that of Hadhrat Abf Bakr §iddiq (3) The next are the 
noobie army of Witnesses, who testify to the truth, The testumony may be by martyrdom as in the 
case of Im&ams Hasan and Husain Or it may be by the tongue of the true Preacher or the 
pen of the devoted scholar or the life of the man devoted to service (4) Lastly, tnere 1s the large 
company of Righteous people the ordinary folk who do their ordinary business, but always in 2 
righteous way They are the rank and file of the beautiful Fellowship, in which each has his place 
and yet all feel that they denve glory from the common assocmtron 
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From God and sufficient 
Is it that God knoweth all,” 
C 64—Keep together in your noble Brotherhood 
(iv 7191) Share its joys and sorrows strive 
And fight the good fight, and never fear 
For this life is short, and the Hereafter 
Eternal Allow not yourselves to be drawn 
Into unbelief and cowardice 
Maintain the Right Protect yourselves 
Against Hypocrites and Deserters, 
But pursue them not unrelentingly 
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587 If a generous General gives the private soldier the privilege of sitting with his comrades and 
officers high and low in one common Brotherhood people may perhaps wonder how may this 
be? If we are admitted to that Tellowship we want to hnow no more It 1s enough to us that 
God knows our humility and our unworthiness, ind with His full knowledge admits us to that 


glorious Fellawship ! 


588 No fight should be undertaken without due preparations and precautions When these are 
taken we must go boldly forward Go forth is therefore repeated for emphasis But we must 
ge forth in a collective spirit and not in a selfish spint—either in small parties or all together as our 

eader determines We must not tarry lke the doubter 1n the next two verses 


589 The doubter detaches himself in thought and action fiom the community If the general 
b has a reverse he blesses God that he was not among them instead of being ashamed of himself 
for desertion If the general body wins a success he does not rejoice for the common cause but only 
regrets for himself that he was not there to share tn the glory and the gains! 


590 Just a selfish mans thought Such men are far from being a source of strength to their 
community They are no use in a fight, and the next verse by implication discards them 
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59] It 1s not every one —least of all poltroons and faint hearted persons—who 1s fit to fight in 
the cause of God =To do so 1s 1 privilege, and those who understand the privilege are prepared to 
sacrifice all their intetests im this life and this life itself for they know that it 1s the sacrifice of 
something fleeting and of little value for the sake of something everlasting and of immense value 
Whether (in appearance) they wm oi lose in reality they win the prize for which they are 
fighting ~izz honoui and glory in the sight of God Note that the only alternatives here are Death 
or Victory! The true fighter knows no defeat 


aes Mustadh af#one reckoned weak, and theiefore 111 treated and oppressed Cf} iv 98, and 
via 


593 Even from the human point of view the cause of God 1s the cause of justice the cause 
of the oppressed In the great persecution before Mecca was won again what sorrows threats 
tortures and opprestions were suffered bv those whose faith was unshaken ? Muhammads life and 
that of his adherents was threatened they were mocked assaulted insulted and beaten, those 
within the power of the enemy were put into chains and cast into prison, others were 
boycotted and shut out of trade business and social intercourse, they could not even 
buv the food they wanted or perform their religious duties The persecution was redoubled for the 
beheving slaves women and children after the Hijrat Their cry for a protector and helper from 
God was answered when Muhammad the Chosen One brought freedom and peace to Mecca again 


564 Aultyda pus of wali, friend, supporter, protector, patron, from the same root as maula 
for which see iv 33, n 543 
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59> Before the command foi fighting was issued there were some who were impatient and could 
scarcely be held back They wanted hghting from human motives—pugnacitv the love of plunder 
hatred against then enemies the gaining of personal ends lighting fiom such motives ts wrong at 
alltimes When the testing time came and they had to fight not for their own hand but fora 
Sacred Cause in which there was much suffering and little personal gain the Hvpocntes held back 
and were afraid 


596 ‘ Our natural term of life they would say 1s short enough why should we jeopardize 
it by fighting in which there 1s no personal gain ? he answer is begun in this verse and continued 
in the next 

Briefly the answer1s (1)1n iny case the pleasures of this world are short this life 1s fleeting 
the first thing for a righteous min to dois to emancipate himself from its obsessions (2) to do your 
duty 1s to do right therefore turn your attention mainly to duty, (3) when duty calls for self sacrifice 
be sure that God s call is never unjust ind never such as to exceed your capacity and (4) 1f you fear 
death you will not by fear escape death it will find you out wherever you are why not face rt 
poldly when duty calls’? 

597 The Hypocrites were inconsistent and in this reflect unregeneiate mankind If 2 disaster 
happens due to their own folly they blame somebody else but if they are fortunate they claim 
retiected credit by pretending that Heaven has favoured them because of their own superior 
merits The modern critic discards even this pretence eliminates Heaven altogether, and 
claims all credit direct to himself uniess he brings in blind Chance but that he does mostly to 

explain misfortune If we look to the ultimate Cause of all things all things come 
from God But if we look to the proximate cause of things our own merit ts so small, that we can 
hardly claim credit for good ourselves with any fairness Inf God s handis all good iw 26 On the 
other hand, the proximate cause of our evil 1s due to some wrong in our own inner selves, for never 
are we dealt with unjustly in the very least iv 77 
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598 To blame a man of God for our misfortunes 1s doubly unjust For he comes to save us 
from misfortune and it 1s because we flout him or pay no heed to him that our own rebellion brings 
its own punishment If we realise this truth we shall be saved from two sins (1) the sin of injustice 
to Gods Messengers, who come for our good and not for our harm (2) the sin of not realising 
our own shortcomings or rebellion and thus living 1m spintual darkness If the Message 18 from 
God, that carnes its own authority enough 1s God for a witness 


599 The Apostle was sent to preach, guide instruct, and show the Way —not to dnve p Reopls to 
good, or to detect all that wasevil That is not Gods Plan which trains the human Will The Apos 
tle s duty 1s therefore to convey the Message of God 1n all the ways of persuasion that are open to him 
If men perverselv disobey that Message they are not disobeying tum but they are disobeying God 
In thé same way those who obey the Message are obeying God, ey are not obliging the Messenger 

they are merely doing their duty 
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600 If we trust to people who ate not tiue they aie mote likely to hinder than to help But God 
1s All good as well as All powerful and ail ow: affaus ure best entrusted to His care He 1s the best 
Guardian of all interests 


Therefore we should not trust the lip profcssions of Hypocrites but trust in God Nor should 
our confidence in God be shaken bv any secret plots that enemes hatch against us We should 
take all human precautions against them but having done so we should put our trust mn God Who 
knows the inner working of events better than any human mind cau concer e 


601 The unity of the Qur dn 1s admittedly greater than that of any other sacied book And yet 
how can we account for it except through the unity of Gods purpose and design? From a mere 
human point of view we should have expected much discrepancy because (1) the Messenger who 
promulgated 1t was not a learned man or philosopher (2) 1t was promulgated at various times and 1n 
various circumstances and (3)1t 1s addressed to all gradesafmankind Yet when properly understood 
its various pieces fit hogetper better than a jig saw puzzle even when aes without any regard to 
chronological order here was just the One Inspirer and the One Inspire 


602 In times of war or public panic thoughtless repetition of gossip is nghtly restrained by all 
effective States, If faise such news may cause needless alarm if true it may fnghten the timid and 
cause some misgivings even to the bravest because the counterpart of 1t—the preparations made to 
meet the danger—1s not known Thoughtless news, true or false may also encourage theenemy The 
proper course 1s quietly to hand all news direct to those who are in a position to investigate it, Bod 
can then sift it and take suitable measures to checkmate the enemy Not to do so, but to deal wi' 
news either thoughtlessly or maliciously 1s to fall directly into the snares of Evil 


S -1v -84 88 | 206 


Of the Unbelievers , Hae 
For God is the strongest 3 sy GC 


In might and in punishment ™ SLT 
SEE EASE et ars 
85 Whoever recommends (4% 9G 000 Eland ¥ 
And helps a good cause § 0% Cn ASUS A222 -no 
Becomes a partner therein Seu GAL 9496 9 4 tira, Z 
And whoever recommends | anaes main) Sak) Ue Ding 


And helps an evil cause, bye 4 j 
Shares in its burden is PNAS uf eS 


And God hath power™ bon A Wrasa 
Over all things OW % s(so(p ant O85 
86 “YWZ7 hen a (courteous) greeting 044 39 9 
Is offered you, meet 1t RT (Bh gan 
With a greeting still more | A ee 
Courteous, or (at least) Wied 
Of equal courtesy | cy 
God takes careful account™ a3 ¥ y 
Of all things | O97 9% WAS oes Gea, ‘te 
MSE EAI | 
87, God! There is no god 
But He of a surety “ss Sl ats St4 nd 


He will gather you together 


“4A of wi F “4 
Against the Day of Judgment, | Aeall oa 25°22) 
About which there 1s no doubt AMG Ie J} = 
And whose word can be | ge) Cas SJ 


Truer than God's? 4 po Ne ph B 
Olds al oe 


49% 944 " 
lors 
SECTION 12 


88 “EMT hy should ye be ; 
Divided into two parties (ne Sy Cs ; yA LNG. 
ad 


nr a perreeatenre ete ee rere - = 








603 The comage of Mukanimad was is not ible is his wisdom his gentlencss and his trust in God 
Facing fearful odds he often stood alone and tooh the whole responsibility on himself But his 
example and visible trust in God inspuéd and roused the Muslims ind also—speil ing purely from a 
human point of view—restiained the furv of his enemies When we consider that he was Gods 
inspired Messenger to ciury out His Plan wé con se¢ that nothing c1n resist thit Plan 1f the enemy 
happens to have strength power or resources Gods stiength powei and resources are infinitelv 
greater If the enemy is meditating punishment on the righteous tor thei ighteousness Gods 
pumshment for such wickedness will be infinitely greater ind more effective 

7 

604 4n this fleeting world s chances God s providence and justice may not always appear plain to 
oureyes But we are asked to beheve that 1f we help and support 1 good cause ve share in all its 
oredit and 1 its eventual victory And conversely we cannot support a bad cause without sharing 
in all its evil consequences If appearances seem against this faith let us not be deceived by appear 
ances For God has power over all things 


605 ‘lhe necessary correlative to the command to fight in a good cause 15s the command to 
cultivate sweetness and cordiahty in our manners at all trmes For fighting 1s an exceptional necessity 
while the sweetness of daily human intercourse 1s a normal need Further we give kindness and 
courtesy without asking, and return it 1f possible in even better terms than we received, or at least in 
ely courteous terms For we are all creatures of One God, and shall be brought together before 

153} » 
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606 When the deseition of the Hy pociites iat Uhud newly caused i disaster to the Muslim cause 
there was great Feeling among the Vusiims of Medina igunst them One parts w inted to put them 
tothe sword another to leave them alone ‘The awtual policy pursued avoided both extremes and 
W 8 determined by these verses It was clea that thes were 1 dan,er tothe Muslim community if thes 
were idmitted into its counsels ind in iny cise they were asourceol demorahsation But while every 
caution was used no extieme me isures were tiken igainst them Onthecontiay they were given a 
chance of mil ing good If the, made 1s tciifice for the cause ( flee from whats forbidden see next 
verse) their conduct purged then previous cowardne ind their sincerity entitled them to be taken 
bach But if they deserted the Mushm community again they were treited 15 enemies with the 
additional penalty of desertion which is enforced a all nations 1tualy we war Isvenso a humane 
exception w1s mide in the {wo cases specified in iv 90 

607 Ilee the verbal form from which the noun Ryyat 1s demved Buhari mterpiets this rightly 
is fleeing from all that 1s forbidden This would include hijrat in the technical sense of leaving a 
place in which the practice of religion is not alowed But itis more general = In tume of war if a man 
is willing to submit to discipline ind iefrain from infringing orders issued he has proved his fidelity 
and may be treated as 1 member of the community at wir oe 

n the other hand if he by false pretences comes into the inne counsels meiely to betray them 
he may rightly be treated as a traito: or deserter and be punished for his treason or desertion or of he 
escapes he cin be treated as an enemy and 1s entitled to no merry He is worse than anenemy 
he hag claimed to be of you tn order to spy on you aiid been ill the time helping the enemy 

608 I.vcepi the exception refers to seve them and slay them the death penalty for 
repeated desertion Lven after such desertion exemption is granted in {wo cases One 1s where 
the deserter took asylum with a tribe with whom there w1s a treaty of peace and amity Presumably 
such a tribe (even though outside the pale of Islam) might be trusted to heep the man from fighting 
against the forces of Islam—:n the modern phrase to disarm him and render him harmless The 
second case for exemption 1s where the man from his own heart desires never to take up arms 
against Islam though he does not wish to join the forces of Islam to fight agunst a hostile tribe 
(perhaps his own) fighting against Islam But he must makea real approach giving guarantees 
of his sincerity In the modern phrase he would be on parole But this provision 1s much milder 
than that in modern military codes which grant the privilege only to enemy prisoners net to those 
who have deserted from the army granting them parole The Hypocrites were in that position, but 
humanity as well as policy treated them with great leniency 
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609 Approach or come refers not to the physical act of coming but to the mental attitude the 
heart 1s mentioned for sincerity When they sincerely promise not to fight against you do not 
pursue them Remember that if they had fought against you your difficulties would have been 
tacreased Their neutrality itself may be a great advantage to vou So long as you are satisfied 
that they aie sincere and their acts support their declarations of peace with you you should not 
consider § ourself justified in pursuing them and warring agaist them 


610 As opposed to the two classes of deserters to whom clemency may be shown there is a class 
which 1s treacherous and dangerous and cannot be left alone They try to win your confidence and 
are all the time in the confidence of theenemy Every time they get a chance, they succumb to the 
temptation of double dealing The best wav of dealing with them 1s to treat them as oe enemies 
Keep them not in your midst If they give you guarantees of peace and do not actually fight against 
you welland good Ifnot they are deserters actively fighting in the ranks of the enemy They have 
openly given you proof, and you can fairly seize and slay them in war as deserters and enemies, 
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611 Life is absolutely sacred in the Islamic Brotherhood But mistakes will sometimes happen, 
as did happen in the mélée at Uhud when some Muslims were killed (being mistaken for the enemy) by 
Mushims There was no guilty intention therefore there was no murder But all the same the family 
of the deceased was entitled to compensation unless they freely remitted it, and in addition it was 
provided that the unfortunate man who made the mistake should free a believing slave Thus a 
deplorable mistake was made the occasion for winning the liberty of a slave who was a Believer 
for Islam discountenances slavery The compensation could only be paid if the deceased belonged 
to a Muslim society or to some people at peace with the Muslim society Obviously it could not 
be paid if though the deceased was a Believer his people were at war with the Muslim societ 
even if his people could be reached it 1s not fair to mcrease the resources of the enemy If the 
deceased was himself an enemy at war obviously the laws of war justify his being killed in warfare 
unless he surrendered, If the man who took life unintentionally has no means from which to free a 
believing slave or to give compensation he must still by an act of strict self denial (fasting for two 
whole months running) show that he 1s cognizant of the grave nature of the deed he has done and 
sincerely repentant. I take this to apply to all three cases mentioned that 1s where a Believer killed 
a Believer unintentionally and the deceased {1) belonged to the same community as you, or (2) belonged 
to & community at war with you, or (3) belonged to a community in alliance with you 
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612 What 1s mentioned here 1s the punishment in the Hereafter the spintual consequences The 
Le consequences enforceable by human societv are mentioned in un 178 under the rules of Qtsas 
That 1s a life should be taken for a life destroyed but this should be on a scale of equality a single 
murder should not commit a whole tribe to a perpetual blood feud as in the days of ignorance But 
if the heirs of the man slain accept reasonable compensation, this should be accepted and the takin 
of a life for a life should be put a stopto This course leads to the saving of life and is commande 
to men of understanding 


613 Go abroad dharabaeto travel to go abroad either for jzh@d or for honest trade or other 
service which if done with pure motives counts as service in the cause of God The 
immediate occasion was in connection with j:hdd but the words are general and can 
te applied to all circumstances in which a man falis through spiritual pride he thinks he is not as 
other men are but forgets that but for the grace of God he1s himself a sinner! In war (or in peace) 
we are apt to catch some worldly advantage by pluming ourselves on our superiouty in Faith In 
war perhaps we want to gain glorv or booty bv kiling a supposed enemy! In peace we make 
light of other people in order to steal some advantage or matenal gain! Thisis wrong The nghteots 
man if he 1s really out in Gods service, has more abundant and ncher gifts to think of in the 
spititual world 
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614 Gods goodness 1s piomised to all people of faith But there are degrees among men and 
women of Faith There are people with natural inertia they do the minimum that 1s required of 
them but no more There aie people who are weak in will they are easilv frightened ‘There are 
people who are so strong in will and so firm in faith that they are determined to conquer everv 
obstacle whether in their own physical or other infirmities or in the external world around them In 
a time of jihad when people give their all and even their lives for the common cause they must be 
accounted more glorious than those who sit at home even though they have good will to the cause 
and carry out minor duties in aid =The special reward of such self sacrifice 1s high spiritual rank, and 
special forgi\ eness and mercy, as proceeding from the direct approbation and love of God 


615 The immediate occasion for this passage was the question of migration (/itjrat) from places 
where Islam was being persecuted ind suppressed Obviously the duty of Mushms was to leave such 
places, even if it involved forsaking their homes and join and strengthen the Mushm community 
among whom they could live in peace and with whom they could heip in fighting the evils around 
them But the meaning 1s wider Islam does not say ‘ Resist notevil On the contrary it requires 
a constant, unceasing struggle against evil For such struggle it may be neceseary to forsake 
home and unite and organise and join our brethren in assaulting and overthrowing the fortress 
of evil Fort the Muslims duty 1s not only to enjom good but to prohibit evil To make our 
a’sault we must be prepared to put ourselves in a position from which such assault would be 
péssible, and Gods earth is spacious enough for the purpose ‘ Position includes not only local 
position, ‘but moral and maternal position For example, we must shun evil company where we 
cannot put it down, but organise a position from which we can put it down 
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616, If through physical mental, or moral incapacity we are unable to hght the good fight we 
must rest content with putting up with evil and just guarding ourselves from tt Gods gractous Mercy 
will recognise and forgive our weakness if 1t 1s real weakness, and not merely an excuse 


617 Verse 101 gives permission to shorten congregational prayers when people are on a journey 
verses 102 104 deal with cases when they are in danger at war in face of the enemy The shortening 
of congregational prayers in both cases 1s further governed as to details by the practice of the Apostle 
and his Compamons As to journeys, two questions arise (1) what constitutes a journey for this 
purpose?’ (2) is the fear of an attack an essential condition for the shortening of congregational 
reps bial > As to (1) 1t 1s best to leave the matter to discretion having regard to all the circumstances 
of the journey as in the case of the journeys which excuse a fast seen 184 n 190 The text leaves 
it to discretion As to (2), the practice of the Apostle shows that danger 1s not an essential condition 
it 18 merely mentioned as a possible incident The Apostle usually shortened the prayers from four 
Rak ats to two Rak ats in Zuhkr (midday prayer), Agr (afternoon prayer) and ’'/skda (night prayer) 
the other two are in any case short, Fajr (morning prayer) having two Rak ats and Magrtb (evening 
prayer) having three 
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618 The congregational prayer in danger in face of the enemy rests on the principle that the 
congregation should be divided into two parties one party prays while the other watches the enemy 
and then the second party comes up to prayers while the first falls back to face the enemy , either 
party does only one or two Rak ats or about half the cogregational prayer every precaution 15 
taken to prevent a rush by the enemy even while at prayers armour and arms need not be put off 
except when rain 1s hkely to cause convenience to the weaier and damage to the arms, or when 
illness or fatigue causes the wearer s strength to fai] Details can be varied according to circumstances, 
as Was actually done by the Apostle at different times 


619 Two interpretations are possible (1) when ye have finished congregational prayers _ or (2) 
‘‘when (on account of extreme danger) ye have to pass over congregational prayers altogether —even 
the shorter form indicated for times of danger _I prefer the latter as it accords better with the 
following sentence, which allows you to remember God individually in any posture possible during 
the danger But when the danger ts past the full prayers should be offered at the stated times 
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620 Religion should be source of strength ind not of weakness in all our affairs If we have to 
struggle hard and suffer hardships those without faith have to do the same with this difference that 
the man of Faith 1s full of hope in God whereas the man without Faith has nothing to sustain him 


621, The Commentators explain this passage with reference to the case of Jaima ibn Ubairaq 
who was nominally 4 Mushm but really a Hypocrite and given to all sorts of wicked deeds He was 
suspected of having stolen a set of armour, and when the trail was hot he planted the stolen property 
into the house of a Lake where 1t was found The Jew denied the charge and accused Fa ima, but the 
sympathies of the Muslim community were with [a ima on account of his nominal profession of Islam 

e Case was brought to the Apostle, who acquitted the Jew according to the strict principle of justice, 
as “guided by God Attempts were made to prejudice him and deceive him into using his authonty 
to favour Ta ima 


The general lesson 1s that the mghteous man 1s faced with all sorts of subtle wiles the wicked will 
try to appeal to his highest sympathies and most honourable motives to decetve him and use him as an 
instrament for defeating justice He should be careful and cautious, and seek the help of God for 

rotection against nary era and for firmness in dealing the strictest justice without fear or favour 
re do otherwise is to betray a sacred trust the trustee must defeat all attempts made to mislead 
iT, 
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622 Our souls are a sort of trust with us We have to guard them against all temptation Those 
who surrender to crime or evil betray that trust We are warned against being decejved into taking their 
part, induced either by plausible appearances or by such incentives to partiality as that they belong to 
our own people or that some link connects them with us, whereas when we are out to do justice, we 
must not allow any irrelevant considerations to sway us 


623 The plots of sinners are known fully to God and He can fully circumvent them if 
according to the fulness of His wisdom The word used is Compass loom yound muhit sot onty docs 
God know all aboutit but He 1s allround it ifin His wisdom He allows tt 1t1s not because He has not 
complete control over it but because having it as 1t were enclosed in 1 complete circle He can use it 
to further His own Plan  Lven out of evil He can bring good 


624 Kasaba=to carn, to gain, to work for something valuable to lay up a provision for the f e 
life We do a days labour to earn our livelihood so 1n a spintual series nelisiever good or evil wet do 
in this bfe earns us good or evil in the life to come _In verses 110 112 three cases are considered (1) if 
we do ill and repent God will forgive , (2) 1f we do tll and do not repent thinking that we can hide it, 
we até wrong, nothing is hidden from God and we shall suffer the full consequences in the life to 
come fot we can never evade our personal responsibilty (3) if we do il) great or small and impute it 
to another our original responsibility for the ill remains but we add to it something else, for we tie 
round our necks the guilt of falsehood which converts even our minor fault into a great sin and in any 
case brands us even in this life with shame and ignominy 
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114 In most of their secret talks 
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625 Usually secrecy 1s for evil ends or from questionable motives or because the person seeking 
secrecy is ashamed of himself and knows that 1f his acts or motives became known he would make 
himself odious Islam therefore disapproves of secrecy and loves and enjoins openness 1n all consulta 
tions and doings But there are three things in which secrecy 1s permissible and indeed laudable, 
provided the motive be purely unselfish to earn ‘ the good pleasure of God (1) if you are doing a 
deed of charity or beneficence whether in giving material things or in helpmg in moral intellectual or 
spiritual matters here publicity may not be agreeable to the recipient of your beneficence and you 
have to think of his feelings (2) where an unpleasant act of justice or correction has to be done this 
should be done, but there 1s no virtue in publishing it abroad and causing humiliation to some parties 
or adding to their humiliation by tess d , (3) where there 1s a delicate question of conciliating parties 

10 


to a quarrel, they may be very touchy about publicity but quite amenable to the influence of a man 
acting 1n private 
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bie Cf iv 48 and n 569 Blasphemy in the spiritual kingdom 1s like treason in the political 
ingdom 


627 The unity power and goodness of God are so manifest 1n nature and in the human mind 
when it 1s in accord with the universal spirit that only the most abject perversion can account for 
the sin of spiritual treason ‘That sin arises from perverted ideas of sex or perverted sdeas of self 
The perversion of sex 1s to suppose that sex rules in spiritual matters From it arise such hognble 
creations of the diay, poms as Kali the blood thirsty goddess of India, or Hecate the goddess of 
revenge and hate in Greek mythology Even in beautiful forms like Saraswati (the goddess of gpl 
or Minerva (the virgin goddess of sport and arts) to say nothing of Venus (the goddess of carn 
pleasures) the emphasis laid on sex destroys a nght view of spiritual nature Perverted ideas of 
self are typified in the story of Satan who was so puffed up with arrogance that he disobeyed God 
and God cursed him Both these pees if allowed lodgment completely ruin our spiritual 
nature and deface God s handiwork Hence it 15 not merely an outer sin but one that corrupts us 
through and through 


628 Satan obtained Gods permission to tempt man and this was imphed in such free will as 
was granted to man by God Satans boast is that the portion of mankind seduced by him will be 
so corrupted in their nature that they will bear a sort of brand that will mark them off as his own, 
or that they will be like a portion assigned to himself 


629 Satans deceptions are with false desires, false superstitions, and false fears 
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630 Shtting the ears of cattle is yust one instance of the superstitions to which men become slaves 


when they run after false gods, Astrology magic and vain beliefs in things that do not exist lead 
men away from the one true God 


631 To deface the (fair) nature created by God there 1s both a physical and a spiritual 
meaning We see many kinds of defacements practised on men and animals against their true 
nature as created by God partly on account of superstition partly on account of selfishness 
Spintually the case 1s even worse How many natures are dwarfed or starved and tumed from their 


rb are instincts by cruel superstitions or customs? God created man pure the Evil One defaces 
the image 


632 Personal responsibility 1s 1gain and again insisted on as the key note of Islam in this are 
implied faith and mght conduct Ya:th 1s not an external thing it begins with an act of will but if 
true and sincere it affects the whole bemg and Jeads to nght conduct In this it 1s distinguished 
from the kind of faith which promises salvation because some one else mm whom you are asked to 
believe has borne away the sins of men, or the kind of faith which says that because you are born 
of a certain race ( Children of Abraham ) or a certam caste, you are privileged, and your conduct will 
be judged by a different standard from that of other men “Whatever vou are, if you do evil, you 
must suffer the consequences unless God s Mefcy comes to your help 
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633 Nagtr=the groove 1n a date stone a thing of no value whatever Cf n 575 to1v 53 


634 Abraham 1s distinguished in Muslim theology with the title of ‘Friend of God 


This does 


not of course mean that he was anything more than a mortal But his faith was pure and true 
and his conduct was firm and righteous in all circumstances He was the fountain and origin of 
the three streams of religious thought which were afterwards crystallised in the institutions of 
Moses, Jesus and Muhammad the Chosen One 


635 Muhkit Cf tv 108, and n 623 
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636 Again and igain 1s it impiessed on the community of Islam to be just in their dealings with 
women orphans children and all whose weakness requires special consideration The law about 
widows and orphans inheritance dower and marriage had already been declared in iv 235 and 
further instructions are now given on a further reference The woids translated orphans of women 
mean I think the orphaned children of widows of whom there were several after the battle of Uhud 
and whom it was the duty of the community to provide for But some Commentators take them 
to mean female orphans In any case because women were orphans or widows it was not night 
that anyone should take advantage of their helpless position to deprive them of dower or of then 
portion 1n inheritance 


637 Cf i 75 n 592 


Both widows and orphans are to be helped because they are ordinarily weak ill treated, anu 
oppressed In communities which base their civil rights on brute strength the weaker go to the 
wall, and public opinion expects nothing else. In Nietzsches philosophy of the Superman that 
doctrine is stressed strongly and some of the militarist nations 1n our own time seem inclined to 
Support this reversion to our primitive instincts Even in modern democracies of the saner sort 
we are often told that it 1s the fate of minorities to suffer strength of numbers here becomes the 
passport to power and privilege Islam while upholding sane manly views in general enjoms the most 
solicitous care for the weak and oppressed in every way—in rights of property, in social rights and 
in the right to opportunities of development Spiritual strength or weakness does not necessarily go 
with physical or numerical strength 
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638 To protect the womins economic interests \ irioustules are prescribed for dower in mairiage 
But the sanctity of marriage itself 1s gieater than any economic interests Divorce 1s of all things 
permitted most hateful to God | herefore if a breich between husband and wife can be prevented bv 
some economic consideration it 1s better to make that concession than to imperil the future of the 
wife the children and probably the husband also Such concessions are permissible in view of the 
love of wealth ingrained in unregenerate man but a recommendation 1s made that we should practise 
self restraint and do what we can to come to an amicable settlement without any economic sacrifice 
on the part of the woman 

639 In this material world there are two principal causes of division between man and wife money 
and theother woman or the other man Money was devlt with in the last verse Here 1s the 
case of ‘the other woman Legally more than one wife (up to four) are permissible on the condition 
that the man can be perfectly fair and just to all But thisis a condition almost impossible to fulfil 
If in the hope that he might be able to fulfilit a man puts himself in that impossible position 1t 15 
only right to insist that he should not discard one but at least full all the outward duties that are 
mcumbent on him 1n respect of her 


640 Notice the refrain To God belong all things in the heavens and on earth repeated 
three times each time with a new application In the first instance 1t follows the statement of Gods 
universal providence and love If twopersons inspite of every sincere desire to love and comfort each 
other fail to achieve that end and have to separate Gods all reaching bounty never fails for He 1s the 
Lord of all things In the second instance it 1s connected with God s Self existence Self excellence 
and independence of all creatures all His commands are for our goad and ie Babe given to all His 
creatures, according to their capacities Inthe third instance it is connected with His universal power 
fot He could destroy any individual or nation and create a new one without any loss to Himself, but 
He gives a chance to all again and again, and even rewards them beyond their own ambitions 
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641 Gods existence ts absolute existence, Jt does not depend on any other person or any other 
thing And it 18 worthy of all praise for it 1s all good and comprises every possible excellence It 18 
necessary to stress this point in order to show that the moral law for man 1s not a mere matter of 
transcendental commands but really rests on the essential needs of mankind itself If therefore 
such schools of thought as Behaviourism proved their theories up to the hilt they do not affect the 
position of Islam in the least The hnghest ethical standards are enjoined by Islam not as dogmatic 
imperatives but because thev can be shown to follow from the needs of mans nature and the results 
of man s experience 


642 This refers to the next verse He does not need us but we need Him Our hopes our happt 
ness our success centre in Him, but He 1s Self sufficrent He has the power to supersede us, but his 
goodness ts ever seeking to give us every chance 1n this world as well as in the Hereafter 


643 Man in this life can only see up to the horizon of this life The highest rewards which his 
wishes or ambitions can conceive of are conceived 1n the terms of this life But God can give him not 
onlv these but something infinitely higher —the rew ards of the Hereafter,—which it did not even enter 
his heart to ask for or hts imagination to conceive 
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644 Justice 1s Gods attribute and to stand firm for justice 1s to be a witness to God even if itis 
detrimental to our own interests (ads we conceive them) or the interests of those who are near 1nd deat 
tous According to the Latin saying Let justice be done though heaven should fall 


But Islamic justice 1s something higher than the formal justice of Romain Liw or any other 
human Law It 1s even more penetrative than the subtler justice in the speculations of the Greek 
philosophers It searches out the innermost motives because we are to act as in the presence of 
God to whom all things acts and motives are known 


64> Some people may be inclined to favour the mch because they expect something from them 
Some people may be inclined to favour the poor because they are generally helpless Partiahty in 
either case 1s wrong Be just without fear or favour Both the rich and the poor are under Gods 
protection as far as their legitimate interests are concerned but they cannot expect to be favoured at 
the expense of others And He can protect their interests far better than any man 


646 If your belief 1s by habit or birth or the example of those you love or respect or admire, make 
that belief more specific and personal to yourself We must not only have faith but realise that faith 
In our inmost being, The chief objects of our Faith are God His Apostle and His Revelations To 
all these we must give a home in our hearts The angels we do not see and realise as we realise God 
who 1s nearer to us than the vehicle of our life blood and the Day of Judgment 1s for our future expen 
ence, but we must not deny them or we cut off a part of our spiritual view 
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647 Those who go on changing sides again and again can have no real Faith at any time Their 
motives are mere worldly double dealing How can they expect Gods grace or forgiveness ” 


Here is a clear Warning agatnst those who make their religion a mere matter of worldly 
convenience ‘True religion goes far deeper It transforms the verv nature of man After thit 
transformation it 1s as impossible for him to change as 1t 1s for light to become darkness 


648 If the motive 1ssome advantage some honour —the fountain of all good1s God How can it 
really be expected from those who deny Faith? And if there 1s some show of worldly honour what 1s 
1 worth against the contempt they earn in the spintual world ? 


649 Cf vi 68 an earlier and Meccan verse 


Where we see or hear Truth held in light esteem we ought to make our protest and withdraw 
from such company not out of arrogance as if we thought ourselves superior to other people but 
out of real humility lest our own nature be corrupted in such society ut it 1s possible that our 
protest or our Sincere remonstrance may change the theme of discourse In that case we have done 
Rood to those who were inclined to hold Truth in light esteem for we have saved them for ridiculing 
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141 (These are) the ones who 
Wait and watch about you 
If ye do gain 
A victory from God, 

They say ‘ Were we not 
With you ?"’— but 1f 

The Unbelrevers gain 

A success, they say 

(To them) ‘ Did we not 
Gain an advantage over you, 
Au ul we not guard 
You from the Believers?” 
But God will judge 
Betwixt you on the Day 
Of Judgment And never 
Will God grant 

To the Unbelievers 

A ~a-~ (to t~-umph) 

Over the Believers ™ 


SECTION 21 


142 Jalhe Hypocrites—they think 
They are over-reaching God, 
But He will over-reach them 
When they stand up to prayer, 
They stand without earnestness, 
To be seen of men, 

But little do they hold 


God in remembrance , 


143 (They are) distracted in mind 
Even in the midst of 1t,— 
Being (sincerely) for neither 
One group nor for another 
Whom God leaves straying, — 
Never wilt thou find 


650 The methods and motives of Hypocrisy are thoroughly unmasked here 
but watches fow an opportunity to turn any event to its own advantage 
two inconsistent principles it has no belief in ether but watches the result 


between Good and Evil in this world 
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145 The Hypocrites will be 
In the lowest depths 
Of the Fire no helper 
Wilt thou find for them ,— 


SENS Chaat Gti 
Shes HY Cad Ns Sine 


146 Except for those who repent, 


Mend (their life), hold fast bers CAMS 4 
To God, and purify their religion \ 972200 IK 240 
As in God’s sight 1f so | abl, \32secEt 5 55.214 
They will be (numbered) ™ | % 9% 2 bo 548 4 
With the Believers re ies Tan) ; | 7 - 
4 e e 
And soon will God = Sao hai x BING 
Grant to the Believers pled 24 72. ety pt 
A reward of immense value OLAS Kal Rand FAN 
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051 If we choose evil deliberately and double our guilt by fraud and deception we do not deceive 
God but we deceive ourselves We deprive ourselves of the Grace of God and are left straying away 
from the Path In that condition who can guide us or show us the Way? Our true and right instincts 
become blunted our fraud makes us unstable in character when our fellow men find out our 
fraud ov advantages we may have gained by the fraud are Jost and we become truly distracted 
in min 


652 kven Hypocrites can obtain forgiveness on four conditions (1) sincere repentance which 
purifies their mind_ (2) amendment of their conduct which purifies their outer life (3) steadfastness 
and devotion to God which strengthens their faith and protects them from the assaults of evil and 
(4) sincerity in their rehgion or their whole inner being which brings them as full members into the 
goodly Fellowship of Faith 


653 There 1s no pleasure nor advantage to God 1n punishing His own creatures over whom He 
watches with loving care On the contrary He recognises any good—however little—which He finds 
in us and delights to give us a reward beyond all measure fis recognition of us 1s compared by a 
bold metaphor fo our gratitude to Him for Hisfavours ‘The epithet Shakir 1s applied to God, as here, 
init 158 and other passages In xvi 121 it 1s applied to Abraham “he showed his gratitude for 
the favours of God who chose him and guided him to a Straight Way 
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149 Whether ye publish 

A good deed or conceal it | 

Or cover evi! with pardon, 
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654 We can make a public scandal of evil in many ways (1) It may be idle sensation 
mongering it often leads to more evil by imitation as where crigninal deeds are glorified in a cinema 
or talked about shamelessly in a novel or drama (2) It may be maltcious gossip of a foolish,,personal 
kind it does no good butit hurts peoples feelings (3) It may be malevolent slander or libel, it 1s 
intended deliberately to cause harm to peoples reputation or injure them in other ways and 1s 
rightly punishable under all laws (4) It may be a public rebuke or correction or remonstrance 
without malice (1) (2) and (3) are absolutel, forbidden (4) may be by a person in authority in 
which case the exception applies for all wrong or injustice must be corrected openly to prevent 
its recurrence Or (4) may be by a person not vested with authority but acting either from motives 
of public spirit or in order to help some one who has been wronged here again the exception will 
apply But if the motive 1s different the exception does not apply (4) would also include a public 
complaint by a person who has suffered a wrong he has every right to seek public redress 


655 Qadir I have translated it more fully than most translators he root gadara not only 
implies power ability strength but two other ideas which 1t 1s difficult to convey 1n a single word, 
viz , the act and power of estimating the true value of a thing or persons, asin vi 91 and the act 
and power of regulating something so as to bring 1t into correspondence with something Judgment 
of values I think sums up these finer shades of meaning God forgives what 1s wrong and 1s 
able fully to appreciate and judge of the value of our good deeds whether we publish them or 
conceal them 


656 Unbelief takes various forms ‘Three ate mentioned here (1) demial of God and His 
revelation to mankind through inspired men (2)}a sort of nominal belief in God and His apostles, 
but one which 1s partial, and mixed up with racial pride which does not allow of the recogmtion 
of any apostles beyond those of a particular race and (3) a nominal belief in universal revelation 
but so hedged round with peculiar doctrines of exclusive salvation that it practically approaches to 
a denial of God universal love for all mankind and all Creation All three amount to Unbehtef, 
for they really deny Gods universal love and care 
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C 68—The People of the Book went wrong 
(1v 153176) The Jews in breaking their Covenant, 
And slandering Mary and Jesus, 
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And the Christians in raising 
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657 Cf u 55, for the thunder and lightning which dazed those who were presumptuous 
enough to ask that they should see God face to face and 1. 51 and n 66, for the worship of the 
golden calf 


The lesson 1s that it 18 presumptuous on the part of man to judge of spiritual things in terms 
of matertal things or to ask to see God with their matenal eyes when God 1s above matenal forms 
and is independent of time and space 


154 And for therr Covenant 
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156 That they rejected Faith, 
That they uttered against Mary 





658 In this verse there 1s a recapttulation of three salient incidents of Jewith refractoriness 
already referred to in the second Siira wiz (3) the Covenant under the towering height of Sinai 1 63 
(2) their arrogance where they were commanded humility in entering a town 1 58 and (3) their 
transgression of the Sabbath 1 65 


659 In verses 155 156 157 160 (latter half) and 161 with parenthetical clauses including those in 
verses 158 159 and 160 (first half) there 1s a catalogue of the iniquities of which the Jews were guilty 
and for these iniquities we must understand some such words as They are under divine dis 
pleasure Each clause of the indictment | have indicated by prefixing the word that 


660 Cf m 21 and nn 363 and 364 


661 Cf 1 88 and n 92 where the full meaning 1s explained 

Note the crescendo (heightening effect) in the argument Their iniquities were (1) that they 
broke their Covenant, (2) that they reyected Gods guidance as conveyed in His Signs (3) that 
they killed God s Messengers and incurred a double guilt viz that of murder and that of a deliberate 
defiance of Gods law and (4) that they imagined themselves arrogantly self sufficient, which means 
a blasphemous closing of their hearts for ever against the admission of Gods grace Then begins 
another senes of iniquities from a different point of view (1) that they rejected Faith, (2) that they 
made false charges against a saintly woman like Mary, who was chosen by God to be the mother of 
jesus, (3) that they boasted of having killed Jesus when they were victims of their own 
self hallucination, (4) that they hindered people from Gods way, and (5) that by means of usury. 
and fraud they oppressed their fellow-men 
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662 The false charge against Mary was that she was unchaste Cf xix 2728 Such a charge 
15 bad enough to make against any woman but to make it against Mary the mother of Jesus was to 
bring into ndicule God s power itself Isiam 1s spectally strong in guarding the reputation of women 
Slanderers of women are bound to bring four witnesses 1n support of their accusations and if they fail 
to produce four witnesses they are to be flogged with eighty stripes and debarred for ever from being 
competent witnesses xxiv 4 


663 The end of the life of Jesus on earth 1s as much involved in mystery as his birth and indeed 
the greater part of his private life except the three main years of his ministry ‘It 1s not profitable to 
discuss the many doubts and conjectures among the earlv Christian sects and among Muslim 
theologians The Orthodox Christian Churches make it a cardinal point of their doctrine that his life 
was taken on the Cross that he died and was buried that on the third dav he rose in the body with his 
wounds intact and walked about and conversed and ate with his disciples and was afterwards taken 
up bodily to heaven This ts necessarv for the theological! doctrine of blood sacrifice and vicarious 
atonement for sins which is reyected by Islam But some of the early Christian sects did not believe 
that Christ was killed on the Cross The Basilidans believed that some one else was substituted for 
tim The Docetz held that Christ never had a real physical or natural body but only an apparent 
or phantom body and that his Crucifixion was only apparent not real The Marcionite Gospel (about 
AD 138) denied that Jesus was born and merely said that he appeared in human form The Gospel 
of St Barnabas supported the theory of substitutiononthe Cross ‘The Quranic teaching 1s that Christ 
was not crucified nor killed by the Jews notwithstanding certain apparent circumstances which 
produced that illusion in the minds of some of hisenemies that disputations doubts and conjectures 
on such matters are vain, and that he was taken up to God (see next verse and note) 


664 There is difference of opinion as to the exact interpretation of this verse The words are 
The Jews did not kill Jesus but God raised him up (refaa) to Himself One school holds that Jesus 
did not die the usual human death, but still lives in the body in heaven, another holds that he did die 
(v 120) but not when he was supposed to be crucified, and that his being raisedup unto God means 
that instead of being disgraced as a malefactor as the Jews intended, he was on the contrary honoured 
by God as His Apostle see also next verse The same word raja ais used in association with honour 
in connection with Mustafa in xe:v 4 
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665 Before his death Interpreters are not agreed as to the exact meaning Those who hold that 
Jesus did not die (see last note) refer the pronoun his to Jesus They say that Jesus is still living in 
the body and that he will appear just before the Final Day tn preparation for the coming of Imam 
Mahd: when the world will be purified of sin and unbelief There will be a final death before the final 
Resurrection but all will have believed before that final death Others think that his 1s better 
referred to none of the People ofthe Book , and that the emphatic form must believe (lé ya 
minanna) denotes more a question of duty than of fact 


666 Cf iv 41 


667 Cf vi 146 The ceremonial law of the Jews forbade the eating of the flesh of the camel, rabbit 
and hare (Leviticus x1 4 6), and the fat of oxen sheep and goats (Leviticus vu 23) and was in other 
respects very strict 
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668 First we have a general statement that inspiration was sent to many any Messager and th and the 
inspiration was of the same kind as that sent to the Apostle Muhammad for Gods Message 1s ore 
Note that what 1s spoken of here is Inspiration not necessarily a Book Every nation or group of 


people had an apostle x 47 Some of these apostles have been mentioned by name 1n the Qur An, 
and some not iv 164 


669 Cf u 136andim 84 The list here given isin three groups (1) The first group Abrahams 
family, 1s the same asin 1 136 (where see the note) and in 1 84 (2) Then we have the tragic figures 
of Jesus Job and Jonah whose mission was from a worldly point of view unsuccessful (3) Then we 
have Aaron the priest and Solomon the King, both great figures but each subordinate to another 
primary figure utz , Moses (mentioned in the next verse) and David (mentioned at the end of this verse) 
David s distinction was the Psalms which are still extant Though their present form may possibly be 
different from the original and they do undoubtedly include Psalms not written by David the 
collection contains much devotional poetry of a high order 


670 God spoke to Moses on Mount Sina: through a cloud Exod xxxiv 5 Hence the tutle of 
Moses in Mushm theology Kalim ullah the one to whom God spoke 


671 Every apostle proclaims God s goodness to the nghteous and forgiveness to those who repent 
(good news) and the Wrath to come for those who reject Faith and live in aniquity (warning) Their 
mission of warning 18 a prelude and complement to their mission of good news No one can then say 
that he or she did not know 


672 Inspiration though it is clothed in human language, and shaped to the personality of the 
inspired one, proceeds from the knowledge of God, and therefore often contains more meaning than 
the inspired one himeelf realises 
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673 Easy—-not in the sense that God takes any pleasure in any of His creatures going astray 
Ihe contrary 1s the case for Gods Grace recognises all good in us to such an extent that it 1s 
compared, to gratitude in iv 147, see n 653 We must understand easy in the sense that God 
1g Supreme in knowledge and power 1f any forces of rebellion foolishly think that they can evade 
punishment they are mistaken Punishment comes as a matter of course It 1s not a matter of 
difficulty or exertion on the part of God 


674 Gods solicittude for us is for our own good, not because He gets any advantage from it 
For He 18 independent of all things and everything declares His glory and praise 


675 Just as a foolish servant may go wrong by excess of zeal for his master so1n religion people s 
excesses may lead them to blasphemy or a spirit the very opposite of religion The Jewish excesses 
in the direction of formalism racialism exclusiveness, and rejection of Christ Jesus have been 
denounced 1n many places Here the Christian attitude ts condemned, which raises Jesus to an 
equality with God 1n some cases venerates Mary almost to idolatry, attributes a physical son to 
God , and invents the doctrine of the Trinity, opposed to all reason, which according to the Athanasian 
Creed, unless a man believes, he is doomed to hell for ever Let our Muslims also beware lest they 
fall into excesses either in doctrine or in formalism 
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676 Christ s attributes are mentioned (1) that he was the son of a woman Mary, and therefore 
aman, (2) but an apostle a man with a mission from God and therefore entitled to honour (3)a 
Word bestowed on Mary for he was created by Gods word Be (Run) and he was iu 59, (4)a 
spirit proceeding from God but not God his life and his mission were more limited than in the 
case of some other apostles though we must pay equal honour to him asa man of God The doctrines 
of Trinity equahty with God and sonship are repudiated as blasphemies God 1s independent of all 
needs and has no need of a son to manage His affairs The Gospel of John (whoever wrote it) has put 
in a great deal of Alexandrian and Gnostic mysticism roynd the doctrine of the Word (Greek Logos), 
but it 18 simply explained here and our SOfis work on this explanation 


677 Chnst often watched and prayed as a humble worshipper of God and his agony in the 
Garden of Gethsemane was full of human dignity suffering and self humiliation (see Matt xxvi 36-45) 


678 The disdainful and the arrogant are the crew of Satan, who will be gathered together before 
the Supreme Throne for punishment 
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679 The Proof and the Light are the Quran and the Personalitv Life and Teaching of 
Muhammad Mustafa 


680 From Himself=From His Presence see 11 195 and n 501 The Mercy and Grace are 
expressed here as specially flowing from Him 


681 This verse supplements the rule of inheritance to the estate of a deceased person who has 
left as heir neither a descendant nor an ascendant We shall call such a person A who may be 
either a male ora female Iniv 12 ‘second half) As case was considered where he had left uterine 
brothers or sisters Here As case is considered where he has left brothers and/or sisters by the 
fathers side whether the mother was the same or not Brothers and sisters in this verse must 
be construed to be such brothers and sisters 

For the sake of clearness I have expanded the terse language of the orginal in the translation 
Let me explain it more concretely 1n this note A and brother and sister being strictly defined 
as above, We proceed to consider how As inhertance would be divided If A left a widow or 
widower the widows or widower s share would first be calculated as in the first half of 1v 12 if A 
left no spouse this calculation would not be necessary Then if A left a single sister she would 
have a half share the remaining half (in so far as it or a part of it does not fall to a spouse if any) 
going to remoter heirs if a single ‘brother he would have the whole (subject to the spouses nght 
if there 1s a spouse) 1f more than one “brother they divide the whole (subject to etc) If A left 
two or more “sisters they get between them two thirds subject to the spouse srght ifany If A 
left a “brother and ‘ sister or ‘brothers and ‘sisters they divide on the basis that each 
brother's’ share 1s twice that of the sister (subject to etc) In all cases debts, funeral expenses, 
and legacies (to the amount allowed) have pnonty asin n 522 
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Have half the inheritance 

If (such a deceased was) 

A woman, who left no child, 

Her brother takes her inheritance 
If there are two sisters, 

They shall have two thirds 

Of the inheritance 

(Between them) if there are 
Brothers and sisters, (they share), 
The male having twice 

The share of the female 

Thus doth God make clear 

To you (His law), lest 

Yeerr And God 

Hath knowledge of al] things 
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INTRODUCTION TO SURA V (Maida) 


” This SGra deals, by way of recapitulation, with the backsliding of the Jews and 
Christians from their pure religions, to which the coping stone was placed by Islam _ It 
refers particularly to the Christians, and to their solemn Sacrament of the Last Supper, 
to whose mystic meaning they are declared to have been false 

As a logical corollary to the corruption of the earlier religions of God, the 
practical precepts of Islam, about food, cleanliness, justice, and fidelity are recapitulated 

The fourth verse contains the memorable declaration ‘‘ This day have I per 
fected your religion for you” which was promulgated in 10 H , during the Apostle’s 
last Pilgrimage to Mecca Chronologically it was the last verse to be revealed 

Summary —Beginning with an appeal to fulfil, as sacred, all obligations, human 
and divine, tt points to certain regulations about food, as conducive to a sober ahd 
social life, without superstition and without bias or hatred (v 16, and C 69) 

Cleanliness of body, and justice and uprightness of dealing are nearest to Piety 
(v 7-12, and C 70) 

If the Jews and the Christians turned back from the Truth and violated their 
Covenants, they have had their warning (v 13 29, and C 71) 

The murder of Abel by Cain 1s the type of the treatment which the just man: 
suffers from the envious There 1s punishment from God The just man must not 
grieve (v 30 46, and C 72) 

Muslims must do impartial justice, but must protect their own Brotherhood and 
their Faith from insult and scorn they must appreciate piety, humulhty, and other good 
points among the Christians (v 47 89, and C 73) 

They must enjoy with gratitude all that 1s good and lawful, but guard them 
selves against excess Swearing, intoxication, gambling, violation of the Sanctuary, 
superstitions of all kinds, and false evidence are condemned (v 90 111, and C 74) 

The miracles of Jesus, and how they were misused by those who bore his name 
(v 112 123, and C 75) 


C 69 —All obligations are sacred, human 
(v.16) Ordivine In the spiritual world 
We owe duties to God, which must 
Be fulfilled But whilst we are 
In this world of sense, those duties 
Are by no means 1solated 
From what we owe to ourselves 
And our fellows in the world 
Of men We must respect the laws 
And customs of the Sacred Mosque 
And the Sacred Sanctuary 
In food our laws are simple 
All things good and pure are lawful 
We refuse not social intercourse 
With men and women,— 
People of the Book 
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In the name of God, Most Gractous 


Most Mercsful oye of le—4 

1 @®) ye who believe! db Bolt A AGe) oo. 

Fulfil (all) obligations ™ } aL WR A AEL., 
2 ‘Wetawful unto you (for food) 

Are all four footed animals, oa AGN BS At Ne Sosl-r 

With the exceptions named Z Td 290e 

But animals of the chase wb de PRE RLS, 

Are forbidden while ye »% 99» 

Are in the Sacred Precincts wid a 5 

Or in pilgrim garb 90 900 

For God doth command obs 0 Kang 
According to His Will and Plan ™ 
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682 This line has been justly admired for its terseness and comprehensiveness Obligations 

ugud the Arabic word implies so many things that a whole chapter of Commentary can be written 
onit First there are the divine obligations that arise from our spiritual nature and our relatien to 
God He created us and :mplanted tn us the faculty of know ledgeand foresight besides the intuition 
and reason which He gave us He made Nature responsive to our needs and His Signs in Nature are so 
many lessons to us 1n our own inner life He further sent Messengers and | eachers, for the guidance 
of our conduct in individual social and public life All these gifts create corresponding obligations 
which we must fulfil But in our own human and matenal life we undertake mutual obligations 
express andimplied We make a promise we enter into a commercial or social contract, we enter 
into a contract of marriage we must faithfully fulfil all obligations in all these relationships Our 
group or our State enters into a treaty every individual in that group or State 1s bound to see that as 
far as lies in his power such obligations are faithfully discharged There are tacit obhgations living 
in civil society, we must respect its tacit conventions unless they are morally wrong and in that case 
we must get out of such society There are tacit obligations in the characters of host and guest 
wayfarer or companion employer or employed etc etc, which every man of Faith must discharge 
conscientiously The man who deserts those who need him and goes to pray in a desert 1s a coward 
who disregards his obligations All these obligations are inter connected Truth and fidelity are 
parts of religion 1n all relations of life 


This verse is numbered separately from the succeeding verses by Hafiz Uthmadn and the 
Fath urRabmin As :t forms a paragraph or chapter by itself, I have followed that numbering 
throughout this Sfra, thus reluctantly diverging from the numbering in the edition of the 
Anjuman i Himayat + Islam throughout this chapter 


683 See v 4 below 


684 Cf v 9799 Hunting and the use of game are forbidden “ while ye are burumun 12e while 
ye are (1) in the Sacred Precincts or (2) in the special pilgrim garb (ihrém), as to which seen 212 
11 196 In most cases the two amount to the same thing The Sacred Precincts are sanctuary both 
for man and beast 


685 God's commands are not arbitrary His Will 1s the perfect Archetype or Plan of the world 
Everything He willis has regard to His Plan, in which are reflected His perfect wisdom and goodness 
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In (once) shutting you out 


And of pilgrim garb, 4 9K | 
Ye may hunt pabod 
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Lead you to transgression vy \%We, 4 Mé, 

(And hostility on your part) ™ CSN tosis 
Help ye one another 447 99s Z 4, 

In righteousness and piety, CN IANS OI SE alanis 

But help ye not one another »,! | 
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Fear God for Go 4, 4 ,\ x 
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| 
4 Forbidden to you (for food) 9 47 2,797 2 9¢S 
Are‘ dead meat, blood, Aus Oy a 2 Saat i 


686 Cf 1158 where Safa and Marwa are called Symbols (skaatr) of God —_ Here the Symbols 
are everything connected with the Pilgrimage vtz (1) the places (ike Safa and Marwa or the Kaba 
or Arafat etc) (2) the rites and ceremonies prescribed (3) prohibitions(such as that of hunting ete ) 
(4) the times and seasons prescribed ‘There 1s spiritual and moral symbolism 1n all these See notes 
on 158 11 194 200 


687 The month of pilgrimage or else collectively the four sacred months (1x 36) uz Rayab(7th) 
Zul qad (lith) Zul hay) (12th the month of Pilgnmage) and Muharram (the first of the year) In all 
these months War was prohibited I xcepting Rajab the other three months are consecutive 


688 The immunity from attack or interference extended to the animals brought as offerings foi 
sacrifice and the garlands or fillets or distinguishing marks which gave them immunity ‘They were 
treated as sacred symbols And ofcourse every protection or immunity was enjoyed by the Pilgrims, 


689 This 1s the state opposite to that described in n 684 +e¢ when ye have left the Sacred 
Precincts, and have doffed the special pilgrim garb, showing your return to ordinary hfe 


690 Seen 205 to 1 191 In the sixth year of the Hira the Pagans, by way of hatred and 
persecution of the Muslims, had prevented them from access to the Sacred Mosque, When the 
Muslims were re established in Mecca some of them wanted to retaliate and exclude the Pagans or1n 
some way to interfere with them in the Pilgrimage Thisiscondemned Passing from the immediate 
event to the general principle, we must not retaliate or return evil forevil The hatred of the wicked 
does not justify hostility on our part We have to help each other in righteousness and piety, 
not in perpetuating feuds of hatred and enmity We may have to fight and put down evil, but never 
in a spirit of malice or hatred but always in a spirit of justice and nghteousness 
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The flesh of swine, and that 1, 224 ATA 7 20 oN 9997 
On which hat’ been invoked TEC IAS SC! a3 
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That which hath been 
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Unless ye are able 
To slaughter it (in due form), ™ OS) ssetaeette 
That which 1s sacrificed ** 


On stone (altars) , wall esst 2 


(Forbidden) also 1s the division ™ 
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With arrows that is impiety Ges Eta 555 


}fthis day have those who 
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All hope of your religion 


2% 
Yet fear them not “gyphots 28,82 a 5K Sit 
But fear Me 
This day have I Kr B) 2S seat 
Perfected your religion ™ . 
For you, completed AOS be 4 S208K5 
My favour upon you, 
And have chosen for you “ty, Ka aes Ae 509) 
Islam as your religion 3 me “eee a eS 
who KE VB ABS . 
But if any is forced ad vt 
By hunger, with no inclination >) 
To transgression, God 1s bg" 
Indeed Oft-forgiving, O Bras jae se ang 


Most Merciful 


691 Cf nu 173 andnn 173 and 174 The prohibition of dead meat blood the flesh of swine and 
that on which other names than that of God has been invoked has been there explained 

692 If an animal dies by strangling or by a violent blow or a headlong fall or by being gored 
to death or by being attacked by a wild animal the presumption 1s that it becomes carrion as the 
life blood 1s congealed before being taken out of the body But the presumption can be rebutted 
If the life blood still flows and the solemn mode of slaughter (zabh) in the name of God as a 
sacrifice 1s carried out 1t becomes lawful as food 

693 This was also arf idolatrous rite different from that in which a sacrifice was devoted to a 
particular idol or a false god 


694 Gambling of all kinds 1s forbidden 1 291 A sort of lottery or iaffle practised by Pagan 


Arabs has been described inn 241 Division of meat in this way 1s here forbidden as it1s a form 
of gambling 

695 So long as Islam was not organised with its own community and its own laws, the 
Unbelievers had hoped to wean the Believers from the new Teaching Now that hope was 
gone, with the complete organisation of Islam 


696 The last verse revealed chronologically, marking the approaching end of Mustafas minustry 
in his earthly life 
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Of the People of the Book ™ 


Is lawful unto you 
And yours 1s lawful 
Unto them 24S Ne 3 A 5 
sittin died, 
COMA M Gees 


Are (not only) chaste women 
Who are believers, but 
Chaste women among 

The People of the Book,” 


697 The previous verse was negative 1t defined what was not lawful for food, wz things gross 
o1 disgusting or dedicated to superstition This verse 1s positive it defines what ts lawful oz all 
things that are good and pure 

698 In the matter of the killing for meat the general iule 1s that the name of the true God should 
be pronounced as a rite in order to call our attention to the fact that we do not take life thoughtlessly 
but solemnly for food with the permission of God to whom we render the hfe back The question 
of hunting 1s then raised How can this solemn rite be performed when we send forth trained 
hawks trained hounds or trained cheetahs or other amimals trained for the chase? They must 
necessarily kill at some distance from their masters Their games legalised on these conditions 
(1) that they are trained to kill not merely for their own appetite or out of mere wantonness but 
for their masters food the training implies that something of the solemnity which God has taught 
usin this matter goes into their action and (2) we are to pronounce the name of God over the 
quarry this 1s interpreted to mean that the Takbir should be pronounced when the hawk or dog 
etc 1s released to the quarry 

699 The question 1s for food generally such asis ordinarily ‘ good andpure in the matter of 
meat 1t should be killed with some sort of solemnity analogous to that of the Takbir The rules 
of Islam in this respect being analogous to those of the People of the Book there 1s no objection to 
mutual recognition as opposed to meat killed by Pagans with superstitious rites In this respect 
the Christianruleisthesame That ye abstain from meats offered toidols and from blood and from 
things strangled and from fornication (Acts xv 29) Notice the bracketing of fornication with 
things unlawful to eat 

700 Islam 1s not exclusive Social intercourse including inter-marriage 1s permitted with the 
People of the Book A Muslim man may marry a woman from their ranks on the same terms as 
he would marry a Muslim woman te he must give her an economic and moral status and must 
not be actuated merely by motives of lust or physical desire A Muslim woman may not marry a 
non Muslim man because her Muslim status would be affected the wife ordinarily takes the 
nationality and status given by her husbands law A non Mushm woman marrying a Mushm 
husband would be expected eventually to accept Islam Any man or woman of any race or faith 
may, on accepting Islam freely marry any Muslim woman or man provided it be from motives of 
purity and chastity and not of lewdness 





(Lawful unto you in marriage) 
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Revealed before your time,— G59e ClO, Sor, 
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C 70 —God wishes us to be clean and pure, 
{. 712) At prayer and at other times 
But justice and mght conduct, 
Even in the face of spite and hatred, 
Are nearest to Piety and the love 
Of God in Him we put our trust 
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And e find no water, + Hues; ABN 28) al 
701 As always, food cleanliness social intercourse marriage and other interests in life are linked 
with our duty to God and faith in Him Duty and faith are for our own benefit here and in the 
Hereafter 
whole face in water and (2) both hands and arms to the elbows with (3) a little rubbing of the 
head with water (as the head 18 usually protected and comparatively clean) and (4) the bathing of 
the feet to the ankles In addition following the practice of the Apostle, it 1s usual first to wash the 
703 Cf 1v 43 andn 563 Ceremonial impunity arises from sex pollution 
704 This1s Tayammum or washing with clean sand or earth where water 1s not available I 
take it that this substitute is permissible both for Wudhf and for a full bath, in the circumstances 


Of ceremonial impurity,” : 
SEARS 
OLS 
Or one of you cometh 
Then take for yourselves 4A 1% 9 4 1996564 
ts 9 9 ‘= 
Clean sand or earth,” A ase |p 
702 These are the essentials of WudbU or ablutions preparatory to prayers, mz (1) to bathe the 
mouth the throat and the nose before proceeding with the face etc 
mentioned 
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705 There is a particular and a general meaning The particular meaning refers to the solemn 
Pledge and Covenant taken by two groups of people at Aqaba a valley near Mind the first about 
fourteen months before the Hiyra and the second a little later These were Pledges of fealty to the 
Apostle of God comparable to the Covenant under Mount Sinai taken in the time of Moses 
(See OQ 1 63 and n 78) The general meaning has been explained inn 682tov 1 mans undera 
spiritual obligation under an implied Covenant with God God has given man reason judgment, 
the higher faculties of the soul and even the position of God s vicegerent on earth (1 30) and man 
is bound to serve God faithfully and obey His Will That obedience begins with cleanliness in bodily 
functions, food etc It goes on to cleanliness of mind and thought, and culminates in purity of 
motives in the inmost recesses of his heart and soul 


706 Cf sw 135 


707 To do justice and act righteously m a favourable or neutral atmosphere 1s meritorious 
enough, but the real test comes when you have to do justice to people who hate you or to whom you 
lave an aversion But no less 1s required of you by the higher moral law 
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C 71 —If the men who received revelations 
(, 1329) Before were false to their trust, 
If they broke their agreements 
And twisted God’s Message from its aim, 
If they rebelled against Truth and followed 
Their fancies, God’s grace was withdrawn 
From them and they wandered in the wilderness 
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708 In the life time of the Apostle 1t happened again and again that the enemies of Islam stretched 
out their hands against the Apostle his people and histeaching The odds were from a worldly point 
of view, 1n their favour but their hands were rendered inert and powerless because they were fighting 
against the truth of God So does 1t happen always nowasit did then True faith must take heart 
and at the same time humbly recognise God s favour and mercy and be grateful 


709 Cf 1 63 and n 78 ‘Moses called for the elders of the people and all the people 
answered together and said, ‘All that the Lord hath spoken we willdo (Exod xix 7-8) This was 
under the towering height of Mount Sina) 


The captains or elders or leaders of the people were selected one from each of the twelve tribes 
(see 1 60 andn 73) For census purpotes the names of the elders of the tribes are given in Num 1 
4-16 they are called “every one the head of the house of his fathers Later, twelve other “heads 
of the Children of Israel were selected to spy out the land of Canaan their names are mehtioned 
in Num xi1 116 See also, below v 22 29 and notes, ; 
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710 Cf 1 245 n 276 The phrase means spending in the cause of God = God 1n His infinite 
grace looks upon this as a loan for which He gives a recompense manifold 


711 The path of recttiude or the even way see 108 n 109 


712° Cursed them that means that because of the breach of their Covenant God withdrew His 
overflowing Grace from them: The withdrawal of Grace made their hearts grow hard 1n two ways 
(1) fhey were no longer protected from the assaults of evil and (2) they became impervious even to 
the message of forgrveness and mercy which 1s open to all God's creatures 


713 Israel when 1t lost Gods grace as above began to sin against truth and religion in thiee 
ways (I) they began to misuse Scnpture itself by either tahing words out of their nght meaning or 
applying them to things for which they were never meant, (2)1n doing so they conveniently forgot a 
part of the Message and purpose of God, and (3) they invented new deceits to support the 
old ones 


714 Cf u 109 andn 110, where I have explained the different shades of meaning in the words 
for 4 forgiveness ' 


S.v 15-19 | 


We did take a Covenant, ”” 
But they forgot a good part 

Of the Message that was 

Sent them so We estranged 
Them, with enmity and hatred 
Between the one and the other, 
To the Day of Judgment 

And soon will God” show 
Them what it 1s 

They have done 


16 O People of the Book ! 
There hath come to you 
Our Apostle, revealing 
To you much that ye 
Used to hide in the Book, 
And passing over much 
(That 1s now unnecessary) 


17 There hath come to you 
From God a (new) light 
And a perspicuous Book —”* 


18 Wherewith God guideth all 
Who seek His good pleasure 
To ways of peace and safety, 
And leadeth them out 
Of darkness, by His Will, 
Unto the light,—guideth them 
To a Path that is Straight 


19 ¥n blasphemy indeed 
Are those that say 
That God 1s Christ 
The son of Mary 
Say “Who then 
Hath the least power 
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715 The Christian Covenant may be taken to be the charge which Jesus gave to his disciples and 
which the disciples accepted to welcome Ahmad (Q Ix1 6) Glimpses of tins are to be found in the 
Gospel of St John even as it exists now (John xv 26 xvi 7) It is those who call themselves 

Christians who reject this True Christians have accepted 1t ‘The enmity between those who call 
themselves Christians and the Jews will continue till the Last Day 


715 A The change from the First Person in the beginning of the verse to the Third Person here 
illustrates the change from the personal relationship of the Covenant to the impersonal operation 
of Justice at Judgment Cf xxxv 9 

716 Mubin I wish [ could translate by a simpler word than perspicuous But ‘plain may 
mean unadorned the opposite of beautiful and this Book 1s among the most beautiful that it 1s the 
privilege of mankind to read Clear would be mght as farasitmeans unambiguous, self-evident, 
not involved in mysteries of origin history or meaning one which every one can understand as to 
the essentials necessary for him without the intervention of priests or privileged persons Mubinhas 
all these meanings, but it suggests, besides some quality of a shining light, by which we are able 
to make things clear to distinguish the true from the false This I think 1s suggested better by 
“perspicuous 'than bythe word clear Besides it 1s hardly good idiom to speak of “a clear Book ‘. 
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717 The most honoured of the ‘apostles of God . ate but men All p power belongs “to God 
and not toany man Gods creation may take many forms but because in any particular form it 
is different from what we see daily around us it does not cease to be Creation, or to be subject 
to the power of God No creature can be God 

718 Sons of God Cf Job, xxxvim 7 When the morning stars sang together, and all the 
sons of God shouted for joy In the 29th Psalm Ist verse the authorsed Translation ‘O 
ye mighty should apparently be O ye sons ofkim El being a name of God Cf also 
Genesis, v1 2 The sons of God saw the daughters of men 

Beloved Cf Psalms, cxxvu 2 ‘ He giveth his beloved sleep 

If used figuratively these and like words refer to the love of God Unfortunately son 
used 1n a physical sense, or beloved in an exclusive sense as if God loved only the Jews, make 
a mockery of religion 

719 This refrain in the last verse negatives the idea of sonship, and in this verse negatives 
the idea of an exclusive ‘ Beloved In both cases 1t means that God 1s independent of physical 
relationships or exclusive partiality 

720 The six hundred years (in round figures) between Christ and Muhammad were truly the 
dark ages of the world Religion was corrupted, the standard of morals fell low, many 
false systems and heresies arose, and there was a break in the succession of apostles until the 
advent of Muhammad 
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’ 
722 From the slavery of Egypt the Children of Israel were made free and independent and 
thus each man became as 1t were a king 1f only he had obeyed God and followed the lead of Moses 


723 Cf kxod xx 5 Now therefore 1f ye will obey my voice indeed and keep my 
covenant then ye shall be a peculiar treasure unto me above all people Israel was chosen 
to be the vehicle of God s message the highest honour which any nation can receive 


724 We now come to the events detailed in the 13th and 14th chapters of the Book of 
Numbers in the Old Testament Read these asa Commentary and examine a good map of the 
Sinai Peninsula showing its connections with Egypt on the west North West Arabia on the 
east and Palestine on the north east We may suppose that Israel crossed from Egypt into 
the Peninsula somewhere near the northern extremity of the Gulf of Suez Moses organised 
and numbered the people and instituted the Priesthood They went south about 200 miles to 
Mount Sinai where the Law was received Then perhaps a hundred and fifty mules north, 
was the desert of Paran close to the southern borders of Canaan From the camp there 
twelve men were sent to spy out the land and they penetrated as far as Hebron, say about 
150 miles north of their camp about 20 miles south of the future Jerusalem They saw a nch 
country and brought from 1t pomegranates and figs and a bunch of grapes so heavy that it 
had to be carned by two men on a staff They came back and reported that the land was 


rieh but the men thete were too strong for them The people of Israel had no courage and 
no faith and Moses remonstrated with them . 
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725 The people were not willing to follow the lead of Moses and were not willing to 
fight for ther inheritance In effect they said Turn out the enemy first and then we 
shall enter ito possession In Gods Law we must work and strive for what we wish fo 
enjoy 


726 Among those who returned after spying out the land were two men who had faith 
and courage They were Joshua and Caleb Joshua afterwards succeeded Moses in the 
leadership after 40 years ‘These two men pleaded for an immediate entry through the proper 
Gate which I understand to mean after taking all due precautions and making all que 
preparations Cf u 189 and n 203 But of course the. said they must put their trust in 
God for victory 


727 The advice of Joshua and Caleb and the proposals of Moses under divine instructions were 
unpalatable to the crowd whose prejudices were further inflamed by the other ten men who had 
gone with Joshua and Caleb They made an ‘evilreport and were frightened by the great stature 
of the Canaanites The crowd was in open rebellion was prepared to stone Moses, Aaron, Joshua 
and Caleb and return to Egypt Their reply to Moses was full of irony insolence blasphemy and 
cowardice In effect they said ‘ Yau talk of your Ged and all that go with your God and fight 
there if you hke we shall sit here and watch 
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9728 ‘Moses and Aaron fell on their faces before all the assembly of the congregation (Num 
xiv 5) According to the words in the Old Testament story God said I will smite them with the 
pestilence and disinherit them (Num xiv 12) Moses prayed and interceded But as we are told 
here, (a spiritual touch not found in the Jewish story) Moses was careful to separate himself and his 
brother from the rebellion 

729 The punishment of the rebellion of these stiff necked people rebellion that was repeated 
“these ten times (Num xiv 22) and more, was that they were left to wander distractedly hither and 
thither through the wilderness for forty years That generation was not to see the Holy Land All 
those that were twenty vears old and upwards were to die in the wilderness —_your carcasses shall 
fallin this wilderness (Num xiv 29) Only those who were then children would reach the promised 
land And soit happened From the desert of Paran they wandered south north and east for forty 
years From the head of what ts now the Gulf of Aqaba they travelled north keeping to the east 
stde of the depression of which the Dead Sea and the river Jordan are portions Forty ) ears afterwards 
they crossed the Jordan opposite what is now Jencho but by that time Moses Aaron and the 
whole of the elder generation had died 

730 Literally ‘ recite to them in truth the story etc The points that the story in Gen av 1 15 
1s a bare narrative not including the lessons now to be enforced The apostle 1s told now to supply 
the truth of the matter, the details that will enforce the lessons 

731 The two sons of Adam were Habtl (in the English Bible Abel) and Q&bti (in English, Cain) 
Cain was the elder and Abel the younger —the rmghteous and innocent one Prestiming on the 
night of the elder Cain was puffed up with arrogance and jealousy, which led him to commit the 
cnme of murder Among the Christians, Cain was the type of the Jew as against Abel the 
Christian The Jew tried to kill Jesus and exterminate the Christian In the same way aS against 
Muhammad, the younger brother of the Semitic family, Cain was the type of the Old Testament and 
New Testament people, who tned to resist and kill Muammad and put down his people. 
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732, My stn as well as thene There are two possible interpretations (1) The obvious one 1s that 
the unjust murderer not only carried on himself the burden of his own sin but also the burden of 
his victim s sins The victim, in suffering a wrong or injustice 1s forgiven his own sins and the wrong 
doer, having been warned aggravates his own sin (2) ‘ My sin_ has also been interpreted as ‘the 
sin against me, in that thou slayest me in that case “thy sin’? may mean either ‘ thy crime in 
committing a murder or thy sin against thyself for the crime causes real loss to thyself in the 
Horeafter See the last clause of the next verse 


733. Abel s speech 1s full of meaning He 1s innocent and God fearing To the threat of death 
held out by the other he returns a calm reply aimed at reforming the other ‘Surely he pleads 
“sf your sacrifice was not accepted there was something wrong in you for God 1s just and accepts 
the sacrifice of the righteous If this does not deter you I am not going to retaliate though there 1s 
asmuch power in me against you as you have against me I fearmy Maker for I know He cherishes 
all His Creation Let me warn you that you are dong wrong I do not intend even to resist but 
do you know what the consequences will be to you? You will be in spiritual torment 


734 The innocent unselfish pleading of the younger brother had no effect for the soul of the 
other was full of pride, selfishness, and jealousy ‘He committed the murder, but in doug so, ruined 
his own self . 
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735 Sau at may mean ‘corpse with a suggestion of nakédness and shame in two senses ne in two senses (1) 1 the 
sense of being exposed without burial and (2) the sense of being insulted by being violently deprived 
by the unwarranted murder of the soul which inhabited it —the soul too, of a brother 

736 The thought at last came home tothe murderer It was dreadful indeed to slay any one— 
the more so as he was a brother and an innocent righteous brother! But worse still the murderer 
had not even the decency to bury the corpse and of this simple duty he was reminded by a raven~a 
black bird usually held in contempt ' His regret was on that account That was not true repentance 

737 The story of Cain 1s referred to in a few graphic details 1n order to tell the story of Israel 
Israel rebelled against God slew and insulted mghteous men who did them no harm but on the 
contrary came in all humility When God withdrew His favour from Israel because of its sins and 
bestowed it on a brother nation the jealousy of Israel plunged 1t deeper into sin ‘10 kill or seek to 
kill an individual because he represents an ideal 1s to kill all who uphold the ideal On the other hand 
to save an individual life in the same circumstances 1s to save a whole community What could be 
stronger condemnation of individual assassination and revenge ? 

738 For the double crime of treason against the State, combined with treason against God, as 
shown by overt crimes, four alternative punishments are mentioned, any one of which 1s to be 
apphed according to circumstances vz execution (cutting off of the head), crucifixion, maiming or 
exile These were features of the Criminal Law then and for centuries afterwards except that 
tortures such as ‘hanging drawing, and quartering in English Law, and piercing of eyes and 
leaving the unfortunate victim expased to a tropical sun, which was practised in Arabia, and 
all such tortures were abolished In any case sincere repentance before it was too late was 
recognised as a ground for mercy 
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739 Understood to mean the right hand and the left foot 


740 Taqwa here too might be translated fear of God’ but the very next clause shows that ‘fear 
of God does not mean ‘fear in the ordinary sense which would make you avoid the object of fear 
On the contrary the ‘‘ fear of God 1s the intense desire to avoid everything that 1s against His Will 
and Law It 1s in fact duty to God for we are told to seek ardentlv the means by which we may 
approach Him, and that can only be done by striving with might and main for His cause 


741 ‘Prosper in the spiritual sense for that 1s all that matters as the Itfe of this world 1s 
brief and fleeting and of small account as against Eternity 
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742 Here we touch upon jurisprudence The Canon Law jurists are not unanimous as to the 
value of the property stolen which would involve the penalty of the cutting off of the hand The 
majority hold that petty thefts are exempt from this punishment The general opinion 1s that 
only one hand should be cut off for the first theft on the principle that 1f thy hand or thy foot otfend 
thee cut them off and cast them from thee (Matt xvi 8) Apparently in the age of Jesus thieves 
were crucified (Matt xxv 38) 


743, Punishment really does not belong to mortals, but to God alone Only in order to keep 
civil society together and protect innocent people from crime, certain principles are laid down on 
which people can build up their criminal law But we must always remember that God not only 
punishes but forgives and forgiveness 1s the attribute which' 1s more prominently placed before 
us It1s not our wisdom that can really define the bounds of forgiveness or punishment, but His 
Will or Plan which ts the true standard of mghteousness and justice : 


744 Two classes of men are meant, vz, the Hypocntes and the Jews For both of them 
Mustafa laboured earnestly and assiduously, and it must have been a cause of great grief and 
disappomtment to him that same among them showed so much insincenty, cunning, and hardness of 
heart These are types not yet extinct ; 
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745 There were men among the Jews who were eager to catch up any le against the Apostle 
They had their ears open even to tales from people who had never so much as come near to the 
Apostle If we understand ‘for instead of ‘to before ‘others (for the Arabic word would bear 
oth meanings) the sense will be They are keen listeners or spies for any hes they can catch and 
they will act as spies for others (their Rabbis etc) who are in the background but to whom they 

arry false tales 


746 Cf v 14 The addition of the words mm badst here suggests the change of words from 
their right ttmes as well as places They did not deal honestly with ther Law and misapphed 
t, by distorting the meaning Or it may be that as tale bearers they distorted the meaning by 
nusrepresenting the context 


747 Devourtng anything forbidden both in a literal and 1n a figurative sense In the figurative 
sense it would be the taking of usury or bribes or taking undue advantage of peoples weak 
dosition or their awn fiduciary powers to add to their own wealth 


748 Where 1t 1s merely a trick to catch out the unwary a just man may honourably decline to 
nterferé in a cause submitted to him, as also in a case where the parties are not honestly desirous 
of justice, but each hopes that some partiality will be shown to it 
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C 73 —True justice accords with God’s Law 

(v 4789) Follow not men’s selfish desires, 
But God’s Will, which was revealed 
To Moses and Jesus, and now to Muhammad 
Take not for friends and protectors 
Those in whose hearts 1s a disease,— 
To whom religion 1s a mockery 
Or a plaything,—who worship evil 
Proclaim the Truth of God, and be 
Not afraid Eschew their iniquities, 
Which were denounced by David 
And Jesus But recognise with justice 
Those who are sincere and humble, 
Though they may be themselves 
Not of your flock, 1f they witness to Truth 


SECTION 7 


47 Et was We who revealed % 9 9 00 Z SMT, 
The Law (to Moses) therein I$ 6 hakaes BASS Bie 


Was guidance and light ” | ITI 29M A Ok AW ghee 
By its standard have been judged aalceuead NG, eee 


The Jews, by the Prophets Ale ¢ 7? Cow 

Ada tet (as in Islam) = OW 
o God’s Wy], by the Rabbis IAIN? 499.) LZ 

And the Doctors of Law KMS © Leo. peas 








749 This 1s a searching question as to the motive of the Jews in bringing their cases for 
decision to the Apostle They came either (1) to mdicule whatever he said or (2) to deceive him 
as to facts and snatch a favourable decision which was against equity If their own Law did not 
suit their selfish interests, they sometimes twisted 1t But Muhammad was always inflexible in his 
justice 

750 Gurdance, with reference to conduct I:ght with reference to insight into the higher realms 
of the spirit 

751 Rabbént may 1 think be nghtly translated by the Jewish title of Rabbs for their learned 
men Jewish learning 1s identified with Rabbinical literature Abb&r 1s the plural of hibr or 
habr by which we may understand Jewish Doctors of Law Later the term was applied to 
those of other religions Query Is the word connected with the same root as ‘Hebrew’ or 

Eber (Gen x 21) the ancestor of the Hebrew race? This seems negatived by the fact that the 
Arabic root connected with the word “Hebrew 1s Abar, not Haber 
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ance of paras himself ”* ‘ela reels Crs Gas 
nd if any fail to judge 4s Min, 4 

By (the light of) what God DEAS SEIS AS 4 Ses ors 
ath revealed, they are Pon wide 7 1, A\79" 

(No better than) wrong-doers ’”* SPN TIS ANOSICes 


49 (And in their footsteps . me : 
We sent Jesus the son Gl (shop SS) SEES 5-410 
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752 They were living witnesses to the truth of Scripture and could testify that they had made 
it known to the people Cf u 143 andiv 135 


753 Two charges are made against the Jews (1) that even the books which they had they 
twisted in meaning, to suit their own purposes because they feared men rather than God (2) that 
what they had was but fragments of the original Law given to Moses mixed up with a lot of 
sem historical and legendary matter and some fine poetry The /aurai mentioned in the Qur &n 1s 
not the Old Testament as we have it nor 1s 1t even the Pentateuch (the first five books of the Old 
Testament containing the Law embedded in a great deal of sem1 historical and legendary narrative) 
See Appendix JI on the Taurat (printed at the end of this Stra) 


754 The retaliation ts prescribed in thtee places in the Pentateuch vtz bxod xx: 23 25 
Leviticus xxiv 1821 and Deut xix 21 The wording in the three quotations 1s different but in 
none of them 1s found the additional nder for mercy as here Note that in Matt v 38 Jesus quotes 
the Old Law eye foreye etc and modifies it in the direction of forgiveness but the Quranic 
injunction 1s more practical This appeal for mercy is as between man and man in the spiritual 
world Even where the injured one forgives the State or Ruler 1s competent to take such action as 
1g necessary for the preservation of law and order in Society For crime has a bearing that goes 
beyond the interests of the person injured the Community 1s affected see Q v 35 


755 This is not part of the Mosaic Law but the teaching of Jesus and of Muhammad 
Notice how the teaching of Jesus is gradually introduced as leading up to the Qur &n 


756 The seeming repetitions at the end of verses 47 48 and 50 are not real repetitions 
The significant words in the three cases are Unbelievers wrong doers and rebellious and 
each fits the context If the Jews tamper with their books they are Unbeltevers, if they give 
false judgments, they are wrong doers If the Chnistians follow not their light, they are rebellious 
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757 Guidance and Itght see n 750 above For the meaning of the Gospel (Inj1l), see Appen- 
dix HI On the Znjil_, (printed at the end of this Sia) 


758 Seen 256 above 


759 After the corruption of the older revelations the Qur 4n- comes with a twofold purpose (1) to 
confirm the trae and orginal Message and (2) to guard it or act as acheck to its interpretation For 
éxamiple, if people seek retahation in a spirit of revenge it holds forth mercy If they glibly mask 
their cowardice or sentimentalism by empty talk of turning the other cheek it tests them by the 
practical test of forgiveness and mercy 


760 Law shtrat=rules of practical conduct Open Way Minhdjethe finet things which are 
above the law but which are yet available to every one like a sort of open highway ‘The light 1h 
verses 47 and 49 above | understand to be something in the still higher regions of the spirit, which 1s 
common to mankind though Jaws and rules may take different forms among different Peoples 

761 By origin mankind were a single people or nation iv 1 and 1 213 That being so God 
could have kept us all alike, with one language, one kind of disposition and one set of physical 
sonditrons (including climate) to livein But in His wisdam, He gives us diversity in these thy 
nat only at any given time, but in different penods and ages This tests our capacity for Unity 
(Wahdantyat) still more, and ancentuates the need of, Unity and Islam, " 
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52 


Plan ts) to test you in what 
He hath grven you s0 strive 
As in a race 1p all virtues. 


The goal of you all 1s to God, 


It 1s He that will show you 
The truth of the matters 
In which ye dispate ;™ 


And this (He commands) 
Judge thou between them 
By what God hath revealed, 
And follow not their vain 
Destres, but beware of them 
Lest they beguile thee 

From any of that (teaching) 
Which God hath sent down 
To thee Andif they turn 
Away, be assured that 

For some of their crimes 

It 1s God's purpose to punish 
Them And truly most men 
Are rebellious 


53 Do they then seek after 


A judgment of (the Days ™ 

Of) Ignorance? But who, 

For a people whose faith 

Is assured, can give 

Better judgment than God ? 


SEcTION 8 


54 W@W ye who believe! 


Tak_ not the Jews 
And the Christians 


For your friends and protectors 
They are but friends and protectors 


To each other And he 
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of physical science 


im man Those days are really not yet over 
false mental attitude towards the true attstude of Unity 


762 Asour true goal 1s God the things that seem different to us from different points of view will 
ultimately be reconciled in Him Einstein 1s mght in plumbing the depths of Relativity in the world 


It points more and more to the need of Unity 1n God 1n the spiritual world 


763 The Days of Ignorance were the days of tribalism feuds and selfish accentuation of differences 
It 1s the mission of Islam to take us away from that 


matter of words), God will guide us to that Unity 


If our Faith 1s certain (and not merely a 


764 Thatis look not tothem for help and comfort They are more likely to combine against you 
than to helpvou And this happened more than once in the lifetime of the Apostle and in after ages 
again and again He who astociates with them and shares their counsels must be counted as of 
them. The trimmer loses whichever way the wheel of fortune turns 


S.v 54-57 ] 


Amongst you that turns to them 
(For friendship) 1s of them 
Venly God guideth not 

A people unjust 


55 Those in whose hearts™ 
Is a disease—thou seest 
How eagerly they run about 
Amongst them, saying 
“We do fear lest a change 
Of fortune bring us disaster ” 
Ah! perhaps God will give 
(Thee) victory, or a decision 
According to His Will 
Then will they re_ent 


Of the thoughts which they secretly 


Harboured in their hearts 


56, And those who believe 
Will say ‘‘ Are these 
The men who swore 
Their strongest oaths by God, 
That they were with you?” ™ 
All that they do 
Will be in vain, 
And they will fall 
into (nothing but) ruin 


57 @® ye who believe! 
If any from among you 
Turn back from his Faith, 
Soon will God produce 
A people whom He will love 
As they will love Him,— 
Lowly with the Be'levers, 
Migury a~ains‘ ‘be Rejecters, 
F-ghug :- the Wa~ ~f God, 
And never afraid 
Of the reproaches 
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765 Cf u 10 


766 The Hypocrites while matters were doubtful, pretended to be with Muslims but were in 
league with their enemies When matters came to a decision and God granted victory to Islam, 
their position was awkward They were not only disowned by the Musisms, but the Muslims 
could well say in reproach to their enemies “Are these the men who swore fnendship for you? 
What was their friendship worth to you? Where are they now?" 


461 ts v 7-60 


Of such as find fault LH AK ite 
That is the Grace of God, gil (as alls 
Which He will bestow b NES a7 

On whom He pleaseth 4 

And God encompasseth all, GvNZ8 WW vhs 
And He knoweth all things ose pal ans 


53 Your (real) friends are 
(No less than ) God, - 
His Apostle, and the (Felfowship 
Of) Behevers,—those who 
Establish regular prayers 
And regulat charity, 
And they bow 
Dowtt humbly (in Seas) 
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The Fellowship of God 
That must certainly triumph 
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60 <p ye who believe ! 
Take not for friends 
And protectors those 
Who take your religion 
For a mockery or sport,— ™ 
Whether among those 
Who received the Scripture 
Before you, or among those 
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767 As mostmen are rebellious (v 52), it 1s mevitable that there should be apostates even from 
such a religion of reason and common sense as Islam __ But here 1s a warning to the Muslim body that 
they should not repeat the history of the Jews and become so self satisfied or arrogant as to depart 
from the spirit of-God steaching Iftheyto the loss will betheir own Gods bounty 1s not confined 
to one group or section of humanity He can always raise up people who will follow the true spirit 
of Islam That spirit 1s defined in two ways first in general terms, they will love God and God will 
love them, and secondly by specific signs amongst the Brethren their attitude will be that of 
humulity but to wrong doers they will offer no mealy mouthed compromuses, they will always strive 
and fight for truth and nght they will know no fear either physical or that more insidious form 
which says ‘What will people say if we act thus? They are too great in mind to be haunted 
by any such thought For as the next verse says their friends are God, His Apostle, and His people, 
the people who judge rightly, without fear or favour 


| 

| 

SECTION 9 
| 





768 It 1s not nght that we should be in intimate association with those to whom rekgion 
1s either a subject of mockery or at best is nothing but a plaything They may be amused, 
or they may have other motives for encouraging you But your association with them will 
sap the earnestness of your Faith, and make you cynical and insincere 
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769 There 1s the most biting irony in this and the next verse, You People of the Book! Do 
you hate us because we believe in God and not only aur scnpture, but yours also? Perhaps 
you hate us because we obev and you are in rebellion against God! Why hate us? There are 
worse things than our obedience and our Faith Shall I teli you some of them? Our test will 
be what treatment God meted out to the things I mention Who were the people who incurred 
the curse of God? (See Deut xi 28 and xxvin 1568, and numerous passages like Hosea vin 14, 
and 1x1) Who provoked Gods wrath? (See numerous passages like Deut 1 34, Matt m 7) 
Who forsook God and worshipped evil? (See Jeremiah, xvi 1113) That your record Is 
that why you hate us?' 

770 For apes see Q 1 65 For men possessed by devils, and the devils being sent into swine, 
see Matt vin 28-32 Or perhaps both apes and swine are allegorical those who falsified Gods 
senptures became lawless like apes, and those who succumbed to filth, gluttony, or gross living 
became ike swine 


263 [S v. 64-63. 


Bat in fact they enter i ‘ 2 

ries a mind against Faith, Pi ; OSs 
nd they go out », 19900 92 

With the same dy sem JS 25 


But God knoweth fully 
All that they hide 
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771 Eatwng of things forbidden may be construed 1n a hteral or a figurative sense From 1ts 
juxtaposition with sin and hatred it 1s better to construe it in a figurative sense as referring 
to their fraudulent misappropriations of other people s property or trust property Eating 1s used 
in v 69 below 1n the general sense of enjoyment and happiness 


772 Cf v 13 and u 245 for a ‘beautiful loan to God and 11 181 for the blasphemous 
taunt, Then God 1s poor! It 1s another form of the taunt to say Then Gods hands are 
tied up He 1s close fisted He does not give! This blasphemy 1s repudiated On the contrary, 
boundiess 1s Gods bounty and He gives, as it were, with both hands outstretched —a figure 
of speech for unbounded liberality 


773 Their jealousy—because Mustafa is chosen for God’s Message—is so great that it only 
confirms and strengthens their rebellion and blasphemy 


774 Cf v 15, where the eternal warring of the Chnstian sects among themselves and against 
the Jews, 1s referred to The reference is to the whole of the People of the Book, Jews and 
Ghristians,—their internal squabbles and their external disputes, quarrels, and wars 
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775 The argument of the whole verse may be thus stated The Jews blaspheme and mock, 
and because of their jealousy the more they are taught the more obstinate they become in 
their rebellion But what good will it do to them? Their selfishness and spite sow quarrels 
among themselves which will not be healed till the Day of Judgment When tHey stir up 
wars, especially against the innocent God's Mercy 1s poured down like a flood of water to 
extinguish them But their wickedness continues to devise ever new mischief And God loves 
not mischief or those who do mischief 

776 The literal translation of the two lines would be They would have eaten from above 
them and from below their feet To eat (akala)1s a very comprehensive word and denotes enjoy 
ment generally physical social mental and moral and spintual To eat what 1s forbidden in 
verses 65 and 66 referred to taking unlawful profit fron usury or trust funds or in other ways Here 
“eating would seem to mean receiving satisfaction or happiness in ordinary hfe as well as in 
the spiritual world From above them may refer to heavenlv or spiritual satisfaction, and from 
below their feet to earthly satisfaction But it 1s better to take the words as a general idtom, and 
understand satisfaction or happiness from every side 

777, Muhammad had manv difficulties to contend with many enemies and dangers to avoid 
This1s to assure him that his Message was true and from God Hus mission must be fulfilled 
And he must—as he did—go forward and proclaim that Message and fulfil his mission, trusting 


to God for protection, and unconcemed if peopie who had lost all sense of mght rejected/1t or 
threatened him 
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On them shall be no fear, 


752494 98 90% wit 
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Desired not—some 

(Of these) they called 

778 In v 29 Moses was told not to sorrow over a rebellious people Here Muhammad 1s told 
not to sorrow over people withqut Faith The second situation 1s even more trying than the first 
Rebellion may be a passing phase Want of faith 1s an attitude of mind that 1s well nigh hopeless 
Yet the Apostle patiently reasoned with them and bore their taunts and insults If the argument 
runs you do not believe in anything even in the things that you may be expected to believe 1n, 
how can you receive in Faith Gods Message that has come 1n another form? In fact your jealousy 
adds to your obstinacy and unbelief 


779 Cf u 62 As Gods Message 1s one Islam recognises true faith in other forms provided 
that it be sincere, supported by reason, and backed up by nghteous conduct Note 76 explains who 
the Sabians were 


S.v 7378 


Impostors, and some they 
{Go so far as to) slay ™ 


74 They thought there would be 
No trial (or punishment), 


So they became blind and deaf ,™ 


Yet God (in mercy) turned 
To them, yet again many 


Of them became blind and deaf 


But God sees well 
All that they do 


75 ‘hey do blaspheme who say 


“ God 1s Christ the son 
Of Mary” 
“O Children of Israel! 
Worship God, my Lord 
And your Lord” Whoever 
Joins other gods with God,— 
God will forbid him 

The Garden, and the Fire 
Will be his abode 
For the wrong-doers 
Be no one to help 


76 They do blaspheme who say 
God 1s one of three 
Ina Trinity for there 1s 
No god except One God 
If they desist not 


From their word (of blasphemy), 


Venly a grievous penalty 
Will befall the blasphemers 
Among them 


77 Why turn they not to God, 
And seek His forgiveness ? 
For God 1s Oft-forgiving, 
Most Merciful 


78 Christ the son of Mary 
Was no more than 
An Apostle, many were 


The apostles that passed away 


780 Cf 1 87 andn 91 
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781 That is they turned away their eyes from God s Signs and they turned a deaf ear to God's 


Message 


782 Cf Matt w 10, where Christ rebukes Satan for desiring the worship of other than God, 
John xx 17 where Chnst says to Mary Magdalene, “Go unto my brethren and say unto them, 
I ascend unto my Father and your Father, and to my God and your Ged = Cf_ also Luke xvi 19, 
where Christ rebukes a certain ruler for calling him Good Master Why callest thou me good? 
None is good, save One, that 1s, God’ In Mark x1 25 Jesus says “The first of all the command 
ments is Hear O Israel the Lord our God 1s One Lard ” 
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80 Say ‘“O People of the Book! 
Exceed not in your religion ® 
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783 She never claimed that she was a mother of God, or that her son was God She wasa 
pious virtuous woman 

784 Note how logically the argument has led up from Jewish back slidings and want of faith 
to blasphemies associated with the names of Jesus and Mary and in the following verses to the 
worship of senseless stocksand stones God is One, His Message is one yet how peoples perversity 
transforms truth into falsehood religion into superstition ! 

785 Excess as opposed to moderation and reason 1s the simplest test by which a hypocrite 
or a Selfish man who trades on religion 1s known from a sincere pious and truly religious man 
Excess means that truth 1s sometimes concealed or trampled upon that the fashions of ancestors or 
contemporaries are copied or overdone and Gods name 1s dishonoured by blasphemies or the 
setting up of false gods or fetishes or that good (or even bad) men are deified and worshipped The 
true path is the even path the path of rectitude (Cf n 108 andv 13) 

786 The Psalms of David have several passages of imprecations against the wicked C/ 
Psalms cix 17 18, Ixxvin 21 22 (‘ Therefore the Lord heard this and was wroth so a fire was 
kindled against Jacob and anger also came up against Israel, because they believed not in God 
and trusted not in His salvation’), Psaims Ix:x 22-28 and Psalms v 10 


787 Cf Matt xxi 33( Ye cerpents ye generation of vipers how can ye escape the damnation 
of Hell?), also Matt xu 34 
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82 Nor did they (usually) 
Forbid one another ™ 
The iniquities which they 
Committed evil indeed 
Were the deeds which they did 
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84 If only they had believed 
In God, in the Apostle, 
And in what hath been 
Revealed to him, never 


85 Strongest among men in enmity 
To the Believers wilt thou 
Find the Jews and Pagans, 
And nearest among them 1n love 
To the Believers wilt thou 
Find those who say,” 
“We are Christians ” 
Because amongst these are 
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Men devoted to learning ™ Ole “3 se 
And men who have renounced BUSS SCALES 
6 The world, and they 499% 6 IK 2 
30 Are not arrogant O OMAK Kt 5 


788 There are bad men in every community but if leaders connive at the misdeeds of the 
commonalty —and even worse if leaders themselves share 1n the misdeeds as happened with the 
Pharisees and Scribes against whom Jesus spoke out then that community 1s doomed 


789 The meaning 1s not that they merely call themselves Christians but that they are such 
sincere Christians that they appreciate Muslim virtues as did the Abyssinians to whom Muslim refugees 
went during the persecution in Mecca They would say It 1s true we are Christians, but we 
understand your point of view and we know you are good men’? They are Muslims at heart, 
whatever their label may be 


790 Qissts 1 have translated as‘ devoted to learning following the Commentators It seems 
to be a foreign word possibly Abyssinian rather than Syriac as the reference seems to be to the 
Abyssinian Chnstians Their real devotion to learning and the renunciation of the world by the 
Monastic Orders are contrasted with the hypocrisy and arrogance of the Pharisees and Scrnbes 
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89 But those who reject Faith 7 v0 9% \2955 
And belie Our Signs,— “sh er Wale: AD 5 é 
They shall be Companions 
Of Hell-fire Ops peel tse TSS ! 


C 74 —lIn the physical pleasures of life 
(v 90-111) The crime ts excess there 1s no merit 

In abstention from things that are good 
And lawful Take no rash vows, 
But to solemn oaths be faithful Shun 
As abominations drinking and gambling 
And superstitions of all kinds 
But be reverent to what 1s sacred 
In rites and associations Not the same 
Are things good and things evil 
Learn to distinguish, but pry not 
Into questions beyond your ken 
Guard your own souls in truth 
And justice, and no harm can befall you 


SECTION 12. 


90 Gh ye w o believe ! Be: 2 Spal CAMs qe 


Make uot uowin! 
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The good things which Go > 
Hath made lawful for you, 
But commit no excess 7! 
For God loveth not 

Those given to excess 
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ros 


Eat of the things which 
God hath provided for you, 
Lawful and goo’, but “ear 


God, in Whom ye believe 


92 @od will not call you 
To account for what 1s 
Fuule in yor oaths,7°4 
But He wu. cal. you 
To -----+u for oor del-ber-*- 
Oaths for expiation, feed 
Ten indigent persons, 
On a scale of the average 
For the food of your families, 
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Or clothe them , or give 

A slave his freedom 

If that 1s beyond your means, 
Fast for three days 

That 1s the expiation 

For the oaths ye have sworn 
But keep to your oaths 

Thus doth God make clear 
His Signs, that ye 

May be grateful 
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93 @h ye who believe ! 
Intoxicants and gambling,?"? 





791 In pleasures thit ire good ind lawful the crime is excess There 1s no met merely 1n 
abstention or asceticism though the humility or unselfishness that may go with isceticism may have 
its value [In v 85 Christian monks are praised for particular virtues though here tnd elsewhere 
paneer 1s disapproved of Use Gods gifts of all kinds with gratitude but excessis not approved 
of by Go 


792 Vows of penance or abstention may sometimes be futile or even stand in the way of a really 
good or virtuous act See 224—226 and notes The general principles established are (1) take 
no futile oaths , (2) use not Gods name literally or in intention to fetter yourself against doing a 
lawful or good act (3) keep to your solemn oaths to the utmost of your ability , (4) where you are 
unable to do so, expiate your failure by feeding or clothing the poor or obtaining some one s freedom 
or 1f you have not the means, by fasting Thisis from a spiritual aspect If any party suffers 
ae from your failure, compensation will be due to him, but that would be a question of law or 
equity 


793 Cf 1 219, and notes 240 and 241 
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Will ye not then abstain ? Otte 6S SP ELEN oe 


95 Obey God, and obey the Apostle,7*6 “\2 9AM 92 g? 
And beware (of evil) Bs Naber 3 sla 


If ye do turn back, th29% 9 W245 
Know ye that it 1s 


al S74 NZ IAG sf 4% 
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96 On those who believe ILé5 aA sigh becahn 


And do deeds of mghteousness 


There is no blame sashasll 


For what they eat, 


When they guard themselves SARI EO a3 As 


From evil, and believe, ; 
And do deeds of righteousness,— pobtttel as 5 aA) $ 
(Or) again, guard themselves 7 ‘¢h 

From evil and believe,— h% Z ha 
(Or) again, guard themselves ore of 
From evil and do good “Tie e has) 2° % 


Pry 


794 Cf. 4 Thestones there referred to were stone altars or stone columns on which oil Was 
poured for consecration or slabs on which meat wassicrificed toidols Any idolatrous or superstitious 
practices are herecondemned The ansab were objects of worship and were common in Arabia before 
Islam See Renan ‘ History of Israel Chapter tv and Corpus Inscriptionum Semiticarum Part I 
p 154 Illustrations Nos 123 and 123 brs ire Phoenician columns of that kind found in Malta 


795 Cf v 4 The arrows there referred to were used forthe division of mert by a sort of lottery 
orritie But arrows were also used for divination te for ascertatning luchy or unlucky moments 
or learning the wishes of the heathen gods, as to whether men should undertake certain actions or 
not All superstitions are condemned 


796 We are asked to obey the commands of God (which are always reasonable) instead of 
following superstitions (which are irrational) or seeking undue stimulation in intoxicants or undue 
advantage 1n gambling To Some there may be temporary excitement or pleasure in these but that 
is not the way either of prosperity or piety 


797 Cf v 70 Both the worldly and the spintual aspects of loss are pointed out Can God 5 
Message do more? 
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For God loveth those 
Who do good 8 Chere aS & 
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98. Oh ye who believe! EW ASSES A077 
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While in the Sacred bG II Jn 2hs 
Precincts or in pilgrim garb 9° a 
If any of you doth so \4e 77% 

Intentionally, his expiation Or nch 20 G85 5% 


Is an offering, made “4% y w Sp 
To the Ka’ba, of an animal hr “esl. Oh st 
Equivalent to the one he killed,® 


798 There 1s a subtle symphony in whit appears it first sight to be 1 tmple repetition 
The relation of such simple :egulations as those of food or game or the reverence die to a 5 icred 
place or sacred institution has to be explained 21s a t2s mins higher duties Baidhawi 1s ight 
in classifying such duties under three heads those due to God those due from a man to 
himself (his self respect) ind those due to other creatures of God Or pethaps ali duties 
have this threefold aspect Ihe fist may be called Beheving or Futh the second Guarding 
ourselves from evil or Conscience and the third doing good o1 Righteousness But the simplest 
physical rules eg those ibout eating, cleanliness etc if they are good refer also to the higher 
aspects If we eat bad food we hurt ourselves we cause offence to our neighbours ind we disobey 
God If we have tuth and mghteousness are we lhkely to be wanting in conscience? If we 
have conscience and faith are we hkely to fail in mghteousness? If we have conscience and 
nghteousness what can be their foundation but faith? All three munifest themselves in a 
willing obedience to God and love for Him We realise His love in loving and doing good 
to His creatures and our love for Him is meaningless without such good 


799 Literally know Cf im 166 and i 154 n 467 Game 1s forbidden inthe Sacred 
Precincts If we deliberately break that injunction we have no faith ind reverence 


800 Seev 2 andn 684 Ihe pilgrim girb Ihrém has been explained inn 212 1: 196 


801 Tor an inadvertent breach of the game rule there 1s apparently no penalty Intentional 
breach will be punished 1f possible by preventive action If in some case the preventive 
action 1s not effective the penalty 1s prescribed ‘Lhe penalty 1s in three ilternatives an equivalent 
animal should be presented to the Ka ba for sacrifice if so. the meat would be distributed to 
the poor, or the poor must be fed with grain or money according to the value of the animal if one 
had been sacrificed or the offender must fast as many days as the number of the poor who would 
have been fed under the second alternative Probably the last alternative would only be open if the 
offender 1s too poor to afford the first or second but on this point Commentators are not agreed The 
“ equivalent animal in the first alternative would be ene of similar value or weight in meat or of 
similar shape(eg goat to antelope) as adjudged by two just ment on he spot 

The alternatives about the penalty and its remission (‘God will forgive what 1s past’’) or 
exaction explain the last two lines of the verse being Exalted and Lord of Retribution’ God 
can remit or regulate according to His just laws 


As adjudged by two just men 
Among you, or the feeding 
Of the indigent, or its 
Equivalent in fasts that he 
May taste of the penalty 

Of his deed God will 
Forgive what 1s past 

For repetition God will 
Exact from him the penalty 
For God 1s Exalted, 

And Lord of Retribution 


99 Lawful to you is the pursuit 5° 
Of water-game and its use 
For food,— for the benefit 
Of yourselves and those who 
Travel, but forbidden 
Is the pursuit of land-game ,— 
As long as ye are 
In the Sacred Precincts 
Or in pilgrim garb 
And fear God, to Whom 
Ye shall be gathered back 
100 God made the Ka’ba, 
The Sacred House, an asylum 
Of security for men, as 
Also the Sacred Months,®° 
The animals for offerings, 
And the garlands that mark 
them 
That ye may know 
That God hath knowledge 
Of what is 1n the heavens 
And on earth and that God 
Is well-acquainted 
With all things 5% 
101 Know ye that God 
Is strict in punishment 








802 Water game 
mver lake pond etc 


804 


1@ game found in water eg waterfow! fish etc 
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Water includes sea 


803 The Sacred or Prohibited Months are explained inn 209 1 194 and n 687 \ 3 


804 See v 3 andn 688 


805 All sorts of people from all parts of the earth gather during the Pilgrimage They 
must not think that they are strangers that nobody knows them and that they muy behave as they 


hike 


It 1s the House of God and He has supreme knowledge of all things of all thoughts and 


all motives As the next verse says while He is Oft forgiving Most Merciful, He 1s also strict 


in enforcing respect for His ordinances 


S, v. 101-105 ] 


And that God 1s 
Oft-forgiving, Most Merciful 


102 The Apostle’s duty 1s 
But to proclaim (the Message) 
But God knoweth all 
That ye reveal and ye conceal 


103 Say “Not equal are things 
That are bad and things 
That are good, even though 
The abundance of the bad 
May dazzle thee , 5% 

But fear God, oh ye 
That understand, 
That (so) ye may prosper ” 


SECTION 14 


104 @h ye who b liv"! 
Ask not questions 

About things w’ ic’, 

If made plain to you, 
May cause you trouble 
But if ye ask about things 
When the Qurd4n 1s being 
Revealed, they will be 
Made plain to you 897 
God will forgive those 
For God 1s Oft-forgiving, 
Most Forbeanng 


105 Some people before you 
Did ask such questions, ™® 
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806 C 1 204 People often judge by quantity rather than quality 
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RG 


They are dazzled by 


numbers their hearts are captured by what they see everywhere 1round them But the man of 
understanding and discrimination judges by a different standard He knows that good and bad 
things are not to be lumped together and carefully chooses the best which may be the scarcest 
and avoids the bad though evil may meet him at every step 

807 Many secrets are wisely hidden from us If the future were known to us we need not 
necessanly be happy In many cases we should be miserable Ifthe inner meaning of some of the 
things we ‘ee before our eyes were disclosed to us it might cause 1 lot of mischief Gods Message 
in so far as it 1s necessary for shaping our conduct 1s plain and open to us But there are many 
things too deep for us to understand either individually or collectively It would be foolish to pry 
into them as some foolish people tned to do in the time of the Apostle Wherea matteris 
mentioned in the Quran we can reverently ask for its meaning That is not forbidden But we 
should never pass the bounds of (1) our own capacity to understand (2) the time and occasion when 
we ask questions and (3) the part of the Universal Plan which it 1s God’s purpose to reveal to us 

808 For example the merely fractious questions asked of Moses by the Jews QO 1 68—71 They 


showed that they had no faith. When foolish questions are asked, and there is no answer, it also 
shakes the fatth of the foolish ones 
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809 A number of Arab Pag in superstitions are referred to {he Pagan mind not understanding 
the hidden secretsof nature attributed certain phenomena to divine anger and were assailed by 
superstitious fe irs which haunted their lives Ifa she camel or other female domestic animal had a 
large number of young, she (or one of her offsprings) had her ear slit and she was dedicated to a god 
such an animal wisa bakiva On return in safety from a journey, or on recovery from an illness a 
she camel was similarly dedicated and let loose for free pasture she was called a seiba Where an 
animal bore twins, certain sacrifices or dedications were made toidols an animal so dedicated was a 
wasila A stallion camel dedicated to the gods by certain rites was aham The particular examples 
lead to the general truth that superstition 1s due to ignorance, and 1s degrading to men and 
dishonouring to God 

810 C u 170 Where an apostle of Truth comes to teach us the better way :t 1s foolish to say 
‘ What our ancestors did 1s good enough for us 

811 Cf v 51 There the unity of God will reconcile different views The unity of the 
one Judge will do perfect justice to each one’s conduct, however different in form it may have 
appeared in this world 


Sv 
109 
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109 111} 


@h ye who believe ! 
When death approaches 
Any of you, (take) witnesses 
Among yourselves when making 
Bequests,—two just men 
Of your own (brotherhood) 
Or others from outside 
If ye are journeying 
Through the earth, 
And the chance of ‘death 
Befalls you (thus) 
If ye doubt (their truth), 
Detain them both 
After prayer, and let them both 
Swear by God 
“We wish not in this 
For any worldly gain, 
Even though the (beneficiary) 
Be our near relation 
We shall hide not 
The evidence before God 
If we do, then behold ! 
The sin be upon us ! 814 


But if it gets known 

That these two were guilty 
Of the sin (of perjury), 

Let two others stand forth 
In their places,— nearest 

In kin from among those 
Who claim a lawful nght %8 
Let them swear by God 
“We afhrm that our witness 
Is truer than that 

Of those two, and that we 
Have not trespassed (beyond 
The truth) if we did, 
Behold ! the wrong be 
Upon us!” 


That 1s most suitable 


That they may give the evidence 


812 Ordinarily this oath should be decisive, and the matter must rest here 
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that the oath w ts false, other evidence may be taken is in the neat verse 


813 Istahagga = Deserved having something (good or evil) attmbuted to one, hence the 
alternative meanings (1) committed or was guilty (of asin), (2) had or claimed a lawful nght 
(to property) The procedure was followed in an actual case m the Apostles lifetime A man 
from Medina died abroad having made over his goods to two fnends to be delivered to his 
designated heirs in Medina They, however kept back a valuable silver cup When this was 


found out, oaths were taken from those who knew, and justice was done 


But if it gets known 


C 75 } 277 {S v 111-143. 


In 1ts true nature and shape, 294 449 ” 
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Guideth not a rebellious people 


C 75 —Jesus did feed his disciples by miracle, 
(v 112123) But he claimed not divinity he was 
A true servant of God, to Whom doth belong 
The dominion of the heavens and the earth 
Glory and power are His, and His alone 


SECTION 15 
112  @p)ne day will God “VI Eight 972% 297 
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All that 1s hidden ” ®!4 


113 Jathen will God say 7790 ¥To4 %) 798 
“Oh Jesus the son of Mary! = P orl Fond At OS 3 all 
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The Law and the Gospel : 2 ese 2%, 
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Out of clay, as it were, IGG 


| 


814 A scene of the Day of Reckoning is put before us in graphic words showing the 
responsibility and the limitations of the men of God, sent to preach Gods Message to men 
with special reference to the Message of Jesus The Messengers are sent to preach the ruth 
What fantastic forms the Message takes in mens reactions to 1t was beyond their knowledge at 
the time, and beyond their responsibility 

815 In asolemn scene before the Court of Judgment Jesus 1s asked to recount all the mercies 
and favours shown to him so that his followers should become ashamed of their ingratitude 
in corrupting that Message when they could have done so much 1n profiting by its purity and 
spiritual truth This argument continues to the end of the Sira 

816 Cf u 87,andin 62 n 401 

817 Cf m 46 andn 388 

818 Cf m 48 

819 Cf um 49, and n 390 
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114 “And behold! I inspired op lewis Niece 

The Disciples to have faith OF Je ere 

In Me and Mine Apostle ‘Og ag 3 peal Ot 

They said, ‘We have faith, ily 

And do thou ®23 bear witness ne “7 


That we bow to God 


As Muslims’ ” 544 OOH 2 PSY A ’ 1%) 
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820 Note how the words by Mv leave are repeated with each miracle to emphasize the 
fact that they arose not out of the power or will of Jesus but by the leave and will and power 
of God who 1s supreme over Jesus as He 1s over all other mortals 


821 The Jews were seeking to take the life of Jesus long before their final attempt to crucify 
him see Luke iv 28-29 ‘Their attempt to crucify him was also foiled, according to the teaching 
we have received © 1v 157 


822 According to Luke (x: 15), when Christ performed the miracle of casting out devils, the 
Jews said he did it through the chief of the devils, + ¢, they accused him of black magic No 
such miracle of casting out devils is mentioned in the Quran, nor are we asked to believe in 
demoniacal possession of that kind But Moses, Jesus, and Mubammad were all accused of 
magic and sorcery, by those who could find no other explanation of God s power 


$23 Thou refers to Jesus, who is being addressed by his Disciples Cf 1 52 


824 Before or after Muhammads hfe on this earth, all who bowed to Gods Will were 
Mushms, and their religion is Islam Cf m1 52, andn 392, 
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116 They said ‘‘ We only wish AIA 2 AZIG 24 90 PAT 
To eat thereof and satisfy ke 6. 6 C) d2,2 ING 1" 
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And a Sign from Thee, = 
And provide for our sustenance, ®27 Za WE 2% Arai 
For Thou art the best CARS Tels 
Sustainer (of our needs) ” | 

118 God said ‘I will S94 NG 
ee down unto you “ele hit e\PAy at OG “IIA 
But if any of you 9 94 
After that resisteth faith, Kau ? SIS OG ied 
I will punish him Anes a9 BABE 
With a penalty such 
As I have not inflicted veer AG 
On any one among Pos a cts 








825 The request of the Disciples savours a little of (1) want of faith (2) too much attention 
to physical food and (3) achildish desire for miracles or Signs All these three can be proved 
from the Canonical Gospels (1) Simon Peter quite early in the story asked Jesus to depart 
from him as he (Simon) was a sinful man(Luke v 8) Thesame Peter afterwards denied his 
Master three several times shamelessly when the Master was in the powerof his enemies And 
one of the Disciples (Judas) actually betrayed Jesus (2) Lven in the Canonical Gospels so 
many of the miracles are concerned with food and drink e g the turning of the water into 
wine (John 1 111), the conversion of five loaves and two smail fishesinto food for 5000 men 
(John vi 513) this being the only miracle recorded in all the four Gospels the muraculous 
number of fishes caught for food (Luke v 411), the cursing of the fig tree because it had no 
fruit (Matt xxi 1819) the allegory of eating Christ s flesh and drmking his blood (John v1 53 57) 
(3) Because the Samaritans would not receive Jesus into then village the Disciples James and 
John wanted a fire to come down from heaven and consume them (Luke 1x 54) 


826 The words of the Prayer seem to suggest the Last Supper Cf also the vision of Peter 
in The Acts of the Apostles x 9 16 


827 As in Islam so in Christs Prayer sustenance should be taken for both physical and 
spiritual strength, especially the latter ‘ Give us this day our daily bread seems the rendering 
of a literalist whose attention was fixed too much on bread 
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119 {nd behold! God will say ar dad VPA Ee | 
“Oh Jesus the son of Mary! wat Cl see au OG 33 4 


ook. 4, 7" 72 
Didst thou say unto men, al 3 Eee s pth eds Sls 


‘Worship me and my mother 


seco erg eee Alger A 
What Pad no gh ; eee bean Us 
Sack odie Thor woulast BI OG) OAV 
Thos ioe vert eat 4 "ASE OS HE ESC) 


In my heart, though I 9% on (4 99% 
Know not what 1s Coats Gls 
In Thine For Thou bA\ 9% 90 [4 9191 4 
Knowest in full se. Dy Ge s1el 23 
All that 1s hidden 99IN 9470 OU 
owas ei E10 


120 “‘ Never said I to them 4 A ies Fa Aare 


Aught except what Thou 
Didst command me tJ of 27 


a 939 7 % 

To say, to wit, ‘ Worship = ; Gia bust | QI 
God, my Lord and your Lord ’, 87° 2% 2% B97 
Wat ate ESS 


And I was a witness 


Pare sAsks—~ 


Over them whilst I dwelt 5A 74h 22 9 991A, 
Amongst them, when Thou 2, APE apes 
Didst take me up, by Af 79a 29 2% 
Thou wast the Watcher “ahilé CIM EN ES 


Over them, and Thou 


Go nee 2h WY NZ 2277 
Art a witness to all things 8°! Og 2 FE 4 


121 “If Thou dost punish them, CAIN SBS 0 A279 
They are Thy servants 35 FOF OWE j-irl 


828 A forceful allegory It 1s a wicked generation that asks for Signs and Miracles 
Usually they are not vouchsafed But where they are the responsibility of those who ask for 
them isincreased If after that they reject faith invent hes, and go after false gods or false 
ideals their penalty will be worse than that of other people How this works out practically 
among those who call themselves Christians 1s exemplified in such books asthe late Mr W T 
Stead s “If Christ Came to Chicago? 














829 Jesus disclaims here any knowledge of the sort of things that are attributed to him by 
those who take his name ‘The worship of Mary though repudiated by the Protestants was 
widely spread 1n the earlrer Churches both in the East and the West 


830 Cf v 75, and n 782 


831 Jesus here acknowledges that he was mortal, and that his knowledge was limrted like 
that of a mortal 
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If Thou dost forgive them, 
Thou art the Exalted, 
e Wise ” 882 


122 God will say “This is 
A day on which 
The truthful will profit 
From their truth — theirs 
Are Gardens, with rivers 
Flowing beneath, — their eternal 
Home God well-pleased 
With them, and they with God 
That is the great Salvation,?" 
(The fulfilment of all desires) 


123 To God doth belong the dominion 
Of the heavens and the earth, 
And all that is therein, 

And it 1s He who hath power 
Over al] things 


{Ss Ve 121-123, 


PTET 
OMS SN Ea Oe 


CAS yell R25 Sun 2th ier 
CP er GF ble Asti, 


“WMT Gils FES 


"A3613309 5 2BLE Bl Cows 


ose Sah ays 
Re WLW 9 ! 
NS pS SE ath ane 
tgoe ARGS 
OR Sac BUEAS & 











832 A Master can justly punish His servants for disobedience no one can say Him nay, 


for He is high above all 


But 1f He chooses to forgive He in His wisdom sees things that we 


nortals cannot see This 1s the limit of intercession that men of God can make on behalf 


of sinners 


833 Fauz=Felicity happiness achievement, salvation, the attainment or fulfilment of 
desires What a beautiful definition of salvation or the end of hfe !—that we should win God s 
good pleasure and that we should reach the stage at whith His good pleasure 18 ali in all te us 
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APPENDIX II 
On the Taurat (see v 47, n 753) 


The Taurdt 1s frequently referred to in the Quran It 1s well to have clear 
ideas as to what it exactly means Vaguely we may say that it was the Jewish 


Scripture It 1s mentioned with honour as having been, 1n its purity, a true revelation 
from God 


To translate it by the words “The Old Testament” 1s obviously wrong The 
“Old Testament” 1s a Christian term, applied to a body of old Jewish records The 
Protestants and the Roman Catholics are not agreed precisely as to the number of 
records to be included in the canon of the “Old Testament ” They use the term 
1n contradistinction to the ‘New Testament,’ whose composition we shall discuss 
in Appendix III 


Nor 1s it correct to translate Taurdt as the ‘‘Pentateuch,” a Greek term 
meaning the “Five Books ” These are the first five books of the Old Testament, 
known as Genesis, Exodus, Leviticus, Numbers, and Deuteronomy They contain a 
semt-historical and legendary narrative of the history of the world from the Creation 
to the time of the arrival of the Jews in the Promised Land There are in them 
some beautiful idylls but there are also stories of incest, fraud, cruelty, and treachery, 
not always disapproved A great part of the Mosaic Law is embodied in this narrative 
The Books are traditionally ascribed to Moses, but it 1s certain that they were not 
written by Moses or in an age either contemporary with Moses or within an appreciable 
distance of time from Moses They were in their present form probably compiled 
some time after the return of the Jews from the Babylonian Captivity The decree of 
Cyrus permitting such return was in 536 BC Some books now included in the Old 
Testament, such as Haggai, Zechariah, and Malachi were admittedly written after the 
return from the Captivity, Malachi being as late as 420 397 BC Thecompilers of the 
Pentateuch of course used some ancient material some of that material 1s actually named 
Egyptian and Chaldean terms are relics of local colour and contemporary documents 


But there are some ludicrous shps, which show that the compilers did not 
always understand their material Modern criticism distinguishes two distinct sources 
among the documents of different dates used by the editors For the sake of brevity 
and convenience they may be called (a) Jehovistic, and (6) Elohistic Then there are 
later miscellaneous interpolations They sometimes overlap and sometimes contradict 


each other ; 


Logically speaking, the Book of Joshua, which describes the entry into the 
Promised Land, should be bracketed with the Pentateuch, and many writers speak of 
the six books together as the Hexateuch (Greek term for Six Books) 


The Apocrypha contains certain Books which are not admitted as Canonical 
in the English Bible But the early Christians received them as part of the Jewish 
Scnptures, and the Council of Trent (A D 1545-1563) seems to have recognized the 
greater part of them as Canonical The statement in 2 Esdras (about the first century 
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AD) that the law was burnt and Ezra (say, about 458-457 B C ) was inspired to re-write 
it, 18 probably true as to the historical fact that the law was lost, and that what we 
have now 1s no earler than the time of Ezra, and some of it a good deal later 


So far we have spoken of the Christian view of the Old Testament What is 
the Jewish view? The Jews divide their Scnpture into three parts (1) the Law 
(Torah), (2) the Prophets (Nebt1m), and (3) the Writings (Kethubtm) The correspond- 
ing Arabic words would be (1) Taurat, (2) Nabiyin, and (3) Kutub This division 
was probably current in the time of Jesus In Luke xxiv 44 Jesus refers to the 
Law, the Prophets and the Psalms In other places (eg, Matt vu 12) Jesus refers to 
the Law and the Prophets as summing up the whole Scripture In the Old Testament 
Book, 2 Chronicles xxxiv 30, the reference to the Book of the Covenant must be to 
the Torah or the orginal Law This 1s interesting, as the Quran frequently refers 
to the Covenant with reference to the Jews The modern Christian terms ‘‘Old 
Testament” and “‘ New Testament” are substitutes for the older terms ‘‘Old Covenant” 
and ‘“‘ New Covenant ” ‘The Samaritans, who claim to be the real Children of Israel and 
disavow the Jews as schismatics from their Law of Moses, only recognise the Pentateuch, 
of which they have their own version slightly different from that in the Old Testament 


The view of the school of Higher Criticism 1s radically destructive According 
to Renan it is doubtful whether Moses was nota myth Two versions of Sacred 
History existed, different in language, style, and spirit, and they were combined together 
into a narrative in the reign of Hezekiah (BC 727 697) This forms the greater part of 
the Pentateuch as it exists to day, excluding the greater part of Deuteronomy and 
Leviticus In the reign of Josiah about 622 B C, certain priests and scribes (with 
Jeremiah the prophet) promulgated a new code, pretending that they had found it 
in the Temple (II Kings, xxu 8) This Law (Torah=Taurat) was the basis of 
Judaism, the new religion then founded in Palestine This was further completed 
by the sacerdotal and Levitical Torah, compiled under the inspiration of Ezekiel, 
say, about 575 BC, and contained mainly in the Book of Leviticus, with scattered 
fragments in Exodus, Numbers, and Joshua We are entitled to accept the general 
results of a scientific examination of documents, probabilities, and dates, even though 
we reyect the premise which we believe to be false, vez , that God does not send inspired 
Books through inspired Prophets We believe that Moses existed, that he was an 
inspired man of God, that he gave a message which was afterwards distorted or lost, 
that attempts were made by Israel at various times to reconstruct that Message, and 
that the Taurat as we have it 1s (in view of the statement in 2 Esdras) no earlier than 
the middle of fifth century B C 


The primitive Torah must have been in old Hebrew, but there is no Hebrew 
manuscnpt of the Old Testament which can be dated with certainty earher than 916 
AD _ Hebrew ceased to be a spoken language with the Jews during or after the 
Captivity, and by the time we come to the period of Jesus, most cultivated Hebrews 
used the Greek language, and others used Aramaic (including Synac and Chaldee), 
Latin, or local dialects There were also Arabic versions For historical purposes 
the most important versions were the Greek version, known as the Septuagint, and the 
Latin version, known asthe Vulgate. The Septuagint was supposed to have been 
prepared by 70 or 72 Jews (Latin, septuaginta==seventy) working independently and 
at different times, the earliest portion dating from about 284 BC This version was 
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used by the Jews of Alexandria and the Hellenized Jews who were spread over all parts 
of the Roman Empire The Vulgate was a Latin translation made by the celebrated 
Father of the Christian Church, St Jerome, from Hebrew, early in the hfth century 
AD, superseding the older Latin versons Neither the Septuagint nor the Vulgate 
have an absolutely fixed or certain text The present standard text of the Vulgate as 
accepted by the Roman Catholic Church was issued by Pope Clement VIII (A D 
1592 1605) 


It will be seen therefore that there 1s no standard text of the Old Testament 
in its Hebrew form The versions differ from each other frequently in minor 
particulars and sometimes 1 important particulars The Pentateuch itself 1s only a 
small portion of the Old Testament _It 1s in narrative form, and includes the laws and 
regulations associated with the name of Moses, but probably compiled and edited from 
older sources by Ezra (or Esdras, Arabic, Uzair) in the 5th century BC As Renan 
remarks in the preface to his Aftstory of the People of Israel, the “‘ definite constitution 
of Judaism ’’ may be dated only from the time of Ezra The very early Christians 
were divided into two parties One was a Judaizing party, which wished to remain in 
adherence to the Jewish laws and customs while recognizing the mission of Jesus 
The other, led by Paul, broke away from Jewish customs and traditions Ultimately 
Pauline Christianity won But both parties recogmzed the Old Testament in its 
present form (in one or another of its varying versions) as Scripture It was the merit of 
Islam that it pointed out that as scripture it was of no value, although it recognized 
Moses as an inspired apostle and his original Law as having validity in his period 
until 1t was superseded In its criticism of the Jewish position it said in effect “You 
have lost your original Law, even what you have now asits substitute, you do not 
honestly follow, 1s it not better, now that an inspired Teacher 1s living among you, 
that you should follow him rather than quibble over uncertain texts?" 


But the Jews in the Apostle’s time (and since) went a great deal by the Talmud, 
or a body of oral exposition, reduced to writing 1n different Schools of doctors and learned 
men “ Talmud ” in Hebrew 1s connected with the Arabic root in Talmiz, “disciple” 
or “ student”? The Talmudists took the divergent texts of the Old Testament and in 
interpreting them by a mass of traditional commentary and legendary lore, evolved a 
standard body of teaching The Talmudists are of special interest to us, as, in the 
sixth century AD, just before the preaching of Islam, they evolved the Massorah, 
which may be regarded as the body of authoritative Jewish Hadith, to which references 
are to be found in passages addressed to the Jews in the Quran 


The first part of the Talmud 1s cal led the Mtshna,—a collection of traditions 
and decisions prepared by the Rabb: Judah about 150 AD He summed up the 
results of a great mass of previous rabbinical writings The Meshna is the “ Second 
Law” Cf the Arabic Thin tn=second “It bound heavy burdens, grievous to be 
borne, and laid them on men’s shoulders" Matt xxi 4 


There were also many Targums or paraphrases of the Law among the Jews 
“Targum” 1s connected in root with the Arabic word Tarjama, “he translated ” 
There were many Targums, mostly in Aramaic, and they constituted the teaching of the 
Law to the masses of the Jewssh people. 
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The correct translation of the Taurat 1s therefore “The Law” In its orginal 
form it was promulgated by Moses, and 1s recognized in Islam as having been an 
inspired Book But it was lost before Islam was preached What passed as “The 
Law” with the Jews in the Apostle’s time was the mass of traditional writing which 


I have tried to review in this Appendix 

Authorities Encyclopaedia Britannica Bible’ Helps to ihe Study of the Bible Oxford 
University Press A F Kirkpatrick, Divine Library of the Old Testament C E Hammond, Outlines 
of lextual Criticism, E Renan, History of Isiael, G F Moore Luterature of the Old Testament, and 
the bibliography therein (Home University Library) 


ee 
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APPENDIX HI 
On the Jil (see v 49, n 757) 


Just as the Taurat is not the Old Testament, or the Pentateuch, as now received 
by the Jews and Christians, so the /nyst mentioned in the Quran 1s certainly not the New 
Testament, and it 1s not the four Gospels as now received by the Christian Church, 
but an original Gospel which was promulgated by Jesus, as the Taurfit was promulgated 
by Moses and the Qurén by Muhammad Mustafa 


The New Testament as now received consists of (a) four Gospels with varying 
contents (Matthew, Mark, Luke, and John), and other miscellaneous matter, vz, 
(b) The Acts of the Apostles (probably written by Luke and purporting to describe the 
progress of the Christian Church under St Peter and St Paul from the supposed 
Crucifixion of Jesus to about 61 AD), (c) twenty one Letters or Epistles (the majority 
written by St Paul to various churches or individuals, but a few written by other 
Disciples, and of a general nature) , and (d) the Book of Revelation or Apocalypse 
(ascribed to St John, and containing mystic visions and prophecies, of which it 1s 
difficult to understand the meaning) 


As Prof F C Burkitt remarks (Canon of the New Testament), 1t is an odd 
miscellany ‘‘ The four biographies of Jesus Christ are not all independent of each 
other, and neither of them was intended by its writer to form one of a quartette But 
they are all put side by side, unharmonised, one of them being actually imperfect at 
the end, and one being only the first volume of a larger work” All this body of 
unmethodical literature was casual in its nature No wonder, because the early Christians 
expected the end of the world very soon The four canonical Gospels were only 
four out of many, and some others besides the fom have survived Each writer just 
wrote down some odd sayings of the Master that he recollected Among the miracles 
described there 1s only one which 1s described 1n all the four Gospels, and others were 
described and believed in in other Gospels, which are not mentioned im any of the four 
canonical Gospels Some of the Epistles contain expositions of doctrine, but this has 
been interpreted differently by different Churches There must have been hundreds of 
such Epistics, and not all the Epistles now received as canonical were always so 
received or intended to be so recetved The Apocalypse also was not the only one in 
the field There were others They were prophecies of “things which must shortly 
come to pass ’”’, they could not have been meant for long preservation, ‘‘for the time 1s 
at hand”’ 


When were these four Gospels wntten? By the end of thesecond century A D 
they were in existence, but it does not follow that they had been selected by that date 
to form acanon They were merely pious productions comparable to Dean Farrar’s 
Life of Christ There were other Gospels besides And further, the writers of two 
of them, Mark and Luke, were not among the Twelve Disciples “called” by Jesus 
About the Gospel of St John there 1s much controversy as to authorship, date, and 
even as to whether it was all written by one person Clement of Rome (about 97 A D ) 
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and Polycarp (about 112 AD) quote sayings of Jesus in a form different from 
those found in the present canonical Gospels Polycarp (Epistle, vm) inveighs much 
against men “‘ who pervert the sayings of the Lord to their own lusts,” and he wants to 
turn ‘“‘to the Word handed down to us from the beginning,” thus referring to a Book (or 
a Tradition) much earher than the four orthodox Gospels An Epistle of St Barnabas 
and an Apocalypse of St Peter were recognized by Presbyter Clement of Alexandra 
(flourished about 180 AD) The Apocalypse of St John, which 1s a part of the 
present Canon in the West, forms no part of the Peshitta (Syriac) version of the Eastern 
Christians, which was produced about 411433 AD and which was used, by the 
Nestorian Christians It 1s probable that the Peshitta was the version (or an Arabic form 
of it) used by the Christians in Arabia 1n the time of the Apostle The final form of the 
New Testament canon for the West was fixed in the fourth century AD (say, about 
367 AD) by Athanasius and the Nicene creed The beautiful Codex Sinaiticus which 
was acquired for the British Museum in 1934, and is one of the earhest complete 
manuscripts of the Bible, may be dated about the fourth century It is written in the 
Greek language Fragments of unknown Gospels have also been discovered, which do 
not agree with the received canonical Gospels 


The Intl (Greek, Evangel= Gospel) spoken of by the Qurin is not the New 
Testament It 1s not the four Gospels now received as canonical It is the single 
Gospel which, Islam teaches, was revealed to Jesus, and which he taught Fragments 
of it survive in the received canonical Gospels and in some others, of which traces 
survive (¢ g, the Gospel of Childhood or the Nativity, the Gospel of St Barnabas, etc ) 
Muslims are therefore right in respecting the present Bible (New Testament and Old 
Testament), though they reject the peculiar doctrines taught by orthodox Christianity 
or Judaism They claim to be in the true traditron of Abraham, and therefore all 
that 1» of value in the older revelations, it 1s claimed, 1s incorporated in the teaching 


of the Last of the Prophets 


In v 85 we are told that nearest in love to the Believers among the Pedple of 
the Book are the Christians I do not agree that this does not apply to modern 
Christians “because they are practically atheists or freethinkers”” I think that 
Christian thought (like the world’s thought) has learnt a great deal from the protest of 
Islam against priest domination, class domination, and sectarianism, and its insistence 
on making this life pure and beautiful while we are in it We must stretch a friendly 
hand to all who are sincere and in sympathy with our ideals 


Authoiities The first two mentioned for Appendix II andin addition Prof 1 C Burkitt 
on the Cannon of the New Testament in IRelzyton June 1934 the Journal of Iransactions of the 
Souietv for Promoting the Study of Religion R W Mackiy Rise and Progress of Christiansty, 
G RS Mead Ihe Gospel and the Gospels B W Bacon Making of the New Testament with its 
Bibliography R Hone The Apocryphal New lestament London 1820, H I Bell and f C Skeat, 
Fragments of an Unknown Gospel and viher Christian Papyrt, published by the British Museum, 1935 
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INTRODUCTION TO STRA VI (An’aém) 


This 1s a Siira of the late Meccan period The greater part of it was revealed 
entire. Its place in the traditional order of arrangement 1s justified by logical 
considerations We have already had the spiritual history of mankind, a discussion of 
the earlier revelations and how they were lost or corrupted, the regulations for the outer 
life of the new Community, and the points in which the Jews and Christians failed to 
maintain the central doctrine of Islam—the unity of God The next step now taken 
1s to expound this doctrine in relation to Pagan Arabia 


The nature of God and the method by which He reveals Himself are first 
expounded, and the weakness of Paganism 1s exposed (vi 1—30, and C 76) 


The emptiness of this world’s life 1s contrasted with the evidences of God's 
wonderful handiwork in all Creation It 1s He who holds the keys of the Unseen and 
the secrets of all that we see (vi 31—60, and C 77) 


God’s working in His world and His constant care and guidance should give 
a clue to His unity, as it did to Abraham when he argued with those who worshipped 
false gods (vi 61—82, and C 78) 


The succession of prophets after Abraham kept God’s truth alive, and led up 
to the Quran How can man fail to understand the majesty and goodness of God, 
when he contemplates God’s nature and His Messages to mankind ? (vi 83—110, and 
C 79) 


The obstinate and the rebellious are deceived they should be avoided Though 
they turn for assistance to each other, they will receive due punishment (vi 111—129, 
and C 80) 


God’s decrees will come to pass, in spite of all the crimes and superstitions of 
the ungodly (v1 130—150, and C 81) 


The better course 1s to follow the straight Way, the Way of God, as directed 
in the Quran, with unity and the full dedication of our lives (vi 151—165, and C 82) 


C 76.—God did separate Light from Darkness , 

(v1 130) He reigns not only in heaven but also 
On earth, Mercy is His Law, 
To Him shall we all return 
At the end of all things How can we 
Then depart from truth and forge les 
Against Him? It 1s folly to say that there 1s 
Nothing beyond this our present life 


Stra V1 





An’am, or Cattle 


In the name of God, Most Gractous, 
Most Mercsful 


| 
| 
| 
1 ‘Praise be to God, Z AMBNATS 9, 0% 997978 
Who created the heavens | 4 rs Ls os Basel! 
And the earth, | P 
| 


And made the Darkness 


And the Light boy 7 | & 444 
Yet those who reject Faith Say ean) oF] 


Hold (others) as equal 844 | if 27 9 ot 990% Soh Sty 
With their Guardian-Lord °° | Qh Yo mths Or ys) 
| 


2 H_ tis Who created §8 9) 92 Lb 447 5.72 
he (Feels C5yhH-r 


You from clay, and then 


Decree astate term?” base Tht, 
(For you) And there is Tei se 
In His Presence another (42 “IG ARS 
Determined term, yet bibs Gk = 3 

Ye doubt within yourselves 09 I9aeg% gn AS 
y OVS ph | 5% 

3 And He 1s God 609 ae LNA 8 hires 
In the heavens SC ISIEY peel ail 95-1" 
And on earth KE 9 94 
He knoweth what ye Phew BAG 
Hide, and what ye reveal, BS 44 
And He knoweth oe 
The (recompense) which 499 2 457 9947 
Ye earn (by your deeds) 838 OOo SS ty 





834 ’Adala has various me inings § (1) to hold something 1s equ ul to something clse as here to 
balance nicely (2) to deal justly is between one pirty and wothe: vii lo (3) to give Compensation 
Or rep ration or something as equivalent to something else ¥1 70 (4) to tun the balance the nght 
wi\ to give alight disposition to give ijust bias or proportion Ixxxu 7 (9) to turn the balance 
the wrong way to swerve to show bias iv 135 

835 The argument 1s thieefold (1) God created everything you sce and hnow how can you 
then set up any of His own creatures as equal to Him? (2) He 1s your own Guirdian Lord, He 
cherishes and loves you how can you beso ungrateful as to run after something else? (3) Darkness and 
Light are to help you to distinguish between the true from the false how then can you confound 
the true God with your false ideas and superstitions? There may also be arepudtation of the Duality 


of old Persian theology, Light and Darkness are not conflicting Powers , they are both creatures of 
the one true God 


836 After the gencral argument the argument comesto man personally Can such a nuserable 
creature created from clay put himself n opposition to his Creator? And can man forget or doubt 
that he is here only for a short term of probation? And then after a period comes the Day of 
Account before God 

837 This life is a period of probation The other term leads up to Judgment 


838 It 1s folly to suppose that God only reigns in the heavens He also reigns onearth He 
knows allour secret thoughts and motives, and the real worth of all that is behind what we care to 


show Itis by our deeds that He judges us, for our deeds, whether good or evil, we shall get due 
recompense in due time, 


S vi 4-7] 


4 ‘But never did a single 
One of the Signs 
Of their Lord reach them, 
But they turned 
Away therefrom 


5 And now they reject 

1) The truth when it reaches 
Them but soon shall they 
Learn the reality of what 
They used to mock at 


6 See they not how many 
Of those before them 
We did destroy >—*#" 
Generations We had established 
On the earth, in strength 
Such as We have not given 
To you —for whom 
We poured out rain 
From the skies in abundance, 
And gave (fertile) streams 
Flowing beneath their (feet) 
Yet for their sins 
We destroyed them, 
And raised 1n their wake 
Fresh generations 
(To succeed them) 


7 Mf We had sent 
Unto thee a written 
(Message) on parchment,**® » 
So that they could 
Touch it with their hands, 
The Unbelievers would 
Have been sure to say 
“This is nothing but 
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839 Now cones the ugument from lustory looking bachwards ind forwards It we are so 
short sighted or wrogant 1s to suppose thit we ire firmly est iblished on this earth secure in our 
privileges we are reminded of much greater nations in the pist who failed in their duty and were 
wiped out In their fate we must read our own fite if we fail tkewise! But those without 
futh insteid of ficing facts squarely turn away therefrom ’ 


839 a Qurtes im the Apostle ¢ life, could only mean parchment ' which was commonly used as 
writing material in Westein Asia from the 2nd century BC = ’1he word was derived from the Greek 
Chartes (Cf Latin Charela ) Paper aswe know it madefrom rags was first used by the Arabs after 
the conquest of Samarqand in 751 AD Ihe Chmese had used it by the 2nd century BC The Arabs 
introduced it into Kurope it was used in Greece in the 11th or 2th century andin Spain through 
Sicily in the 12th century [he Papyrus made from an Egyptian reed, was used in Lgypt as early 
as 2500BC It gave place to Paper in bgypt in the 10th century 
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But the scoffers 
Were hemmed in 
By the thing that they mocked 4° 


If We did send down 
An angel, the matter Bue 133 3 
Would be settled at once, 2 4 
And no respite : LSS Ge 
Would be granted them *! 9142 9.4% 29n 
OGYR4AI 
9 If We had made it ZINE LK, 
An angel, We should va Ass 35-9 
Have sent him asa man, 99S 
And We should certainly 05 ALlcg 
Have caused them confusion KAP 904 6 
In a matter which 1s aye 
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SECTION 2 


11 Say “ Travelthrough the earth 
And see what was the end 
Of those who rejected Truth ” 


12 Say “To whom belongcth 
All that 1s in the heavens 








$40 Lhe miteriailists wut to sce ictu ul phy sical miter il things before them but if such t thing 
came from in unusul source or expressed things they c innot understand they give it some name lhe 
magic of Superstition o1 whaitever nime isin fishion ind they are not helped at all in attaming 
faith because their hearts aie diseased (1 10) 

841 Cf um 210 Anangelisa heavenly being a manifestation of Gods glory invisible to men 
who live gross material lives Such men are given plenty of respite in which to tuin in 1epentance 
to God and mahe themselves worthy of His hght But 1f their priyer to see an angel were granted 
it would do them no good for they would be destroyed as darkness 1s destroyed by hight 

842 Supposing 1m ingel should appear to iheir grosse: senses he could only do it in human 
form In that ise their present confused notions about spiitu ul life would be still more confounded 
They would siv We wanted to see 1n ingel ind we have only seen 1 man! 

843. The scoffers were mocked by the thing that they mocked ’ would eapress epigrammatically 
part of the sense but not the whole Hemmed ins implies thit the logic of events turned the 
tables and as 1man might be besieged and surrounded by an enemy in wat and would be forced to 
surrender so these mockers will find that events would justify Truth not them {he mockers of 
Jesus —where were they when Titus destroyed Jerusilem? The mockers who drove out Muhammad 
from Mecca —what was their plight when Mubammid came back in triumph and they sued for 
mercy,—and he gave tt to them! According to the Latin proverb Great 1s Truth and must prevail 
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And on earth?” Say | set, 

"To God | He hath inscribed a ES gis 9 ORNS 
For Himself (the rule of) Mercy AIA ie 
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Together for the Day of Judgment,| 4 94 vy 714% 97 e097 
There 1s no doubt whatever | ew 4 pees) Bd rye) en 
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Not believe | 
13 ‘“‘To Him belongeth all ete he 
That dwelleth (or lurketh) 545 Se 4\ ar 


In the Night and the Day “(7% : 

For He 1s the One Gls SSG 
9? 97 478 f 
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Who heareth and knoweth 
6) a3 s5f at ! 14 haa 
Ws | all Ae RE 8-19 


All things ** 846 
B55 ied bt 


14 Say ‘Shall I take 
For my protector 
Any other than God, 
The Maker of the heavens 


And the earth ? 7199 9979 
And He is that ae “gales 2 9 5 
Feedeth but is nct fed” ™ “ 2 
Say ‘Nay! but Iam BONG : Be G78 
Commanded to be the first 7 
Of those who bow — : 


To God (in Islam), 29% 7. 22 IE 
And be not thou O os fe-Alror IS) V5 
Of the company of those 

Who join gods with God” 





844 History, travel human experience 111 prove the Mercy of God and the law that without !t 
those who reject Truth tend to lose their own souls ind destroy themselves 


845 Sakana=(1) to dwell (2) to rest to be still to stop (moving) to lurh, (3) to be quiescent as 
a letter which is not moved with 2 vowel 

If we imagine Night ind Day to be places and eich to have (dwelling in them) things that are 
open and things that are concealed things that move 1nd things that are still things that are 
sounded and things that are quiescent we get some idea of the imagery implied The mystery of 
Time (which seems mote abstract thin Space) 1s thus explained and illustrated by the idea of Place 
or Spice which aIso 1s 1 notion and not 1 concrete thing But He Who his control of all these 
things 1s the one true God 


846 Throughout this section we hae 1 sort of implied dialogue of which one prt 1s understood 
from the other part which 1s expressed In verse 1] we might hive an imaginary objector saying 
Why go brick to the prst ? The answers Well travel through the world and see whether it 1s 
not true that virtue and godliness exalt 1 nation and the opposite are causes of ruin Both the past 
andthe present prove this In verse 12 the obyector may say But you speak of God s power?’ 


The man of God replies Yes but Mercy 1s Gods own attribute and knowledge and wisdom 
beyond what man can conceive’ 


847 Feedeth but 1s not fed true both literally and figuratively To God we owe the satisfaction 
of all needs but He 1s independent of all needs 
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15 Say “I would, if 1 
Disobeyed my Lord, 
Indeed have fear 
Of the Penalty 
Of a Mighty Day 


16 ‘On that day, if the Penalty 
Is averted from any, 

It 1s due to God’s Mercy, 
And that would be (Salvation), 
The obvious fulfilment 


Of all desire 948 


17 “If God touch thee 

With affliction, none 

Can remove it but He, 

If He touch thee with happiness, 


He hath power over all things 8a 


18 “ He is the Irresistible, (watching) 


From above over His woishippers, 
And He 1s the Wise, 
Acquainted with all things ” 


19 Say ‘“ What thing 1s most 

Weighty in evidence?” 

Say ‘God is witness 

Between me and you, 

This Quran hath been 

Revealed to me by inspiration, 
That I may warn you 

And all whom it reaches 

Can ye possibly bear witness 

That besides God there 1s 

Another God?” Say 

“Nay! I cannot bear witness!” | 
Say “ But in truth 
He 1s the One God, 


S48 We continue the unplied dialoguc suggested in n 846 
But we hive other mtcrests in life than religion and God 
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No 


Creator 1s the one und only Power whose piotec tion I seek, and I strive to be first im the 1 we 


itis short 


ES. vi. 15-19, 


In verse 14 the objector might say 
suys the manof God My 


The aswer 1s 


verse 15 the objectoi suggests Lujoy the good things of this Ife 

The Hereafter is more real tome and promises the true fulfilment of all desire, happiness or affliction 
comes not from the fleeting pettingtses or illusions of this life but from the power and wisdom of 
God In verse 19 the objector makes his final splash = What evidence 1s there for all this?'’ The 
reply 1s I know it 1s true for God s voice is within me and my hiving Teacher awakens that voice, 
and there ts the Book of Inspiration God 1s one and there is none other besides '* 


849 The vulgar worship false gods out of fear that they would harm them or hope that they 
‘would confer some benefiten them These false gods can doneither All power, all goodness is 19 
the hands of the One True God All else 1s pretence or illusion 
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20 The People of the Book Col 7 ACH gPIog! oo, 4 
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SECTION 3 
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A he agamst God bt 4 6K 4% 
Or reyecteth His Signs ? Ah O553i God 


But verily the wrong-doers | a9 2IA CA, 
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22, One day shall We gather 
Them all together We 
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Qpesaes 295-1 
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No subterfuge for them 5°! 
But to say “ By God | Aut Wit iN 946g 
Our Lord, we were not LB abla NG oc) pl 


Those who joined gods 26 BIKE, 
With God” OCH St 


24. Behold ' how they he Pee SERGE 4 Shop 


Against their own souls ! 








850 Cf u 146 andn 151 In both passages the pronoun translated' this” may mean‘ him” 
and refer to Muhammad the Apostle of God, as some Commentators think 


B51 TF tlaat has Various micanings, from the root idea of to try to test tolempt,"eg (1) a tnal 
or temptation, as int 102, (2) trouble tumult, oppression persecution, as im 1 191, 193, 217, 
(3) discord asin 7, (4) subterfuge, an answer that amounts to a sedition an excuse founded on a 
falsehood, as here Other shades of meaning will be noticed as they occur 

‘Those who blasphemed God in imagining false gods will now see the vanity of their maginations 
for themselves What answer can they give now? In their perversity they will deny that they 
ever entertained the notion of false gods 
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26 


27 


28 


But the (lie) which they 
Invented will leave them 85? 
In the lurch 


Of them there are some 
Who (pretend to) listen to thee , 
But We have thrown 

Veils on their hearts, 

So they understand it not, 85? 4 
And deafness in their ears , 

If they saw every one 

Of the Signs, not they 

Will believe in them, 

In so much that 

When they come to thee, 
They (but) dispute with thee, 
The Unbelievers say 

“‘ These are nothing 

But tales of the ancients ” 


Others they keep away from it, 
And themselves they keep away, 
But they only destroy 

Their own souls, 

And they perceived it not 


If thou couldst but see 
When they are confronted 
With the Fire! 

They will say 

‘* Would that we were 

But sent back! 

Then would we not reject 
The Signs of our Lord, 

__. .....d be amo g -e 
Who believe!” 


Yea, 1n their own eyes 

Will become manifest 

What before they concealed 
But if they were returned, 
They would certainly relapse 


To the things they were forbidden, 
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852 The hes which they used to tell have now wandered from the channels which they 
used to occupy and left the harsin the lurch In denying the indubitable fact that they took 
false gods, they admit the falsity of their notions and thus are practically convicted out of their own 
mouths 


852 A [t-The Quran 
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For they are indeed hars ®8 | 
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C 77 —The life of this world 1s but empty 

(vt 3160) What 1s serious 1s the life hereafter 
The teacher of God’s truth 1s not baulked 
By frivolous objections or insults 
Or persecution The wicked will be 
Cut off to the last remnant God’s wisdom 
Pervades the whole of His creation, 
And 1n His hands are the keys of the Unseen, 
And the secrets of all that we see 


SECTION 4 
Wetost indeed are they i me 
Who treat it as a falsehood Pi) dal, OS Oe j we Sr 


That they must meet God,— £308 ghey 982 a 
Until on a sudden Eee ASINAP LG ei 


The hour 1s on them, 


And they say “Ah! woe "Ce GES U ye Vanes hg 


Unto us that we took 


No thought of it”, NE so Al53f Ss y~ 5 


For they bear their burdens ®54 
On their backs, Sp 38 if 


853 Their falsity was not due to want of knowledge but to perversity and selfishness In their 








heart was a disease (1 10) therefore neither their understanding nor their ears nor their eyes do 
their proper work They twist what they see hear or are taught and go deeper and deeper into 
the mire ‘The deceptions which they used to practise on other people will before the Seat of 
Judgment become clear in their own eyes 


854 Gnevous is the burden of sins which the wicked will bear on their backs when they become 


conscious of them Some Commentators personify Sins as ugly Demons riding on the backs of 
men while the mens Good Deeds become the strong and patient mounts which will carry the 
men on their backs If the Good Deeds are few and the Sins many the man and his Good Deeds 
will becrushed under the load of the Evil which they carry 
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33. “Wii e know indeed the grief 
Which their words do cause thee 
It 1s not thee they reject 
It is the Signs of God, 
Which the wicked contemn 
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35 If their spurning is hard 
On thy mind, and if 
Thou wert able to seek 
A tunnel in the ground 
Or a ladder to the shies 
And bring them a Sign,— 





855 Play and amusement are for preparing our minds for the serious things of life in themsels es 
they are not serious So this life is a preparation for the kternal Home to which we are going 
which 1s far more important than the ephemeral pleasures which mvy possibly seduce us 1n this life 


856 There were many Signs of a divine mission 1n the Apostles life and in the Message which 
he delivered If these did not convince the Unbelievers was it not vain to seek a miraculous 
Sign from the bowels of the earth or by a visible ascent to the skies? If in the Apostle’s eagerness 
to get all to accept his Message he was hurt at their callousness active opposition and persecution 
of him he 1s told that a full knowledge of the working of Gods Plan would convince him that 
impatience was misplaced Ihis wasin the days of persecution before the Hyrat The history 
in Medina and after shows how Gods truth was ultimately and tnumphantly vindicated Who 
among the sincere devotees of Muhammad can fail to read vi 33 35 without tears in his eyes? 
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So be not thou 
Amongst those who are swayed 
By ignorance (and impatience) ! 


Those who listen (in truth),®°7 
Be sure, will accept 

As to the dead, God will 
Raise them up, then will they 
Be turned unto Him 


Filhey say “ Why 1s not 
A Sign sent down 
To him from his Lord ?” 
Say “God hath certainly 
Power to send down a Sign 
But most of them 
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38 There is not an animal 
(That lives) on the earth, 
Nor a being that flies 
On its wings, but (forms 
Part of ) communities hike you 55° 
Nothing have we omitted 
From the Book, and they (all) 
Shall be gathered to their Lord 
In the end 
i] 


39 Those who reject our Signs S553 es 


Are deaf and dumb, — 86° - -4 











857 There is a double meaning here (1) If people listen to truth sincerely and earnestly they 
must believe even if the spiritual faculty 1s dead God will by His grace revive it and they will 
come to Him if they really try earnestly to understand (2) The sincere will believe but those 
whose hearts are dead will not listen yet they cannot escape being brought to the Judgment Seat 
before him 

858 Signs 1re all around them but they do not understand If they want a particular Sign to 
suit their gross ignorance thev will not be humoured for they can always pick holes im anything 
that descends to their level 

859 Animals living on the earth include those Irving in the water —fishes reptiles crustaceans 
insects as well as four footed beasts Life on the wing isseparately mentioned ‘Tair which 15 
ordinarily translated as‘ bird ''15 anything that flies including mammals hke bits In our pridewe 
may exclude animals from our purview but they all hve life social and individual hhke onrselyes 
and all life 1s subject to the Plan and Willof God In v1 59 we are told that not a leaf falls but by 
His Will and things dry and green re recorded in His Book In other words they all obey His 
archetypal Plan the Book which is also mentioned here They are all answerable in their several 
degrees to His Plan( shall be gathered to their Lord mthe end ) This isnot Pantheism itis 
ascribing all life activity and existence to the Will and Plan of God 

860 The limited free will of man makes a hittle difference If he sees the Signs but shuts his 
ears to the true Message and refuses (like a dumb thing) to speak out the Message which all Nature 
proclaims then according to the Plan (of his limited free will) he must suffer and wander, just a9, in 
the opposite case he will receive grace and salvation 
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861 Sorrow and suffering may (1f we take them rightly) turn out to be the best gifts of God to us, 
According to the Psalms (xciv 12), “ Blessed 1s the man whom Thou chastenest O Lord' Through 
suffering we learn humility the antidote to many vices and the fountain of many virtues But if 
we take them the wrong way, we grumble and complain, we become faint hearted, and Satan 
gets his opportunity to exploit us by putting forward the alluring pleasures of his Vanity Fair 
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47 Say “ Think ye, if 
The Punishment of God 
Comes to you, 
Whether suddenly or openly,®©® 


Will any be destroyed ZOININ 957% WG 29 
Except those who do wrong ?” ois | 23a ei "3 
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862 Learning the inner truth of ourselves and the world presupposes a certam ad\ anced stage of 
sensitiveness and spiritual development There is 1 shallower stage at which prosperity and the 
good things of lite may teach us sympathy and goodness and cheerfulness Itke that of Mi Cheertbyles 
in Dickens In such cases the Message t thes root But there 15 another type of character wluch 1s 
puffed up tn prosperit. For them prosperity 1s a tnal or even a punishment from the higher pomt of 
view Ihey go deeper and deeper into sin until they are pulled up of 1 sudden, wd then instead 
of being contrite they merely become desperate 


803 God's punishment of wrong doers is a measure of justice to protect the true and mghiteous 
fiom their depredations and maintain His mgbteous decrees It 15 an aspect of His character which 
is emphasized by the epithet Cherisher of the Worlds ” 


864 Cf u 7and n 


865 Suddenly=without warning Openlysewith many warnings cven to the sinners though 
they heed them not As to those who understand and read the signs of God, they could always 
tell that all wrong doing musi eventually have its punishment But it will affect the wrong doers, 
not the righteous It 1s justice, not revenge 


866 The Apostles are not sent to cancel man’s limited free will They are sent to preach and 


teach,—to preach hope to the repentant (‘ good news ’), and to warn the rebellious of the Wrath to 
come 
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867 Literally :1t might mean that the men of God are not like vulgar soothsayers who pretend 
to reveal hidden treasures or peer into the future or claim to be something ofa different nature from 
men But the meaning iswider_ they deal out God s great treasures of truth, but the treasures are 
not theirs but Gods _ they have greater insight into the higher things, but that insight 1s not due to 
their own wisdom but to God s inspiration they are of the same flesh and blood with us and the 
sublimity of their words and teaching arises through God’s grace—to thém and to those who 
hear them 


868 Therefore compare not the men of God( the seeing ) with ordinary men( the blind ) 
The men of God although they be but men have the higher hght with them, therefore do not exact 
of them petty ephemeral services Though they are men they are not as other men and are 
entitled to reverence 


869 There are some men—sinners—who yet believe in Judgment let them be warned of their 
personal responsibility to guard against evil, let them not rely upon protectors or intercessors before 
God , their sins can only be forgiven by God's own Mercy 
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871 Some of the rich and influential Quiaish thought it benetth theu dignity to listen to 
Muhammad s teac hing 1n comp iny with the lowly disciples who were gathered round him = But he 
refused to send away these lowly disciples who were sincere seekers after God 1 roma worldly 
point of view they had nothing to gun from Muhammad as he was himself poor and he had 
nothing to gain from them as they had no influence But that was no reason for turning them 
awav indeed their true sincerity entitled them to precedence over worldly men in the kingdom of 
God whose justice was vindicated in Muhammad's daily life in this as in other things 


872 Pursue the argument of the last note The influential people who were not given 
Precedence over the poor and humble but sincere disciples were on their trial as to their spiritual 
msght Their temptation was to say (and they said iti etorn) We are much greater than 


they has God then selected these lowly people for His teaching?’ But that was so And God 
knew best those who were grateful to Him for His guidance 


{ 


873 The humble who: had sincere faith were not only not sent away to humour the wealthy 
they were hanoured and were given a special salutation which has become the characterwtic 
salutation in Islam “Peace be on you —the word peace salam having special affinity with 
the word ‘Islém** In words they are given the salutation in Iife they are promised Mercy by 
the special grace of God. 


874 Cf vi 12 
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87> If the way of the sinners (in jealousy and worldly pride) 1s shown up and details are 
given how to honour the truly sincere 1t forms the best illustration of the te iching of God 


876 Lhere area number of arguments now put forward against the Meccans who refused to 
believe in Gods Messige Lach argument 1s introduced with the word Say Here are the 
first four (1) | have received Light and will follow it (2) 1 prefer my Light to your v un desires, 
(3) your challenge— if there is a God, why does He not finish the blasphemers at once? —it 1s not 
for me totake up, punishment rests with God, (4) if it rested with me, 1t would be for me to 
take up your challenge all I know 1s that God 1s inot unacquainted with the existence of folly 
and wickedness and many other things besides that no mortal can know, you ¢ i see little 
glimpses of His Plan, and you can be sure that He will not be tardy in calling you to account 


877 What ye would see hastened what ye deniers of God are so impitient about, the 
punishment which ye mockingly say does not come to you Cf xii 6 


878 The Messenger of God 1s not here to settle scores with the wiched It isnot matter 


between them and him Its a matter between them and God, he 1s only a warner against sin, 
and a declarer of the gospel! of salvation 
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C 78 —God’s loving care doth encompass 
(vi 6182) Us round throughout Ife, 
And deliver us from dangers 
By land and sea He 1s the only 
Protector how can we then 
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879 Mafati) Plural of either miftaheea key or mafiah=a treasure Both meanings are implied 
and I have accordingly put both 1n my translation 


880 This 1s the myst Record the a:chetypal Plin the Lternal Law according to which 
everything seen and unseen 1s ordered and regulated There is much mystic doctrine here 
explained by beautiful metaphors and illustrations The simplest things in Nature are subject 
to His Law The fresh and the withered, the living and the lifeless—nothing 1s outside the Plan 
of His Creation 


881 As the rest of His Creation 1s subject to His Law and Plan, so 1s mans life in every 
particular and at every moment, awake or asleep The mystery of Sleep— the twin brother of 
death —is called the taking of our soul by Him with the record of all we have donein our 
waking moments and this record sometimes appears to usin confused glimpses in dreams By 
day we awaken again to our activities and so it goes on until we fulfil the term of our Jife 
appointed for this earth Then comes the other Sleep (death), with the longer record of our Day 
(Life), and then, 1m the end comes the Resurrection and Judgment, at which we see everything 
clearly and not as 1n dreams, for that 13 the final Reality 
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882 Guardians most Commentators understand this to mean Guardian angels The idea of 
guardianship 1s expressed ina general term God watches ovei us and guards us and provides all 
kinds of agencies material moral and spiritual to help our growth and development keep us from 
harm and bring us nearer to our Destiny 


883 Angels the word used 1s rusul the Sent Ones —the same word as for humin Apostles and 
Messengers sent by God to teach mankind The agents who come to take our souls at death are 
accurate tn the performance of their duty | hey come neither before nor after their appointed time 
nor do they do it in any manner other than that fxed by the Command of God 


884 The only Reality al Hagq the Truth the only True One Ihe point is thit our illusions of 
the life of this lower world now vinish when we are rendered bach to God from Whom we came 
And now we find that so far from the results of our actions being delayed they follow more swiftly 
than we can express in terms of Time Here 1s the answer to the taunt of those who were impatient 
of the working of God’s Plan (v1 57 58) 


885 In continuation of the four heads of argument referred to in n 876 we have three more heads 
here in vi 6365 (5) your calling upon Him in times of danger shows that in the depths of your 
hearts you feel His need , (6) God’s Providence saves you and yet you ungratefully run after false 
gods, (7) it1s not only physical calamities that you have to fear your mutual discords and 
vengeances are even more destructive and only faith in God can save you from them 


886 Zulumai dark recesses, termble lurking dangers, as in deserts or mountains, or forests, or 
seas 
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887 There are two readings but they both ultimately yield the same meaning (1) Khufyaten 
silently secretly from the depth of your inner heart suggesting unspeakable terror (2) Khifatan 
out of terror or fear or reverence asin vu 205 


888 Calamittes from above and below such as storms and blizzards torrential rain etc, or 
earthquakes floods, landslides, etc 


889 Cf vi 46, where this refrain commences the argument now drawing to a close 


890 At the date of this revelation the Apostles people had as a body not only rejected God's 
truth, but were persecuting 1t The Apostle’s duty was to deliver his Message which hedid He 
‘was not responsible for their conduct But he told them plainly that all warnings from God had 
their time limit as they would soon find out And they did find out within a very few years For 
the leaders of the resistance came to an evil end, and their whole system of fraud and selfishness was 
destroyed to make room for the purer Faith of Islam Apart from that particular application, there 
js the more general application for the present time and for all time 


307 {S vi 68-70 
427% 


rd ie “4 4 
68 “Mii7 hen thou seest men Spb ¢ 1 Sf; iat for 


AtettOut Sige carn oh Re hE Bake Bolte 
away from them unless bey # bia ve BAG 
Phas” Ii Satan ogee DS HYS HE sine G 
Makes thee forget, then sid Sas 135 Ss yy! soe) 


After recollection, sit not 


Thou in the company 73 At | ai <7 
Of the ungodly OCkLw) epall xe 


69 On their account 2 On 2988, 72 ACh 
No responsibility - Cr? ORAZ CAS) Ss 14 
Falls on the nghteous, ae 2 : 
But (their duty) ase Cat lig 
Is to remind them, uss ONS 
That they may (learn | 2? 


To) fear God 0 Oe » 9%0 
| 
70 Leave alone those ( tS ee 
i « rd 


i epee ieee Kost) 22 9 f: g “Ht 
ane Bmabemeoh | ‘ : - pices dase 
Simian a ytbete rece 
This (truth) that every soul J O == 2) 
Delivers itself to ruin “2 cS 


By its own acts °% 


It will find f tself : 33 id 7% 7% 
No crotectae oe itereessor ally 3c ” 
E t God if it 9. 4 , 
very soi (or as : hate si V5 é3 
74 J 97 &Y » 9% als 
Yok Yue ad Jus obs 

The end of) th h id / i Seer 1 i 72 
Seog oe rp nel SL RCA tte 


Reparation), none 
Will be accepted such 1s 

By their own acts 2 7 9 8 GMS 5 94 
They will have for drink aS CA ENE 2m) 
(Only) boiling water, 





891 Cf iw 140 Ifin anv gathering truthis mdiculed we must not sit in such company If we 
find ourselves in it 1s soon as we realise 1t we must show our disapproval by leaving 


892 Evil to him who evi] thinks or evildoes Every man 1s responsible for his own conduct 
But the nghteous have two duties (1) to protect themselves from infection and (2) to proclaim 
God's truth for even in the most unlikely circumstances :t 1s possible that 1t may have some effect 


893 Cf vi 32 where we are told that the life of this world 1s mere play and amusement and 
Rehgion and the Hereafter are the serious things that require ourattention Worldly people reverse 
this because they are deceived by the allurements of this life But their own acts will find them out 


894 We must never forget our own personal responsibilitv for all we do or deceive ourselves by 
the illusion of vicarious atonement 
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895 In continuation of the seven heads of argument referred toin nn 876 and 885 we have 
here the finaltwo heads (8) who would after receiving guidance from the living eternal God 
turn to lifeless idols? Todo so would indeed show that we were made into fools wandering toa 
precipice (9) therefore accept the only true guidance the guidance of God and obey His Law 
for we shall have to answer before His judgment seat 


896 The argument mounts up here leading to the great insight of Abraham the true in faith, 
who did not stop short at the wonders of nature but penetrated from nature up to natures 
God’** God not only created the heavens and the earth with every increase of knowledge 
we see in what true and perfect proportions all Creation ts held together Creatures are subject 
to Time but the Creator 1s not His word 1s the key that opens the door of existence It 
1¢ not only the starting point of existence but the whole measure and standard of Truth and 
Right There may possibly be to our sight inthis great world aberrations of human or other 
wills but the moment the trumpet sounds for the last day His judgment seat will with perfect 


justice, restore the dominion of Right and Reality For His knowledge and wisdom cover all 
reality 
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897 Now comes the story of Abraham He hved among the Chaldeans who had great 
knowledge of the stars and heavenly bodies But he got beyond that physical world and saw 
the spiritual world behind His ancestral idols meant nothing to him That wasthe first step 
But God took him many degrees higher God showed him with ceititude the spiritual glones 
behind the magnificent powers and laws of the physical universe 


898 This allegory shows the stages of Abraham's spiritual enlightenment It should not 
be supposed that he literally worshipped stars or heavenly bodies Having seen through the 
folly of ancestral 1dol worship he began to see the futthty of worshipping distant beautiful 
things that shine which the vulgar endue with a power which does not reside in them A type 
of suchis astar shining in the darkness of the night Superstition might read fortunes 1n it 
but truer knowledge shows that it mses and sets according to l1ws whose author 1s God And 
its light 1s extmgushed in the broader light of day Its worsmp 1s therefore futile It isnot a 
Power much less the Supreme Power 
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899 Continuing the allegory the moon though she looks bigger and brighter than the star, 
turns out on closer knowledge not only to set like the star but to change her shape from hour to 
hour and evento depend for her light on some other body! How deceptive are appearances! 
That 13 not God! At that stage you begin to seirch for something more reliable than 
appeai‘inces to the eye in the darkness of the night You ask for guidance from God 


900 The next stige inthe iilegory 1s the sun You arein the open hght of Day Now you 
have the right clue ‘You see the biggest object inthe heavens But is it the biggest? There are 
thousands of stars in the universe bigger than the sun And every day the sun appears and 
disappears from your sight Such 1s not the God who created you and all these wonderful works 
of His Whit folly to worship creatures when we might turn to the true God? Let us abyure all 
these follies and proclaim one true God 


901 To continue Abraham's allegory if spiritual enlightenment go so far as to take a man 
beyond his ancestral worship people will come to dispute with him They will frighten him 
with the dire consequences of his dissent What does he care? He has found the truth He 
1s free from superstitious fears for has he not found the true God, without Whose Will nothing 
can happen? On the contrary he knows that st 1s the godless who have just grounds for fear 
And he offers admonition to them, and arguments that should bring them the clearness of truth 
instead of the vagueness and mystery of superstition,—the security o Faith instead of the haunting 
fear of those who have no clear guidance 


C. 79 311 [S. vi 80-82 
Unless my Lord willeth, b 6 at 
Nothing can pappew - Chass ; MEGS By 

L comprehende ay ‘ns we 46 
Yehs knowleds Ube scot OF Gy Oy avi 
| 
| 
| 
| 
| 


In His knowledge all things 
Will ye not (yourselves) O Gs ISS a 5 st 


Be admonished ? 


81 ‘How should I fear 
(The beings) ye associate 
With God, when ye 
Fear not to give partners 
To God without any warrant 
Having been given to you ? 
Which of (us) two parties 
Hath more nght to security ” 


opteeryy oe? 
ASAE 

“used a600 
oy JU CT oA pall co 


e me 1 ye know i 4 99% 9% Sn o$, Ot 3 
erie sh “5 a 
Q 
82 ‘It is those who believe Ley 5 oy 44 
And confuse not their beliefs od a Woes 35 \gee ie \-ar 
With wrong—that are 9 eee 92 : 
(Truly) in security, for they cA es eye G 


Are on (night) guidance ” 
C 79 —The good men and true, who succeeded 

(vi 83110) Abraham, received the gifts 
Of revelation and guidance, and kept 
Alive God’s Message, which now 
Is proclaimed in the Qurin, 
In which 1s blessing and confirmation 
Of all that went before In the daily 
Pageants of Nature,— the dawn 
And the restful night, the sun, 
The moon, the stars that guide 
The mariner in distant seas, 
The rain clouds pouring abundance, 
And the fruits that delight the heart 
Of man—can ye not read 
Signs of God ? No vision can 
Comprehend Him, yet He 
Knoweth and comprehendeth all 
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902 The sptritual education of Abraham ratsed hum many degices above his contempoiaries, 
and he was expected to use that knowledge and dignity for preaching ithe tiuth among hi 
own people. 
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903 We have now alist of eighteen Apostles in four groups covering the great I eachers 
accepted among the three great religions based on Moses Jesus and Muhammad ‘The first 
graup to be mentioned is that of Abraham his son Isaac and Isaacs son Jacob Abiahim was 
the first to have a Book His Book 1s mentioned in Q lxxxvi 19 though it 15 now lost ‘They were 
therefore the first to receive Guidance in the sense of a Book 


004 In the second group we have the great founders of families apart from Abraham viz 
Noth of the time of the klood David 1nd Solomon the real establishers of the Jewish monarchy 
Job who lived 140 yeirs saw four generations of descend ints and was blessed at the end of 
his life with large pastor il wealth (Job x11 16 12) Joseph who is Minister of St ite did gre it things 
in Egypt ind was the progenitor of two Imbes and Moses ind Aaion the leaders of the Exodus 
from Lgypt They led active lives ind arec uled docis of good ° 


905 ‘The third group consists not of men of action but Preachers of Iruth who Icd solitary 


lives Ihew epithet 15 the Righteous Ihey were mystic prophets and form 1 connected 
group round Jesus Z tk iriy2 was the father of John the Biptist the precursor of Jesus (11 3741) and 
Jesus reterred to John the Biptist as Elias this 1s Llias which wistorto come (Matt x1 14) 


and Elias 15 satd to hive been present and talked to Jesus at the Tr insfiguration on the Mount 
Matt xvu 3) Liias 1s the sume as Llyah 


906 This isthe last group described as those favoured above the nations ’ It consists of 
tour men who hadall great misfortunes to contend with, and wereconcerned in the clash of 
nations, but they keptin the path of God and came through above the clash of nations Ismail 
was the eldest son of Abraham when he was a baby he and his mother had nearly died 
of thirst in the desert round Mecca, but they were saved by the well of Zamzam and he became 
the founder of the new Arib nation ELlisha (Al Yasa) succeeded to the mantle of the Prophet 
Elyah (same as Lhias see last note) he lived in troublous times for both the Jewish kingdoms 
(of Judah and Isracl) there were wicked kings and other nations were pressing in on them , but 
he performed many miracles and some check was given to the enemies under his advice : The 
story of Jonas (Yanus)1s well known he was swallowed bya fish or whale but was saved by 
God’s mercy through his preaching his city (Nineveh) was saved (x 98) Lot was a contemporary 
and nephew of Abraham when the city of Sodom was destroyed for its wickedness, hé was 
saved as a just man (vi 80-84) ; 
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907 I take verse 87 to refer back to all the four groups just mentioned 


908 Them te the Book, and Authority and Prophethood They were taken away from the 
other People of the Book and entrusted to the holy Apostle Muhammad and his People 

909 Qadara_ to weigh judge or estimate the value or capacity of anything, to have power 
so todo Cf Qadiriniv 149 andn 655 The Jews who dented the inspiration of Muhammad 
had a good answer in their own books about the inspiration of Moses To those who do not 
believe in Moses the answer is more general 1s it a just estimate of God to think either that 
He has not the power or the will to guide mankind seeing that He 1s Omnipotent and the 
Source of all good? Ifyou say that guidance comes not through an inspired book or man, but 
through our general intelligence we point to the spiritual ignorance of you and your ancestors, ** 
the sad spiritual darkness of men and nations high 1n the intellectual scale 
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910 Cf v 47 andn 750 and v 49 In those passages Guidance (in prictical conduct) ts put 
before Light (or spiritual msight), is they refer to ordinary or average men Here Light (or 
spiritual insight) 1s put first as the questionis does (sod send inspiration ? 


911 lhe Message to Moses had unity it was one Book The present Old lestament 15 
a colluction of odd books ( sheets ) of various kinds see Appendix I! end of S vIn this way 
you can make a show, but there 1s no unity, and much of the spint of the original 1s lost or concealed 
or overlaid ‘lhe same applies to the New Testament see Append:x III, after Appendix I! 


912 Mubarak blessed as having received Gods blessing bringer of blessings to others, as 


having been blessed by God God s highest blessing 1s the Guidance and Light which the Book 
brings to us, and which brings us nearer to Him 


913 Mother of Citres Mecca now the Qibla and Centre of Islam If this verse was (like the 
greater part of the Chapter) revealed in Mecca before the Hirat and before Mecca was made 
the Qibla of Islam Mecca was nonetheless the Mother of Cities, being traditionally associated with 
Abraham and with Adam and Eve (see 125, and n 217 to 11 197) 

All round Mecca would mean, the whole worid 1f we look upon Mecca as the Centre 


914 An earnest study of the Quran 1s true worship, 80 1s Prayer, and so are all deeds of goodness 
and chanty 
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915 Yreld up your soule or get your souls to come out of your bodies The wicked we may 
suppose are not anxious to part with the material existence mm their bodies for the reward which 
1n irony 16 stated to be there to welcome them 

916 Some of the various ideas connected with creation are noted inn 120tou 117 In the 
creation of man there are various processes If his body was created out of clay 1 e earthy matter 
there wis an earlier process of the creation of such earthy matter Here the body 1s left behind and 
the soul 1s being addiessed ‘The soul underwent vartous processes of fashioning and idapting 
to its various functions 1n its various surroundings (xxxu 79! But each individual soul after release 
from the body comes back as it was created with nothing more than its history the deeds which 
it has earned ’ which are really a part of 1t Any exterior things given to help in its development 
“the favours which we bestowed on you it must necessarily leave behind however tt may have been 
proud of them These exterior things may be material things e g wealth property signs of power 
influence and pride such as sons relatives and friends, etc or they may be intangible things like 
talents intellect social gifts etc 

917. The false ideas of intercessors demi gods gods saviours etc now vanish hke unsubstantial 
visions “ leaving not a wrack behind Now the soul ts face to face with reality Its personal 
responsibility 1s brought home to 1t 
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918 Another beautiful nature passage referring to God 5 wonderful trtistry in His Creation = In 
how few and how simple words the whole pageint of Creation 1s pliced before us! Beginning 
from our humble anim il needs and dependence on the vegetable world we are isked to contemplite 
the interaction of the living and the dead Here1s mystic teaching referrimg not only to physical 
life but to the higher life above the physic il plane —not only to individu ul life but to the collective 
life of nations ‘Then we take a peep into the daily miracle of morning noon and mght and pass on 
to the stars that guide the distant mariner We rise still higher to the mystery of the countless 
individuals from the one human soul —their sojourn and their destiny So we get back to the 
heavens the descriptson of the luscious fruits which the gentle run from heiven produces 
leaves us to contemplate the spiritual fruits which futh will provide for us with the aid of the 
showers of God s mer y 


919 ‘lhe seed grain ind the date stone are selected as types in the veget ible kingdom showing 
how our physical life depends on it The fruits mentioned later (in v1 99) start inother allegory 
which we shall notice later Botanists will notice that the seed grain imcludes the cereals (such as 
wheat barley rice millet etc ) which are monocotyledons 15 well 15 the pulses (such as beans, peas 
gram etc) and other seeds which are dicotyledons These two represent the most important classes 
of food gruns while the date palm a monocotyledon represents for Arabii both food frunt 
confectionery thatch and pillars for houses shady groves in aises and 4 standard measure of wealth 
and well being Spltt and sprout’ both ideas are included in the root falaga and athird1s expressed 
by the word cleave in the next verse for the «tion of evolving day bre ik from the dirk I might 
almost have used the word) churn = familar to students of Hindu lore in the Hindu allegory of the 

churning of the oce in For vegetables split and sprout represents a double process (1) the 
seed divides, and (2) one pirt shoots up seeking the hght and forming le ives ind the visible parts of 
the future tree and the other part digs down into the dark forming the roots and seeking just that 
sustenance from the soil which 1s adapted for the particular plant This 1s just one small instance 
of the judgment and ordering of God referred to 1n the next verse 


920 This does not mean that in physi al nature there are no limits between life and non life 
between the organic and the non organic In fact physicists are baffled at the barrier between them 
and frankly confess that they cannot solve the mystery of Life If there 1s such a barrier in physical 
nature 1s it not all the more wonderful that God cin create Life out of nothing ? He has but to say 

Be ''anditis He can bring Life from non Life and annihilate Life But there are two other 
senses in which we can contemplate the contrast between the living and the dead (1) We have 
yust been speaking of the botanical world ‘Takeitasawhole and see the contrast between the 
winter of death the spring of revivification, the summer of growth and the autumn of decay leading 
back to the deith of winter Here 1s a cycle of living from dead and dead from living (2) Take our 
spiritual hfe individual or collective We rise from the darkness of spiritual nothingness to the hght 
of spiritual life And if we do not follow the spiritual laws God will take away that hfe and we 
shall be again as dead + Wemay die many deaths The keys of life and death are in Gods hands 
Neither Life nor Death are fortuitous things Behind them both 1s the Cause of Causes ~and 
only He 
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921 The mght, the day the sun the moon —the grext astronomical universe of God How far 
and yet how neir tous! Gods universe 15 boundless and we cin barely comprehend even tts 
relations to us But this last we must trv to do if we want to be numbered with =the peopte who 
know ” Taqdir Cf vi 91.ndn 909 andi 149 andn 655 


922 See the last note At sea or in deserts or forests or in fairy scenes forlorn — whenever we 
sweep over wide spaces it 15 the stars that act as our guides just as the sun and moon have already 
been mentioned as our measures of time 


923 Produced ansha-emmade you grow increase develop reach mitunity another of the 
processes of creation This supplements n 120 to n 117 and n 916to v1 94 It 1s one of the 
wonders of Gods Creation that from one person we have grown to be so many and each 
individual has so many faculties and capacities and yet we are ill one In the next verse 
we have the allegory of grapes and other fruits all grapes may be similar to look at yet each 
vanety has a distinctive flavour and other distinctive qualities and each individual grape may 
have its own special qualities So for man 


924 In the sojourn of this hfe we must respond to God's hand in fashioning us by making 


full use of all our faculties, and we must get ready for our departure mto the Life that will 
be eternal 
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925 Our allegory now brings us to mitunty the frust the harvest the vintage Through 
the seed we came up from nothingness to hfe we lined our datly life of rest and work and 
passed the milestones of time we had the spiritual expertence of traversing thiough vast 
spaces in the spiritual world guiding ou course through the stirof Faith wegrew and now 
for the harvest or the \intige! How satisfied the grower must be when the golden grain 1s 
hirvested in heaps or the vintage gathered! So will min if he has produced the fruits of Faith! 


926 Each fruit—whether it is grapes or olives or pomegranates—looks like 1n its species 
and yet cach vanety may be different in flavour consistency shape size colour juice or oil 
contents proportion of seed to fruit etc In eich variety individuals may be different Apply 
the allegory to man whose varied spiritual fruit my be equally different and yet equally valuable! 


927. And so we finish this wonderful allegory Search through the worlds literature and 
see if you can find another such song or hymn—so fruity inits literary flavour so profound 
in {5 Spiritual meaning ! 


928 [here is a refrain in this song which 1s subtly vaned Inverse 97 1t1s We detail 
our Signs for people who know * So far we were speaking of the things we see around us every 
day Knowledge 1s the appropriate instrument for these things In verse 98 we read We 
detail Our Signs for people who understand Understanding 13a higher faculty than knowledge, 
and 18 necessary for seeing the mystery and meaning of this life At the end of verse 99 we have 

In these things there are Signs for people who belzeve* Here we are speaking of the real 
fruits of spiritual Life For them Farth 1s necessary, as bringing us nearer to God 
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103 No vision can grasp Him, : 
But His grasp 1s over 


929 Jinns who tre they? In xvin 50 we ire told thit Iblis wasone of the Jinns and it 1s 
suggested thit thit was whv he disobeyed the Commind of God But in thit passige and 
other similar passages we are told that God commanded the ingels to bow down to Adam ‘ind 
they obeyed except Iblis hat implies that Iblis had heen of the compiny of ingels | In many 
passages Jinns 1nd men ire spoken of together In Iv 1415 man 15 stated to have been created 
from cli, while Jinns from a firme of fire Ihe root merning of janna yajinnu,1s to be covered 
or hidden "' and janna yajunnu in the actisxe vowe to cover or nde, asim vi 76 Some 
people say that Jinn therefore means the hidden qualities or capacities inman others that it 
means wild or jungle folk hidden in the hills or forests I do not wish to be dogmatic, but 
I think from a_ collation and study of the Quranic passages that the meaning 1s simply a 
spint,' or an invisible or hidden force In folk lore stories and romances hike the Arabian 
Nights they become personified into fantastic fornis, but with them we are not concerned here, 


- ~ - 


930 Cf u 117 andn 120 


S vr 103-106 ] 


All vision He is 
Above all comprehension, 
Yet 1s acquainted with all things 


081 


320 


ev 
SM AD SANS 720 





104 “ ow have come to you, ON 2% 
From your Lord, proofs BS Do-l” 
To open your eyes : 2K Cy 58 Ish 72 
If any will see, aah a 
It will be for (the good Saad 
Of) his own soul, ut, %%A¢ 
If any will be blind, dapat 
It will be to his own "ashes EEA 
(Ha.m, .1am ~ot ,here’ ae 
T watch ve. yeur doings ” 98? Ob RY? KEES 
105 Thus do We explain 
The Signs by various (symbols) %% = we ap BY SS5. a 
That they may say, 7 a77 VAgte” 
“ Thou hast taught us diligently, ” 3 IS) pee 5 3 
8 
oT oa ae Anse 5 
ema a 
729 Dh: he 
To those who know %# | OU Pea 
106 Follow what thou art taught | oe ees 
By inspiration from thy Lord BIC |’ \{ exit 2 Naty 
There 1s no god but He pm 3 os8 Paes 
And turn aside from those yl a\yy 
Who join gods with God rae 70 2 
ero : SS OF Ce,2 15 
931 Lajif fine, subtle, so fine ind subtle is to be mvimible to the physic u cye so fine as to 
be imperceptible to the senses figuratively so pure is to be wbove the mentul or spiritual 
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933 Cf vi 65 andn 889 


934 The teaching in the Quran explains things by various symbols, parables, narratives, 
and appeals to nature Each time a new phase of the question 1s presented to our minds This 
is what a diligent and earnest teacher would do, such as was Muhammad Mustafa ‘Those 
who were in search of knowledge and had thus acquired some knowledge of spiritual things 
were greatly helped to understand more clearly the things of which, before the varied explanations, 
they had only one-sided knowledge 
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939 Gods Phinis to usc the huniin will to ¢o oper ite in unde rst aiding Him and His rclations 
tous This is the answer to an objector who might say If Hes All powcriul why dos sin 
or cvthesist inthe world? Can He not destroy it? He cu but His Plan as different id im 
auy coscitmnot fora lewherto toice tiny one to wcept the truths which he is inspired to preach 
and proc tum 


930 A mins ictual personal religion depends upon many things,—his person ul psychology 
the background of his life his hidden or repressed feelings tendencies or history (which psycho 
inalysis tries to unrivel) his hereditary dispositions or antipathies and all the subtle influences 
of his education and his environment ‘The tash before the man of Godis (i) to use anv of 
these which can subserve the higher ends (2) to puiify such is have been misused (3) tu introduce 
new ideas and modes of looking at things and (4) to combat what 1s wrong and cannot be mended 
all for the purpose of leading to the truth and gradually letting in spiritual light where there was 
darkness before If thatis not done with discretion and the skill of a spiritual Teacher there 
may be not only a reaction of obstinacy but an unseemly show of dishonour to the true God 
and His Truth, and doubts would spread among the weaker brethren whose fuith 1s shallow and 
infirm What happens to individuals 1s true collectively of nations or groups of people [hey 
think 1m their self obsession that theirown ideas are mght God in His infinite compassion bears 
with them and asks those who have purer ideas of faith not to vilify the weaknesses of their 
neighbours lest the neighbours in ther turn vilify the real truth and make matters even worse 
than before In sofar as there are mistakes God will forgive and send His grace for helping 
ignorance and folly In sofar as there isactive evi! He will deal withit in Hisown way Of 
course the mghteous man must not hide his ght under a bushel, or compromise with evil, or 
refuse to establish nght living where he has the power to do so 
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937 If the Unbehevers are metely obstinate nothing will convince them There 1s no story 
more fullof miracles than the storv of Jesus Yet in that same story we are told that Jesus said 
A wicked aduiterous generation seeketh after a sign, and there shall no sign be given unto it, 
but the sign of the Prophet Jonas ' Mitt xvi 4 There are Signs given by God every day— 
understood by those who believe A mete insistence upon some purticular or special Sign 
means mere contumacy and misunderstanding of the spiritual world 


938 Where there 15 sheer obstinacy and ridicule of faith, the result will be that such a 
sinners heart will be hardened and his eyes will be sealed so that he cannot even see the things 
visible to ordinary mortals The sinner gathers impetus in his descent towards wrong 


939 Cf 115 God's griceis always ready to help human weakness or ignorance, and to 
accept repentance and give forgiveness But where the sinner 1s in actual rebellion he will 
be given rope, and it will be hrsown fault 1f he wanders about distractedty without any certam 
hope or refuge 


C 80] 323 [S, vt 311-113 


C 80—Those in obstinate rebellion 
(\1 111129) Against God are merely deceivea 
And deceive each other Leave them 
Alone, but trust and obey God 
Openly and in the inmost recesses 
Of your heart The plans of the wicked 
Are but plans against their own souls 


SECTION 14 


111 “Even if We did send 
Unto them angels, 


kn 

BT NGS) 5-1 
And the dead did speak | Al 997 
Unto them, and We tes | yA) aay 
Together all things before | 9% 2&4 SA oer 2 
Their very eyes, they are not | a PACE a 
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The ones to believe, AES; ) g 
Unless it 1s in God's Plan SCAG OBIE 
But most of them A AZO SAEZ 
Are ignorant (foolish) Maid CATT ON5 
112 Likewise did We make SWIM 4I'% 
For every Messenger heme 
An enemy, —cvil ones”?! “2 36 ie 
Among men and Jinns, eelichy oo 


Inspiring each other . 5 ad) IL a7 » 8 
With flowery discourses pers 

By way of deception on 99 \oh4, 7 99%, 
If thy Lord had so planned, IE hsp 


They would not have NUE: s655 


Done it so leave them 
49927 ie 99900 


And their inventions alone 
OCULAR se-4U5 
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113 To such (deceit) 
Let the hearts of those 


Incline, who have no faith 99% fis 79% Bj 
In the Hereafter let them trois BS: a pomMeRY 
Delight in 1t, and let them Z ASUS 2 O20, 
Earn from it what they may 4? OC AL Fa\Ay ails 








940 \he most stupendous miracles even according to their ide1s would not have convinced 
them If the whole pageant of the spirituil world were brought before them they would not 
have believed because they—of their own choice and will—refuse knowledge and faith 


941 What happened in the history of the Holy Prophet happens in the history of all nghteous 
men who have a Message from God The spirit of evil 1s ever active and uses men to practise 
deception by means of highly embellished words and plausible excuses and objections God 
permits these thingsin His Plan It 1s not for us to complain Our fatth 1s tested and we 
must stand the test steadfastly 


942 People who have no faith in the future destiny of man may listen to and be taken in by 
the deceit of evil If they take a delight init, let them See what they gain byit Their gains 
will be as deceitful as their delight For the end of evil must be evil 


S vr. 114-119.) 
114 SSay “Shall I seek 


For judge other than God ?— 


When He tt 1s 
Who hath sent unto you 


The Book, explained in detail " °** 


They know full well, 

To whom We have sent 
The Book, that it hath come 
From thy Lord in truth 
Never be then 

Of those who doubt 


115 The Word of thy Lord 
Doth find its fulfilment 
In truth and 1n justice 
None can change His Words 
For He 1s the one Who 
Heareth and knoweth all 


116 Wert thou to follow 
The common run of those 
On earth, they will lead 
Thee away from the Way 
Of God They follow 
Nothing but conjecture they 
Do nothing but he 


117 Thy Lord knoweth best 
Who strayeth from His Way 
He knoweth best 
Who they are that receive 
His guidance 


118. So eat of (meats) 
On which God’s name 
Hath been pronounced, 
If ye have faith 
In His Signs 


119 Why should ye not 
Eat of (meats) on which 
God's name hath been 
Pronounced, when He hath 
Explained to you in detail 
What 1s forbidden to you— 
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943 The mghteous man seeks no other standard of judgment but God’s Will How can he 
when Godin His grace has explained His Will inthe Quran with details which men of every 
capacity can understand? The humblest can learn lessons of nght conduct in datly life and the 
most advanced can find the highest wisdom :n its spiritual teaching enriched as it 1s with all kind 
of beautiful illustrations from nature and the story of man 
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Except under compulsion *“* Ay ns WS 2 
Of neceoty ? ae Aili Be 1A 
But many do mislea | ayer 7X 2H i92 4 “ye 
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By knowledge Thy Lord : 1” 
Knoweth best those who ree “ae Sega 
9 
transgress | OAS aL ai 2138 B56 
120 Eschew all sin, "OTL 7 Bade lf. pad 7 
Open or secret aob 2 sab 1353 5-1 
Those who earn sin abn “29 97 72 6 2 
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121 Eat not of (meats) Sera 
On which or name F eG SJ5-ir1 
Hath not been pronounce so. “9 y 
That would be impiety Ade guts SX Bk, 
But the evil ones OLN 2 bb ACF 
Ever epee rad friends CoB @5 ou) a3) 
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123 Thus have We placed MBE Water “WIG 
Leaders in every town, x5 40556 CUS YS ~"P 


And a Light whereby Pia sud, Pa 
He can walk amongst men, | AAG acess aes 
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944 Cf 1 4 Whena clear law has explained what 1s lawful and untawful in food, it 1s wrong 
to raise fresh scruples and muslead the ignorant 


945 Here isan allegory of the good man with his divine mission and the evil man with his 
musson of evil The former, before he got his spiritual life, was like oné dead It was God’s 
grace that gave him spintual life, with a Light by which he could walk and guide his own 
footsteps as well as the footsteps of those who are willing to follow Gods light The opposite 
type 1s that which hates God s hght, which lives in the depths of darkness and which plots and 
burrows against all that 1s good But the plots of evil recoil on itself, although it thinks that 
they will hurt the good Can these two types be for a moment compared with each other? 
Perhaps the lead in evéry centre of population 1s taken by the men of evil But the good men 
should not be discouraged They should work in mghteousness and fulfil their mission 


S vi 123 126] 326 
Its wicked men, to plot IAs. 99Gr\(7o 28 
(And burrow) therein Galea 


But they only plot ae , 499 ts s 
Against their own souls, aye open 2 
And they perceive it not O 5 : p) at 4 4 
124 When there comes to them a. 2455 hae ij “ae 


A Sign (from God), a digas 
They say “We shall not cvs we ont us nts 


Believe until we receive 


One (exactly) like those Bly MNP oreehe AZ 39 
Received by the apostles ’’ 46 t aul oo) alt 2 RR 


God knoweth best where SUA ) Chat, (522 patsy Hi 


(And how) to carry out 


His mission Soon 4? _ G\77 09 799 73. 9 > 97 
Will the wicked Ke Seals ai Celtis 


Be overtaken by gil 

Humilhation before God, Aerie fe age 
i. ae) ig i* 

And a severe punishment, to 3 pat Ye ne ys JS be 


For all their plots 


125 Those whom God (in His Plan) 7 1% Koh a7 
Willeth to guide,—He openeth "#7 BBol ay\ picrmin 
Their breast to Islam , 427 9790 


oo PR 244 4 ¢ 
Those whom IIe willeth Si 5A Bi ve mx: 
To leave straying,--He maketh hae 6% (797 F945 
Their breast close and > \BAn jo las, hss 
constricted, ZA RAMA 
As if they had to climb Mel gVLeley 


Up to the skies thus 7 > MIL) NIA Zi We 
Doth God (heap) the penalty ney ani Cla DGS 
On those who refuse to belicve 792 294079. 2 
OCR BINS 

126 This 1s the Way 2%. 799 ZI NF IA 
Of thy Lord, leading straight Baie dhs ble Le’ -irs 





946 Besides the teaching in Gods Word and the teaching m Gods world, of nature and 
history and human contacts many Signs come to the men of God which they humbly receive 
and try to understand and many Signs also come to the ungodly in the shape of warnings or 
otherwise, which the ungodly cither do not heed or deliberately reyect The Signs in the two 
cases are not the same and that becomes one of their perverse arguments against Faith But 


God s working will be according to His own Will and Plan and not according to the wishes 
or whims of the ungodly 


947 God’s Universil Plan is the Qadha wa Oady which 1s so much misunderstood That 
Plan 1s unalterable and that 1s His Will It ineans that in the spiritual world, as in the physical 
world, there are laws of justice, mercy, grace penalty, etc which work as surely as anything we 
know If then, aman refuses Faith, becomes a rebel with each step he goes further and further 
down and his pace will be accelerated, he will scarcely be able to take spiritual breath and his 
recovery,—in spite of God s mercy which he has rejected —will be as difficult as 1f he had to climb 
up tothe shies On the other hand, the godly will ind, with each step the next step easier Jesus 
expressed this truth paradoxically ‘He that hath, to him shall be given, but he that hath not 
from him shall be taken away even that which he hath” Mark 1v 25 John (vi 65) makes Jesus 
say ‘ No man can come unto me, except it were given unto him of my Father" 
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Them all together, (and say) LEBEL 25 5-1 


“Oh ye assembly of Jinns! #4? 


" ehoe\ 
Many were the men (yax i ve 
Ye seduced” Their friends 


ag ag 
Amongst men will say Cte porn %E 314s 


“Our Lord! we made profit °° 


From each other but (alas !) opt oA 32'S AEs 


We reached our term— 
Which Thou didst appoint Use hn AI Gs 


vaserbeyirdeetmenine | (SGI NSCIGs 
Except as God wile” | Ua Calbia 
‘Ope eS GH Gyan Tab SI 

129 Thus do We make | 


Of wisdom and knowledge 
J yk SK, a“ 
The wrong-doers turn (cpr) Sense eer 
To cach other, because oe 4 
4 a 
Of what they earn "52 O pe ps aun 
C 81 —God punishes not mcre negligence 
(vi 130 150) ‘There are degrees in good and evil 
Deeds God 1s Merciful, but 
His Plan 1s sure, and none 
Can stand in its way We must 


Avoid all superstition, and all excess, 
And humbly ask for His guidance 
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949 Jinns are spirits—here evil spirits See v1 100 n 929 


950 Itiscommon experience that the forces of evil make in ulince with each other and 
seem thus to make a profit bv their mutual log rolling But thisis only in this material world 
When the limited term expires their unholy baigains will be exposed and there will be nothing 
but regrets 

951 LCternity and infinity are abstract terms They have no precise meaning in our human 
experience The qualification, except as God willeth’? makes it more intelligible as we can form 
some idea—however inadequate—of a Will and Plan and we know God by His attribute of Mercy 
as well as of Justice 


952 Seen 950 above Evil consotts with evil because of their mutual bargains But in doing 
so they save the righteous from further temptation 
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131 
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SEcTIOoN 16 


“ @Dh ye assembly of Jinns 
And men! came there not 
Unto you apostles from 


amongst you,?58 


Setting forth unto you 

Our Signs, and warning you 
Of the meeting of this Day 
Of yours?” They will say 
“We bear witness against 
Ourselves” It was 

The life of this world 

That deceived them Sv 
Against themselves will they 
Bear witness that they 
Rejected Faith 


(The apostles were sent) thus, 
So that thy Lord should not 
Destroy for their wrong-doing 
Men’s habitations whilst 

Their occupants were unwarned 


To each one 1s a degree ¥5+ 
According to the deeds 
Which he doth for thy Lord 
Is not uhmindful 

Of anything that they do 


133 Thy Lord 1s Self-sufficient,55 





Jinns 


degrees in our sptritul position 


in our own day, if only we had the wit to see it 


Full of Mercy if it were 
His Will, He could destroy 
You, and in your place 
Appoint whom He will 

As your successors, even as 
He raised you up 

From the posterity 

Of other people 


953 Apostles from amongst vou 
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Ih 15 ddressed to the whole githering of men 
Are the Jinns but disembodied spirits of evil men? 


and 


904 On good and evil theie ire infinite degrees, 1n our dteds and motives so will there be 


kor everything is known to God, better than it 1s to ourselves 


955 God is not dependent on our prayer of service It 1s out of His Mercy that He desires our 
own good Any raceor people to whom He gives chances should understand that its failure 
does not affect God He coild create others in their place, as He did in times past, and 1s doing 


329 [S vi 134 136 


134 All that hath been 4 “Ye, Ir hlr 2 
Promised unto you “39 WIE” G &\-re 
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Wl come to pass 72. 29. BaF 
oC at 


Nor can ye frustrate it 
(In the least bit) 


135 Say “Oh my people! P74 r ZN 9\%e 
Do whatever ye be 407 PEEba Se ie} oi CS -tre 


J will do (my part) V 499%, FSA CF of 
son will ye know Os , aA Chale Ci! 

ho it 15 whose end bIZUL sal 1% IKE 94 
Will be (best) in the Hereafter 0 Vel Gesegp 
Certain it 1s that ZoOIH PIII ES 
The wrong-doers will not prosper ” oGhial aay 4S! 


136 Out of what God aa ae a jer 7 
Hath produced in abundance 3 Bat ah hes Sars 


In tilth and in cattle, 128 
They assigned Him a share Aas 


They say, according to their 94 VEZ SCL 4 
fancies 958 Fe SVEN Aaa 
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956 Both the good news ind the wirning which Gods apostles came to give will be fulfilled 
Nothing c in stop Gods Universul Plin’ See n 947 ta vt 129 


957 In sofir usthis 1s iddressed to the Unbehevers it is a challenge Do your utmost 
nothing will deter me from my duty we shill see who winsin the end Pissing from the 
pirtiular occasion we cin understind itin a more general sense whichis tiue tor ul time 
Let the evil ones do their worst Let those who believe do all they can iwcording to therr 
opportunities and abilities The individual must do the strught duty that hes before him In 
the end God will judge and His judgment 1s always true ind just 


958 There 1s scathing sarcasm here which some of the (ommentators have missed The 
Pagans have generilly a big Pantheon though above it they have avigue idea of a Supreme 
God But the matenal benefits go to the godlings the fancied *partners of God for they have 
temples priests dedications etc while the true and supreme God his only lip worship or at best 
a share with numerous ‘partners This was so in Arabia also The shares assigned to the 

partners went tothe priests and hangers on of the partners who were many and clamorous for 
their nghts The share assigned to God possibly went to the poor but more probably went to the 
priests who had the cult of the partners for the Supreme God had no sep irate pnests of His own 
It 1s also said that when heaps were thus laid out if any portion of Gods heap fell into the heaps 
of the “partners'’ the priests greedily and promptly appropriated 1t while in the contrary case the 

partners’’’ priests were careful to reclaim any portion from what they called ‘Gods heap” 
The absurdity of the whole thing 1s mdiculed God created everything how can He have a share? 
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139 They say ‘‘ What is 
In the wombs of 
Such and such cattle 
Is specially reserved 
(For food) for our men, 
And forbidden to our women, 
But if 1t 1s still-born, 
Then all share "68 
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959 The false gods ind idols—among many nations including the Arabs were supposed to 

tequire human sacnfices Ordinarily such sicrifices are revolting to man but they are made 
allurng"—a sacred mte—by Pagan custom which falsely arrogates to itself the name of 

region Such customs :f allowed would do nothing but destroy the people who practise them 
and make ther religion but a confused bundle of revolting superstitions 

960 A taboo of certain foods 1s sometimes a device of the priesthood to get special things 
for itself It has to be enforced®y pretending that the prohibition for others 1s by the Will of 
God It 19 a he or invention against God Most superstitions are 

961 Cattle dedicated to heathen gods may be reserved from il! useful work, in that case 
they are a dead loss to the community and they mav besides do a great deal of damage to fields 
and crops 

962 If meat is killed in the name of heathen gods it would naturally not be killed hy 
the solemn rite in God s name by which alone the killing can be justified for food Seen 698tov 5 


963 These are further Pagan superstitions about cattle Some have already been noted in v 106 
which may be consulted with the notes 


141 


For their (false) attribution 
(Of superstitions to God), 
He will soon punish them 
For He 1s full 

Of wisdom and knowledge 


140 Lost are those who slay 

Their children, from folly, 
Without knowledge, and forbid 
Food which God hath provided 
For them, inventing (lies) 
Against God They have 
Indeed gone astray 

And heeded no guidance 


SECTION 17 


¥t is He who produceth 
Gardens, with trellises 
And without, and dates, 
And tilth with produce 
Of all kinds, and olives 
And pomegranates, 
Similar (in kind) 
And different (in variety) 98° 
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142 Of the cattle are some 
For burden and some for 





964 Anshaa seevi 98 n 923 


965 A beautiful patsage with musi to match the meaning Cf vi 99 and notes 


966 Waste not want not says the English proverb Here the same wisdom 1s preached from a 
higher motive See what magnificent means God provides in nature for the sustenance of all His 
creatures because He loves them 111 Fnjoy them in moderation and be grateful But commit no 
excess, ind commit no waste the two things are the same from different angles of vision If you 
do, you tahe away something from other creatures and God would not hike your selfishness 


967 Superstition kills true religion We come back to the Arab Pagan superstitions about cattle 
for food The horse 1s not mentioned, because horse flesh was not an article of diet and there were 
no superstitions about 1t Sheep and goats camels and oxen were the usual sources of meat Sheep 
and goats were not used as beasts of burden but camels (of both sexes) were used for carrying burdens, 
and oxen for the plough, though cows were mainly used for milk and meat The words ‘some for 
burden and some for meat’ do not differentiate whole species, except that they give you the first 
two and the last two as categories 
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144 Of camels a pair, 
And of oxen a parr, 
Say, hath He forbidden 
The two males, 
Or the two females, 
Or (the young) which the wombs 
Of the two females enclose >— 
Were ye present when God 
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968 The superstitions referred to in vi 139 and v 106 are further ndiculed in this verse and the 
next. 

969 Blood poured forth as distinguished from blood adhering to flesh, or the liver, or such othe: 
internal organs purifying the blood 


Or the flesh of swine,— 

For it 1s an abomination— 
Or, what 1s impious, (meat) 
On which a name has been 
Invoked, other than God’s ” 
But (even so), 1f a person 

Is forced by necessity, 
Without wilful disobedience, 


Nor transgressing due limits,— 


Thy Lord 1s Oft-forgiving, 
Most Merciful 


146 For those who followed 
The Jewish Law, We forbade 
Every (animal) with 
P) 


And We forbade them 

The fat of the ox #7! 

And the sheep, except 
What adheres to their bicks 
Or their entrails, 

On 12-0 =p 

With a bone 

This in recompense 

For their wilful disobedience 
For We are True 

(In Our ordinances) 


147 If they accuse thee 
Of falsehood, say 
“Your Lord 1s full 
Of mercy all-embracing, 
But from people 1n guilt 
Never will His wrath 
Be turned back 


148 Jflhose who give partners 
(To God) will say 
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970 Zufur may mean claw or hoof , it ts in the singular number, but as no animal has a singl 
claw, and there 1s no point in a division of claws, we must look to a hoof for the correct interpretation 
In the Jewish Law (Leviticus x1 36), whatsoever parteth the hoof and 1s cloven footed, 
and cheweth the cud among the beasts *’ was lawful as food but the camel, the coney (rabbit) 
and the hare were not lawful because they do not divide the hoof’? Undivided hoof” therefore 1 


ya eae interpretation These three animals, unlawful to the Jews, arc lawful in Islam 
iv 


971 In Leviticus (vu 23) 1t is laid down that “ ye shalt eat no manner of fat, of ox, or of stieep 
or of goat’ As regards the exceptions, it 1s to be noticed that priests were enjoined (Levittcus, vii 6 
to eat of the fat 1n the trespass offering, which was considered holy, wz, the rump’’ (back anc 
bone) “and the fat that covereth the inwards’ (entrails), (Leviticus, vi 3) 
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149 Say ‘“ With God 1s the 
argument 97 
That reaches home if it had 
Been His Will, He could 
Indeed have guided you all” 
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C 82 —God’s commands are not irrational 
(v1 151 165) Taboos, but based on the moral law, 
And conformable to reason His Way 


972 As used by the Pagans the argument ts false for it umplies (a) that men have no personal 
responsibility (b) that they are the victims of a Determinism against which they are helpless 
and (c) that they might therefore go on domg just what they liked It 1s also inconsistent for 
if (¢) is true (c) cannot be true Nor 1s 1t meant to be taken seriously 

973 On the other hand the argument cuts true and deep, as from God to His creatures God 
1s Omnipotent, and can do all that we can conceive But He in His Plan, has given man some 
responsibility and some choice in order to train mans will If man fails he 1s helped in various 
ways by Gods mercy and grace But man cannot go on sinning, and 1n a state of sin, expect God 
to be pleased with him (vi 147) 

974 The Pagan superstitions were of course baseless, and in many cases harmful and debasing, 
If God s name was taken as supporting them no true man of God could be taken in, or join in 
support simply because God's name was taken 1n vain 


975 Cf vi 1 God, who created and who cherishes and cares for all, should have the first claim 


on our attention Those who set up false gods fail1o understand God's true governance or their 
own true destiny 
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976 Instead of following Pagan superstitions and being in constant terror of imaginary taboos 
and prohibitions we should study the true moral law whose sanction is Gods Law The first 
step is that we should recognise that He 1s the One and Only Lord and Cherisher The mention 
of goodness to parents immediately afterwards suggests (1) that Gods love of us and care for 
us may—on an infinitely higher plane—be understood by our ideal of parental love which 1s purely 
unselfish , (2) that our frst duty among our fellow creatures ts to our father and mother whose 
love leads us to the conception of divine love Arising from that 1s the conception of our converse 
duties to our children God provides sustenance (material and spiritual) not only for us but for 
them, hence any custom lhe the Pagan custom of sacntcmg children to Moloch stands 
condemned ‘Then come the moral prohibitions against lewdness and all unseemly acts relating to 
sex or otherwise open or secret IJhis 1s followed by the prohibition of killing or fighting All 
these things are conformable to our own interests, and therefore true wisdom from our own point 
of view 


977 For the comprehensive word hagq I have used the two words justice andlaw’’ other 
sigoifications implied are right truth, what 1s becoming etc [tts not only that human hfe 1s 
sacred, but all, life 1s sacred Even in killing animals for food, a dedicatory formula “1n the 
name of God" “has to be employed, to make it lawful seen 698 tov 5, and n 962 to vi 138 
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978 Cf v 1 andn 682 


979 Note again the triple refrain with variations, in vi 151 152 and 153 In verse 151 we have 
the moral law which it 1s for our own good to follow Thus doth He command you that ye may 
learn wisdom ’’ In verse 152 we have to deal justly and rightly with others we ire apt to think 
too much of ourselves and forget others Thus doth He command you that ye may remember” 
In verse 153 our attention is called to the Straight Way the Way of God the only Way thit leads 
to righteousness Thus doth He command vou that ye may be nghteous ’ 


980 The revelation to Moses went into the details of people's lives and thus served as a practical 
guide to the Jews and after them to the Christians Admittedly the Message delivered by Christ 
dealt with genera! principles only and in no way withdetails The message of Islém as in the 
Quran is the next complete guide 1n point of time after that of Moses 


961 Because the diligent studies of the earlier People of the Book were in languages foreign 
to the new People of Islam, or because they were meant for circumstances different from those 
of the new world after Islim 
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With all that they learned 
By assiduous study,” 


157 Or lest ye should say 

“Tf the Book had only 

Been revealed to us, 

We should have followed 

Its guidance better than they ” 
Now then hath come 

Unto you a Clear (Sign) 982 
From your Lord,—and a guide 
Andamercy then who 

Could do more wrong 

Than one who rejecteth 

God’s Signs, and turneth 

Away therefrom? In good time 
Shall we requite those 

Who turn away from Our Signs, 
With a dreadful penalty, 

For their turning away 


158 {re they waiting to see 
If the angels come to them, 
Or thy Lord (Himself), 
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Of thy Lord ! 

The day that certain 

Of the Signs of thy Lord 
Do come, no good 

Will it do toa soul °8? 

To believe in them then, 
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Through its Faith Say 
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(S. vr. 156-158 


OCA EH BAAS 


ZINE OHS SH sf-106 
to 4% phe S21 
BSH a5 25516, 585 
$4355 55.85 
dhl, BSC e AB Ce 
WE SEs 

Cou CC ion 49% a7 ae wes g sacks 


eae Belg Kahey of 


a asia 
— es I, Ga isi 
Osey "sy, 97 CTE cf 
fetes 
OS GA SES 

: 5 Ys) B25 
OG PERG ES 5 


982 The Quran and the life and the teaching of Muhammad the Apostle of God 


983 There is no merit in faith in things that you are compelled to acknowledge when they 
actually happen Faith is belief in things which you do not see with your eyes but you understand 


with your spiritual sense 
are the evidence of your faith 


984 The waiting in the two cases is in quite different senses 
waiting for things which willnot happen and ts surprised by the real things which do happen , 


if your whole will consents to it 1t results in deeds of rnghteousness which 


the foohsh man without faith 1s 
the 


nghteous man of faith 1s waiting for the fruits of nghteousness, of which he has an assured hope in 
a higher state of spiritual elevation, even the fruits have no personal meaning to him, for God 1s to 


him all in all vi 162 


S vi. 159-164,] 
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As for those who divide 985 
Their religion and break up 
Into sects, thou hast 

No part in them in the least 
Their affair 1s with God 

He will in the end 

Tell them the truth 

Of all that they did 


He that doeth good 
Shall have ten times 

As much to his credit 
He that doeth evil 

Shall be recompensed 
According to his evil 986 
No wrong shall be done 
Unto (any of) them 


Say “ Verily, my Lord 
Hath guided me to 
A Way that 1s straight,— 
A religion of right,—- 
The Path (trod) by Abraham 
The true in faith, 
And he (certainly) 
Joined not gods with God ” 


Say ‘Truly, my prayer 
And my service of sacrifice, 
My life and my death, 

Are (all) for God, 

The Cherisher of the Worlds 


No partner hath He 
This am I taught, 
And I am the first 
Of those who bow 
To His Will 


Say “ Shall I seek 
For (my) Cherisher 
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(1) make a distinction between one part of it and another 
take the part which suits them and reject the rest , or (2) have religion one day of the week and the 
world the rest of the six days or (3) keep religion inits right place” asifitdid not claim to 
govern the whole life, make asharp distinction between the secular and the religious , or (4) show 


a sectarian bias seek differences im views so as to break up the unity of Islam 


above merits) on account of His generosity 


986 God 1s just as well as generous Tothe good the reward 1s multiplied ten times (s e far 
To the evil, the punishment 1s no more than 
commensurate with their sin, and even so the door of mercy is always open to those who sincerely 


repent and show it by their conduct 
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987 The doctrine of personal responsibihity again We are fully responsible for our acts 
ourselves we cannot transfer the consequences to some one else Nor can any one vicinously atone 
for our sins If people have honest doubts or differences about important questions of religion, they 
should not start futile disputes All willbe clearinthe end Our duty here isto maintain unity 
and discipline and do the duty that comes to us 


988 Cf 1 30 andn, where I have translated Khalifa’’ as‘ Vicegerent , it being Gods Plan 
to make Adam (as representing mankind) His vicegerent on earth In C 1 I have construed the 
same word by the word ‘Agent’? Another :dea imphed in ‘ Khalifa’’ 1s that of ‘ successor heir 
orinheritor te one who has the ultrmate ownership after the present possessors, to whom a life 
tenancy has been given by the owner have passedaway In xv 23 occurs the stnking word ‘heirs’ 
(wirithin) as apphed toGod We give life and death and We are the Heirs (or Inhertors)"" The 
same idea occurs in 111 180 where seen 485 The translation here attempts to express both the 
ideas which I understand from the orginal 


S. vit ] 340 [C 83, 
| INTRODUCTION SURA VII (4’raf) 


This Sira 1s closely connected, both chronologically and in respect of the 
argument, with the previous Sfra But it expounds the doctrine of revelation and 
man’s spiritual history by illustrations from Adam onwards, through vanous Prophets, 
and the details of Moses’s struggles, to the time of the Apostle Muhammad, in whom 


God’s revelation 1s completed 
Summary 


The note, “learn from the past,” 1s struck from the very beginning The 
opposition of Evil to Good 1s illustrated by the story of Adam and Iblis Arrogance 
leads to rebelhon, the rebel is jealous and tempts the natural man, who 1s warned 


against deceit and all excess (vu 131, and C 83) 


If the warning 1s not heeded, the future penalties are indicated, while the 
privileges and the bliss ind peace of the mghteous are shown ina picture of the 
Hereafter, as well asin the power and goodness of God in the world that we see 


around us (vin 3258, and C 84) 


The story of Noah and the Flood, and the stones of Hid, Salih, Lot, and 
Shu’aib, all pomt to the lesson that the Prophets were resisted and rejected, but 
truth trumphed in the end, and evil was humbled, for God’s Plan never fails 


(vn 59-99, and C 85) 


The story of Moses 1s told in greater detail, not only in his struggles with 
Pharaoh, but in his preparation for his mission, and his struggles with his own 
rebelhous people Even from the time of Moses the coming of the unlettered 
Apostle was foreshadowed (vn 100 157, and C 86) 


But the people of Moses frequently lapsed from God’s Law as promulgated 
to them, and transgressed God's Covenant, and they were scattered through the 
earth in sections (vn 158 171, and C 87) 


The children of Adam have multiplied, but many of them have rejected truth 
and go by degrees to destruction in ways that they do not realise The nghteous 
listen to the Message of God, and serve Him in humility (vu 172 206, and C 88) 


C 83-—Revelation should ease the difficulties 
(vi 131) Of heart and mind, for :t tells 

The story of man’s spiritual past, 
And teaches the end of good and evil 
Iblis fell from jealousy and arrogance, 
And Adam fell because he listened 
To his deceit But God did grant 
In His Mercy gifts and guidance 
To men, warned them against excess, 
And taught them moderation and justice 
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989 This 19 2 combination of four Abbreviated Ietters tor Abbreviated Letters generally, 
see Appendix I (at the end of Stra 1) The combination here includes the three Ictters A L M 
which occurred at the beginning of Stira IT ind uc discussed inn 25 tou | 

Lhe idditional letter Sad occuts in coinbin ition here and in Sura xix and by itself at the 
beginning of S xxxvii and nowheie else The factor common to S vu S xix andS xxxvm 
is that ineach cise the core of the Sura consists in the stories (qisas) of the Prophets In this 
Siira we have the stories of Noih Hud Salih Lot Shu a:b and Moses, leading up to Muhammad 
ind in S xxxvin the stories of David Solomon, and Job similaily lead up to Muhammad 
occupying three out of the five sections Sta x1x consists almost entirely of such stones Can we 
understand $d to stand for qisasx of which it 1s the most characteristic letter? In this Sra 
vu we have also the spiritual history of mankind traced —the Beginning the Middle, and the kLnd 
which as explained inn 25 might be represented symbolically by A L M_ If so this Stira, dealing 
with the Beginning Middle and End of mans spiritual story and illustrating it by the stories of 
the Prophets, night well be represented symbolically by the letters Alf Lam, Mim, Sad But 
no one can be dogmatic about these symbols We must accept them as symbols with a mystic 
meaning 


990 Heart 1n the original breast 1 have used the word most appropriate to the English idiom 
The meaning is that Mustafa is consoled for all the difficulties which he encountered in luis 
mussion, with the fact that he had clear guidance 1n the Book for his preaching 


991 Tlus 1s added in order that men might not be puffed up with such little knowledge as they 
possessed, for theie aro great heights to be scaled in the spiritual kingdom 
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992 The spiritual story of man begins with a prelude Think of the towns and nations rumed 
by their iniquity God gave them many opportunities, and sentthem warners and teachers But 
they arrogantly went on in their evil ways, till some dreadful calamity came lhe a thief in the night 
and wiped out their traces In a warm climite the disturbance in the heat of the midday rest 1s 
even more than the disturbance at mght It was when the catastrophe c1me that the pcople 
realised their sins, but :t was too late 


993 In the final reckoning the warners and teachers will give evidence of their preaching the 
truth, and the wicked will themselves have to acknowledge the truth We picture it like a court 
scene, when the story 1s related but the Judge knows all even more than the parties can tell 


994 God 1s never absent from any place or at any time, for Time and Place are relative 
coneepttons for our limited natures, while He 1s the Absolute, independent of such relative conceptions 


995 That 1s, all the material things which are necessary to sustain beautify, and refine Itfe, as 
well as all those powers faculties, and opportunities which are instrumental in bringing up life to a 
higher plane and preparing man for his high spiritual destiny 
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906 Shape or form must be interpreted not only to refet to the physical form which ch inges dty 
by day but also the vartous furms or shapes which our ideal and spiritual existence m iy t ike from 
time to time according to our inner experiences (f Ixaxi 8 The original | orm or Idea or Pattern 
according to Plato s mysts doctrine as developed in his Republi mav also be compared with the 

nimes or nature and quality of things which God tight Adam Q u 3land n 48 and vi 94 
n 916 It wis after Adam (15 standing for all mankind) bad been so taught that the angels were 
asked to bow down to him for by Gods grace his status had actually been rused higher Note 
the transition from vou (plural) in the first clause to Adam inthe second clause Adam and 
mankind are synonymous the plural 1s reverted to in vir 14 16 18 

997 Ibhs not only refused to bow down he refused to be of those who bowed dowa In other 
words he irrogantly despised the ingels who bowed down, as weil as man to whom they bowed 
down and he wasn rebellion against God for not obeving His order Arrogance jerlousy and 
rebellion were his triple « rime 

998 Notice the subtle wiles of Iblis his egotism tn putting himself above man and his falsehood 
in ignoring the fact thit God had not merely made mans bodv fiom clay but hid given fim 
spintual form—m other words had taught him the nature of things ind rused him ibove the 
angels 

999 This’’ the situation as it was then —a rebellious creature impertinent to His Creator 
At every step Iblis falls lower arrogance jealousy disobedience egotism and untruth 


1000 Are there others under respite ? Yes Iblis has a large army of wicked seducers and those 
men who are their dupes For though degradation takes effect at once, 1ts appearance may be long 


delayed 
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1001 Another instance of Ibhss subtlety uid talschood He wiutts till he gets the respite Then 
he breaks out into the and impcitinent defiince The lie is in suggesting, that God hid thrown him 
out of the Way im other words misled him = whereis lis own conduct wis responsible for his 


degridation — | he def ince 1s in hts setting, Snares on the Strught Wiy to which God directs men 
Ibhs now fills a step lower thin the five steps mentioned tn n 999 Hi» sixth step 1s defiance 

1002 The wesault of evilis from all sides It takes idvintage of every weth point and some 
times even ou: good ind generous sympathies are used to decoy us into the snares of evil Man has 
every reason to be gi iteful to God for all His loving care and yet man in his folly forgets his 
gratitude ind does the very opposite of what he should do 

1003 No v the story turns to man He was placed in a spiritual Gaiden of innocence and bliss 
but it wis God s Plin to give him a limited faculty of choice All that he was forbidden to do was 
to approach the {free of Fvi!l but he succumbed to Satan s suggestions 

1004 J njoy literally eat ’ Cf the meaning of fa’ama in vi 14 n 847 and akala inv 69 n 776 

1005 The transition fiom the name Iblis ' to the name Sitan 1s similar to that in 36 
where it 1s explained inn 52 

1006 Our fiist ptrents as created by God (und this apphes to all of us) were innocent in 
matters mate nl as well as spiritual They knew no evil But the faculty of choice, which was given 
to them and which raised them above the angels also implied that they had the capacity of evil, 
which by the training of their own will, they were to reject They were warned of the danger 
When they fell, they realised the evil They were (and we are) still given the chance, 1n this life 
on a lower plane, to make good and tecover the lost status of innocence and bliss 
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18 (God) said ‘ Get out | 
From this, disgraced | 
And expelled If any 
Of them follow thee,— | 
Hell will I fill | 
With you all 


20 Then began Satan /°°5 to whisper 
Suggestions to them, bringing | 
Openly before their minds 
All their shame !008 





22 


23 


24 


25 





345 


That was hidden from them 
(Before) he said ‘ Your Lord 
Only forbade you this tree, 

Lest ye should become angels 
Or such beings as live for ever” 


And he swore to them 
Both, that he was 
Their sincere adviser 


So by deceit he brought about 
Their fall when they 

Tasted of the tree, 

Their shame became manifest 
To them, 1nd they began 

To sew together the leaves 
Of the Garden over their bodies 
And their Lord called 

Unto them “Did I not 
Forbid you that tree, 

And tell you that Satan 

Was an avowed 

Enemy unto you?” 


They said “ Our Lord! 

We have wronged our own souls 
If Thou forgive us not 

And bestow not upon us 

Thy Mercy, we shall 

Certainly be lost” 


(God) said ‘Get ye down, 

With enmity between yourselves 

On earth will be your 
dwelling-place 

And your means of livelhhood,— 

For a time” 


He said ‘“ Therein shall ye 
Live, and therein shall ye 
Die , but from it shall ye 
Be taken out (at last) ”’ 1007 
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[S vi 20-28 


1007 Cf this whole passage about Adam with the passage in u 30 39 and with other passages 
im subsequent Saras In places the words are precisely the same and yet the whole argument 
18 different In each case 1t exactly fits the context InS u the argument was about the ongin 
of man Here the argument is a prelude to his history on earth and so it contimues logically in the 
next section to address the Children of Adam, and goes on afterwards with the story of the 
various apostles that came to guide mankind Truth 1s one, but its apt presentment in human 
words shows a different facet in different contexts 
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SECTION 3 


26 dh ye Children of Adam! oa ok At KEK AS a) Cacn- 
We have bestowed raiment 18 ie ee Ust us 2st at 
Upon you to cover MeSTEASIP I, ‘3 
Your shame, as well as sone “ 
Be an adornment to you ‘ S\\ rs 
But the raiment of ye 

righteousness,— $f KS B's 
That 1s the best 


1, 4 
Such are among the Signs \ ey CANS 
Of God, that ye oe is Ie 2 a 
Mav celebrate His praise ! o6;ee ks 6 aa 
| 5% 
a7 Oh ye Children of Adam! oe: eases 25\CAtu-re 


Let not Satan seduce you, 


, 4/4 IAO1K AA Me 
In the same manner as '°" BA CA et ae 1s 
He got your parents out a 

“ ZIVAISSAI92F 9.2 
Of the Garden, stripping them ashe GANA ANT Se He “6 
Of their raiment, to expose 


Tioga ee, | Me Seihag sha) 
nd his tribe watch you 4 , 
From a position where ye Masi tillae Bb Oy 


Cannot see them We made 4 es 2, 


of 
The Evil Ones frends ‘ere suey bs) 
(Only) to those without Faith © 272) On 


28 NT hen they do aught 44 MIAGKI“G 
That 1s shameful, they say A bool ASG 15)5-r0 


“ We found our fathers \", KA ye O74 ANE 
Doing so”, and “God wraiade bos 5196 
Commanded us thus” 


Say “Nay, God never Aa ANOJOS Ue Os" Al ails 





1008 There 1s a double philosophy of clothes here to correspond with the double signification 
of verse 20 above 15 explained in n 1006 Spintually God created man bire and alone ° (v1 94) 
the soul in its nvked purity ind beautv knew no shame because it knew no guilt after it wa 
touched by guilt and soled by evil its thoughts and deeds became its clothing and adornment: 
good or bad honest or meretricious according to the inner motives which give them colour 
So inthe case of the body it 1s pure and beautiful as long as itis not defiled by misuse it 
clothing and ornaments may be good or meretricious according to the motives in the mind ant 
chiracter if good they are the symbols of punty and beauty but the best clothing and ornamen 
we could have comes from mnghteousness which covers the nakedness of sin and adorns us wit 
virtues In secular literature the philosophy of clothes is the theme of Carlyles Sarto 
Resartus but it 1s strong meat to the novice 1n literature 


1009 That 1s by fraud and deceit —by putting you off your guard and telling hes Adam’ 
story here becomes an introduction to the later spiritual history of mankind vi 2022 In th 
Garden Srtans deceit stripped off their raiment of honour and innocence In this hfe on 1 lowe 
plane he seehs to strip us of the raiment of mghteousness And he can take up positions on 
vantage ground of worldly power or influence or riches, in which he and his confederates are na 
seen 1n their true colours They may assume a fair seeming disguise of disinterested [nendshi 
or high motives of patriotism or public spirit or loyalty to ancestors, when beneath it there 1s nothin, 
but spite and selfishness 


347 [S vir 28 31 


Commands what 1s shameful ayy fs 
Do ye say of God esl, 


£ 
¢ 
What ye know not?” IEA LIT 2 Noh 
0 CHEST gal Se Epes 
29 Say ‘ My Lord hath commanded 


we s “Zh £. 
Justice , and that ye set PAGH *\5_y9 


Your whole selves (to Him) 10° 


9 
At every time and place cs ee SLATS 3 
Of prayer, and call upon Him, 
Making your devotion sincere = KG 


Asin His sight by 4 29 
9 g > 23 $99 144 
Such as He created you !°!! 6 MA Chole 832. st 


In the beginning, so i 4 

Shall ye return ” © (3h30 5 2% We a 
30 Some He hath guided y) 

Others have (by their chorcc) “f “pads Fess 3 Gdd JS 6 5- A 

Deserved the loss of their way , 10/4 do 

In that they took Abs Ne: | SAA 

The Evil Ones, in preference ist ats ¢ 

Te od for their friends gui G3507 nay 

And protectors, and think 49397499 944 459794 

That they receive guidance OSE 5 Cyne 9 
31 Oh Children of Adam! Z tho, 9 Ah eri 

Wear your beautiful apparel !0!3 os : 25/8 3bL 25) Cote , 

At every time and place 


Of prayer eat and drink | ‘Wybpa iI six ra Ai shew 3 
But waste not by excess, a 
6 Saphegs wl 


For God loveth not the wasters 


| 
Son ete = is 


1010 Tor wajh sec un 112 indn 114 Our devotion should be sincere not as in other men 5 
sight but by presenting our whole selves he ut and soul to God | ven so tt may not be enough 
for the sight of ou heart ind soul may be fiulty We should call upon God to give us the light, 
by which our sincerity may commend ttself to Him as true sincerity 15 1n Its sight ’ 


1OlL Cf \1 9+ Our simcerity should be reul sincerity, asi Gods sight, for when we return 
to Him, we sh ul be stripped of ul pretence, even such self deception as may satisfy us in thts life 


10)2 Guidance 1s forall But in some it takes effect, m others the doors are closed against 
it because they have taken Evilfor theirfriend If they have lost their way they have richly 
deserved it for they deliberately took their choice, even though in their self mghteousness, they 
may think that their sin ts their virtue and that their Cvil 1s their Good 


1013 Beauttful apparel zinat adornments or apparel for beutiful ling construed to mean not 
only clothes that add grace to the wearer but toilet and cleanliness attention to hair, and other 
smail personal details which no self respecting man or woman ought to neglect when going solemnly 
even before a great human dignitary, 1f only out of respect for the dignity of the occision, How 
much more important it 1s to attend to these details when we solemnly apply our minds to the 
Presence of God though He 1s always present everywhere! But the caution against excess apphes 
men must not go to prayer in silks or ornaments appropriate to women = Simularly sober food good 
and wholesome, 1s not to be divorced fiom offices of religion, only the caution against excess 
apphes strictly A duty, unkempt, slovenly Faqir could not claim sanctity in Islam 
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C 84—God has forbidden the things 

(vi 3258) That are evil, not those that are good, 
For these were created for man’s 
Enjoyment The transgressors 
Are those who reject God’s Signs 
They will have no share in the Bliss 
Of the Hereafter But the righteous 
Will dwell in Peace, and the Hope 
That was promised will be theirs 


SECTION 4 


Which He hath produced ¥en) z aea teil 
7 


For His servants, 7077 
And the things, clean and pure, 


apa 27 ty a 407 
Which He hath provided ya Gipoesels 
For sustenance? Fi : it lz Al oy 4) e, is 


Say They are, in the life 


Of this world, for those ad 1 
Who believe, (and) purely !°!5 and 


For them on the Day dawles ERAS 


Of Judgment Thus do We 


Explain the Signs in detail OCS sb EY 
eo y) 


For those who understand 


33 Say The things that my Lord ENO WGN 744 702 (7S Ne 
Hath indeed forbidden are 1046 seh Sota Cisse os ‘ 


Shameful deeds, whether open esr oss o % "4 . Kee 


Or secret, sins and trespasses 


Against truth or reason, assigning | ah SB e5 aad | Ie 
Tad ois 


Of partners to God, for which 


Ye are given no authority , Rus J, 4) CS yy 
Cd 


And saying things about God 
Of which ye have no knowledge Oty BV gil BORESTC 
| 


| 
32 Say Who hath forbidden | bigte 722 24 1h 
The beautiful (gifts) of God,°* | aut VES Oa rr 
| 
| 
| 
| 





1014 Asceticism often means the negation of ut and beauty It has no necessary sanctity attache 
to it 

1015 The beautiful and good things of life are really meant for and should be the privilege ol 
those with faith in God If they do not always have them in this life, and if there 1s sometimes th 
semblance of others having them who do not deserve them let us at least consider the matter 1 
another ight Our Faith in God’s wisdom 1s unshaken and we know that these are but fleeting ant 
mixed types of the things in the spiritual world Their pure counterparts in the spiritual world wil 
be only for those who proved, in all the trials of this world, that they had faith 

1016 Ihe forbidden things are described mm four categories (1) what 1s shameful or unbecoming 
the sort of things which have also legal and social sanctions, not of a local but of a universal kind 
they may be called offences against society , (2) sins against self and trespasses or excesses Of ever} 
sort , these are against truth and reason , here would come in indiscipline, failure in doing intangible 
duties not clearly defined by law , selfishness or self aggrandisement, which may be condoned bi 
custom and not punished by law, etc , (3) erecting fetishes or false gods , this is treason against th 
true God , and (4) corrupting religion by debasing superstitions, etc 
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34 Peopl term 1017 , 
Pcp le gt WATE Salant pis-ry 


Is reached, not an hour AA 499,40 7 
a og delay, rata Opis 
or (an hour) can they 798.2790 
Advance (in anticipation) OUR)AW Js 
35 Oh ye Children of Adam ! HR 99 KAR AA) CAT AN 
ee there come to you Keds Rghabate here 
Apostles from amongst you, Px NAL KeGe 7 o£ he 
Rehearsing Bad Signs unto you,— Zoi Bp Coal dele CXee 
Those who do nght saZ 92% 40 
ane mend (her ay Bes rae 
n them shall be no fear 4 9849% se 
Nor shall they gneve | OU 2b1)5 
36 But those who reject re 
Our Signs and treat them Esl thoes -PY 
With arrogance,—they \2¢7 4 I 
Are Companions 3 the Fire, Bu ee aotun lars cp 
To dwell therein (for ever) PT ee ee 
, 0 Gide C324 


37 Who can do more wrong \ 42 of 9 
Than one ne nee P\\) he Srl te PA Aa 
A he against be ACA 0% 
Or rejects Hie Signs? ae Asa GOSH ESS 
For such, their portion oo a 999 2,9N SF 
Appointed must reach them GSA ALi, Cot 


From the Book (of Decrees) IR AIZIHAL 99 IX “) Be 
Until, when Our messengers | POR SHE CSS SSE Bt ge 
(Of death) arrive and take > 2 7929S ,%2% 7 one 
Their souls, they say C4 OES CADE 
“Where are the things » tt a3 
That ye used to invoke ‘a G32 
In preference to God?” iG 


They will reply, “ They | 


1017 People uwmmat Ido notknow whether generation’? would not be more appropriate here 
If so it would refer to the Time Spimt for it affects a whole number of people living 
contemporaneously and while we deal grammatically with 1 group we really have in mind the 
individuals composing the group Anyway the lesson 1s what 18 suggested in the following verses 
There 1s only a limited time for an individual or for a group of people If they do not make good 
during that time of probation, the chance 1s lost and it cannot come again We cannot retard 
or advance the march of time by a single hour or minute ( Hour" im the text expresses an 
indefinite but short period of time ) 


1018 It must not be supposed that the rebels against God would at once be cut off in this hfe for 
their sins They will get the portion allotted to them, including the good things of life and the 
chance of repentance and reformation during their probationary period on this earth During that 
period they will have a fullrun After that penod expires, they will be called to account They 
will themselves see that the false things 1n which they put their trust, were false, and they will 
confess their sin, but 1t will be too late 


S vn 37-40] 350 
Have left us in the lurch,” ‘ £24 Tyo kt server ihe 
And they will bear witness | phus{ SE bas 5 ‘ he 
Against themselves, that they | 7° bs 4 Ie 
Had rejected God OG kay" octet 


(ASIEN AGEN -r 
The Peoples who passed away 


73. N74 fe 
XN e 9 
Before you—men and Jinns,— uy ly eae 1 


| 
38 He willsay ‘Enter ye : 
| 
| 
Into the F E t b(G 
nto the Fire very time a a 


In the company of 


A new People enters, vese eee esacevE 
Chiat gent beta ot palais bentess 
Inte the Fre Sah he last | eR USING RE 
Tee thewe that meted us| iy abel elt 


sss ei Oey 
He will say ‘“ Doubled!!9 Bidy - gIh? Se 2» ale 
For all” but this HNO aw Se a4 
Ye do not understand Qo 3S ? 4 G » B18 

a a 

39 Then the first will say of bam 24 Not 27 [Ee 
To the last “ oe then ! 28 245! els . 
No advantage have ye 7 9 (4K 4 5 d 
ort sat so gs ye HOF Gale ca Sls 
Of the Penalty for all £ 459 ge? \s ‘ . 
That ye did 1" 1020 OG ges Va hall 8505 


SECTION 5 
40 Allo those who reject ” Aart 096079 GS 
Our Signs and treat them A CEA Caves CAMEL 
With arrogance, no opening 19 9 IA 946R 4 (090 
Will there be of the gates AK) C mS.) Cis 








1019 The earlier generitions comnutted 2 double crime = (1) then. own sins (2) the bad ex imple 
they set for those that followed We are responsible not only fo1 our own misdeeds but for those 
which our example 1nd our te hing to our juniors may induce them to comnut But it does not he 
in the mouth of the juniors to 1sk for i double punishment for seniors the motive 1s not justice but 
pure spite whichis itself a sin’ Farther the later generitions have to uswei for two things 
(1) their own sins and (2) their failure to learn from the past from the expeiences of those who 
preceded them They should have an advantage im this respect bemg inthe foremost files of 
Time,’ but they did not learn Thus there was nothing to choose between the euler and later 
generations in the mutter of guilt But how few people understand this ! 

In vi 160 we were told that good was rewarded tenfold but evil wis punished according to its 
guilt, in perfect yustice This verse 1s in no way inconsistent with it Two ciimes must havea 
double penalty But we must understand ten times’? 1nd double’ figuratively and not 
quantitatively 

1020 Wrong doers have really no sense of honour towards each other Honour among 
thieves’ 1s an exceptional, not an ordinary, experience In real life guilt and crime are apt te 
indulge in mean spite and bitter recriminations against accomplices 


351 [S vir 4043 
Of heaven, nor wr t ey 467% a 89440 1%) 
ae the Garden, until ans 1S 2565 
e camel can pass by [- 2 9, NCC A\C 1B7 
Through the eye of the needle bel s C3 Chase! A Se 
“3? J ; 9% Aly‘ G 
For those 1n sin e Cag pee SINS 


Such 1s Our reward 


41 For them there 1s 


a7 sa 

Hell, as a couch Ge hei 24m 
(Below) and folds and folds er eee ree 
Of eoveane anous such | ste a03.95 Cys 
Is Our requital of those “9 - 4 

Who do wrong O CAB 6558 NSS 

42 “But those who beheve ryt 279A) 79 We 

And work nghteousness,— oanles lal 3-f’r 
No burden do We place ‘\ees IGE 2S FIGS «4 
On any soul, but that Pyles iy 


Of the Garden, therein Z99\\ (oe » 2 
Odile ls oe 


To dwell (for ever) 
De Feyds BC CESS 
AKANE 
“asGsacais 


43 And We shall remove 
From their hearts any 
Lurking sense of injury ,—'9! 
Beneath them will be 
Rivers flowing ,—and they 
Shall say ‘‘ Praise be to God, 
Who hath guided us 


Which it can bear,— | Luly, 9 1 2 4) T, 
They will be Companions Aoxe| Lxef Ny af 
To this (felicity) never | 


Aba eee . GyRAES Les 
crores | | ay Mass 
Brought bi eae And they Gk Sb eoile el 
Behold ' the Garden before you ! LOLTANS CANS 
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1021 Aman who may have suffered or been disappointed may have 1 lurking sense of injury it 
the back of his mind which mv spoil his enjoyment on account of past memory intruding i the 
midst of felicity In such cases memory itself is pain Fven sorrow 1s intensified by memory as 
Tennyson says A sorrow 5 crown of soriows 1s remembering happier things ”’ But that 1s in this our 
imperfect life In the perfect felicity of the nghteous «ll such feelings will be blotted out No 

heartaches’ then and no memories of them! Ihe clouds of the past will hive dissolved in glorious 
hght, and no past happiness will be comparable with the perfect happiness which will have then 
been attained Nor will any sense of envy or shortcoming be possible in that perfect bliss 
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Ye have been made !0?2 CALI (7 IRS of 
Its inhentors, for your OGM ES Ky taped, 3t 


Deeds (of nghteousness) ”’ 


ais 


44 The Companions of the Garden 


| 

H 2. 40 
ba call out to the Companions, Misr a asi Lei s5lls avr 
Of the Fire ‘‘ We have “00 294 
Indeed found the promises Ey bbe: AAs besser 
Of our Lord to us true "0 M907 07 
Have you also found at CT “9G aes Che 


Your Lord’s promises true ° ”’ 14300 
They shall say, ‘‘ Yes”, but 108 “2 salts 
A Crier shall proclaim 42 74%: 

Between them ‘The curse HS OMS 


Of God 1s on the wrong-doers , — Be “9 sb! Maa 424 Sax sae 


45, “‘ Those who would hinder (men) Ly 94 94 veh oe 79, 
From the path of God ai bee OF Onhegé rNI-(%0 
Bias = iy a9? 3 


And would seek in it 
AP #e a) ee 
eYOrE SI sai) 285 


Something crooked 1024 
They were those who 

46 Between them shall be t 4 SIL9A 
A veil, and on the Heights !95 pes Ses 4 Salsa A53 3-1 


Demed the Hereafter ” 


yy ao) 


1022 Jesus said Blessed ire the meeh for they shill inherit the eirth Mitt» 5 Here we 
are told blessed ate the nghteous for they shall inherit the kingdom of heaven The stress here 15 
on actual practical deeds of righteousness whether they find then rewards on earth or not 
immiterml their ittention 1s duected to an infinitely greater rew ird the kingdom of heaven In 
the Sermon on the Mount this 1s promised to the |= poor in spirit Mitt v 3 


1023, Lhe Comp unons of the Fire © in only answer a single word) = Yes ' such 1s then state of 
misery) Lvenso their vore is ciowned 1n the voice of the Cric) who explains then state they are 
inavstite of curse thatis deprivation of the grace ind mercy of God Such deprivation 15 the 
highest misery thit souls ¢ in suffer 


1024 The unrighteous reflect the own crooked minds when the path of God: before them 
Insterd of going straght they try to find something 1n it thit suits their own crooked ideas Frankly 
thev have no faith 1n the final Goul the Hereafter 

1025 ‘This 1s a difficult passage and Commentators have interpreted 11 1n different ways Three 
distinct schools of thought may be discerned in the interpretation (1) One school thinks that the 
men on the Heights are angels or such men of exalted spiritual dignity (eg the great apostles) as 
will be able to know the souls at sight as regards their spiritual worth the Heights will be their 
exalted stations from which they will welcome the righteous with a salutation of peace even before 
the nghteous have entered heaven the salutation of peace being itself an assurance of salvation to 
those whom they salute (Z) Another school of thought thinks that the men on the Heights are such 
souls as are not decidedly on the side of merit or decidedly on the side of sin but evenly balanced 
on a prrtition between heaven and hell ‘lheir case 1s yet to be decided but their salutation to 
the righteous 1s a wistful salutation because they hope for Gods Mercy (3) The third line of 
interpretation, with which I agree 1s close to the first with this exception that the partition and 


sass Heights .re figurative The higher souls will rejoice at the approaching salvation of the 
nghteous 
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Will b 9 ¢ 
Who would kiGw every one | “eb BOS Oe, 
| 


By his marks they will call SPI 2 2h ety 
ue to me Couipeniene Bagh <.soel 35 55 
the Garden, “ Peace on you” " UTA Ca Ca 
They will not have entered, ido 3) pele i of 
But they will have 7 9I7PT gh 
An assurance (thereof ) OG 3a 355 
47 When their eyes 1°46 shall be turned o £9 794 94 9 itie 
powarde the Companions FESR | \3)5-1% 
f the Fire, they will say ORS er Ae ey er TZ 
“Our Lord! send us not Cees ESN a aa 
To the company t 7s Gyre 
Of the wrong-doers " O Cheah) ptt xe 3 
SECTION 6 
48  Jiflhe men on the Heights 6 - ee 
Will call to certain men Noo chsh Let 5585-10 
Whom they will know ‘ee aod oe 
From their marks, saying 1°27 Bboy 245555 


“‘ Of what profit to you 9A J 7 on 

Were your hoards and your hake HE Ale 

Arrogant ways ? 4998 4299 
OGRE B35 


49 “ Behold! are these not 2k as 
The men whom you swore PLIES Bs sala 
That God with His Mercy beso? gh goiter a 
Would never bless * gua: Aisle y 
Enter ye the Garden OF So saa lake 
No fear shall be on you, aes est 


Nor shall ye grieve ” 186 Boxy I o 

| OCS NYS EE BY 

50 The Companions of the Fire ge on te sigs as 

Will call ote ope IPL ONT 65 -O 
Of the Garden ‘ Pour down 4s s 

Ket Scie neste 


To us water or anything 
Se ee ee ee ee 


1026 Thery eves iccording to interpretation (2) of thelist note theiy would refer to the people 
whose fate has not yet been decided and the speech would be theirs according to interpretations 
(1) and (3) in that note, ‘their’ would refer to the Coimpanions of the Garden who would realise the 
terrible nature of hell and express their horror of it I prefer the latte: Then the mention of 
the men on the Herghts * and their speech in verse 48 comes m niturally is a different kind of 
speech from t different kind of men 


1027 This speech 1s in three parts (1) the last limes of this verse are addressed to the 
Companions of the Fire, reminding them (as a bench of judges might speak to a prisoner) of the 
futility of their wealth and riches and arrogance in their earthly life , (2) the second part, in the 
first half of verse 49, recalls to their minds how false was their contempt of the good but lowly men 
who are now to be the inheritors of heaven, and (3) thelatter part of verse 49, enter ye the Garden’ 
{gs addressed to the Blessed, to give them a welcome to their state of felicity 
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That God doth provide 4\2 

For your sustenance ” he ah 4 | EWS * 2 j 35 
They will say ‘“ Both | eee \ 
These things hath God forbidden ~ oO CR Se 


To those who rejected Him ,—-"'24 
i 


51 ‘Such as took their religion ae ee 
To be mere amusement ie pis BISSI-o1 
And play, and were deceived fe bs pages pipe 
By the life of the world” | Ban Sool a4 3 Cn) § 
That day shall We forget them 1°? | a ” oF 124% torr 


As they forgot the meeting 7A NY 
Of this day of theirs, ns eae ls 


And as they were wont ey eye XG) OK 
To reject Our Signs Sig ow rf . ae 
: ORISA LL SEY 3 
52 For We had certainly 
Sent unto them a Book, ( \§ ; ceNikog 46 S-ar 
Based on knowledge, Oe f 


Which We explained Sod - je 11 2% 
a ¢ 


In detail,—a guide 


9 9 vA g o/4 
And a mercy Oe Bey) Aion 


To all who believe 


= eae ane fulfilment b{s 4 799297 29 yy 
Of the event ? On the day x ANG Noi ort 
Thove who dregarded UL ON A 
eden OCTET EATON SS 


Bnng true (tidings) Have we MG a\ Wl (4 uf NIP 2 TY 9G 
No intercessors now to intercede Bie FY 3 ono) 3h i 
On our behalf ? Or could we A] i352 Ke AGS-TO7, 

gk oO 0 








1028 Lhe Comp unions of the Lire will thirst for w iter and not get 1t and for sustentnce which 
will not be theirs while the Companions of the Girden will have the refreshing ruin of God s Mercy 
ind the cryst ul w iters of the springs ind rivers of God s pleisure ind they will enjoy the bliss of 
Gods Countenince which will be their supreme nourtshment and the fruit of their life of probation 
and seeking, These things will net be transfer tble Cys also xxxvi1 41 47 62 67 


1029 Forgetfulness miy be inveluntary from a defect of memory or figuratively, a deltberate 
turning away fiom or ignoring of something we do not want, as when we siy indan ugument you 
convemently forget tht so ind so isso indso” Hete the latter kind is meant Lf men deliberately 
ignored the Hereafter in spite of warnings cin they expect to be received by God Whom they 
themsel\ es rejected ? 


1030 If those without faith wint to wait and see what hippens in the Hereafter they will 
indeed learn the truth but it will be too late for them to profit by 1t then All the false ideals and 
false gods which they put their trust upon will leave them in the lurch If they thought that the 
goodness or greatness of others would help them they will be undeceived on the day when their 
personal responsibility will be enforced There will be no salvation except on their own record 
How they will then wish that they had another chance! But thei chance will be gonc 
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1031 A sublime verse comparable to the Throne Verse u 295 ‘The Creition in stx Days is of 
course met iphorical In xl 14 the Days of God ’ refer not so much to time as to the growth in us 
of a spiritual sense a sense of sin and a sense of Gods Mercy In xxu_ 47 we are told that a Day in 
the sight of God 15 tke a thous ind years of our reckoning andin Ixx 4 the comparison 1s with 50(00 
of our years In the history of our material earth we may reckon six great epochs of evolution ‘The 
signific ince of the figure stv will be disc ussed 1n connection with xl1 912 where the matter 1s referred 
to in more detiul 


1032 Throne ( arsh) 1s of course metaphorical 1 symbol of authontvy power and vigtlance as 
Kurst (seat throne) wasinu 255 Kurst perhaps refers to majesty while arsh refers to power and 
the slightly different sh ides of me ining throw light on the two passages Here we are told of the 
creation of the heavens and the earth in six days But lest we should be obsessed with the Jewish 
idea that God rested on the seventh day we are told that the Creation was but a prelude to Gods 
work for His authority 15 exercised constantly by the laws which He establishes ind enforces in all 
parts of His Creation The beautiftl imagery of night and day seeking out each other in rapid 
succession 1s still further enforced in the A1abic by the double accusative of the verb yugshi showing 
the mutual interactions of the day and the night each covering the other in turn The heavenly 
bodies show an order which 1s evidence of His constant care and government Not only that, but it 
1s only He Who creates, maintains and governs and no one else 


1033 In prayer we must avoid any arrogance or show or loudness or vanity of requests or words 
If excess 1s condemned 1n all things 1t 1s specially worthy of condemnation when we go humbly 
before our Lord,—we poor creatures before the Omnipotent Who knoweth all 
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1034 The man who prays with humility and earnestness finds the ground prepared by God for 
his sptritual advancement It 1s all set in order and cleared of weeds He does not like the wicked 
upset that order to introduce evil or mischief into it 


1035 Fear and longing the fear of God 1s really a fear lest we should diverge from His Will or 
do anything which would not be pleasing to Him unlike oidinary fear it therefore brings us nearer 
to God and tn fact nourishes our jonging and desire for Him 


1036 The Parable 1s complete 1n its triple significince (1) In the physical world the winds go 
like heralds of glad tidings they are the advance guard behind which is coming a great army of 
winds driving heavily laden clouds before it the wise Providence of God 1s their General, who 
directs them towards a parched land on which the : louds deliver their gladdening showers of mercy, 
which convert the dead land into a living fertile and beautiful land bearing a rich harvest (2) In 
the spiritual world the winds are the great motive forces in the mind of man orin the world around 
him that bring the clouds or instruments of God’s Mercy which descend and fertilise souls hitherto 
spiritually dead (3) If we can see or experience such things in our life here below can we doubt 
the resurrection of our souls after we die here ? 


1037 The triple parable explained in the last note 1s here continued (1) In the physical world, 
the fertilising showers of rain yield a rich harvest on good soil, but bad soil yields little or 
nothing (2) In the spiritual world, also, God’s Mercies evoke no response in some souls which 
have chosen evil (3) In the final reckoning, though all will be raised not all will achieve the fulfil. 
ment of their lives 
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(vir 5999) Generation, and they were destroyed 
In the Flood Hiid was defied 
By his own people ’Ad, but they were 
Swept away by a terrible blast 
Their successors, the Thamiid, were puffed up 
With pride and injustice, but behold! 
An earthquake buried them for their sins 
After Salih had warned them from God 
With a rain of brimstone and fire 
Were overwhelmed the Cities of the Plain 
For their unexampled lusts, against which 
Lot did warn them The people of Midian 
Were given to mischief and fraud Shu’atb 
Did warn them, but they heeded not, 
And perished in an earthquake 
God’s punishment 1s sure for wickedness and sin 
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1038 Those who are grateful are those who joyfully receive God’s Message, and respond to 1 
by deeds of holiness and righteousness 





1039 The story of Noah in greater detail! will be found in x1 2549 Here the scheme 1s to te 
briefly the stories of some of the Prophets between Noah and Moses, and lead up thus to a lesso 
for the contemporaries of the Apostle Muhammad himself When Noah attacked the wickedne: 
of hts generation he was laughed at fora madman, for he mentioned the Great Day to come 1 
the Hereafter God's retribution came soon afterwards—the great Flood, in which his unbelievin 
people were drowned, but he and those who believed in him and came into the Ark were saved 
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1040 The 'Ad people, with their prophet Hud are mentioned in many places See especially 
xxvi 123 140, and xlvi 21 26 Their story belongs to Arabian tradition Their eponymous ancestor 
‘Ad was fourth in generation from Noah having been a son of Aus the son of Aram, the son 
of Sdm, the son of Noah They occupied a large tract of country 1n Southern Arabia extending 
from *Umman at the mouth of the Persian Gulf to Hadhramaut and Yemen at the southern end 
of the Red Sea The people were tall in stature and were great builders Probably the long 
winding tracts of sands (ahqaf) im their dominions (xlvi 21) were irrigated with cinals They 
forsook the true God and oppressed their people A three years famune visited them but yet they 
took no warning At length a terrible blast of wind destroyed them and their land, but a remnant 
known as the second ’Ad or the Thamiad (see below) were saved, and afterwards suffered a similar 
fate for their sins 

The tomb of the Prophet Htid (gabr Nabi Hiid) 1s still traditionally shown m Hadbramaut, 
latitude 16° N and longitude 49§°E about 90 miles north of Mukalla There are ruins and inscriptions 
in the neighbourhood There 1s an annual pilgnmage to it in the month of Rajab See 
“Hadhramaut, Some of its Mysteries Unveiled,’ by D van der Meulen and H von Wissmann, 
Leyden, 1932 
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1041 The pst tense may be understood 1n three ways (1) A terrible famine hid already afflicted 
the Ad as 1 warning before they were overwhelmed 1n the final blast of hot wind (see the last note) 
(2) The termble insolence ind sin mto which thcy had fallen was itself a punishment (3) The 
prophetic past 1s used is much 1s to say Behold! [see a dreadful calamity 1t 1s alreadyon you! ’ 


1042 Why dispute over nimes ind imiginaly gods the inventions of your minds? Come to 
realities If you ask foi the punishment and ire waiting in insolent defiance what can I do but tlso 
wait ?—1n feu and trembling for you for I hnow that God s punishment ts sure | 


1043. Ihe Thimud people were the successors to the culture and ctviltsation of the Ad people 
for whom seen 1040 and vu 65 ibove They were cousins tothe Ad apparently a younger brinch 
of the sime rue Their story also belongs to Arabian tradition according to which their 
eponymous incestor | hamud was ison of Abir (+ brother of Ai ium) the son of Sam, the son of Noah 
Their seat was in the north west corner of Aribia (Aiabia Petra‘ between Medina and Syria, It 
included both rochy country (hijr xv 80) ind the sp icious fertile \ alley (Wad:) and plains country of 
Qura wluch begins just north of the City of Medin1 and is traversed by the Hija4 Ratlway When 
the holy Apostle in the 9th year of the Hijra led his expedition to Tabuk (about 400 miles north of 
Medina) against the Roman forces on a reported Roman invasion fiom Syria he ind his men came 
across the archz ological remains of the Thamud The recently excavated rock city of Petra near Ma an 
may go back to the Thamiid though tts architecture has many features connecting it with kgyptian 
and Greco Roman culture overlaying what 1s called by European writers Nabatean culture Who 
were the Nabatzans? They were an old Arab tribe which played a considerable part in history after 
they came into conflict with AntigonusIin312BC ‘Their capital was Petri but they extended 
their territory night up to the kuphrates In 827 BC they were lords of Damascus under their king 
Haritha (Aretas of Roman history) For some time they were allies of the Roman Empire and held 
the Red Sea httoral The Emperor Trajan reduced them and annexed their terntoryin AD 105 
The Nabatzans succeeded the Thamid of Arabian tradition The Thamid are mentioned by name 
in an inscription of the Assyrian King Sargon, dated 715 BC, as a people of Eastern and Central 
Arabia (Encyclopaedia of Islam) See also Appendix IX toS xxvi 

With the advance of matenal civilisation, the Thamad people became godless and arrogant, 
and were destroyed by an earthquake Their prophet and warner was Sahib, and the crisis in ther 
history is connected with the story of a wonderful she camel see next note 
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1044 The story of this wonderful she camel, that was a Sign to the Thamtid 1s variously told in 
tradition We need not follow the \ arious versions in the traditional story Whit we are told in the 
Quranis_ that (1) she was a Sign or Symbol which the prophet Salih used for a warning to the 
haughty oppressors of the poor (2) there was scarcity of water and the arrogant or privileged 
classes tried tg prevent the access of the poor or their cattle to the springs while Salih intervened 
on their behalf (xxvi 155 liv 28), (3) hke water pasture was considered a free gift of nature in this 
spacious earth of God (vi 73) but the arrogant ones tned to monopolise the pasture also, (4) this 
particular she camel was made a test case (liv 27) to see if the arrogant ones would come to reason , 
(5) the arrogant ones instead of yielding to the reasonable rights of the people, ham strung the poor 
she-camel and slew her, probably secretly (xci 14, liv 29) the cup of their iniquities was full, and the 
Thamild people were destroyed by a dreadful earthquake which threw them proneon the ground 
and buried them with their houses and their fine buildings. 
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1045 As usually happens in such cases the Believers were the lowly and the humble ind the 
oppressors were the arrogant who in selfi hly keeping bach natures gifts (which we Gods gifts) 
from the people were deaf to the dictates of justice ind kindness Salih took the side of the 
unprivileged and w's therefore himself attacked 


1046 Notice the relation between the question and the answer [he godless chiefs wanted to 
discredit Salih and put a personal question as muchastosay iIshe notahar? ’ The Behevers 
took back the issue to the higher plane as much astosay We know hets aman of God but look 
at the justice for which he is making a stand to resist it 18 to resist God The answer of the 
godless was to reyect God in words and in action to commit a further act of cruelty and injustice 
in ham stringing and killing the she camel at the same time hurling defiance at Salih and his God 


1047 The retribution was not long delayed A ternble earthquake came and buried the 

eopl 
and destroyed their boasted civilization The calamity must have been fairly extensive in ee aed 
intense in the terror it inspired for it 1s described (liv 31)as a ‘single mighty blast’ (sa:btan 
wahtdaten), the sort of terror inspiring noise which accompanies all big earthquakes 
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1048 Salih was saved by Gods mercy asa just and nghteous man His speech here may 
be either a parting warning or 1t may be a soliloquy lamenting the destruction of his people 
for their sin and folly 


1049 Lit 1s the Lot of the English Bible His story 1s biblical but freed from some shameful 
features which are a blot on the biblical narrative He was a nephew of Abraham and was sent as 
an apostle and warner to the people of Sodom and Gomorrah cities utterly destroyed for their 
unspeakable sins They cannot be exactly located but it may be supposed that they were 
somewhere in the plain east ofthe Dead Sea The story of their destruction 1s told in the 19th 
chapter of Genesis Two angels in the shape of handsome young men came to Lot 1n the evening 
and became his guests bv night The inhabitants of Sodom in their lust for unnatural cnme 
invaded Lot’s house but were repulsed In the morning, the angels warned Lot to escape with 
his family ‘Then the Lord ramed upon Sodom and upon Gomorrah brimstone and fire from 
the Lord out of heaven and He overthrew those cities, and all the plain and all the inhabitants 
of the cities and that which grew upon the ground But his wife looked back from behind 
him, and she became a pillar of salt’? (Gen xix 24 26) 

Note that Lot's people are the people to whom he 1s sent on a mission He was not one of 
their own brethren as was Salih or Shu aib 
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1050 An instance of the witherimg sarcasm that hardened sinners use aginst the righteous 
They wound with words and follow up the insult with deeds of injustice thinking that they 
would bring the righteous into disgrace But God looks after His own and in the end the 
wicked themselves are overthrown when the cup of thetr iniquity 15 full 





1051 In the biblical narrative she looks back a physical ict (seen 1049) here she 1s a tvpe 
of those who lag behind te whose mental and moral attitude in spite of their associition with 
the righteous 1s to hark back to the glitter of wickedness and sin The righteous should have 
one sole objective the Way of God lhey should not look behind nor yet to the mght or the left 


1052 The shower 1s expressly stated in Q x1 82 to have been of stones In xv 7374 we 
are told that there was a terrible blast or noise (sathat) in addition to the shower of stones Taking 
these passages into consideration along with Gen xix 24 (seen 1049 above) I think 1t 15 legitimate 
totranslate a shower of brimstone 


1053. Madyan’’ may be identified with Midian’? Midian and the Midianites are frequently 
mentioned in the Old Testament though the particular incident here mentioned belongs to Arab 
rather than to Jewish tradition The Midtanites were of Arab race though as neighbours of the 
Canaanittes they probably intermixed with them They were a wandering tnbe tt was Midianite 
merchants to whom Joseph was sold into slavery and who took him to Egypt Their principal 
territory in the time of Moses was 1n the north east of the Sinai Peninsula and east of the 
Amalekites Under Moses the Israelites waged a warof extermination against them they slew 
the kings of Midian slaughtered all the males burnt their cities and castles and captured their 
cattle (Num xxx: 711) This sounds like total extermination Yet a few generations afterwards 
they were so powerful that the Israelites for their sins were delivered into the captivity of the 
Midianites for seven years both the Midianites and their camels were without number and the 
Israelites hid from them in “dens caves and strongholds’? (Judges vu 16) Gideon destroyed 
them again (Judges vn 125) say about two centuries after Moses As the decisive battle was 
near the hill of Moreh not far south of Mount Tabor we may locahse the Midiamtes on this 
occasion tn the northern parts of the Jordan valley at least 200 miles north of the Sinai Peninsula 

This and the previous destruction under Moses were local and mentton no town of Midtan 
In later times there was a town of Madyan on the east side of the Gulf of Aqaba It 1s mentioned 
in Josephus Eusebius and Ptolemy (Encyclopedia of Islam) Then it disappears from 
geography In Muslim times it was a revived town with quite a different kind of population 
but it never flourtshed The Midtanites disappeared from history 
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1054 Shuatb belongs to Arab rather than to Jewish tradition to which he 1s unknown 
His identification with Jethro the father in law of Moses has no warrant and Ireyect it There 
18 no similarity either in names or incidents and there are chronological difficulties (seen 1064 
below) If as the Commentators tell us Shu atb was 1n the fourth generation from Abraham being 
a great-grandson of Madyan (a son of Abraham) he would be only about a century from the time of 
Abraham, whereas the Hebrew Bible would give us a period of four to six centuries between 
Abraham and Moses The mere fact that Jethro was a Midianite and that another name Hobab 
1s mentioned for a father in law of Moses 1n Num x 29 1s slender ground for identification As 
the Midianites were mainly a nomad tribe we need not be surprised that their destruction in one 
or two Settlements did not affect their hfe in wandering sections of the tribe in other geographical 
regions Shuaibs mission was apparently in one of the settled towns of the Midianites which 
was completely destroyed by an earthquake (vi 91) If this happened in the century after 
Abraham there 1s no difficulty in supposing that thev were again a numerous tribe three or five 
centuries later in the time of Moses (see last note) Asthey were a mixed wandering tribe both 
their resilience and their eventual absorption can be easils understood But the destruction of 
the settlement or settlements uf the Wood or Aika was a separate settlement seen 2000 to xv 78) 
to which Shu aib was sent to preach was complete and no traces of 1t now remain 


The name of the highest mountain of Yemen Nabi Shu ab (11 000 ft ) has probably no connection 
with the geographical territory of the nomad Midiamites unless we suppose that their wanderings 
extended so far south from the territories mentioned in the last note 
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1055 The Midianites were in the path of a commercial highway of Asia viz that between 
two such opulent and highly organised nations as Egypt and the Mesopotimian group comprising 
Assyria and Babyloma Their besetting sins are thus characterised here (J) giving short 
measure or weight whereas the strictest commercial probity 1s necessary for success (2) a more 
general form of such fraud depriving people of rightful dues (3) producing mischief and disorder 
where peace and order had been established (again in a literal as well as a metaphorical sense) 
(4) not content with upsetting settled Ife taking to hmghway robbery literally as well as 
(5) metaphorically imtwo ways viz cutting off people from access to the worship of God and 
abusing religion and piety for crooked purposes : e exploiting religion itself for their crooked 
ends as when a man builds houses of prayer out of unlawful gains or ostentatiously gives charity 
out of money which he has obtained by force or fraud etc After setting out this catalogue of 
besetting sins Shu'aib makes two appeals to the past (1) You began as an insignificant tribe and 
by Gods favour you increased and multiplied in numbers and resources do vou not then owe 
a duty to God to fulfil His Law? (2) What was the result in the case of those who fell into 
sin? Will you not take warning by their example? 

So Shu aib began his argument with faith in God as the source of all virtue and ended it 


with destruction as the result of all sin In the next verse he pleads with them to end their 
controversies and come to God 


1056 Madvan 15 torn by internal conflict Shuatb comes as a peace maker not in virtue 
of his own wisdom but by an appeal to the truth rmghteousness and justice of God As we see 
later the real motives of his opponents were selfishness arrogance violence lawlessness and 
injustice But he appeals to their better nature and 1s prepared to argue on the basis that the 
party which wants to suppress those who believe in Gods Message and in nghteousness has 
some sincere mental difficulty in accepting Shu’aib’s mission If * he saysto them ‘ that 1s 
the case do you think tt justifies your intolerance your violence or your persecution? On the 
contrary events will prove by themselves whois nght and whois wrong ’ To the small band 
who believe in his mission and follow his teaching he would preach patience and perseverance 
His argument to them would be You have faith surely your faith 1s strong enough to sustain 
you in the hope that God’s truth will trumph in the end there 1s no cause for despair or dejection me 

How exactly these past experiences fit the times of our holy guide Muhammad! And if 16 
for that analogy and that lesson that the stones of Noah Hiid Salh Lit and Shu arb are related 
to us —all different and yet all pointing to the great lessons in Muhammad 5 Ife 


1057 See the argument in the last note God’s decision may come partly in this very life 
either forthe same generation or for succeeding generations by the logic of external events 
But in any case it 1s bound to come spintually on a higher plane eventually when the nghteous 
will be comforted and the sinners will be convinced of sin from their own inner conviction 
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1058 The gentle all persuasive arguments of Shu arb fell on hard hearts 
Turn him out !—him and his people 
bigotry what room 1s there for logic ? 
of pretending to be tolerant Ovyes! 


Their only reply was 
When courtesy and a plea for toleration are pitted against 
But bigotry and unrighteousness have their own crooked ways 
they said we are very tolerant and long suffering! But 
we are for our country and religion Come back to the ways of our fathers and we shall graciously 
forgive you!' Ways of their fathers! —they meant injustice and oppression high handedness to the 
poor and the weak fraud under cover of religion and soon! Perhaps the righteous were the poor 
and the weak Were they likely to love such ways? Perhaps there was implied a bribe as well 
as a threat If you come back and wink at our iniquities you shall have scraps of prosperity 
thrown at you Ifnot out you goin disgrace! ’ 


1059 The answer of the righteousis threefold (1) Coming back 1s all very well But do you 
mean that we should practise the vices we detest ? (2) “ You want us to he against our conscience 
and our God after we have seen the evil of your ways ’ (3) Neither bmbes northreats, nor specious 
appeals to patriotism or anceStral religion can move us thematter rests with God Whose will and 
pleasure we obey andon Whom alone we rely His knowledge will search out all your specious 
pretences 


1060 This of course does not mean that any one can ever return to evil ways with God's consent 
Shu'aib has already emphatically repudiated the 1dea of returning “ toyour ways after God hath 
rescued us therefrom’ But even if their ways had been good the human will he goes on to say 
has no data to rely upon and he and his followers would only be guided by God s Will and Plan 


1061 Having answered the insincere quibblers among the godless the righteous turn to God in 
eainest prayer The endless controversies in this world about abstract or speculative things never 
end even where both sides are sincere im their beliefs The decision must be taken to God Who sits 
on the throne of Truth, and Whose decisions will therefore, be free from the errors and imperfections 


of all human judgment The sincere have nothing to fearin the appeal to Him, as their motives 
are pure 
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1062 The answer of the Unbelieversis characteristic Asall their bribes and subtleties have 
fatled, they resort to threats which are worse than the irgument of the stich All nght ° they say 
* there 1s nothing but ruin before you ! [hat means that the Believeis will be persecuted held up to 
obloquy ostracised and prevented from access to all means of honourable livelihood their families 

ind dependents will be insulted reviled ind tortured if they could but be got into the enemy s 
power their homes destioyed and them names held up to ndicule and contempt even when they ire 
gone But as veise 92 says, then wicked designs recoiled on themselves it was the wicked who 
were ruined and blotted out 


1063 The fate of the Madyan people is described in the same terms as that of the Thamid in 
verse 78 above An earthquake seived them by night ind they were buried in their own homes 
no longer to vex God’s earth But a supplementary detail 1s mentioned in xxvi 189 the 
punishment of a day of overshadowing gloom which may be understood to mean a shower of 
ashes and cinders accompanying a volcanic eruption Thus a day of terror drave them into their 
homes, and the earthquake finished them The lament of Shu aib in verse 931s almost the same as 
that of Sah in verse 79 with two differences (1) Shu aib’s messages attacked the many sins 
of his people (see n 1055) and are therefore expressed in the plural while Salhs fight was chiefly 
against selfish arrogance and his message 1s expressed in the singular , (2) the Thamud were the more 
cultured people of the two, and penshed in their own pride, as Sahh said ' ye love not good 
counsellors’ , the Midiamtes were a rougher people, and their minds were tess receptive of argument 
or faith , as Shu’arb said, they were a people who ‘ refused to bélieve ” 
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1064 Can we get any idea of the chronological place of the destiuction of the Midianites ’ 
Inn 1093 (vu 85) we hive discussed the geographic ul ispects ‘The foHowing considerations will 
help usin getting some ide1 of their pened (1) The stories of Noah Hud $alih Lut and Shu'aib 
seem to be in chronologiw o:de: Therefore Shu asb came after Abraham whose nephew Lut 
was (2) If Shu aib wis tn the fourth generation from Abraham (sec n 1590 to x1 89) it would 
be impossible for him to hive been . contemporiry of Moses who came many centunes later This 
difhiculty 1s recognised by Ibn Kathu and other clissical commentators (3) The identification 
of Shuatb with Jethro the father inlaw of Moses 1s without warrant see n 1054 (vu 85) 
(4) Shu atb must hive been before Moses see vi 103 (9) lhe Midianites who were destroyed 
by Moses and by Gideon after him (n 1093) were Jocal remnants as we may speak of the Jews 
at the present day but their extstence asa nation im their onginal home lands seems to have 
ended before Moses they became as if they had never been in the homes where they had 
flourished * (v1 92) (6) Josephus Eusebius and Ptolemy mention a town of Madyan, but it was 
not of any importance (n 1053) (7) After the first centuries of the Christi1n era Madyan as a town 
appears as an unimportant place resting on its past 


1065 Man was originally created pure The need of a prophet arises when there 1s some 
corruption and iniquity which he is sent to combat His coming means much trial and suffering, 
especially to those who join him in his protest against wrong Lven so peaceful a prophet as 
Jesus said ‘I came not tosend peace but a sword” (Matt x 34) But itis allin God's Plan, 
for we must iearh humility 1f we would be worthy of Him 


1066 God gives enough rope to the sinful They grow and multiply, and become scornful 
Neither suffering nor affluence teaches them the lessons which they are meant to learn, uz 
patience and humility, gratitude and kindness to others They take adversity and prosperity 
alike asamatter of chance ‘Oh yes!’ they say “such things have happened in all ages! Our 
fathers had such expenence before us, and our sons will have them after us Thus goes on the 
world for all time!*? But does it? What about the Plan of the Architect? They are found 
napping when Nemesis overtakes them in the midst of their :mpious tomfoolery ! 
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1067 ‘Ihts and the two following verses should be read together ‘1hey furnish a commentary 
on the story of the five prophets that has already been related Gods wrath may come by night 
oi by day whether people are arrogantly defying Gods laws or are sunk in lethargy or vam 
dreams of unreahty Whocan escape Gods Plan, and whocan feel themselves outside it except 
those who ure seeking their own ruin? 


1068 This closes that chapter of the narrative which deals with apostles who were rejected 
by theirown people, but who stood firm on Gods message and were able to rescue a remnant 
who believed In each case there were special circumstances and special besetting sins, which 
have been explained in the notes The nations which asa body could not be won over to God's 
Law pershed So far we have been dealing with the corruptions and iniquities within each 
nation In the story of Moses we have first a struggle against the bondage of Egypt, one of 
the foremost powers then in the world, the rescue of the Israelites and their wandermgs, and 
their proving themselves unworthy and being left to wanderin anew sense when they rejected 
the new Prophet (Muhammad) whe came to renew God's Messager 
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1069 The stories whith have been related should give a warning to present and future 
generations which have inherited the land, the power, or the experience of the past Ihey should 
know that if they fall into the same sins they will meet with the same ftte when through their 
contumacy their hearts are hardened, they do not listen to the advice thut falls on their ears 


1070 Those who have heard the Message and rejected it find it more difficult afterwards to 
tetrace their steps Evil has blocked the channels of Gods grace to them It begins with their 
breaking their Covenant with God, with each step afterwards they fall deeper and deeper into 


the mire 
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1071 The story of Moses:1s told in many places in the Holy Quian with a special lesson in each 
context Inn 49 71 the story 1s 1n appeal to the Jews from their own scripture and traditions 
to show their true place in the religious history of mankind and how they forfeited it Here we 
have an instructive parallelism in th it story to the story of Muhammads mission —how both these 
men of God had to fight iginst (1) a foreign foe arrogant unjust faithless, and superstitious 
and (2) against the same ¢1 ts» of intern ul foe among their own people Both of them won through 
In the case of Moses the foreign foe wis Phar ioh ind his Egyptians who boasted of their earlier 
and superior civilisation in the case of the Prophet Muhammad the foreign foes were the Jews 
themselves and the Christians of his diy Moses led his people nearly to the L ind of Promise 
in spite of rebellions among his own people Muhaminad succeeded completely in overcoming the 
resistance of his own people by his own virtues and firmness of character and by the guidance of 
God What was a hope when these Meccin verses were ceveiled became in ucomphshment 
before the end of his life 1nd mission on e uth 


1072, Pharaoh (Atabi J traun) 18 a dynastic title, not the name of wy particular hing in 
kgypt. It has been triced to the ancient Hieroglyphic words Per ga which mean’ Great House 
‘Thg.,g#n 1s an infirm letter added in the process of Arabisation Who was the Pharaoh in 
the story of Moses? If the Inscuptions had helped us, we could have answered with some 
confidence but unfortunately the Inscriptions ful us It 1s probible th it it was an e uly Pharaoh 
of the XVIiIth Dynasty siy Thothmes! ibout 1540 BC See ippencdix IV on F gyptinn Chronology 
and Israel printed at the end of this Suri 


1073 Notice that Moses in addressing Phataoh and the Lgyptians claims his mission to be 
not from his God or his peoples God but from your Lord from the Lord of the Worlds And 
his mission 1s not to hts people only I come unto you (Lgyptian people) from your Lord 
The spirit of our version 1s entirely different from the spirit of the same story as told in the Old 
Testament (Exod chapters 1 toxv) In Exod in 18 the mission of Moses 1s to be expressed 
as from the Lord God of the Hebrews 

The essence of the whole Islamic story 1s this Josephs sufferings ind good fortune were not 
merely a story inaromance Joseph was 4 prophet his sufferings and his subsequent nse to power 
and position in Egypt were to be a lesson (a) to his wicked brothers who sold him into slavery, (6) to 
his people who were stricken with famine and found a welcome in Egypt and (c) to the 
Egyptians who were arrogant over their high material civilisation but had yet to be taught the 
pure faith of Abraham Israel prospered in Egypt and stayed there perhaps two to four centuries 
(Renan allows only one century) Times changed and the racial bigotry of the Egyptians showed 
its head again and Israel was oppressed Moses was raised up with a threefold mission again (a) to 
learn all the learning of the Egyptians and preach Gods Truth to them as one who had been 
brought up among themselves (6) to unite and reclaim his own people, and (c) to rescue them and 


lead them to a new world, which was to open out their spiritual horizon and lead them to the 
Psalms of David and the glories of Solomon 
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1074 The ensuing dialogue shows the psychology on the twosides Pharaoh is sitting in his 
Darbar with his mimsters and chiefs around him In their arrogance they are only amused at 
the effrontery and apparent revolt of the Israelite leaders and they rely upon. their oWn superior 
worldly power aided by the magic which was a part of the Egyptian religion Confronting them 
stand two men Moses with tis mission from God and his brother Aaron who was his lieutenant 
They are confident not in their own powers but in the mission they had received The first thing 
they have to do 1s to act on the subjective mind of the Fgyptiins and by methods which by God s 
miracle show that Fgyptian magic was nothing before the true power of God 


1075 The serpent played 1 lirge part in Egyptian mythology The great sun god Ri won 1+ 
mieat victory over the serpent Apophis typifying the victorv of hght over darkness Mans of 
their gods und goddesses took the forms of snakes to impress their foes with terror Mosess rod 
as a type of 1 serpent at once appealed to the Egyptian mentality The contempt which the 
hk gyptians had entertained in their minds before was converted into terror Here was some one 
who could control the reptile which their great god Rv himself had such difficulty in overcoming! 


1076 But the second Sign displayed by Moses w1s evef more puzzling to the Egyptians Moses 
drew out his hand from the folds of the garments on his breast and it ws white and shining as with 
divine hght! This was to counter any suggestions of evil which the serpent might have created 
This wis no work of evil —of blach magic or atrick orillusion His hand was transfigured—with 
ahght which no Fgyptian sorcerers could produce In Islam the ‘white hand of Moses has 
passed into a proverb for 1 symbol of divine glory dazzling to the beholders 


1077 The tuo Signs hid the desired effect on the Egyptians They were impressed, but they 
judged them by their own standards They thought to themselves These are ordinary gorcerers 
let us search out our best sorcerers and show them that they have superior power _ By t hike all 
worldly people they began to fear for their own power and possessions It was far from Mosess 
imtention to drive out the I gyptians from their own Jand He merely wanted to end the Egyptian 
oppression ‘But the Egyptians had a guilty conscience, and they judged other peoples moti, es 
by theirown They discussed the matter in Council on quite wrong premises ~ pe 


nm fF 


S vir 111-116 }, 374 


111 They said “ Keep him 2479 ¥ 
And his brother in suspense : slo's desl SB -i 
(For a while) , and send 


(id oe 8 4 
To the cities men to collect— 3 Capt> PONS Chentl 

112 And bring up to thee 017 0 UY, 71547 
All(our) sorcerers well-versed "’ !°78 Ope =” Ky BV ur 


113 §o there came 


The sorcerers to Pharaoh at p= Atay ‘o-Hif" 
They said, “‘ Of course 
We shall have a (suitable) yes ATIF 
Reward if we win !'”" 1078 Za At 9 oS eee » 
Ow CF EY 
114 He said “Yea, (and more),— 4% AN 
Be ies ae in that case PX 6-19 
e (raised to posts) 72 4497 4-3 
Nearest (to my person) ” OCA SE! oF 5 
115 hey me enon ! BS Sete SIG 
t thou throw (first), 73 ow I, 
Or shall we have oth gs 69S MGs 


The (first) throw ? ” 


Zhe 4 
116 a oo ye (first) ” : Faifélar 
o when they threw, 739 TIP ZK OUR EMS 
They bewitched the eyes ee ff Ba) ira 

Of the people, and struck IZn&s 
Terror into them for they Bi ol ] 5 estan po) als 


Showed a great (feat of) magic 19° 








1078 The advice of the Council to Pharaoh shows a misreading of the situation They were 
ina panic about whit the magic of this evidently powerful sorcerer could do against them So they 
advised the Pharaoh to summon their most powerful sorcerers from all over the country and in the 
meantime to hold Moses and Aaron in suspense — neither to yield to them nor definitely to oppose 
them The men of God could well afford to wait ‘limes always in favour of Truth 

1079 The most noted sorcerers of Pharaoh came Their art was built upon trickery and 
imposture and the first thing they could think of was to make a selfish bargain for themselves The 
Pharaoh and his Council would in their present state of panic agreeto anything And so they did 
Pharaoh not only promised them any rewards they desired if they foiled the strange power of these 
men but he also promised them the highest dignities round his own person And so the contest 
begins, with due obser ance of the amenities observed by combatants before they come to close grips 

1080 Moses and his brother Aaron were pitted against the most skilful magic men of Egypt 
but they were calm and confident and let the magic men have their innings first As1s usual in this 
world, the magicians trickery made a great impression on the people but when Moses threw his rod 
the illusion was broken and the falsehood wasall shown up Inthe Old Testament story (Exod 
vu 10 12) 1t was Aaron that threw the rod and he threw it before the magicians Aaron's rod 
became a serpent Then the magicians threw their rods and they became serpents but Aaron's 
rod swallowed up their rods The story given to us 1s more dramatic and less literal We are told 
in general terms that Moses first allowed the mgic men to play their tricks The rod of Moses 
was the symbol of his authority It must have been a simple shepherd’s crook with which he 
used to feed his flocks With God’s grace behind him, he was able to expose all false trickery 
and-establish the Truth 
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1081 The proud ones of the Cowt—Pharaoh and his chiefs—were hard hearted and the 
exposure of the imposture only made them wreak their: ige on those whom thev could reach On 
the other hind the effcc t on the humbler ones - those who had been made the dupes and instruments 
of the imposture—w1s quite different lheir conscrence wis awakened Ilhev fell down to the 
ground in ador ition of the Lord of the Worlds and confessed their faith 


1082 Phiraoh and his Court were doubly ingry first because they were made to look small 
when confronted by the power of God ind secondly bec iuse their dupes and instruments were 
snatched away from them These men the sorcerers at once recognised the Signs of God and m 
their case the mission of Moses and Aaron was fulhlled They turned back on their pst hfe of 
imposture make believe false worship and oppression of the weik and confessed the One true 
God As usunily happens hardened sinners resent all the more the siving of any of their 
companions from sin and error Judging other people s motives by thetr own they accuse them of 
duplicity and if they have the power they take cruel revenge Here the Pharaoh threatens the 
repentant sinners with the extreme punishment for treason and apostasy (cutting off of hands and 
feet combined with an ignominsous death on the cross asin the case of the worst malefactors) 
But they remained firm and prayed to God for patience and constancy Probably their influence 
spread quietly inthe commonalty Ultimately it appeared on the Throne itself in the person of 
Amenophis IV about five or six generations vfternards See Appendix V on Egyptian Religion 
printed at_the.end of this*Stra 
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1083 These Tgyptiins by then patience ind constincy show thit then repentince was true 
Mhus in their case the mission of Moses was fulfilled duectly ind thew number must have amounted 
toa considerable hgutc¢ [hey were mirtyrsto then futh and their m utyrdom affected their nation 
intwo ways In the first plice as they were the pich of those who practised the false superstition 
in Egypt them conversion ind disappearance deilt 1 stiggering blow to the whole system 
Secondly the indirect effect of their martyrdom on the common uty of [ gypt must have been far 
greater than can be measured by numbers Ihe banner of God was planted and the silent 
spiritual hght must hive gone on ever since though history in recording outward events 1s silent 
onthe slow ind gridual processes of transformation undergone by Fgyptian religion From a 
chrotie pantheon of animals and animal gods the worship of the sun and the heavenly bodies, and 
the worship of the Pharaoh as the embodiment of power they gradually came to realise the oneness 


and mercy of the true God After many glimpses of Monothersm on Egyptian sos! itself, the Gospel 
of Jesus reached them, and eventually Islam 
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1084 Pharaohs order igainst the sorcerers was di istic enough But his Council 15 not satisfied 
Whitt about Moses ind the Israelites? Ihey had «1 seeming victory and will now be more 
nigchievous thin eve: They appeal to Pharaohs vanity uid his superstition and sense of powel 

If you leave them alone they say = where will be your authority? You and your gods will be 
defied ! Phaiaoh has a ready answer He was really imwardly cowed by the apparent power 
of Moses He dired not openly ut against him But he had aheady betore the birth of Moses 
passed a cunning order to destroy the whole people of Isracl Through the instrumentality of 
midwives (Lxod 1 15) all the male children were to be destroyed and the females would then be 
for the Lgyptians the race of Israel would thus be at an end ‘This order was still in force and 
would remain m force until the despised race was absorbed But Lgyptian cunning aud wickedness 
had no power against Gods Plan for those who had faith See vetse 129 below 


1085 Notice the contrast between the arrogant tone of Pharaoh and the humility and faith 
taught by Moses In the end the arrogance was humbied and humility and faith were protected 
and advanced 


1086 ‘lhere 1s a slight note of queruJousness in the peoples answer But Moses allays it by his 
own example and courage and his vision of the future which was amply fulfilled in time See 
verse 137 below 


1087 The Israelites despised and enslaved were to be rescued and niade rulers in Palestine 
David 1nd Solomon were grcat hings and played a notable part im history But the greatness of 
Israel was conditional they weie to be judged by their deeds When they fell from grace, other 
people were given honour and power And so it came to be the turn of the Arab race, and so on 
God gives His gifts to those who are nghteous and obey His Law 
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1088 ‘Lheir superstition ascmbed the punishment of their own wickedness to some evil omen 
Phey thought Moses ind his people brought them ill luck They did not look within themselves 
to see the root of evil and the cause of their punishment! So it happensinallages People 
blame the righteous for something which they do, different from other men instead of searching 
out their own lapses from rectitude, which are punished by God 


1089 A type of obstinacy und resistance to Gods message As they believed in sorcery and 
magic they thought anything unusual was but sorcery and magic and hardened then hearts 
against [ruth 


1090 Tifen=ma widespread calamity causing wholesale death and destruction It may be a 
flood o: a typhoon or an epidemic among men orcattle Perhaps the last 1s meant, if we may 
interpret by the Old Testament story (Lxod 1x 3,9, 15, xu 29) 


1091 In xvi 101, the reference 1s to nine Clear Signs These are (1) the Rod (vi 107), (2) the 
Radiant Hand (vii 108), (3) the years of drought or shortage of water (v1 130), (4) short crops (vu 
130), and the five mentioned in this verse, vz, (5) epidemics among men and beasts, (6) locusts, 
(7) lice, (8) frogs, and (9) the water turning to bicod 
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3092 The demand of Moses was two fold (1) come to God and cevse from oppression and (2) let 
me take Israel out of Lgypt At first 11 was I wghed it and rejected with scoin. When the Plagues 
came for pumshment each time the kgyptians suffered they promised imendment and begged 
Moses to intercede and cause the plague toceise But every time it ceased they went bach to their 
evil attitude until the final retribution came = Fhisis vty pe of the stnners attitude fot all times 


1093 Lhe intercession of Moses was limited to prayer Lach plague o1 penaltv had its appointed 
term in Gods decree ‘That teim was duly fulfilled before the plague ceased (Gods law is firm 
it does not vacillate ihe the human will =! he intercession only meant two things (1) that God» 
name w is invoked ind His presence duly brought home to the mind and heirt of the sinner who 
promised repentance and (2) thit the sinner was given « further chance if the piayer was accepted 
This again 1s a universal truth 


1094 When at last Pharaoh let Israel go they selected not the highway to Cauaan, along the 
Mediterranean and by Gaza bec iuse they were unarmed and would have encountered immediate 
opposition there but by way of the wilderness of Smai They hid to cross the mirshy end of 
the Red Sea which they did while Pharuohs host which came in pursuit was diowned Cf u 50 


102 Where was the Council of Pharaoh holdin which Moses addressed Pharauh? kgypt » 
primary capital in the XVIUth Dynasty was Thebes (No Ammon) but that was more than 400 
mules to the south of the Delta 1n whose corner Israel dwelt Memphis onthe apex of the Delta a 
little south of where Cairo 1s now was also over 100 miles from Israels habitations ‘The interview 
must have been either 1n a Palace near Goshen where the Israelites dwelt, or in Zoan (aTanis) the 
Deltaic capital built by a former dynasty which was of course still avaiable for the reigning 
dynasty, and which was not far from the Jewish settlement 
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1096 Israel winch wis despised became a great and glorious nation under Solomon He had 
goodly territory and was doubly blest His land ind people wee prospcrous ind he was blessed 
with wisdom trom: God His swiy and his fime spread ewst and west And thus God » promi 
to Israel was fulfilled Note that Syma and P iestine had once been under the swiy of Lgypt At 
the same time the proud and rebellious Pharaoh and his people were broughtlow The splendid 
monuments which they had erected with so much shill and pride were mingled with the dust heir 
great cities—T hebes (or No Ammon) Memphis (or Noph sacred to the Bull of Osis) and the other 
splendid cities buc ime as if they had not eaisted and aichzeologists have had to dig up their ruins 
from the sands Ihe splendid monuments—tentples places tombs statues columns and stately 
structures of all kinds—were buried in the sdnds Kkven monuments lihe the Great Sphinx which 
seem to defy the ages were pirtly buried im the sunds ind owe their rescue to the comparatively 
recent reseirches of archeologists As late as 1743 Richard Pococke in his Jravels in Leypt 
(p 41) remarked Most of those pyrimids are very much rumed 


Ihecontrast between kgypt and Israeli» one part of thestory in the march of time Israel also w is 
found unworthy and in course of time the Arabs whomthey despised as Ishmaelttes became their 
masters ‘The Jews in thew Ghettos in 1 urope suffered much persecution Nor are they out of the 
wood yet Ifthe Pogroms of the Slavs against them have ceased their fitein Nazt Germany 15 
the talk of the world Norhid the Arabs or lurks or any nation a perpetual lease of power fiom 


God The test 1s nmghteousness and the Musthm virtues taught in the Universal Religion of faith 
and right conduct 


1097 Who were these people? We are now in the Sina: Peninsula Two conjectwies are 
possible (1) The Amalekites of the Sinai Peninsula were at perpetual war with the Israelites ‘Thev 
were probably an idolatrous nation, but we have very little knowledge of their cult (2) From 
Egyptian history we know that Egypt had worked from very anctent times some copper mines in 
Sinat An Egyptian settlement may have been here Like all mining camps it contained from the 
beginning the dregs of the population When the mines ceased to be worked, the settlement or 
what remained of it must have degenerated further Cut off from civilisation its cult must have 
become still narrower without the refining influences which a progressive nation applies even to its 
idolatry Perhaps Apis the sacred bull of Memphis, lost all 1ts allegorical me ining for them and 
only gross and superstitious mtes remained among them Ihe text speaks of some idols they had, 
implying that they had merely a detached fragment of a completer religion This was a snare in 


the path of the Israelites, whom many generations of slavery in Cgypt had debased into ignorance 
and superstition 


381 {S. vis 138 142 


“Surely ye are a people y the 

Without knowledge | O Opa? FI SNS) 
139 “As to these folk,— OF 22 Ship 

ase they are in ‘fe pes BES Oh ns 

Is (but) a fragment of a ruin,'° 22941% 

And vain 1s the (worship) hed ot Us 


Which they practise ” O Ss | for iis ls 1! ; 
ra Ze 
140 He said “Shall I seek for you 


a4 NG 
atl AB OB 
A god other than the (true) ob of Sry 
God, when it 15 God Oy sil 
ho hath endowed you - 
With gifts above the nations?” ots Se pL 505 
ea A 


141 And remember We rescued you 


| at] : w J A 74% 2 4 
From Pharaoh’s people, S33 OF JAcee tS) 9-im 
Who afflicted you with . 5a) , 5S 3235 £35 
The worst of penalties, Galle 


Who slew your male children r . oT 

cyriyees alive your females Paar 5 we 255 255 SEE: 

In that was a momentous Lu, , 
Siu RUGS & 


Tnal from your Lord 10" 





SECTION 17 | 
| 
{ o A 
142 “\WWZe appointed for Moses ECS hal es Jes 5-urr 
Thirty nights, and completed ~ 27 (S\ a7, 
(The period) with ten (more) we pes $ 


Thus was completed the term 9 P24 
(Of communion) with his Lord,!'!© “as Canta NAS 1 sie 
Forty nights And Moses 


Had charged his brother Aaron Cp pb an55 ‘ sy NSS t) 
(Before he went up) 7 











1098 If conjecture 2 in the list note 1s correct this «olatrous worship was but the flagment of 
1 ruin from kgypt and Mosess reproach ts biting ou who have been rescued from the bondage 
of living Egypt—~do you hainker ifter the bondage of 1 dead cult debased even from that from 
which you have been rescued ? 


Mutabbar=broken in pieces smashed into fragments destroyed 


1099 ‘This 1s Gods reminder to Israel through the mouth of Moses There was a double tnal 
(1) while the bondage lasted the people were to learn patience and constancy in the midst of 
affiction (2) when they were rescued they were to learn humility justice and nghteous deeds of 
prosperity 


1100 There is much mystic doctrine in this section and the parallel between Israel and Islam 
continues throughout The fortv nights communion of Moses with God on the Mount may be 
compared with the forty days fast of Jesus in the wilderness before he took up his ministry (Matt 
iv 2) and with the forty years of Mustafa s preparation in life before he took up his Ministry In 
each case the Apostles lived alone from their people, before they came :nto the full biaze of the 
events of their Ministry ‘The forty 1s divided into thirty and ten, pre figuring the thirty days of the 
Ramadh&n fast, and the ten_days of the Zul Hay) pilgrimage in Islam 
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1101 When for any reason the man of Godis absent from his people his duty of leadership 
(ehlafat) should be taken up by his brother—not necessarily 1 blood brother but one of his asciet 
or brotherhood = ‘The deputy should disc harge it in all humility remembering three things (1) that ie 
1s only a deputy and bound to follow the directions of his Principal (2) that ght and justice are 
of the essence of power and (3) that mischief gets its best ch ince to ruse its head in the absence 
of the Principal ind that the deputy should always guard against the traps | d for him in the 


Principal 5 absence 


1102 Iven the best of us may be betrayed into overweening confidence or spuitual ambition 
not yet justified by the stige we hive reached Moses hid already seen part of the glovy of God in 
hus Radiant White Hind thit shone with the glory of Divine light (vu 108 n 1076) But he wis stilt 
m the flesh and the mission to his people wis to begin after the ( ovenint of Sinai It was 


premature of him to ask to see God 


1103 But God—the Chensher of all His creatures—treats even our foolish requests with merc 
compassion and understanding Even the reflected glory of God 15 too great for the peas 
substance of matter The peak on which it shone became as powder before the ineffable glo: 
and Moses could only Itve by being taken out of his bodily senses When he recovered from a 
swoon he saw the true position and the distance between our grosser bodily senses and the true 
splendour of God’s glory He at once turned in penitence to God and confessed hus faith Havin 
been blinded by the excessn.e Glory he could not see with the phvsicaleve But he could get : 
glimpse of the reality through faith and he hastened to proclaim his faith : 


1104 ‘ Furst to belteve * Cf the expression first of those who bow to God m Islam iny: 14 
and vi 163 ‘ First means here not the first in time but most vealous in faith It has the intens 
and not the comparative meaning ve 
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1105 Above (other) men = 1¢ among Iiscontempmanes Tle had 1 high mission and he hid 
the honon: of speaking to God 


1106 Gods revelatron 1s for the benefit of 11s cieatures who should receive it with reverence 
and grititude While Moses was having these great spititual experiences on the Mount his 
people below were ungrateful enough to forget God ind make 2 golden calf for worship (vu 147) 


1107 The lLablets of the I aw contained the essential spiritual Truth from which were dered 
the positive injunctions and prohibitions eaplanations ind interpretations which it w is the function 
of the prophetic office to hold up for the people to follow ‘The precepts would contain as the 
Shari’at does matters absolutely prohibited matters not prohibited but disapproved matters 
about which there was no prombition or injunction but in which conduct was to be regulated by 
circumstances matters of positive and universal duty matters recommended for those w hose zeal 
was sufficient toenable them to work on highe: than minimum standards ind matters which 
were sought by persons of the highest spintuil eminence No soul 1s burdened bey ond its capacity , 
but we are asked to seek the best and highest possible for us in conduct 


1108 Notice the transition from the We ' of authority and honour and impersoni dignity to 
the I'' of personal concern in specially guiding the righteous 


1109 There are two meanings one literal and the other figurative Literally the homes of the 
wicked both individuals and nations he desolate asin the case of the ancient Egyptians, the ‘Ad 
and the Thamad Figuratively, the ‘ home'' shows the inner and more intimate condition of 
people If you are dazzled by the outward prospenty of the ungodly examine their inner anguish 
and fear and insecurity and vou will thank God for His gracious guidance 
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1110 The argument may be simplified thus in paraphiase = The mght 1s established on the earth 
as Godcreated it Nature recognises ind obeys Gods law is fixed foi each portion of Creation 
But man because of the gift of Will sometimes upsets this buance Ihe 1o00t cause 1s his arro 
ince, as it was in the case of Iblis God 5 Signs ire everywhere but if they are reyected with scorn 
and blasphemy God will withdriw His grace for sin hardens the heait and makes it impervious to 
the truth Want of futh produces i kind of blindness to spirituil facts a kind of deafness to the 
warnings of a 1) ty of Account when the best of us will need His Mercy for ou Salvation which may 
be described spiritually as ou: Seeing God If we had contumaciously rejected faith can we 
hope for any thing but justice —the just punishment of our sins? 


1111 Rejected Our Signs again a return to the Plural of impersonal Dignity 1nd Authortty fiom 
the singular of personal concern in granting grice and guidance to the ighteous 


1112 The making of the golden calf and tts worship by the Israelites during the absence of Moses 
on the Mount were refeired toin un 51 and some further details are given in xx 8597 Notice how in 
each case only those points tre referred to which are necessary to the argument in hand A narrator, 
whose object 1s mere narration tells the story 1n all its details and is done with it A consummate 
artist, whose object 1s to enforce lessons brings out each point in its proper place Master of all 
details, he does not ramble but with supreme literary shill yust adds the touch that 1s necessaty in 
each place to complete the spiritual picture His object 1s not a Story but a lesson Here notice 
the contrast between the intense spiritual communion of Moses on the Mount and the simultaneous 
corruption of his people in his absence Wecan understand his nghteous indignation and bitter 
grief (vit 150) The people had melted all their gold ornaments and made the image of a calf hke the 
bull of Osiris in the city of Memphis in the wicked Fgypt that they had turned their backs upen 
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1113 Image ofacCalf  Jasadis literally a body especi uly the body of a man according to Khalit 
quoted by RaSib In xat 8 1t 1s used obviously for the human body as also in xxxviut 34 but in the 
latter case the idea of animage without any real hte or soul, 1s also suggested In the present 
passage I understand miny suggestions (1) that it wasa mere image without life, (2) as such it 
could not low theteforc the appearance of lowing mentioned immediately afterwards was a fraud 
(3) unlike its prototype the bull of Ositts it had not even the symbolism of Osiris behind it the Osiris 
myth in the hiving religion of Lgypt had at least some ethical principles behind it 


1114 The lowing of the golden calf was obviously a deception practised by the Egyptian 
promoters of the cult Lvttonin his Last Days of Pompeu ’° exposes the deception practised by 
the priests of Isis Men hidden behind images imposed on the credulity of the commonalty 


lilo Did ye make haste > In your impatience could you not wait for me? Your lapse into 
idolatry has only hastened Gods wrath Ifyou had only waited Iwas bringing to youin the 
Tablets the most excellent teaching in the commands of God ‘There 1s subtle irony in the speech 
of Moses Thereis alsoaplav upon words tl=calf and ajtla=to make haste no translation 
can bring out these niceties 


1116 Put down the Tablets we are not told that the Tablets were bioken, in fact vu 154 (below) 
shows that they were whole ‘They contained Gods Message ‘There is a touch of disrespect (if not 
blasphemy) 1n supposing that Gods Messenger broke the Tablets in his incontinent rage, as 1s 
stated in the Old Testament Mosess anger waxed hot, and he cast the tablets out of his hands, and 
brake them beneath the Mount” (Exod xxxu 19) On this point and also on the point that 
Aaron (in the Old Testament story) ordered the gold to be brought made a molten calf, fashioned 
it with a graving tool, and built an altar before the calf (Cxod xxxn 2 5) our version differs from 
that of the Old Testament Wecannot believe that Aaron who was appointed by God to assist 
Moses as God's Messenger, could descend so low as to seduce the people into idolatry whatever 
his human weaknesses might be 
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1117 Moses was but human Remembering the charge he had given to Aaron (vu 142) he had a 
just grievance at the turn events had taken But he did not wreak his vengeance on the Tablets of 
God's law by breaking them He latd hands on his brother, and his brother at once explained 


1118 Aarons speech 1s full of tenderness and regret He addresses Moses as son of my 
mother," — an affectionate term He explains how the turbulent people nearly killed him for 
resisting them And he states in the clearest terms that the idolatry neither originated with him nor 
had his consent In xx 85 we are told that a fellow described as the SAmir: had led them astray 
We shail discuss this when we come to that passage 


1119 As Moses was convinced that his brother was guiltless, his wrath was turned to gentleness 
He prayed for forgiveness—for himself and his brother for himself because of his wrath and for his 
brother because he had been unable to suppress idolatry among his people And lke a true leader 
that he 1s, he identifies himself with his lheutenant for all that has happened Even more, he 


identifies himself with his whole people m his prayer in verse 155 below Herein, again, 18 a type of 
what the Hoty Prophet Muhammad «rd for his peopte 


1120 The consequences were twofold (1) spiritual, in that God's gtace ts withdrawn, aad 


© even in the present life of this world, in that godly men also shun the smner's company, and be 
wsolated. 
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1121 Sevents of the elders were taken up to the Mount but left at some distance from the place 
where God spoke to Moses They weteto be silent witnesses but their faith was not yet complete, 
and they dared to say to Moses We shall never believe in thee until we see God in public " (11 55) 
‘lhey were dazed with thunder and lightning and might have been destroyed but for Gods 
mercy on the intercession of Moses 


1122 Rajfat violent quaking earthquake 1 t uke it to refer to the same event as 1 described by 
the word S4tgaiin 1 55 the thunder and lightning that shook the mountain side 


1123, Moses was guiltless but he identifies himself with his whole people and intercedes with 
God on their behalf He recognises that it was a trial, in which some of his people failed to stand 
the test Such failure was worthy of punishment But he pleads for mercy for such as erred from 
weakness and not from contumacy, and were truly repentant, although all who erred were in their 
several degrees worthy of punishment 


1104 Cf ul 26 
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4125 God » mercy ts in and for all things All nature subserves 1 Common purpose which ts for 
the good of all Hiscreitures Our faculties and our understandings are all instinces of His grace 
and mercy Hach unit or factor among his creatuies benefits from the others and receives them as 
Gods mercy toitself indinits turn each contributes to the benefit of the others and is thus an 
instance of God» mercy tothem His meicy 1s untvetsal and all pervasive while His justice and 
punishmert are reserved for those who swerve from His plan ind (to use 1 medieval juridical 
formula) go out of His Peace 


1126 ‘The personal grace and mercy—and their opposite —are referred to the singular pronoun 
1°? while the :mpersonal Lrw by which God s Signs operate in His universe is referred to the 
plural pronoun of authority and dignity We’ 


1127 In this verse is a pre figuring to Moses, of the Arabian Apostle the last and greatest of the 
apostles of God Prophecies about him will be found in the Taurat and the Inyit_ In the reflex of 
the Taurat as now accepted by the Jews Moses says ‘ The Lord thy God will raise up unto thee a 
Prophet from the midst of thee of thy brethren like unto me’ (Deut xvii 15) the only Prophet 
who brought a Shan at lke that of Moses was Muhammad Mustafa, and he came of the house of 
Isma 31 the brother of Isaac the father of Israel In the reflex of the Gospel as now accepted by the 
Christians Christ promised another Comforter (John xiv 16. the Greek word Paraclete which the 
Christians interpret as referring to the Holy Spirit 1s by our Doctors taken to be Pertclyte, which 
would be the Greek form of Apmad SeeQ ix: 6 


1128 Agia! plural of gullun a yoke, aniron collar In the formalism and exclusiveness of 
the Jews there were many restrictions which were removed by Islam a religion of freedom in the 
faith of God, of universality in the vartety of races languages manners and customs 


1129 Light which 1s sent down with him = the words are ‘ with him ', not‘ tohim " emphasizing 
the fact that the Light which he brought illumines every one who has the privilege of joming his 
great and universal Fellowship 
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1130 Falah«prosperity in its general sense 15 well 15 1n its spiritual sense In the general sense 
it means that right conduct 1s the only door to happiness and well being In the spiritual sense 
it means that Faith and its frutts (right conduct) are the only gates to salvation 


1131 Our attention having been directed to various apostles who were sent with missions to 
their several peoples and in each of whose careers there 1s some pre figurement of the life of the last 
ind greatest of them we are now asked to listen to the proclamation of Muhammad s 
universal mission We contemplate no longer after this partial truths It1s not now a question 
of saving Isiael from the bondage of Fgypt nor teaching Midian the ethics of business nor 
reclaiming the people of Lot from sexual sin or Thamfid from the sin of oppression in power or Ad 


from arrogance and ancestor worship Now are set forth plainly the issues of Life and Death the 
Message of the One Universal (20d to all mankind 


1132 ‘ Unlettered'’ 1s applied to the Prophet here ind in verse 157 above has three special 
significations (1) He was not versed in human learning, yet he was full of the highest wisdom and 
had a most wonderful know ledge of the previous Scnptures This was a proof of his inspiration 
It was a miracle of the highest hind a Sign’, which every one could test then and every one can 
test now 4.2) All organised human knowledge tends to be crystallised to acquire a partial bias 
or flavour of some school of thought The highest Teacher had to be free from any such taint 
just as a clean slate 1s necessary if a perfectly clear and bold message has to be written on it (3) In 
ni 20 and Ixu 2 the epithet 1s applied to the Pagan Arabs, because, before the advent of Islam they 
were unlearned That the last and greatest of the Prophets should arise among them and they and 
their language be made the vehicle of the new, full, and universal hght has also a meaning which 
418 explained in C 12 15 
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1133, We now come to some incidents in Jewish history which have been referred to in 1 57 60 
Here they have special reference to their bearing on the {mes when early Istam was preached The 
Twelve Tribes and the parable drawn from them have been explained inn 73 to u 60 

1134 Cf u S7andn 

1135 Asim vit, 19, we may construe eat’ hereto mean not only eating literally, but enjovmng 
the gaod things of life 

113 Cf 11.5859, andn. 72. The story is herve told by way of parable for thetumes of Isiam. 
Hence we have a few verbal changes e.g ,5° dwell m this town" instead of“ enter this town,’ ete 
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1137 Cf 1 65andn [ishing like every other activity was prohibited to Israel on the Sabbath 
day As this practice was usually observed the fish used to come up with a sense of security 
to their water channels or pdols openly on the Sabbath day, but not on other days when fishing was 
open This was a great temptation to the law-bieakers which they could not resist Some of 
their men of piety protested but it had no effect When their transgressions which, we may 
suppose extended to other commandments, pissed beyond bounds, the punishment came They 
were despised among their own people, and became hhe apes, without law and without order 
or decency 


1138 ‘There are always people who wonder, no doubt sincerely, what good it 1s to preach to 
the wicked The answeris given to them here (1) every man who gees evil must Bpegk out 
against it, it 1s his duty and responsibility to God, (2) there 1s always a chance. that the warning 
may have effect and save a precious soul This passage has a special meaning for the times when 
our Holy Prophet was preaching in Mecca, apparently without results But it apples te all times, 1 
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1140 See Deut x: 28 “A curse if ye will not obey the commandments of the Lord your 
God, but turn aside out of the way which! command you this day ' also Deut xxvim 49, 
The Lord shall bring a nation agaimst thee fiom afar, fromthe end of the earth, as swift as 
the eagle fieth, a nation whose tongue thou shalt not understand , and many other passages 


1141 Lhe dispersal of the JLUws 1s a great fact m the worlds history Nor has their 
persecution ended yet, nor 15 it likely to end us far as we can foresee 


1142. Merely inberteng 2 Book, or doing lip service to it, dues not make a nation fighteous 
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“ High nance” 18 one of these temptations Cf also1i 80 “the Fire shall not touch us except 
fora féw-nuabered:days" and 1 88,-about their blasphemous self sufficiency, 
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; 
forex 


i 
C 88 —Mankind have the nature of good 
(vu 172-206) Created within them yet doth God 
By His Signs keep up a constant 
Reminder to men of His holy Names 
Those who err scarce realise 
How gradually they fall into sin 
Their respite has a term , the doom 
Must come, and it may be on a sudden 
So humbly draw nigh to the Lord, 
Declare His glory, and rejoice in His service 


SECTION 22 


72 “When thy Lord drew 


aw, a rd Ye ad 
forth} 46 B3\ CO PSeTO C27t 
From the Cheldren of Adam— Ve Sod Gal $1 3 ier 


1144 Cf un 638 andn 

1145 Therein==in the Book or Revelation, in what We have given you 

1146 ‘This passage has led to differences of opinion in interpretation Does it mean that each 
individual in the posterity of Adam had a separate existence from the time of Adam, and that 
a Covenant was taken from all of them, which is binding accordingly on each individual? That 
question really does not arise The words in the text refer to the descendants of the Cfiildren 
of Adam, i¢, to all humanity born or unborn without any limit of time Adams seed carries 
on the existence of Adam, and succeeds to his spintual herttage Huntanity as such has a corpdtate 
aspect Humanity has been given by God certain powess and faculties, whose possession creates 
on our side special spirituat obligations, which we must faithfully discharge, see ¥ 1, antt n; 682 
These obligations may from a legal point of view be considered as arising from ittpliéd Covevtants 
In the preceding verse (vi. 171) @ reference was miade to the implied Covenant of the Jewitt 
gation. Now we consider the implied Covenant of the whole of htritarity, for tit Mbty 
Apostie'’s mission was world-wide 


SVALI7AA7S } 394 


From their Joms— 924.3 aie 
Their descendants, and made (RSS oat St 
them 3 4e 215 


Testify concerning themselves, . Pavesi th 2 FATES TA 
(saying) » I 9 9% 
Am I not your Lord Gp carl 


(Who cherishes and sustains 


you) ?”— Oe IDE 


They said “Yea! nips € 

We do testify!"!47 (This), Jest . bays 3 
Ye should say on the Day a3) 3 12% 4° 

Of Judgment ‘“ Of this we | oe Of 


Were never (duly) warned” 


5 atl 3 = err 
173 Or lest ye should say “Bs dl-ter 


“‘Our fathers before us 
May have taken false gods, 


I\9% 9 O% 
But we are (their) descendants 6 I077 AG GES eT 


After them wilt thou then | "2 4 2% 
Destroy us because of the deeds oe Wa G7 gt 
Of men who were futile?’ !'45 9 Ae CK 3 

174 Thus do We explain = *\ wie AIRKee 
The Signs in detail, | “ | 7 ol) aer 


And perchance they may turn 093 9 INK 
(Uante Us) OC a aes 


175 “Relate to them the story '9 | 4494) tw » rs : 
Of the man to whom 4335) Ns _ Orl5-148 160 


We sent Our Signs, 
But he passed them by 





1147 The Covenant 1s complet¢d in this way We a knowledge thit God 1s our Creator 
Cherisher and Sustainei_ therefore we 1 khoowledge our duty to Htm when we so testify com erning 
ourselves, the obligation 1s as 1t‘were assumed by us for it follows from our very nature when it 1s 
pure aad uncorrupted 

1148 The latent faculties in man are enough to teach him the di tinction between good and 
evil to warn hmm of the dangers that beset his life But to awaken and stimulate them a personal 
appeal 1s made to each individuul thiough the still small voice within lim = This in 
its uncorrupted state ackuon ledges the truth and metaphorically swears its Covenant with God 
There 1s, therefore no excuse for any individual to say cither (8) that he was not duly warned 
or (2) that he should not be punished for the sins of his fathers because his punishment (if any) 
cames from his personil responsibility and 1s for his own rejection of faith and the higher spiritual 


influences 


, 1149 Commentators differ whether this story or parable refers to a particular individual 
ang uf so to whom ‘The story of Balaam the seer who was called out by fsraels enemtes to 
curse Israel, but who blessed Israel instead (Num xxi xxi xxiv) 16 quite different It 1s better 
to take the parable in a genergl sense Ihere are men, of talehts ard position to whom great 
opportunities, of spiratual insight come, but they perversely pass them by Satan sees his’ 
oppertumty and catches them up instead of ring higher 1 the spintual wena ther selfish ata: 
Worldly desires and ambitions pull them down, and they are lost 8 4 


$35 {S. vi. 175-179 


So Satan followed him up, : BANE 4e0 of 
And he went astray all oe : | 
176 If it had bezn Our Will, 1 941A Zhe 97 
We should have alexesd him VF s Assi) ti gle 
With Our Signs, but he U2 o 749 
Inclined to the earth, 2913) 21S; 
And followed his own vain Gr 50515 
des res 115° 19D Peres 
His similitude is that 4S bi 
Of a dog if you attack “esl er aes 
Him, he lolls out hts tongue, / ’ 
Or if you leave him alone, ao SAY adh fhe (8 Of 
He (still) lolls out his tongue ao) 67 Ai be 5, 9 ee 1 
That 1s the similitude Las\ Ch Sys EGA E | 
Of those who reject Our Signs, “Boul 5 POC is s 
So relate the story, - 


Perwn_: th-y my 1 fl--* Css ad my Eats 


177 Evil as an example are IRAE My gf, AA, 
People who reject Our en I 5S 5 Hi en 
And wrong their own souls 7 Seprg S807 7s 

: OCIS GTS EL 

178 Whom God doth guide,— 29 
He 1s on the right path “ Coseedisas SB NS ota 
Whom He rejects fiom His 

guidance, — (Webs 5 


Such are the persons who Zod NN DSA , 
perish 1152 Obbwedlss ELT 


179 Many are the Jinns and men 


ry 944 
We have made for Hell Maes SIGS OG) 9-109 


They have hearts wherewith they 


Understand not, eyes SLASH os eel qe 
wherewith 1353 bys zf PSIG o 6 


1150 Notice the contrast between the exited spiritual honours which they would sdaverres recei ed 
from God 1f they had followed His Will and the earthly desires which eventually bring them low 
to the position of beasts and wore 

1151 The dog especially in the hot weather totls out his tongue whether hes attacked 
and pursued and ts tired or he 1s left alone It 1s part of his nature to slobber So with the man 
who rejects God Whether he 1s warned or left atone he continues to throw out his dirty saliva 
‘Lhe injury he will do will be to his own soul But there may be infection in his evil example 
So we must protect others And we must never give up hope of his own amendment So we 
must continue to warn him and make him think 


1152 ‘Those who reject God will be deprived of Gods grace and guidance His Mercy 1s 
always open for sincere repentance But with each step downwards they go lower and lower, 
until they perish 

1153 Cf 1 18 Though they have apparently all the faculties of reason and perception, 
they have so geadened them that those faculties do not work and they go headlong into Hell 
They are, as 1t were, made for Hell 





S ‘viz, 179-484 } 


996 


They see not, and ears wherewith | + ,9797 4 $44) PMNS Vo 5F 
; CRESS es cites 


‘Dhey hear not They are 
Like cattle,—nay more 
Misguided for they 

Are heedless (of warning) 


180 he most beautiful names ?!54 
Belong to God 
So call on Him by them, 
Bat shun such men as 
Use profanity in His names 
What they do will soon 
Be requited 


Of those We have created 
Are people who direct 
(Others) with Truth, 

And dispense justice therewith 


181 


SECTION 23 


182 Fatthose who reject Our Signs, 
We shall gradually visit 
With punishment, in ways 


They perceive not , 


183 Respite will I grant 
Unto them for My scheme 


Is strong (and unfailing) 


184 Do they not reflect ? 


Their Companion 1s not seized! % 


anon 
AC AAS, 
oGsashes OT hol Ue 
PENTA 5-1 
CS 37, 83235 
“4S 23, Oto 
OCR IBE GO OBA 
Od BATHE yh 5-101 
SEI IAL 


Kl les Cag 5-taP 
“AS lS ie 

OCA GSE) 

Geer ay og OES SNF in 


oe 


mn ee 


1154 As we contemplate Gods nature, we can use the most beautiful names we can think 


of, to express His attributes 


There are hundreds of such attributes 


In the opening Sira we 


have these indicated in a few comprehensive words such as Rahm@n (most Gracious’ Rahim 
(most Merciful) Rabb ul Glamin (Cherisher and Sustamer of the worlds) Our bri ging such names 
to remembrance is part of our Prayer and Praise But we must not associate with people who 


use God s names profanely, or so as to suggest anything derogatory to His dignitv or His unity 


Cf xvu 110 


1155 Thewy companton +e, the Holy Apostle, who hved with and amongst them He was 
accused of madness because he behaved differently from thém He had no selfish ambitions, he was 
always true, in thought werd and deed , he was kind and considerate to the weak, and was not 
dazzled by worldly power or wealth or position, he was undeterred by fear of the strong, the 
mockery of the cynics, the bitterness of the evil, or the indifference of the heedless That us why he 


stood out boldly against wrong = he did not mince his words, and hus warnings were not méaly 


mouthed. 


$03 [S. vie. 184-187, 


Wath madness . he ts but 9° $694 Sos? 10a 
A perspisnous warner 1156 ORAR SIS os Pace 
185 Do they see nothing 14 of 9897 A 
in ate eoverament of the heavens gna ols bbe 21 haa 
nd the earth and all a ee i © Pn 4 
ts God hath created ? 1257 IS CP abl BEY 5 UNS 
Do they not see) that SINAC 1 ly BANK 9 4 ake 
It may weil be that ¢ LORIE CM ST te a5} 
Their term 18 mgh a? Fe ik: 
Drawing to an end? Sevier Us 
In what Message after this 49h 39 94 
Will they then believe ? O C3 BOs 
186 To such as God rejects ' . 4 
From hy guidance, there can be aul ~ MO -la4 
No guide He will 7 “4 
Leave them in their trespasses, yj Gols 
Wandering 1n distraction 1! 7 990er 72h 9% gLI940 
OCP ABUL 23 285555 
187 J@ilhcy ask thee about “een 2 OW Ree 
The (final) Hour—-when : EE WF POW Fda) - |b 
‘Will be its appointed time 7 thy Bars P y, 
Say one Lely as aaa Arg  Gauipe 6G 
Is with my Lord (alone 274 ot 49 A 
None oa He can reveal Yall: rey) KS 
As to when it will occur rd 4 2 9494 99 
Heavy were its burden through BV 5 pel g EIS #54 By} 3 2 
The heavens and the earth eh 077 hee he 3 
Only, all of a sudden 4535} cel y 
Will 1t come to you ” 7 y 
They ask thee as if thou BE ‘Oy oa 





1156 Mubin  perspicuous [he reason why I have not used a simpler word such as_ plain ° 
or clear’? isexplained inn 716 tov 17 Mustafa s sermons were not polite reminders with an eye 
to the flattery of weaknesses in high places or national vanities or crowd passions They brought 
out every foible into the glare of hght, by a flery eloquence fed by inspiration from God 


1157 An appeal to Gods most wonderful universe should at once convince a thinking mind of 
man s nothingness and God s power glory and goodness Mans term here 1s fleeting If hess not 
warned by the great Signs and the Messages which call his attention to them 1s he capable of any 
faith at all ® 


N58 Cf u lo It Gods light ts removed the best of them can only wander hither and thither, 
like blind men, in distraction 


1159 The fict of its coming 1s a certainty the exact time appointed for it 1s not revealed by God 
if 1 were, it would be so momentous as to disturb our thoughts and life It would be a heavy burden 
to us Our duty 1s to be prepared for it at all times It will come when we least expect it In the 
present Gospels Jesus says the same thing he does not know the Hour, but it will come suddenly 
“ But of that day and that Hour knoweth no man, no, not the angels which are in heaven, neither 
the Son, but tha Father Take ye heed, watch and pray for ye know not when the times’ 


(Mark xii 32 33) 


S. vir. 187-189 J 348 : 
Wert eager in search thereof 11° Py AI, Phy 2 bnlre7 bie 2 
Say ‘“T__ kn_wl_dge thereof Gisele Ct OE OF 
Is with God (alone), 99% 97 2 
But most men know not” PS ANNES 

188 Say ‘I have no power AAO re o\h 
Over any good or haim “4 GB oBEYII. IAA 
To myself except as God ALN AOt IoX eo 4 
Willeth If I had knowledge ANS EN Ss Ai ¢ ASY Hs 


Of the unseen, I should have 90 I shh » 

Multiplied all good, and no evil ce LAK 

Should have touched me G22 AY Es cA(re «+ 

I am but a warner, ¥ 4 Hore oe eee py 2 

And a bringer of glad tidings of 3% 2% “4 

To those who have faith 71"! Yor) A We C 
SIKC1ION 24 


189 ‘¥tis He Who created ¥7 16 "oe Fa tae 
You from a single person, Relig Bees CWE: 44 
And made his mate AIC ANAS OAS72 (04 
Of like nature,!!® in oider Yh eae’ Bie es 
That he might dwell with her 7X4 
(In love) When they are Kiss 
United, she bears a light 
Burden and cairies it about 
(Unnoticed) When she giows 
Heavy, they both pray !?® 


| 4 
To God their Lord, (saying) 2 A234 TKK 
“If Thou givest us | RAC 
| 





A goodly child,!164 wk COTO NAP 1 \e5 
1160 Aafs 1s usuilly construed to mean Cager or anxious in search of ’ the preposition 


following here ts an~conceining about Some commentators (including Ra§ib) understand tt 1 this 
pass ige to mean = weil ac quitntcd In x1x 47, with the preposition 6: following it it signifies 
well disposed to , favourable to good to kind to ’ 


116. A warmer to all and a bringer of glad tidings to those who hive faith because they will 


profit by the glid tidings Asevery one is invited to faith, the gladt idings are offered to all but 
they are not necessarily accepted by all 


1162 Cf iv 1 and n 504, where the construction 1s explained 


1163 ‘The mysterv of the physical birth of man as it affects the father and the mother, only 
touches the imagination of the parents 1n the later stages when the child 1s yet unborn and yet the 
life stirs within the body of the expectant mother The coming of the new life 1s a solemn thing 
and 1s fraught with much hope as well as much unknown risk to the mother herself ‘Lhe parents in 
ther anxietv turn to God If this feeling of solemnity, hope, and looking towards God were 
maintained after birth all would be well for the parents as well as for the rising generation But 
the attitude changes, as the verses following show 


1164 goodly salth includes the following ideas sound in body and mind, healthy , righteous, 
of good moral disposition, 


399 [S. vir. 189-195 


7? 4 4%; A 
OCU SE 52 GI 
190 But when He giveth them 


O\T_ [73 WVeae 
A goodly child, they ascribe 1165 Cle CAT 10. 


We vow we shall | 
| 
To oth h the gift | Btn (4 Who 
o others a share in the gi Ase ab . 
| 
| 


(Ever) be grateful ” 


They have rece:ved - 
& A 4 5\ foe 


But God 1s exalted 
High above the partners “es ‘ ve 
0 9ITS7 “eo 
Oy FANGS hi ats 
US AIG Cilia 


They ascribe to Him 


191 Do they indeed ascribe 
To Him as partners things 


That can create nothing, & 72429 AG 
But are themselves created ? OC 55525 

192 No aid can they give them, LATA AA aA 
Nor can they aid themselves ! 5 ead at) Cp nnenn, 23 a 
SAIS PA GALILEE A 
ot alisha 9) 

193 If ye call them to guidance, ww) \2 8920 aye 
Esy will not obey na) Sy 283855 w)s-9r 
or you it is the same % GA * Xa9%A 
Alea! ye call them is pele $156 FEARS 
r ye hold your peace! y 7 PF2th of 9 3295g7I0 
OG ie DOL her 


194 “\7 erly those whom ye , 9 4999679 4 2 
Call upon besides God P\\) (307 OPEC Cj 
Are servants hke unto you 1187 


Z5I NZ SOIC AOTC 
Call upon them, and let them PRES GIN 


Listen to your prayer, Tan ae 95 Se 

If ye are (indeed) truthful! O 15 yoo Bo GO) Wings 
195 Have they feet to walk with? KA A Se 99% 94, 

Or hands to lay hold with? Wégts et aplee 





Vy Gott la al 








1165 When the child 1s born the parents forget that 1tisa precious gift of God —a mnracle of 
Creation which should lift their minds up to the higher things of God Instead their gradual 
familiarity with the new life makes them connect it with many superstitious ideas or rites and 
ceremonies or they take it as a matter of course as a little plaything of the material world This 
leads to :dolatory or false worship or the setting up of false standards, in derogation of the dignity 
of God 

1166 When false worship takes root, the teacher of Truth finds much to discourage him As far 
as he 1s concerned 1t seems as if he has produced no effect Yet his duty 1s to continue his work, in 
the spirit of verse 199 below, forgiving all opposition, teaching what 1s right, and not joming the 
ignorant in their attitude of doubt and indecision 

1167 False gods whether idols, or detfied men or ideas and superstitions have no existence of 
their own independent of God s creation They are God’s creatures and like servants are subject to 


His authority Derfied men are not real men, but false ideas of men They cannot help themselves, 
how can they help others? 


&. vu. 195-200.) 400 
Or eyes to see with? 94 AND pad af G 904 5 34 , 
Or ears e pr with ? ite HORNY Gir Oe a 
Sa: “ all your gods, ig” £ 90 4 4 oftn 91% 
Schsiite (your worst) agamst me, 26GB 3&3) Joy CSCI 
And give me no respite! oy pes ys ayy 
7 a o. 


196 ‘“‘ For my Protector 1s God, It Zale oy 
Who revealed the =a BSS 19y 
From time to time), ts A 9,6 
ina He will choose Ss J Col 
And befriend the nghteous O 72 " i VE ne 
Lal Lad 
197 “‘ But those ye call upon y 023 0 9 49294 S355 , 
Besides Him, ae pusble = A932 (FY Seidl 9-194 
To help you, and indee 999299 NA 4 Goh 0 930) Loh 
To help themselves ”’ One Cul 5 or CLES 
198 If thou callest them 19% 9994, 9 
a Buieanice ewe hear not eee) M8385 Cya-l4a 
hou wilt see them y, 7 091927 99 1070199797 4 
Looking at thee, but . OSS SI 3 yeahy 
They see not m9 9A oS7 
Ouse 35 55 
1 “Fy old to f ; el 2257727 3 f 
PY eetgad vlan right. oi 15 sta 2 08 
But turn away from the “21 2 & 242 
oe : ignorant !!70 Oa U2Fl3 
200 If a suggestion from Satan XN Sa Ae PATS AA 
Assail thy (mind),1!77 oa Ce) SeTOUS AUK ¥ 





1168 Here 1s a test and a challenge _ If the false gods had any power or even existence, collect 
them all together, and, says the man of God, Let them do their worst against me ‘1 hey cannot, 
because the whole thing 1s based on a superstition and a chimera 


1169 The beauty and nghteousness of Mustafa’s life were acknowledged on all hands, until he 
received the mission to preach and to fight against evil What happened then? kvl erected 
barricades for itself It had eyes but it refused to see It had ears, but it refused to hear It had 
intelhgence, but it blocked up its channels of understanding Even now after thirteen centuries and 
a half, a life of unexampled purity probity justice, and nghteousness 1s seen in false lights by blind 
detractors! 


1170 God comforts the Apostle and directs his mind to three precepts (1) to forgive insures, 
insults, and persecution , (2) to continue to declare the faith that was in him, and not only to 
declare it, but to act up to it :m all his dealings with friends and foes , (3) to pay no attention 
to sgnorant fools, who raised doubts or difficulties, hurled taunts or reproaches or devised plots 
to defeat the truth they were to be ignored and passed by, not to be engaged in fights and 
frurtless controversies, or concilated by compromises, 


1171 Even a man of God ss but human He might think that revenge of retaliation, or a litle 
tactful silence when evi! stalks abroad, or some compromise with ignorance, might be best for the 


cause He 1s to reject such suggestions, 
4 
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203 


401 { S. viz 200-204 
Seek refuge with God, »} 5 Zot 
ty ats heareth and knoweth a : 
All t s 4G9 44 
es ORBLE Rho i0} 


Those who fear God, 

When a thought of evil 
From Satan assaults them, 
Bring God to remembrance, 


When lo! they see (aright) ! 1272 


‘EVut their brethren (the evil 
& ones) 173 
Plunge them deeper into error, 
And never relax (their efforts) 


If thou bring them not 
A revelation,!!"* they say 
“* Why hast thou not 
Got it together ?” 

Say “I but follow 
What 1s revealed to me 


BI Cgh Gr. 

OSs path 2 b195 BIOS 
Basis 
oGihett I$ 


A lis 3) 3-ne 
sess: 
Word FEersitaos 


a 
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From my Lord 

This 1s (nothing but) 
Lights from your Lord,!!76 
And Guidance, and Mercy, 
For any who have Faith ” 


ROLES ANY) 
4555505 

O Cpe 238) 
wl Ia Bnls ELS Co 13).5- noe 


204 Wivhen the Quran 1s read, 


Listen to it with attention, 








1172 God protects His own 1s no one else can He 1s the sure refuge — and the only one-—-for 
men of faith If we are contused or angrv being blinded by this world He will open our eyes 


1173, We go hack to consider the ungodly whom we left at verse 198 in order to be taught our 
behaviour towards evi! The forces of evil never relax then efforts to draw their brethren” (those 
who go into their family) deeper and deeper into the mire of sin and destruction 


1174 ‘ Sign'' here I think means specially an Ayat of the Holy Quran The infidels did not 
believe in revelation, and used to taunt the Holy Apostle as much as to say that he used to put together 
words and promulgate them as revelation The answer is contained in the sentence that follows 
No human composition could contam the beauty power and spiritual insight of the Quran 
Without inspiration it 1s impossble to suppose that a man, with or without hterary and philosophic 
training could produce such a book as the Quran 


1175 ‘Lights" eyes faculty of spiritualinsight The revelation 19 for us (1) spintual eyes, 
(2) guidance, and (3) mercy (1) 1s the highest in degree just as a blind man, if he ts given eyes and 
the faculty of sight, 1s at once removed into an entirely new world, so those Who can reach the stage 
of spiritual insight pass mto and become citizens of a wholly new spintual World (2) 18 next in 
degree, the man of the world can act up to the teaching about mght conduct and prepare for the 
Hereafter (3) is the Mercy of God, free to every one, saint and sinner, who sincerely beleves and 
puts_his trust m_God, 


S, vit. 204-206 | 402 


And hold your peace dae S04, 
That ye may receive Meicy | oGpes ela \penenl 5 


205 And do thou (oh reader ') SEAS ELS C4 EGS) ae 


Bring thy Lord to remembrance 


In thy (very) soul, Osa Sr) ial 35 5 ‘A a. 


With humility and in reverence, 


Without loudness in words, Jet @ ; Jal 


In the mornings and evenings , 


And be not thou 09) leh 7 IE Ae 
Of those who are unheedful OCs AUS V5 

206 Those who are near !!76 E3542 2s ti) vy 
To thy Lord, disdain not “7 is v ) j 

‘ To do Him worship ASS CF OD “9%, 5 
They celebrate His praises, , 2 nie - J : e a4 
And bow down before Him "177 O Ue mn, 4) 5 453 \ a3 8G 








or 








1176 The higher you are tn spintual attainment the m d d 

tunity to 
serve and worship your Lord and Chensher and th Loid and Cherisher of all the worlds. 
ecier indole on e inthiat sersieseua thar eoniig e Loid and C herisher of all the worlds and the 


1177 At this stage a S1jda or prostration 1s indicated as § 

y mbolica! of our humble acceptan f 
oean co ene preheat deme _ a fting close to a Sfira in which we are ied, through 
to our moral and spiritual progress sengers of God, to the meaning of revelation and its relation 
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APPENDIX IV 


Egyptian Chronology and Israel (see vu 104, n 1072) 


In order to get some idea of the comparative chronology of Egypt and Israel, 
we must first consider what data we have for Egyptian chronology Israel’s surviving 
records date from a time many centuries later than Israel’s contact with Egypt On 
the other hand Egypt’s records in monuments, inscriptions, tombs, etc, are rich and 
absolutely reliable as far as they go 


Of the surviving old civilizations, Egypt and China go back furthest in time 
with historical material Egypt has the more interest for us, because geographically 
she was centrally situated, and she influenced and was influenced by almost every 
important cultural movement in Asia, Europe, and Africa Nothing happened in 
Mediterranean history that had not some points of contact with Egypt 


The first broad division in Egyptian chronology 1s between the pre Dynastic 
and the Dynastic periods The pre Dynastic period is all pre histor; But recent 
researches have thrown a great deal of light on the culture of that period, and we 
know many more details about the arts and tools of that period in Egypt than we do 
for the corresponding periods of pre history in other countries 


With the first Egyptian Dynasty of rulers begins the Dynastic period What 
were the Egyptian Dynasties, and why is so much prominence giver to them in 
Egyptian chronology? The reason 1s that though we can form a graphic idea of 
the sequence of events and im many cases of the details of events, arts and crafts, 
manners and customs, cults and ceremonies, and social and economic conditions in 
the Dynastic period, we are not yet able, except for occasional and isolated glimpses, 
to give any accurate figures of early dates to connect them with our chronology BC 
On the other hand we have abundant materials to justify us in placing certain events 
or personages or ideas in some division of the Dynastic scheme We can say that 
such and such ideas held sway under the 18th Dynasty or that such and such 
invasion, outwards or inwards, took place at the close of the 14th Dynasty 


The Dynastic scheme rests mainly on the hsts and fragments preserved from the 
writings of one Manetho, an Egyptian priest and annalist, who lived under Ptolemy I 
and Ptolemy II (BC 313 246), the inheritors of the Egyptian portion of Alexander’s 
Empire For his Egyptian history in Greek he had access to Egyptian records His 
scheme of Dynasties therefore supplies a rough chronological frame-work into which 
can be fitted our ever increasing detailed knowledge derived from Egyptian monuments, 
tombs, and excavations His first Dynasty begins with the unification of Upper 
and Lower Egypt, but its actual date BC has been placed at between such wide 
margins as 5500 BC and 3300 BC 


The two Egypts may be considered distinct ethnical and perhaps geographical 
divisions, which tend to assimilate when they are united politically, but whose physical 
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characteristics are different, as also their outlook when there 1s political division Lower 
Egypt looks to the Mediterranean, and its population 1s mixed, containing almost all the 
Mediterranean and Arab elements, while Upper Egypt looks to interior Africa (Nubia, 
Sudan, Abyssinia, etc), and its population tends to have more and more African 
characteristics The whole of Egypt has had a mbbon development, the population 
and cultivation being confined to the banks of the Nile Without the Nile Egypt 
would be just a desert forming a link in the long chain of tropical and sub-tropical 
deserts stretching from the Sahara, the Libyan desert, the Arabian deserts, through 
the Persian, Baluchistan, Sindh, and Rajputana deserts, to the Turki and Gobi deserts 
in Central Asia But Upper Egypt is purely a long :rregular line along the banks 
of the Nile, while Lower Egypt has the broad fan-lke delta in which the many 
mouths of the Nile run into a very irregular coast line extending over about 200 miles 
Lower Egypt had (and has) much marsh land, and its low-lying configuration was 
subject to many physical changes, in the same way as invasions and foreign immigra- 
tions gave its population a less stable character Its cities, such as Sais and Tanis 
(Zoan), were also less stable in character, and Memphis (near the site of modern Cairo) 
had to be just above the Delta On the other hand the Capitals in Upper Egypt, 
such as Thebes (or No), with their magnificent temples and tombs were safe above 
Nile waters in the highest inundations until the modern dam of Asufn was built many 
miles above them The boundary between Upper and Lower Egypt was never clearly 
defined, because in spite of frequent interruptions in the unity of the country, the 
identification of Egypt with the Nile made the unity of Egypt a political and economic 
necessity The present boundary of Lower Egypt 1s just south of Cairo, making 
Lower Egypt include just the Delta The tract between Cairo and Assiut 1s some 
times called Middle Egypt and 1s distinguished from the rest of Upper Egypt, which 
1s higher up the river 


There being such wide variations in the estimate of ancient dates by competent 
authorities, the only practicable course 1s to refer ancient events to Dynasties according 
to Manetho’s scheme In the later dates it 1s sometimes possible to express a date 
in approximate figures BC, but such figures are uncertain, whereas the sequence 
of Dynasties may be taken to be a stable fact in Egyptian history, although some 
of Manetho’s material, when it can be tested, has proved to be inaccurate But we 
have only Manetho second-hand The inaccuracies may be due not to Manetho 
but to his transmitters Thirty one such Dynasties are reckoned, and they may be 
grouped into Periods as follows — 


I The Old Kingdom, Dynasties I to VIII, including (a) the frst three 
Dynasties, with a new orientation in Egyptian Art, and (b) Dynasties IV to VI, the 
Pyramid Period, during which the Great Pyramid and the second and third 
Pyramids of Ghizeh were built The capital now came to Lower Egypt, to the site 
of Memphis, near modern Cairo 


II The Middle Kingdom, Dynasties IX to XVII In Dynasties IX and X the 
centre of gravity moved from Memphis in Lower Egypt to Middle Egypt. Inthe XIIth 
Dynasty many of the great monuments of and near Thebes (Karnak, Luxor, etc ), were 
constructed. Perhaps the movement higher up the mver was necessitated by foreign 
iavasions in Lower Egypt. Dynastes XV to XVII are called the Hyksos Period, 
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hwen 2 Syrian Dynasty was established in Lower Egypt, with a sort of lordship 
over the native Dynasties of Upper Egypt, and international connections in other 
Mediterranean countries. We shall presently speak of the Hyksos Pharaohs, who have 
been placed in the 17th, 18th, and even 26th century B C 


III The New Empire, Dynasties XVIII to XX, crowded with events The 
dates now begin to be more definite the period may be placed between about 1580 BC 
and about 1200 BC The foreign Hyksos were driven out, the empire was extended 
to Syma and Nubia, perhaps even the Euphrates was reached Some of the most 
wonderful works of Egyptian art date from this periéd 


IV The Dynasties of the Delta, Dynasties XXI to XXXI, including a 
Dynasty at Sais (on one of the western branches of the Deltaic Nile) But Assyrian 
and Persian invasions were now weakening the power of Egypt The dates now 
become more certain The XXIst Dynasty was roughly about 1100 BC The 
XXVIIth Dynasty was ended by the invasion of the Persians under Cambyses in 
525 BC The Persians held sway (with Egyptian local dynasties under them) until 
the XXXIst Dynasty, when the last Pharaoh fled to Ethiopia about 340 BC 


V The Egyptian Dynasties have now ended, and we are in firm history 
the Macedonian Period after Alexander’s conquest, 332 BC, and the Dynasty of the 
Ptolemies, 323 BC to 30 BC , and the Roman Period 30 BC to 639 AD, after 
which the Arab and Turkish conquests evolved modern Egypt and Muslim Egyptian 
civilisation 


Having cleared the chronological background, we are now in a position to 
examine the data about Israel’s stay in Egypt in order to see if we can get some idea 
of the time in Egyptian history when the contact took place We saw that Dynasties 
XV to XVII were concerned with the Hyksos (or Shepherd) kings They were foreign- 
ers from Asta, but it 1s not quite clear exactly what race they belonged to Josephus 
supposed that they were Israelites, byt that theory 1s untenable It has been conjectured 
that they were Phoenicians, or Amalekites, or Hittites In any case they were Semites 
They founded a city called Zoan (Tanis) on one of the eastern branches of the Deltaic 
Nile, and were in close communication with the Hittite city of Hebron in the south 
of Palestine That would be ther own city, but their capital would probably be 
the same as the old Egyptian capital at Memphis when they were well-established 
They are credited with having invented the Semitic alphabet of 22 letters, which 
(through the Phoenician) 1s the parent of all modern alphabets Their invention 
probably helped in the process of converting old Egyptian Hieroglyphics from picture- 
writing to phonetic writing As the Hyksos had close relations with Hebron in 
Palestine, and Abraham and Israel had settled in the Palestine country, a nexus would 
be established, by which the first Israelites would be attracted to Zoan in Egypt 
It must also be remembered that southern Palestine was a poor country and subyect 
to frequent famines, while Deltaic Egypt was well watered by the Nile, and suffered 
from famines only on the rare occasions when the Nile failed to nundate The 
attraction of Egypt for the famime-stricken lands of the neighbourhood would therefore 
be strong And this ss proved in the story of Joseph and his brethren 


Can we form even a rough idea of the dates of the Hyksos occupation? At 
the latest the Hyksos period ended about 1600 BC, Renan 1s therefore probably not 
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far wrong when he places the Hyksos occupation about 2000 BC Possibly a date 
between 2000 BC and 1600 BC may be nearer the mark If we suppose Joseph 
to have been the Wazir of one of the Hyksos Pharaohs in the Delta, there 1s no great 
violence of probabilities in the suggestion, as Joseph and the Hyksos would be of 
kindred races In that case Joseph’s date would fall somewhere between the 19th 
and the 17th century BC 


No reference to Joseph or Moses has been found m Egyptian records The 
sohtary reference to Israel (Ysraey, r=1) in a stele of Mer-en Ptah or Mineptah 
(about 1225 BC) seems to refer to Israel in Palestine rather than to Israel in Egypt 
At this we need not wonder, as the Pharaoh who honoured Joseph was strictly 
speaking only a foreigner When the reaction against the Hyksos took place and 
the Hyksos were overthrown, the Egyptians would not probably be anxious to 
remember the interrupted period or to preserve its memory The Pharaoh who 
“knew not Joseph” looked upon the Israelites as contemptible slaves, not worthy 
of a thought except when they revolted, and then only as a despised race fit to be 
punished and kept 1n its place It may be noticed, however, that the land of Goshen 
in which Israel dwelt and multiplied between the time of Joseph and the time of 


the Exodus, was a frontier tract of Egypt in the neighbourhood of the Hyksos city 
of Zoan 1n the Delta 


In seeking the approximate date of Moses, we must again look to the 
probabilities of Egyptian history It was formerly the received opinion that Rameses II 
(say about 1250 BC) was the Pharaoh who oppressed Israel in Egypt, and that 
the exodus may have taken place under his immediate successor Mineptah (say about 
1225 BC) The vigorous policy of Rameses II and the spirit of his time would be 
consistent with this view But this date 1s almost certainly too late There are 
indications pointing to the Israelites having already been settled in Canaan by this 
time The Hyksos were turned out by the XVIIIth Dynasty, which established the 
New Empire in the 16th century BC Thothmes I (Tethmosis I, about 1540 BC) 
1s more likely, in the first flush of his nationalist campaign, to have oppressed the 
Israelites and led to the exodus His date fits in better And his character also 
accords with the description in sacred history He centralised the monarchy and made 
it a military autocracy Mulitarism went with the lust of war and foreign conquest 
He carried his arms as far as the Euphrates Slaves, plunder, and foreign tribute 
made Egypt opulent and arrogant, and he added many monuments to Thebes We 
can imagine him in his splendid Court, scarcely paying any attention to Moses, and 
viewing all his complaints with amusement mingled with contempt and impatience 
But retribution was to come in God’s good time The men who followed God's 
message—Israel in the time of Solomon (a little after 1000 BC), and more 
completely, the Muslims in. the time of Hadhrat Umar and his successors~became 


lords of the East and the West (Q vu 137), and ancient Egypt's glories were 
eventually buried in the sands 


It was this same Pharaoh, Thothmes I, who took for his partner on the Throne 
his daughter Hatshepshut If Thothmes was the Pharaoh in Moses’s story, we may 
suppose that it was this same celebrated strong-minded lady, Pharaoh’s daughter, who 
found the child Moses (Exod u 10), and brought him to her mether to be adopted 
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into the family (Q xxvm 9) Like her father, she was a great supporter of the 
national cults Moses was nurtured in the palace, and learned all the wisdom of the 
Egyptians, then reputed to be the wisest of the nations With ther own wisdom 
he foiled them Thus in God’s Plan the enemies of God and the enemies of Israel 
(Q xx 39) were the very ones who’ were used as instruments for the purposes of 
God and the salvation of Israel 
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APPENDIX V, : 
Egyptian Religion and its Steps Towards Islam (see vu 123, n 1082) 


This should be réad along with Appendix IV in which a discussion on Egyptian 
chronology will be found 


+ 


God’s Plan works silently but surely among all nations and at all times In 
the most fantastic forms of religion appear gleams of His Light of Unity, calls to 
Islam, +¢, man's submission of his will to the Universal Will (see C, 7-10) From 
that point of view the religious history of Egypt from the most ancient times to the 
present day 1s most interesting, as 1s indeed the religious history of any country for 
which we have records of thought and development That of India touches us dearly, 
but it 1s not directly relevant in a translation and exposition of the Qurin The 
religious history of Israel is just an earlier chapter of the history of Islam, and our 
doctors and commentators have written in great detail about 1t Sometimes, I think, 
they have attached exaggerated importance to it. But none of them has paid much 
attention to Egypt from this point of view Our people know very little of ancient 
Egypt and have shown little interest init It 1s a healthy sign that modern Egypt 
is showing much interest in it, and I hope that it will in time recognise in it a 
valuable unfeldaent of religious ideas leading up to Islam 


The field of Egyptology 1s vast and 1s being extended every day by the diligent 
researches of archeologists and scholars I do not propose to write an essay on 
Egyptian religion But I wish to put forward a few considerations to show how God’s 
Plan and Will worked steadily, in Egypt as elsewhere, towards a greater and greater 
appreciation, on the part of the people, of God’s true nature and the real purpose 
of religion The eternal light of Unity and Islam shines in many ways, and its rays 
give light to the spiritual aspirations of mankind in the darkest periods With 
a gifted and artistic people like the Egyptians, their religious sense was led, in spite 
of many rebuffs, gradually to a purer and purer conception of man’s eternal destiny, 
until Mubammad’s Message was preached to them in the very language in which it 
‘was originally preached in Arabia And that language, Arabic, became and 1s now 
the language of the Egyptian people themselves 


In the pre-Dynastic Egypt there must already have been a great deal of 
development in the religious conceptions which afterwards showed such vitality in 
Dynastic Egypt. The Old Kingdom, including the Pyramid Period, shows that the 
Egyptian mind was obsessed with the certainty of hfe after death It was also impressed 
with ideas of grandeur, order, and precision in the universe,—ideas which found 
eloquent expression in the grand conceptions and mathematical symmetry and simplicity 
of its architecture Its massive dignity and repose are also reflected in the faces and 
poses of the figures in Egyptian statuary and painting The unending expanse and the 
mystery of the desert seem to have acted on the Egyptian mind hke a soporific and 
made it less active in mundane affairs and Jess practical in speculation than that of 
some other races of srmilar gifts. What mysteries are typified in the proportions of the 
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Pyramids and their internal galleries and mysterious chambers, we shall probably never 
knew with certainty, But haunting sense ofdeath and of the other world seems to 
pppress'us.in its atmosphereas jt does in the grim scenes of the “ Book of the Deed “ 
“As Prof, T. E. Pest remarks (Cambridge Ancsent Hsstory, vol, I, p 354), “the Egyptian 
mind closely associated together men, gods, and the dead as merely three species of a 
single genus” Each of these it considered was subject te an irresistible force called 
Heke or Hekga hence the force of Magic, Incantations te- the Dead, atid Rites ant 
Formularies ip daily life 


a The Middle Kingdom brings us face to face with fresh ideas We have no data 
with which to appraise the influence of foreign cults and foreign ideas during the period. 
‘But knowing, as we do, how Egypt acted as a magnet to the world at large and how 
many points of contact the Euphrates valley civilisations and the Nile valley civilisations 
had with each other, we may well suppose a broadening of Egyptian culture and 
civilisation in consequence The Hyksos may have been Egyptianised in Egypt, but 
they could not have fajled in their turn to contribute Syrian and Semitic 1deas to Egypt 
Among these were Monothersm, a patriarchal organisation of society, and an impatience 
of, priestly or caste donanation These must have contrasted strangely with the 
fhactic Pantheon of countless deities, the lash driven slayes living huddled-in the 
cities, and the dediqated priests and richly endowed temples which catered for the 
privileged few, but lived by, the sweat of the brow of the unprivileged many, 


i 
The New Empire was the flowering period of Egyptian genwis and requires spequal 


consideration The crudities of the old pre-Dynastic chaotic Pantheon had been in 
process of attrition through the centuries Lpcal gods tended to be absorbed in-general 
gods Some sort of rationalisation and spiritualisation had been going on throughout 
‘the Dynastic period A process of systematisation and unification was now consciously 
undertaken The primitive worship of animals had gradually been transformed into a 
‘system of animal gods, with human bodies and animal heads The human bodies 
represented the anthropomorphic tendencies, while the animal heads became types of 
qualities For example, Anubis, with the dog emblem, was the door-keeper, the 
messenger, the custodian of the dead Apis, or Hapis, the sacred bull of Memphis, 
symbolised the renewal of life, he was identified with Osiris, there were great rejoicings 
when a new Apis (a black bull calf) was found, and great mourning and costly burial 
when one died Thoth, the god of wisdom and magic, was symbolised by an ibis, that 
stately, mute, mysterious bird of passage in the Nile valley 


In addition to the symbolism of animals, there was the worship of the great 
phenomena of nature, the Nile, the giver of agricultural bounties to Egypt, and the sun, 
which, as the god Ra, became the supreme god in Egypt Then there was the myth of 
Osins the goog, who came to the earth for the benefit of mankind, was killed by the 
malice of Set, the power of evil, and reigns asthe judge of the dead im the lower 
world, His faithful wife Isis and his falcon-eyed son Horus figure in the mysteries 
It 1s possible that the Osiris myth itself arose from a myth of the Nile or the sun, 


p>  Qbere was a gradual perception of Monotheism, a realisation that God s One 
-and ahoye names, , But the pictucesque-forms, festivals, and representations remained, 
danas, the pmests of alligrades enjoyed special  priyilegesand monopolised knowledge 
1apd..teapning. the, people remained sgoorant, They were exploited gnd _ pmgiisally 
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eritiived It was in the midst of Such conditions that Moses came. He came to rescue 
ins own people from the bondage of Egypt, a task which he performed But 
it must not be forgotten that his mission was also addressed to the king of 
Egypt and to the people of Egypt Here also he sowed the seed, although 
he did not reap the fruit The king, the Pharaoh, was almost looked upon 
as a god, and looked upon himself as a god He had to be humbled, and he was 
humbled But God’s purpose is not merely to humble It 1s also to lead from 
darkness to light If the particular Pharoah was too hard-hearted to respond, his 
descendant 1n the fifth or sixth generation made a public confession of the One True 
Ged, as we shall see presently What of the people? The wise men of Egypt, who 
were confronted with Moses, repented of their deceit, and saw the light by the grace of 
God, according to the Quranic narrative Though they were threatened and perhaps 


martyred, their fate must have opened the eyes of the people and prepared them for the 
remarkable religious revolution which we shall now proceed to describe 


The Pharaoh of the Exodus was probably Thothmes I (about 1540 BC) The 
Pharaoh Amenophis IV (about 1350 BC) adopted the worship of the One 
Supreme God as the State religion He had been a high pmest of the Sun- 
god at Heliopolis, but had begun to look upon the multiplicity of gods in 
the Egyptian Pantheon as a blot on Egyptian religion His original name had 
been Amen hotep (“‘ Ammon 1s satisfied”) as being devoted to Ammon the great god of 
the State religion at Thebes He changed his name to Akhen-Aton (“ Pious to Aton”) 
and worshipped the Supreme God under the name of Aton He abandoned the city of 
Thebes as being devoted to Ammon and founded a new city near the site of what 1s 
now Tel al-Amarna, between Thebes and Memphis, and dedicated it to Aton the 
Supreme God The clay tablets discovered at Tel al-Amarna in 1887 throw much 
hght on the relations of Egypt with her tributaries in Syria The alphabet on the 
tablets 1s the Cuneiform of Assyna the language 1s Semitic, and closely akin to 
Hebrew Unfortunately the religious revolution of Amenophis IV did not last The 
city was only inhabited twenty years His second son-in law and successor, Tutenkh 
Aton, carried out a counter-revolution He went back from Aton to Ammon, changed 
his own name to Tutenkh-Amen, and restored the temples at Karnak and the cult of 
Ammon _ The recent finds from his tombs show what exquisite skill the artists and 
artisans of Egypt had then attained The pure religion remained established on the 


throne only for two generations, but we need not suppose that it was rooted out of 
the minds of the people 


The later Dynasties, XXI to XXXI, saw the decay of Egypt asa Power The 
Assyrian and Persian invasions ultimately extinguished the freedom of Egypt Wyth 
the coming of Alexander the Great (332 BC) and the foundation of the city of 
Alexandna, a new era dawned on the culture of Egypt It mingled with Greek and 
other thought, and became cosmopolitan in nature Already, in the time of Herodotus, 
the sensitive Greek mind had been impressed with the mystery and wisdom of Egypt 
It now made the soil of Egypt cosmopolitan in religion, culture, and philosophy The 
Ptolemaic dynasty held a broadly tolerant attitude, and even imported the mites of 
Serapis from the Black Sea and assimilated him to Apis the Bull of Memphis. The 
new cult of Serapis spread widely over the East, and later, when Egypt came under 
the Roman Empire (30 BC.) into the very heart of that Empire The Serapion in 
Alexandria, with its famous library, became for a few centunes the true intellectual 
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centre of the world The very unfavourable picture drawn of Egyptian religion'ia 
Lytton’s Last Days of Pompes must be referred to the somewhat hybrid cult of 
Ists as practised in foreign lands rather than to Egyptian religion generally What 
course real Egyptian religion took in this pertod we have no means of judging accurately, 
In the light of earlier and later events we may suppose that the steady honest industrious, 
Egyptian peasantry and people went on pursuing the even tenor of their career with, 
the same mystic longing for a practical religion which was preparing them for purer 
forms of worship and a juster distribution of the fruits of labour 


Alexandria in the first centuries of the Christian era was resounding with the 
shouts of every kind of philosophy and the teaching of every kind of religious sect, 
from East and West, North and South, but mainly from the East, which has ever been 
a nursery of religious ideas A special quarter was assigned to the Jews in the city 
It became the true centre of Hellenised Judaism, and may claim Josephus among its 
disciples Neo Pythagoreamsm, Neo Platonism, Gnosticism, and Manichzism found 
a home there Mithraism, which was so widely spread in the Roman Emprre, especially 
in the army, in the first three centuries AD, was probably represented on its 
philosophic side in Alexandria Its intermixture of races, creeds, philosophies, and 
religions, produced an atmosphere of chaos, which was not cleared until the advent of 
Islam 


But froma religious point of view our greatest interest in Egypt in the first 
seven centuries of the Christian era is in the development of Christianity itself It 1s 
difficult to say when exactly Christianity began to displace the older Egyptian cults 
But when Christianity was well-established, we find Egypt one of its most important 
centres But the new Christianity which was evolved out of the ruins of Christ’s 
simple teaching had four distinct attitudes towards organisation, speculative doctrine, 
asceticism and mysticism (1) The native Egyptian or Coptic Church was 
contemplative, ascetic, and mystical Monasticism became so rampant that it seriously 
affected the growth of population and degraded the position of women (2) The 
Alexandrian school developed on Greek lines,—political, ambitious, speculative, 
philosophical, and liable to break up into numerous sects and heresies, each party 
trying to dominate and put down the others as heretical by the strong arm of the law 
(3) The Bishop of Rome, when the seat of the Empire was transferred to Constantinople 
in 330, gradually developed political power in Italy He inherited the Roman genius 
for organisation, and the invasion of the Germanic tribes gave him an opportunity not 
only of extending the Roman Catholic Church over the whole of Central and Western 
Europe, but of establishing the Church as superior to the State when the Papacy 
became an established political power (4) The Orthodox Eastern Church, and all the 
sects which it fought in the East, tended ultimately to vanish before the advance of 
Islam Had it not been for the vast Slav territories over which it obtained sway, in 
and around Russia and afterwards in Siberia, the Orthodox Eastern Church would have 
been reduced to a negligible position like the Coptic Church in Egypt With 
pretensions to rule the State, it had yet become, in Kingsley’s words in ‘‘ Hypatia”, 
the “‘stipendiary slave official’’ of the Empire, sharing in all its effete corruption 


But we are anticipating Before the Roman Catholic Church parted from the 
Orthodox Eastern Church, the unted Church foyght with and suppressed many 
so-called “heresies”, some of which represented the views of primitive Chrishanity, 
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and the scene of many of these doctrinal fights was in Egypt.. The one that interests 
vs most 1s Arianism Arius was ah Alexandnan Presbyter early in the fourth century 
AD and fought hard for the doctrine of Umty, the simple conception of the Eternal 
God, as against all the hair-sphitting and +rrational -distinttions mm the nature.and 
persons. of the Godhead, which finally crystallised in the doctune of the. Trinity; 
propotthded and mamtained with much. personal acrimony by Athanasius. gata 
htmself-was-born in Alexandria and became Bishop of Alexandria, He may be counted 
as the father of Orthodoxy (as how understood in Christianity) and the real systematiser 
of the doctrine of the Trinity —“three in one and one in three” Up to the third 
centary AD ‘the Umtatians had been in the majority in the Christian Church; though 
subtle metaphysicians had started disputes as to the meaning of “ God becoming man,” 
the Logos or the Word, the Power of God, whether the Father and the Son were 
of the same substance or of similar substance, whether the Son could be sax to 
have beer created by the Father, and numerous questions of that kind They do 
not interest us now, but they rent the Christian world into many jarring sects until 
the mission of our Holy Apostle dissipated the musts and re established the doctrine 
of Unity on a fitm and rational basis 


As I have said, the Christian Churches in the East as well as the Germanic 
nations which came later into the fold adhered to Unity although not in the _pure 
form which was made clear in the Holy Qurin The issue was joined between Anus 
and Athanasius, and the first General Counei! of the Christian Church, that of Nica 
(in Bithynia) in 325, decided against Arms and unitarianism The controversy, however, 
still continued to tage until 381, when the Council of Constantinople, called by the 
Emperor Theodosius the Great, confirmed the Nicene doctrine of the Trinity and 
declared 1t to be the only Orthodox one Though controversies, protests, and 
persecutions continued long afterwards, we may take that date as the date of the fall 
of Christiantty Even in Western Christianity, as late as 496, Clovis the Frankish 
king was the only Christian sovereign sophisticated enough to follow the subtle 
doctrine of the Trinity The others were brought into line by political power later 


The Chnstian creed became narrower and narrower, less and less rational, more 
and moré inclined to use earthly weapons to suppress the eternal truth of God In 
415 the Jews were expelled from Alexandria. In the same year and in the same city 
the beautiful, modest, eloquent philosopher and mathematician, Hypatia, was murdered,— 

"an outrage against both rationalism and the intellectual and religious position of 
woman im human society The murder was a particularly brutal one She was 
dragged from her chariot in the streets, stripped naked, and suffered a lingering death 
ina Christian Church Her body was then cut to pieces and burned. The worst 
feature of the crime was the complicity of the Patriarch of Alexandria, who was not 
only the chief religious dignitary of the Orthodox Church in Egypt but the de fgcto 
repository of political power Meanwhile the native Christian eommunity—the Coptic 
Chatch,— which had all along clung to the Manophysite doctrine, a corrupt form 
of, Unitarranism, was out of the pale, and ts members were held down as a depressed 
class by thew Orthodox brethren The latter also, basking in official sunshine, collected 
power and property into their own hands. As Kingsley remarks in Hypatsa, the 
Egyphan Charch “ended as a meré chaod of iddlatrous sevts, persecutingy each other 
for metaphysics! propositions, which, true ér false, were. eqiihlly erdticat in ther 
stouths becaged they) used them as’ watthwords dor‘ divmion.” The anewl' chatliions 


#13 
ON as Sf ee ar 8 
produced an amount of discontent, for which the redress came only with the advent 
of Islam, ~ - 


It was for this reason that the Copts and the inhabitants of Egypt generally 
welcomed the forces of Islam under ’Amr as deliverers1n 639 AD The power wag 
taken over by the victorious army of Islam from Cyrus (called Muqaugas in Arabic 
through the Coptic), the Patriarch of Alexandria, but it was used by the army af 
deliverance to enlarge the liberties of the Egyptians, to admit them into the universal 
brotherhood of Islam, and to improve the resources of the country for the benefit of 
the people. Except a negligible remnant of conservatives the Egyptians as a nation 
accepted the religion, the language, and the institutions of the Arabs and embarked 
on a hew course of history, which it 1s unnecessary to follow further in this note 


It should be remarked, however, that what happened in Egypt happened 
generally in western Asta The jarring sectarian irrational religions gave place before 
the triumphant religion of Unity and Brotherhood, and the Byzantine Empire receded 
and receded until it was swept out of existence. The feeble efforts made by the 
Emperor Leo the Isaurian in 726-731 to restrict the use of images were a reflection 
of the puritanical zeal of Islam = But they did not succeed in the area of his authority, 
and they completely alienated the Papacy from the Eastern Orthodox Church The 
Bishop of Rome had been consolidating his power, and in the person of Gregory I 
(590-604) had already assumed the control of Italy and was seeking the aid and 
support of the Barbarian invaders who eventually became the pillars of the Papacy 
The final and open rupture between the Orthodox Eastern Church and the Roman 
Gatholic Church took place in 1054 But the earlier dates are remarkable After 
the birth of the Holy Apostle of Islam the disruption of the Orthodox Christian Church 
(which had now become an anachronism) began When Islam was making tts 
triumphant march in the 8th century after Christ, the orginal (Greek) Church began 
to take some steps to put its own house in order But at had lost its mission, and the 
new Islamic people took its place The Western Church has since worked on 
definitely new dines, and its offshoots among the Protestant Churches have, consciously 
of unconsciously, been influenced by the broad principles of Islam What the course 
of future religion may be and haw God will unfold His All-Wise Plan it is not given 
to us mortals to know In the Islamic Brotherhood many changes have taken place 
and are taking place Egypt, in spite of her many vicissitudes in the Islamye period, 
1s in fhe~ intellectual forefront among the Arabic-speaking nations of Islam We 
pray that her people may be guided, through their educational, cultural, and religious 
channels, to work with a new spirit for the progress of Islam and the glory of God 


References Those given for Appendix IV, and in addition Sir E A Walls Budge Gods ef 
the Egyptians and his latest book From Fetssh to God tn Ancient Egypt (Oxford 1934) Budge Boek of 
the Dead A W Shorter Introduction to Egyptian Religion (1931) Adolf von Harmack History of 
Dogma 7 vols, 1s an elaborate detailed German account of how Christian Dogma grew up and may 
be read in an English translation , a handier book is RW Mackay, Rise and Progress of Christsansty 
(1854), C Kingsley’s novel Hypatza gives a good picture of social and religious conditions in 
Christian Egypt in the fifth century On the identity of al Muqauqas (Pkauchios) with Cyrus, see 
Dr A J Butlers “ Arab Conquest of Egypt, (Oxford 1902), pp 508-562 


ai4 
INTRODUCTION TO SURA VIII (Anfat) 
} + Im dhe’ previews: Introductions to the Sfiras we have shown how each Siira 1s a 
step or gradation in the teaching of the Quran The first seven Siiras, comprising a 
little Jess than one-third of the Qurin, form a gradation, sketching the 
early spiritual history of man and leading up to the formation of the new Ummat or 
Community of the Holy Apostle Now we begin another gradation, consolidating that 
Ummat and directing us as to various phases in our new collective life 

In this chapter we have the lessons of the Battle of Badr enforced in their 
larger aspects (1) the question of war booty, (2) the true virtues necessary for fighting 
the good fight, (3) victory against odds, (4) clemency and consideration for one’s 
own and for others in the hour of victory 

As regards booty taken in battle, the first point to note is that that should never 
be our aim in war It 1s only an adventitious circumstance, a sort of windfall 
‘Secondly, no soldier or troop has any inherent mght to it A mghteous war isa 
commuitity affair, and any accessions tesulting from it belong to God, or the community 
or Cause Thirdly, certain equitable principles of division should be laid down to 
eheck human greed and selfishness A fifth share goes to the Commander, and he 
can use 1t at his discretion , for his own expenses, and for the relief of the poor and 
suffering, and the orphans and widows (vi 41) The remainder was divided, according 
to the Prophet’s practice, not only among those who were actually in the fight 
physically, but all who were in the enterprise, young and old, provided they loyally 
did some duty assigned to them Fourthly, there should be no disputes, as they 
interferé with internal discipline and harmony 

These principles are followed in the best modern practice of civilised nations 
All acquisitions of war belong absolutely to the Sovereign as representing the Common. 
wealth In the distribution of booty not only the actual captors but also the “joint 
captors"’ and the “constructive captors” share See Sir R Phillimort’s Internatsonal 
Law (1885), vol 3, pp 209 10, 221-24 

As regards the military virtues, which are the types of virtues throughout hfe, 
we are shown by an analysis of the incidents of Badr how, against the greatest odds, 
God’s help will give the victory 1f men are fighting not for themselves but for the 
sacred Cause of God And directions are given for the treatment of prisoners and 
for maintaining the selsdarity of the Mushm community 

The date of this Sfira 1s shortly after the battle of Badr, whith was fought on 
Friday the 17th of Ramadhén in the second year of the Hijra A short account of 
the battle 1s gaven inn 352 to m 13 
: Summary — All booty 1s really at the disposal of God’s Apostle under directions 
fromGod Men of faith accept and obey these directions with cheerfulness Victory 
and the prize of victory come from God, as was proved at Badr (vm 119 and C 89) 

Obedience and intelligent discipline, zeal, faith, and gratitude to God, are the 
‘true passports to success and protection from the assaults of evil Evil will be piled up 
with evil and destroyed (vin 20 37 and C 90) 

The battle of Badr was a testing time, and showed how virtue and valour can 
conquer against odds Steadfastness and obedience, faith, courage, and fearlessness, 
due preparation and free expenditure of resources and energy ,—these are expected from 
you by God, and His help 1s all sufficient (vin 38 64 and C 91) 

Even tenfold odds against you do not count if you are fighting for truth and 
faith against enemies of truth and faith, but remember clemency and consideration in 
the hour of victory (vm 65 75, and C 92) 

C 89 —Fight the good fight, but dispute not 

(vit 119) About the prize that is for God 
To give Men of faith act and obey 
*Tis nobler to fight for Truth 
Than to seek worldly gain 
To the pure in faith God will give 
The mind and the resources to conquer. 
They but fight, with no thought 
Of ever turning back. the victory 
Should be ascribed to God, not men. 
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1178 The occasion was the question of the division of the booty after the battle of Badr See 
Introduction to this Sura 


1179 Booty taken in a lawful and just war does not belong to any individual If he fought 
for such accessory rewards he fought from wrong motives It belongs to the Cause in this case 
the Cause of God as administered by His Apostle Any portions given out to individuals are 
accessory gifts windfalls from the bounty of the Commander The chief thing 1s to remain 
staunch to the Cause of God and have no differences among those who stand for the Cause Our 
uiternal relations must be kept straight they must not be disturbed by cupidity or worldly 
considerations of gain, for any windfalls of this kind should be outside our calculations. 


1180 Sustenance again in both the literal and the metaphorical sense The object 1s to 
warn off from the love of booty and worldly wealth Why do we want these? To all true Behevers 
God gives generous sustenance in any case, in both senses, but especially in the spiritual sense, for 
st 18 coupled with forgiveness and grades of dignity before God, mn the next verse. 
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1181 Justas the comparison takes us bick to the first clause in verse4 ‘suchin tiuth 
are the Believers '—just as thy Lord also 1s just and true im ordering thee out to fight against 
heavy odds when the alternative wis to fight against the unarmed caravan which would hive 
given thee abundant booty almost without 1 hght ‘lo appreciate the full meanmg remember 
that the word haqq, translated truth ' means also right Just what 1s becoming” 
Ihe true Believers believe in truth and do mght in obedience to Gods command _ So God also 
in ashing them to fight against odds 1s not asking them to rush to destruction but 1s providing 
them with an opportunity of vindicating the truth in scorn of worldly advantage And He 
made good His promise by giving them victory 


1182 In verse 6 we have again the word truth’ some of the Believers disputed concerning the 
truth’? they did not feel sure that the course recommended was the true and mght course They 
thought 1t would be certain destruction they saw death almost staring them in the face 


1183 Just before Badr there were two alternatives before the Muslims in Medina, to save them 
selves from being overwhelmed by the Meccan Quraish with all their resources from the nch Synan 
trade One, which had least danger for the time being and also promised much booty, was to 
fall upon the Quraish caravan returning from Syria to Mecca richly Jaden and led by Abt Sufyan 
with only 40 men unarmed From a worldly point of view this was the safest and most lucrative 
course ‘The other alternattve which was actually adopted on the recommendation of the Apostle 
by the guidance of God, was to leave the booty vlone and march out boldly against the well armed 
and well equipped Quraish army of 1000 men coming from Mecca ‘The Muslims hid no more 
than 300 men, illarmed to oppose to this force But if they could defeat it, 1t would shake the 
selfish autocracy which was in possession of Mecca By God’s help they won a splendid 
victory, and the standard of Truth was established, never to be lowered again 
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1184 Cf im 123 125 126 The number of angels a thousand at Badr and three thousand and 
five thousand at Uhud 1s probably not to be taken literally but to express 1 strength at least equal 
to that of the enemy 


1185 All help comes ultimately from God In speciil cases it may take special forms to put 
heart into us and to fit in with our feelings and our psychology 


1186 Cf at 154 for Uhud Calm (presence of mind) 1s essential in bittle and 1n all posts of 
danger If the mind 1s too much ina st ite of excitement it cannot carry out a well considered 
or well concerted plan This spint of calm confidence on the part of the Muslims won against 
the blustering violence of the Quraish 


1187 The rain was welcome for many reasons (1) Water was scarce both for drinking and 
ablutions (2) the Mushm band without biggage or equipment or comforts found that their 
thirst aggravated their fatigue (3) the sand was loose and the rain consolidated :t and enabled 
them to plant their feet firmly ’ 


1188 “ Stain of Stain both literally and figuratively Durt 1s physically a symbol of evil, and 
the Muslims were particular about ablutions before prayer But the rain also refreshed their spirits 
and removed any lurking doubts 1n their minds (suggestions of the Evil One) that victory might 
be impossible in such adverse circumstances 
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1189 The vulnerable parts of an armed man are above the neck A blow on the neck, face or 
head finishes him off If he has armour it 1s difficult to get at his heart But if his hands are put out 
of action, he 1s unable to wield his sword or lance or other we ipon and easilv becomes a prisoner 


1190 The laws of spintual fight are exactly similar to those enforced by military virtue and 
discipline Meet your enemy furly and squarely not rashly but after due prepwation Zabfan in 
the text (meeting in hostile array) imphes a slow and well-planned proceeding towards a hostile army 
When once in combat carry it through there is no room for second thoughts Death or victory 
should be the motto of every soldier it may be death for himself individually but 1f he has faith 
there 1s triumph 1n erther case for his cause Two exceptions are recognised (1) reculer pour mreux 
sauter to go back in order to jump forward, or to deceive the enemy by a feint, (2) 1f an individual 
or body 18, by the chances of battle, tsolated from his own force he can fali back on his force in 
order to fight the battle There 18 no virtue in mere single handedness Each individual must use 
his life and his resources to the best advantage for the common cause 
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1191 When the battle began the Holy Apostle prayed and threw a handful of dust or sand at 
the enemy symbohcal of then rushing blindly to thew fate This had a great psychological effect 
Every act in the battle ts ascribed to God as it was in His cause and it was not undertaken except 
by His command 

1192 Numerically the odds against the Muslims were three to one In other ways they were at a 
disadvantage of arms and equipment they had but little while the enemy were well found they 
were inexperienced while the Quraish had brought their foremost warriors In all this there was a 
test, but the test was accompanied by gractous favours of countless value their Commander was 
one in whom they had perfect faith and for whom they were ready to lay down their lives the rain 
refreshed them their spirit was unshaken, and they were fighting in God s cause Thus the tral 
or test became itself a blessing 

1193 Fatk=victory decision judgment The Quraishin Mecca had prayed for victory, they 
were confident that their superior numbers equipment and experience would be decisive Witha 
play on the word they are told that the decision had come and the victory—but not in the sense 
they had hoped for! 
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1196 There are two points tonote (1) Note that after God and His Apostle are mentioned, the 
pronoun and veib tn the next clause are singular everything that God s Apostle put forward as an 
injunction came by inspitation from God the Apostle made his will coincide completely with God 5 
will (2) We are asked actively to give our response in deed and life to the call of duty and 
conscience, for that call leads to real hfe the hfe eternal even though 1t may apparently mean in 
this world the loss of things that make life dear or the loss of life itself If we refer this to Jihad 
te fighting in and for the Cause both literally and metaphorically the meaning becomes quite clear 


1197 If the human heart ts refractory and refuses to obey the call of God that 1s not the end of 
the matter God has to be reckoned with ‘The reftisal may be because there was some pet human 
scheme which the heart of man was not willing to give up for God’s Cause Will that scheme come 
to fruition by refusing to serve the higher Cause? By no means Man proposes but God 
disposes If the s_heme or motive was perfectly secret from men it was not secret from God ‘he 
heart 15 the innermost seat of mans affections and desires but between this seat and man himself 1s 
the presence of the Omnipresent 
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And know that God 
Is strict in punishment 


26 Call to mind when ye 
Were a small (band, 
Despised through the land, 
And afraid that men might 
Despoil and kidnap you, !!‘9 
But He provided a safe asylum 
For you, strengthened you 
With His aid, and gave you 
Good things for sustenance 
That ye might be grateful 
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1198 J etnat has miny meanings (1) the root me ining 1s trial o: tempt ition w& inn 102 and 
vii 28 (2) an inalogous meaning ts tudor punishment asin 74 (3) tumult or oppiession as in 
u 193 and here and in vin 39 (4) there ts here (vit 25) the further shade of me ining suggested 
discord sedition civil wu 

‘This warning against internal discord or tumult was very necess iry in the Civil Wais of e uly 
Islam and was never more necessary thin itis now For it affects innocent and guilty altke 


28 And know ye 
That your possessions 





1199 On the immediate occ sion the Muslims were teminded that they were a smal! band in 
Mecca despised and rejected living in a state of insecurity for thei persons their ltves their 
property and those of their dependants persecuted and exiled and how by the grace of God they 
found a safe ayslum in Medina how they found friends and helpers how their many needs were cared 
for and how at length they gathered strength and numbers enough to defeat the forces of gudlessness 
injustice and oppression 

But for every individual in some form or other the lesson apphes His spiritual life begins 
humbly he 1s despised and laughed at perhaps persecuted and shut out from ordinary privileges 
open to all, but God gives him strength friends spring up for him and he 1s sustained until his 
highest spiritual desires are graduuly fulblled 


1200 Trusts miy be of various kinds (1) property goods credit etc (2) plans confidences 
secrets, et. (3) knowledge talents opportunities etc which we are expected to use for our fellow 
men Men may betray the trust of God and His Apostle by mususing property or abusing the 
confidence reposed in them or the knowledge or talents given to them On that special occasion 
when the plans for the protection of Gods worshippers against annihilation were of special 
importance the Apostle s trust and confidence had to be guarded with specinl cire Occrsions for 
scrupulously respecting the trust and confidence of our fellow men occur every day in our life and 
few of us can claim perfection in this respect Hence the special distinction of the man of God who 
earned the title of Al 4min, the one who was true to every trust reposed in him 
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1201 A big family—many sons—was considered 1 source of power ind strength in 30 116 So 
im Bnghsh, a man with many children 1s sud to have his quiver full Cf Psalms ecxxvu 45 As 
arrows are in the hands of a nughtv man so are the children of thy youth Happy is the man that 
hath his quiver full of them they shall not be ashamed but they shall speak with the enemies in the 
gate”? So with property and possessions they add tou mins dignity power and influence But 
both possessions and a large family are a temptation and atnal [hey may turn out to be a source 
of spiritual dow nfail, 1f they are mishandled, or if the love of them excludes the love of God 

1202 Cf u 53andu 185 The battle of Badr 1s called the Furgen in Mushm theology, because it 
was the first trial of strength by battle in Islam between the powers of good and evil Evil was 
defeated and those who had real faith were tested and sorted out from those who had not faith 
enough to follow the banner of Faith See also vin 41 and n 1210 

1203 The plots against Mustafa in Mecca aimed at threethings They were not only foiled, but 
Gods wonderful working turned the tables and brought good out of evil in each case (1) They 
tried to hold the Apostle in subjection in Mecca by putting pressure on his uncles, relatives, and 
fnends But the more they persecuted, the more the little Mushm community grew im faith and 
numbers {2) ‘They tried to injure or slay him But the wonderful example of his humility, 
perseverance, and fearlessness furthered the cause of Islam (3) They tried to get him and his out 
of therrhomes But they found a new home in Medina from which they eventually reconquered not 
only Mecca but Arabia and the world 

12003 A Cf m 54 1204 Cf vi. 25 


32 Remember how they said 
“Oh God! if this 1s indeed 
The Truth from Thee, 

Rain down on us a shower 
Of stones from the sky, 
Or send us agrievous Penalty 


33 But God was not going 

To send them a Penalty 

Whilst thou wast amongst them, 
Nor was He going to send it 


Whilst they could ash for pardon 


34 But wh ple- ave tuey 

hat God should not punish 
Them, when they keep out 
(Men) from the Sacred Mosque— 
And they are not its guardians? 
No men can be its guardians 
Except the mghteous but most 
Of them do not understand 


35 Their prayer at the House 

(Of God) ts nothing but 
Whistling and clapping of hands 
(Its only answer can be), 

“Taste ye the Penalty 


Because ye blasphemed "’ 


36 FAR e Unbelievers spend their 


wealth 


To hinder (men) from the path 
Of God, and so will they 
Continue to spend, but 

In the end they will have 
(Only) regrets and sighs, 
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120. Thts was actually i challenge thrown out by the Infidels in Mecer not sertously but 15 4 


tiunt 
according to the foolish and frivolous taunts of 


The answer 18 in the two following verses 


God punishes in His own good time not 
the Unbehevers While the Holy Apostle was with 


them he—the Mercy of the Worlds—conferred a certain amount of immunity tothem ‘There were 


also other Muslims just men who asked for forgiveness 
forgiveness open to all as long as they make it possible 
or think that they have lasting immunity What became of Abu Jahl? 


warriors were Slain at Badr 


And God keeps the door of repentance and 
But let them not be puffed up with pride 
He and some of his greatest 


The hittle autocratic clique that prevented Musiims from access to the 
Sacred Mosque had their Nemesis not long afterwards 


‘hey pretended to be its guardians But 


were thev? Could they be? Only the mghteous could be true guardians to God s places of worship 


and particularly to the Central House of the Ka ba 
thetr idolatrous worship was mere mummery —whistling ind clapping of hands 


advertises itself by noise and unseemly rot 
Ka'ba 


It was to be a plice of pure worship while 
All false worship 


tt 1s said that the Pagans used to go naked round the 


S vir 36-40 J 424 


At length they will be overcome I 29 15e 
And the Unbelievers will be YO Aeys) 


Gathered together to Hell ,— X70 9G9F BEF WGI 3 We 
SG ARE IBN 
37 In order that God mht separate! xyor, dy 7 49 ane? 
The impure from the pure, 5) inde! Ailinel-re 
Put the impure, one on another, 46 oll gH NZ GTI S90 % 
Heap them together, and cast them ARS ASB 8 USAT SA | 


ay 
Into Hel They will be ‘, A\ WR EAS on 675 
The ones ‘o have lost 433 y 7 Ho Shai Ae 3 Sas 
C 91 —The battle of Badr brought to an issue 
(xu 3864) The fight between Truth and Unbelef 
It was the Day of Differentiation 
Not for spoils was it won, nor by numbers, 
But by courage and planning, union of wills, 
And pooling of strength and resources — 
Above all by the help of God, 
Whose help 1s ever all sufficient 
SECTION 5 


38 Say to the Unbelhievers, PLEA TAAL ALS At a ae oy’. 
If (now) they desist (from Unbelie), pee I5 CEN 05-10 
heir past would be forgiven them,| 244 199094 2440 247 9004 984 
ae _ ney poate the punishment aS Sols ENG S16 
those before them 1s already 22\44 F&I 9 27 
(A matter of warning for them) O CNS Ce Ee 


fo02 


39 And fight them on 462. 7S ES oI AulE7 
veel there is no more | WACK ES Go 2433 3-19 
umult or oppression, ch (Ae 92 A AK 
And there prevail ‘ne S-89) OM 3 
Justice and faith in God !207 | yao i 
rd 


pioneer and everywhere , PANY 
ut if they cease, verily God TARA CALA CATA 
Doth see all that they do 120 OL CK, atl ©) 
40 If they refuse, be sure Fy a APART AA eda ee 
That God is your Protector— Dw aul Ol Fats IN O) 3-1 
9 The Best to protect 99 47207 “es oe 
30 And the Best to help Ong 2335 Sed 553 








1206 Itts only when matters are brought toan issue that evil is separated distinctly from the 
good Then evi! consorts with evil and good with good The evil will be piled into a heap When 
the cup 1s full the punishment willcome There will be nomistake about 1t The good should not 
be discouraged because in fighting against them all forces of evil jon together and pool their 


resources together The more they doso the easieris the final arbitrament Itis ill in Gods 
Plan 


1207 Cf u 193 andn 
1208 If they cease from fighting and from the persecution of truth God judges them by their 


actions and their motives and would not wish that they should be harassed with further hostiity 
But if they refuse all terms, the righteous have nothing to fear God will help and protect them 


425 [S. writ 41-42, 
41 nd know that out of ot» 02% (AK GSK 947 
pene ipa ye FCA RBET am 3 
ay te (in war), S444, 739% | 4 *t, 
heals h dar . ae are 4208 ee il 5 nad AS * 
o God,—and to the Apostle, é 7 ‘oh 
And to near relatives, nov wey RY G43 


Orphans, the needy, 

And the warfare, od hee Po 
And in the revelation sil aA LAS oh) 
Seiba tame et | GUA ESS UsIes 

Otisueiee ‘ say SSI Gal og 
Bor og path Pees oR Sn B 6a 


42 ‘¥Remember ye were SER ws 9% 2 OK8 
Oe Roe babes sas ‘ Gay HS BETH -w id 
the valley, and they 99K ov 99 7 
On the farther side, Oe Ball, 25 


And the caravan }4!2 » Ak oe 9? 
On lower ground than ye “phe (VAAL L585 


Even if ye had made pe 27 TAT’ yy 
A mutual appomnenent Aoi 

o meet, ye would certainly Yo) S2K29 
Have swerved from the Yaris! Gb eae 


appointment 1218 


1209 The rule ts that ct fifth shiue is set apart for the Imam (the Commander) and the rest 
1s divided among the forces {he &fth share reserved 1s expressed to be for God and the Apostle 
ind for charitable purposes for those to whom chirnty ts due Ultimately everything 1s at the 
disposal of God and His Apostle vin tf but four fifths ire divided and only one fifth 1s retained 
for the special purposes The Imam has discretion is to the mode of division In the Apostle s 
hfetime a certain portion was assigned to the Apostie and his near relatives 

1210 Testing Furgan Criterion between mght ind wrong decision between the forces of 
faith and unbehef ‘The battle of Badr 15 calfied by thisname See vin 29 and n 1202 


1211 Gods power ts shown in the events detailed in the threc verses following (vt 42 44) 
leading to the complete victory of the Muslims over pigan Quraish 

1212 The little Islamic force from Medina went out to meet the big Meccan army and they 
met on the two sides of a valley at Badr while the Quraish caravan was on lower ground towards 
the sea, about 3 miles from Badr 


1213. They were all at cross purposes [The caravan was making for Mecca but scarcely 
thought it could get there The Quraish force was trying to save the caravan and then annthilate 
the Muslims The Muslims had decided to let the caravan alone but .attack the Qutarsh army 
from Mecca which they thought was going to be small but which turned out to be big more 
than three times their number Yet the two forces met precisely at the spot and at the time 
when a decisive battle should take place and the Mushms dispose of the pretensions of the Meccans 
if they had carefully planned a mutual appointment they could not have catried it out more 
precisely 

On the Muslim side the few martyrs knew that the victory was theirs and those who survived 
the battle enjoyed the fruits of the victory On the pagan side both those who died and 
those who lived knew fully the issue jouned Even psychologically both sides went in with full 
determination to decide the issue 


S vu 42-46 } 426 


43 


44 


45 


46 And obey God and His Apostle, 





little force opposed to them 


But (thus ye met), 


Might live after a Clear Sign 
(Had been given) And verily 
God 1s He who heareth 

And knoweth (all things) 


b 724 229% 194 
RFF AGES 
O LUE Rigel 2u16)5 


Remember in thy dream 


God showed them to thee HLioiS 4) [47 os oh) 99S P82 
As few if He had shown Saga (abl 2082 are 


Them to thee as many, PASAY 
a Cored 


Ye would surely have been 


rere rors ia Gui 8 

Desterscea Sgr | ge eon 

(Had been given), and those mao | 13 oF BS EA A 
| 


Discouraged, and ye would 7A 9m 260E es 
saga inp disputed ge SI DEIN 
In (your) decision but God ANZ sai ZOYF 
Saved (you) for He knoweth pile ANON 3 
Well the (secrets) of (all) hearts O 3 5 Holby 1G >| Z Gi 
7 og (dl 
And remember when ye met, 
He showed them to you FA 5} a ov 


- ee in yon eyes, Bose ee 

Ab pontempible in inoreves nats Sus Ge Gaui I} 

Pee aoe SiG Ss 
Bice papers 


For to God do all questions 
Go back (for decision) Pe ; 
I 5h 3 
OM aera Bs 


SECTION 6 
@D)h ye who believe ! 
When ye meet a force, Bhs Hea \Sy 55) Ss 5) sire a 
Be firm, and call God “ Pee y : ae 
In remembrance much (and often), BS: A 453) 3 osls 


That ye may prosper | é i ; Zig es 
oa 
A 4 
WRENS 95 ON325 5 techs pra 


And fall into no disputes, | 


{Fete 


1214 The Mushm army though they hnew their worldly disadvantage did not reilise the full 
odds against them The Meccins came exulting in any caSe ind they despised the contemptible 


28 it was (in 13) still that number was contemptible when tiken with its poor equipment 
thete psychological mistakes subserved the maim Plan which was to bring the matter to a 
decisive issue, whether the Pagans of Mecca were to continue their arrogant oppression, or the 
religion of God was to be established 1n freedom and honour 


Even though they thought the Muslim force was twice 15 great 
Both 


Lest ye lose heart 

And your power depart, 

And be patient and persevering 
For God 1s with those 

Who patiently persevere !215 


47 And be not hke those 

Who started from their homes 
Insolently and to be seen of men, 
And to hinder (men) 

From the path of God 1716 

For God compasseth round about 
All that they do 


48 Remember Satan made 
Their (sinful) acts seem 
Alluring to them, and said 
“No one among men 

Can overcome you this day, 
While I am near to you” 
But when the two forces 
Came in sight of each other, 
He turned on his heels, 
And said “Lo! Iam clear 
Of you, lo! I see 

What ye see not, 

Lo! I fear God, for God 
Is striet in punishment ” 1417 


SECTION 7 


49 cto! the Hypocrites say, and 


those | 


In whose hearts 1s a disease !4!% 
“These people,—their religion 
Has misled them” But 

If any trust in God, behold! 
God 1s Exalted, in might, Wise 


{S. vit 46,49, 
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1215 A fine description of the Muslim vutues which mike for success and whose loss brings 


about humiliition ind fale Power literally wind —the favour able wind for as.uling ship 

1216 \ true description of the Meccan army which met 1ts doom 

1217 It 1 the wiy with the leiders of cvil when they find their c ise lost that they wash 
their hands of their followers and Jewe them in the lurch They see more clearly than their 
dupes They are not sunpletons they know the consequences of the wiath of God Satans fear’ 
of God 1s terror combined with hatied —the very opposite of the feeling which 1s described in laqwa 
viz, the desire to avoid doing inything igainst God’s will, such dese being founded on trust 
in God and the love of God 

1218 Cf u 10 for disease mm the heart ” 


‘Lrust in God brings tts own reward our eyes are optned and we see how great good, and wise 


is the Cherisher of the Worlds Others may sneer and despise But the blessing of God keeps 
our minds fresh und our hearts contented 


S, v4. 56-34.) 428 


50 If thou conldst see, 97009 % Kegs 44 
When the angels take the souls Isa RN’ G5 as Pb-o 


Of the Unbeltevers (at death),!4!° BA 999 AIP 9A IL 

(How) they smite their faces aahzes SE AACA! 
And their backs, (saying) te? ve , 
“ Faste the Penalty of the blazing NK 3 


Fire— wt 7 CA \h 
O GET GATS 15535 5 


51 “ Because of (the deeds) which 144° 


4 “7, i 
Your (own) hands sent forth | PASTY ea 8 SN 5-01 


For God 1s neve- unjust 


To His servants | 
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52 “‘ (Deeds) after the manner > 79 GA Hos \! 904 
Of the People of Pharaoh Cr C2503 S78) hor 
And of those before them | by ow pyptMnn 219% 
They rejected the Signs of God, alsrl| “oho 
And God pumshed them sont h ahi 98 27% 
For their crimes for God Fo See) Jay 285 EG 


Is Strong, and Strict in | 


punishment Olé KyS er At) & 


53 “‘ Beéause God will never 


On a people until] they change Ag Chee 


| 
change !24) | ie) dh 3 At GL als-or 


The Grace which He hath bestowed’ jopued tr 4 7 VoeenE rot 
v4 


What 1s in their (own) souls . 
And venly God 1s He ‘abldh 
Who heareth and knoweth all L92\7 Go Why 240 
things ” Orihe Ase atl Ol 

$4, (Deeds) after the manner Pe ae mee FP 
Of the People of Pharaoh OFM lS or 
And those before them" 14? ee are 
They treated as false the Signs PA ATOCIO“N | 3 


Of their Lord so We 


PBS HOS 





1219 In contrast to the taunt against those who trustin God that their religion has misled 


them,’' 1s shown the terrible punishment, after death of those who laughed at Faith 


1220 The punishment 1s shown to be due to their own deeds of wrong, because God 1s neve~ 


unjust to the least of His servants 


1221 God bestows His grace freely but He never withdraws i dibitrardy Before He changes 
their state and circumstances, un ictual state of rebellion and contumacy has ansen in their own 


souls, which brings about ite mevitable puntshment 


1222 These words from the address of the utigels are quoted again, m order to add the comment 
that follows Note that in verse 9], the worts were that they resected the Signs of God and were 
pudlished here the words are that they treated the Sigus as false and were destroyed —a higher 


degree of guilt deserved a seveter punishment 


429 [S vat 54 59 


Destroyed them for their crimes, AMOR ARL £R 9 
And We drowned the People OSE Lapbdy 2s 5 


Of Pharaoh for they were all AEA LOPS ata 
Oppressors and wrong-doers OCS IDs ( 5 Oe 


55 or the worst of beasts v2 “yeh 
In the sight of God }228 dds SNS Goo 


Are those w o reject Him ate e339 AIL 9a e, 
Norns DE ty SIC -AN| 


They will not be eve 
POPCORN) 
94 4 534,27 AI, 
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56 They are those with whom 
Thou didst make a covenant,!-*+ 
But they break their covenant 
Every time, and they have not 
The fear (of God) 


57 If ye gain the mastery 
Over them in war, 


Disperse, with them, those BBag 9 244 
_ follow them, 2 | Bis CA ay S585 
hat they may remember FF oc PL 
| OOPSg sal 
| 
58 If thou fearest treachery | LY, of AM AVANT] 
ee any group, throw pace Nas 23 os CE 5.0n 
(Their Covenant) to them, (so as bys Wo ot 2 2h 
To be) on equal oe | gio Seay aol 
For God loveth not the treacherous . SANG ‘ 
SA LATAG € 
SECTION 8 , 
59 Wetet not the Unbelievers ST GATS Ate RADE 14 
Think that ao aa Istan|3 CN) Cpa d)3 
Get the better (of the godly aad 9 P 
They will never frustrate (them) O Opt yee) 











1223 In vin 22 we were warned ag unst ‘ the worst of bests in the sight of God’ , who do not 
make use of their faculties of hearing, speaking and underst unding 1n the service of God, and in 
fact misuse their f wulties to blaspheme God The samc brute creatures are shown here in another 
light they are faithless both to God and man 


1224 ‘The tmmediite occasion was the reperted treachery of the Banu Quraiza after their 
ticatics with the Muslims But the genera! Icsson reinains, us noted in the two following verses 
Treachery m war 1s doubly wron, for it endangers so many hives Such treachery should be 
punished i such a way that it gets no chance again Not only the actual perpetrators but those who 
follow their standard should be rendered powerless And the broken treaty should be denounced so 
that the mnocent party can at least fight on equal terms Irom actual physical warfaic we can 
carry the same lesson to spiritual warfare A truce or understanding 1s possible with those who 
respect definite principles, not with those who have no principles and are merely out for oppression 
and wickedness 


) 


S vm 60-63 } 430 


60 Against them make ready 
Your strength to the utmost 
Of your power, including !246 
Steeds of war, to strike terror 
Into (the hearts of) the enemies 
Of God and your enemies, 
And others besides, whom 
Ye may not know, but whom !426 
God doth know Whatever 
Ye shall spend in the Cause 
Of God, shall be repaid 
Unto you, and ye shall not 
Be treated unjustly !227 
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Do thou (also) incline oP; 
Towards peace, and trust 5) moons 
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In God for He 1s the One 
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oss, Roel gd 48} 


That heareth and knoweth 

(All things) 1228 
0 Pod 49% s id ror 
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62 Should they intend 
To deceive thee,—verily God 
Sufficeth thee He itis 


ry 
That hath strengthened thee *ay\ rm eae Ci 
With His aid and ae ag mi 

With (the company of) Bpar + ANG Cosh 
The Believers, }27° 


iy 
6 sci: 
63 And (moreover) He hath put y) 
Affection between their hearts "aba sl OX é £5 CaN o-4y 
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1229 ‘The tmmediate occ ision of this injunction was the weikness of cavally ind appointments 
of war in the early fights of Isiim == But the geneial meaning follows In every fight, physic ul 
moral o1 spiritual arm yourself with the best we ipons ind the best ums a, ust your eneny so as 
to instil whole some respect into him for vou ind the C iuse vou st ind for 


1226 Thete ve aly ivs hirking enemtes whon) you may not know bul whom God knows — It 1s 
your duty to be ready ig unst all for the sicrcd C ise under whose bannet vou are fighting 


1227 Beulways ready ind put all vour resources into your Cause You do not do so in vain 
God's reward will come in virious forms He knows ul and His rew ird will ialwiys be more 
generous than you can possibly deserve 


1228 While we must :lways be ready for the good fight lest 1t be forced on us, evenin the midst 
of the fight we must always be ready for peace if there 1s any inclin ition towards peace on the 
other side ‘There 1s no merit merely in a fight by itself It should be a joyful duty not for itself, 
but to establish the reign of peace and righteousness and God’s Law 


1229 in working for peace there may be a certain risk of treachery on the othe: side We must 
take that risk because the man of God has God’s aid to count upon and thy Strength of the united 
body of the nghteous 


5 92 | 


Not if thou hadst spent 
All that 1s in the earth, 
Couldst thou have produced 
That affection, but God 


43) (S vi1 63 65, 
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Hath doneit for He 
Is Exalted, in might, Wise '28° 
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34 Oh Apostle! Sufficient 
Unto thee is God,— 
Unto thee and unto those 
Who follow thee 
Among the Believers !?3! 
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C 92—No man of heart, spirit, or constancy 

vin 6575) Can ever be cowed down by odds 
Against him We fight not for spoils 
Or for captives, but for the glory 
Of God, and for truth and faith 
We must be kind to all, but specially 
Regard the needs of our comrades, 
Linked to us by ties of duty and affection 
Our highest reward will be forgiveness 
And grace from the Giver of all 
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Are a people without 


understanding '234 














1230 On the immediate occision the greatest miracle and most wonderful working of Gods 
grace was the umion of heirts produced among the juring wat like excitible elements of Alabia 
under the gentle firm and wise guidance of Muhammad the Apostle of God At all times we must 
pray to God for this gift above all—umion understanding and pure and sincere affection among 
those who take God's name With it there is strength and success Without 1t there 1s humthation 
slivery and mori degradation There may be many causes of difference and dispute » The 
reconciliation c in onlv come from the glory and wisdom of God 


1231 The Beltevers mere lip profession of belief or even the kind of behef that does not result 
m action 1s not enough To those whose belief 1s so sincere that 1t results in complete trust in God 
and in fearless action in His service the consequences on this earth do not matter Gods good 
pleasure 1s enough for them 


1232 In a fight odds of ten to one against any one aie appalling But they do not daunt the 
men of faith Whether they persohally win or die their Cause conquers They are sure to win 
because (1) they have divine aid and (2) even humanly speaking those who trike up arms against 
truth and righteousness are fools, and their seeming power js but a broken reed, 
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1233 Given equal conditions Muslims on account of then faith could win against odds of ten 
to one But where thei organisation and equipment are weak is was the case about the time 
of Badr, they were set a lighter tash and asked to tackle no more than odds of two to one aginst 
them Asa matter of fact at Badr they won through ag-unst odds of more than three to one 


1234 An ordinary wir may be for territory or trade revenge or military glory —ill ‘ temporal 
goods of this world Such a war is condemned But a Jihad 1s fought under strict conditions 
under a righteous Im4m, purely for the defence of faith and Gods Law All baser motives, 
therefore are strictly excluded The greed of gam in the shape of ransom from captives has no 
place in such warfare 


At the same time if there has been heavy loss of life already, captives may be taken, and it 
would be for the Im&m to exercise his discretion when it was safe to release them and whether 
the release should be free or on parole or on a fine by way of punishment Destruction and 
slaughter however repugnant to a gentle soul like that of Muhammad were inevitable where evil 
tried to suppress the good Even jesus, whose mission was more limited, had to say ‘ Think 
not that I am come to send peace on earth I came not to send peace but asword (Matt x 34) 

Seventy captives were taken at Badr and it was decided to take ransom for them While 
the general principle of fighting for the purpose of taking captives in order to get their ransom 1s 
condemned the particular action tn this case was approved in vv 68 71 


1235 Though any motive of worldiv gain, which may have been 1m the minds of some among 
the victorious Muslim army, 1s condemned as worthy of a severe penaity, what actually happened 
18 ascribed to the Plan of God, which was pre ordaimed Among the prisoners taken were the 
Prophets uncle Abbas and Hadbkrat Alis brother Aqil who afterwards became Mushms 
Abbas was the founder of the celebrated Abbasi Dynasty which played such a notable part in 
Islamic history In his case the promise made in v 70 was amply fulfilled In the case of all 
pusoners if there was any good in their hearts, their very fight against Islam and their capture 
led to their being biessed with Islam Thus does Gods Plan work in a marvellous way, and 
evolve good out of seeming evil, 
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1236 Enjoy literally eat See vu 19 n 1004 andv 69 n 776 


1237 This 1s a consolation to the prisoners of war In spite of their previous hostility God 
will forgive them in His mercy if there was any good in their hearts and confer upon thein a 
far higher gift than anything they have ever lost This gift in its highest sense would be the 
blessing of Islam, but even in a material sense there was great good fortune awaiting them eg, 
in the case of Abbas (see n 1235) 

Note how comprehensive 1» God’s care He encourages and strengthens the Muslims, at the 
same time condemning any baser motives that may have entered their minds He consoles the 
prisoners of war and promises them better things 1f there 1s any good mthem at ali And He 
offers comfort to those who have left their homes in His Cause, and knits them into closer fellow 
ship with those who have helped them and sympathised with them 


1238 If the kindness shown to them 1s abused by the prisoners of war when they are released, 
it 16 not a matter for discouragement to those who showed the kindness Such persons have m 
their treachery shown already their treason to God in that they took up arms ayainst God's 
Apostle, and sought to blot out the pure worship of God The punishment of defeat which opened 
the eyes of some of theit comrades evidently did not open their eyes But God knows all and 
ir His wisdom will order all things for the best The Believers have done their duty in showing 
such clemency as they could in the circurnétances 6f war For them ‘ God sufficeth ” (vin 62) 
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1239 The reference ts to the Muh@jivin and the Ansar the Lmigrants and the Helpers the 
people who forsook their homes and adopted voluntary exile from Mecca in company with their 
beloved Leade:, and their good frends in Medina who gave them asylum and every kind of 
assistance moral and mateial Under the magnetic personality of the Holy Apostle these two 
groups became like blood brotheis and they were so treated in matters of inheritance during the 
period when they were cut off from their kith and kin 

1240 The Belhevers (Muslims) were entitled to all assistance in matters of religion But if 
they were not strong enough to suffer voluntary exile on behalf of the Cause and make the 
personal sacrifices which their more ardent brethren in faith made, they could not reasonably ask 
for political or military assistance or protection 

1241 If a community suffers voluntary exile on account of persecution and oppression and 
some of tts weaker brethren stay behind holding fast to faith but not prepared for the higher 
sacrifice, the exiles have still a duty to help their weaker brethren in matters of religion ‘The 
exiles being at open wai against the State which oppressed them would be free to fight against 
such State But if the weaker brethren are in a State in mutual alhance with the Community 
the Community cannot in honour interfere with that State whether it 1s Muslim or not Presum 
ably the alliance implies that the grievances of the weaker brethren will be redressed by the State 
itself But it 1s not honourable to embarrass your own ally 

1242 Lvil consorts with evil The good have all the more reason for drawin 
only living tn mutual harmony but being ready at all times to protect cate ultras tine 
the world will be given over to aggressions by unscrupulous people and the good will fail in theif 
duty to establish God’s Peace and to strengthen all the forces of truth and nghteousness 
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1243 Behlevers who make all sacrifices in the cause of God have given the best possible 
proof of their I ath by their ictions ~=They hive loved God much and much will be forgiven them 
What they sacrificed was perhaps judged by universal standirds of small value but its value 
will be estimated by the precious love behind 1t and its reward will be of no ordinary hind It will 
not be a reward in the ordinary sense at all for 1 reward 1s given once for all It will be a provision 
which lasts for ever and is on the most generous scale 

1244 Those who come into the fold last are none the less brethren in the fullest acceptation 
of the term But any special provistons made in the special circumstances of the first martyrs for 
the Cause will not of course apply to them as the special circumstances which made them 
necessary have ceased to exist See next note 

1245 The Book of God 1e the Universal Plan the Eternal Decree the Preserved Tablet 
(Ixxxv 22) Blood relationship and its nghts and duties do not depend on special circumstances 
of a temporary nature Any temporary nghts of mutual inheritance established between the early 
Emigrants and Helpers (n 1239) would not apply to later recruits, who would come under entirely 
d:fferent circumstances 
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INTRODUCTION TO SURA IX 
Tauba (Repentance) or Baraat (Immunity) 


Logically this Sfira follows up the argument of the last Siira (VJII), and indeed 
may be considered a part of it, although chronologically the two are separated by an 
interval of seven years 


We saw that Siira VIII dealt with the large questions arising at the outset of the 
life of a new Ummat or organised nation questions of defence under attack, distribution 
of war acquisitions after victory, the virtues needed for concerted action, and clemency 
and consideration for one’s own and for enemies in the hour of victory We pass on in 
this Sfira to deal with the question what 1s to be done if the enemy breaks faith and 
1s guilty of treachery? No nation can go on with a treaty 1f the other party violates it 
at will, but at 1s laid down that a period of four months should be allowed by way of 
notice after denunciation of the treaty, that due protection should be accorded in the 
intervening period , that there should always be open the door to repentance and reunion 
with the people of God, and that if all these fail, and war must be undertaken, it must 
be pushed with the utmost vigour 


These are the general principles deducible from the Sira The immediate 
occasion for their promulgation may be considered in connection with the chronological 
place of the Siira 


Chronologically, verses 1—29 were a notable declaration of State policy 
promulgated about the month of Shauwél, AH 9, and read out by Hadhrat ’Ali at the 
Pilgrimage two months later in order to give the policy the widest publicity possible 
The remainder of the Siira, verses 30— 129, was revealed a little earher, say about the 
month of Ramadh&in, A H 9, and sums up the lessons of the Apostle’s Tabfik 
expedition in the late summer of AH 9 (say October 630) 


Tabak 1s a place near the frontier of Arabia, quite close to what was then 
Byzantine territory in the Province of Syria (which includes Palestine) It 1s on the 
Hijiz Railway, about 350 miles north west of Medina, and 150 miles south of Ma’in 
It had a fort and a spring of water In consequence of strong and persistent rumours 
that the Byzantines (Romans) were preparing to invade Arabia and that the Byzantine 
Emperor himself had arrived near the frontier for the purpose, the Apostle collected as 
large a force as he could, and marched to Tabik The Byzantine invasion did not 
come off But the Apostle took the opportunity of consolidating the Muslim position 
in that direction and making treaties of alliance with certain Christian and Jewish tribes 
near the Gulf of ’Aqaba On his return to Medina he considered the situation 
During his absence the Hypocrites had played, as always, a double game, and the 
policy hitherto followed, of free access to the sacred centre of Islam, to Muslims and 
Pagans alike, was now altered, as it had been abused by the enemies of Islam 


This 1s the only Sfira to which the usual formula of Besmalluh 1s not prefixed 
It was among the last of the Siiras revealed, and though the Apostle had directed that 
it should follow SGra VIII, it was not clear whether it was to form a separate Sfra or 
only a part of Siira VIII It 1s now treated as a separate Siira, but the Bssmsllah 1s 
not prefixed to it, as there 1s no warrant for supposing that the Apostle used the 
Besmelah before it in his recitation of the Qurin, The Stra is known under many 
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names the two most commonly used are (1) Tauba (Repentance), with reference to 
1x 104 and (2) Baraat (Immunity), the opening word of the Sfira 


Summary —Treaties with those Pagans who have treacherously broken their terms 
are denounced, but four months’ time 1s given for adjustments or repentance Pagans 
to be excluded from the sacred Mosques Infidelity to be fought (1x 1—29 and C 93) 


The People of the Book have obscured the light of God, but the Truth of God 
must prevail over all We must be ready to fight for the Faith that is in us, otherwise 
we shall be unworthy to uphold God’s banner, and He will raise other people in our 
place (ix 30—42 and C 94) 


The Hypocrites and their double dealing their evil ways pointed out. Their 
punishment will be as sure as the blessings of the righteous (ix 43 —72, and C 95) 


All evil should be resisted, unless there 1s repentance falsehood 1s not content 
with breach of faith but mocks all good it should not be envied but shunned 
(ix 73—99 and C 96) 


The good pleasure of God 1s with those who are sincere and make sacrifices in 
His cause, He will forgive those who do wrong and repent, but not those who intend 
mischief and foment unbelief and disumion among beltevers The believers by their 
self surrender obtain eternal Felicity God will turn in mercy even to those who, 
though they waver or fail in duty, turn at last to Him (ix 100-118, and C 97) 


Those who believe should associate with the righteous and the truthful, actively 
doing their duty But if the Community marches out, a part of them should remain 
behind for the purpose of diligently studying religion and teaching their brethren when 
they return Every Siira increases the faith of those who believe, though those 
diseased in heart may add doubt to doubt Trust in God, Lord of the Throne of 
Glory (x 119-129, and C 98) 


C 93 —lIf the Pagans repeatedly break 

(ix 129) Their treaties, denounce the treaties, 
But give them time either to repent 
Or to prepare for the just punishment 
Of their treachery Punish the chiefs 
Of the treacherous, and destroy them 
But if one of them seek asylum, 
Give it let him hear the Word 
Of God and escort him to security 
Be true to the true, but fight those 
Who are false to plighted word 
And taunt you for your Faith 
No one has the right to approach 
The mosques of God unless 
He believes in God and follows 


God’s Law, the law of righteousness, 
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Tauba (repentance) or Baraat 
(Immunity), 


1 (AX (declaration) of immunity 1246 
From God and His Apostle, 
To those of the Pagans 
With whom ye have contracted 
Mutual alhances — 
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1246 Bardal usually translated immunity Ido not think that word correctly represents 
the Arabic word inthis context I retain it as I cannot think of any single Lnghsh word as an 
equivalent The general sense ts explained in the introduction to this Sura In verse 3 below I use 
the periphi usts dissolve treaty oblig ttions ’ which goes some wy toexplunthe meaning The 
Pagans and enemies of Islim frequently made treaties of mutual alliance with the Mushms Ihe 
Muslims scrupulously observed their part but the Pagins violated their pirt igain and again when 
it suited them After some years experience it became imperative to denounce such treaties 
altogether This was done in due form with four months notice anda chance wis given to thase 
who faithfully observed their pledges to continue their alliance 


1247 Four months Some Commentators understand by this the four forbidden months in which 
warfare by ancient Arabian custom was unlawful, wz Rajab, Zul qad, Zul haj) and Muharram 
See 11 194n But it 1s better to take the signification of the four months immediately following the 
Declaration Assuming thattheSitira was promulgated early in Shauwél (see Introduction) the four 
months would be Shauwal Zul qad Zulhajyy and Mukarram of which the last three would also be 
the customary Prohibited Months 


1248 The great day of Hajj1s either the 9th of Zul hay (Avafa), or the 10th (the Day of 
Sacrifice) 
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1249 The sacred duty of fulfilling all obligations of every hind to Muslims and non Muslims, in 
public as well as private life 15 a cardinal feature of Muslim ethics The question what 1s to be 
done with those who abuse this principle by failing in their duty but expect the Muslims to do their 
part 1s not to be solved (in the case of treaties) by a general denunciation of treaties but by a careful 
consideration of the cases where there has been fidelity and not treachery There we are enjoined to 
give the strictest fidelity as it 1s a part of righteousness and our duty to God 


1250 The emphasis 1s on the first clause it is only when the four months of grace are past, and 
the other party show no signs of desisting from their treacherous designs by nght conduct that the 
state of war super, enes—between Faith and Unfaith 


1251 When war becomes inevitable it must be prosecuted with vigour According to the 
English phrase you cannot fight with kid gloves The fighting may take the form of slaughter or 
capture, or siege or ambush and other stratagems But even then there 1s room for repentance and 
amendment on the part of the guilty party, and if that takes place our duty 1s forgiveness and the 
establishment of peace 


1252 The repentance must be sincere and that 1$ shown by conduct—a religious spirit of true 
prayer and charity In that case we are not to bar the gate against the repentant On the contrary 
we must do all we can to make their way easy, remembering that God is Oft-Forgiving, Most 
Merciful. 
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1253 kven among the enemies of Islam actively fighting against Islam there may be individuals 
who may be in a position to require protection Full asylum 1s to be given to them and opportunities 
provided for hearing the Word ot God If they accept the Word they become Muslims and brethren 
and no further question arises If they do not see their way to accept Islam they will require double 
protection (1) from the Islamic forces openly fighting against their people and (2) from their own 
people as they detached themselves from them Both kinds of protection should be ensured for 
them and they should be safely escorted to a place where they can be safe Such persons only err 
through ignorance, and there may be much good 1n them 


1254 Maaman place or opportunity of being secure from all harm 


1255 In this section we have the reasons why the treaties with treacherous Pagan foes were 
dertounced The clause introducing the exception ts a parenthetical clause The word ‘ Pagans 
must be connected with verse 8 which follows In that verse the word kazfa resumes the clause 
mtroduced by the word katfa at the beginning of verse7 The exceptional Pagan tnbes which 
remained true to their word were the Bani Hamza andthe Bani Kindna who swore their treaty 
near the Sacred Mosque and faithfully observed it They were to be given the full benefit of their 
fidelity even though their kindred tribes were treacherous 


1256 The exceptions having been stated parenthetically in verse 7, the indictment of the general 
mass of Pagan tribes 1s now set out briefly but fully and convincingly After that kind of behaviour 
how can any treaty be possible with them? The counts are (1) that whenever they got a sight 
advantage, they disregarded the ties both of kinship and of covenant as against the Muslims 
because of their Faith, thus proving doubly treacherous, (2) that they spoke fair words but had 
venom in their hearts (3) that their attitude wis one of rebellion against their plighted word, 
(4) that they disregarded the solemn Signs of God for some miserable worldly gain , (5) that they tried 
to prevent other people from coming to the Way of God The first clause 1s repeated again as the 
last clause, to emphasize their double treachery and round off the argument 


1257 Among the Arabs the ties of kinship were so strong as to be almost unbreakable ‘The 
Pagan Arabs went out of their way to break them in the case of the Muslims, who were kith and kin 
tothem Besides the bond of kinship there was the further bond of their plighted oath m the Treaty 
They broke that oath because the other parties were Muslims! 
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1258 The catalogue of their sins being set out it isclear that they were aggressors in the worst 
possible ways and war became inevitable 


1259 The chance of repentance and mercy to the worst enemies 1s again emphasised im order 
that people wittr any understanding may not be misled into thinking that war was an easy or light 


matter This emphasis 1s balanced by the emphasis in the next verse on the causes which made war 
inevitable for those with any self respect 


1260 Not only did the enemies break their oaths shamelessly, but they even taunted the Muslims 


on their Faith and the ‘ simple mimded way m which they continued to respect the: part of the 
treaty, as if they were afraid to fight! 
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1261 The argument now takes a new turn An appeal is made to the Mushms on vanous 
grounds (1) the shameless disregard of treaties by the enemy (2) the under hind plots to discredit 
the Holy Apostle and turn him out of Medina as he had been turned out of Mecca (3) the aggressive 
taken by the Quraish and their confederates in Medina after the treaty of Hudaibya(A H 6, Zul gad 
Feb 628), (4) the manly attitude that fears God rather than men and (5) the need to prove our 
sincere fatth by test and tnal and struggle and sacrifice (ix 16) 


1262 Heal the breasts of belsevers 1e, of wounds that they may have sustained from the assaults 
taunts and cruelty of the enemy 


1263 When the victory comes and the wounds are healed a great peace comes to the hearts of 
those who have suffered striven and struggled The fighting was an abnormal necessity forced by 
injustice and oppression When Gods Law is established the fire of indignation 1s quelled and 


the true Peace of Islam 1s attained 


1264 Gods mercy is unlimited When evil 1s destroyed many of those who were enticed by 
evil will come into the fold of truth and righteousness, and the cessation of war and conflict will 
bring peace, certainly to those who fought for the ght, but also possibly to those whose eyes have 
been opened to the working of God s Law and who in healing reconciliation become members of 
the Brotherhood of Peace 1n Islam 


1265 Some translators have taken a different verbal construction of this passage but the 
ultimate effect in meaning 1s the same we must all be tested and tried, but God knows our inmost 
hearts, and He will support those who strive in His way out of sincere love for Him, His Apostle, 
and the body of the true men of faith, 
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1266 Amara as applied to mosques implies the following ideas (1) to build or repair, (2) to 
maintain 1n fitting dignity (3) to visit for purposes of devotion and (4) fill with light and life and 
activity —what would be called in Urdu Masjtd adbad karna For brevity 1 have only used the two 
words visit and maintain 1n the Translation 

Before the preaching of Islam the Pagans built repaired, and maintained the Mosque, and 
celebrated Pagan ceremonies in it including naked dances round the Kaba ‘They made an income 
out of it Islam protested and the Pag ins ejected Muslims and their Leader from Mecca and shut 
them out from the ka ba itself When the Muslims were strong enough to re take Mecca(AH 8) 
they purifed the Mosque and reestablished the worship of the true God The famthes who 
previously held control could not after this be allowed tn a state of Paganism to control the Mosque 
any longer If they became Muslims it wasa different matter The further question arose should 
they be allowed to visit it and practise their unseemly Pagan rites? Obviously, this would be 
derogatory to the dignity and honour of the Mosque and was forbidden This was the particular 
occasion to which the verse refers The general deduction is clear A house of God is a place of 
sincere devotion not a theatre for vulgar mtes nor a source of worldly income Only sincere 
Believers have a nght of entry Who the sincere Believers are 1s explained 1n the next verse 





1267 See the previous note Sincere Believers are those who have faith in God and the future 
and have a spint of devotion and charity—a true and abiding spirit not merely isolated acts now 
and again Moreovex they must not bow to worldly greedor ambition which produces fear of 
worldly power 


1268 Others may call themselves by what names they hke True guidance is shown by the 
tests here indicated 


1269 Giving drinks of cold water to thirsty pilgrims and doing matenial services to a mosque are 
meritorious acts but they are only external If they do not touch the soul, their value is shght Far 
greater in the sight of God, are Faith Endeavour and self surrender to God It 1s these that will 
obtain honour in the sight of God God's light and guidancecomes to them, and not to those 
self-sufficient beings who think that a little show of what the world considers piety 1s enough, 
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The Sacred Mosque, equal 
To (the pious service of) those 
Who believe in God 

And the Last Day, and strive 
With might and main 

In the cause of God ? 

They are not comparable 

In the sight of God 

And God guides not 

Those who do wrong 


20 Those who believe, and suffer 
Exile and strive with might 
And main, in God's cause,!27° 
With their goods and their persons, 
Have the highest rank 
In the sight of God 
They are the people 
Who will achieve (salvation) 


21. Their Lord doth give them 
Glad tidings of a Mercy 
From Himself, of His good 
pleasure, 
And of Gardens for them, 
Wherein are delights 
That endure 


22 They will dwell therein 
Forever Verily in God's Presence 


Is a reward, the greatest (of all) 1271 


23 @BDhb ye who believe! Take not 
For protectors your fathers 
And your brothers if they love 
Infidelity above Faith 


1270 Here 1s a good description of Jthad 
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It may require fighting 1n Gods cause as a form of 


2 


2 


self sacrifice But 1ts essence consistsin (1) a true and sincere Faith which so fixes its gaze on 
God, that all selfish or worldly motives seem paltry and fade away, and (2) an earnest and ceaseless 
activity, involving the sacrifice (if need be) of life, person, or property 1n theservice of God Mere 
brutal fighting 1s opposed to the whole spirit of Jthad while the sincere scholars pen or preacher s 
voice or wealthy mans contributions may be the most valuable forms of Jthad 


1271 Those who strive and suffer in Gods cause are promised (1) a mercy specially from 
Himself, (2) His own good pleasure, (3) gardens of perpetual delight, (4) the supreme reward, Gods 
(1) 1s a special mercy, higher than flows out to 
fall creatures, (2) 1s a consciousness of Gods good pleasure which raises the sou] above itself, (3) 1s 

that state of permanent spiritual assurance which 1s typified by gardens of perpetual delight and 
(4) 1s the final bliss which ts the Presence of God Himself, or, in Sud language did@r + Ilaht, the 


own Presence or nearness These are in gradation 


sight of God Himself 
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Your sons, your brothers, RSS iti GbE} Sher 


Your mates, or your kindred , 


The wealth that ye have gained, evn 355 SI sf 3 £83 dad} 


The commerce in which ye fear ‘ Inn 

A decline , or the dwellings 2%, Ose hs ahha yc 5015 
In which ye delight—1272" OTe, APPA 

Are dearer to you than God, ra jeaiaes 5 Se oe 
Or His Apostle, or the striving ae ae 
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Until God brings about 1278 : 
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SECTION 4 


25 (Assuredly God did help you 
In many battle-fields PSC KIEHA AA SOSAR 


And on the day of Hunain !274 

Behold! your great numbers re Seay Ge erue WS; 
Elated you, but they availed igs —_ Gurr 
You nanght the land, od aE ps 
For all that it 1s wide, 

Did constrain you, and ye : eipily eh ji Ile 25 





1272 Mans heart clings to (1) his own kith and kin—parents children brothers and _ sisters, 
husbands or wives, or other relatives (2) wealth and prosperity (3) commerce or means of profit 
and gain, or (4) noble buildings for dignity or comfort If these are a hindrance in God s Cause, we 
have to choose which we love most We must love God even if it involves the sacrifice of all 
else 


1273 If we love our earthly ties and comforts, profits and pleasures more than we love God, and 
therefore fail to respond to Gods cause, it 1s not Gods cause which will suffer Gods purpose will 
be accomplished with or without us But our failure to respond to His will must leave us spiritually 
poorer bereft of grace and guidance _— for God guides not the rebellious 

This is of universal application But it was strikingly ulustrated 1n the case of those faithful 
ones who obeyed the Apostles call left the comfort of their homes in Mecca and suffered exue in 
Medina gave up their trade and their possessions, strove and fought for Gods cause, sometimes 
against their own kith and kin or their own tribesmen who were enemies of Islam They won 
through Others were not prepared for such sacrifice but their failure did not stop the 
accomplishment of God s plan and purpose 


1274 Hunan on the road to Taif from Mecca and about fourteen miles to the east of Mecca It 13 
avalley in the mountainous country between Mecca and Faif Immediately after the conquest of 
Mecca (AH 8) the Pagan idolaters who were surprised and chagrined at the wonderful reception 
which Islam was receiving, organised a great gathering near Jaif to concert plans for attacking the 
Apostle The Hawazin and the Thaqif tribes took the lead and prepared a great expedition for 
Mecca, boasting of their strength and military skill There was on the other hand a wave of 
confident enthusiasm among the Muslims at Mecca in which the new Mushms joined The enemy 
forces numbered about 4,000 but the Muslim force reached a total of ten or twelve thousand, as 
every one wished to yom he battle was joined at Hunan, as described in the next note. 
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26 But God “17 ~ 


Turned back in retreat 1275 


~ur His calm 1276 
On the Apostle and on the 

Believers, 
And sent down forces which ye 
Saw not He punished 
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1275 For the first trme the Muslims had at Hunain tremendous odds in therr tavour But this 
itself constituted a danger Many in their ranks had more enthusiasm than wisdom more a spirit of 
elation than of faith and confidence in the mghteousness of their cause The enemy had the 
advantage of knowing the ground thoroughly ‘They Jaid an ambush in which the advance guard 
of the Muslim forces was caught The country is hilly in which the enemy concealed himself As 
soon as the Muslim vanguard entered the Hunain valley the enemy fell upon them with fury and 
caused havoc with their arrows from their places of concealment In such ground the numbers of 
the Mushms were themselves a disadvantage Many were slain and m wy turned back in confusion 
and retreat But the Apostle asever was calm in his wisdom and faith He rallied his torces and 
inflicted the most crushing defeat on the enemy 


1276 Sakin calm peace security tranquillity Cf 1 248 ‘The Apostle never approved of 
over weening confidence or reliince merely upon human strength o1 human resources or numbers 
In the hour of danger and seeming disaster he was perfectly calm and with cool courage relied upon 
the help of God Whose standard he carned His calmness inspired all around him and stopped the 
rout of those who had turned their backs It was with Gods help that they won and their victory 
was complete They followed it up with an energetic pursuit of the enemies capturing their camps 
their flocks and herds and their families whom they had boastfully brought with them in 
expectation of an easy victory 


1277 Examples of Gods mercy and gracein difficult circumstances in one case illustrate His 
grace and mercy at all times to those who have faith 


1278 Unclean both literally and metaphorically, because Mushms are enjoined to be strict 1n 
ablutions and physical cleanliness, as well as in purity of mind and heart, so that their word can be 
relied upon 


1279 This year of theirs there 1s a two fold meaning (1) now that you have complete control of 
Mecea and are charged with the purity of worship there shut out all impurity from this year , (2) you 
have seen how the Pagans have behaved this year, their year of power and misuse of that power 
may be called thesr year, it 16 over, and now you Muslims are responsible 
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And feel themselves subdued 
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C 94—The enemies of Faith would fain put out 

(ix 3042) God’s hght, but God’s light will shine 
More glorious than ever Wealth 
Is for use and on trust for mankind 
Hoard not, nor misuse it Fight 
A straight fight in the cause of Right 
Go forth bravely to strive and struggle, 
And prove yourselves worthy of God 








1280 The concourse in Mecca added to the profits of trade and commerce But fear not we 
are told, ‘the Pag ins are a waning power bound to disappear and you should strengthen your own 
community thit they may more than counter balance the apparent loss of custom and God has 
other means of improving your economic position This actually happened [he Pagans were 
extinguished from Arabia and the concourse of Pilgrims from all parts of the world increased the 
numbers more than a hundred fold Here 1scommonsense wisdom and statesmanship even xf we 
look at 1t from a purely human point of view 


1281 jrzya the root meaning 1s compensation The derived meaning which became the 
technical meaning was a poll tax levied from those who did not accept Islam but were willing to 
live under the protection of Islam and were thus tacitly willing to submut to its ideals being enforced 
in the Muslim State, saving only their personal liberty of conscience as regarded themselves There 
was no amount fixed for 1t and in any case it was merely symbolical—an acknowledgment that 
those whose religion was tolerated would in their turn not interfere with the preaching and progress 
ofIslam Imam Shafi suggests one dinfr per year which would be the Arabian gold dinar of the 
Muslim States equivalent in value to about half a sovereign or about 5to67 rupees Seen 410 to 
m 75 The tax varied in amount and there were exemptions for the poor for females and children 
(according to Abii Hanifa) for slaves, and for monks and hermits Being a tax on able bodied males 
of military age tt was in a sense a commutation for military service But see the next note 


1282 An Yadin(literally from the hand) has been variously mterpreted The hand being the 
symbol of power and authonty, I accept the interpretation in token of willmg submission The 
Jizya was thus partly symbolic and partly a commutation for military service, but as the amount was 
msignificant and the exemptions numerous, its symbolic character predominated See the last 
note 
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1283 Inn 718 tov 201 have quoted passages from the Old Testament showing how freely the 
expression sons of God was used by the Jews A sect of them called Uzwura son of God, 
according to Baidhawi In Appendix II (Sura v) I have shown that the constitution of Judaism 
dates from Uzair (Ezra) The Christians still call Christ the Son of God 


1284 Taking men for gods or sons of God was not a new thing All ancient mythologies have 
fables of that kind There was less excuse for such blasphemies after the apostles of God had 
clearly explained our true relation to God than in the times of primitive ignorance and superstition 


1285 Cf vu 78 


1286 Abbar doctorsof law pniests, learned men Cf v 47, where they are associated with 
Rabbis Ruhba@n monks, ascetics anchorites, men who have renounced the world, where there 1s 
a celibate clergy the term can be apphed to them as well as to members of monastic orders It 1s 
also permissible to apply the term to‘ saints , where they are deified or credited with divine powers 
or where people pray to them as they do in the Roman Catholic Church 


1287 Priest worship and the worship of saints and ascetics 1s a form of superstition to which 
men have been prone in allages The growth of Jewish superstition 1s shown in the Talmud and 
of Christtan superstition in the doctrine of papal infallibility and the worship of saints The mere 
idea of a separate order of priesthood to stand between God and man and be the exclusive 
repository of Gods secrets 1s derogatory to the goodness and all pervading grace of God The 
worship of ‘ lords many and gods many was not confined only to the Pagans The deification of 


the son of Mary 1s put here 1n a special clause by itself, as 1t held (and stil! holds) in its thrall a large 
portion of civilised humanity 


1288 Cf vi 100 
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A most grievous penalty— 


1289 With they mouths there is atwofold meining (1) the old fashioned open oi! lamps were 
extinguished by blowing with the mouth the Unbelievers would lhe to blow out Gods Light as 11 18 
cause of offence to them (2) filse teichers and preacher distort the Messige of God by the false 
words oftheir mouth Their wish 1s to put out the light of Truth for they we people of darkness 
but God will petfect His Light 7¢ mike it shine all the brighter in the eyesof men His Light in 
itself is ever perfect but it will penetrate the heats of men more ind mare and so become more and 
more perfect for them 


1290 Lvery religion which commends itself widely to human beings ind lasts through some 
space of time has a glimpse of Truth init But Islam ts the perfect light of Truth As the greater 
Light through its own strength outshines Jl lesser lights so will Islim outshine all else in spite of 
the displeasure of those to whom Light 1s an offence 


1291 Bul bagelasein falsehood ze by false pretences orin false or vin things This was stnkingly 
exemplified in the history of Medieval Furope though the disease 1s apt to attack all peoples and 
organisations at all times Priests got mch by issuing indulgences and dispensations they made 
their office a stepping stool to worldly power and possessions ven the Monastic Orders which 
took vows of poverty for dividuals grew mch with coiporate property until their wealth became 
a scandal even among their own nations 


A 
1292 Misuse of wealth property and iesources 1s frequently condemned ind in three ways 
(1) do not acquire anything wrongfully or on false pretences (2) do not hoard or bury or amass wealth 
for 1ts own sake but use it freely for good whether for yourself or for your neighbours and (3) be 
particularly careful not to waste it for idle purposes but only so that it may fructify for the good of 
the people 
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1293 A very striking metaphor is here used to figure forth the penalty to be suffered by those who 
misuse wealth for such misuse 1s as much a spiritual sin as any other kind of disobedience to God s 
Will Such misused wealth will itself become evidence against us It will be asif the gold and silver 
will be heated to add to the heat of Hell fire that st will brand our foreheads as reflecting on our 
intelligence in thinking that wealth was a good thing 1m itself instead of a mere means of doing good 
it will brand our flanks (the middle part of our body supporting the stomach the seat of greed) as 
showing that the greed produced no real satisfaction and it will brand our backs the source of our 
stability and strength as showing that wealth which might have added to our stability and strength 
destroys by its misuse our stability and strength 


1294 The voice enforces the moral = did: you expect satisf-ction o1 salvation frcm the treasures 
that you misused? Behold! they add to your torment! 


1295 This and the following verse must be read together They condemn the arbitrary and 
selfish conduct of the Pagan Arabs who because there was a long established custom of observing 
four months as those in which fighting was forbidden changed the months about or added or 
deducted months when it suited them to get an unfair advantage over the enemy ‘The four 
Prohibited Months were Zul qad Zul hajy Muharram and Rajab If :t suited them they postponed 
one of these months and so a prohibited month became an ordinary month while their opponents 
might hesitate to ight they got an undue advantage It also upset the secumty of the Month of 
Pignmage This very ancient usage made for fair dealing all round and its mfraction by the 
Pagans 1s condemned 


The question of a solar astronomical year as against the lunar ecclesiastical year does not 
arse here But it may be noted that the Arab year was roughly lunt solar like the Hindu year 
the months being lunar and the intercalation of a month every three years brought the year 
nearly but not accurately up to the solar reckoning From the year of the Farewell Pilgrimage 
(AH 10) the ecclesiastical year was definitely fixed as a purely lunar year of roughly 354 days 
the months being calculated by the actual appearance of the moon After that every month of the 
ecclesiastical year came about 11 days earlier in the solar year and thus the ecclesiastical months 
travelled all round the seasons and the solar year The lunar year remains the ecclesiastical year 


1296 The Mushms were at a disadvantage on account of their scruples about the Prohibited 
Months They are toldnot to wrong themselves inthis If the Pagans fought 1n all months on one 
pretence or another they were allowed to defend themselves in all months But self restraint was 

(as always) recommended as far as possible 
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7 Verily the transposing }**7 
(Of a prohibited month) 
Is an addition to Unbelief 
The Unbelievers are led 
To wrong thereby for they make 
It lawful one year, 
And forbidden another year, 
In order to adjust the number 
Of months forbidden by God 
And make such forbidden ones 
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1297 To meddle with an old established custom of close trme for wufare during Prohibited or 
Sacred Months was not only a demonstration of the Unbelievers against the Muslims on account of 
their Faith but was wrong and unjust 1n itself, is 1t abolished a wholesome check on unregulated 
warfare and prejudiced the law abiding side by arbitrary decisions 


1298 Cf v1 122 The lawless man thinks he 1s doing a great thing 1n getting the better of those 
who are careful to observe a law they believe in But the lawless man loses the guidance of 
Faith, which is a symbol of his being guided by God , he will therefore lose in the end 


1299 The immediate reference 1s to the expedition to Tabtik (AH 9), for which see the 
ntroduction to this Sira But the lesson 1s perfectly general When a call 1s made on behalf of 
1 great cause, the fortunate ones are those who have the privilege of responding to the call The 
infortunate ones are those who are so engrossed in their parochial affairs that they turn a deaf ear 
othe appeal They are suffering from a spiritual disease 


1300 The choice is between two courses will you choose a noble adventure and the glorious 
orivilege of following your spiritual leader or grovel in the earth for some small worldly gain or for 
ear of worldly loss >? The people who hesitated to follow the cal] of Tabtik were deterred by (1) the 
1eat of the summer, in which the expedition was undertaken on account of the threat to the existence 
if the little community, and (2) the fear of losing the fruit harvest, which was npe for gathering 
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1301 Tenfiri= go forth march onward be re idy to strive and suffer For thts is the condition of 
all progress in the spiritual and moral as well asin the physi al world According to the homely 
Lnglish proverb God helps those who help themselves Inactivity ind lethargy are fatal No one 
can rest on his oars Min is not necessiry to God but God 1s neccessary to man If a nition 
receives fivours ind fails to deserve them it will be repliced by another 15 has so often happened tn 
history Wemrty tthe this is i special warning to Islamic n iwions 


1302 The Tabik expedition wis not a filute Though miny hesitited many more joined 
in = But a more striking example wis when the Apostle was hunted out of Mecca ind performed 
his famous Hyrat His enemies plotted for his Jife He hid already sent his followers on to Medina 
‘Al, had volunteered to face his enemies in his house His single companion was Abt Bakr They 
two concealed themselves in the case of Thaur three miles from Mecc tor three mghts with the 
enemy prowling around in great numbers in fruitless seirch of them) We ire but two said 
Abt Bakr Nay said Muhimmid ‘for Godis with us Faith give their minds peace and God 
gave them safety [hey teached Medina and : glorious chapter opened foi Islam Lhe forces 
that helped them were not Seen, but their power was trresistible 


1303 Literally ‘the second of two which afterwards became Abii Bakrs proud title 


1304 Cf 1x 26 


1305 The supertatives in the Arabic ! have rendered by the perphrases humbled to the 
depths and “exalted to the heights, as they accord better with the genius of the English language 
The enemies of Islam had boasted that they would root it out the result showed them up as 
ndiculous and despicable 
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C 95—The Believers do their duty, and make 
(ix 43-72) No excuses,—unlike the Hypocrites, 

Who aré a burden whether they join you 
Or hold back No help should be accepted 
From these last, as they are false and insincere, 
And have a slanderous tongue Alms 
Are for the poor and the needy, not for those 
Who come in hypocrisy and mock 
At things solemn But the Hypocrites 
Will be found out and receive due punishment, 
While the righteous will be rewarded 
With bliss and the good pleasure of God 





1306 Whether equipped Irghily or heavily to be taken both literally and metaphorically 
All were invited, and they were to bring such resources as they had—lght armed or heavy armed 
on foot or mounted experienced men for posts of danger raw men for duties for which they were fit 
All would and should help ven those who were too old or feeble to go could contribute such 
money or resources as they had 


1307 The arts and excuses of the Hypocrites are here exposed If there had been booty in 
sight or an easy walk-over they would have come All their oaths are false and in taking the false 
oaths they are destroying their spiritual life Indeed the backsliders are jeopardising their own 
physical lives in hanging back If the enemy succeeded, they would all suffer 


SECTION 7 


43 @od give thee grace !!8® Why aes shifts 
Didst thou grant them exemption OE AAS -re 


Until thé ho told the truth 79% AV AEIES 180 IK 73. 
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Those who do their duty OGD he all's pot! 
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Some preparations therefor, eae B56 4) 369 
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So He maze tram lag behind, 9992, 49 at 
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1308 Literally God give thee forgiveness! But there 1s no question of fault here and Imam 
Razi understands the expression to mean an exclamation,—as one might say in English God bless 
you! In Shakespeare God save you! 1s a simple frnendly greeting without any question of 
danger eg in Much Ado about Nothing im 2 82 Note that in Q wm 152, last clause 
‘forgiveness 1s put in juxtaposition to “grace , as having closely allied meanings What the Holy 
Apostle had done tn the TabUk expedition was that he had been granting exemptions which may 
appear from a military point of view too liberal! He was actuated by motives of kindness as well 
as policy ,~~kindness, because, in the urgency of the moment he did not wish any one who had a 
real excuse to be refused exemption, and policy because, if any one did not come with hearty 
good will he would be a burden instead of a help to the army The policy was justified, because 
in fact 30,000 men or more followed him But that did not in any way justify the slackers, and 
im a review of the position, the slackers and hypocrites are justly condemned 


1309 Doubt takes away all stability of conduct, while Faith makes a man firm in action and 
cool and collected in mind 


455 {[S rx 47 50 
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48 Indeed they had plotted WSS eS cys BESSA. 
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4 9 4 Fund a 
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bote 9 fo A, 
And draw me not !812 py) 


(i 
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And indeed Hell surrounds 29 ICN ELI B90 ay, 
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32908 47 4, 
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4 
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1310 Khtlal has more than one meaning, but I follow the interpretation of Ra&ib and the 
majority of accepted Commentators who take it to mean 1n your midst 


131] Evil plotters against Truth are only too glad to get an opportunity of meddling from 
within with affairs which they want to spoil or upset They plot from outside, but they hke to 
get into the inner circle that their chances of intrigue may be all the greater They are however, 
unwilling to incur any danger or any self sacrifice Their whole activities are directed to mischief 
Great wisdom 1s required in a leader to deal with such a situation and the best of such leaders 
must need divine guidance as was forthcoming in this case 


1312 Fttnat, as explained inn 1198, vi 25 may mean either tnal or temptation or else tumult 
turmoil or sedition The Commentators here take the former meaning and explain that some 
Hypocrites clatmed exemption from service in the Tab&ik expedition in the direction of Syna on 
the plea that they could not withstand the charms of Syrian women and ought best to stay at home 
The answer:s But you have already fallen into temptation here by refusing service and disobeying 
the call But perhaps the other meaning of “turmoil may also be permissible as a secondary 
echo in that case they object to be drawn into the turmoil of war but they are told that they are 
already in a moral turmoil in advancing a disingenuous plea In using the English word tnal in 
the translation I have also had in my mjnd the two shades of meaning associated with that word in 
English 


S. 1x. 53 55.) 456 
51 Say: “ Nothing will happen to us 


Except what God has decreed BAP Oa “Sl “9 SS 25. at 
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ee . OCHS JIS att 465 
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f two glorious things— IA ghee yok 
(Martyrdom or victory) ? Bi SAK if TS ASeS| 
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Or by our hands So wait Aste aaC 3 
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wH% 
Will wait with you "714 OCRKGRA AGA Gi 


53 Say, “ Spend (for the Cause) OKA 4,424 99 
Wilhingly or unwillingly ''4 ss: 3] xb \pag | os “er 


Not from you will it be bX 406% » 

Accepted for ye are indeed He IS) 

A people rebellious and wicked ” 72 me 12 (F ae ge AK 5% 
ene OChEes Cs ZG) 


i widd 


54 The only reasons why 2 in qe is nS r me ee, 


Their contributions are not police 
Accepted are that they reject Ader’ 
God and His Apostle, aad 


That they come to prayer 1) 3a so) 4 atl \3 a. 516) 
Without earnestness, and that ' Pe ae ow, 
They offer contributions age: 4 Si i h2a)| onl J 3 

unwillingly Oe ey err ey 
OCT ebS I CMEE Is 

55 Let not their wealth 53 9.4 Kou, IF gat A 99 Ae 

Nor their (following in) sons 15 eo S5 Oriel Yo-a0 








1313 The waiting of the Unbehevers and that of the Believers .re in different senses The 
Unbelievers wish for disister to the Believers but the Believers will either conquer or die as martyrs 
in the Cause in either case happy in the issue ‘The Believers expect punishment for the Unbelievers 
for their infidelity either through their own instrumentality or in some other way in Gods Plan 
and the Unbelhievers would not like it in either case Cf vi 158 

1314 The Hypocrites who secietly plotted against Islam might sometimes (and they did) make 
a show of making some contmbution to the Cause in order to keep up their pretence Their 
contnbutions were not acceptable whether they seemed to give willingly or unwillingly because 
rebellion and disobedience were in their hearts [Three reasons are specifically given for their 
rejection in the next verse (1) they did not believe (2) their prayers were not earnest but for mere 
show, and (3) in reality their hearts were not behind the contributions which they offered Nothing 
18 acceptable to God which does not proceed from a pure and sincere heart 

1315 If they appeared to be prosperous with their purses and their quivers full (metaphorically) 
they were not to be envied In reality their wealth and their sons might themselves be a snare 
Cf vir 28 On this particular occasion this was proved tothe hilt The wealth of the Pagans 
filled them with pride darkened their understanding and led to their destruction Their sons and 
followers adopted the Fath which their fathers had fought agaist much to the chagrin of the 
fathers, whose spiritual death was even worse than their discomfiture in this world 
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Dazzle thee in reality : So 3 % 
God's Plan is to punish them inst Ses Ngo 23) Oye 0G 
With these things in this life, !*/6 tj dol 
And that their souls may perish 


In their (very) denial of God A», 748i Ah I9GS 
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56 They swear by God bI4 KN 9 a 
That they are indeed | Ped SB abl } 5 ¥ 3-0 4 
Of you, but they are not Zu 4 
a you yet they are afraid 33 205 
th t 1 055 3 aS = 9 9665 
(To appear in their true colours) 0 68 2 9% 4 
57 If they could find 7 A) 
A place to flee to, pps 5 OCS wed a6 


Or caves, or a place , 

es concealment, they would PUA S255 
urn straightway thereto, 79 79% oho 
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58 And among them are men ‘whSly% BEG CA 2ges- aA 
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4 7? 

They are pleased, but if not, . paki ‘ te. 
Behold! they are indignant! O° Aals 
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“Sufficient unto us 1s God ! Pe 
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il 





1316 Cf m 176178 


1317 Jamahaeato be ungovernable to run like a runaway horse to rush madly and obstinately 


1318 Sadagaealms that which 1s given in Gods name mainly to the poor and needy and for 
the cognate purposes specified in the next verse Zakat1s the regular and obligatory charity in an 
organised Muslim community usually 2} per cent of merchandise and 10 per cent on the fruits 
of theearth Thereis avast body of lterature on thissubject The main points may be studied in 
the Hiddya fil furi of Shaikh Burhanud din Alt 


1319 Selfish men think that charitable funds are fair game for raids but the Islamic standards on 
this subject are very high ‘The enforcement of such standards is always unpopular and even the 
Holy Apostle was subjected to obloquy and slander for his strictness to principle In doubtful cases, 
claimants who are disappointed should not blame the principles or those who enforce them but put 
their trust in God whose bounties are unbounded and are given to all whether rich or poor, 


according to their needs and their deserts For every one it 1s excellent advice to say deserve 
before you desire 
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61 Among them are men Col O38 a Hes res 4 
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To those of you who believe” 
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1320 Alms or charitable gifts are to be given to the poor and the needy and those who are 
employed in their service That is charitable funds are not to be diverted to other uses, but the 
genuine expenses of administering charity are properly chargeable to such funds Who are the 
needy? Besides the ordinary indigent there are certain classes of people whose need 1s great and 
should be reheved Those mentioned here are (1) men who have been weaned from hostility to 
Truth who would probably be persecuted by their former associates, and require assistance until 
they establish new connections in their new environment, (2) those 1n bondage literally and 
figuratively , captives of war must be redeemed, slaves should be helped to freedom, those in the 
bondage of ignorance or superstition or unfavourable environment should be helped to freedom to 
develop their own gifts, (3) those who are held in the grip of debt should be helped to economic 
freedom , (4) those who are struggling and striving in Gods Cause, by teaching or fighting or duties 
assigned to them by the mghteous Imam who are thus unable to earn their ordinary living, and 
(5) strangers stranded on the way Allthese have a claim to chanty They should be relieved by 
individual or organised effort, but in a responsible way 


1321 The assonance of the Arabic words ya gina and ugunun is of course lost in the 
Translation But the sense remains Detractors of the Prophet said, Oh! he listens to every 
body! Yes, 1s the answer ‘ he listens for their good, he 1s a mercy and @ blessing to all men of 
Faith, but specially to you (who are addressed)’ The general statement 1s emphasised for the 
particular people addressed 
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1322 The drssection of the motives of the Hypocntes alarmed them For it meant that they 
would fail in their policy of having the best of both worlds and undermining the loyalty of the 
weaker members of the Muslim community So they turn st off as a jest But they are sharply 
rebuked Can you make such solemn matters subjects of playful jokes? Fie upon youl You are 
found out and your guile 15 of no effect In fact many of the Hypocrites turned over a new leaf and 
became good Belevers afterwards while a few definitely threw 1n their lot with the open enemies 
of Islam and shared their fate This 1s referred to in the next verse but one 


1323 See last note Hypocrisy is a half way house a state of indecision tn the choice between 
good andevil Those who definitely range themselves with good obtain forgiveness those who 
pass definitely to evil suffer the penalties of evil 


1324 Literally ‘the Hypocntes are ofeach other The forms of hypocrisy may vary, but 
they are all alike, and they understand each other shypocnsy They hold together 
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68 God hath promised the Hypocrites yr 79, V9 see 
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Sufficient 1s it for them 
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As they did ayes 1 t - old. on < ess 5 BBS, 
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1325 The Enghsh phrase close fisted would cover only a part of the meaning The hand 1s 
the symbol of power help and assistance This may be financial or it may bein other ways The 
Hypocrites pretend a great deal but are of no use or real help to any one 


1326 Cf vu 51 andn 1029 They ignore God and God will ignore them 


1327 Curse here as elsewhere 1s deprivation of grace and mercy brought about by the 
rejection of God by the Unbelievers 


1328 The story of Noah ts told in vu 59—64, of Adin vu 6572 and of ThamOd in vu 73 79, of 
Abraham in numerous places, but see specially vi 74-82, of Midianites in vi 8593, and of Lot and 
the Cities of the Plain overthrown for their wickedness, in vir 80-84 
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In Gardens of everlasting bliss 
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But the greatest bliss 

Is the Good Pleasure of God 

That 1s the supreme felicity 

C 96 —The hardest striving and fighting are needed 
(x 7399) To combat evil and hypocrisy , for sin 

Can reach a stage when the doors of forgiveness 
Are closed The good must shun all evil 
As unclean, and gladly welcome all chance 
Of service and sacrifice, as bringing them closer 
To the Presence and Mercy of God 





1329 In the case of Noah and Abraham the word I havetranslated as peopleof is qaum 


these prophets were messengers each to his own people or nation, as was also Hlid to the ‘Ad people 
and §&lih to the Thamtid people The word used for the Midianites is As }ab t Madyan which I have 
translated men n of Midian for want ofa better word The Midianites were for the greater part 
of their history nomads, with pasture grounds but no settled territory or town The town of 
Madyan on the Gulf of ‘Aqaba refers to much later times when the Midianites as a people had 
ceased tocount Seen 1053 to vu 85 


1330 The Cities of the Plam, Sodom and Gomorrah, to whom Lot preached tn vain to desist 


from their abominations, v1 80-84 
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from Tabtk The plot failed 


SEcTION 10 


G Prop et! strive ar against 
The Unbelevers and the 
Hypocrites, 
And be firm against them 
Their abode 1s Hell,— 
An evil refuge indeed 


They swear by God that they 
Said nothing (evil), but indeed 
They uttered blasphemy, 

And they did it after accepting 
Islam , and they meditated '#*! 
A plot which they were unable 
To carry out this revenge 

Of theirs was (their) only return 
For the bounty with which 

God and His Apostle had enriched 
Them! If they repent, 

It will be best for them , 

Bat if they turn back 

("ot eir evi ways), 

God will punish them 

With a grievous penalty 

In this life and in the Hereafter 
They shall have none on earth 
To protect or help them 


Amongst them are men 

Who made a Covenant with God, 
That if He bestowed on them 

Of His bounty, they would give 
(Largely) in chanty, and be truly 
Amongst those who are nghteous 
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1331 The reference 13 to a plot made by the Apostle s enemies to kill him when he was returning 


It was all the more dastardly in that some of the conspirators were 


among the men of Medina, who were ennched by the general prosperity that followed the peace 
and good government estabhshed through Islam in Medina Trade flourished , justice was firmly 
administered with an even hand And the only return that these men could make was a retum 
of evil for good That was their revenge, because Islam aimed at suppressing selfishness, stood 
for the rights of the poorest and humblest, and judged worth by nghteousness rather than hy birth 
oF position 
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1332 If men are false to their covenants and words the natural consequence will be hypocrisy 
to cover their falsehood All consequences of our own acts are in Quranic language ascribed to 
God Such consequences will last till the Day of Judgment when they will have to account for 
their deeds They may think that they are deceiving men by theit hypocrisy but they cannot 
deceive God to Whom all their most secret thoughts and plots and doings are known 


1333 When financtal help is necessary for the Cause every Muslim contnbutes what he can 
Those who can afford large sums are proud to bring them in of their own free-will and those who 
are very poor contnbute their mite Both kinds of gifts are equally precious because of the faith 
and good will behind them, and only cynics will laugh at the scantiness of the one or the lavishness 
of the other Sometimes they not only laugh but attribute wrong motives to the givers Such 


couduct is here reprimanded 
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1334 An awful warning for those who actively oppose the Cause of God The Holy Apostle 
was by nature full of mercy and forgiveness He prayed for his enemies But in such a case 
even his prayers are nullified by their attitude of reyecting God 


1335 The Tabiik expedition had to be undertaken hurnedly in the heat of summer, because 


of a threat or fear of Byzantine invasion ‘They marched from Medina about the month of 
September or October in the solar calendar 


1336 They may sneer or ridicule or rejoice now. that will be only for a little, much will they 
have to weep for afterwards 
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1337 On the death of a Mushm, it 1s the pious duty of every neighbourtng Muslim who can, 
to assist in the simple funeral ceremonies the prayer for mercy before the body 15 consigned to the 
grave and the consignment of the body to the grave by a simple solemn and dignified ritual 


in which the rest stand by the grave side Tor those who hive shown hostility to Islam this 
would not be seemly and 1s forbidden 


1338 Except for the omission of a single word (‘life ) this verse repeats verse 55 above But 
the repetition imdicates the harmonious closing of the same argument in two aspects Initx 55 
it occurred im connection with the re1sons for refusing to receive the contributions of such persons 
to the expenses of an enterprise which though vital to Islam s defence was secretly opposed by such 
persons Here (in1x 85) it 1s a question of refusing to participate in the obsequmes of such persons 
after their death it 1s natural to omit the word Ife in this case 
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Who believe with him, 
Strive and fight with their wealth 
And their persons for them 
Are (all) good things 84° 
For them 1s prosperity 


Wh A SHS Aathll San 
“pedis eylsal 13als, 4a 
CHO as 
OCF Li 2 G15 


| 
| 
| 
| 
| 
| 
| 


89 God hath prepared for them Se) G ee (on b- 245 ay Selina 


Gardens under which rivers flow, 


1339 Khatwal1f plural of Kh@l:fa those (feminine) who remain behind at home when the men 
go to war women There is a stinging taunt in this, a suggestion that such men were cowards, 
preferring to remain behind like women when stiff work was to be done by men in defending their 
homes They were not only cowards but fools as they did not understand their own best interests 
If the enemy got the better of their brethren they would themselves be crushed Their hearts are 
sealed the habits of cowardice and hypocrisy which they have adopted have become their 


second nature 
| 


1340 “Good things " and “ prosperity, are to be understood both im the physical and in the 
jughest apiritual sense as the next verse makes clear 
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1341 In this verse there is a remimuiscence but not an exact repetition of verse 72 above 
This balances the parallel repetition or reminiscence in verse 85 above Seen 1338 The symmetry 
of the argument 1s thus completed as regards the Hypocrites of Medina before we pass on to 
consider the case of the Hypocrites among the desert Bedouins 1n section 12 


1342 Not only had the Hypocrites a nest in Medina but their tactics affected some of the 
village or desert Bedou:ns, who loved war and would have followed a standard of war evenif no 
question of Faith or a sacred Cause was involved But some of them though professing Islam 
were frightened by the hardships of the Tabuk expedition and the prospect of meeting the trained 
armies of the great Roman (Byzantine) Empire ‘They made all sorts of lying excuses, but really 
their want of faith made them ineligible for being enlisted in a sacred Cause m the terms of 
ix 46-47 and1x 5354 Some came to make excuses others did not even come but sat at home, 
ignoring the summons 


1343 Though active service in person or by contmbuting resources 1s expected in emergencies 
of every person who believes in the Cause there are some who must necessarily be exempted 
without the least blame attaching to them Such would be those who are weak in body on account 
of age, sex, infirmity, or illness Personal service in their case 1s out of the question but they 
could contribute towards expenses if they are able But if they are too poor to afford even 
such assistance, they are excused But in ali cases the motive must be sincere, and there should 
be a desire to serve and do such duty as theycan With such motives people are doing good or 
tight in whatever form they express their service sometimes, in Miltons words, “they also serve 
who only stand and wait" In any case their punty of motrve would get God's grace and 
forgrveness, and we must not cnticise even if we thought they might have done more, 
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1344 Hamala yahmilu here seems to mean to provide means of transport mz mounts 
(horses, camels, etc ) for mding and perhaps beasts of burden for carrying equipment and baggage 
suitable to the rank of those concerned It may possibly mean other facilities for getting about 
such as boots and shoes, or provisions for an army s march depends upon all these things Where 
people fight as volunteers for a cause without an extensive war fund those who can afford it provide 
such things for themselves but those without means yet anxious to serve have to be left behind 
Their disappointment 1s in proportion to their eagerness to serve 


1345 Cf 1x, 87 where similar phrases are used for a similar shirking of duty by towns-iiiy 
while here we are considering the desert folk It 18 not only a duty, hut a precious privilege to serve 
a great Cause by personal self sacrifice, Those who shirk such an opportunity kaow not what 
they miss 
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Text and Notes, xxviii. 76-88 ie we 1023-1027 
ara XX1X : 'Ankabit. 
Introduction and Summary fas ike ve 1028 
Faith and Truth must always prevail C. 177 ee 1028 
Text and Notes, xxix. 1-27 ... eu ie ... 1029-1035 


Worldly power cannot defy the right, nor 

can misused intelligence obscure God’s 

Light : this world’s strength, skill, 

beauty and power are like a spider’s 

web, flimsy before the eternal verities C. 178 ee 1035 
Text and Notes, xxix. 28-44 Hee _ ... 1035-1040 
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95, 


96. 


97. 


98. 


469 [S. 1x. 94-89, 


Wihey will present their excuses 
To you when ye return E464 XK A =. “ pee 
To them. Say thou: ‘ Present poles ts Se CNY, ar 
No excuses: we shall not See8 SWISS 6h 8 ‘ 


Believe you: God hath already 


Informed us of the true state isl ee 2nl Cis 


Of matters concerning you: 


It is your actions that God ints XK 4 % Aes) % 


And His Apostle will observe : ‘ 


In the end will ye Co grhek 
Be brought back to Him C337 a 
Who knoweth what is hidden sab R Nelo ct 
And what is open: a 
Then will He show you LE LG 
The truth of all a 


That ye did.” CG SA 


They will swear to you by God, 9 ve ve 
When ye return to them, Peet 3 ab Spe ual 
That ye may leave them alone. ie 


So Jeave them alone: Dee '3e Fae SS) Ciel3e £28 


For they are an abomination, 


47435 4.6? 
And Hell is their dwelling-place,— Bie bles eit) 


A fitting recompense 
For the (evil) that they did. OOK Faia aii 
They will swear unto you, 990 9h FG ooh 0F 
That ye may be pleased with them. oe Pape sheen) 
But if ye are pleased with them, 1 of nN 997 345 
God is not pleased oe gant a ENS DRE 
With those who disobey. Com te aA ! 
O Ose 4 
fhe Arabs of the desert e244 9 Eni 
Are the worst in unbelief BS sf heya 
And hypocrisy, and most fitted ; a 05 9407 f 9? 44 Ain, 
To be in ignorance Je es Se 3635 
Of the command which God she a 03) 71424 
Peri 


But God is All-Knowing, 


Hath sent down to His Apostle: | 
All- Wise. | 


ee ails 


Some of the desert Arabs PRR SAU P 
Look upon their payments !46 CH OA ENC C43- a 


“1316.” The payments refer to “the “regular Charity established by islam—the “oblig: wtory ‘alms. 
If you look upon them as a fine or a burden, their virtue is lost. 


ee } 


If you rejoice that you 


have there an opportunity of helping the Community to maintain tts standards of public assistance 
and to suppress the unseemly beggary and loathsome importunity whose relief 1s only governed 
by motives of getting rid of awkward obstacles on the way, then your outlook 1s entirely different. 
You wish for organised and effective efforts to solve the problems of hiiman poverty and misery, 
In doing so, you get nearer to God, and you earn ithe good wishes and prayers os godly men, ice 
by our holy Leader Mustafa. 


S 1x. 98-100.) 470 [c. 97, 


As a fine, and watch | ™ 9 se 

For disasters for yee onthem ‘5 SUS Sa 3 Aes 
Be the disaster of Evil: : > 
For God is He that heareth Pe Fogle 


And knoweth (all things). bane oe 
OBNE fig dtl 
99, But some of the desert Arabs 


Believe in God and the Last Day, Pena aes HES Se s-a8 


And look on their payments 2 si, 2 ‘47 

As pious gifts bringing them CRY, vate 
Nearer to God and obtaining ; 7 me 
The prayers of the Apostle. aes NS 5 ol! ow 


Aye, indeed they bring them Lg IOs Lied 
Nove (to Him): soon will God swath Syst 
Admit them to His Mercy :"#7 a 5? ie 
For God is Oft-Forgiving, f are ley yay NOK Ce 
Most Merciful. 


C. 97.—The vanguard of Faith think nothing 

(ax. 100-118.) Of self-sacrifice. Their reward is God’s 
Good Pleasure. Even those who do wrong 
But repent will obtain His Mercy : not so 
Those who persist in Unfaith, Hypocrisy, 
And Mischief. God’s grace is free and abounding 
For the righteous. Lven if they waver 
Or fail, He will turn to them in Mercy, 
If only they repent and come back unto Him. 


-B0 


“SECTION 13. 
100. fhe vanguard (of Islam)—*48 : oA oe Me 
ee first of those-who forsook — i ONG anal ans 
(Their homes) and of these t as t3 4 We 
Who gave them aid, and (also) 4 Crp wy 
Those who follow them v os 4s ot > oe wet Oo 7%. 
y (all) good deeds,— | is 
ell-pleased is God with them, | 2 4 
As are they with Him: = eh rae SARE NC G25 








1347. The Mercy of God is always present, as the sun is always shining. But when we have 
prepared ourselves to receive it, we come to the full enjoyment of 11, as a man who was in a shade 
comes out by his effort into the open, and basks in sunshine. 

1348. The vanguard of Islam—those inthe first rank~—are those who dare and suffer for the 
Cause and never flinch. The first historical examples are the Muhajirs and the Ansar. The 
Muhfjirs—those who forsook their homes in Mecea and migrated to Medina, the holy Apostle being 
umong the last to leave the post of danger, are mentioned first. Then come the Ansar, the Helpers, 
the citizens of Medina who invited them, welcomed them, and gave them aid, and who formed the 
pivot of the new Community. Then are mentioned all who follow them in good deeds: uot only 
the early heroes and ordinaty men aud women who had been Companions of the Apostle or had 
seen lim, but met and women im all ages who have lived noble lives. In spite of all their sacrifice 
and suffering they rejoice in the precious gift of the Good Pleasure of God, and their Salvation is 
the Supreme Felicity which such Good Pleasure gives, symbolised by the Gardets of Heaven, 


471 [S. 1X, 100-103, 


For them hath He prepared Wet se te g Se Le 94 Lhe 
fordens under od rivers flow,}3!? BS es oe Git ols 

o dwell therein (for ever): He WEAN Ziyi F 4 90 oe ty 
That is the supreme Felicity. Ne gt ays eel Ca cuss 


101. Gfertain of the desert Arabs [8 £019 yogt. ra Xr oSae 
Round about you are Hypocrites, Spt EI CARE OMS. 


As well as (desert Arabs) among | suceuy 47 990448979 7% (24 9 
The Medina folk: '3 they are Cleat Se a BE Salas 
Obstinate in hypocrisy : thou i 24 99% IE 8 hyo g SIT A 
Knowest them not : We know bye BS Avda 5 


nm cas Fee 





them: | 9604 RIS CI4 
Twice shall We punish them :!*5! | Gi ev 
And in addition shall they be a aa qey 7 9879 2% 
Sent to a grievous Penalty. Oeie wlic BGs Be 


102. Others (there are who) have Shs 


eto iy lene! Oya reel 3 
Acknowledged their PBI VOI! (ogee ele 
wrong-doings : | 9G DP etlals 4 Gre pelle 
They have mixed an act. eae Enc ILENE tale 


That was good with another '*? | as 472 7 G76, 77% 
That was evil. Perhaps God l te CRIS thi et 
o? 4G04% “4 4 
Ophea Tae an! 1c) 


Will turn unto them (in mercy): 
For God is Oft- Forgiving, 
Most Merciful. 


103, Of their goods take alms, aeae Ah to th, 
That so thou mightest Avo dey! | Deere 


Purify and sanctify them; Le AA GA 9 Ebr Anh 
And pray on their behalf. aye pro 3 sans et 
Verily thy prayers area source TARE CHAIRS 

Of security for them: "3H EX GG,Le és 


And God is One 99179? Zoe 
Who heareth and knowcth. Oaale ® = at 


1349, Note how this symbolisny comes in in the descriptions of the final accomplishment of the 
destiny of man = In mathematical science it would be tke a letter or formula whieh would sum up 
a long course of reasoning. Inthe graphic arts st would be like a Lotus in Buddhism, which expresses 
a whole complex of emotional or religious experiences — In music it would be like the characteristic 
notes ina Raga or Ragini, In this very Siira it occurs before in ix. 72 and 1x 89, where see n. 1341. 
We are considering the good and bad Bedoutns and roundiug up the argument about them. 

1350. The desert Arabs were not all simple folk. There wete cunning hypocrites among them: 
both among certain tribes encamped round about Medina and certain others in Medina itself. | 
understand that both groups are of the .{'r#b, to whom the context refers, and not of the settled 
citizens of Medina, whose Hypocrites were already referred to in previous sections. ‘They might 
look simple, but they wee in their ignorance all the more obstinate and hypocritical. 

1351. Their punishment in this world was double, viz, not only in their discomfiture, but because 
in their obstinate ignorance, they failed to understand the accomplished facts, while cleverer men 
realised that their hostility to Islam was hopeless. Ju addition to their discomfiture tn thts life, they 
would have to meet the spiritual penalties to come. 

1352. There were some whose will was weak and succumbed to evil, although there was much 
good in them. To them 1s held out the promise of forgiveness if they would repent and undertake 
all acts of Muslim charity, which would purify their souls, aided by the prayers of God’s Messenger. 
Then would they get the Peace that comes from purity and right conduct, 


S. 1x, 104-107.) 472 


104. “kXnow they not that God SHR NC Be ed hy 8 9 9 
Doth accept repentance from” a3 Sad 5a ale) t yea ZT (fv 
His votaries and receives Sey S5e 
Their gifts of charity, and that SS val 123 sls oe 
God is verily He, 27 “ONAL aby C40 
The Oft-Returning, Most Merciful ? O Bol A138} » ant Gs 


105. And say: “ Work | & aA? 
, (righteousness) : 1955 | BE 2 autcs iA6 Sa NS J55-1 r+) 


God will observe your work, | » ih as t Magee 
And His Apostle, and the ie sis 


Believers : sO DL Gs ee 


Soon will ye be brought back 


To the Knower of what is SG, AIA 

Hidden and what is open: eee 

Then will He show you t 4 Ryat JIS, 

The truth of all that ye did.” O CPA RS 
106. There are (yet) others, \ abl wh) 7.2228 

Held in suspense for the command: aly OBA OUS5 104 


Of God, whether He will ah A7 & 37 yl 7 23? aAsoss) 
Punish them, or turn in mercy !3%4 Pee B) A 
To them: and God 


“Ggo\%s 
Is All-Knowing, Wise. Og bes aul 


we 


107. (nd there are those !*** G 219 80% 
Who put up a mosque lO bos 1 O2g05- lab 


1353. The repentant should be cneouraged, after thei repentance, to amend their conduet 
The kindly interest of their brethren in them will strengthen them in virtue and blot out their past. 
When they go back into Eternity, they will understand the healing grace which saved them, just as 
the evsl ones will then have their eyes opened to the real truth of (heir spiritual degradation (ix 4), 
The similar words, in verse 84 and here, clench the contrast. 


1354. Three categories of men are mentioned, whose faith was tested and found wanting 
in the Tabuk affair, but their characteristics are perfectly general, and we may heie consider them 
in their general aspects: (1) the deep-dyed hypocrites, who when found out make excuses 
because otherwise they will suffer ignominy; they are unregencrate and obstinate, and there is 
no hope for thern (ix. 101) ; (2) there are those who have lapsed into evil, but are not altogether 
evil; they repent and amend, and are accepted (1x 102-195); and (3) there are doubt(ul cases, but Goct 
will judge them (1x. 106). A fourth category 1s mentioned in tx, 107, which will be discussed later. 


1355. Three categories of Hypocrites having already been mentioned (n. 1354), a fourth class of 
insidious evil-doers is now mentioned, whose type ts Wlustiated in the story of the Qubaa “ Mosque of 
mischief (dhivar)'? Qubaa is a suburb of Medina, about three miles to the south-east. When the 
Holy Prophet arived at Medina for Hijrat, he rested four days in Qubaa before entering the town of 
Medina. Here was built the fist mosque, the “ Mosque of Piety” (aqua), or the mosque of the 
power of Islam (Qéteat-ul-Islim), to which he frequently came during his subsequent stay im Medina 
Taking advantage of these sacred associations, some Hypocrites of the Tribe of Bani Ganam built an 
opposition mosque in Qubaa, pretending to advance Islam In reality they were in league with a 
notorious enemy of Islam, one Abt ‘Amir, who had fought against Islam at Ubud and who was now, 
after the battle of Hunain (A.H. 9), in Syria; his confederates wanted a mosque for him to come to, 
but it would only be a source of mischief and division, and the scheme was disapproved. 


473 { S. 1x, 107-110, 


By way of mischief and infidelity— sibs Aor b 

To disunite the Believers— ee CN ® as 3 Vite 
And in preparation for one !456 we Poa rere: Ae 
Who warred against God Cees a hee 2 | a} 
And His Apostle aforetime 


, Ib, 994 ae aA Mm iaee 
They will indeed swear eres IGE 4 25:5 


That their intention is nothing S444, 
But good; but God doth declare | dhs tah 5 


That they are certainly liars. PAR® PAS 
0 ale 


108. Never stand thou forth therein. | 5 fans onan ik 
There is a mosque whose : ie A ZEIN-tn : 


foundation 197 ‘ ae 
Was laid from the first a Bens se “ ol Sse) 


On piety ; it is more worthy Zhe 2 af ds Nye 97 








Of thy standing forth (for prayer) | Aa Pe Prize 
Therein. Init are men who Ahe 9 9, : a6 
Love to be purified; and God “GEES ol Cre en 8 
Loveth those who make . 12 \4 
themselves pure.!""* scaled LA bi 5) 
109. Which then is best ?—he that 40M 7 <f rhe 
Layeth his foundation ea ean Ge f-104 
On piety to God 2¢ 
And His Good Pleasure ?—or he yleey5. Sail CAs 
That layeth his foundation A900 <5 24 i {HS 
On an undermined sandecliff }**° AR 4 al AS 
Ready to crumble to pieces? ’ ay 
And it doth crumble to pieces | ie Bite 
With him, into the fire bZ47 (eo Aare 
Of Hell. ‘And God guideth not pb NS 28 dy GSS 
People that do wrong. vo the? m4 Aoi y 
OCB Fi) yes) ans 
110. The foundation of those «Ss 9 ISICED Sure 
Who so build is never free CON “ NES 


1356. Abt ‘Amir, surnamed the A@hib iMonk), as he had been in touch with Christian monks, 
See last note. 


1357, The origmal * Mosque of Piety built by the holy Apostle himself 


1358. The true Muslim must be pure in body, mind, and heart. 


His motives should always 
be sincere, and his religion without any alloy of worldly gain. 


1359. A man who builds his hfe on Piety (which includes sincerity and the purity of all 
motives) and his hopes an the Good Pleasure of God, builds on a firm foundation of rock that 
will never be shaken, In contrast fo him is the man who builds on a shifting sand-cliff on the 
brink of an abyss, already undermined by forces which he does not see. The cliff and the 
foundations all crumble to pieces along with him, and he is plunged into the Fire of micery frem 
which there is no escape, 


S. 1x. 110-111.) 474 
From suspicion and shakiness !3© Ary rs) af As & 43, ee 


In their hearts, until 


Their hearts are cut to pieces. £ ge GZ ahs ms IIAE & 
And God is All-Knowing, Wise. 6 bie Bie aus ati 
SEcTION 14. 


111. @od hath purchased ef ne Ce A cer AMT) 
elievers Ae cre. 
. ; 324 
Their persons and their goods ; 22G7% IIT AT oAiieeye 2A LS 
For theirs (in return) as | SLE AO st 
Is the Garden (of Paradise): AAAS 97 96 7 o\ul% 
They fight in His Cause, 303 = Me Go a* 


And slay and are slain: TART CLARA 
A promise binding on Him es ade 1he5 Ord, 


In Truth, through the Law, »  doZWe (ANZ a 
The Gospel, and the Quran: !462 elas Se 3 a IG 
And who is more faithful : vad Tid 

To his Covenant than God? r GAAS) ie 
Then rejoice in the bargain + 974 9, oH GI 9% a 84m 71% 
Which ye have concluded : dy pl OMAR WARES 
That is the achievement supreme. of AMAIA TOI 

oF Pa 


1360. The parable is continued further, The heart of man is the seat of his hopes and fears, the 
foundation of his moral and spiritual life. If that foundation is on an undermined sand-cliff already 
crumbling to pieces, what security or stability can he have? He is being shaken by alarms and 
suspicions and superstitions, until like the edge of a sanc-cliff they are cut clean away and fall into a 
heap of ruin and his spiritual life and all its land-marks are destroyed. 


1361. In a human bargain both sides give something and receive some advantage, In 
the divine bargain of God with man, God takes man's will and soul and his wealth and goods, 
and gives him in return ever-tasting Felicity. Man fights in God's Cause and carries out Hrs will, 
the Universal Will, All that he has togive up is the ephemeral things of this world, while he 
gains eternal salvation, the fulfilment of his highest spiritual hopes,—a supreme achievement 
indeed, 


1362. We offer our whole selves and our possessions to God, and God gives us Salvation, 
ie, eternal freedom from the bondage of this world. This is the true doctrine of redemption; 
and we are taught that this is the doctrine not only of the Quran but of the earlier Revelatrons,—the 
original Law of Moses and the original Gospel of Jesus. Any other view of redemption is rejected 
by Islam, especially that of corrupted Christianity, which thinks that some other person 
suffered for our sins, and we are redeemed by his blood. It 1s our self-surrender that counts, not 
other people’s merits. Our complete self-surrender may include fighting for the cause, both 
spiritual and physical. As regards actual fighting with the sword there has been some difference in 
theological theories at different times, but very littie in the practice of those who framed 
those theories, The Jewish wars were ruthless wars of extermination. The Old Testament 
does not mince matters on this subject. In the New Testament St. Paul, in commending the 
worthy fruits of Faith, mentions Gideon, Barak, and other warriors of the Old Testament 
as his ideals, “ Who through faith subdued kingdoms, ......... waxed valiant in fight, turned to 
flight the armies of the aliens . . . " (Hebrews, xi. 32-34). The monkish morality of the Gospels 
in their present form has never been followed by any self-respecting Christian or other nation in 
history. Nor is it common sense to ignore lust of blood in unregenerate man as a form of evil 
which has to be combated “ within the limits set by God" (Q. ix. 112). 


475 (S. rx, 112-115, 


112. Those that turn (to God) 1#63 | Me 
Odell O Ul. Td 


In repentance; that serve Him, |; 
And praise Him; that wander 


In devotion to the Cause of God; ght Os 4 i 


That bow down and prostrate 


themselves | ddegsl! OPS 


In prayer ; that enjoin good 


And forbid evil ; and observe F 5 AVGH 3 4 cach Cizs5h 

The limits set by God ;— caer segs? 
(These do rejoice). So proclaim ‘hes soph : Ns 474) 
The glad tidings to the Believers. ick wae yi oe 

O owt Bk b 
113. Ht is not fitting, One el es 


A 29 My oi owe 
For the Prophet and those Pavel (3 “gl (: 1B one 
Who believe, that they should ais M3 


Pray for forgiveness “San yaks \paeerd 76 


For the Unbelievers, even though 1404, 


They be of kin, after it is KN wear aig aay 


Clear to them that they 


Are companions of the Fire.'864 Ogre gsc Lei L845 
114. And Abraham prayed 


49 2 
For his father's forgiveness aise AVE tod Os Aare 
Only because of a promise hd ebay 3 
He had made to him.!365 ; “se ses ae) 
But when it became clear ‘ B90 AAG KeaaC 
To him that he was ah De 431 CRESS 
An enemy to God, he i 0 ab" 
Dissociated himself from him: ° ahs nS 
For Abraham was most Gri 7 GK4 22 
Tender-hearted, forbearing.!26¢ O bis § ai BY) Y hel js 


115. And God will not mislead 1367 


A people after He hath wee Cos 3h Jase) ain \ BG: \4$-iia 





1363. We are to rejoice that i giving up ieauich ‘small things as cirselven gaaouer our possessions 
we are to be rewarded with such a great thing as the eternal life of felicity. The truly righteous, 
whose lives in various aspects are described in this verse, do so reyvice. The good news is to be 
proclaimed to all Believers, including the weakest among us, so that they may profit by that 
example, 

1364. This is usually understood to refer to the prayers for the dead, (1) if they died unrepentant 
after Islam was preached to them, (2) if they actively resisted or opposed the Faith Jo the last, and 
(3) if the person praying knows that on account of deliberate contumacy the deceased may be said 
to have had the doors of mercy closed to him. How is he toknow? The knowledge must come 
from special commands as declared by the Holy Prophet in his lifetime regarding individuals, 
Where no light is available from this source we must follow the best judgment we can. 

1365. Abraham and his unbelieving father are referred to in vi. 74. Apparently when Abraham 
wasconvinced thatthe conditions mentioned in the last note applied to his father, he gave up 
praying for him, as the physical bond was cut off by the spiritual! hostility. Forthe promise to 
pray for his father, see xix. 47, 

1366. Abraham was loyal and tender-hearted, and bore with much that he disapproved, being 
in this a prototype of Mustafa, and it must have gone against his grain to cut off relations in that 
way. Butit would obviously be wrong for a human being to entreat God for mercy on people who 
had finally rejected God. 

1367. God’s clear commands are given, so that Believers may not be misled by thei: human 
frailty into unbecoming conduct. 
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see te we J VA : - 
He will make clear to them 


What to fear (and avoid)— oi 


For God hath knowledge oss Mee i aie 


Of all things. 


Guided them: on the contrary 7 opt BACT 


116. nto God belongeth i Peer S 
The dominion of the heavens Up eso Sakd\-in 
And the earth. He giveth life 


‘ ’ 
And He taketh it. Except for Him ail ws boAwwes*é ge Cit 


Ye have no protector hag 


Nor helper. Ope SI5A5¢ C7 


117. God turned with favour x 4 
To the Prophet, the Maja | G3 a5 3 cal AE a Ohh 
And the Ansar,—who followe i5 7? 
Him in a time of ares iiss Be Choe oe Vass 3 
After that the hearts of a part 49.04 Pry) 
Of them had nearly swerved LHL ty Brea} 
(From duty); but He turned oo4 59h bs sia te w wh 
To them alee) ie ie is mie ob 4 go) 
Unto them Most Kind, 9 4G 945.6% 
Most Merciful. 6 be Jodie) oy 4 abt 

118. (He turned in mercy also) HALL 29 Aare 44 
To the three who were nt bale C2 Paula taamn 
Behind; (they felt guilty eT sll 1414 14) Ee 
To such a degree that the earth C55) lacie L5G eC 


1368, Cfix. 100. The Muhajirs were the people who originally forsook their homes in Mecca and 
followed Mustafa in exile to Medina. The Ansar were the Medina people who received thern with 
honour and hospitality into their city. Both these groups were staunch supporters of Islam, and 
proved their Faith by great sacrifices. Butinthe difficult days of the TabGk expedition some of 
them, not perversely, but out of lethargy and human weakness, had failed to follow the standard. 
‘They were forgiven, and they afterwards acquitted themselves with zeal. 

1369. Note that the “swerving from duty” was merely an inclination due to the weakness of 
human nature in the face of new difficulties; that it only affected a part of the men for a time; and 
that it was overcome even in their case by the grace of God, so that they all did their duty, and 
were freely forgiven their incipient weakness, which they conquered. There were three exceptions, 
which are referred to in the next verse. 

1370. Among the Faithful, the largest number consisted of those who were perfectly staunch and 
ever ready to do their duty. They obtained the love and good pleasure of God. Next came a few 
who wavered because their will was weak and they were daunted by the dangers and difficulties 
that faced them; God's saving grace protected them and they conquered their weakness, and did 
not failin their duty; God forgave them and accepted their repentance. Lastly, in the illustration 

taken from the TabUk affair, there were some who actually failed in their duty, not from contumacy 
or ill-will, but from thoughtlessness, slackness, and human weakness: they actually failed to obey the 
Holy Prophet's summons, and were naturally called on to explain, and were excluded from the life 
of the Community. Their mental state is here described graphically. Though the earth is spacious, 
to them it was constrained, In their own souls they had a feeling of constraint. In worldly affluence 
they felt poor in spirit. They realised that they could not flee from God, but could only find solace 
and refuge in coming back to Him. They freely repented and showed it in their deeds, and God 
freely forgave and took them to His grace. Though illustrated by the particular examples of the 
Ansar, Ka’b, Mardr, and Hilal, the lesson is perfectly general and is good for all times. 
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Ani pailé 243; 2225, 
Tange MES IOs 
ZN 
aah 
pi 9 rae) ey 5 ie 


Stes : 21135 ail ‘4 


€. 98.] 


Seemed constrained to them, 
For all its speciousness, 

And their (very) Souls seemed 
Straitened to them,— | 
And they perceived that ; 
There is no fleeing from God 

And no refuge but to Himself. 
Then He turned to them, | 
That they might repent: 

For God is Oft-Returning, 

Most Merciful. 





arts 


C. 98.—To be true in word and deed is to hold 
(x. 119-129.) Our selfish desires at bay, and follow 

God’s Call: in this is our fullest satisfaction 
And reward. But our striving should include 
Study and teaching, for the Brethren’s benefit. 
For God’s Message increases our Faith 
And leads us to love Him and trust Him, 
The Lord of the Throne of Glory Supreme. 


SecTion 15, ' 
119, @h ye who believe! Fear God 


And be with those 
Who are true (in word and deed). . 


an} ls 15) | Lah CANE a 
3 agains 
ee 
Cals 

ee Py Kae 


120, It was not fitting 
For the people of Medina 
And the Bedouin Arabs 
Of the neighbourhood, to refuse 
To follow God's Apostle, 
Nor to prefer their own lives 


25 


To his: because nothing 
Could they suffer or do, 


But was reckoned to their credit 


As a deed of righteousness,— 
Whether they suffered thirst, 


bec Ase prt 


28 ere 


agacakeesis Hee 


Or fatigue, or hunger, in the Cause, 
Of God, or trod paths 

’ To raise the ire of the Unbelievers, 
Or received any injury 197! 


SEN metas spi Js 
S80 b SA CMEEIs 


1371. Again, the illustration is that of Tabik, but the lesson is general. We must not hold our 
own comfort or lives dearer than that of our Leader, vor desert him in the hour of danger. If we 
have true devotion, we shall hold our own lives or comfort cheap in comparison to his. But 
whatever service we render to the Cause of God, und whatever sufferings, hardships, or injuries we 
endure, or whatever resources we spend for the Cause,—all goes to taise our degree in the spiritual 
world. Nothing is lost. Our reward is far greater in worth than any little service we can render, 
or any litile hardship we can suffer, or any little contributions we can make to the Cause, We 
“painfully attain to joy”. 
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SECTION 16. 


123. @h ye who believe! Fight , arr, 
The Unbelievers who gird you ee asa C3 oh Never 
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1372. Cut across a valley: this is specially mentioned in a symbolical way, as denoting an 
individual act of heroism, dash, or bravery, To march with the troops along valleys, or, spiritually, 
tread paths of danger along with our Comrades, ts good and praiseworthy ; but one that clashes 
across a stream, all alone, for some special deed of bravery where the élan of comradeship does not 
sustain him, needs special mention, Notice that both the things mentioned in this verse,—the 
spending of resources and the dashing across a valley—are individual acts, while those mentioned 
in the last verse are collective acts, which are in some ways easier. ‘The individual acts having been 
mentioned, the next verse follows naturally. 


\ 

1373. Fighting may be inevitable, and where a call is made by the righteous Imam, it should be 
obeyed. But fighting 1s not to be glorified to the exclusion of all else. [ven among those who are’ 
able to go forth,a party should remain behind—one in each township or circle—for purposes of 
study ; so that when the fighters return home, their minds may be attuned again to the more normal 
interests of religious life, under properly instructed teachers. The students and teachers are soldiers 
of the Jihad in their spirit of obedience and discipline. 


1374. When conflict becomes inevitable, the first thing is to clear our surroundings of all evil, for 
it is only evil that we can rightly fight. To evil we must put up a stout and stiff resistance. 
Mealy-mouthed compromises are not right for soldiers of truth and righteousness, They are often a 
compound of cowardice, weariness, greed, and corruptibility. 
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1375. Phe incompatibility of Unfanh and Faith ase contrasted in this section in respect of 


revelation and the divine teacher, ‘The Unbelevers laugh at revelation, and say to each other 
mockingly: "Does this increase your faith?” To the Believer every new aspect of God's truth as 


revealed increases his faith, and wouder, and gratitude. He rejoices, because he gets added strength 
for life and achievement, 


1376. Cf. u, 10 and several similar passages, Just as the light, which to healthy eyes gives 
enlightenment, causes pain to the diseased eye, which emits unclean matter, so, to those spiritually 
cliseased, God's grace 1s unwelcome and they put forth more doubts to cover their disease. And 
they die in their disease, and of their cisease. Note the aptness of the metaphor 


1377. Yet, in spite of their infidelity, one or two chances are given them every year. The door is 
not closed to them. Yet they deliberately turn away, and take no heed of alJ the warnings which 
their own nature and the teaching and example of good men should give them. 


1378, Even the Unbelievers, in their heart and conscience, feel uncomfortable when they tum 
aside from Faith and Truth, and therefore their turning aside is figured by furtive glances, such as we 
may suppose literally to have been cast by the Hypocrites in the assemblies of the holy Apostle. 
Then they slink away, feeling superior in their minds, And yet, if they only knew it, their contuniacy 
deprives them of God’s grace and light. They are turning Grace away, and when God withdraws it 
altogether, they perish utterly. > 


S. ix, 128-129.} 480 
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Over you: to the Believers 390 79. 9 ¥ ; 
Is he most kind and merciful.)87° rite TO) ce 
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1579. The tender heart of th the Teacher is grieved that : any ny among ag his flock should rush headlong 
toruin. He watches ardently over them, and whenever any of them show signs of Faith, his 
kindness and mercy surround him and rejoice over him. 

1380. But if the Message is rejected, he still proclaims the burning Faith of his heart, which is 
unquenchable. God is all in all, To trust Him is to find the accomplishment of alf spiritual desire. 
His grandeur is figured by a lofty Throne, supreme in glory ! 

Thus have we been led, through a notable incident in Mustafa’s earthly career, to truths of the 
highest spiritual import. 


481 ({S. x. Introduction, 


INTRODUCTION TO SURA X (Yanus). 


Chronologically this Sifira and the five that follow (Siiras xi, xii, xiii, xiv, and 
xv) are closely connected, and were revealed in the late Meccan period, as the great 
event of the Hijrat was’ gradually approaching down the stream of Time. But their 
chronology has no particular significance. 


On the other hand their arrangement in the gradation of Quranic teaching fits 
in with the subject-matter. S. viii. and S. ix. were mainly concerned with the first 
questions that arose on the formation of the new and organised Community of Islam 
in its conflict with those who wished to suppress or destroy it or use force to prevent 
its growth and the consolidation of its ideals. See Introductions to those Siiras. The 
present group leads us to the questions that face us when external hostility has been 
met, and our relations to God have to be considered from a higher stand-point than 
that of self-preservation. How does revelation work? What is the meaning of divine 
grace and its withdrawal? How do the Messengers of God deliver their Message? 
How should we receive it? : 


All these questions revolve round the revelation of the Quran and each Siira of 
this group except the 13th has the Abbreviated Letters A. L. R. attached to it. S. xiii, 
has the letters A. L. M.R., and we shall discuss this variation when we come to 
S. xiii, 


As shown in Appendix I (Sipira 3), the Abbreviated Letters are mystic symbols, 
about whose meaning there is no authoritative explanation. If the theory advanced in 
n. 25 to ii. 1 has any validity, and the present group A. L. R. is cognate to the group 
A. L. M., we have to consider and form some idea in our minds as to the probable 
meaning of the variation. We took A. L, M. to be a symbol of those Siras that 
deal with the beginning, the middle, and the end of man’s spiritual history,—the 
origin, the present position, and the things to come in the Last Days (eschatology, to 
use a theological term), We took A. L. to stand as symbols of the first two, and M. 
of the last. In the present group of Siiras we find hardly any eschatological matter, 
and therefore we can understand the absence of M., the symbol standing for such 
matter. In its place comes R., which is phonetically allied to L. L. is produced by 
the impact of the tongue to the front of the palate, and‘R. to the middle of the 
palate. In many languages the letters L. and R. are interchangeable; eg., in 
Arabic, al: Rahman becomes ar-Rahmin, and R. in imperfect enunciation becomes L., as 
in Chinese lallation. If L. is a symbol of present-day things looking to the future, we 
may take R. as a symbol of present-day things looking within, ée., into the interior of 
the organisation of the Ummat. And this symbolism fits in with the subject-matter of 
the Siras in question. But no one should be dogmatic in speculation about mystic 
Symbols. 


Let us now consider Siira X alone. The central theme is that God’s wonderful 
Creation must not be viewed by us as a creation of material things only, once made and 
finished with. Most wonderful of all is how He reveals Himself to men through 


C.99.) - 27. 482 [S. x. Introduction, 


Apostles and Scriptures; how Apostles are rejected by men, and the Message disbelieved 
until it is too late for repentance ; and how, as in the case of Yiinus (Jonah) and his 
people, even the rejection (when repentance supervenes) does not prevent God's grace 
and mercy from working, and how far that working is beyond man’s comprehension. 


Summary 


ob 


The wonderful working of the Spirit of God through man by revelation seems 
like magic to men; yet they could find Signs and Messages from Him in the sun and 
the moon and the constantly varying yet regular phenomena of nature, from which 
man should take a lesson of constancy and Faith (x. 1-20, and C. 99), 


’ 


All the goodness or beauty that man meets in the life around him proceeds from 
God. Yet man is blind and will not understand (x. 21-40, and C. 100). 


As all things and beings proceed from God, so will they return to Him, and He 
is ever true. Why then does ungrateful man make untrue phantoms for himself 
instead of rejoicing in the good news which He sends ? (x. 41-70, and C. 101), 


God reveled Himself through Noah, but Noah’s people rejected him and 
perished. He spoke through Moses to Pharaoh, but Pharaoh was stiff-necked and 
arrogant, and when he repented at all, it was too late. (x. 71-92, and C. 102), 


Everywhere want of faith causes people to perish. But the people of Yinus 
repented, and God saved them by His wonderful grace. So God will deliver the 
Believers. When the Truth comes from God, follow it and be patient, for God is the 
most righteous of Judges (x. 93-109, and C. 103). 


C. 99.—Men may wonder that a man 

(x. 1-20.) Like unto them should bring a Message 
From God, but God’s Message shines 
Forth through all nature and Creation. 
He guides the human spirit, if only 
Man will have Faith and put his hope 
In God. Wonderful are God’s relations 
With man, yet man is ungrateful 
And runs to fancies and fanciful gods. 
Glory to the One true God, Who made 
Mankind as One, and holds alone 
The secrets of the Unseen in His 
Great and good Universal Plan. 


483 [S. x, 1-3, | 


Sara X. 


Yunus, or Jonah. 
In the name of Cad, Mos. cracious, 
Most Merciful. 
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1381 For the Abbreviated Letters generally as mystic Symbols, see .Sppendix 1. For this 
particular combination see the Introduction to this Sira, 


1382. dydl=Signs. or Verses of the Quran. Here both meanings are to be understood. Each 
verse is a nugget of wisdom = Andin the verses immediately following. ¢.g,, X. 3-6, examples are 
given of the wonders of God’s material Creation, If the starry heavens impress us with their 
sublimity as Signs of God’s wisdom and power, how much more wonderful is it that He should 
speak to lowly man through His Messengers, in man’s own language, so that he can understand ? 


1383. Is it nol still more wonderful that the inspired man should be one of ourselves? The 
Arabs had known Muhammad tn other relations and conditions, and when the mighty Message 
came through his mouth—the message of Wisdom and Power, such as no man could speak as from 
himself, least of alla man not instructed in human learning,—they could only in their wonder 
ittribute it to magic andsorcery, They failed to understand that magic and sorcery were projections 
of their own mind, while here was solid, enduring Truth from God ! 


1384. God’s Message was and is not all smooth and agreeable. The first thing is to 
convince us of our sin and wrong-doing, and watn us of our danger. If we have Faith, we then 
learn what a high rank we obtain in the sight of God, through His glorious Truth, which makes 


us pure and free. 


1385, See note 1031 to vii. 5+ 
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5. It is He who made the sun er  , 
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design;"" hence in 1 29, 1 have translated, ‘ His design comprehended the heavens,” to emphasise 
the fact that the heavens were not eternal or co-eternal with Him, but were a part of His design, 
and im a sense, as they appear to man subjectively, a complement to the creation of man's 
Earth. With the preposition ‘alg after it, as here and in vii, 54 and elsewhere, the meaning seems 
to be literally, "to mount or ascend,” and figuratively to be firmly established, to sit firm and 
unshaken, beyond question.” The Throne of authority represents syinbolically many teas: e€. 4., 
(1) that God is high above all His Creation; {2) that He regulates and governs it, as a hing does, 
whose authority is unquestionably recognised ; (3) that He is not, therefore, like the gods of Greece and 
paganism, who were imagined to be m a world apart, careless of mankind, or jealous of mankind, 
but on the contrary, He (4) disposes of their affaus and all affairs continuously and with justice ; 
(4) that the authonty of His prophets, ministers, and messengers is derived from Him, and such 
intercession as they can make is by His will and permission. 

1387. Cf, iii. 191. 

ar Haggq : true. right, forjustends, in right proportions, sure and certain: all these ideas are 
implied. 

1389. Cf. n. 120 to 11.117, God's creation is not a simple act, once done and finished with. It ts 
continuous, and there are many stages, not the least important of which is the Hereafter, when 
the fruits of our life will be achieved, 

1390, Hamim: boiling fluid; it is associated, as in xxviii. 57, with gass@g, a dark, murky, or 
intensely cold fluid; both symbols of the grievous penalty that results from rebellion against God. 

1391. The fitting epithet for the sun is dkiga, “splendour and glory of brightness”, and for 
the moon is “a light” (of beauty), the cool light that illuminates and helpsin the darkness of the 
night. But the moon is also a measure of time. The simplest observation can keep pace with 
the true lunar months and lunar years, which are all that is required by a pastoral people. For 
agriculture solar years are required, as they indicate the changes of the seasons, but ordinary 
solar years are never exact; even the solar year of 3653 days requires correction by advanced 
astronomical calculation, 
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1392 Everything in God's creation has use aud purpose, and fits into a Design. It 1s 
true in every setise ol the word and it 1s good and just. It 1s not merely a matter of sport or freak 
(xxi. 16), Though so vaned, it proclaims God’s Unity; though a limited free-will is granted to 
creatures, the results of evil (which is tebellion) are neutralised and harmony 1s restored, 


1393. Cf. ix. 11. 
1394, Cf. ii, 164, 


1395. Those who fall from Grace are described by three epithets : (1) the meeting with God is not 
the ebject of their hope and earnest desire, but something else, vz. (2) the material good of this 
world, which not only attracts them but apparently gives them complete satisfaction, so that there 
1s no glow of the Future in their horizon, and (3) they are deaf and dead tothe resounding and 
living Message of God. (1) and (2) refer to the extinction of Faith in them, and (3) to their falling a 
prey to the evils of this world in their conduct. They are contrasted in x. 9 with the Faith and the 
Righteousness of those who accept Grace. 


1396. Their Faith is the cause as well as the instrument of their Guidance,—the Kindly Light 
which leads them as well as the Joy which fills their Soul. The usual symbols of Gardens and Fire 
are again contrasted,—in each case the result of Good or Evil in Life. 
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1397. A beautiful piece of spiritual melody! ‘They sing and shout with joy, but their joy is in 
the Glory of God! The greetings they receive and the greetings they give are of Peace and 
Harmony! From first to last they realise that it is God Who cherished them and made them grow, 
and His rays are their Light. 


1398. Those who have no spiritual hope forthe Future grasp at any temporary advantage, and 
in their blindness even mockingly ask for immediate punishment for their sins (viii. 32), thus vainly 
challenging God, in Whom they do not believe. If the beneficent God were to take them at their 
word, they would have no chance at all, Theirdoom would be sealed. But even the respite they 
get they use badly. They merely wander about distractedly like blind men, to and fro, Cf. 1i. 15. 


1399. Not only do men fail to use their respite: even those who have a superficial! belief in Gud 
call on Him in their trouble but forget Him when He has relieved their trouble. heir Faith is not 
strong enough to make them realise that all good proceeds from God. But in moments of trouble 
they use every position, literally and figuratively, to appeal tu Him. 

1400. Those without Faith are selfish, and are so wrapped up in themselves that they think 
every good that comes to them is due to their own merits or cleverness. ‘flat is itself a cause of 
their undoing. They do not see their own faults. 
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16. Say: “If God had so willed, 
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1401, This is addressed to the Quraish in the first instance, for they had succeeded to the ‘Ad 
and the Thamiid heritage. But the application is universal, and was true of the ‘Abb&st Empire in 
the time of Harin-ar-Rashid, or the Muslim Empire in Spain or the Turkish Empire in its palmiest 
days, and indeed, apart from political power. to the Muslims and non-Muslims of our own days. 

1402. Reading: in the Arabic, the word is “ Quran", which may inean Reading or in the special 
sense, the Quran, The duty of God's Messenger ts to deliver God's Message as it is revealed to him, 
whether it please or displease those who hear it Selfish men want to read their awn desires or 
fancies into religious precepts. and thus they are often willing to use Religion for their own ends. 
Most of the corruptions of Religion are due to this cause. But Religion is not to be so prostituted. 

1403, It is in God's Plan that He should reveal Himself in certain ways to His creatures,and His 
Messengers are the instruments that carry out His Will It is in itself His gracious Mercy that He 
should thus make His Will known. We should be grateful for His guidance instead of carping at it. 

1404, Muhammad Mustafa had lived his whole bfe of purity and virtue amongst his people, anc 
they knew and acknowledged it before He received his mission. They knew he loved his nation and 
was loyal to it. Why should they turn against him when he had to point out under inspiration all 
their sins and wrong-doing? It was for their own good. And he had to plead again and again 
with them: “will you not understand, and see what a glorious privilege it is for you to receive true 
Buidance from God?" , 
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1405. When we shut our eyes to God’s glory and geodness, and go after false gods, we give 
same plausible excuse to ourselves, such as that they will intercede for us, But how can stocks and 
stones intercede for us? And how can men intercede for us, when they themselves have need of 
God’s Mercy? Even the best and noblest cannot intercede as of right, but only with His permission 
(x. 3). To pretend that there are other powers than Gad 1s to invent lies and to teach God. There 
is nothing in heavens or earth that He does not know, and there is no other like unto Him, 


1406. Cf. i, 213. All mankind was created one, and God's Message to mankind is in essence one, 
the Message of Unity and Truth. But as selfishness and egotism got hold of man, certain differences 
sprang up between individuals, races, and nations, and in His infinite Mercy He sent them messen- 
gera and messages to suit their varying mentality, to test them by His gifts, and stir them up to 
emulation in virtue'and piety (v. 51), ‘ 


~ 1407. Here we have again the mystic doctrine of “the Word". Cf. vi 115, ix 40 and iv. 172. 
“Word '"' is the Decree of God, the expression of His Universal Will or Wisdom ina particular case, 
When men began to ctiverge from one another (see last note), God made their very differences 
subserye the higher ends by increasing their emulation in virtue and piety, and thus pointing back to 
the ultimate Unity and Reality, 
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Home of Peace. Will ye not answer it? 
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And He speaks to His Creatures and guides them 
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1408, ‘Their demand for a Sign is disingenuous, All nature and revelation furnishes them with 
incontestable Signs. What they want is the Book of the Unseen opened out to them hke the physical 
leaves of a book. But they forget that a physical Book is on a wholly different plane from God's 
Mysteries, and that their physical natures cannot apprehend the mysteries. They must wait. Truth 
will also wait. But the waiting in the two cases is in quite different senses. Cf. vi. 158 and ix. 52, 


1409. Man turns his thoughts in adversity to the spiritual forces outside his ken. But as soon as 
the trouble is past, he not only forgets them but actually plots against them, as if they—and not he 
himself—had caused his trouble. But such people are poor ignorant creatures, not realising that the 
Universal Plan of God is swifter to stop their petty plans, and that though they faii, the record of 
them remains eternally against them. 
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1410. All the great inventions and discoveries on which man prides himself are the fruit of that 
fenius and talent which God has freely given of His grace. But the spirit of man remains petty, as 
sillustrated by the parable from the sea. How the heatt of man rejoices when the ship goes 
moothly with favourable winds! How in adversity it turns, in terror and helplessness, to God, and 
nakes vows for deliverance! and how those vows are disregarded as soon as the danger is past ! 


2f, vi. 63, 


1411. In our insolence and pride we donot see how small and ephemeral is that part of us 
which is mortal. We shall see it at last when we appear before our Judge. In the meantime our 
‘idiculous pretensions only hurt ourselves, 


1412, Another beautiful Parable, explaining the nature of our present life. ‘The rain comes down 
.n drops and mingles with the earth. Through it, by God's matchless artistry, the womb of the 
sarth is made fruitful. All kinds of good, useful, and beautiful grains, vegetables, and fruits are 
produced for men and animals. The earth is covered in its bravery of green and gold and all kinds 
of colours. Perhaps the “owner" takes all the credit to himself, and thinks that this will last 
eternally. A hailstorm ora blast, a frost or a volcanic eruption, comes and destroys it; or it may 
be, even normally, that the time of harvest comes, and the fields and orchards are stripped bare by 
some blight or disease. Where is the beauty and bravery of yesterday? All that is left is dust and 
ashes! What more can we get from this physical material life? 
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1413. In contrast with the ephemeral and uncertain pleasures of this material life, there isa 
higher hfe to which Godis always calling. I1is called the Home of Peace For there is no fear, 
nor disappointment, nor sorrow there. And al) are called, and those will be chosen who have 
sought, not material advantages, but the Goed Pleasure of God. Salam, Peace, is from the same 
root as Islam, the Religion of Unity anc Harmony. 


M414. The reward of the righteous will be far more than in proportion to their merits. lor they 
will have the supreme bliss of being near to God. and (in Sf language) “ secing His face". 


1415. The face 1s the symbol of the Personality, the inner and real Self, which 1s the antithesis of 
the outer and ephemeral Self, 11 will be illuminated with God's Light, behind which is no shadow 
or darkness. All its old shortcomings will be blotted out, with their sense of shame, for there will 
be Perfection, as in God's sight. 


1416. Note that the evil reward is for those who have “eamed” evil, i.e. brought it on 
themselves by the deliberate choice of evil. Further, in the justice of God, they will be requited 
with evil similar to, and not greater in quantity or intensity, than the evil they had done,—unlike 
the good, who, in God’s generosity, get a reward far greater than anything they have earned 
or could possibly earn. 


1417. Night is the negation of Light and metaphorically of joy and fehwily. The intensive 
is indicated by “the depth of the darkness of Night.” 
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SECTION 4. 7 
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1418. The false gods are not real: they are only the figments of the imaginations of those 
who indulged in the false worship, But the prophets or gieat or good men whose names were 
vainly taken in competition with the name of God, and the personified Ideas or Idols treated 
in the same way would themselves protest against their ames being used in that way, and show 
that the worship was paid not to them, but to the ignorance or superstition or selfish lusts of the 
false worshippers. 


1419, See last note. They did not even know that they were being falsely worshipped in 
that way. 

1420. Cf. ii, 95, where the verb used 1s yaddama. The verb aslafa, used here, is nearly 
synonymous. 


1421. Instead of their false ideas helping them, they will desert them and leave them in 
the lurch. Cf. vi. 24. 


1422. Sustenance may be understuod in the sense of all the provision necessary for 
maintaining physical life as well as mental and spintual development and well-being, Examples 
fof the former are light and rain from heaven and the produce of the earth and facilities of 
movement on land and sea and in air. Examples of the latter are the moral and spiritual influences 
that come from our fellow-men, and from the great Teachers and Prophets, 
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1423. Just two of our ordinary faculties, hearing and sight, are mentioned, as examples of 
the rest. Allthe gifts of God, physical and spiritual, are enjoyed and incorporated by us by 
means of the faculties and capacities with which He has endowed us. 


1424, Cf. iii, 27 and n. 371; vi 95 and n 920; and xxx. 19, 


1425 This is the general summing up of the argument. The government of the whole 
Creation and its maintenance and sustenance is in the hands of Gad. How futile then would 
it be to neglect His true worship and go after false gods ? 


1426. The wonderful handiwork and wisdom of God having been referred to, as the real 
Truth, as against the false worship and false gods that men set up, it follows that to disregard 
the Truth must lead us into woeful wrong, not only in our beliefs but in our conduct. We shall 
err and stray and be lost. How then can we turn away from the Truth ? . 


1427. Disobedience to God brings its own terrible consequences on ourselves. The Law, 
the Word, the Decree, of God must be fulfilled. If we go to false gads, our Faith will be dimmed, 
and then extinguished. Our spiritual faculties will be dead. 


1428. The argument is now turned in another direction. The false gods can neither 
Create out of nothing nor sustain the creative energy which maintains the world, Nor can they 
give any guidance which can be of use for the future destiny of mankind: on the contrary they 
themselves (assuming they were men who were deified) stand in need of such guidance. Why 
then follow vain fancies, instead of going to the source of all knowledge, truth, and guidance, and 
worship, serve, and obey the One True God ? 
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1429. The Book: Cy. iii. 23 and n. 366 (iod’s revelation throughout the ages is one. The Quran 


confirms, completes, and further explains the one true revelation, which has heen sent by the 


One True God in all ages 


3430, Cy. ii, 23 and n. 42. 
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C. 101.—Men but wrong their own souls in shutting out 
(x. 41-70.) The Truth of God. To Him will be 
Their return. They have been warned 
At all times and among all peoples 
By chosen Apostles of God, whom they 
Have flouted. The Day will come 
When they will see the majesty, the glory, 
The goodness, and the justice of God. 
But they invent fancies and falsehoods. 
Let not their blasphemies and falsehoods : 
Grieve the men of God: for falsehoods 
And false ones will never prosper. 
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1431. Taawt! ; elucidation, explanation, final fulfilment, C/. vn, 53. The Message of God 
nat only gives us rules for our every-day conduct, but speaks of high matters of mystic significance, 
which require elucidation in three ways: (1) by instruction from Teachers of great spiritual 
experience, (2) by experience from the actual facts of life, and (3) by the final fulfilment of the 
hopes and warnings which we now take on trust through our Faith, The Unbelievers reject 
God's Message simply because they cannot understand it and without giving il even a chance 
of elucidation in any of these ways. 


1432. Wrong-doers always came to grief ultimately. The true course of history shows it 
from a broad standpoint. But they are so headstrong that they prejudge issues in their ignorance 
before they are decided. 


1433. When the man of God 1s rejected and charged with falsehood, he does not give 
up his work, but continues to teach and preach his Message. He can well say to those who 
interfere with him: “Mind your own business: supposing your charge against me is true, you 
incur no responsibility : I have to answer for it before God: and if I do my duty and deliver 
my Message, your rejection does not make me liable for your wrong-doing: you will have to 
answer before God.” 
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1434. Cf. vi. 25, 36,39 and notes. Hypocrites go to hear and see some great Teacher, but 
they get no profit out of it because they are not sincerely seeking the truth. ‘They are like the 
blind, or the deaf, or the imbeciles It 1» impossible to guide them, because they have not the 
will to be guided. 


1435. God cannot be blamed for man's evil, nor will He deal unjustly with man. He has 
given him faculties and means of guidance. U man goes wrong, it is because he wrongs himself, 


1436. In eternity our life on this earth will look as if it had been just a little part of our 
little day, and so also will appear any interval between our death and the call to Judgment. 


1437, We shal! retain some perception of our mutual relations on earth, so that the righteous 
judgment which will be pronounced will be intelligible to us, and we shall be convinced of its 
righteousness, 
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1438. The Apostle is assured that the end of evil 1s evil, just as the end of good is guod. 
Whether this result is made plain before fis very eyes in his own lifetime or afterwards, 
makes no difference. The wicked should not rejuice if they are given rope and seem to have 
{he upper hand for a ttme, nor should the tighteous lose heart ; for God's promise is sure and 
must come to pass. And in any cise, the scales can only be partially, if at all, adjusted in this 
life. There is the final and complete adjustment on the Day of Judgment, God is All-Knowing, 
and all truth will be before Him 


1439. Every people or generation or nation had its Message or Messenger: God revealed 
Himself to it in some way or another. If that Messenger was ignored or rejected, or his Message 
was twisted or misused, the Day of Reckoning will conie, when perfect justice will be done and 
the whole Truth revealed ‘The Unbelievers mockingly say: “If that is true, pray tell us when 
that Day will come!’ The answer of the Messenger is: “It will come in good time; no one 
can either hasten or retard it, If you want me then to save you or if you fear that I shall 
harm you for your treatment of me, know that this matter 1s in the hands of God alone, 
Who will do perfect justice. Even in regard to myself, avy harm or good that befalls me is by 
the command and in the power of God." 


1440. Cf. vii. 188. 


1441, This repeats vii. 34, but the significance 1s different in the two contexts, Here the 
reply is to the Unbelievers' mocking incredulity (see n. 1439) as to whether there is such a thing 
asa Hereafter: they suggest to the man of God that if tis claim of inspiration from God is 
true, he should get them punished at once for rejecting him. In vii. 34 the reference is to the 
punishment of iniquity as described in vii. 33 : sin is not necessarily punished at once: every People 
or generation gets a chance ; when their term is fulfilled, the final adjustment is made. 
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1442 ‘The mockery of Unbelievers will be turned into panic when the wrath of God descends on 
them. It may do so suddenly, by night o: by day, when they least expect 1. Will they then say ol 
any bit of it: “ Let 1t be hastened”? 


1443. This will be the final doom, and they will themselves have brought it on themselves ! 

The psychology of the Unbehevers 1s here analysed and exposed. This particular argument 
begins at x. 47 and ends at x. 53. It begins with the general statement that every People has had due 
warning and explanation by means of an Apostle specially sent to them; that Apostle will be a 
relevant witness at the final Judgment, when the matter will be judged in perfect equity. Then 
follows a dialogue. The Unbelievers mock and say,‘ Why not bring on the Punishment now?” 
The reply to the Unbehtevers is, * It will come in God’s good time”, The Believers are told to watch 
and see how the sinners would take it if the Punishment were to come at once. Would they not 
think it too sudden? When it actually comes, their panic will be indescribable. “Is that true?” 
say the Unbelievers. “ It is the very truth,” 1s the answer, “and nothing can ward it off.” 


1444, Cf. iii. 91. 
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When they see the Penalty: 

But the judgment between them 
Will be with justice, 

And no wrong will be done 
Unto them. 


55. Is it not (the case) that to God 
Belongeth whatever is 
In the heavens and on earth? 
Is it not (the case) that 
God's promise is assuredly true? 
Yet most of them understand not. 
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57. @Bh mankind! there hath come 
To you a direction from your Lord 
And a healing for the (diseases) 1446 
In your hearts,—and for those 
Who believe, a Guidance 
And a Mercy. ' 


58. Say: “In the Bounty of God 
And in His Mercy,—in that 
Let them rejoice” : that is better 
Than the (wealth) they hoard. 


59, Say: “See ye what things 1447 
God hath sent down | 





1445, Declare their repentance : ‘the verb in in the original is asarra, which ‘may “mean either 
“declare” or “reveal’’ or else “conceal” or“ hide”, The classical Commentators are divided as 
tothe meaning to be adopted here. If the first, which I prefer, the sense would be; When the 
Penalty stares the sinners in the face, they would give anything to escape it, and they would even 
openly declare their repentance, which would be a source of shame and ignominy to them.” If the 
latter meaning be taken, the sense would he: They would give anything to escape the Penalty ; 
but the hardest thing of all for them is frankly to confess and repent, and so they conceal their sense 
of shame and ignominy.” 

1446. Those who do wrong have a disease in their hearts, which will cause thetr spiritual death. 
God in His Mercy declares His Will to them, which should direct their lives and provide a healing 
for their spiritual disease. If they accept Faith, the remedy acts ; they find themselves in right 
guidance and receive God’s forgiveness and mercy. Surely those are far better gifts than material 
acvantages, wealth, or possessions. 

1447, ‘‘ Sustenance” is to be taken in both the literal and the metaphorical sense. In the 
literal sense, what fine and varied things God has provided for us on land and in sea and air, in the 
vegetable, animal, and mineral kingdoms? Yet narrow minds put artificial barriers against their 
use. In the metaphorical sense, what enchanting fields of knowledge and spiritual endeavour are 
provided in our individual and social lives? And whois to say that some are lawful and others 
forbidden? Supposing they were so in special circumstances, it is not right to attribute artificial 
restrictions of that kind to God and falsely erect religious sanctions against them, 
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1448. People who le in Religion or invent false gods, or false wi arship.—have they any idea of the 
Day of Judgment, when they will be called to account, and will have to answer for their deeds? 

1449, Godis most kind, and gracious, and generous with His gifts of all kinds, material and 
spiritual, But men do not understand, and are ungrateful in forgetting the Giver of all and setting 
up false objects of worship and false standards of pride. 

1450. There is nothing that men can do but God is a witness to it. We may be deeply engrossed 
in some particular thing and for the time being be quite unconscious of other things. But God's 
knowledge not only comprehends all things, but has all things actively before it. Nothing is hidden 
from Him. And His knowledge has another quality which human knowledge has not. Human 
knowledge is subject to time, and is obliterated by time. God's knowledge is like a Record and 
endures forever. And His Record has a further quality which human records have not. The 
most permanent human record may be quite intelligible to those who make it but may be 
ambiguous to others and may become unintelligible with the progress of time, as happens almost 
invariably to the most enduring inscriptions from very ancient times: but in God's * Record” or 
knowledge there is no ambiguity, for it is independent of time, or place, or circumstance. This is 
the force of Mubin here. 

1451. God's all-embracing knowledge and constant watchful care over all His creatures, may be 
a source of fear to sinners, but there is no fear for those whom He honours with His love and 
friendship,—neither in this world nor in the world to come. 


Nor shall they grieve; 


63. Those who believe 
And (constantly) guard 
Against evil;— . 


64, For them are Glad Tidings, 
In the life of the Present 
And in the Hereafter: 

No change can there be 
In. the Words of God. 
This is indeed 

The supreme Felicity, 


65, Let not their speech 14? 
Grieve thee: for all power 
And honour belong to God: 
It is He Who heareth 

And knoweth (ail things), 


66. Behold! verily to God 
Belong all creatures, 


In the heavens and on earth. 
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Who worship as His ‘ 
Other than God ? 
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They do nothing but lie.!4%8 


67. He it is that hath 
Made you the Night 
That ye may rest therein, 
And the Day to make 
Things visible (to you),1#4 
Verily in this are Signs 
For those who listen 
(To His Message). 
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1452, Sometimes the words of the unrighteous or their revilings hurt or grieve the righteous man, 
but there is no occasion for either anger or sorrow; they have no power and they can do no real 
dishonour, for all power and honour are from God, 


1453. All creatures are subject to God. 


so-called “ partners "'—are merely creatures of imagination or false inventions. 


If, therefore, any false worship is set up, the false gods ~ 


1454, Our physical life~ and our higher life in so far as it is linked with the physical—is sustained 
by the alternation of rest and activity, and the &t environment for this alternation is the succession 
of Nights and Days in our physical world. The Day makes the things “ visible to us "—a beautiful 
symbol, not only of the physical work for which we go about by day, but of the higher activities 


Which are fitly associated with seeing, perception, and enquiry. 


that circle, because that may come by fight, when our other faculties are resting. 


Intuition (insight) is a little out of 


S. x. 68-71.) 502 [C. 102, 
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C. 102,—God works in His world—in mercy 

(x. 71-92.) For His servants, and in just punishment 
For those who do wrong. Thus was it 
In Noah’s story, for he worked unselfishly 
For his people, though rejected of them. 
So was it with Moses : he preached 
To Pharaoh and the Egyptians, but most 
Of them preferred falsehood and pride 
To the Truth of God, and perished. Even 
Pharaoh’s confession of God at the last 
Was too late, as his life had been spent 
In luxury, pride, and oppression. 


SECTION 8, 
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1455. In Quranic language " prosperity’ refers both to oul every day life aud to the higher hfe 
within us,—to the Present and the Future,—health and strength, opportunities and resuurces, a 
spirit of contentment, and the power of influencing others. Here there seems to be an extra touch 
of meaning. A lar not only deprives himself of prosperity in all senses, but his ‘‘lic”’ itself against 
God will net succeed: it will and must be found out. 


456. The reference 1o Noah's story here is only incidental, to illustrate a special point. The 
fuller story will be found in xi, 25-48,and in many other passages, e.g, vil. 59-64, xxiii, 23-32, 
xxvi. 105-122, and xxxvii. 75-82. At each place there is a special point in the context. The special 
point here is that Noah's very life and preaching among his wicked people was a cause of offence to 
them. But he feared nothing, trusted in God, delivered his message, and was saved from the Flood. 
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1457. Firm in us sense of ‘Truth fron: God, Noah plainly told his people to condemn him to 
death if thev liked, openly and in concert, so that he should at least know who would listen to his 
Message and who would not, He wanted them to be frank and direct, for he feared nothing 


1458. The man of God preaches for the good of his people. But he claims no reward for them, 
but on the contrary is reviled, persecuted, banished, and often slain 


1489, Cf. vin, 64. 


1460. I understand the meaning to be that there is a sort of spiritual influence descending from 
generation to generation, among the Unbelievers as among the men of Faith. In history we fine 
the same spiritual problems in many ages,—denial of God's grace, defiance of God's law, rejection 
of Gind's Message. These influences cause the hearts of the contumacious to be sealed and 
impervious to the Truth, Cf. ii. 7and notes. What they do is to prejudge the issues even hefore the 
Prophet explains them. 


S. x. 74-80.) 504 
Beforehand. Thus do We seal 43 493 ENS 90/76 Ay) re 
The hearts of the transgressors. | Og sed Mi ye rs ANS 


75. Jllhen after them sent We 
Moses and Aaron to Pharaoh !45) 
And his chiefs with Our Signs, 
But they were arrogant: 
They werea people in sin. 
i 
| 
\ 
i 


5 siphon Geis. ca 
Aa 929% ee 
Gal, aisles OST OSS 
OR SUS Bb socal 

o 4, 4 0 
pba oe at 
thd BARGE 

77. Said Moses: “S hi . J 32 (NIG 
About the Toah when PIA GA EMIA at ce 


It hath (actually) reached you? 
Is sorcery (like) this? le See 


But sorcerers will not prosper,” !46? ‘5 ‘ 
“99 wl) 9 29 AS 
. OOS Aha s 
78. They said: “ Hast thou POPUL PACE? Kichey 

Come ie us ip turn us he Wigs Eats (DEca 
Away from the ways jae 
We found our fathers following,— | SMSO Sy cH AG} 
In order that thou and thy brother! “” "7" @ ae, 
May have greatness in the land ?}4#3 ey) 


But not we shall believe in you!" | in Sa 2 
0 59 SAK 99% 17 
OC KUN Ce es 
One 3 1 ro Jean Ge 
ee eas C3 S3-«4 
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To them from Us, they said: 
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1461. The story of Moses, Aaron, and Pharaoh ts fully told in vit, 103-137, and there are references 
to it in many places in the Quran. ‘The incidental reference here is to illustrate a special point, 
viz. that the wicked are arrogant and bound up in their sin, and prefer deception to Truth: they do 
not hesitate to charge the men of God, who work unselfishly for them, with mean motives, such as 
would actuate them in similar circumstances ! 


1462. Sorcery is the very opposite of Truth,--being deception or plausible shows by the powers of 
evil, But these cannot succeed or last permanently, and Truth must ultimately prevazl. 


1463. Notice how they attribute evil motives ta the men of God, motives of ambition and lust 
of power, which the men of God had been sent expressly to put down. The same device was used 
against Mustafa. 


505 [S.x. 81-85, 
81, When they had had their throw,'64| Ae AAA 
Moses said: “ What ye guy ac Feil ate 
| +59 4 s&Z Bibon\, 
Of no effect : for God 
Prospereth not the work | "bits g oy 
Of those who make mischief. so 23 
| OCR ypetedl SE mh cosS abl 
| 
| 
| 
{ 
| 
| 
! 


Have brought is sorcery : 
God will surely make it 


82. “ And God by His Words 1#65 ye TPAR , 
ee Ate x “AF 


Doth prove and establish 
His Truth, however much go ‘ 
ose ’ “a aT 93 5 & 


The Sinners may hate it!”’ 


SECTION 9, 
83. ‘KE Sut none believed in Moses 33) ¢ O14 
Except some children of his : USS Ne 5 CAG ne 


People,}46 . ee. Jo4p 9% 98 
Because of the fear of Pharaoh ee OFROF ? Eas 
And his chiefs, lest they bo 9 I Lnu 
Should persecute them ; and eR CI 
certainly aT 
eee he mighty on the earth ‘Eads Ce SAU oe) 
nd one who transgressed all . 99 
bounds. OG SHS 


84. Moses said: “ Oh my People! | Az a9 rey 199 Why 
If ye do (really) believe ( Wade) soy SA I55-ne 
| 74 3 
Put your trust if ye | AN aly 


In God, then in Him 
Submit ili to His).” au VBP ACA 
ubmit (your will to His : Oo ow 2 9 Ls 
85. They said: “In God ting 2 4) 42 Aten 
Do Ls put our trust. | EF an! ng NGro 
| 





1464. When they threw their rods, the rods became snakes by a trick of sorcery, but Moses’s 
miracles were greater than any tricks of sorcery, and had real Truth behind them. 


1465, God's Words or Commands have real power, while sorcerers’ tricks only seem wonderful 
by deceiving the eye. 


1466. The pronoun "his"? in “his People” is taken by some Commentators to refer to Pharaoh. 
The majority of Pharaoh's people refused to believe at the time, but the sorcerers believed (vit. 120), 
and so did Pharoah's wife (Ixvi. 11), and ultimately Pharaoh himself, though too late (x. 90). If we 
took “his” to refer to Moses, it would mean that the Israelites were hard-hearted and grumbled 
(vii. 129) even when they were being delivered from Egypt, and only a few of them had any real 
faith in God's providence and the working of His Law, and they feared Pharaoh even more than 
they feared God, 


S, x. 85-88, 506 


Our Lord! make us not , 2.197 4 
A trial for those 1467 SCfallLe RNAI 
Who practise oppression; 


86.“ And deliver us by Thy Mercy m ‘y Ate 
From those who reject (Thee).” Ke ! ae >) Stan 


87, “MWe inspired Moses and his Nace 
brother ous cd} so) 9-Ae 
With this Message: “ Provide 791% hs ott 2 4 Va o¢ 
Dwellings for your Feople tees fi FACS) esol 
In Egypt, make your dwellings Oh 90 SE 5I9 
Into places of worship, Ag 2Ss¥ 
And establish regular prayers : t4\a \\ Jas § 
And give Glad Tidings EBay 3} 
To those who believe! ”’ . 
i as ss O Ch 535 
88. Moses prayed: “Our Lord! AAA 5.90 eI AGS 
Thou hast indeed bestowed EI ES ot 3 6 aA 
On Pharaoh and his Chiefs 21) Aiea hres (LAA A olor 
Splendour and wealth in the lifel!®| 2 ey) ! no) 5k) Cpe 
Of the Present, and so, “eran 
Our Lord, they mislead (men) ; ay 
From Thy Path. Deface, Eris 7 9 VCE 
Our Lord, the features of their me Albin EF than) by) 
wealth, !47 » Ney TS 2 eee 
And send hardness to their hearts, A+)! Bh & SoAleSs 


So they will not believe vos oG gst Je St " 5155 





1467. A trial for those who practise oppression: the various meanings of Fitnat have been 
explained in n. 1198 to viil. 25. The prayer is that the righteous people, being weak, should be saved 
from being used as objects of oppression or punishment at the hands of powerful enemies, Weakness 
tempts Power to practise oppression, and is thus an occasion of trial for the oppressors. 


1468, This instruction, we may suppose, was given when the sorcerers were brought to confusion, 
and some of the Egyptians believed. Moses was for a little while to remain in Egypt, so that his 
Message should have time to work, before the Israelites were led out of Egypt. They were to make 
their houses into places of prayer (Qibla), as Pharaoh would not probably allow them to set up 
public places of prayer, and they were now to be only sojourners in Egypt. The Qibla was to be 
symbolical of their later wanderings in Arabia, and the still later restoration of God's pure worship 
at the Ka'ba under Mustafa. These were the glad tidings (the Gospel) of Islam, which was preached 
‘nder Noah, Abraham, Moses, and Jesus, and completed under Muhammad, 


1469. Moses’s prayer, in which Aaron joined, for he was always with him, may be paraphrased 
thus: “Oh God ! we understand that the glitter and the wealth of the Egyptians are not to be envied, 
‘They are but the ephemeral goods of this hfe. They area disadvantage, in that in their pride of 
possessions the Egyptians mislead themselves and others. Let their pride be their undoing! Turn 

their wealth into bitterness and their hearts into hardness, for they reject Thee, and they will not 
believe until they actually see the Punishment of their sins!" 


1470. A terrible curse! Let their wealth and splendour become so defaced in their features, that 
instead of being objects of desire, they becoine objects of loathing! The heart is the seat of 
affections and joy : let it be so hardened by their unbelief that it becomes the se: : 
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Nineveh was pardoned on repentance, and given 
A new lease of life. We must 


1471, Be not dazzled by their splendour, but stand out straight for Truth, for that is yout 
salvation! Addressed in torin to Moses and Aaion, in substance it is addressed to the Isiaelites, 


1472, Notice the swiftness of the action in the narrative. The executton of poetic justice could 
not have been described in fewer words. 


1473. That is, in the Onc True God. This was death-bed repentance, and even so it was 
forced by the terror of the catastrophe. So it was not accepted (cf. iv. 18) in its entirety. Only 
{his concession was made, that the body was saved from the sea, and presumably, according 
to Egyptian custom, it was embalmed and the mummy was given due mmtes of the dead. But 

he story commemorated for ever God's working, in mercy for His people, and in a panteiaient 
f oppressors, 
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474. After many wanderings the Israelites were settled in the: land of Canaan, described 
as “a land flowing with milk and honey” (Exod, iii8), They had a prosperous land; and 
they were supplied with spiritua) sustenance by men sent to deliver God's Message. They should 
have known better than to fall into disputes and schisms, but they did sa. This was all the 
more inexcusable considering what bounties they had received from God, The schisms arose 
from selfish arrogance, and God will judge between them on the Day of Judgment. 


1475. God's Truth is all one, and even tn different forms men sincere tn Religion recognise 
the oneness. So sincere Jews like ‘Abdullah ibn Salam, and sincere Chnstians like Waraqa or 
the Nestorian monk Babira, were ready to recognise the mission of Muhammad Mugtafa. “The 
Book "' in this connection is Revelation generally, including pre-Islamic revelations. 

1476. Cf. iii, 0 and n. 60, 


1477, God has given frequent warnings against Evil and want of Fatth in all ages, through 
Signs aud through inspiration,—the latter (" the Ward") being even moe direct and Personal than 
the former. Those who did not heed the warning found to their cost that it was true, and they 
perished. Such contumacy in the rejection of ‘Truth only yields when the actual Penalty is in 


sight. Belief then is induced by irresistible facts: it is not efficacious as Faith, as was proved 
against Pharaoh. See x. 90 and n, 1473, 
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1478. God in His infinite Mercy points out the contumacy of Sin as a warning, and 
the exceptional case of Nineveh and its Prophet Jonas is alluded to. The story of Jonas is 
told in xxxvii, 139-148, which would be an appropriate place for further comments. Here it 
is sufficient to note that Nineveh was a very ancient town which is now no longer on the map. 
Its site is believed to be marked by the two mounds on the left bank of the Tigris, opposite 
the flourishing city of Mosul on the right bank, about 230 miles north-north-west of Bagdad. One 
of the mounds bears the name of “the Tomb of Nabt Yiinus."* Archzologists have not yet 
fully explored its antiquities. But it is clear that it was a very old Sumerian town, perhaps 
older than 3500 B.C. It became the capital of Assyria, The first Assyrian Empire under 
Shalmanesser I, about 1300 B.C., became the supreme power in Western Asia. Babylon, whose 
tributary Assyria had formerly been, now became tributary to Assyria. The second Assyrian 
Empire arose about 745 B.C, and Sennacherib (705-681 B.C.) beautified the town with many 
Public Works, It was destroyed by the Scythians (so-called Medes) in 612 B.C. If the date 
of Jonah were assumed to be about 800 BC.,it would be between the First and the Second 
Assyrian Empire ; when the City was nearly destroyed for its sins, but on account of its repentance 
was given a new lease of glorious life in the Second Empire. 


1479, The point of the allusion here may be thus explained. Nineveh was a great and glorious 
City. But it became, like Babylon, a city of sin. God sent the prophet YOnus (Jonah) to warn 
it. Full of iniquities though it was, it listened to the warning, perhaps in the person of a few 
just men. For their sakes, the All-Merciful God spared it, and gave it a new lease of glorious 
life, According to the chronology in the last note the new lease would be for about two centuries, 
after which it perished completely for its sins and abominations, Note that its new lease of 
life was for its collective life as a City, the life of the Present, i.¢., of this World. It does not mean 
that individual sinners escaped the spiritual consequences of their sin, unless they individually 
repented and obtained God’s mercy and forgiveness. 
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1180. If it had heen God's Plan or Will not to grant the limited Free-will that He has 
granted to man, His omnipotence could have made al! mankind alike: all would then have had 
Faith, but that Faith would have reflected no merit on them. In the actual world as it 15, 
man has been endowed with various faculties and capacities, so that he should strive and explore, 
and bring himself into harmony with God's Will. Here Faith becomes a moral achievement, 
and to resist Faith becomes a sin. As a complementary proposition, men of Faith must not 
be impatient or angry if they have to contend against Unfaith, and most important of all, they 
must guard against the temptation of forcing Faith, i.e., imposing it on others by physical compulsion, 
or any other forms of compulsion such as social pressure, or inducements held out by wealth or 
position, or other adventitious advantages. Forced faith is no faith. They should strive spiritually 
and let God’s Plan work as He wills. ~ 


1481. To creatures endued with Will, Faith comes out of an active use of that Will. But 
we must not be so arrogant as to suppose that that is enough. At best man is weak, and isin need 
of God's grace and help If we sincerely wish to understand, He will help our Faith; but if 
not, our doubts and difficulties will only be increased. This follows as a necessary consequence, 
and in Quranic language all consequences are ascribed to God, the Cause of Causes. 


1482. Rijs (from rajisa, yarjasu, or rajusa, yarjusu) has various meanings: eg. (1) Alth, 
impurity, uncleanness, abomination, as in ix. 95; (2) hence, filthy deeds, foul conduct, crime, 
abomination, thus shading off into (J), asin v.93; (3) hence punishment for crime, penalty, as 
in vi. 125; (4) a form of such punishment, viz. doubt, obscurity, or unsettlement of mind, anger, 
indignation, as in ix. 125, and here, but perhaps the idea of punishment is also implied here. 


1483, If Faith results from an active exertion of our spiritual faculties or understanding, 
it follows that if we let these die, God's Signs in His Creation or in the spoken Word which comes 
by inspiration through the mouths of His Messengers will not reach us any more than music reaches 
a deaf man, 


1484, Cf. x.20 and n. 1408. The argument about God's revelation of Himself to man was 
begun in those early sections of this Stra and is being now rounded off towards the end of this 
Stra with the same formula, 
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1485. Other people may hesitate, or doubt, or wonder, But the righteous man has no 
doubt in his own mind, and he declares his Faith clearly and unambiguously to all, as did 
Mustafa, 


1486, The worship of the One and True God is not a fancy worship, to be arrived at 
merely by reasoning and philosophy, It touches the vital issues of life and death—which are 
in His hands and His alone. 


1487, Nor is the worship of One God an invention of the Prophet. it comes as a direct 
command, through him and to all. 

1488. Individual Faith is good, but it is completed and strengthened by joining or forming 
a Righteous Society, in which the individual can develop and expand. Islam was never a 
‘religion of monks and anchorites. It laid great stress on social duties, which in many ways 
test the individual’s character. te 
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1489, God is Oft-Forgiving, Most Merciful. Even when we suffer under tiials and tribulations, 
it is for our good, and no one can remove them except He, when, in His Plan, he sees it to be 
for the best, On the other hand, there is no power that can intercept His blessings and favours, 
and His bounty flows freely when we are worthy, and often when we are not worthy of it. 


1490. The Furgan, the Criterion between right and wrong, has been sent to us from God. 
If we accept guidance, it is not as if we confer favours on those who bring us guidance. They 
suffer unselfishly for us, in order that we may be guided for our own good, On the other hand, 
if we reject it, it is our own loss. We have a cestain amount of free-will, and the responsibility 
is ours, and cannot be shifted to the Teachers sent by God. 


1491. When, in spite of all the efforts of the men of God, people do not accept ‘Truth, 
and evi! seems to flourish fora time, we must wait and be patient, but at the same time we must 
not give up hope or persevering effort. lor thus only can we carry out our part in the Plan of God. 
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INTRODUCTION TO SURA XI (Hid). 


For the chronological place of this Sira and the general argument of Sfiras 
x to xv, see Introduction to S. x. 


In subject-matter this Sira supplements the preceding one. In the last Siiza 
stress was laid on that side of God's dealings with man which leans to‘ Mercy: 
here stress is laid on the side which deals with justice and the punishment of 
Sin when ali Grace is resisted. 

Summary 


God's revelation of mercy, His dealings with man, and His long-suffering 
patience are contrasted with man’s ingratitude, his love of falsehood and vanity, and 
his crookedness (xi.1-24, and C. 104). 


Noah’s unselfishness and humility in teaching his people the Truth of God 
were traduced by the ungodly, and his Message ridiculed and rejected. But he 
built his Ark under directions from God, and was saved, with peace and blessings, 
while his rejecters perished (xi. 25-49, and C. 105). : 


The prophet Hid preached to his people ‘Ad against false gods, and the 
prophet Salih to his people Thamid against dishonouring the symbol of God’s 
bounty. In both cases God’s Signs were rejected, and the rejecters were blotted 
out (xi. 50-68, and C. 106). 


Lot's people were given to abominations: Abraham pleaded for them, and 
Lot was sent out to them, but they went deeper and deeper into sin and suffered 
the Penalty. Shu’aib’s people, the Midianites, were warned against fraud and mischief, 
but they reproached him with helplessness and were themselves destroyed (xi 69.95, 
and (. 107). y 


It is arrogant leaders like Pharaoh who mislead men, and men bring ruin on 
themselves. But God is Just. The penalty for sin is real and abiding; therefore 
“ shun all wrong-daing, and serve God whole-heartedly (xi. 96-123, and C. 108). 


C. 104.—God’s Revelation teaches the Truth: it warns 

(xi.1-24.) Against wrong and gives glad tidings to the righteous : 
Ungrateful man folds up his heart 
And fails to see how all Nature points 
To Gad and to the Hereafter: he but seeks 
Petty issues, forgetting the Cause of Causes. 
Not all the wisdom of man can produce 
Aught like the Message which comes from God, 
As the Light that leads and the Meroy 
That forgives. Who then but will humble 
Himself before God, seeking His light and His voice ? 


S. xu. 1-4.) 

Stra XI. 

Had (The Prophet Had). 

In the name ~f G-d, M-st Gracious, 
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Worship none but God. ; 
(Say :) “ Verily I am 14% 

(Sent) unto you from Him 
‘ To warn and to bring 
Glad tidings ; 


3.“(And to preach thus), ‘ Seek ye 
The forgiveness of your Lord, 
And turn to Him in repentance ; 
That He may grant you 
Enjoyment, good (and true), 
For a term appointed, 
And bestow His abounding grace 
On all who abound in merit 114% 
But if ye turn away, 
Then I fear for you 
The Penalty of a Great Day: 


4,“ To God is your return, 
And He hath power 
Over all things.’ ” 


5. Behold! they fold up '4%6 
Their hearts, that they may lie 
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1492. For the meaning of these mystic Letters, see Introduction to S. x. 

1493. See n, 347 to iii. 7. Every basic principle is included in God's Revelation, and it is 
further illustrated and explained in detail. 

1494. Mustafa’s Message—as was the Message of all apostles—was to warn against evil, and 
to bring the glad tidings of God's Mercy and Giace to all who would-receive it in Faith and 
trust in God. This doubie Message is pteacied illustratively in this Stra. 

__.1495, The enjoyment of all goud and true things in life refers, I think, to the present life 
with its limited term, and the abounding Grace refers to the higher spiritual reward, which 
begins here but is completed in the life to come. 

1496. The heart (literally breast in Arabic) is already well guarded in the body; and 
secrets are supposed to be hidden in the heart or breast... Foolish persons might further cover 
up sre hearts ry cloaks, but even’ so, nothing can be hidden from God. : 

. ~ in, . 


6, Wiflhere is no moving creature 
On earth but its sustenance !49* 
Dependeth on God: He knoweth 
The time and place of its 
Definite abode and its 
Temporary deposit : !+#? 

Allis in a clear Record,}5 


7, He it is Who created 
The heavens and the earth 
In six Days }°°'—and His Throne 
Was over the Waters—!502 
That He might try you, !5# 
Which of you is best 
In conduct. But if 
Thou wert to say to them, 
“Ye shall indeed be raised up 
After death”, the Unbelievers 
Would be sure to say, 1604 
“ This is nothing but 
Obvious sorcery !” 


8. If We delay the penalty 
For them for a definite term, 
They are sure to say, 
“What keeps it back ? 7/605 


1498. CY, vi, 59. 


knowledge of Gud. Not a leaf stirs but by His Will. 


on His Will. 
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[S. x1. 6-8. 


Nothing happens in Creation except by the Word of God and with the 
Its maintenance in every sense is dependent 


1499. Mustagarr=adefinite abode; where a thing stops or stays for sume time, where it is 


established. Mustauda’=where a thing 1s land up or deposited for a little while. Referring 
to afumals, the former denotes its life on this earth; the latter its temporary pre-natal existence 
in the egg or the womb and its afiei-death existence m the tomb or whatever state it is in until its 
resurret:tion. 


1500. Cy. vi 59 and n. 880, and x. 61 and n. 1450. 
1501. See n. 1031 to vin. 54 


1502. 11 is scientifically correct to say that all life was evolved out of the waters, and this 
statement also occurs in the Qur'an, xxi. 30, The Throne of God's authority 1s metaphorically 
expressed as over the waters, t.e., as regulating all hfe, Some such mystic meaning, I think, also 
attaches to the Gen. i. 2. The past sense was’ refers to the time before life developed in 
solid forms, on lund and in air. 


1503. The Creation we see around us is not idle sport or play (in Hindi, (tla) or whim 
on the part of God. It is the medium through which our spiritual life is to develop, with such 
free-will as we have, ‘This life is our testing time. 


1504, The Unbelievers, who do not believe in a Future life, think all talk of it i» lke a 
sorcerer’s talk, empty of reality. But in this they show their ignorance, und they are begging 
the question, 


1505. 4s much as to say: 
thing!” 


“Oh! all this talk of punishment is nonsense, There is nv such 
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1506. He does not realise that some kinds of chastening are good for discipline and the 
training of our spiritual faculties 

1507, He takes it as a matter of course, or as due to his own merit or cleverness! He coes 
not realise that both in good and ill fortune there 1s a beneficent purpose in the Plan of God. 

1508, Their attitude is the right one: to take ill-fortune with fortitude and good fortune with 
humility, and in either case go ou persevering in good deeds to their fellow-creatures. 

1500, Every man of God, when he not only encounters oppusition, but is actually accused 
of falsehood and those very evils which he is protesting against, may feel inclined, in his human 
weakness, to ask himself the question, “Supposing 1 omit this little point, will God's Truth 
then be accepted more readily?" Or he may think to himself, “If 1 had only more money to 
organise my campaign, or something which will draw people's attention, like the company 
of an angel, how much better can | push my Message?” He is told that truth must be delivered as 
it is revealed, even though portions of it may be unpalatable, and that resources and other means 
to draw people to him are beside the point. He must use just such resources and opportunities 
as he hus, and feave the rest to God. 
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16. They are those for whom at 8 I4 PIR AO NS 
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17, Can they be (like) those | Slut WC 0 74 
Who accept a Cress Sie) | 3 de OG Ep l-te 
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1510, CY. it. 23 and x. 38, 


1511. If worldly men desire the glitter of this world, they shall tiave it in full measure, but it is 
false glitter, and it involves the negation of that Spiritual life which comes from the guidance of the 
inner light and from the revelation of God, as described in verse 17 below. 

1512. “A witness from Himself *': i.e, the Book which was given to Mustafa, the Holy 
Qur’an, which is compared to the original Revelation given to Moses. We make no difference 
between one true and genuine Message and another, nor between one apostle and another,—for 
they all come from the One True God. 


S, x1. 17-21) 
Doth teach, as did the Book 


Of Moses before it,—a guide 1518 


Anda mercy ? They believe 
Therein; but those of the Sects 
That reject it,—the Fire 

Will be their promised 
Meeting-place. Be not then 
In doubt thereon: for it is 
Truth from thy Lord: 

Yet many among men 

Do not believe ! 


18, “¥XTho doth more wrong 
Than those who invent a lie 
Against God? They will be 
Turned back to the presence 
Of their Lord, and the witnesses 
Will say, “ These are the ones 
Who lied against their Lord ! 
Behold! the Curse of God 
Is on those who do wrong !— 


19, “ Those who would hinder (men) 
From the path of God 
And would seek in it 
Something crooked : these were 
They who denied the 


20. They will in no wise 
Frustrate (His design) on earth, 
Nor have they protectors 
Besides God ! 
Will be doubled! 
The power to hear, 
And they did not see ! 


They lost 


21. They are the ones who 
Have lost their own souls: 


Hereafter ! 1514: 


Their penalty ‘515 
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1513, “ Guide": the Arabic word here is /m3m, u leader, a guide, one that directs to the 
true Path. Such a direction 1s an instance of the Mercy and Goodness of God to man. The 
Qur-in and the Apostle Muhammad are also called, each, a Guide and a Mercy, and so are 
these epithets applicable to previous Books and Apostles. 


1514. Cf. vii. 45. 


3515, C7. vii. 38. In this context, tt 2s impli i 
h 5 s plied that they committed 2 4 : i 
inventing falsehoods against God, which deadened their own soul, pe (2) pare ihe ae 


or hindering them from God's path, Thus they lost the faculty of hearing, 


used to hear the Word of God, and they blinded the faculty of sight by shutting out God's light 


which they might have 


¢. 105.) 


And the (fancies) they invented 
Have left them in the lurch! 


22, Without a doubt, these 
Are the very ones who 
Will lose most in the Hereafter ! 


23. But those who believe 
And work righteousness, 
And humble themselves 
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C, 105.—Noah walked righteously and humbly 

(x1. 25-49.) As in the sight of God. With unselfish 
Love for his people he warned them 
And taught them. But they did flout 
And reject his Message with scorn 
And insults. God gave him directions 
To build an Ark against the impending 
Flood which was to purify the world 
From Sin and Unrighteousness. In it 
Were saved Noah and those who believed. 
So were promised salvation and God’s Peace 
And Blessings to the Righteous evermore! 


24. These two kinds (of men) 
May be compared to 
The blind and deaf, 
And those who can see 
And hear well. Are they 
Equal when compared? 
Will ye not then take heed ? 
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SeEcTion 3. 


25. Ye sent Noah to his People 
(With a mission): ‘‘I have come 
To you with a Clear Warning: 


AS MES WC IEs-r0 

y Gs oy? 4 ° 
| OCA BS IG 
| NAC yai RES ory 


26, “ That ye serve none but God: 
Verily I do fear for you 








: 1516. Note that the humility is to be “before their Lord,” i.e., in God's sight. There is no virtue 
quite the contrary, in rubbing our noses to the ground before men. We are not to be arrogant even 
before men because we are humble as in God's sight. Nor does true humility lose self-confidence: 
for that self-confidence arises from confidence in the support and help of God. , 
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1517. Noah’s mission was to a wicked would, plunged in sin. ‘The mission had a double 
character, asim the mission of all men of God: it had to warn men against evil and call thein to 
repentance, and it had ta give them the glad tidings of God's Grace in case they turned back to 

jod: it was a Guidance and a Mercy 


1518, The Unbelievers were impelled by three powerful human motives of evil to resist Grace: 
(1) jealousy of other men; they said, “ Why, you are no better than onrselyes," half perceiving the 
Prophet’s superiority, and half ignoring it; (2) contempt of the weak and lowly, who are often 
better intellectually, morally, and spiritually; they said, “We cannot believe or do what these 
fellows, our inferiors in social rank, believe or do!” ; (3) arrogance and self-sufficiency, which is a 
vice cognate to (2). looked at from a different angle: they said, We are really better than the lot 
of you!” Now the claim made on behalf of God’s Message attacked all these three attitudes. And 
all they could say against it was to abuse it impatiently, and call it a he. 


1519. Noah’s answer (like that of the Man of God who spoke in later ages in Mecca and Medina) 
isa pattern of humility, gentleness, firmness, persuasiveness, truth, and love for his own people. 
First, he meekly (not exultingly) informs them that he has got a Message from God. Secondly, he 
tells them that it is a Message of Mercy even in its warning, though in their arrogance the Mercy 
may be hidden from them, Thirdly, he tells them plainly that there can be no compulsion in 


Religion: bot will they not accept with goodwill what is fer their own benefit? He pleads with 
them as one of their own. 
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30, And oh my People! 
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32. They said: ‘‘ Oh Noah! 2 
Thou hast disputed with us, ES Se 33 (ee rr) a. rt 


1520. The fourth poit in Noah's addiess meets then acctisation that he wits a lau, amply 
that he was serving some. selfish end of his own’ on the contrary, he says, he seeks po reward from 
them but will bear any moults they heap ou lum, fer he looks te Gud iather than meu. But, altbly, 
if they tusull the poor and needy who come to hin in Faith, and think that he would send then 
away in order to attract the great ones of the Jand, he tells them plainly that they are mistaken. 
In fact. (sixthly), he has no hesitation in tetling the blunt truth that (Hey are the ynorant ones, and 
not the poor who came to seek God's ‘Truth! 


1521 But (seventh!y) again he pleads, with as much earnestness as ever, that heis one ot 
themselves, and just doing his truest duty Would they have him do less? Indeed, would they 
not themselves see the Truth and come into the goodly company of Behevers? 


1522. The eighth point that Noah urges 1s that he is not ‘a mere vulgar soothsayer pretending to 
reveal secrets not worth knowing, por an angel living in another world, with no ties to them, He 
1s their real well-wisher, delivering a true Message from God. 


1523. Cf. vi. 50 and n, 867, 


1524. But Noah will not close his argument without defending the men of Faith whom the Chiefs 
despise because they are lacking in worldly goods. Hie tells them plainly that God perhaps sces in 
them something in which they, the arrogant Chiefs, are lacking. ‘Their spiritual faculties can only 
be appreciated truly by Him to Whom all the secrets of the spirit are open. But he, Noah, must 
declare boldly his own Fatth, and thus is the ninth point in his argument. 
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1528. To Noah's address the worldly Chiefs give a characteristic reply. In its aggressive spirit 
its the very antithesis of the gentle remonstrances of Nowh. Because he had gently and patiently 
argued with them, they impatiently accuse him of “disputing with them” and “prolonging the 
dispute’, ‘They are unable to deal with his points. So they arrogantly throw out their challenge, 
which is a compound of hectoring insolence, unreasoning scepticism, and biting irony. “ You foietell 
disaster to us if we don’t mend our ways! Let us see you bringiton! Now, it you please! Oi: 
shall we have to call you a liar?” 

1526, To the blasphemous challenge addressed to Noah his only answer could be: °1 never 
claimed that | could punish you. All punishment is in the hands of God, and He knows best when 
Ilis punishment will descend. But this] can tell you! His puntshment is sure if you do not repent, 
and when it comes, you wil! not be able to ward it off!" 

1527. But Noah's heart bleeds for his people. ‘They are preparing their own undoing! All 
his efforts are to be vain! Obstinate as they are, God's grace must be withdrawn, and then who can 
help them, und what use is any counsel? But again he will try to remind them of their Lord, and 
turn their face to Him. For their ullimate return to His judgment-seat is certain, to answer for 
their conduct. : 

1528. The fine narrative of dramatic power is here interrupted by a verse which shows that the 
story of Noah is also a Parable forthe time and the ministry of Muhammad the Apostle. The 
wonderful force and aptness of the story cannot be denied. ‘Theenemy therefore turns and says, 
“Oh! but you invented it!” The answer is, “No! but it is God's own truth! You may be 
accustomed to dealing in falsehoods, but I protest that | am free from such sins.” The place of 
this verse here corresponds to the place of verse 49 at the end of the next Section. 

While understanding this verse to refer to Mustafa, as most of the accepted Commentators 
understand it, it is possible also, I think, 1u read it into the story of Noah, for all Prophets have 
similar spiritual experiences. 
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39. ‘‘ But soon will ye know 


1529, ‘Ihe story of Noah is iesumed. A point was reached, when it was clear that there was no 
hope of saving the sinners, who were courting their own destruction. It was to be a great Fiood. 
So Noah was ordered to construct a great Ark or Ship, not a sailing ship, but a heavy vessel to 
remaut afloat in the Flood, so that the mghteous could be saved in it. 


1530. I was to be built under the special instructions of God, to serve the special purpose tt, 
was mtended to serve 


1531, The ridicule of the sinners, front their own pot of view, was natural, Here was a 
preacher turned carpenter’ Here was a plain inthe higher reaches of the Mesopotamian basin, 
drained by the nuijestic Tigris, over 800 to 900 miles from the sea (the Persian Gulf) in a straight 
line! Yet he talks of a flond like the Sea! All material civilisations pride themselves on their Public 
Works and their drainage schemes, And here wasa fellow relying on God! But didnot their 
narrow pride seem ridiculous also to the man of God? Here were men steeped in sin and imsolence! 
And they pit themselves against the power and the promise of God! Truly a contemptible race 
wmant 


1532. The Arahic Aorist may be construed either by the present tense or the future tense, 
and both make good sense here. Following Zamakhshari, I construe in the present tense, hecause 
the future ss so tragic for the sinners, For the time being the worldly ones looked down on the 
Relievers as they always do; but the Believers relied on God, and pitied their critics for knowing no 
better! — for their arrogance was really ridiculous. : i 
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1533, Fdr-at-tanniru. ‘Two interpretations have been given: (1) the fountains or the springs 
on the surface of the earth bubbled over or gushed forth; or (2) the oven (of God’s Wrath) boiled 
over, The former has the weight of the best authority behind it and I prefer it. Moreover, the 
same phrase occurs in xxiii. 27, where it is a clause coordinated (as here) with the coming of God's 
Command, These two passages may be compared with liv. 11-12, where it is said that water poured 
forth from the skies and gushed forth from the springs. This double action 1s familiar to any one 
who has seen floods on a large scale. The rain from above would saturate the great Ararat Plateau, 
and give great force to the springs and fountains in the valley of the Tigris below. 


1534, Zaujaini: the dual number refers to the two individuals in each pair of opposite sexes. 
Some of the most authoritative Commentators (e.g., 1m&m R&zi) construe in this sense, though 
others construe it to mean two pairs of each species, 


1535, A disobedient and recalcitrant son (or step-son or grandson) of Noah is mentioned below 
(xi. 42-43, 45-46). A member of the family, who breaks away from the traditions of the family in 
things that matter, ceases to share in the privileges of the family. " 


1536, ‘The simile of mountains applies to the waves, which were mountain high,—literally, for 
the peaks were being submerged, 
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1537. The Unbehevers refuse to believe in God, but have great faith in material things! This 
young man was going to save himself on mountain peaks, not knowing that the peaks were them- 
selves being submerged. 


1538, A wonderful passage. The whole picture js painted in just a few words. The chain of 
material facts are linked together, not only in their relations to each other, but also in their relation 
to the spiritual forces that contro] them, and the spiritual consequences of Sin and wrong-doing. 
The drowning 1n the materia! sense was the least part of the Penalty. A whole new world came 
mto existence after the Deluge—as always happens after any great catastrophe, like the World 
War of 1914-18, 


1539, Let us get a little idea of the geography of the place. The letters J, B, and k are philologi- 
cally interchangeable, and Jidt, Gtidt, KOdi are sounds that can pass into each other. ‘here is no 
doubt that the name is connected with the name ** Kurd”, in which the letter 7 is a later interpola- 
tion, for the oldest Sumerian records name a people called KGti or GUtti as holding the middle 
Tigris region not later than 2000 B.C, (see E. B., Kurdistan). That region comprises the modern 
Turkish district of Bohtan, in which Jabal Judi is situated (near the frontiers of modern Turkey, 
modern ‘Iraq, and modern Syria), and the town of Jazirat ibn *Umar,(on the present Turco-Syrian 
frontier), and it extends into ‘Iraq and Persia. The great mountain mass of the Ararat plateau 
dominates this district. This mountain system “is unique in the Oid World in containing great 
sheets of water that are bitter lakes without outlets, Lake Van and Lake Urumiya being the chief” 
(E. B,, Asia), Such would be the very region for a stupendous Deluge if the usual scanty rainfall 
were to be changed into a very heavy downpour. A glacier damming of Lake Van in the Ice Age 
would have produced the same result, The region has many local traditions connected 
with Noah and the Flood. ‘The Biblical legend of Mount Ararat being the resting place of Noah's 
Ark is hardly plausible, seeing that the highest peak of Ararat is over 16,000 feet high. If it means 
one of the lower peaks of the Ararat system, 1t agrees with the Muslim tradition about Mount JOdi 
(or God)), ‘and this is in accordance with the oldest and best local traditions. These traditions are 
accepted ‘by Josephus, by the Nestorian Christians, and indeed by all the Eastern Christians and 
Jews, and they are the best in touch with local traditions, See (Viscount) J. Bryce, “ Transcaucasia 
end Avarai,'' 4th ed., 1896, p. 216. 
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46. He said: “ Oh Noah! 
He is not of thy family : 1540 
For his conduct is unrighteous. 
So ask not of Me 
That of which thou 
Hast no knowledge! 
I give thee counsel, lest 
Thou act like the ignorant!” 


47, Noah said: “‘ Oh my Lord! 
I do seek refuge with Thee, ~- 
Lest I ask Thee for that 
Of which I have no knowledge. 
And unless Thou forgive me 
And have Mercy on me, 
I should indeed be lost ! *” 55# 


48. The word came: “Oh Noah! 
Come down (from the Ark) 
With Peace from Us, 
‘And Blessings on thee i 


ies . 
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1540. See n. 1535 above. 
* ean be no compromise with evil. 





! oti N36 


Like all. men 1 of God, Noah w was kind- shearted, but he is told that there 
And Noah acknowledges the reproof. 


There was a wife of Noah, 


who was also an unbelieving woman (Ixvi. 10), and she suffered the fate of Unbelievers. 

1541, Noah, in his natural affection and respect for ties of relationship, was overcome with human 
weakness in wishing to reverse the law of spiritual Justice, It was not sin but ignorance. His 
ignorance was corrected by divine inspiration, and he immediately saw the full Truth, acknowledged 
his error, and asked for God's forgiveness and mercy. This is the standard set for us all. 

1542. Cf. ii, 126. 

1543. Those who truly seek God's light and guidance and sincerely bend their will to His Willare 
freely admitted to God's grace. Notwithstanding any human weaknesses in them, they are advanced 
higher in the spiritual stage on account of their Faith, Trust, and Striving after Right. They are 
given God's Peace, which gives the soul true calmness and streugth, and ali the blessings that flow 
trom spiritual l{fe. This was given not only to Noah and his family but to all the righteous people 
who were saved with him, And their descendants were also promised those blessings on 
condition of righteousness, But some of them fell from grace, as we know in history. God's grace 
is not A social or family privilege. Each people and each individual must earnestly strive for it and 
earn i 
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52.‘ And oh my people! Ask 
Forgiveness of your Lord, 





1544, Cf. n. 1528 to x1. 35. The sum of the whole matter is that the righteous, who work for God 
and their fellow-men, may be traduced, insulted, and persecuted. But they will be sustained by 
God's Mercy, They must go on working patiently, for the End will all be for them and their 
Cause, 


1545, Cf, the story uf Had the Apostle of the 'Ad People, in vil. 65-72. There the argument was 
how other Peoples treated their Apostles as the Meccans were treating Mustafa. Here we sec 
another point emphasized: the insolence of the 'Ad in obstinately adhering to false gods after the 
true Ged had been preached to them, God’s long-suffering grace to them, and finally _God’s 
justice in bringing them to book while the righteous were saved. 

The locality in which the 'Ad flourished is indicated in n. 1040 to vii. 65, 
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1540. The beautiful metaphor about the shies coming dowu with iain has been obscured 
uunecessatily in most translations. The country of the ‘Ad was an arid country, and rain was the 
xreatest blessing they could recerve. We can imagine this being said in a time of famine, when the 
people performed all sorts of superstitious rites and invocations instead of turning to the true God 
in faith and repentance. Further, when we remember that there were, in this tract in ancient times, 
dams like that at Maarib, for the storage of rain water, the effect is still further heightened in 
pointing to God's care and mercy in His dealings with men. 


1547, Adding strength to strength inay refer to increase of population, as some Commentators 
think, While other parts of Arabia were sparsely populated, the irrigated lands of the 'Ad supported 
4 comparatively dense population and added to their natural strength im the arts of peace and war. 
But the term used is perfectly general. ‘They were a powerful people in their time, If they obeyed 


God and followed the law of righteousness, they would be still more powerful, for “righteousness 
exalteth a nation. 


1548, ‘The argument of the Unbelievers 1s practically this: ° We are not convinced by you; we 
don’t want to be convinced; we think you are 4 liar, or perhaps a fool!" (See next verse). 


1549, Seen. 1548 above. Continuing their argument, the Unbelievers make a show of making 
all charitable allowances for Htd, but in reality cut him to the quick by bringing in their false gods. 
“To be quite polite,” said they, “we will not Say that you are exactly a liar! Perhaps you have been 
touched with imbecility! Abyes! You rail against what you call our false gods! Some of them 
have paid you out, and made you a fool! Ha! hal” This mockery is even worse than their other 
false accusations. For it sets up false gods against the One ‘True God, even in dealing with Hd. 
So Hiid replies, with spirit and indignation; ° At least keep God's name out of your futile talk! 
You know as well as J do, that 1 worship the One True God! You pretend that your false gods can 
smite a true man of God! I accept the challenge. Scheme and plot against me as you may, all of 


es your gods! See if you have any power! 1 ask for no quarter from you! My trust is 
in 
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1550. CY, vii. 195 and n 1168, 


1551. Grasp of the fore-lock: an Arabic idiom, referring to a horse's fore-lock, The man who 
grasps it has complete power over the horse, and for the horse the fore-lock is as it were the crown 
of his beauty, the sum of his power of self-assertion, So God's power over all creatures is unlimited 
and no one can withstand His decree. Cf. xevi. 15-16, 


1552, ‘That 1s, the standard of alt virtue and righteousness is in the Will of God, the Universal 
‘Will that controls all things in goodness and justice. You areon acrooked Path, God's Patt is 
a straight Path. 


1553, Hd was dealing with a people of pride and obstinate rebellion. He tells them that their 
conduct will only recoil on themselves. It can do no harm to God or in any way frustrate the 
beneficent Plan of God. He will only put some other people in their place to carry out His Plan, 
That Plan is referred to in the next sentence as “care and watch” over all hig Creation. 


1554, A few just men might suffer for the iniquities of the many. But God's Plan is perfect and 
saves His own by specia Grace, if they have Faith and Trust in Him. 
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1555. Instead of following the beneficent Lord who cherished them, they followed every rebel 
against God's Law, if he only obtained a little power to dazzle them. ‘ 


1556. ‘The story of Sali) and the Thamtid people has been told Jrom another point of view in 
vi, 73-79. ‘The difference in the point of vrew there and here is the same as in the story of HOd: see 
n. 1545 to xi. 50. Note how the story now is the same, and yet new points and details are brought 
out to illustrate each new argument. Note, also, how the besetting sin of the 'Ad—pride and 
obstinacy ~is distinguished from the besetting sin of the Thamtd—the oppression of the poor, as 
illustrated by the test case and symbol of the She-camel ; see n. 1044 to vii, 73. All sin is in a sense 
pride and rebellion; yet sins take particular hues in different circumstances, and these colours are 
brought out as in a most artistically painted picture - with the greatest economy of words and the 
most piercing analysis of motives. For the locality and history of the Thamtd see n. 1043 to vii, 73. 


1557. For Anshaa as a process of creation see n.923 to vi,98 and the further references given 
there. As to his body, man has been produced from earth or clay, and his settlement on earth is a 
fact of his material existence. Therefore we must conform to all the laws of our physical being. 
in order that through our life on this earth we may develop that higher Life which belongs to the 
other part of our being, our spiritual heritage. Through the use we make of our health, of our 
tilth. of our pastures, of material facts of all kinds. will develop our moral and sniritual nature. 
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1558. Salib’s life with his people had been so righteous (like that of al-Amin i in later times) 
that he might have been chosen leader or king if he had onty conformed to their superstitions and 
supported their sins. But he was born for a higher mission—that of a preacher of truth and 
righteousness and an ardent opponent of selfish privilege and a champion of the rights of 
humanity on God's free earth by the symbol of the she-camel: see n, 1044 to vii. 73. 

1559, “God has been good to me and bestowed on me His light and the inestimable 
privilege of carrying His mission to you. Don't you see that if I fail to carry out his mission, 
1 shall have to answer before Him? Who can help me in that case? The only thing which 
you can add to my misfortunes would be total perdition in the spiritual world.” 

1560, Salip does not merely take up a negative attitude. He puts forward the she-camel 
as a Symbol: see n, 1044 to vii. 73. “Give up your selfish monopoly, Make God's gifts on 
this free earth available to all. Give the poor their rights, including grazing rights on common 
lands. Show your penitence and your new attitude by leaving this she-camel to graze freely. 
She is a Symbol, and therefore sacred to you.’ But their only reply was to defy the appen! 
and ham-string the camel. And so they went the way of all sinners—to total perdition, 

1561, Just three days’ time for further thought and repentance! But they paid no heed. 
A terrible earthquake came by night, preceded by a mighty rumbling blast (probably volcanic), 
such as is well-known in earthquake areas. It came by night and buried them in their own 
fortress homes, which they thought such places of security! The morning found them lying 
on their faces hidden from the light, How the mighty were brought low 
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1862. Cf. xi, 58 above and n. 1554. For ‘Artz, see n. 2218 to xxii. 40. 








1563. Cf. vii, 78 and n, 1047,—aAlso n. 1561 above, ; 
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1565. According to the sequence of Siira vi, the next reference should be to the sidiy: ot 
Li, and that story commences at xi, 77 below, but it is introduced by a brief reference to 
an episode in the life of his uncle Abraham, from whose seed sprang the peoples to whom 
Moses, Jesus, and Mubammad Mustafa were sent with the major Revelations. Abraham had 
by this time passed through the fire of persecutions in the Mesopotamian. valleys; hé had’ 
left behind him the ancéstral idolatry of Ur of the Chaldees; he had been tried and he 
had triumphed over the persecution of Nimriid; he had now taken up his residence in Canaan, 
from which his nephew Lot (Lap) was called to preach to the wicked Cities of the Plain east of the 
Dead Sea which is itself called Bahr LO; Thus prepared and sanctified, he was now ready tu 
receive the Message that he was chosen to be the progenitor of a =, line of Prophets, and that 
Message is now referred to, 

Can we localise Nimrid? If local tradition in place‘names can be’ relied upon, this king ' 
must have ruled over the tract which includes the modern Nimrtd, on the Tigris, about twenty 
miles south of Mosul. This 1s ‘the site of Assyrian ruins of great ‘interest, but the rise of 
Assyria as an Empire was of course much later than the time of Abraham. The Assyrian 
city was called Kalakh (or Calah), and archeological excavations carried oul there have yielded 
vuluable results, which are however irrelevant for our Commentary. 





1565-A, With oriental hospitality Abraham received the strangers with a salutation of Peace, and 
immediately placed before them a sumptuous meal of roasted calf. The strangers were embarrassed, 
They were angels and did not eat. hospitality is refused in the East, it means that those 
who refuse it meditate no good to the would-be host, Abraham therefore had a feeling of 
mistrust and fearin his mind, which the strangers at once set at rest by saying that their 
mission was in the first place to help Lit as a warner to the Cities of the Plain. But in the 
second place they had good news for Abraham: he was to be the father of great peoples! 


1566, The people of Lit means the people to whom Lit was sent on his mission of warning, 
the people of the wicked Cities of the Plain, Sodom and Gomorrah. 


1507, The narrative is very concise, and most of the details are taken for granted. We 
may suppose that the angels gave the news first to Abraham, who was already, according 
to Baidh&wi, 120 years of age, and his wife Sarah was not far short of 100, She was probably 
screened according to oriental custom. She could hardly believe the news. In her scepticism 
(some say in her joy) she laughed. But the news was formally communicated ‘to her that 
she was to be the mother of Isaac, and through Isaac, the grandmother of Jacob. Jacob was 
to be a fruitful tree, with his twelvesons. . But hitherto Abraham. had-had no sen, and: Sarah’ was 
past the age of child-bearing. “How could it be?” she thought, 
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1568, This is as much a sigh of past regrets as of future wistfuiness | 


1569. Ahi-ul-baitpeople of the house, a polite form .of addressing the wife and members of the 
family. Blessings are here invoked on the whole family. 


1570. This little episode of Abraham's life comes in fitly as one of the illustrations of God's 
wonderful providence in His dealings with man. Abraham had had a tussle with his father on behalf 
of Truth and Unity (vi. 74); he had passed through the fire of temptation unscathed (xxi. 68-69) ; he 
had travelled to far countries, and was now ready to receive his great mission as the fountain-head 
of apostles in his old age Humanly speaking it seemed impossible that he should have a son at 
his age, and yet it came to pass and became a corner-stone of sacred history. 

1571, Glad tidings: not only that he was to have a son, but that he was to be a fountain-head 
of apostles, Su he now begins to plead at once for the sinful people to whom Lot was sent as a 
warner, 


1572, Like Mustafa, Abraham had three qualities in a pre-eminent degree, which are here mention- 
ed: @) he was long-suffering with other people’s faults ; (2) his sympathies and compassion were 
very wide ; and (3) for every difficulty or trouble he turned to God and sought Him in prayer. 
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79. They said: “ Well dost thou 
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1573. This is a sort of prophetic apostrophe, All your care and sympathy are useless, oh 
Abraham! All your warning. oh LO, will be unheeded! Alas! they are so deep in sin that nothing 
will reclaim them! This is illustrated in verse 79 below. And now we proceed to Lit and how he 
was dealt with by the wicked. : 


1574, The story of Lot, as referred to in vii. 80-84, laid emphasis on the rejection of Lot's niiysion 
by men who practised unnatural abominations. See n, 1049 to vii, 80, Here the emphasis is laid on 
God's dealings with men—~in mercy for true spiritual service and in righteous wrath and punishment 
for those who defy the laws of nature established by Him ;—also on men’s dealings with each other 
and the contrast between the righteous and the wicked who respect no laws human or divine. 


1575. The Biblical narrative suggests that the daughters were married and their husbands were 
close by (Gen. xix, 14) and that these same daughters afterwards committed incest with their father 
and had children by him (Gen. xix. 31). The holy Quran nowhere suggests such abominations. Some 
Commentators suggest that “my daughters” inthe mouth of a venerable man like Lut, the father 
of his people, may mean any young girls of those Towns, “My son" (waladi) is still a common 
mode of address in Arabic-speaking countries when an elderly man addresses a young man. 
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1576. Lot seemed helpless in the situation in which he found himself,—alone against a rabble 
of people inflamed with evil passions. He wished he had had the strength to suppress them himself 
or had had some powerful support to lean on! But the powerful support was there, though he had not 
realised it tillthen. Jt was the support of God, His guests were not ordinary men, but Angels who 
had come to test the people before they inflicted the punishment, They now declared thernselves, 
and gave him directions to get away before the morning, when the punishment would descend on 
the doomed Cities of the Plain, 


1577. Even in Lot's household was one who detracted from the harmony of the family. She was 
disobedient to her husband, and he was here obeying God's Command. She looked back und 
shared the fate of the wicked inhabitants of the Cities of the Plain: see also Ixvi. 10. The Biblical 
narrative suggests that she was turned intvu a pillar of salt (Gen. xix. 26). 


1578, Cf. vii. 8+ and n. 1052, 


1579, Sijj#!, a Persian word Arabicised, from Sang-o-gil, or Sang-i-gil, stone and clay, or hard as 
baked clay, according to the Qamils. Sodom and Gomorrah were in a tract of hard, caky, sulphurous 
soil, to which this description well applies. Cf. 1i. 33, where the words are ‘stones of clay" (Lijarat 
min sijjtl) in connection with the same incident. On the other hand, in cv, 4, the word stjjil is used 
for pellets of hard-baked clay in connection with Abraha and the Companions of the Elephant. | 


1580. If we take the words literally, they would mean that the showers of brimstones were 
marked with the destiny of the wicked as decreed by God. But would it not be better to take them 
figuratively, to mean that the shower of brimstones was especially apponies in God's Decree or 
Pian to mark the punishment for the crimes of Sodom and Gomorrdi?™ == | ; 
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1581, They: Arabic, hiya: some Commentators take the pronoun to refer tu the wicked cities so 
destroyed ; the meaning then would be: those wicked cities were not so different from other cities 
that do wrong, for they would all suffer similar punishment! Perhapsit would be better to refer 
“they” to the stones of punishment by a metonymy for “ punishment’: ‘punishment would not be 
far from any people that did wrong’. : 


1582, Cf, vii. 85-93. The location of Madyan 1s explained in n, 1053 to vii. 85 and the chronological 
place of Shu'aib in n, 1064 to vii. 93. The puint of the reference here is different from that in S, vii, 
Here the emphasis is on God's dealings with men and men’s crooked and obstinate ways; there the 
emphasis was rather on their treatment of their Prophet, thus throwing light on some of the sins of 
the Meccans in later times. 


1583. The Midianites were a commercial people, and their besetting sin was commercial 
selfishness and fraudulent dealings in weights and measures. Their Prophet tells them that that is 
the surest way to cut short their “prosperity,” both in the material and the spiritual sense. When 
the Day of Judgment comes, it will search out their dealings through ‘and through : “ it will compass 
them all round,” and they will not be able to escape then, however much they may conceal their 
frauds in this world. 

1584, Both Plato and Aristotle define Justice as the virtue which gives every one his due. From 
this point, of view Justice becomes the master virtue, and includes most other virtues. It was the 
lack of this that ruined the Midianites. Their selfshness was “intent on mischief," ie. spoiling 
other people's business by not giving them their just dues, 

1585, God’s.Law does not require that a man should deprive himself of the things that are 
necessary for his own well-being and development. If he.follows God's Law, what is left him after 
he renders to others their just dues will be not only enough, bit will bethe best possible provision 
for his own physical and spiritual growth, Even the kindness and consideration which God's Law 
inculcated are in the best interests of the man’s own soul. But of course the kindness and 
bonsideration must. be spontaneous. It must flow from the man’s own will, and cannot be fenced 
on him by the Teachers who come from God to show him the way, 





S. x1. 86-89.) 538 
If ye (but) believed ! : 
ae lam notset . ics R Chk, 
ver you to keep watch !""~ dors 
ee Se OM. 
“p74 oF A ete 
Sone thy Ninalere of) prayer GEAST Lak iene 
ommand thee that we Ah 9% Aggie 
I.eave off the worship which ; eG Cf Ayal 


87. They said: “Oh Shu’aib! 





Our fathers practised, or - PEG 9990 CA 
gna we leave off doing ‘ eal hGaqieos . U 
hat we like with our property ? 15 tee Py 44 
Truly, thou art the one ACK Cee si 3 

That forbeareth with faults 997 AAS 
And is right-minded !15*7 at eter dG, 

88, He said: “ Oh my people ! | y) 

See ye whether I have ; iis CL aor abt aK§-n0 
A Clear (Sign) from my Lord, Osér we 7 
And He one given i as ann 
Sustenance (pure and) good 158 2 9 ad 
As from Himself? I wish not, Bi vee a eco thias, 6 ease 3 


J ition to you, to d 

That whieh I forbid you do. AeA Males aye 
i tt t 

To the peat ay owe 4 sf 4 oe § 

And my success (in my task) “ath S36 vs 


Can only come from God. 
oddsf ast) s d185 ‘b 


In Him I trust, 
And unto Him I look. 
89, “ And oh my people! A) 
Let not my dissent (from you) 158? Pea gi Ne oi 5-44 














1586. It is the way of selfish and material-minded people (1) to scoff at spiritual things likk 
prayer and worship and (2) to hug their own property rights as if there were not other rights even 
greater than those of property ! 

1587, They grow sarcastic against Shu’aib. In effect they say: ‘You are a fine man! You 
teach us that we must be kind and forbearing with other people's faults, and now get at what you 
eall our sins! You think you are the only right-minded man!” 

1588. Shu'aib's answer is gentle and persuasive. ‘First, he would ask them not to fly into a 
passion but satisfy themselves that he had a mission from God, and was working in the discharge 
of his mission: he was not merely finding fault with them Secondly, though he was a poor man, 
he asked them to note that he was happy and comfortable: God had given him good sustenance, 
material and spiritual, as from Himself, though he did not resort to the sort of tricks which they 
considered necessary for their prosperity. ‘Thirdly, if he forbade them anything he wished to 
apply the same standards to himself. Fourthly, allthe advice which he is giving them is for their 
own good, which he desires to advance to the utmost of his powers, Fifthly,he is humble for 
himself; he would not set himself upto be their teacher or guide,or expect to be obeyed; the 
success of any of his efforts on their behalf must come from God's grace; will they not therefore 
turn to God, so that God's grace can heal them ? 

1589. Finally, Shu'aib appeals to them as man to man. “ Because I differ from you, do not think 
I do not love you or feet for you. Let it not drive you into obstinacy and sin. I see things that 
you do not. My vision takes in the fate of previous generations who sinned and. yas on account 
of their sins. Turn therefore to God in repentance.” 
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Cause you to sin, 
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90. “* But ask forgiveness 
Of your Lord, and turn 
Unto Him (in repentance): 
For my Lord is indeed 
Full of mercy and loving-kindness.” 


91. They said: “ Oh Shu’aib! 
Much of what thou sayest 
We do not understand ! 158 
In fact among us we see 
That thou hast no strength! 
Were it not for thy family, 
We should certainly 
Have stoned thee! 

For thou hast among us 
No great position |" 5% 


92. He said: ‘‘Oh my people! 
Is then my family 
Of more consideration with you 
Than God? For ye cast Him 
Away behind your backs 
(With contempt). But verily 
My Lord encompasseth 
On all sides 
All that ye do ! 15% 


93, “ And oh my people ! 
TDo whatever ye can: 








‘S, xh 89.93; 


BE NKAG SY ? 
“von 31 grb 251, 
Opeth bd 255 
BNE 3-4 
anges 
© 5385 Bho G5 Gy 
SU eights 
BSS ba ITs 
opal atts 
Ce tz 08-4 
CAE 
"Gb 2558s SOS 
BB OMSL GIG 


J, 


COTS LE 335-4 r 


1590, The generation of Lit was not far off from the generation of Shu‘aib chronologically if 


Shu'aib was only in the fourth generation from Abraham (see n. 1064 to vii. 93). 


Nor was its 


habitat geographically far from that of Shu'aib, as the Midianites wandered about from Sinai 
Peninsula to the Jordan valley (see n. 1053 to vii. 85). 


1591, Spiritual things are easy to understand if we bring the right mind to them, But those who 
are contemptuous of them deliberately shut their eyes to God's Signs, and then pretend in their 
superior arrogance that they are ‘quite beyond them’! 


1592, What they do understand is brute strength. They practically say; ‘Don't you see that 
we have all the power and influence, and you, Shu'aib, are only a poor Teacher? We could stone 
you or imprison you or do what we like with you! Thank us for our kindness that we spare you— 
for the sake of your family; It is more than you yourself deserve |" 


1593. Cy. viii. 47, 
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I will do (my part) : 2594 
Soon will ye know 
Who it is on whom 
Descends the Penalty 
Of ignominy, and who 
Is a liar! 

And watch ye ! 

For I too am watching 
With you |” 15% 


94, When Our decree issued, 
We saved Shu’aib and those 
Who believed with him, 

By (special) Mercy from 


Ourselves ; 1596 


But the (mighty) Blast did seize 
The wrong-doers, and they 

Lay prostrate in their homes 
By the morning,— 
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[C, 108, 


C. 108--How the arrogant Pharaoh misled his people 

(xi. 123.) In resisting God’s Message through Moses ! 
Thus did they ruin themselves ! It was they 
Who wronged themselves : for God is ever kind 
And His punishments are just. All men 
Will be brought to His Judgment-seat, and the good 
Will be rewarded with bliss as the evil 
Will be consigned to misery. Eschew evil ; 
Stand firm in righteousness ; be not immersed 
In the lusts of this world. Learn from the stories : 
Of the past, and seek the Lord’s Mercy : 
Trust Him and serve and praise Him for ever ! 





1594. Cf. vi, 135 and n. 957, 


1595. If the wicked will continue to blaspheme and mock, what canthe godly say but this?— 
“Watch and wait! God's Plan works without fail! Ihave faith, and I too will watch with you 
for its fulfilment.” Cy, x, 102, and n, 1484, 


1596. Cf. xi. 66 and xi. 58, n. 1554, 


1597, Cj, xi, 67-68. The blast was probably the tremendous noise which accompanies volcanic 
eruptions, 


541 [S. Xs. 96-100, 
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1598. The story of Moses and Pharaoh is ieferred to in many places in the Quran, each 
iv connection with some special point to be illustrated. Here the point 1s that God’s dealings 
with man are in all things and at all times just. But mana falls uncer false leadership by 
deliberate choice and perishes along with his false leaders accordingly. In exercise of the 
intelligence and choice given him, man should be particularly careful to understand his own 
responsibilities and to profit from God's Signs, so as to attain tu God’s Mercy and 
blessings. 

1599, Pharaoh is the type of the arrogant, selfish, and false leader, who poses as a power in 
nivalry with that of God. Such an attitude seems to attract unregenerate humanity, which 
falls a willing victim, in spite of the teaching and warning given by the men vf Ged and 
the many moral and spiritua! forces that beckon man towards God's Grace. 


1600. Arwadamto lead, as cattle, down to their watering place, The metaphor is apt. The 
true herdsman is trusted by his normal flock, and he leads them in the heat of the day 
down to pleasant and coo! watering places in order that they may slake their thirst and be happy. 
The false leader does the opposite: he takes them down to the fite of eternal misery! And 
yet men sin against thew own intelligence, and follow the false leader like cattle without 
intelligence ! 

1601. Some are standing: like corn, which is ready to be reaped. Among the communities 
which remained was, and is, Egypt, although the Pharaoh and his wicked people have been swept 
away. The simile of standing corn also suggests that at no time can any town or community 
expect permanency, except in the Law of the Lord. 
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101. It was not We that wronged 
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1602. Nations grow and ripen and are mown down. If they disobeyed God, their end is 
evil: if they were true and goclly, their harvest was good. 


1603. All false and fleeting shadows must vanish before the reality and permanence of the 
decree of God. If we worshippe:| the false, we earned nothing but perdition. 


1604, laumun mashhad; To suggest the comprehensive meaning of the Arabic | have translated, 
“a Day of Testimony ". I proceed to explain the various shades of meaning implied: (1) a 
Day to which all testimony points from every quarter; (2) a Day when testimony will be given 
before God's Judgment-seat, by all who are relevant witnesses, e.g., the Prophets that preached, 
the men or women we benefited or injured, the angels who recorded our thoughts and deeds, 
or our thoughts and deeds personified; (3) a Day which will be witnessed, ie, seen by all, no 
inatter how or where they died. 


1605. Speak i.e, either in self-defence or in accusation of others or to intercede for others, 
orto enter into conversation or ask questions, one with another. It will be a solemn Day, 
before the Great Judge of all, to whom everything will be known and whose authority will 
be unquestioned. There will be no room for quibbling or equivocation or subterfuge of any 
kind, nor can any one lay the blame on another or take the responsibility of another. Personal 
responsibility will be enforced strictly. ae 
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1606, Shagi (wretched) and Sa’id (blessed) have become almost technical theological ternis, 
They are explained in the four following verses. 


1607. The first word, Zafétr, translated “sighs”, is apphed to one part in the process 
of the braying of an ass, when he emits a deep breath The second, Shakiq, translated 
“sobs”, is the other process in the braying of an ass, when he draws in a long breath. This 
suggestion of an animal proverbial for his folly implies that the wicked, in spite of their 
arrogance and insolence in this world below, will at last realise that they have been fools 
after all, throwing away their own chances whenever they got them. In Ixvii. 7 the word 
Shahigq is applied to the tremendous roaring in-take or des ouring of Hell-fire. 


1608 Kh@lidin : This is the word which is usually translated “dwell for ever or “dwell 
for aye”. Here it is definitely connected with two conditions, tiz.: (1) as long as the heavens 
and the earth endure, and (2) except as God wills. Some Muslim theologians deduce from this 
the conclusion that the penalties referred to are not eternal, because the heavens and the earth 
as we see them are not eternal, and the punishments for the deeds of a life that will end 
should not he such as will neverend The majority of Muslim theologians reject this view, 
They hold that the heavens and the carth here referred to are not those we see now, but 
others that will be eternal. They agree that God's Will is unlimited in scope and power, but 
that It has willed that the rewards and punishments of the Day of Judgment will be eternal, 
This is not the place to enter into this tremendous controversy. 


1609. Exactly the same arguments apply as in the last note. 


1010. The felicity will be uninterrupted, unlike any joy or happiness which we can mmagine 
in this life and which is subject to chances and changes, as our daily experience shows. 
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1611, Their worship is not based on any spiritual attitude of mind. They merely follow the ways 
of their fathers. 


1612, God will take fully into account all their motives in such mummery as they call worship, 
and they will have their full spiritual consequences in the future. 


1613. Cf. x. 19. Previdus revelations are’ not to be denied or dishonoured because those who 
nominally go by them have corrupted and deprived them of spirituat value by their vain contro- 
versies and disputes. It was possible to settle such disputes under the flag, as it were, of the old 
Revelations, but God's Plan was to revive and rejuvenate His Message through Islam, amongst a 
newer and younger people, unhampered by the burden of uge-long prejudices. 


1614, Cf. xi. 62, There is always in human affairs the conflict between the old and the new,—the 
worn-out system of our ancestors, and the fresh living spring of God's inspiration fitting in with 
new times and new surroundings. The former look upon this latter not only with intellectual doubt 
but with moral suspicion, as did the People of the Book upon Islam, with its fresh outlook and 
vigorous realistic way of looking at things. 


1615. Cf. xi.109. above, with which the argument is now connected up by recalling the charac- 
teristic word and leading to the exhortation (in the verses following) to stand firm in the right path 
freshly revealed. 
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” 1016, The two ends of the day: Morning ‘and afternoon. The morning prayer is the 1e Fajr, after the 
hght is up but before sunrise: we thus get up betimes and begin the day with the remembrance of 
God and of ®ur duty to Him, just as an ambassador might start on his journey after saluting his king 
and receiving his blessing. ‘The early afternoon prayer, Zuar, is immediately after noon: we are in 
the.midst of our daily life, and again we remember God, 

1617. Approaches of lhe night: Zulafun, plural of Zulfatua, an approach, something near at hand, 
As Arabic has, like Greek, a dual number distinct from the plural, and the plural number is used 
here, and not the dual, it is reasonable to argue that at least three “approaches of the night" are 
meant. The late afternoon prayer, ‘Agr, can be one of these three, and the evening prayer, Magrib, 
just after sunset, can be the second. ‘The early night prayer, '/shd, at supper time wher the glow of 
sunset is disappearing, would be the third of the “approaches of the night”, when we commit 
ourselves to God before sleep. These are the five canonical prayers of Islam 

1618. “ Those things that are good”: in this context the words refer primarily to prayers and sacred 
thoughts, but they include all good thoughts, good words, and good deeds. It is by them that we 
keep away everything that is evil, whether referring to the past, the present, or the future. 

1619, Bugiyat: some virtue or faculty that stands assault and is lasting; balanced good sense 
that stands firm to virtue and is not dazzled by the lusts and pleasures of this world, and is not 
deterred by fear from boldly condemning wrong if it was fashionable ‘or customary. It is leaders 
possessed of such character that can save a nation from disaster or perdition. The scarcity of such 
leaders—and the rejection of the few who stood out—hrought ruin among the nations whose 
example has already been set out to us as a warning, 

In xi, 86 the word has a more literal meaning. 
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1620, The exceptional men of firm virtue would have heen destroyed by the wicked to whom 
they were an offence, had they not been saved by the grace and mercy of God. Or perhaps, but for 
such grace, they might themselves have succumbed to the evil around them, or been overwhelmed 
in the general calamity. 


1621. There are different shades of interpretation for this verse. I follow Baidh&wt in con- 
struing fulmin here as “a single wrong". He thinks that the wrong referred to is shirk, or poly- 
theism: God will not destroy for mere wrong belief if the conduct is right. I incline to interpret 
in more general terms, God is Long-Suffering and Oft-Forgiving: He 1s too Merciful to destroy for 
a single wrong, if there is any hope of reclaiming the wrong-doers to repentance and amendment o1 
right life, 


1622, Cf. x.19. All mankind might have been one But in God's Plan man was to havea 
certain measure of free-will, and this made differences inevitable, This would not have mattered if 
all had honesily sought God. But selfishness and moral wrong came in, and people's disputations 
became mixed up with hatred, jealousy, and sin, except in the case of those who accepted God's 
grace, which saved them. The object of their creation was to raise them up spiritually by God's 
grace. But if they will choose the path of evil and fall into sin, God's decree must be fulfilled, and 
His justice will take its course. In the course of that justice Hell will be filled with men and spirits, 
such is the number of those who go astray. 


1623, Cj. vii, 18 and vii. 179, If Satan and his evil spirits tempt men from the path of rectitude, 
the responsibility of the tempted. who choose the path of evil, is no less than that of the tempter, 
and they will both be involved in punishment together. 
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1624, The stories of the Prophets in the Quran are not mere narratives or histories ; they involve 
three things: ({) they teach the highest spiritual Truth; (2) they give advice, direction, and warning, 
as to how we should govern our lives, and (3) they awaken our conscience_and recall to us the 
working of God's Law im human affairs, The story of Joseph in the next SOra is an illustration 
In point. 


1624-a, Cf. xi, 93 and vi. 135, n. 957, ‘The worst that ye can do will not defeat God’s Pian; and 
as for us who believe, our obvious duty is to do our part as taught to us by God's revelation,’ 


1625. Cf. xi. 93, n. 1595, and x, 102,n. 1484. Ifthe wicked only wait, they will see how God's 
Plan unfolds itself. As for those who believe, they are glad to wait in perfect confidence, because 
they know that God is good and merciful, as well-as just and true, ' 


1626, Cj, ii. 210, There is nothing, secret or open, in our world or in Creation, which does not 
depend ultimately on God's Will and Plan. Every affair goes back to Him for decisign, Thorefore 
we must worship Him and trust Him. Worship implies many things: ¢.g.{1) trying to understand 
His nature and His Will; (2) realising His goodness and glory, and His working in us; asa means 
to this end; (3) keeping Him in constant remembrance and celebrating His praise, to whom all 
Praise is due; and (4) completely identifying our will with His, which means obedience to His Law, 
and service to Him and His creatures in al! sincerity. : 


S.xn.) 548 
INTRODUCTION TO SURA XII (Yasuf), 


’ For the chronological place of this Stra and the general arenmont of Sires x, to 
v. 368 Introduction to Sara x. oo ; ; a 


In subject-matter this Sira is entirely taken up with the _story. _(recapitplated 
rather than told) of Joseph, the youngest (but one) of the “prelve sons of the 
patriarch’ Jatob. The story is called the most beautiful of stories (xii. 3) for many 
reasons: (1) it is the most detailed of any in the Qurin; (2) itis full of human 
vicissitudes, and has therefore deservedly appealed to men and women of all classes 5. 
(3) it paints in vivid. colours, with. their spiritual implications, -the’ most “waried 
aspects of life—the patriarch’s old age and the confidence between him and ‘his little 
best-beloved son, the elder brothers’ jealousy of this little son, their plot and their 
father’s grief, the sale of the father’s darling into slavery for a miserable little price,. 
carnal love contrasted with purity and chastity, false charges, prison, the interpretation 
of dreanis, low life and high life, Innocence raised to honour, the sweet “revenge” 
of Forgiveness and Benevolence, high matters of state and administration, homility, 
in exaltation, filial love, and the beauty of Piety and Truth, “ 


The story is similar to but not identical with the Biblical sices's Bat the 
atmosphete i is wholly different. The Biblical story is like a folk-tale in which morality 
has io place. Its tendency is to exalt the clever and financially-minded’ Jew against 
the Egyptito, and to explain certain ethnic and tribal peculiarities in later Jewish 
history. . ‘Joseph is shown as buying up all the cattle’ and the Jand of the poor 
Egyptians for the State under the stress of famine conditions,’ and _making, the 

.~ Teraclites “rulers "over Phihroah’s cattle. The Quranic story, on the other. -hand, is 
less 2 ‘nattative than a highly spiritual sermon or allegory explaining the seeming 
contradictions in life, the enduring nature of virtue in a world full of flux and change, 
and the marvellous working of God’s eternal purpose in His Plan as unfolded to us 
on the wide canvas of history. This aspect of the matter has been a favourite with 
Muslim poets and Sifi exegetists, and is further referred to in Appendix VI (at the 
end of this Sfira), in connection with’ J&m!’s great Persian masterpiece, Yisuf-o- 
Zulaikha, 

: Summary. 


Life is a dream and a vision, to be explained by stories and parables, as in the 
perspicuous Arabic Qurin. The truth, which Joseph the man of God saw in his 
vision, was unpalatable to his ten half-brothers, who plotted against him and’ sold him 
“into slavery to a merchant for a few pieces of silver. (xii. 1-20, and C. 109.) 


Joseph was taken by the merchant into Egypt, was bought by a great Egyptian 
court dignitary (’Aziz), who adopted him. The dignitary’s wife sought, but in vain, to 
attract Joseph to the delights of earthly love. ' His resistance brought him disgrace and 
imprisonment, but he taught the truth even in prison and was known for his kindness, 
Oné of his {fellow-prisoners, to whom he had’ interpreted a dream, was released and 
tecelved into favour as the King’s cup-bearer. (xii, 21-42, and C. 110.) 


The King had a vision, which Joseph (through the cup-bearer) got an: opportunity 
of explaining, Joseph insisted that all the scandal that had been raised about him 
should be publicly cleared. He ‘was received into favour, and was sppointed, weelr 


C. 109.} 3549 1? dtSanr: 


by the King. His half-brothers (drjzen by famine) came to Egypt and were! tceated-’ 
‘kindly’ by Joseph without théir knowing his identity. He asks them to bring his full 
brotHér, the youngest son, Benjamin. (xii, 43-68, and C, 111.) an ares RS | 


Joseph detains Benjamin and by a stratagem convicts this helf-brathera’ 
of their hatred and crime against himself, forgives them;. and sends them to bring 
Jacob and the whole family from Canaan to Egypt. (xii. 69-93, and C, 112.) 

Israel (Jacob) comes, is comforted, and settles in Egypt. The ‘name ef: Godlis 
glorified, The truth of God endures for ever, and God’s purpose is fully'reveéled(in 
the Hereafter. (xii. 94-111, and C. 113). 


C. 109.—Life and Wisdom are explained by Signs, 
(xii. 1-20.) Symbols, Parables, and moving Stories, 
‘In the Holy Quran, A beautiful story 
Is that of Joseph, the best-beloved son 
Of Jacob. His future greatness f 
Was pre-figured in a vision, but his brothers.” 
Were filled with envy and hate: they plotted 
To get rid of him and threw him down 
Into a well. Some merchants found him, 
Bound for Egypt. The brothers sold him 
Into slavery fora few silver coins,— 
Him the noblest man of his age, 
Marked out by God for a destiny 
Of greatness, righteousness, ‘and benevolence, 
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1627, For the meaning of these mystic letters, see Introduction to S, x 

1628. Aydt; Signs, Symbols, verses of the Qurin. The Symbolic meaning is particularly 
appropriate here, as the whole of Joseph's story is a Sign or a Miracle~a wonder-working 
exposition of the Plan and Purpose of God. 

1629, Cf. v 17,n. 716, The predominant meaning of Mubtn here is: one that explains or makes 
things clear, 


16030, Qur-Gn means: something (1) to be read, or (2) recited, or (3) proclaimed, It may apply 
to # verse, or a Siira, or to the whole Book of Revelation. 


1631 Most beautiful of stories: see Introduction to this Stra. Eloquence consists in conveying 
by a word or hint many meanings for those who can understand and wish to learn wisdom. Not 
only is Joseph's story “beautiful” in that sense. Joseph himself was renowned for manly beauty: 
the women of Egypt, called him a noble angel (xii.31), and the beauty of his exterior form was a 
symbol of the beauty of his soul. Moreover, the whole of the mystic meaning of Zulaikha’s love 
for him centres round the theme, how beauty can be falsely worshipped in a sort of disguised 
self indulgence, contrasted with the growth of that true love of Beauty, which casts out Self and 
turns to the eternal Beauty of the Soul. 

1632, For the Parable all that is necessary to know about Joseph is that he was one of the 
Chosen Ones of God, For the story it is necessary to set down a few more details. His father was 
Jacob, also called Israel, the son of Isaac, the younger son of Abraham, (the elder son having been 
Ismail, whose story is told in ii. 124-129), Abraham may be called the Father of the line of Semitic 
prophecy. Jacob had four wives. From three of them he had ten sons. In hisotd age he had 
from Rachel (Arabic R&§il), a very beautiful woman, two sons Joseph and Benjamin (the youngest). 
At the time this story begins we may suppose that Joseph was about seventeen years of age. The 
place where Jacob and his family and his flocks were located was in Canaan, and is shown by 
tradition near modern Nablts (ancient Shechemi), some thirty miles north of Jerusalem, The traditional 
yite of the well into which Joseph was thrown by his brothers is still shown in the neighbourhood. 
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1633, Joseph was a mere lad of seventeen, But he was true and frank and righteous; he was 4 
type of manly beauty and rectitude. His father loved him dearly. His half-brothers were jealous 
of him and hated him. His destiny was pre-figured in the vision. He was tobe exalted in rank 
itbove his eleven brathers (stars) and his father and mother (sun and moon), but us the subsequent 
story shows, he never Jost his head, but always honoured his parents and repaid his brothers’ craft 
and hatred with forgiveness and kindness, - , 

1634. The young lad YOsuf was innocent and did not even know of his brothers’ guile and hatred, 
but the father knew and warned him, 

1635. The story is brought up at once to its spiritual bearing. These wicked brothers were 
puppets in the hands of Evil. They allowed their manhood to be subjugated by Evil, not remember- 
ing that Evil was the declared opposite or enemy of the true nature and instincts of manhood, 

1636. If Joseph was to be of the elect, he must understand and interpret Signs and events aright, 
The imagination of the pure sees truths, which those not so endowed cannot understand. The 
dreams of the righteous pre-figure great events, while the dreams of the futile ure mere idle futilities, 
Even things that happen to us are often like dreams. The righteous man receives disasters and 
reverses, not with blasphemies against God, but with humble devotion, seeking to ascertain His 
Will, Nor does he receive good fortune with arrogance, but as an opportunity for doing good, to 
friends and foes alike, His attitude to histories and storiesis the same: he seeks the edifying 
material which leads to God. 

1637, Whatever happens is the result of God's Will and Plan. And He is good and wise, and 
He knows all things. Therefore we must trust Him. In Joseph's case he could look back to his 
fathers, and to Abraham, the True, ihe Righteous, who through ail adversities kept his Faith pure 
and undefiled, and won through. 
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1638, In Joseph’s story we have good and evil contrasted in so many different ways. Those in . 
search of true spiritual knowledge can see it embodied in concrete events in this story of many 
facets, matching the colours‘of Joseph's many-colouréd coat. a : 

1639, The ten brothers not only envied and hated their innocent younger brothers Joseph andi 
Benjamin,. They despised and dishonoured their father as an ignorant old fool,=-in his dotage, In 
reality Jacob had the wisdom to see that his young and innocent sons wanted protection and to 
perceive Joseph's spiritual greatness. But his wisdom, to them, was folly or niadness or imbecility, 
because it touched their self-love, as truth often does. And they relied on the brute strength of 
numbers—the ten hefty brethren against old Jacob, the lad Joseph, and the boy Benjamin ! 


1040. There seems to be some irony here, consistent with the cynical nature of these callous, 
worldly-wise brethren. The goodness of Joseph was a reproach to their own wickedness, Perhaps 
the grieved father contrasted Joseph against them, and sometimes spoke of it: “ Why don’t you be 
good like Joseph?" This was gall and wormwood to them. Real goodness was to them nothing 
but a name. Perhaps it only suggested hypocrisy to them. So they plotted to get rid of Joseph. 
In their mean hearts they thought that would bring back their father’s love whole to them. But 
they valued that love only for what material good they could get out of it. On the other hand 
their father was neither impartial or unjustly partial, He only knew the difference between gold 
and dross. They say in irony, ' Let us first get rid of Joseph. It will be time enough ‘then ta 


ee be ‘good ' like him, or to repent of our crime after we have had all its benefits in material 
ings ‘ ; ; ‘ 


1641, One of the brethren, perhaps less cruel by nature, or,perhaps more worldly-wise, said : 
“Why undertake the' risk of blood-guiltiness? “Throw him into the well you see there! Some 
travellers Passing by will pick him up and remove him to a far country. If not, at least we shall: 
not have killed him," This was false casuistry, but such casuistry appeals to sinners of a certain 
kind of temperament. The well was apparently a dry well, deep enough to prevent him coming 
out, but with no water in which he could be drowned. It was God’s Plan to save him. alive, but’ 
not to.make Joseph indebted to any of his brethren for his life! i Fie 
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1642. The plot having been formed, the brethren proceed to put it into execution. Jacob, know- 
ing the situation, did not ordinarily trust his beloved Joseph with the brethren. The latter therefore 
remonstrate and feign brotherly affection 


1643, They did not expect their protestations to be believed in. But they added an argument 
that might appeal both to Jacob and Joseph. ‘They were going to give their young brother a good 
time. Why not let him come out with them and play and enjoy himself to his heart's content ?' 


1644. Jacob did not’ know the precise plot, but he had strong misgivings. But how could he 
put off these brethren? If they were driven to open hostility, they would be certain to cause him 
harm. He must deal with the brethren wisely and cautiously. He pleaded that he was an old man, 
and would miss Joseph and be sad without him. And after all, Joseph was not of an age to play with 
them. They would be attending to their own affairs, and a wolf might come and attack and kill 
Joseph. In saying this he was really unwillingly giving a cue to the wicked ones, for they use that 
very excuse in verse 17 below. Thus the wicked plot thickens, but there is a counter-plan also, 
which is drawing a noose of lies round the wicked ones, so that they are eventually driven into a 
corner, and have to confess their own guilt in verse 91 below, and through repentance obtain 
forgiveness, . 


+1645. Jacob’, sobjections as stated could be easily rebutted, and the brethren did s0. They 
would be eleven in the party, and the ten strong and grown-up men would have to'perish before ‘the 
walf could touch the young lad Joseph! So they prevailed, as verbal arguments are apt to prevail, 
when events are weaving their web on quite another Plan which has nothing to do with verbal 
arguments, Presumably Benjamin was too young to go with them, 
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1646, God was with 4 jodeo in all his difficulties, sorrows, and sufferings, as He is with all 
His servants who put their trust in Him. The poor lad was betrayed by his brothers, and 
left, perhaps to die or to be sold into slavery. But his heart was undaunted, His courage 
never failed him. On the contrary he had an inkling, a presentiment, of things that were to 
be—that his own rectitude and beauty of soul would land him on his feet, and perhaps some 
day, his brothers would stand in need of him, and he would be in a position to fulfil that 


need, and would do it gladly, putting them to shame for their present plotting and betrayal 
of him, 


1647, This situation actually occurred when Joseph later on became the governor of Egypt 
and his brothers stood before him suing for his assistance although they did not know that 
he was their betrayed brother; see xii 89 below; also xii. 58. 


1648. The plotters were ready with their false tale for their father, but in order to make 
it appear plausible, they came some time after sundown. to show that they had made an 
effort to search for their brother and save him, 


1649, They wanted to make out that they were not negligent of Joseph, They were 
naturally having games and exercise, while the boy was left with their belongings. It was the racing 
that prevented them from seeing the wolf. And Jacob’s fears about the wolf (xii 13 above) made 
them imagine that he would swallow the wolf story readily. 


1650 They were surprised that Jacob received the story about the wolf with cold incre- 
dulity, So they grow petulant, put on an air of injured innocence, and bring out the 
blood-stained garment described in the next verse. 


1651, Joseph wore a garment of many colours, described in Persian as a gaba bi-qalamin, This 
was itself allegorical of the wonderful changes of fortune which Joseph underwent in his life. This 
was a special garment peculiar to Joseph. If the brethren could produce it blood-stained before their 
father, they thought he would be convinced that Joseph had been killed by a wild beast, But the 
stain on the garment was a stain of “false blood”,—not the blood of Joseph, but the blood of a goat 
wi aba the brethren had killed expressly for this purpose, 
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1652. Jacob saw that there had been some foul play, and he did not hesitate to say so. 
In effect he said: “Ah me! the tale you tell may be good enough for you, who invented 
it! But what about me, your aged father? What is there left in life for me now, with my 
beloved son gone? And yet what can ido but hold my heart in patience and implore God's 
assistance? I have faith, and I know that all that He does is for the best!” 


1653, Then comes the caravan of unknown travellers—Midianite or Arab merchants travelling 
to Egypt with merchandise, such as the balmof Gilead in ‘I'rans-Jordania. In accordance with 
custom the caravan was preceded by advance parties to search out water and pitch a camp near. 
They naturally went to the well and let down their bucket. To their surprise the well was dry, but 
a handsome youth got into the bucket and came out in 1t when they hauled up the bucket! 


1654, The water-carrier is surprised and taken aback, when his bucket brings up, not water, 
but a youth of comely appearance, innocent like an angel, with a face as bright as the sun! 
What is he to make of it? Anyhow, to see him is a delight! And he shouts it out as a 
piece of good news. Some Commentators think that “Buskra", the Arabic word for “Good 
news", is a proper noun, the name of the companion to whom he shouted, 


1655. It was a caravan of merchants, and they think of everything in terms of the money 
to be made out of it! Here was an unknown, unclaimed youth, of surpassing beauty, with 
apparently a mind as refined as was his external beauty. If he could be sold in the opulent 
slave markets of Memphis or whatever was the capital of the Hyksos Dynasty then ruling 
in Egypt (see Appendix IV following S. vii), what a price he would fetch! They had indeed 
lighted upon a treasure! And they wanted to conceal him lest he was another's slave and had 
tun away from his master who might come and claim him! The circumstances were peculiar 
and the merchants were cautious, Bidk@'atestock-in-trade; capital; money; wealth; treasure. 


1656, To different minds the situation appeared different. Joseph must have felt keenly 
the edge of his brethren's treason. His father Jacob was lost in the sorrow of the loss of his 
best-beloved son, The brethren were exulting in their plan of getting rid of one whom they 
hated. The merchants were gloating over their gains. But the horizon of all was limited. 
God knew their deeds and their feelings and motives, and He was working out His own 
Pian. Neither the best of us nor the worst of us know whither our Destiny is leading us— 
how evil plots are defeated and goodness comes toyty4wn ia marvellous ways! 
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1057. Dirham; from Greek, drachma, a small silver coin, which varied in weight and value 
at different times and in different States. On the whole, it may be taken to have been a 
value varying from about 6d. or 8d. to 10d. or 2d. tn sterling, or say a quarter-rupee to 
a half-rupee. 

1658, There was mutual deceit on both sides. The Brethren had evidently been watching 
to see what happened to Joseph: when they saw the merchants take him up and hide him, 
they came to claim his price as a run-away slave, but dared not haggle over the price, lest their 
object, to get rid of him, should be defeated, The merchants were shrewd enough to doubt the 
claim in their own minds: but they dared not haggle lest they should lose a very valuable 
acquisition. And so the most precious of human lives in that age was sold into slavery for 
a few shillings ! 

1659, Joseph is now clear of his jealous brethren in the land of Canaan. The merchants take 
him to Egypt. In the city of Memphis (or whatever was the Egyptian capital then) he was exposed 
for sale by the merchants. The merchants had not miscalculated. There was a ready market for 
him: his handsome presence, his winning ways, his purity and innocence, his intelligence and 
integrity, combined with his courtesy and noblemanliness, attracted all eyes tohim. There was the 
keenest competition to purchase him, and in the highest Court circles. Every competitor was outbid 
by a high court official, who is called in verse 30 below “the "Aziz" (the Exalted in rank). Who 
was he? He was probably a eunuch. The highest court officials in ancient Egypt were eunuchs, So 
much was this the case that the term “court officer”, and “eunuch became practically synonymous 
(E.B., viii 14). The ’Aziz, we may assume, was a eunuch, and childless, His wife, whom our tradition 
calls Zulaigha, was only nominally a wife. She was a virgin. Our poetical tradition says that she 
was a princess of the West who saw Joseph in a dream first and fell in love with him. As her dream 
told her that her beloved was the wazir of Egypt, her father arranged a match for her with the waztr, 
neither of the parties having seen the other. While, therefore, she nominally passed as the 
‘Aziz's wife she secretly cherished her romantic unknown love until Joseph appeared on the 
scene. It was natural that the ‘Aziz should want to adopt Joseph as his son, and he asked 
Zulaikhg to mother him and treat him as an honoured member of the household, 
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1660, See lust note. The 'Aziz's motive was perhaps worldly. Such a handsome, attractive, 
intelligent son would get him more honour, dignity, power, and wealth. But Zulaikha had other 
feelings. Joseph was the man of her dreams! She had yet to purify her-earthly pagsion, and 
to learn the true meaning of pure, spiritual love, before she could be worthy of Joseph. 


1601, How unerringly God's plan works! ‘To teach Joseph wisdom: and power, he had to 
be tested and proved in righteousness, and advanced and established in Egypt, so that 
Zutaikba should be tested and purified of her dross, the women and men of Egypt should 
have a glimpse of God's Message, and the way prepared for Israel and his, posterity to 
proclaim God's truth to the world and to make possible the subsequent‘ missions of Moses 
and Mustafa. ‘ 


1002. .Lkadith might be stores, things imugtned or related, things that happened, in life or in true 
dreams, ‘I'v suppuse that phenomenal events are the only reality isa mark of one-sided materialism, 
As Hamlet said to Horatio, “there are more things in heaven and earth, Horatio, than are dreamt 
of in your philosophy.” [xternal events have their own limited reality, but there are bigger 
realities behind them, that sometimes appear darkly in the visions of ordinury men, but more 
clearly in the visions of poets, scers, sages, and prophets. Joseph had to be trained in seeing the 
realities behind events and visions. He was hated by his brothers and sold by them into slavery; 
they were sending lum into the land of Egypt, where he was to rule men. He joved his father 
dearly and was separated from him, and his mother had died early; but his affection was not 
blunted, but drawn to a keener edge when his benevolent work benefited millions in Egypt, and in 
the world, His own vision of stars, sun, and moun prostrating themselves before him, was no idle 
dream ofa selfish fool, but the prefigurement of a power, which, used rightly, was to make his own 
honour an instrument of service to millions he had not seen, through men and women whose own 
power and dignity were sanctified through him. He was to understand the hidden meaning of what 
seemed futilities, blunderings, snares, evil plottings, love gone wrong, and power used tyrannically. 
He was to interpret truth to those who would never have reached it otherwise. 


1663. Cf. “There isa divinity that shapes our ends, rough-hew them aswe will." Only, in 
‘Shakespeare, we have a vague and distant ideal, an irresolute striving, an unsuccessful attempt at 
getting beyond “ this too, too solid Aesh"! In Joseph we have the man of God, sure in faith, above 
_all carnal motives, and advancing the destiny of mankind with a conscious purpose, as the scrol of 
knowledge, wisdom, and power, unfolds itself before him by the grace of God, All-Good and 
All-Powerful. 


1664, When Joseph left Canaan, he was a young and immature lad of seventeen or eighteen 
but his nature was innocent and good. Through, the vicissitudes of his fortune in Egypt, he grew 
in knowledge, judgment and power, 
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1665. Muhsinin: those who do right, those who do good. Both ideas are implied. In following 
tight conduct, you are necessarily doing good to yourself and to others. Joseph's resistance to 
Zulaikha’s carnal love advanced her herself 10 a glimpse of true spiritual love. 


1666, Zulaikha's true position is indicated in n, 1659 above. She loved much but her love was 
yet earthly, and was therefore unworthy of her and of Joseph. He had already been purified, but 
she was yet tobe purifed. Hence the conflict. However nominal her tie to her husband may have 
been, it was brought about by her own mistaken act, and she was bound to respect that tie and not 
to flout it, as her merely earthly passion impelled her todo, Not only in this was she guilty, The 
‘Aziz had treated Joseph with honour: he was more his guest and son than his slave. In trying to 
seduce Joseph in these circumstances, she was guilty of a crime ‘against Joseph's own honour and 
dignity. And there was a third fault in her earthly love. True love blots Self out: it thinks more 
.of the loved one than of the Self, Zulaikha was seeking the satisfaction of her own selfish passion, 
and was in treason against Joseph's pure soul and his high destiny. It was inevitable that Joseph 
should repel her advances. 


1667. Joseph's plea in rejecting Zulaikha's love is threefold: ‘(1) | owe a duty, and so do you, 
to your husband, the 'Aziz; (2) the kindness, courtesy, and honour, with which he has treated me 
entitle him to more than mere gratitude from me; (3) in any case, do you not see that you are 
harbouring a guilty passion, and that no good can come out of guilt? We must all obey laws, 
human and divine.’ 


1668, She was blinded with passion, and his plea had no effect on her. He was human after all, 
and her passionate. love and her beauty placed a great temptation in his path. But he had a sure 
refuge,—his faith in God. His spiritual eyes saw something that her eyes, blinded by passion, did 
not see. She thought no one saw when the doors were closed, He knew that God was there and 
everywhere. That made him strong, and proof against temptation, 


; 1669. The credit of our being saved from sin is due, not to our weak earthly nature, but to God. 
We cau only try, like Joseph, to be true und sincere; God will purify us and save us from all that is 
wrong. Tempted but true, we rise above ourselves, 
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1670, With Zulaikha in her mad passion, the situation became intolerable, and Joseph made for 
the door, Zulaikha ran after him to detain him, She tugged at his garment to detain him. As he 
was retreating, she could only catch hold of the back of his shirt, and in the struggle she tore it, 
He was determined to open the door and leave the place, as rt was useless to argue with her in 
her mad passion. When the door was opened. it so happened that the 'Aziz was not far off. We 
need not assume that he was spying, or had any suspicions either of Zulaikh& or Joseph. In his 
narrow limited way he wasa just man, We can imagine Zulatkh&'s consternation, One guilt 
leads to another. She had to resort to a Ite, not only to justify herself but also to have her revenge 
on the man who hac scorned her love. Slighted love (of the physical kind) made her ferocious, and 
she lost all sense of right and wrong. 


1671. Her lie and her accusation were plausible. Joseph was found with his dress disarranged. 
She wanted the inference to be drawn that he had assaulted her and she had resisted. Jor one in 
his position it was a dreadful crime, Should he not be consigned 10 a dungeon or at least scourged ? 
Perhaps she hoped that in either case he Would be more pliable to her designs in the future, 


1672, Joseph bore himself with dignity. He was too great and noble to indulge in angry 
tecrimination, But he had to tel! the truth. And he did it with quiet simplicity, without 
argument or bitterness,~and not caring whether he was believed or not. ‘The love game was hers, 
not his, and it went too far in seeking to assault his person.’ 


1673. In the nature of things there was no eye-witness to what had happened between them, 
But as there was a scene and the whole household collected, wisdom came through one who was 
not immediately concerned. They say it wasa child. If so, it illustrates the truth that the most 
obvious things are not noticed by people who are excited, but are plain to simple people who 
temain calm, Wisdom comes often through babes and sucklings. 
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1674, If Joseph's slurt wa» torn at the back, he must obviously have been retreating, and 
Zulaikba must have been tugging from behind. No one could doubt who was the guilty party, 
Everybody saw it, and the ’Aziz was convinced, 

1675, When the real fact became clear to every one, the ‘Aziz as head of the household had: to 
decide what to do. ‘His own position was difficult, and it was made ridiculous, He was a high 
officer of state, say Grand Chamberlain, He wasacunuch. Hi» dignity and rank were advanced 
by the yo-called marriage with a high-born Princess. Was he going to proclaim to the world that 
Zulaikhé was running afleraslave? He was probably fond of her, and he saw the innocence, 
loyalty, and sterluig merit of Joseph, He must treat the whole affair as a woman's prank,-the 
madness of sex-love, and the tricks and snares connected with sex-love. He must take no further 
‘action but to rate his wife and do justice to Joseph, i 

1076, As was only fair, he apologised to Joseph and begged him to give no further thought to 
the injury that had been donc to him, first by the love-snare of one who wis called his wife, secondly, 
by the utterly false charge made against him, and thirdly, by the scene, which must have been 
painful to a man of such spotless character as Joseph. ‘hat was not enough. He must ask 
Aulaikhé humbly to beg Joseph's pardon for the wrong that she had done him. And he must further 
ask Zulaikhé to consider her unbecoming conduct in itself, apart from any wrong done to Joseph, 
Probably Zulaikha’s thoughts about this must have been bitter, What did the ‘Aziz know of the 
burning furnace of sex-hunger? “ He jests at scars who never felt a wound!" 

1677, ‘Aziz: title of a nobleman or officer of Court, of high rank, Considering all the 
circumstances, the office of Grand Chamberlain or minister may be indicated, But “'Aziz" I think 
is a title, not an office. I have not translated the title but left it as itis, “Excellency” or 
“ Highness" would have specialised modern associations which I want to avoid. 

1678, The ‘Aziz's just, wise, and discreet conduct would have closed the particular episode of 
Zulaikha’s guilty conduct if only Mrs. Grundy had left her alone and she had not foolishly thought 
of justifying her conduct to Mrs, Grundy, The ‘Aziz had reproved her, and he bad the right and 
authority so todo. He also probably understood her. Joseph by his behaviour had upheld the 
highest standard both for himself and for her. Perhaps, her lower love having been foiled, she was 
trying to search within herself, and reach out after that higher love which does not indulge the 
Self, but suffers all things in silence, in order that constancy might make her worthy of even the 
thought of Joseph, But the tongues of the throng about her must wag, and she had not been 
sufficiently schooled to despise their malice and their invective. They knew nothing of the 
secret history of her heart or the true position and teaching of Joseph. Stung by their malevolent 


motives, she tried to justify herself to them by a stratagem, and she fell another stage below the 
self-sacrifice of true spiritual love! 
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1679. When her reputation began to be pulled ta pieces by Mrs. Grundy, with sundry 
exaggerations and distortions and malicious inuendos, Zulaikha invited all ladies in society to a 
grand banquet. We can imagine them reclining at ease after the manner of fashionable banquets. 
When dessert was reached and the talk flowed freely about the gossip and scandal which made 
their hostess interesting, they were just about to cut the fruit with their knives, when, behold ! 
Joseph was brought into their midst. Imagine the consternation which his beauty caused, and the 
havoc it played with their hearts! “Ah!", thought Zulaikha, “now is your hvpocrisy self-exposed ! 
What about your reproaches to me? You have yourselves so lost your self-control that you have 
cut, your own fingers!” 

1680. Zulaikha‘s speech is subtle, and shows that any repentance or compunction she may have 
felt is blotted out by the collective crowd mentality into which she has deliberately invited herself 
to fall, Her speech falls into two parts, with a hiatus between, which J have marked by the 
punctuation mark (...). In the first part there is a note of triumph, as much asto say, “ Now you 
see! mine was no vulgar passion! you are just as susceptible! you would have done the same 
thing!" Finding encouragement from their passion and their fellow-feeling, she openly avows as 
awoman amongst women (by a sort of frgemdsonry) what she would have been ashamed to 
acknowledge to others before. She fails a step lower and boasts of it. A step lower still, and she 
Ssneers at Joseph's innocence, his firmness in saving himself guiltless! There isa pause. The tide 
of passion rises still higher, and the dreadful second part of her speech begins, It is a sort of joint 
consultation, though she speaks in monologue. The women all agree that no man has a right to 
resist their solicitations, Beauty spurned is the highest crime. And so now Zulaikha rises to the 
height of tragic guilt and threatens Joseph, She forgets all her finer feeling, her real love, and is 
overpowered by brute passion. After all, he isa slave and must obey his mistress! Or, there is 
prison, and the company of the vilest, instead of the caresses of beauty and fashion in high places!" 
Poor, deluded, fallen Zulaikha ! She sank lower than herself, in seeking the support of the crowd 
around hert What nain and suffering and sorrow can exniate the denth of this crime? 
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1681. "To which they invile me.” Notice it is now “they” not “she”, Where there was the 
snare of one woman before, it is now the collective snare of many women,—of womankind | 


- 1682, Joseph's speech is characteristic. Like a true man of God, he takes refuge in God. He 
knows the weakness of human nature. He would not pit his own strength against the whole 
assault of evil. He willrely on God to turn evil away from him, and praise Him alone for any 
success he achieves in his fight. It is only the ignorant who do not know man’s weakness and 


God's strength! 


1683, Joseph was saved from the wiles of the women, which would have degraded him. But 
more, his truth and character were completely vindicated in the eyes of all concerned by the 


avowal of Zulaikha. 


1684, When Joseph's character was completely vindicated, there was no disgrace to him in 
being sent to prison after that. On the contrary the blame now would attach to those who for 
their own selfish motives restricted his liberty fora time. Asa matter of fact various motives on 
the part of the many actors in this divine drama converged towards that end. For Joseph prison 
was better than the importunities of the women, and now, not one woman, but all society women 
were after him. To the women themselves it looked as if that was a lever which they could use to 
force his compliance. Vain, deluded creatures, to*think that a man of God could be forced from 
the path of rectitude by threats or bribes. To the.'Aziz it appeared asifit might bein Zulaikha's 
best interests that he should disappear from her view ia prison. The decisive factor was the view of 
the men generally, who were alarmed at the consternation he had caused among the women, 
They knew that Joseph was righteous : they had seen the Signs of God in his wonderful personality 
and his calm and confident fortitude. But, it was argued, it was better that one man (even if 
righteous) should suffer in prison rather than that many should suffer from the extraordinary 
disturbance he was unwittingly causing in their social life, Not for the first nor for the 
last time did the righteous suffer plausibly for the guilt of the guilty. And so Joseph went to 
prison—for a time 
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1685. Now ope@iis- another chapter in Joseph's life, The Plan of God develops. The wicked 
might plot: the weak might be swayed by specious arguments: but everything is used by the 
Universal Plan for its own beneficent purposes, Joseph must get into touch with Pharaoh, in 
order to work out the salvation of Egypt, and yet it must be through no obligation to smaller men. 
And he must diffuse his personality and teach the truth to men of all sorts in prison 


1686. Two men came to the prison about the same time as Joseph. They were both apparently 
officers of the king (the Pharaoh), who had incurred his wrath. One was a cup-bearer (or butler or 
chief steward) whose duty was to prepare the king's wines and drinks. The other was the king’s 
baker, whose duty wasto prepare the king’s bread. They were both in disgrace. The former 
dreamed that he was again carrying on his duties and pressing wine: the latter that he was 
carrying bread, but it did not reach his master, for the birds ate of it. 


1687, Both these men saw the Signs of God about Joseph. ‘They felt not only that he had 
wisdom, but that he was kind and benevolent, and would give of his wisdom even to strangers 
like themselves, They therefore told him their dreams and asked him to interpret them. 


1688. The dream of one foreboded good to him, and of the other, evilto him, It was good 
that each should prepare for his fate. But Joseph's mission was far higher than that of merely 
foretelling events, He must teach the truth of God and the faith in the Hereafter to both men, 
He does that first before he talks of the events of their phenomenal life. And yet he does it so 
tenderly, He does not tantalise them, In effect he says, “You shall learn everything before our 
next meal, but let me first teach you Faith!” 


1689, Joseph does not preach a pompous sermon, or claim any credit to himself for placing 
himself at their service. He is just doing his duty, and the highest good he can do to them is 
to teach them Faith, 
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1690. These men were [3gyptians, perhaps steepedin materialism, idolatry, and polytheism. 
He must teach them the Gospel of Unity. And he does it simply, by appealing to his own 
experience, ‘I huve found the Lord good: in prosperity and adversity | have been supported by 
Faith: in life no man can live by error or evil: perhaps one of you has dune some wrong for which 
you find yourself here: perhaps one of you is innocent: in either case, will you not accept Faith 
and live for ever?’ 


1691. Again the same note of personal modesty. ‘You may think | am as young us you, or 
younger. Yes, but I have the heritage of great men renowned for wisdom and truth, such as 
Abraham, Isaac, and Jacob. Surely what they knew is worthy of 1espect. Never did they swerve a 
hair's breadth from the Gospel of Unity. It is not that we boast. It was God's grace that taught 
us and God's grace is teaching all mankind. But men show their ingratitude by inventing other 
so-called gods.’ 


1692. Note the personal touch again. ‘Are we not also companions in misfortune? And may 
I not speak to you on terms of perfect equality—as one prisoner to another? Well then, do you 
really think a conflict of heterogeneous gods is better than the One True God, Whose power is 
supreme and irresistible ?’ 


1693. ‘If you name other gods, they are nothing but your inventions,—names which you and 
your fathers put forward without any reality behind them. Who gave you authority todo any 
such thing? The only reality isGod. Authority can come from Him alone. It is only for Him to 
command. And He has distinctly commanded you to worship none other than Him. That is the 
only religion that is right,—that has stood and will stand and endure for ever. He has revealed it at 
all times by His Messengers and by His Signs. If men fail to understand, it is their own fault.’ 
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1094. Having fulfilled his great duty, that touching the things of the spirit, Joseph now passes 
on, and comes to the things in which they were immediately interested,—the questions which they 
had asked him about their dreams and what they prognosticated of their immediate future. Notice 
how Joseph again puts himself into sympathy with them by repeating the phrase of camaraderie, 
“my two companions of the prison!" For one he has good news, and for the other, bad news. He 
does not mince matters or waste words. He just barely tells the truth, hoping that the higher 
spiritual truths of which he has spoken will appear in their eyes, too, as of more importance than 
mere earthly triumphs or disasters,—(in Kipting's words) “ both impostors all the same.” 


1695. The cup-bearer hac perhaps been proved innocent of the crime which had been charged 
against him, and was to be restored to the favour of the Pharaoh. He was lo carry the cup and be 
the king's confidante again. How much more good he could do now, after the spiritual influence 
he had imbibed from Joseph the man of God! He was more fortunate in having had Joseph's 
company than in being restored ta his intimate position with the king! Yet he was not a perfect 
man, as we shall see presently. 


1696. For the baker, alas! he had bad news, aud he tells it directly without tantalising him. 
Perhaps he had heen found guilty—perhaps he had been really guilty—of some act of embezzlement 
or of joining in some palace intngue, and he was to die a malefactor’s death on the cross, followed 
by exposure to birds of the air—vultures pecking away at his eyes and cheeks, and all that had been 
his face and head! Poorman! If he was guilty, Joseph had taught him repentance, and we should 
like to think that he fost in this life but gained in the next. If he was innocent, the cruel death did 
Not affect him. Joseph had shown him a higher and more lasting hope in the Hereafter, 


1697, Joseph never mentioned himself in interpreting the dream, nor ever thought of himself in 
his kindness 10 his fellow-sufferers in prison. It was afterwards, when the cup-bearer's dream came 
true, and he was being released on being restored to favour, that we can imagine him taking an 
affectionate leave of Joseph, and even asking him in his elation if he could do anything for Joseph, 
Joseph had no need of earthly favours,—least of all, from kings or their favourites, The divine 
giuce was enough for him, But he had great work to do, which he could not do in prison—work 
for Egypt and her king, and the world at large. If the cup-bearer could mention him to the king, 
not by way of recommendation (sif@rish), but because the king's own justice was being violated in 
keeping an innocent man in prison, perhaps that might help to advance the cause of the king and 
of Egypt. And sn he said, “ Mention me to Pharaoh. ' 
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C. 111,—The king of Egypt saw a vision 
(xii. 43-68.) Which none of his grandees could explain. 
The cup-bearer referred to Joseph, 
Who was sent for by the king. But Joseph 
Insisted that the voice of scandal, 
' Which had pointed to him, should be declared 
In public to be false. After Zulaikha 
Had paid a splendid ungrudging tribute 
To his truth and righteousness, he came, 
And was invested with supreme power 
By the king. In times of plenty he organised 
Great reserves to meet the needs 
Of famine. When wide-spread famine at last 
Prevailed, his brothers came from Canaan 
In search of corn. He treated them kindly 
And got them to bring his youngest brother 
Benjamin ; but they knew not he was Joseph. 
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Interpret visions.” 

1698. The eternal Plan does not put God's men under obligations to men commanding mere 
worldly favour or earthly power. If they are given a chance, the obligation is on the worldly men, 
however highly placed...In this case, the poor cup-bearer was but human. When he was in the 
midst of the Court, he forgot the poor fellow-prisoner languishing in prison, In this he yielded to 


the lower part of his nature, which is guided by Satan, the personification of evil,—a real force in 
our lives if we but knew it. 


1699, A few (more) years: bigh' in Arabic signifies a small indefinite number, say up to 3, §, 7, 
or 9 years. 


1700. The Pharaoh is holding a Council. His confidential adviser the cup-bearer is present. 
The Pharaoh relates his double dream,—of seven fat kine being devoured by seven lean ones, and 
of seven fine full green ears of corn (presumably being devoured) by seven dry withered ears, 
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1701, No one in the Council apparently wanted to take the responsibility either of interpreting 
the dream, or of carrying out any measures consequent on the interpretation. 


1702. At length the cup-bearer’s conscience was awakened. He thought of Joseph. He (Joseph) 
wasa truthful man, and the cup-bearer knew by personal experience how skilful he wasin the 
interpretation of dreams, Perhaps he could get hun released at this juncture by getting him to 
interpret the Pharaoh's dream. If he had been frank, straight, and direct, he would have men- 
tioned Joseph at once, and presented him to Pharaoh. But he had worldly subtlety. He wanted 
some credit for himself, at the same time that he fulfilled an old obligation. His petty conscience 
would be satisfied if he got Joseph's release, but meanwhile he wanted to see how much attention 
he could draw to himself in the court. So he just asked permission to withdraw in order to find 
the interpretation. He went straight to the prison, and addressed himself to Joseph, as in the 
following verse. 


1703. The speech must have been longer, to explain the circumstances. We are just given the 
Points. From Joseph he conceals nothing. He knows that Joseph knows more than himself, He 
tells Joseph that ifhe got the meaning, he would go and tell the Council. It would be impertinent 
for the cup-Bearer to hald out to Joseph, the man of God, the bribe of the hope of his release. Notice 
how blandly he avoids referring to his own lapse in having forgotten Joseph so long, and how the 
magnanimous Joseph has not a word of reproach, but gets straight on with the interpretation. 
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1704. Joseph not only shows what will happen, but, unasked, suggests the measures to be taken 
for dealing with the calamity when it comes. There wil! be seven years of abundant harvest. 
With diligent cultivation they should get bumper crops. Of them they should take a little for 
their sustenance and store the rest in the ear, the better to preserve it from the pests that attack 
corn-heaps when they have passed through the threshing floor, 


1705. There will follow seven years of dreadful famine, which will devour all the stores which 
they will have laid by in the good years, They must be careful,even during the famine, not to 
consume all the grain; they must by special arrangement save a little for seed, lest they should be 
helpless even when the Nile brought down abundant waters from the rains at its sources, 


1706. This is a symbo! of a very abundant year, following the seven years of drought. The 
Nile must have brought abundant fertilising waters and silt fromits upper reaches, and there was 
probably some rain also in Lower Egypt. The vine and the olive trees, which must have suffered 
in the drought, now revived, and yielded their juice and their oil; among the annuals, also, the oil 
seeds, such as linseed, sesamum, and the castor oil plant, must have been grown, as there was 
irrigated land and to spare from the abundant grain crops. And the people's spirits revived, to 
Senjoy the finer products of the earth, when their absolute necessities had been more than met in 
their grain crops, 
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1707. The cup-bearer must have reported Joseph's interpretation to the king, and the king 
naturally wanted to see Joseph himself, He sent a messenger to fetch hit, 


1708, The king’s messenger must have expected that a prisoner would be only tuo overjoyed at 
the summons of the king. But Joseph, sure of himself, wanted some assurance that he would be 
safe from the sort of nagging and persecution to which he had been subjected by the ladies. We 
saw in verse 33 above that he preferred prison to their solicitations. He must therefore know what 
wasin the mind of the women now. Note how discreetly he omits any particular mention of 
Zulaikha, who after ali had been kind to him, and whose unschooled love had been tested all these 
years and been nearly purified of its grosser elements by now. But Mrs. Grundy, who understood 
(and perhaps practised for herself) only the grosser side of her passion, must be put in her place, if 
Joseph was to have a chance of doing the great work for which he was marked out. 


1709, If the king (‘thy lord’’) did not know ofall the snares which had been laid for Joseph 
by the ladies, God (“my Lord”) knew all their secret motives and plots. 


1710, Joseph’s message was conveyed by the messenger to the king, who sent for the ladies 
concerned. Among them came Zulaikhbd. ‘What was this affair? said the king: “ tell me the 
whole truth." 
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VW. Zulaikha stood by, while the other ladies answered. Their answer was the answer of 
Mrs. Grundy, grudgingly acknowledging the truth of Joseph's innocence and high principles, but 
holding a discreet silence about Mrs. Grundy’s own part in egging on poor Zulaikha to sin, wrong-doing, 
and revenge. When they had done, she began. She did not mince matters, She acknowledged her 
own guilt, freely and frankly. This was no time for her even to refer to other ladies,—their jealousy, 
their gross-mindedness, theit encouragement of all that was frail or evil in herself. These things 
she ignored. But to ber awakened spiritual consciousness it was a triumph that Joseph, whom she 
adored, was true in every sense, in word and deed, and that that truth should be proclaimed in 
open Court before all, as was indeed already known to all concerned when she had taken the 
blame on herself before the assembly of ladies, and her own spirit had not yet been emancipated. 
What had happened to her since? She had learnt much in sorrow, pain, and humiliation. She had 
learnt the vanity of carnal love. But Joseph, true of heart, calm in every turn of fortune, had 
taught her to question herself whether, in spite of all her sin, she could not yet be worthy of him. 
Perhaps her husband was dead, and she a widow. But she must see whether she could understand 
love in the sense in which Joseph would have her understand it—that pure surrender of self, which 
has no earthy stain to it ! 


1712, I construe verses 52 and 53 to be a continuation of Zulaikha's speech and have translated 
accordingly. There is both good reason and authority (¢.g. Ibn Kathir) for this. But the majority of 
Commentators construe verses 52-53 to be spoken by Joseph, in which case they would mean that 
Joseph was referring to his fidelity to the 'Aziz, that he had never taken advantage of his absence to 
play false with his wife, although he (Joseph) was human and liable to err. In my view Zulaikha, 
while fully reprobating her own guilty conduct, claims that she has at least been constant, and 
that she hopes for mercy, forgiveness, and the capacity to understand at last what true love is. 
Whatever false charge she made, she made it ina moment of passion and to his face,never in 
cold blood, or behind his back. 


Guide the snare of the false ones, i.¢., allow such snare to attain its goal. 
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1713, See last note. I construe this verse to be a continuation of Aulaikha's speech, It is more 
appropriate to her than to Joseph. As I understand it, Zulaikb& has at last come to have a rewlisa- 
tion of all that had been wrasg-in her conduct and a glimmering of the {rue meaning of spiritual 


love, which has something divine in it, and which cannot be attamed except by the outpouring of 
alt our soul to God. 


“4714, Joseph had not yet appeared before the king. ‘The king's order in the same Lerms im verse 
59 above had led toa message from Joseph and the subsequent public proceedings with the ladies. 
Now that Joseph's innocence, wisdom, truth, and trustworthiness had been proved, and confirmed 
by Zulaikha’s splendid tribute, and Joseph’s own manly bearing before the king, the king was much 
impressed, and took him specially to serve about his own person as his trusty and confidential 
Waztr, If, as is probable, the ‘Aziz had by this time died (for he is never mentioned again) Joseph 
succeeded to his office, and he is addressed as ‘Aziz in verse 78 below. But Joseph got more than 
his rank and powers, as specially selected to carry out a great emergency policy to meet the very 
difficult times of depression that were foretold. He was given plenary powers and the fullest ¢on- 
fidence that a king could give to his most trusted and best-proved Wazir or Prime Minister, with 
special access to his Person, like a Grand Chamberlain. 


1715, Who was this Pharaoh, and what approximate date could we assignto him? He was 
Probably a king of the Hyksos Dynasty, somewhere between the 19th and the 17th century B.C. 
See Appendix IV, on Egyptian Chronology and Israel (printed after S. vii). 


1716. Joseph had been given plenary authority by the king. He could have enjoyed his dignity, 
drawn his emoluments, put the hard and perhaps unpopular work on the shoulders of others, and 
kept.to himself the glitter and the kudos. _ But that was not his way, nor can it indeed be the way 
of any one who wants to do real service. He undertook the hardest and most unpopular task him- 
self, Such a task was that of organising reserves in times of pienty, against the lean years to come. 
He deliberately asked to be put in charge of the granacies and store-houses, and the drudgery of 
establishing them and guarding them, for the simple reason that he understood that need better 
than anyone else, and was prepared to take upon himself rather than throw on to another the 

‘obloquy of restricting supplies in times of plenty. 
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1717, What a wonderful example of the working: of divine Providence! The boy whom his 
jealous brothers got rid of by selling him into slavery for a miserable price becomes the most trusted 
dignitary in a foreign land, chief minister in one of the greatest empires of the world of that day. 
And this not for‘himself only, but for his-family, for the world at large, and for that noble example 
of righteousness and strenuous service, which he was to set fof all time. According to tradition, 
Joseph’s age was barely 30 at that time! ; 

As, when, or where he pleased: ‘haithu refers to manner, time, or place. He had a Dictator's 
powers, but as his fidelity was fully proved (xii, 53) these powers were for service rather than for self. 


1718. To the righteous, whatever rewards (if any) that come inthis world are welcome for the 
opportunities of service which.they open out. But the true and best reward is in the Hereafter. 


1719. Years pass; the times of-prosperity go by ; famine holds the land in its grip; and it extends 
to neighbouring countries. Joseph's preparations are complete. His reserves are ample to meet the 
calamity. Not only does Egypt bless him, but neighbouring countries sent to Egypt to purchase 
corn. All are received with hospitality, and corn is sold to them according to judicious measure, 

Now there has been one sorrow gnawing at Joseph's heart. His podr father Jacobt How he 
must have wept, as indeed he did, at the loss of his beloved Joseph! And Joseph's little brother 
Benjamin, born of the same mother as himself; would the other ten brothers, not by the same 
mother, have any affection for him, or would they tredt him, as they treated ‘Joseph? How would 
the whole family-be in these hard times?’ A sort of Wnswer’ catne when the ten seltish brothers, driven 
by famine, came from Canaan to buy corn, Joséph,’ ‘though so great a man vkept the details of 
the famine department in his own hands’: otherwise there might have been Waste. But to the 
‘public he was a mighty Egyptian administrator, probably in Egyptiasi dress, and with all the 
paraphernalia of his rank about him. Wheh his brothers came, he knew them, but they did fot 
know he was Joseph, In their thoughts’ Joseph” was probably some menial slavé in a remote 
household, perhaps alresdy Starved to death in these Hard times 
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1720. Joseph treated his hrothera liberally. Perhaps he condescended to enter into conversation 

with these strangers, and enquired about their family. The ten brothers had come. Had they left 
a father behind them? What sort of a person washe? Very aged? Well, of course he could not 
come, Had they any other brothers? Doubtless the ten brothers said nothing about their lost 
‘Joseph, or told some lie about him. .But perhaps their host's: kindly insistence brought Benjamin 
into the conversation. How old was he? Why had they not brought him? Would they bring him 
next time? Indeed they must, or they woukd get no: more corn, and he—the great Bar piian 
Wath sould not even see them, 


1721. The brothers said: “ Certainly, we shall try to beg him of our father, and bring him away 
‘with us: we shall certainly comply with your desire.” In reality , they probably loved Benjamin no 
More than they loved Joseph, But they must get food when the present supply was exhausted, and 
they must humour the great Egyptian Wazir. Note that they do not call Jacob “our father” but 
“his father”: hotv little they loved their aged father, whom they identified with Joseph and 
Benjamin t Their trial and their instruction in their duties is now being undertaken by Joseph, 


1722, Bidp@at: stock-in- trade; capital with which business is carried on; money when it is uged 
ag capital for trade. It is better here to suppose that they were bartering goods for grain, 
Cf. xii, 19, 
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1723. It was most important for Joseph's plan that they should come back. If they came back 
at all, they could not come without Benjamin after what he had told them. As an additional 
incentive to their coming back, he returns the price of the grain in such a way that they should find 
it in their saddle-bags when they reach home. 


1724, On their return they no doubt told Jacob all that had transpired. But to beg Benjamin of 
him was no easy matter, as Jacob did not trust them and had no cause to trust them after their 
treatment of Joseph. So they use the argument of urgent necessity for all it is worth, 


1725. I construe Jacob's answer to be a flat refusal to let Benjamin go with them. It would be like 
the former occasion when he trusted Joseph with them and they lost him, Did they talk of taking 
care of him? The only protection that he trusted was that of God. He at least showed mercy to 
old and young alike. Did man show such mercy? Witness his sad old age and his lost little Joseph | 
Would they bring down “ his grey hairs with sorrow to the grave" ? 


1726, The ten brothers did not take their father’s refusal as final. They opened their saddle- 
bags, and found that the price they had paid for their provisions had been returned to them. They 
had got the grain free! What more could they desire? The spell which Joseph had woven now 
worked, If they only went back, this kind Wazir would give more grain if they pleased him. And 
the only way to please him was to take back their younger brother with them, It would cost them 
nothing. Judging by past experience they would get a whole camel's load of grain nw. And so 
they stated their case to the aged father. 
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1727, Two meanings are possible—cither or perhaps both, ‘ What we have brought now is 
nothing compared to what we shall get if we humour the wlum of the Egyptian Wazir, And, more- 
over, Egypt seems to have plenty of grain stored up. What isa camel-load to her Wazir to give 
away ?’ 2 

1728, The appeal to the family's needs in the time of famine at length made Jacob relent, but he 
exacted a solemn promise from the brothers, under the most religious sanctions, that they would 
bring Benjamin back to him, unless they were themselves prevented, as the Insurance Policies say, 
“by an act of God,” so that they became really powerless, ‘To that promise Jacob called God to 
witness, 


1729, This is more than a formula. God is invoked as present and witnessing the bargain, and 
to Him both parties make over the affair to arrange and fulfil. 


1730. The Commentators refer to a Jewish or Eastern custom or superstition which forbade 
members of a numerous family to go together in a mass for fear of ‘the evileye”. But apart from 
East or West, or custom or superstition, it would be ridiculous for any Jarge family of ten or eleven 
to parade together in a procession among strangers. But there was even a beiter reason in this 
particular case, which made Jacob's advice sound, and Jacob was, as stated in the next verse, a 
man of knowledge and experience. Here were eleven strangers dressed alike, in a dress not of the 
country, talking a strange language, coming in a time of stress,on an errand for which they had no 
credentials. Would they not attract undue attention and suspicion if they went together? Would 
they not be taken for spies?—6r for men bent on some mischief, theft or organised 
crime? Such a suspicion is referred to in verse 73 below. By entering separately they would attract 
little attention. Jacob very wisely tells them to take all human precautions, But like a man of God 
he warns them that human precautions would be no good if they neglect or run counter to far 
weightier matters—God's Will and Law. Above all, they must try to understand and obey this, 
and their trust should be on God rather than on human usages, institutions, or =e however 
good and reasonable these might be, 
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C. 112,—When the brothers went back without Benjamin, 
(xii. 69-93.) Jacob was overwhelmed with grief, but he bore 

‘ . His affliction with patience and faith in God. 
He refused to be comforted and sent his sons back, 
To Egypt. At last Joseph revealed himself, 
Forgave them, and sent his snirt by them 
To Jacob, to tell him the good news 
That Joseph lived and did great work 
In Egypt, and had sent for his whole family 
To come and rejoice and live in the land 
Of Egypt, and be a blessing to all. 














1731. See the last verse and n, 1730. Though they scrupulously observed their father's 
injunctions tothe letter, their hearts were not yet pure, and they got into trouble, as the later 
Story will show. ‘They had the hardihood to cast aspersions on Joseph, not knowing that they 
were in Joseph’s power. And Joseph took a noble revenge by planning a reunion of the whole 
family and shaming the ten brothers into repentance. He was the instrument for the fulfilment of 
God's Plan. . ‘ 


1732. It is a necessity of a Prophet's soul that he shou'd speak out and teach all that he 
knows, to the worthy and unworthy alike, This Jacob did to his. unworthy sons, as well as to his 
worthy sons whom he loved best. It was not for himas a Prophet to guatantee any results. In 
this case he could not save his sons from getting into trouble merely because they followed the 
letter of his advice in a small matter. Apply this to the teaching of a greater than Jacob. Men who 
literally observe some smal! injunctions of the Holy Prophet Muhammad and neglect. the greater 
principles which he taught cannot blame him for their troubles and difficulties. If they-examined 
the matter, they would find that they brought the troubles on themselves. 4 , 


1733. ‘The men of God are full of knowledge,—not as Ten, but as taught by the: grace of God. 
For men, as such, are (as Carlyle said) mostly fools,— devoid of knowledge and understanding. 
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1734, The ten brothers, with Benjamin, ariived in Egypt, and waited on the great. Wazir. 
Joseph again received them hospitably, even more so than before, as they had complied with his 
request to bring Benjamin. No doubt many shrewd and probing questions were asked by Joseph, 
and no doubt it was clear that Benjamin was one apart from the other ten. Baidhawi fills up the 
picture of the great feast for us. ‘The guests were seated two by two., Benjamin was the odd one, 
and Joseph courteously took him to his own table. 


1735. After the feast the question of lodgings arose, ‘They were to be accommodated (wo by 
two, Again Benjamin was the oddone. What more natural than that the Wazir should take him 
to,himself? fe thus got a chance of privacy with hin. He disclosed his identity to him, charging 
him to keep itasecret, and to take no notice of any strange doings that might occur. He must 
have learnt from Benjamin about his father and about the inner doings of the family, He must get 
them all together into Egypt under his own eye, He had a plan, and he proceeded to put it into 
execution, . 


» 1736 The past tense of Nani, combined with the aorist of }'u'malin, signifies that the 
reference is to their brother's doings, past, present, arid future. Benjamin was not to mind what 
wrongs they had done in the past, or how they behaved ia the present’ or the immediate future, 
Joseph had a plan that required Benjamin's silence in strange circumstances, 


1737, Joseph's plan was to play a practical joke on them, which would achieve two objects, 
-Immediately it would put them into some consternation, but nothing comparable to what he had 
suffered at their hands. When the plan was unravelled, it would make them thoroughly ashamed of 
‘themselves, and ‘dramatically bring home their guilt to them. Secondly, it would give him an 
excuse to detain Benjamin and bring their aged father into Egypt. He contrived that a valuable 
drinking cup should be concealed in Benjamin's saddle-bag. When it was found after an ostentatious 
tearch, he would detain the supposed culprit, and attain his object, as the story relates further on, 
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1738. As strangers in a strange land, they were liable to be suspected as‘spies or men who 
meditated some unlawful design, or some crime, such as theft, which would be common ina season 
of scarcity. The brothers protested against the absurdity of such a suspicion after they had been 
entertained so royally by the Wazir. 

1739, “That might be all very well,” said the Egyptians, “but what if it is found by a search 
that you have in fact abused the Wazir's hospitality by stealing a valuable cup?” 

1740. We must try to picture to ourselves the mentality of the ten. They understood each other 
perfectly, in their sins as wellas in other things. For themselves, the search held out no fears. 
Besides they had had no opportunity of stealing. But what of that young fellow Benjamin? They 
were ready to believe anything against him, the more so as the Wazir's partiality for him had lent 
akeen edge to their jealousy. Judging by their own standards, they would not be surprised if he 
had stolen, seeing that he had had such opportunities—sitting at the High Table and staying with 
the Wazir. They felt very self-righteous, at the same time that they indulged in the luxury of 
accusing in their thoughts the most innocent of men! Supposing he had stolen, here would bea 
fine opportunity of getting rid of him. What about their solemn oath to their father? Oh! that 
was covered by the exception. He had done for himself. They had done all they could to protect 
him, but they were powerless, The old man could come and see for himself. 

1741, This was their family custom, It was of course long anterior to the Mosaic Law, which 
laid down full restitution for theft, and if the culprit had nothing, he was to be sold for his theft 
(Exod. xxii. 3). But here the crime was more than theft. It was theft, lying, and the grossest abuse 
of confidence and hospitality. While the ten felt a secret satisfaction in suggesting the penalty, 
they were unconsciously carrying out Joseph's plan. Thus the vilest motives often help in carrying 
out the most beneficent plans. ' 

1742, The pronoun “he” can only refer to Joseph. He may have been present all the time, or 
he may just have come up, as the supposed theft of the king's own cup (xii. 72 above) was a very 
serious and important affair, and the investigation required his personal supervision. All that his 
officers did by his orders was hisownact. Asthe lawyers say: Qui facit per alium, facit per se 
(whoever does anything through another, does it himself). 
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1743. The Arabic word here used is wi'dun, plural au'iya, which includes bags, lockers; boxes,-or 
any receptacles in which things are stored.; Notice the appropriateness of the words used. The cup 
was concealed ina saddle-bag (relt),. verse 70 above, When it comes to searching, they must 
search all the baggage of every description if the search was to be convincing and effective. 


1744, I refers to the dtinking-cup, the styayat, which isa feminine noun: hence the feminine 
pronoun (ha) in Arabic. 

1745, Let no one suppose that it was a vulgar or wicked trick, such as we sometimes hear of in 
police courts, when property is planted on innocent men to get them into trouble. On the 
contrary it was a device or stratagem) whose purpose was to show up wickedness in its true colours. 
to give ‘ita chance of repentance, to bring about forgiveness and recoiciliation, to give Solace to 
the aged father, who had suffered so much, and above all, to further that jarger plan for the 
instruction of the world, which is unfolded in Israel’s religious history, Joseph was a man of God, 
but he could not have carried out this plun or taken the first step, of detaining his brother, except 
with the will and permission of God, Whose Plan is universal and for all His creatures, 


1746. If we examine this world’s affairs, there are all sorts of plans, and all degrees of lolly and 
wisdom, The wicked ones plan; the foolish ones plan; the simple ones plan; then there are men 
who think themselves wise and are perhaps thought to be wise, but who are foolish, and they have 
their plans: and there are degrees of real and beneficent wisdom among men. God, the Universal 
Planner, is above all. Anything good in our wisdom is but a reflection of His wisdom, and His 
wisdom can even turn folly and wickedness to good. 


1747, The hatred of the Ten for Joseph and Benjamin comes out again. They are not only 
ready to believe evil of Benjamin, but they carry their thoughts back to Joseph and call him a thief 
as well, They had injured Joseph; and by a false charge of this kind they salve their conscience, 
Little did they suspect that Joseph was before them under another guise, and their falsehood and 
treachery would soon be exposed. 


_ 1748. There were many secrets: (1) that he was Joseph himself ; (2) that his brother Benjamin 
knew him ; (3) that there was no guilt in Benjamin, but the whole practical joke was in furtherance 
of a great plan (see n. 1745 above) ; (4) that they were giving themselves away, and were unconsciously 
facilitating the pian, though their motives were not above-board, 
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1749, "Ah!" thought Joseph, “you think that Benjamin is safely out of the way, and that 
Joseph was got rid of long since! Would you be surprised to know that you have given yourselves 
away, that you are now inthe power of Joseph, and that Joseph is the very instrument of your 
exposure and (let us hope) of your repentance?” 


1750. I have translated the title of ‘Aziz here as “the exalted one’? when addressed to Joseph, 
in order not to cause confusion with the other man, the ‘Aziz to whom Zulaikha was married, and 
who is apparently no longer now in the land of the living. See xii. 30 above, and notes 1677 and 
1714. 


1751. There is a little sparring now between the Ten and Joseph. They are afraid of meeting 
their father's wrath, and he holds them strictly to the bargain which they had themselves suggested. 


1752, Kabir may mean the eldest, But in xii, 78 above, Kabir is distinguished from Sheikh, and 
T have translated the one as “ venerable" and the other as “aged”. In xx. 71, Kabir obviously means 
“ leader" or “ chief’, and has no reference to age. 1 therefore translate here by the word “ leader", 
that brother among them who took the most active part in these transactions. His name is not 
given in the Quran. The eldest brother was Reuben. But according to the biblical story the 
brother who had taken the most active part in this transaction was Judah, one of the elder brothers, 
being the fourth son, after Reuben, Simeon, and Levi, and of the same mother as these. It was 
Judah who stood surety to Jacob for Benjamin (Gen. xliii.9). It is therefore natural that Judah 
should, as here. offer to stav behind. " 
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1753, The pledge he had given was to his father, and in God’s name. Theretore he was bound 
both to his father, and to God. He must await his father’s orders and remain here as pledged, 
unless God opened out some other way. For example the Egyptian Wazir might relent: if so, he 
could go back with Benjamin to his father, and his pledge would be satisfied. 


1754, ‘He stole in secret and without our knowledge, How could we in the circumstances 
prevent it?’ This may have heen a good statement forthe other nine brothers, but Judah was 
himself personally and specially pledged. 

1753, To vouch for the truth of the story, the nine brothers are asked by Judah to appeal to 
their father to enquire at the place where they stayed and the caravan with which they came, and he 
would find that the facts were as they siated them. The nine brothers came back and told their 
father as they had been instructed by Judah. 


1756, Jacob was absolutely stunned by the story, He knew his darling little Benjamin too wel! 
to believe that he had committed theft. He flatly refused to believe it, and called it a cock-and-bull 
Story, which indeed it was, though not in the sense in which he reproached the nine brothers. With 
the eye of faith he saw clearly the innocence of Benjamin, though he did not see every detail of 
what had happened. 


1757. With the eye of faith he clung toeven a larger hope. Perhaps all three of his lost: sons 
would come back,—Joseph, Benjamin, and Judah, His faith in God was unswerving, although alast 
the present facts altogether unmanned him, 
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1758, The old father's grief is indescribable. Yet with what master-strokes it is described here! 
One sorrow brings up the memory of another and a greater one. ‘Benjamin is now gone!- Oh but 
Joseph! his pretty dream of boyhood! his greatnéss foretoid! and now ‘how dark was’ the world! 
If he could but weep! Tears might give relief, and his | red and swollen eyes might yet regain their | 
light!’ But his grief was too deep for tears. His eyes lost their colour, and became a dull white, 
The light became a mere bhur, «white glimmer. Darkness seemed to cover everything, ‘So it was 
in the outside world. So was it in his mind. His grief was unshared, unexpressed, and uncomplain- 
ing. Who could share it? Who could understand it? He bore his sorrow in silence. ° Yet his 
faith was undimmed, and he trimmed the lamp of patience, that sovereign virtue for those who 
have faith. 


1759, A speech full of jealousy, taunting malice, and lack of understanding,—one that would have 
driven mad any one Jess endowed with patience and wisdom than was Jacob the man of God, It 
shows that the sons were still unregenerate, though the time of -their repentance and reclamation 
was, drawing nigh. The cruel heartlessness of their words is particularly out of place, as Jacob 
bore his sorrow in silence and complained to no mortal, but poured out’ his distraction and grief 
only to God, as stated in the next verse. 

’ 1760," Jacob's plaint to God ‘is about himself, not ‘about God’ $s doings. He bewails the distrac- 
tion of his mind and his occasional breaking out of those bounds of patience which he had'set for 
himself, 

1761, He knew of God's merciful and beneficent dealings with man in a way his shallow sons 
did not. And his perfect faith in God also told him that all would be well. He never gave up hope 
for Joseph, as his directions in the next verse show. They may be supposed to have been spoken 
after a little silence of Grief‘ and thought. That silence I have indicated in punctuation by three 
dots. € 

1762. The word is rau, not vif, a8 some translators have mistakenly construed it. Fauh 
incjudes the idea of a Mercy that stills or calms our distracted state, and is particularly, appropriate, 
here in the mouth of Jacob,” "" * ; ; 
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1763. Jacob ignores and lorgives the sting and malice in the speech of his sons, and like a true 
man of God, stilf wishes them well, gives them sound advice, and sends them on an errand which is 
to open their eyes to the wonderful ways of Providence as much as it will bring consolation to his 
own distressed soul. He asks them to go again in search of Joseph and Benjamin. Perhaps by now 
he had anidea that they might be together in Egypt. In any case their stock of grain is again 
low, and they must seek its replenishment in Egypt. 


1764. The nine brothers come back to Egypt according to their father’s direction. Their first 
careis toseethe Wazir. They must tell him of all their father's distress and excite his pity, if 
perchance he might release Benjamin. They would describe the father’s special mental distress as 

’ well as the distress which was the common lot of all in famine time. They had spent a great part 
of their capital and stock-in-trade. They would appeal to his charity. It might please so gréat a 
man, the absolute governor of a wealthy state. Andthey did so, Perhaps they mentioned their 
father's touching faith, and that brought Joseph out of his shell, as in the next verse. 


1765. Joseph now wants to reveal himself and touch their conscience. He had but to remind 
them of the true facts as to their treatment of their brother Joseph, whom they pretended to havellost. 
He had hy now also learnt from Benjamin what slights and injustice he too had suffered at their hands 
after Joseph's protection had been removed from him in their home. Had not Joseph himself seen 
them but too prone to believe the worst of Benjamin and to say the worst of Joseph? But Joseph 
would be charitable—not only inthe sense which they meant when they asked for a charitable 
grant of grain, but in a. far higher sense. He would forgive them and put the most coaebls 
construction on what they did,—that they knew not what hey were doing! 


1766, Their father's words, the way events were ere themselves, Joseph's questionings, 
perhaps Benjamin's manner now,—not a slave kept in subjection but one in perfect love and under- 
Standing with this great Wazir,—perhaps also a recollection of Joseph's boyish dream,—all these 
things had prepared their minds and they ask the direct question, “Art thou Joseph?" They get the 
direct repiy, “ Yes, am Joseph ; and if you have still any doubt of my identity, here is Benjamin ; 
ask him, We have suffered much, but patience and right conduct are at last rewarded by God |" 
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1767, The scales fall from the eyes of the brothers. We may suppose that they had joined Judah 
at this interview, and perhaps what Judah had seen when he was alone helped in the process of 
their enlightenment. They are convicted of sin out of their own mouths, and now there is no 
arritre pensée, no reserve thought, in their minds, They freely confess their wrong-doing, and the 
justice of Joseph's preferment. 

1768, Joseph is most generous, He is glad that they have at last seen the significance of what 
happened, But he will not allow them at this great moment of reconciliation to dwell on 
their conduct with reproaches against themselves. ‘l'here is more urgent work todo. An aged and 
beloved father is eating out his heart in far Canaan in love and longing for his Joseph, and he must 
be told all immediately, and" comforted in body, mind, and estate,” and so he tells the brothers to 
hurry back immediately with his shirt as a sign of recognition, as a proof of these wonderful 
happenings. 

1769. It will be remembered that they had covered their crime by taking his shirt, putting on the 
stains of blood, and pretending that he had been killed by a wolf: see above, xij. 17-18. Now that 
they have confessed their crime and been forgiven, and they have joyful news to tell Jacob about 
Joseph, Joseph gives them another shirt of his to prove the truth of their story. It is a rich shirt, 
befitting a ruler of Egypt, to prove his good fortune, and yet perhaps its design and many colours 
(xii, 18, n. 1651) were reminiscent of the lost Joseph. The first shirt plunged Jacob into grief, This 
one will now restore him, See the verses follawing. 


&,113,} $85 [S. xiz. 94-96. 


And ever leads those who ate true 
To beatitudes undreamt of. So 
Did it happen in Mustafa’s life. 
Will man not learn to rely on God 
As the only Reality, turning away 
From all that is fleeting or untrue ? 
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1770. Literally, ‘I feel the scent, or the air, or the atmosphere or the breath of Joseph’; for ri) has 
all these significations. Or we might translate, ‘I feel the presence of Joseph in the air. Whena 
long-lost friend is about to be found or heard ol, many people have a sort of presentiment of it, 
which they call telepathy. In Jacob's case it was more definite. He had always had faith that 
Joseph was living and that his dream would be realised. Now that faith was proved true by his 
own sons ; they had been undutiful, and hard, and ignorant ; and circumstances had converged to 
prove it to them by ocular demonstration. Jacob's soul was more sensitive. No wonderhe knew 
already before the news was actually brought to hit. 


1771, " They” must be the people around him, before the brothers actually arrived. These same 
brothers had sedulously cultivated the calumny that their father was an old dotard, and everybody 
around believed it, even after its authors had to give itup Thus hes die hard, once they get a start, 


1772, We may suppose this to have been Judah (see notes 1752 and 1753 above) who was pledged 
to his father for Benjamin, and who could now announce the good news not only of Benjamin but 
of Joseph. We can imagine him hurrying forward, to be the first to tell the news, though the plural 
pronoun for thoss whom Jacob addresses in this verse, and for those who reply in the next verse, 
shows that all the brothers practically arrived together. 


1773, The patticle fa (“ then") has here the force of “ forthwith”. 


1774, Jacob's sight had grown dim ; his eyes had become white with much sorrow for Joseph 
(see xii. 84 above). His mind had also become dark and distracted (xii. 85). Both his physical and 
Mental vision now became clear and bright as before. 


1775. He had said this (xii. 86) when everything was against him, and his sons were scoffets. 
Now they themselves have cone to say that his faith was justified and his vision was true. 
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1776. He fully intended to do this, but the most injured party was Joseph, and it was only fair 
that Joseph should be consulted. In fact Joseph had already forgiven his brothers all their past, 
and his father could confidently look forward to Joseph joining in the wish of the whole fainily to 
turn to God through their aged father Jacob in his prophetic office. 


1777. At length the whole family arrived in Egypt and were re-united with Joseph, T hey were 
all entertained and provided with homes, But the parents were treated with special honour, as was 
becoming both to Joseph's character and ordinary family ethics. His mother Rachel had long been 
dead, but he had been brought up by his mother's sister Leah, whom his father ne also married. 
Leah was now his mother. They were lodged with Joseph himself. 


1778, This is in Arabic in the plural, not in the dual number. The welcome is for all to Egypt, 
and under the auspices of the Wazir of Egypt. They came, therefore, under God's will, toa double 
sense of security: Egypt was secure from the famine unlike the neighbouring countries ; and they 
were to be cared for by the highest in the land, 


4779. Certainly metaphorically: probably also literally. By Eastern custom the place of honour 
at a ceremonial reception is on a seat on a dais, with a special cushion of honour, such as is assigned 
to a bridegroom at his reception. To show his high respect for his parents, Joseph made them ait 
ona throne of dignity. On the other hand, his parents and his brothers,—all performed the 
ceremony of prostration before Joseph in recognition of his supreme rank in Egypt under the 
Rharaoh. And thus was fulfilled the dream or vision of his youth (xit. 4 above, and ni 1633), 
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1780. Note how modést Joseph is throughout. The frst things he thinks of among God's 
gracious favours to him are: (1) that he was brought out of prison and publicly proclaimed to be 
honest and virtuous; and (2) that his dear father was restored to him, as well as the brothers 
who had persecuted him all his life. He will say nothing against them personally. In his 
husn-i-gann (habit of interpreting everyone and everything in the most favourable and charitable 
light), he looks upon them as having heen misled, It was Satan (the power of Evil) that set them 
against him. But now all is rectified by the grace of God, to Whom he renders due praise, 


1781. Then he turns to God in prayer, and again his modesty is predominant. He held supreme 
power under the king, but he calls it “some power" or authority. His reading of events and 
dreams had saved millions of lives in the great Egyptian famine ; yet he refers to it as "something 
of the interpretation of dreams and events”. And he takes no credit to himself. “All this,’? ha 
says, “was Thy gift, oh God! For such things can only come from the Creator of the heavens and 


the earth,” 


1782. Power in the doing of things as well as power in intelligent forecasts and plans,—both must 
look to God : otherwise the deed and the plan would be futile. 


‘ 1783. Joseph's prayer may be analysed thus: (1) I am nothing; all power and knowledge are 
Thine; (2)}such things can only come from Thee, for Thou art the Creator of all; (3) none can 
Protect me from danger and wrong, but only Thou; (4) Thy protection I need both in this world and 
the next; (5) may I till death remain constant to Thee; (6) may I yield up soul to Thee in cheerful 
submission to Thy will; (7) in this moment of union with my family after many partings, let me 
think of the final union with the great spiritual family of the righteous, How marveliously apt ta 


the occasion! 
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1784. The story is finished, But is it a story? Itis rather a recital of forces and motives, 
thoughts and feelings, complications and results, ordinarily not seen by men, However much they 
concert their plans and unite their forces, whatever dark plots they back with all their resources,— 
the plan of God works irresistibly, and sweeps away-all their machination§’. The good.win through 
in the end, but not always as they planned; the'evil are foiled, and often their very plots help the. 
good. What did the brothers désire in trying to get rid of Joseph, and what actually happened? 
How did Zulaikha form an image of her love, what false traps and sins did it not lead her into, and 
how, through it all, by her constancy and faith, did she see‘her way to a higher, nobjer, and purer 
love? How wrong was it of the cup-bearer to forget Joseph, and yet how his very forgetfulness 
kept Joseph safe and undisturbed in prison until the day came when he should tackle the great 
problems of Pharaoh's kingdom? With every character in the story there are problems, and the 


whole is a beautifully balanced picture of the working of God's providence in man’s chequered 
destiny. \ 


1785. The holy Apostle, was no actor in those scenes; yet by inspiration he was able to expound 
them in the divine light, as they had never been expounded before, whether in the Pentateuch or 
by any Seer before him.. And allegorically they figured his own story,—how his own brethren 
sought to betray and kill him, how by God's providence he was not only saved but he won through, 
and how his own friends misconceived their love for him and had to be taught that true love ‘which 
transcends sex and self. Of such a dream of love Plato had an inkling. 


1786. In spite of such an exposition and such a convincing illustration, how few men really have 
true faith,—such a faith as Jacob had in the old’story, or Muhammad the Chosen-One had, in the 
story which was actually unfolding itself on the world's stage when this Stra was revealed, shortly 
before the Hijrat? Mustafa's ardent wish and faith was to save his people and all mankind from 
the graceless condition of want of faith. But his efforts were flouted, and he had ta leave his 


home and suffer all kinds of persecution ; but, like Joseph, and more than Joseph, he was marked 
out for great work, which he finally achieved. 


1787. The divine Message was priceless; it was not for the Messenger’s personal profit, nor 
did he ask of men any reward for bringing it for their benefit., It was for all creatures —titerally, 
for all the worlds, as explained in i,, ii. n. 20, 
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1788, Not only can we learn through Scripture of the working of God’s providence in human 
history and thehistory of individual souls. His Signs are scattered literally throughout nature~ 


throughout Creation—for all who have eyes to see. And yet man is so arrogant that he turns away 
his very eyes from them ! 


1789, ‘Eyen if peopte profess a,fominal faith in God, they corrupt it by believing.in ather things 
as if they: were God's partners, or hdd some share in the shaping of the world’s destinies! ‘In some 
circles, it is idolatry, the worship of stocks and stones. In others, it is Christolatry and Mariolatry, 
or the deification of heroes and men of renown. In others it is the powers of Nature or of Life, or of 
the human intellect personified in Science or Art ‘or invention, and this is the more common form of 
modern idolatry, Others again worship mystery, or imaginary powers of good or even evil: greed 
and fear are mixed up with these forms of worship. Islam calls us to worship the One True God, 
and Him only, 


1790. Gashiyatesvovering veil, pall; used for the Judgment to come, which will be so dark and 
appalling as to hide up all other petty things, and be the one great reality for the souls that were 
slaves to evil. 


1791, The metaphor is changed, from intensity of darkness to suddenness of time. It will come 
before they are aware of it. Let them not feel any sense of safety in sin. 


1792, Islam holds fast to the one central! fact in the spiritual world,—the unity of God, and all 
‘Reality springing from Him and Him alone. There can be no one and nothing in competition 
with that one and only Reality. It is the essence of Truth. All other ideas or existences, including 
our perception of Self, are merely relative,mere projections from the wonderful faculties which 
He has given tous. This is not, to us, mere hypothesis. It is in out inmost experience. In the 
physical world, they say that seeing is believing. In-our inner-world this sense of God is as clear 
as sight in the physical world. Therefore, Mustafa and those who really follow him in the triest 
sense of the word, call all the world to see this Truth, feel this experience, follow this Way. They 
will never be distracted by metaphysical speculations, whose validity will always be doubtful, nor 
be deluded with phantoms which lead men astray. 
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1793. It was men that God sent as His Messengers to explain Him to men. He did not send 
angels or gods. Into His chosen men He breathed His inspiration, so that they could see truer 
than other men. But they were men living with men,—in men’s habitations in town or country ; 
not recluses or cenobites, who had no personal experience of men’s affairs and could not be teachers 
of men in the fullest sense. Their deeds tell their own tale. 


1794. The righteous, the men of God, had, as in Joseph's history, some evidence of God's 
providence in this very world, with all its imperfections as refiecting our imperfections. But this 
world is of no real consequence to them. Their home is in the Hereafter. Joseph's earthly home 
was in Canaan: but he attained his glory elsewhere ; and his spiritual Home is in the great Society 
of the Righteous (iii. 39). 

1795. Zannii (come to think): I construe the nominative of this verb to be “the apostles” in 
agreement with the best authorities. Augiba is the usual reading, though Kusgibd, the alternative 
reading, also rests on good authority, I construe the meaning to be: that God gives plenty of 
rope to the wicked (as in Joseph's story) until His own Messengers feel almost that it will be hopeless 
to preach to them and come to consider themselves branded as liars by an unbelieving world; 
that the breaking-point is then reached ; that God's help then comes swiftly to His men, and they 
are delivered from persecution and danger, while the wrath of God overtakes sinners, and nothing 
can then ward it off. This interpretation has good authority behind it, though there are differences 
of opinion. : 


1796. Their stories : i.e. the stories of the apostles or of the wicked; for the two threads inter: 
twine, as in Joseph's story. 
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. i f Joseph is not a purely imaginary fable. The People of the Book 

have Hy i dite ehored mene res } it = confirmed here in its main outline, but here there is a detailed 

spiritual exposition that will be found nowhere in earlier literature. The exposition covers all 

tides of homen life. If properly understood it gives valuable lessons to guide our conduct—an 

instance of Go's gruce and mercy to people who will go to Him in faith and put their affairs in 
ie hande ! 
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APPENDIX VI 


Allegorical Interpretation of the Story of Joseph. 
(Sdra xii.) 

Spiritual things can only be understood by symbols taken from things which 
are familiar to us in this life. Ina sense this fleeting life itself isa symbol. History 
is asymbol. The whole phenomenal world isa symbol. The reality lies behind it, 
like the real light behind the Cave, in Plato’s Theory of Ideas. This is not to say 
that Islam agrees with the Vedantists in calling this whole visible world an illusion. 
It is an illusion to suppose that it is the only world. But it is equally an illusion to 
suppose that this world is of no consequence. It is of as much consequence as our 
thoughts, feelings, dreams, and Life. We have to make use of them, study and 
respect their laws, and obey the duties imposed on us by the spiritual part of us being 
entangled in their chain. But they are not eternal, and they will pass away. Our 
duty is to prepare ourselves for the truer life, the eternal life: we emancipate ourselves 
from them, not by fleeing them (for that is impossible), but by fulfilling our obligations 
in them, as an apprentice or probationer attains his real position by completing his 
apprenticeship or probation satisfactorily and so ceasing to be an apprentice or 
probationer. 

From this point of view there is an allegorical meaning in all experience, 
history, and spiritual teaching. The temporary relationships, the fleeting events, our 
triumphs, defeats, and difficulties in this phenomenal world, are the bridges through 
which we pass to the higher world. Our temporal experiences are the foundation on 
which our greater and real Life is built up. This greater and real Life is not merely 
a thing of the future. It is within us all the time, if we only seek its truer light and 
try to fulfl-our lower and temporal forceimes by the more stable principles with which 
it furnishes us. ae ‘ 

The glimpses of the spiritual Joseph,.as I understand them, in the Qur-dn, are 
afforded us ‘in order that we may learn wisdom " (xii. 2), Stories, events, visions, 
dreams, seem all to be assimilated under the Arabic word Ahddith, The real ones among 
them (as opposed to futile fancies) have all an inner meaning. It is only given to a 
few choicer spirits to understand and expound them. Joseph was one of these choicer 
spirits. From his boyhood he had an inner vision which he treasured up in his mind. 
Its meaning—or full meaning—only dawned on him afterwards. When it did, he 
was able to fulfil his mission in life. 

This mission had many aspects. His father Jacob was also a Seer or Prophet, 
but Joseph in his maturity surpassed him in rank, and Joseph’s life and filial love 
were as it were necessary to his father to complete and crown the full achievement 
of his life. Then Joseph, among his ten half-brothers and one full brother, had 
a protective and guiding mission. To Benjamin, his one full brother, and the youngest 
in the family, he was almost like a father when Jacob reached old age and resigned 
the headship of the family. The other brothers reflect all the pettiness, wickedness, 
jealousy, spite, hatred, injustice, and lower propensities of human life, combined with 
the latent reasonableness and the capacity to repent and turn over a new leaf, which 
it was Joseph's mission to awaken at the expense of much suffering to himself. The 
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ten brothers are shown to us collectively as acting as a human social group, with all 
their arrogance based on numbers and physical strength, and contempt of older and wiser 
experience. But we are also shown how the better side of human nature sometimes 
struggles to assert itself as against the baser and grosser standards of mass mentality, 
as when one of them advised them not to take Joseph's life (xii. 10), and again, later, 
when one of them felt ashamed to show himself before his father without Benjamin and 
offered to stay behind if perchance he could release Benjamin (xii. 78, 80). But it will 
be noticed that in both cases there was a good deal of alloy with the gold. The better 
nature of the individual has always a hard fight against the lower collective standards, 
which to unregenerate’ human nature seem to be the last word in morality, like the 
herd instinct in the lower animals, This is also shown in the actions and reactions 
between Zulaikhi and the Society women. Sometimes Zulaikh& was almost on the 
point of ‘seeing the error of her ways, when her passion is inflamed and her higher 
nature suppressed’ by the bitter taste of what the world says and the discovery that 
those who cast the first stone at a delinquent would be the first to take all the so-called 
enjoyment of the sin which they are so prompt to reprobate in others. 

To the merchants who found and purchased Joseph, the handsome young slave 
of winning ways was indeed “a treasure” (xii. 19). They understood that treasure 
in a material and grasping commercial spirit, but no doubt the road journey from 
Canaan to the Egyptian capital showed them the divinely-inspired virtuous side of 
Joseph, and it is impossible to suppose that they had not much spiritual profit out of 
it. The ’Aziz of Egypt, the high official who bought him, expected much good out of 
him, wanted to treat him with honour, and adopt him as ason (xij. 21). He no 
doubt saw (if but vaguely) the moral and spiritual grandeur of Joseph, but his highest 
privilege (though he may not have known it) was that he was able to be the instrument 
by which’ Joseph was ‘established in the land” (xii. 21); and that through him the 
strange; romantic, wholly feminine character of Zulaikh& was brought into touch with 
her ideal, and through sorrow, suffering, sin, and repentance, was at last able to catch 
a‘ glimpse of that heavenly love of which she had dreamed and which she had so 
much misunderstood under the stress of human passion. On ZilaikhS our romantic 
Stiff poetry has concentrated its attention in the story of Joseph, and of this we shall 
speak presently: In the ’A'ziz’s house Joseph attained his full manhood and endow- 
ment of’ Power and Knowledge from God (xii. 22). In her ardent way as a sinner 
Zulaikh’ had a share in Joseph's development, for his virtue was tried through her 
beauty and passion and emerged triumphant. 

The Society ladies who taunted Zulaikha represent the prudish element in 
femininity. The contest between the jealous, prude and the frank, impulsive victim 
of ardent love is well:gured in the relations between the ladies and Zulaikh& right to: 
the end. Calculating hypocrisy and intolerant slander are farther from-true love! 
than a misconceived desire in eatthly love, and this point is well brought out in- 
Joseph’s story. The ladies, when they cut their fingers at Zulaikh@’s feast, are the 
typeof women who ‘figuratively cut their souls in straining at a gnat and swallowing 
& camel. 

Joseph’s slavery and prison are the types of what a righteous nian has to’ 
suffer through the sins and follies of others, in order (1) that he may bring some 
good to others, and (2) that he may develop his own character and high destiny. 
Without sorrow, suffering and striving—spiritual Jihid—even the best men cannot 
attain their full stature. Through them we are taught 9 true sense of values, The 
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slave must work, must labour, not for himself, but for others, If he does it in the 
right spirit, he exposes the hollowness of idleness, the ridiculous position of arrogance, 
and the futility of power which permits injustice. The prisoner who being innocent 
is put into a human prison enlarges his own spiritual liberty and opportunity, and 
perhaps shows up by contrast the darker and more impenetrable prison in whose grip 
his unjust incarcerators are held. The test is whether the innocent.man who is put 
into prison or subjection is able to hold up his head. If so, he is able to achieve 
Burns’s ideal, ‘‘ Preserve the dignity of man, with soul erect”: for the Tawakkul of 
Islam will have made it a part of his nature to know for certain that “ “ the Universal 
Plan will all protect.” 

The spiritual benefit which the two fellow-prisoners derived from ‘Joseph’s 
spiritual influence is explained in the notes to xii, 36-40. And then comes the period 
of Joseph's exaltation in worldly position, his strenuous administration of Egypt during 
fourteen eventful years, and perhaps to the end of his life, his opportunities to make 
the Pharaoh's power real and beneficent, instead of a mere simulacrum and a nertve- 
less show, behind which lurked injustice and oppression. There is also the 
touching reunion of the family. The little artifice by which Joseph induces the brothers 
to confess their own hatred and spite (xii. 77) leads to their own self-exposure, 
preparatory to their repentance and forgiveness. On this and innumerable other 
points whole volumes could be written. But 1 will now pass on to Zulaikh&i and 
her treatment in our mystic-romantic poetry, for it forms an interesting commentary 
on what Islam has understood from one episode in Joseph’s career. 

In almost all Islamic languages the romance of Yasuf and Zuliakh& has justly 
attracted much attention in mystic poetry. Perhaps the order of the names should 
really be reversed and the romance should be called that of Zulaikh&’ and Ydsuf. In 
Persian the great Firdausi tried his hand at it. But the great masterpiece is that of 
Jami, whose dates fall between A.H. 817 and 898, equivalent to A.D, 1414-1492, I 
consider it one of the masterpieces of the world’s literature. There isa good German 
translation by Rosenzweig and an English translation by R. T.H. Griffith, The 
translation by A. Rogers is not so good. The Urdu translations which I have seen 
are not worth mention. The original Persian is so grand and instructive that 
it is a pity that our Islamic students do not study it with the attention which it 
deserves. I shall give a very brief account of the version as developed by Jami: 
where I quote in English verse, I shall use Griffith’s version (of 1881). 

According to Jami, Zulaikha is a beautiful Princess, a daughter of a king of 
the West (Magrib). In her youth she dreamt a dream, in which she saw a handsome 
man, as noble and true as he was handsome, and she fell in love with him, So deep 
and constant was her love that she pined away for the loveof the ideal man of. her 
dregm. She nursed her love and sorrow in secret, making only her nurse her 
confidante, in the hope that the nurse might by her secret arts procure a meeting with 
the dear love of her dreams. She had a second and a third dream, and in the third, 
she had the courage to ask the man in the vision his name and country. He did 
not tell her his name, but he said he was the Wazir of Egypt. 

Armed with this clue, Zulaikh& refused all offers of marriage from kings and 
princes, cherishing in her heart only the image of the man she had seen in her dream, 
who she had learnt was the Wazir of Egypt. At length her father is induced to send 
a wise man to Egypt, to arrange the marriage with the Wazir, though he could not 
understand why the Princess should have refused the offers of kings and princes from 
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allover the world. The wise man interviews the Wazir of Egypt, who is torn 
internally with many feelings. Here was a Princess who had refused the offers of great 
kings. His ambition was all aflame. How could he refuse? Yet he knew his own 
condition, He wasaeunuch. How could he accept? He pleaded that the king of 
Egypt needed him so much that he could not be absent a single hour. But he would 
send 200 golden litters and 1000 slave-girls to wait on Zulaikh& and convey her with 
honour to Egypt. The agent of Zulaikha’s father knew that Zulaikh&’s heart was so 
set upon the Wazir of Egypt that it would be death to her if she could not get him. 
So he arranged the match and returned with what he supposed was good news, And 
Zulaikhi, too, was delighted. Her bliss knew no bounds. She now, she thought, 
had the prospect of union with the man of her dreams. Thus, moralises the 
Poet, our joys and sorrows come from dreams and fancies | ed 
Great preparations were made for Zulaikha’s bridal procession to Egypt. 
Zulaikh’’s litter was carved with aloe and sandalwood; its roof was resplendent with 
gems and gold like Jamshid’s tent: its curtains were hung with gold brocade. And 
in it was Zulaikl@, radiant and happy that she was now going to meet the lord of 
her love, whom she knew from her dreams, and to whom she would now be united 
for ever. When they approached the Egyptian capital, the Wazir came out to meet 
his bride with a splendid equipage. Zulaikh& was all eagerness to feast her eyes 
with a sight of ber beloved. She peeped through a hole in her curtain, when lo! she 
was full of dismay. This Wazir was not the man of her dreams !—not the man to 
whom she had plighted her troth, and to whom she would be faithful for life. She 
had in her dreams seen the image of Yisuf, not of this Aziz. Never would she give 
her faith or her Jove or her virgin honour to another. She began to bemoan her fate 
“ Nishindam nakhl i khurma, thor bar-déd (I planted a date-palm : what has come 
out but thorns ?) She was in utter despair. What was to be done? A voice came 
to her from the unseen world. It said: “ True, this is not thy Jove! But thy 
desire for thy true love will be satisfied through him. Fear him not. The jewel of 
thy virgin honour is safe with him. If a great sleeve is shown, but there is no hand 
within, what is there to hold a dagger?" Zulaikh& had, of her own deliberate 
choice, had this marriage arranged. She must wed the eunuch. Whatever her grief, 
she must not complain. She went through the brilliant ceremony. But her heart 
was empty. It was given to the man of her dreams! And it would never be 
another’s! And so she spent her days in outward splendour and inward grief, pining 
away in love unsatisfied. : ; ; 
At this time, perhaps, she had a glimpse of that true love in which self is 
blotted out. In her despair, in her anguish, she could see things which were later 
obscured to her in her pride and in the allurements of her sense. She poured out her 
soul in music. She had faith. “Surely,” she thought, “thou gavest me no lying 
vision! Why didst thou call thyself Wazir of Egypt? And I left my home and 
country to be with thee, to be thine! I know I shall win thee in the end! When 
that happy day comes, I shall be not I, but thou! May I see thee soon " 
“T shall roll up the carpet of life when I see 
Thy dear face again, and shall cease to be ; 
For self will be lost in that rapture, and all 
The threads of my thought from my hand will fall; 
Not Me wilt thou find, for this Self will have fled; 
Thou wilt be my soul in mine own soul’s stead. 
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All thought of Self will be swept from my mind, 
And Thee, only, Thee, in my place shall it find ; 
More precious than heaven, than earth more dear, 
Myself were forgotten if Thou wert near.” 


She waited in faith and longing. At length came news of a great sensation in 
the market. A foreign merchant was bringing, they said, a slave the like of whom 
had never been seen, whether for looks, or wit, or integrity, or purity of 
word and mind. It was no slave, but a sun of splendour, a moon of goodness, a king 
in the realm of love! The caravan had yet barely entered the city. But the king 
heard of it, and ordered the Wazir (Zulaikh&’s nominal husband) to go and see and 
bring this new prodigy into the king's presence. When the Wazir came to the caravan 
and saw YOsuf, he found his beauty was even greater than rumour had described. He 
bowed down, with feelings akin to worship. But Ydsuf gently raised him and taught 
him the Gospel of Unity,—that worship was due to God alone. When the merchant 
was told of the king’s order he pleaded delay on the ground that they were travel- 
stained and unfit to appear before the king until they had washed in the Nile and 
made themselves presentable. 

Meanwhile the fame of Ydsuf’s beauty, goodness, purity, and truth spread 
like wild-fire. Each one—man or woman—who possessed—or thought he or she 
possessed—any of these qualities even in a minute degree, grew jealous that another— 
a stranger and a slave—should draw away all hearts. To the merchant, the value of 
his ‘treasure "’ went up the more it was talked about. The king might perhaps pay the 
whole revenue of Egypt to purchase him. But there was one to whom Ydsuf's 
banuty was worth more than all the revenues of Egypt and who could outbid the king 
himself. This was Zulaikhé, the lovely Princess of the West, whose jewels were 
worth the revenues of twenty kingdoms, but who took no pleasure in them in pining for 
the love of her dreams. She, too, heard of this wonderful prodigy, and came to have 
a peep at it through the curtains of her litter. Behold! when she saw Ydsut, it 
was the very face she had seen in her dreams,— for which she had left home and 
people and country, and for which she had been praying and pining these many years! 
She had no doubt about it whatever. She had found her love! But to see is not to 
attain. The whole rabble saw Yiisuf, and he was to be presented to the king. She 
told her husband to present a humble petition to the king. The king knew that he, 
the Wazir, had no son and could have none. The king knew the services which he 
as Wazir had rendered to the king, his dynasty, and his country. Would .the king 
permit him to bid for this wondrous slave with the Wazit’s own money? If so, the 
king would get the slave just the same, but would afford his Wazir the happiness of 
having a wonderful son in his house to carry on his name? The king saw Yasuf and 
accorded the Wazir the very reasonable request which he had made. Perhaps, though 
the poet does not say so, the king wondered whether the Wazir would be able to put 
up the whole of the money, and may have intended benevolently to supplement the 
good Wazir's resources, should the need arise. 

Then came a strange scene typical of Vanity Fair. Ydsuf was put up to 
auction. Every petty individual thought he or she could purchase Yisuf! One old 
woman had nothing but a little yarn she had spun.. “ Enough,” she thought, “to 
give me the honour of standing in the market and boasting for ever that I had bid 
for Yfsuf.” Some came from motives of curiosity: some from motives of jealousy. 
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Why should the world go mad after a beauty or a virtue of a kind different from what 
they themselves posseased, however homely ? Some came with pride of purse. “A 
thousand gold pieces!” they shouted as if to stifle all competition. The bid went on 
to a hundred times as much. Nor did it stop there. ‘“ Of fragrant musk I will give 
to the full weight of Yisuf | '’ said one who had travelled to the uttermost ends of the 
earth in search of costly perfumes. ‘No good!" said another: ‘I offer the same 
weight of the most costly rubies and diamonds!’ Poor deluded mortals! “ The 
heaven's glorious sun” was “not to be deep-searched with saucy looks!” The 
Wazit's resources—and indeed the kingdom’s revenues,—had been exceeded many 
times already in the bidding. But Zulaikhé, the Princess of the West, had untold 
wealth in her casket of gems. Ydsuf was more than life itself to her. She bade the 
Wazir double the highest bid. This was conclusive. Ydsuf went to the Wazir. And 
poor Zulaikha! She knew that Yasuf was worth more than the price she had paid 
for him!’ Yet, in her feminine weakness, she thought Yfsuf had a price! She 
thought that her beauty, her birth, her constancy, her unflinching gift of her person to 
him, would weigh in the scale. Alas! even these things were not enough for Yisuf, 
The sale in the phenomenal world was all illusory in the real world. As Zulaikha 
had not yet learnt this, she had yet to pass through many trials, temptations, sins, 
and sorrows, before her grosser self could be purged out and she could be fit to 
receive YOsuf. Meanwhile, he who could talk to the lowest in prison on equal terms, 
was unattainable to Zulaikhé. The dust of his feet had made the merchant who had 
looked after him fabulously wealthy, but Yisuf was still to be the prey to many 
prying glances, the mark of many poisoned arrows, the quarry of many cunning 
traps. But his soul was spotless, and his manhood remained unsullied. 


At this point, about the middle of the story, we are introduced by the poet to 
a mysterious figure, the lovely Baziga, who is in some respects a foil to Zulaikhé, 
Baziga’s speech is the key to the whole allegory. She is a princess of the ’Ad race, a 
people of Arabian antiquity referred to in many places in the Qur-in, and described in 
n. 1040 to vii. 65. She had heard of Yasuf, and had also come with great wealth to 
bid for him, She had had an interview and talk with Ydsuf, and he had turned her 
attention from himself to the Great Creator, and given her the precious Message of 
Unity and Truth. ‘ This world of visible beauty,’ he had said, ‘is but the screen of 
the invisible and ineffable beauty within. Any beauty or goodness that you see here 
is but a reflection or image of the perfect, real, and eternal Beauty, Goodness, and 
Truth, which you should seek.’ Convinced by his teaching, she resigns all folly, and 
bursts into a splendid rhapsody, concluding with these words :— 


“* Mine eyes have been touched by the Truth’s pure ray, 
And the dream of folly has passed away. 
Mine eyes thou hast opened—God bless thee for it !—~ 
And mine heart to the Soul of the soul thou hast knit! 
From a fond strange love thou hast turned my feet, 
The Lord of all creatures to know and meet ; 
If 1 bore a tongue in each single hair, 
Each and all should thy praises declare !”” , 
She resigned her wealth and her pomp, attended to the needy, and spent her 
days in prayer and praise on the banks of the Nile. 
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; Zulaikhé is not of that temperament, and she Feaches Truth and Peace by a 
different and much more thorny path. She is still in the grip of the beauty of “sense. 
She burns with the flame of animal love, and tempts Yasuf. He is above any passion 
inconsistent with truth and fidelity, but his heartis sore distressed to think that he should 
bring sorrow on those who loved him. His father loved him, and that caused his 
brothers ‘the pain of jealousy and his father himself the pain of separation. He would 
gladly serve her and the Wazir in al] that was reasonable. But why seek to go 
beyond, on’ the road to evil? Zulaikhi placed all sorts of temptations in his way, 
but he stood firm as arock. At length she trapped him into a garden house and made 
overtures to him. But he fled. She pursued, and in the'struggle, tore his shirt at the 
back. He made good his escape. Outside the house he met the Wazir, but he was 
too kindly and forbearing, too solicitous of Zulaikha's honour to betray her or say 
anything of what had happened. Nor did the Wazir press him, but taking his hand in 
his own, entered the house with him. Zulaikhé, seeing them thus enter, linked in 
mutual confidence, had a cruel and baseless suspicion—that she had been humilitated 
and betrayed by Ydsuf. Her guilty conscience and injured pride spurred her on to 
impulsive lies and false accusations. Then was Yisuf compelled, in a few simple 
words, to tell so much of the truth as would save the Wazir from committing an act of 
injustice —an act inconsistent with his high office. The condition of the shirt decided 
the matter: the Wazir asked Zulaikh& to seek God’s pardon and charged YOsuf to say 
nothing more of this affair, lest the Wazir's own position should be compromised. 


_  YGisuf had no need of the Wazir's words to make him discreet. But, says 
the poet, it suits not love to seek a corner of safety. Zulaikha, roused by anger and 
revenge, threw prudence to the winds. Her conduct accused, rather than excused, 
her. Tongues wagged. Society exaggerated, or distorted, the voice of rumour, itself 
fed on exaggeration and distortion. Society pointed the finger of scorn at her. Good, 
bad, or hypocritical, the ladies all reviled her. ‘Shameless woman, to throw herself 
onher slave! And he to scorn her! What was Egypt coming to! If she had had their 
spirit or their charm, who could have resisted it?’ Stung by their insolence, Zulaikha 
determined to have her revenge on the ladies. She invited them to a sumptuous 
banquet. At dessert, just as they were about to cut their oranges with their knives, 
YOsuf was admitted to the assembly, The very sight of him dazzled the ladies. ‘ He 
is no man, but a noble angel!’ they cried. In their extreme emotion they cut their 
fingers. Zulaikh& was more than justified in their eyes. But they had their own 
lower motives. Each lady thought in her heart that she could win his love where 
Zulaikh& had failed. Jealousy further inflamed Zulaikhé’s passion. They advised her 
to soften the steel in the fire, to soften Yisuf's heart in prison. YOsuf was now beset 
with the persecution, not of one woman but of many women, and he himself prayed 
for safety in prison. Many motives on the part of various people thus combined to 
send him to prison. They are analysed in my note 1684 to xii, 35, So to prison 
Yisuf wegt, with all marks of disgrace and ignominy. 


To the men in prison Yisuf's advent was a blessing, for he taught them the 
Truth and showed them the Light. Such men as Yéisuf, says the poet, turn a hell 
into Paradise, To Zulaikb&'s heart came new sorrow, new penitence, new tortures of 
conscience. Her heart was in prison with the prisoner. Her health gave way. In 
torturing and killing her false Self, she began almost to regain her true Self. 
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Meanwhile Yfsuf’s goodness of heart made him a king among his fellow- 
prisoners. If any were ill, he tended them; if there was anything on their mind, he 
sympathised with them and consoled them. They had unbounded faith in him, and 
they gladly took his teaching and profited by it. Two of them took their dreams to 
him and he interpreted them correctly. One of them was restored to the king's 
favour. When the king in his turn dreamed a dream, this man remembered Ytsuf and 
obtained the interpretation of the king's dream through him. Yiisuf was released from 
prison, raised ‘to high honour, and given full authority in the land. The old Wazir, 
Zulaikha’s husband, was dead, and Yisuf was charged with the arrangements for 
meeting the great famine that was prognosticated. This part of the story is tonched 
upon but lightly by the poet, as his theme is the love of Zulaikha. 

She, a widow, bereft of youth, beauty, honour, resources, health, even eye: 
sight, yet cherishes the memory of YGsuf and waters it with her tears. He is now 
far above her in worldly station, as he always was above her in spiritual worth.’ Her 
humbled pride opens her spiritual eyes. She cries to him in her agony, and he 
listens. He knows the true from the false, and he is just. The woman whom he 
tepelled when she was in the bloom of health, youth, and beauty, when she was rich, 
proud, and high i in rank—now that she is meek, lowly, and sincere, finds favour in his 
sight. At his prayer her health, youth, and beauty are restored, and they are married 
in pure and true love. Even so, their love was not perfected until they united 
their hearts in pure worship to God. 

The core of the allegory is in its definition of love,—the true and the eternal as 
distinguished from the false and the ephemeral. Life is subject to many changes, 
and so is what is ordinarily called Love among men. 

“One is cast down to the earth, and one 
Is lifted on high like the glorious sun. 
Blessed is he who has wit to learn 
How the favour of fortune may change and turn, 
Whose head is not raised in his high estate, 
Nor his heart in misfortune made desolate.” 
False love is only a toy for self-indulgence. Self, not the Other, is the governing 
motive, 
“When love is not perfect, with one sole thought— 
Himself—is the heart of the lover fraught. 
He looks on his love as a charming toy, 
The spring and source of his selfish joy. 
One rose he would pluck from his love, and leave 
A hundred thorns her lone heart to grieve.” 

Just as, in human affairs, there is true and false love, so in our inner and higher 
life, there is a divine love that transcends all human love. This is the contrast 
between the 'ishg hagigi and the ishg majaisi. 

“ How blest is he who can close his eye 
And let the vain pageants of life pass by!— 
Untouched by the magic of earth can keep 
His sou! awake while the senses sleep; 
Scorn the false and the fleeting that meets the view, 
And see what is hidden and firm and true |” 
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To the meek and lowly, who seek God's love in sincerity and are willing to 
sacrifice all that the external world holds dear, God grants His love in abundant 
measure, For every sin, followed by repentance and right will, there is forgiveness; 
but for persistent pride and hardness of heart there is nothing but the abyss. 

This allegory has sometimes been compared to that of Cupid and Psyche in 
western literature. It goes back to Greek and Roman times. Cupid (or Eros) is Love 
(masculine): Psyche (feminine) is the human soul. The Platonic and Neoplatonic 
philosophy built up a doctrine of the human soul, caught in the snare of matter 
and sensuality, which must be raised up to its pristine purity by Love. The most 
picturesque form in which the allegory was worked up was by Apuleius (born about 
125 A.D.). It forms an episode in his Latin work The Metamorphoses or The 
Golden Ass, Here Psyche is the human soul whom Cupid (Love) carries off to a 
secluded spot. She is. charged to check her curiosity and enjoy her bliss. Venus 
(earthly love) is jealous and makes Psyche break Love’s condition, whereupon Love 
leaves her, and she falls into servitude to Venus (carnal love). After many adventures 
she is restored again by Cupid (true love) and they are re-united. The allegory 
has attracted many modern writers, including Robert Bridges (who has translated 
it) and Walter Pater who has adapted it in his Marius the Epicurean. William 
Morris has also introduced it in his Barthly Paradise. Among French writers 
whom it has attracted may be mentioned La Fontaine the fabulist, and Moliare the 
dramatist. But the theme of that allegory is not as wide as the theme of the allegory 
of YGsuf and Zulaikhs. 


t 
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INTRODUCTION ‘TO SURA NIILI (Ra'd). 


The chronological place of this Sira and the general argument of Siiras x. to 
xv. has been described in the Introduction to S. x. 

The special argument of this Siira deals with that aspect of God's revelation 
of Himself to man and His dealings with him, which is concerned with certain 
contrasts which are here pointed out. There is the revelation to the Prophets, 
which comes in spoken words adapted to the language of the various men and 
groups of men to whom it comes; and there is the parallel revelation or Signs 
in the constant laws of external nature, on this earth and in the visible heavens. 
There is the contrast between recurring life and death already in the external world : 
why should men disbelieve in the life after death? They mock at the idea of 
punishment because it is deferred: but can they not see God’s power and glory in 
thunder and the forces of nature? All Creation praises Him: it is the good that 
endures and the evil that is swept away like froth or scum. Not only in miracles 
but in the normal working of the world, are shown God’s power and mercy. What is 
Punishment in this world, compared to that in the life to come? Even here there 
are Signs of the working of His law : plot or plan as men will, it is God’s Will that 
must prevail. This is illustrated in Joseph's story in the preceding Siira, 


Summary 


The Book of Revelation is true, and is confirmed by the Signs to be seen in 
visible nature. God Who created such mighty forces in outer nature can raise up 
man again after death. God’s knowledge is all-compassing: so are His power and 
goodness (xiii. 1-18, and C. 114). 

The righteous seek the pleasure of God and find Peace; the evil ones break 
His Law, cavil and dispute, and reject faith; the wrath of God will take them 
unawares, but in His own good time (xiii, 19-31, and C. 115). 

So was it with apostles before: they were mocked, but the mockers were 
destroyed, while the righteous rejoiced and were established (xiii. 32-43, and C. 116), 


C. 114.— God’s Truth comes to man in revelation 

(xiii 1-18) And in nature. How noble are His works! 
How sublime his government of the world! 
They all declare forth His glory | 
Yet man must strangely resist Faith, 
And ask to see the Signs of His power 
Rather than the Signs of His Mercy! 
Doth not His knowledge search through 
The most hidden things? Are not 
Lightning and Thunder the Signs of His Might 
As well as of His Mercy ? He alone 
Is Worthy of praise, and His Truth 
Will stand when all vanities pass 
Always like scum on the torrent of Time, 


§ xu 1-2.] 662 
Sara XIN. 
‘ Ra'd, or Thunder, 





In the name of God, sehr Crean, LF nied aaa 
t ful. 2 cA aA 
ost Merctfu 5 x) . cps oY 
1, 1793 Th ‘a 
qe sine Ten ahs ines These are ‘ethyl Gly “8. ] 
Of the Book: that which SSB SeAbOS Os 


Hath been revealed unto thee 


From thy Lord is the Truth; RBS IANS 


But most men believe not. 


2. God is He Who raised a 94 Sophie . Sax. ' 


The heavens without any pillars 8° 


That ye can see; is firmly 494 “a9 
Established on the Throne . aaah eerie is is 


(of Authority) ; 1° HON, ooh% ‘tag 
He bat poli ihe au . gays nel de 
And the moon (to His Law)! “9, 
Each one runs (its ee) , oe PEL? 
For a term appointe wt os wf 
ns, OMI 


He doth regulate all affairs,}*°? 
Explaining the Signs in detail, | 


1708 Vor A.L.M,, seen. dn. 25. For ALAR, see lutroduction to S. x. Mor abbreviated Letters 
generally see Appendix 1, Here there seems to be a combination of the groups A.L.M. and A.L.R. 
We consider here not only the beginning (A ), the middle (L.), and the End (M.), of man’s spiritual 
history, but also the immediate future of the interior of our organisation, such as it appeared to our 
Ummat towards the close of the Meccan period. But in trying to understand mystic symbolism, we 
must not be dogmatic. The befitting attitude is to say: God knows best. 


1799, Cf. x, 1, m. 1382, 


1800, Should we construe the clause “ that ye can see” to refer to “pillars” or to “the heavens"? 
Either is admissible, but I prefer the former. The heavens are supported on no pillars thut we can 
see. What we see is the blue vault of heaven, but there are invisible forces or conditions creuted 
by God, which should impress us with His power and glory. 


1801. Cf. x. 3, and n. 1386. We must not think that anything came into being by itself or 
carries out its functions by itself. God is the active Force through which everything has its life 
and being and through which everything is maintained and supported, even though fixed laws are 
established for its regulation and governmeut. The “term appointed” limits the duration of their 
functioning ; ts ultimate return is to God, as its beginning proceeded frum God. 


1802. Cf. x. 31, n. 1425. Where the laws of nature are fixed, and everything runs according 
to its appointed course, the government and regulation behind it is still that of God. Where there 
is limited free-will as in man, yet the ultimate source of man's faculties is God. God cares for 
His creatures. He does not, as in the idea of polytheistic Greece, sit apart on Olympus, careless 
of His creatures, 
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1803, One manifestation of His caring for His creatures, even where a limited amount of 
free-will is granted for their development, is that He is careful to explain His Signs bath in nature 
and in express and detailed revelation through His Messengers, lest man should have any doubts 
whether he has to return ultimately to his Lord and account for all his actions during the "term 
appointed,” when he was given some initiative by way of trial and preparation. If man attends 
carefully to the Signs, he should have no doubt whatever. . a 


1804. I think that this refers to sex in plants, and I see M.P. has translated accordingly, 
Plants like animals have their reproductive apparatus,—male stamens ancl female pistils, In 
most cases the sameé flower combines hath stamens and pistils, hut in some cases these organs are 
specialised’ in separate flowers, and in some cases, even in separate trees. The date-palm of Arabia 
and the Papaiya of India, are instances of {ruit trees which are uni-sexual, 


* 1805. Cf. vil, 84 and n. 1032, The whole passage there may be compared with the whole 
passage here. Both their similarity and their variation show how closely reasoned each argument 
in, with expressions exactly appropriate to each occasion. 


1806. Does “ growing out of single roots or otherwise" qualify “palm trees” or “vines” and 
“com” as well? The former construction is adopted by the classical Commentators: in which case 
the reference is to the fact either that two or more palm trees occasionally grow out of a single root, 
or that palm trees grow sometimes as odd trees and sometimes in great thick clusters. If the 
latter construction is adopted, the reference would be to the fact that date-palms (and palms 
generally) and some other plants arise out of a single tap-root, while the majority of trees arise 
out of a net-work of roots that spread out extensively. Here is adaptation to soil and water 
conditions,—another Sign or wonder of Creation. 


1807. The date-paim, the crops of food-grains, and the grape-vine are all fed by the same kind 
of water: yet how different the harvests which they yield! And that applies to all vegetation, 
The fruit or eatable produce m = vary in shape, size, colour, flavour, etc. in endless variety, 
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1806. After seeing the Signs in nature and the Signs in revelation, it is indeed strange that 
people should deny their Creator. But if they admit the Signs of the Creator, Who works marvels 
before their very eyes every day, why should they doubt that when they are reduced to dust, they 
can be raised up again? If one creation is possible, what difficulty can there be in accepting a 
renewed creation? It becomes then a question of an obstinate and rebellious will, for which the 
punishment is described. 


1809. Aglal: yokes (of servitude): Cf. vii. 157 and n. 1128, The punishment may be conceived 
of in two stages: immediately, yokes of servitude to superstition, falsehood, etc., as against the 
freedom in Faith; and finally, the Fire which burns the very soul. 


1810. The Unbelievers by way of a taunt say: “If there is a punishment, let us see it come 
down now.” The answer to it is threefold. (1) Why do you want to see the punishment rather 
than the mercy of God? Which is better? (2) Have you not heard in history of terrible punish- 
ments for evil? And have you not before your very eyes seen examples of wickedness brought to 
book? (3) God works not only in justice and punishment, but also in mercy and forgiveness, and 
mercy and forgiveness come first. 


1811. After all the Signs that have just been mentioned it is mere fractiousness to say, “ Bring 
down a Sign.” Mustafa brought Signs and credentials as other Prophets did, and, like them, refused 
10 satisfy mere idle curiosity, 
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1812, The last sentence cf this verse has usually been interpreted to mean that the Apostle’s 
function was merely to warn, and that guidance was sent by God to every nation through its 
apostles. I think the following interpretation is equally possible: ‘it is itself a Sign that Mustafa 
should warn and preach and produce the Qur-An, aiid the guidance which he brings 1s universal 
guidance, as from God.’ 


1813. The female womb is just an example, a type, of extreme secrecy. Not even the female 
herself knows what is in the womb,—whether it is a male young or a female young, whether it is 
one or more, whether it is to be born short of the standard time or to exceed the standard time. 
But the most hidden and apparently unknowable things are clear to God's knowledge: there is no 
mere chance: all things are regulated by God in just measure and proportion. The general 
proposition comes in the Jast sentence: “ every single thing is before His sight, in (due) proportion.” 


1814, A verse of matchless rhythm in Arabic. 
1815, Our most hidden thoughts and motives are known to Him at all times. 


1816. See last verse, Every person, whether he conceals or reveals his thoughts, whether he 
skuiks in darkness of goes about by day,—all are under God's watch and ward. His grace 
encompasses every one, and again and again protects him, if he will only take the protection, from 
harm and evil. If in his folly he thinks he can secretly take some pleasure or profit, he is wrong 


for recording angels record all his thoughts and deeds. 
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1817, God is not intent on punishment. He created man virtuous and pure; he gave him 
intelligence and knowledge; he surrounded him with all sorts of instruments of His grace and 
mercy. If, in spite of all this, man distorts his own will and gues against God's Will, yet is God’s 
forgiveness open to him if he will take it. It is only when he has made his own sight blind and 
changed his own nature or soul away from the beautiful mould in which God formed it, that 
God's Wrath will descend on him and the favourable position in which God placed him will be 
changed. When once the punishment comes, there is no turning it backs None of the things 
which he relied upon—other than God—can possibly protect him. 


1818. Here then is the climax to the answer of the sarcastic challenge of the Wiibaliesea for 
punishment, in language of great sublimity. Why look to evil rather than to good ?—to punishment 
rather than to mercy?—to the fear in the force and fire of the lightning rather than to the hope 
of good and abundant crops in the rain which will come behind the lightning clouds ? . 


1819, Nay, thunder itself, which may frighten you, is but a tame and beneficent force before 
Hin, declaring His praises, like the rest of creation, THUNDER thus aptly gives the name to this 
Sra of contrasts, where what we muy think terrible is, shown to be really 1 submissive instrument 
of good in God's hands, 


1820, And: the angels, whom we think to be beautiful creatures of power and glory nearest to 
God, yet feel reverence and ‘awe even as they praise His holy name. 


‘+ 1821, Who is puny man, to call God in. question? C7. seme variations on this theme in the 
Boo k of Job, itself an Arabian book, e.g., chapters 38 to 41, 
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1822, Haqqgemtruth; right; what 18 due, befitting, proper. All these meanings are to be 
understood here. If we worship anything other than God (whetherit is idols, stars, powers of nature, 
spirits, or deified men, or Self, or Power, or Wealth, Science or Art, Talent or Intellect), our 
worship is both foolish and futile. : 


1823. Without Faith, it is obvious that prayer or worship has no meaning whatever. It is but 
an aberration of the mind, But there is a deeper meaning. You may have false faith, as in 
superstitions or in worshipping things other than God, as explained in the last note, In that case, 
too, vou are pursuing mere phantoms of the mind. When you come to examine it, it is mere 
imbecility or futility. Worship and prayer ure justified only to the One True God. 


1824, There is much mystic meaning here, and indeed in the whole of this highly poetical Sidra, 
Notice that the original of what I have translated “ whatever being” is the persona! pronoun man, 
not-ma. This then refers to beings with a personality, ¢.z., angels, spirits, huniin beings, and possibly 
other things of objective (not necessarily material) existence, as contrasted with their Shadows or 
Simulacra or Appearances, or Phantasms, mentioned at the end of the verse Both these Beings 
and their Shadows are subject to the Will of God. See notes 1825 and 1827, 


. F 
1825, “ Prostrate themselves”: the posture means that they recognise their subjection to God's 
Will and Law, whether they wish it or not. 


1826, “In spite of themselves": Satan and the Spirits of Evil. They would like to get away 
fron: the control of the All-goud God, but they cannot, and they have to acknowledge His supremacy 
and lordship over them. 


1827, Even the Shadows—creations of the Imagination, or projections from other things aud 
dependent on the other things for their existence, as shadows are to substance—even such shadows 
are subject to God’s Laws and Will, and cannot arise or have any effect on our minds except .by 
His permission. The Shadows are longest and therefore most prominent when the sun is level, and 
tend to disappear as the sun approaches the zenith, But even when they are longest and most 
prominent, they are still subject to God's Wilt and: Law. The sun itself in this connection has a 
mvstic meaning. referring to Intelligence, true Insight, the divine Light. 


S, xu. 16-17,] 608 


16. Bay: “ Who is the Lord and ahs NG 49 
Sustainer 188 ONS ol Lie -M 


Of the heavens and the earth ?” ayky he 
See sort 
Say : ‘o ye then take TAI CK Ae 
. ‘or worship) protectors other pastas CABO 
han Him, such as have RON 7 7 
No power either for good mw CRa 
Or for harm to themselves ? ” 28?” +66 xf \035 
Sey : oe a“ blind equal ‘ Je ; 
ith those who see? Yr Ne V3 497 0 9 
Or the cepts of darenees . ads PEN F408 Os 
Equal with Light ?” & poke 2 "y ) ofan of 
o do tbey align to Gedy BEN hoa : AI 
artners who have create 4 WW 444 
(Anything) as He has created, as 46m ayes ai 


So that the creation seemed b SINAN AN AES A 
ze caryoneest é “agle GS) es gt 

ay: od is the Creator 2 Zs a 
Of all things: He is a” a ol al 


The One, the Supreme and NN 2 he 
Irresistible.” NG Sort 345 
17, He sends down water !68 AWA 

From the cas and the channels 4 Neel edi 
Flow, each according to its measure: 4 te bs K 944 
Bat os pticry bears away ayy Ap 

e foam that mounts up BP 16) 47% DIA AVG 9 

To the surface. Even so, ASIN Crerall hae 





1828, The meaning of “ Rabb” is explained in n, 20, to ii, 2, 
1829, Cf. v. 79, 


1830. This verse may be analysed into six parts, each two paris going together like question and 
answer. Each except the fifth part is introduced by the word “Say”, which is equivalent in old 
Arabic to inverted commas. The fifth part, “ or do they assign......similar?’’ is not introduced by 
" Say "', because it is in the indirect form. 

(1) Who is the Lord and Sustainer of the Worlds? It is God. (2) And yet you worship othei 
gods? No, no one can be equal to Him, any more than darkness is equal to light. (3) Your othe: 
gods have created nothing by which you can be misled? No indeed; He is the only Creator, the 
One and Supreme. 


1831, This verse is full of parables. (1) It is God Who sends rain and He sends it toall, See how 
it flows in different channels according to their capacities. Some are sluggish; some have a swif' 
current, Some form great rivers and irrigate wide tracts of country; some are clear crysta 
streams, perhaps in hilly tracts, with beds of clean pebbles which you can see through the water 
Some produce delicious edible fish ; and some are infested by crocodiles or injurious monsters. Ant 
there are degrees and degrees among brooks, streams, lakes, rivers, and seas, So with the rain o 
God's mercy and the knowledge and wisdom and guidance which He sends, All can receive if 
Different ones will respond according to their capacities, (2) In the physical world, water is pur 
and beneficial. But froth and scum will gather according to local conditions. As the floots wil 
carry off the scum and purify the water, so will the food of God's spiritual mercy catry away ou 
spiritual scum and purify the water. (3) The froth may make a great show on the surface, but i 
will not last, So will there be frothy knowledge, which will disappear, but God’s Truth will endun 
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C. 115.—The seeing and the blind are not alike : 
(xiii. 19-31.) Nor are those blessed with Faith and those without. 

The former seek God, and attain 
Peace and blessedness in their hearts, 
And a final Home of rest: the latter 
Are in a state of Curse, and their End 
Is terrible. If God in His wisdom 
Postpones retribution, it is for a time. 
His promise never fails: it will come 
To pass in His own good time. 
In all things it is for Him to command. 


SEcTION 3. | 
19, %€s then one who doth know 4 14904 
That that which hath been a cpaifie 

















1832. In continuation of the last note, the fourth parable is that of metal ores: (4) the ore is full 
of baser admixture, but the fire will separate the gold from the dross for ornaments, or (5) some 
metal of household utility, with which you make every-day utensils, which the fire will separate 
from admixtures which you do not want. So the fire of God's test, either by adversity or by 
affluence, will search out the true metal in us and reject the dross. It will show us what is valuable 
or what is useful, from all sorts of scum and vanity which we collect and miscall knowledge. 


1833, Cf, ili. 91 and x. 54. 
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1834, In this section the contrast between Faith and Righteousness on the one hand and 
Infidelity and Evil on the other is setout. The righteous man is known as one who (1) receives 
admonition ; (2) is true to his covenants ; (3) follows the universal Religion of Faith and Practice 
joined together; (4) is patient and persevering in seeking God; and in practical matters he 
is known to be (5) regular in prayer ; (6) generousin true charity, whether open or secret ; and (7) not 
revengeful, but anxious to turn off evil with good, thus breaking the chain of evil which tends to 
perpetuate itself. 


1835, That is, join faith with practice, love of God with love of man, and respect for all 
Prophets alike, i.e. follow the universal Religion, and not odd bits of it. 


1836, Their journey in this life was at best a sojourn. The final Bliss is their eternal Home, 
which is further prefigured in the two following verses, 
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1837. The relationships of this life are temporal, but love in righteousness is eternal, In the 
eternal Gardens of Bliss the righteous will be re-united with all those near and dear ones whom they 
loved, provided only that they were righteous also; for in eternity nothing else counts. Blood- 
relationships and marriage relationships create certain physical bonds in this life, which may lead 
to much good, and possibly also to evil. All that is physical or evil will go. But the good will come 
forth with a new meaning in the final Reckoning, Thus ancestors and descendants, husbands and 
wives, brothers and sisters (for Zurriyat includes them), whose tove was pure and sanctified, will 
find new bliss in the perfecting of their love and will see a new and mystic meaning in the old and 
ephemeral bonds. Can we wonder at Jacob’s re-union with Joseph, or that of Moses with Aaron, or 
of Muhammad Mustafa with the Lady Khadija? In fact all the Righteous will be re-united in the 
Hereafter (xii. 101). 


1838, This is the opposite of the things explained in xiii. 21 above, n. 1835. 


1839. This is in contrast to the state of the blessed, described in xiii. 22-24 above. The Curse is 
the opposite of the Bliss, and the Terrible Home is the opposite of the Eternal Home, the Gardens of 
Perpetual bliss. 

1840. God, the Sustainer and Cherisher of all His creatures, gives sustenance to all,—the 
sustenance including all means for their physical, moral, intellectual and spiritual growth and 
development according to their needs and capacities. To some He grants it in abundance ; to 
others He gives it in strict measure. No one can question Him, for His Will is supreme, and it is the 
measure Of all good, 

1841. Cf. ix. 38. The meaning here may also be: This present life is just a furniture, 2 
convenience, a stepping stone, a probation, for the life to come. In itself it is less important than 
the Hereafter. . : 
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1842. The question is repeated from xiii, 7 above ; for the line of reasoning there suggested in 
answer is now completed, and another line of reasoning is now taken up. God provides every 
guidance for those who turn to Him in penitence, but He will leave those to wander astray who 
detiberately close their eyes and their hearts to His grace and the comfort that comes from 
remembering Him and celebrating His praises. 


1843. The Sign or Miracle is not something external: it 1s something internal, something in your 
mind, heart, and soul. It depends on your inner spiritual experience. If you turn to God, that 
light, that experience, will come. If you do not, God will not force you. 


1844, “ Biessedness ": Taba: an internal state of satisfaction, an inward joy which is difficult 
to describe in words; but which reflects itself in the life of the good man, through good and ill 
fortune, through good report and evil. And then, there is always the final goal to which his eyes 
are turned, the beautiful Home of rest in the Hereafter, after this life's struggles are over, That 
goal is God Himself, 


1845. Our Prophet came later in time than other Prophets, to complete their Message and 
universalise Religion, And certainly it is after his age that the process of the unification of the 
world began. That process is not complete yet, but is proceeding apace, 
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Cc. 116.—The mockery of God's apostles is an old game 
(xi. 32-43.) OF the world. But God’s Truth will come 
To its own in good time. The End 
Of the righteous is their Home of Bliss, 
And they rejoice in the revelations 
They receive. The Messengers of God 
Take their due share in the life 
Of the world; they win through by God's grace 


Against all the plots of the world, 
Their witness is from God, through His revelation. 


1846. Faith tells us that no amount of opposition from Unbelievers can ever stop God's Plan 

1847, Everything is possible and in God's power. His Plan is beneficent and all-embracing. 
But it is not for His creatures to dictate to Him, or demand what He should do, or how He should 
doit, The Command is with God in all things. The Believers know His omnipotence, and they 
also know that He will order His world for the best. 

1848. Let not the Unbelievers think that if they seem to prosper for a time, that is the end of 
the matter. They are warned about three things. (1) Their ill deeds must carry evil consequences 
for them all the time, though they may not perceive them fora certaintime, (2) Their homes, their 
places of resort, the circles in which they move, will also be haunted by their illdeeds and their 
consequences. For evil makes a complex of ils environment. The walls of Jericho, when they 
fall, must bring down all Jericho in its ruins. (3) The ultimate Disaster, the final Reckoning, must 
come, for God never fails in His promise, True values must eventually be restored: the good to 
the good, and the evil to the evil. 

The Commentators draw illustrations from the life of the Apostle, his exile fram Mecca, and 
his restoration. A similar miracle works in all history. But the Command is with God. 


8, xin. 32:35. B14 
SEcTion 5. 


32. GRocked were (many) o 3 
Before thee: but ae = | ABA on Cope yis-rr 
AoleulyTpenmes ace | CN 
Then how (terrible) was My | cols OF 455 BIS 


requital | 185° 





33, : then He Eacalae b) yaa oe x 
ver every soul (and knowet ; CATE Peee 
All that it doth, ! eo & : a ad ee 
i 944 
(Like any others)? And yet eb ahs 4° 26 ¢ 


They ascribe partners to God. 


Say: “ But them | 185! bn oh 7 8 
Ts it chat ye will a eo ae ah o 
Inform Him of something SH 8 PAIN Go enees 
He res not on earth, | cD a 235 Ky aoe A 
r is it (just) a show | > 5 4 A f 
Cf verdes Nay ! to those ia F x Ae ; A 
o believe not, their pretence 185" . AACA aK Oa a 29h 916 
Sere pleasing, but ie ae ‘ | whi BCE LObO: 
ept back (thereby) from the Path. | AOC Pe 4 
And those whom God leaves Galo Wdio3 
To stray, no one can guide. ae 3 oer Ne} At Shas SAS 
aed 
34. For them is a Penalty 
In the life of this world,!8*3 “ig Vi gSelt, § 91.77% 247 
But harder, truly, is the Penalty ex BAG EMe 20 “rn 
Of the Hereafter: and defender | «Ut 5 Foy J A 5 
ws 


Have they none against God. eae te 
OBS EA lS UGS 
35, The parable of the Garden 
Which the righteous are 4 Ay of? NOP 
promised !— Op 505 ES) ais! | J\he_ me 





1849. Cf. vii. 10. 


1850. The punishment was in many cases deferred. But when it did come, how terrible and 
exemplary it was! 


1851. Cf. xii. 40. ' You have but to name your false gods, and you will see that they are nothing 
but names. There is no reality behind them, whereas God is the One great Reality. He penetrates 
everything through and through, and knows all things. Do you dare to tell Him of something on 
earth that He does not know? Or is it just a trick or a show of words?’ 


1852. All pretences and fancies seem attractive to their inventors, but alas! they are a great 
obstruction to the Path of Religion and Truth. However, if by their contumacy, they have cut 
themselves off from God's grace, who can guide them or reclaim them from their errors? 


1853. The consequences of sin may be felt in this life itself, but they are nothing compared to 
the final penalties in the life to come. 


615 (S. xm. 35-37. 
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1854, For the comprehensive meaning of the root akala (literally “to eat”), see v. 69, n. 776. 
In its derived meaning it means fruit and enjoyment of all kinds, spiritual as well as other. ‘The 
joys of heaven are not like the joys of the earth, which fade away or cloy, The joys of heaven are 
pure, lasting, and without any of the drawbacks which we associate with the joys of the sense. 


1855. Zillun: literally shade; hence, shelter, protection, security. All these meanings are 
implied. Shade is one of the delights of a garden. Cf. iv. 57, and n. 679. 


1856, In this, as in other places, the Fire is contrasted with the Garden, as Misery is contrasted 
with Bliss. We can also imagine other incidents in contrast with those of the Garden; e.g, with 
the Fire will be drought, aridity, thirst, instead of beautiful rivers; pau and suffering, instead of 
perpetual delight: no protection against the fierceness of the heat, as contrasted with the cool 
shades ever deepening as you proceed in the Garden. 


1857. The Book: in a general sense, Revelation. “Those to whom the Book hath been given” 
are both (1) the People of the Book of previous revelations, who study the new Revelation in Arabic 
without prejudice and find in it contirmation of what their ancestors had received; and (2) the 
Muslims who receive the Qur-an with such spiritual joy. 


1858. Agedb (plural of 4izbmeparties, sects, troops, clans. The reference may be to the clans 
mentioned in xxx. 20 and 22 (that whole Sira 1s called Ajz@d), But we can understand it in a 
perfectly general sense. Among all sections of the people there are persons who would receive 
a portion of God's Truth but reject whatever does not suit them or fall in with their selfish 
aims or vain desires, The proper answer to them is: Surely, God's command is universal, -to 
worship and serve Him and refuse to bend the knee to any other; the man of God finds his 
staff and support in it; but he must invite all to share in its blessings; it came from God, and 


to God shall we all return. 


1859, The Qur-an is in Arabic; therefore the Arabs, among whom it was promulgated, could have 
no difficulty in understanding its precepts and using it in judging of right and wrong in all their 
affairs. But it is also universal; therefore no one should give preference to his own vain fancies 


against this authoritative declaration. 
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SECTION 6. 
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1860, Cf, 1.120, The variation is in the single word “ Way" here in place of “ Nasir" in ii 120, 
In each case the apt word is chosen not only for the rhythm in its own passage but for the general 
meaning 1n the Argument. 


1861. All the apostles of whom we have any detailed knowledge, except one, had wives and 
children. The exception is Jesus the son of Mary. But.his life was incomplete; his ministry barely 
lasted three years; his mission was limited; and he was not called upon to deal with the many-sided 
problems that arise in a highly organised society or State. We pay equal respect to him, because he 
was God's Messenger ; but that 1s not to say that his Message covers the same universal ground as 
that of Mustafa. There is no reproach for a normal human being if he lives a normal human life; 
there is glory if he beautifies it and sets a nobler example of virtue than other men, as did Mustafa. 


1862. No apostle performed any Miracle or showed forth any “Signs,” except as God willed, 
God's Will (Mashiyat) is an all-wise, universal Plan, which is not formed for the benefit of one tribe 
or millat or of one age or country (see also next verse). The greatest Miracle in history was 
and is the Qur-dn. We can apprehend its beauty and grandeur to-day as much as did the people 
of Mustafa’s day,—even more, as our collective knowledge of nature and of God's creation has 
increased. 


1863. Kitab: 1 have translated “a Book (revealed) "; "s but it can also mean “a Law decreed " or 
“a Decree established.” Ultimately the meaning is the same; for each age, according to God's 
wisdom, His Message is renewed. 


1864. Umm-ul-Kitab: Mother of the Book : the original foundation of all revelation; the Essence 
of God’s Will and Law. Cf. iii. 7, and n, 347. 
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1865. In the Apostle’s ministry at Mecca, the most stiff-necked opposition came from the seat 
and centre of power in Mecca. The humbler people—the [ringe of Meccan society=came in readily, 
as also did some tribes round about Mecca, After the Hijrat there was a hard struggle between 
Mecca and Medina, and at last the bloodless conquest of Mecca in A.H.8 made the Pagan 
Structure finally collapse, though it had already been sapped to its foundations. So, generally, 
Truth finds easiest entrance through the humble and lowly, and not in the beginning at the 
headquarters of power, but in the fulness of time it makes its way everywhere with nrresistible force. 


1866. Cf. iii, 54, and n. 393. 


1867. The enemies of Islam have to acknowledge that Mustafa was a great and noble character, 
but they deny his apostleship. He could point to his credentials from God in the work which he 
achieved, and the Qur-&n which he brought. 


1868. That is, those who have knowledge of revelation generally will recognise God's revelation 
in the holy Qur-An. An alternative reading is“ min 'indi-ht", which is written the same in Arabic, 
with only three vowel points different. If we adopt that, the last clause will be: “and from Him is 
(all) knowledge of the Book "’ : 7. ¢., ‘as all knowledge of the Book comes from God, the Qur-gn also 


bears witness to me’. 


S. xrv,] 618 [C. 117 


INTRODUCTION TO SURA XIV (Jorahim), 


For the chronology and the general argument of this Sfira in the series Siiras 
x, to xv., see introduction to S. x, 


The special subject-matter of this Sira is a coritinuation of the concluding 
portion of the last Sira, which explained how God’s revelation gains ground in spite 
of selfish men’s opposition. Here illustrations are given from the story of Moses and 
Abraham, and Abraham’s Prayer for Meccr forms the core of the Sfra, 


Summary. 


Revelation leads man from darkness to light. It comes to each nation in its 
own language and for its own special circumstances. So was it with Moses and other 
apostles, There was a conflict of evil with good, but evil was destroyed, . Parable 
of the Goodly Tree (xiv. 1-27, and C. 117), . 


Why will not men receive God’s grace? Why will they choose to go astray? 
Abraham prayed to be saved from infidelity, himself and his posterity, and he prayed 
for Mecca, the city of the new revelation through Arabia. Good and Evil will find 
their proper retribution, and God’s Plan of Unity will prevail (xiv. 28-52, and C. 118). 


C. 117,— Revelation leads mankind from the depths 

(xiv. 1-27.) Of darkness into light. It comes 
To every age and nation in its own 
Language. So was it before; so will it be 
Always. The apostles were doubted, 
Insulted, threatened, and persecuted, 
But their trust was sure in God. 
It is Evil that will be wiped out. 
God's Truth is as a goodly tree, 
Firmly established on its roots, 
Stretching its branches high and wide, 
And bearing good fruit at all times. 
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1869, For these Mystic Letters see Introduction to S. x, 


1870, It is insisted on that every apostle speaks not from himself but from God. His leading 
into the light is but by the grace and mercy of God, not by any power of his own, or by any 
merit of those who hear him. 


1871. In this and the next verse where the sentence is completed, three qualities of God are men- 
tioned, viz., (1) His exalted position above all Creation; (2) His goodness, which entitles Him, and 
Him alone, to Praise; and (3) His Power in all heavens and earth. Thus He stands in no need of 
man's worship ; His goodness is all for the good of man (and His creatures); and His control over His 
creatures is complete ; so He can carry out His Will and Plan. 


1872. See the last note. That being the case, in what a sad plight are those who reject the Faitt 
and Grace offered to them, and draw down on themselves all the terrible consequences of that 
tejection,—the Wrath to come! 


1873, The Unbelievers are here characterised in three ways: (1) they love this ephemeral life 
and its vanities more than the true Life which goes into the Hereafter ; (2) they not only harm 
themselves but mislead others; (3) their own crooked minds search for something crooked in 
God's straight Path (Cf. vii. 45). But in doing so, they go farther and farther from the Truth. 
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1874, If the object of a Message is to make things clear, it must be delivered in the language 
curreat among the people to whom the apostle is sent. Through them it can reach all mankind. 
Ther is even a wider meaning for “language.” It is not merely a question of alphabets, letters, or 
words. [ach age or people—or world ina psychological sense—casis its thoughts in a certain 
mould or form, God's Message—being universal—can be expressed in all moulds and forms, and is 
equally valid and necessary for all grades of humanity, and must therefore be explained to each 
according to his or her capacity or receptivity. In this respect the Qur-an is marvellous. It is for 
the simplest as well as the most advanced. 


1875. “Whom He pleases": the usual expression for Mashiyat, the universal Will and Plan, 
which is all-wise and on the lvghest plane of goodness and righteousness, 


1876. “ The Days of God": the days when God’s mercy was specially shown to them. Every 
day and every hour and minute, God's grace flows to us abundantly, but there are special events 
in‘personal or national history which may be commemorated as Red-letter Days. Those to the 
Israelites were set out in great detail in ti.40-61 and in other places. 


1877. Sabbar is the intensive form, and includes all the ideas implied in $abr (ii. 45 and n. 61, 
and ii. 153, n. 157) in an intensive degree, Shakidr and Shakir have in them the idea of appreciation, 
recognition, gratitude as shown in deeds of goodness and righteousness. Both terms are applied to 
God as well as tomen, A slight distinction in shades of meaning may be noted. Shakir implies 
that the appreciation is even for the smallest favours and response on the other side; it is a mental 
attitude independent of specific facts. Sh@kir implies bigger and more specific things. 


1878. Cj. ii, 49. The reference back to Israel and Moses serves a double purpose—as an appeal 
to the Paople of the Book, and asa reminder to the Quraish of the favour now conferred on sale 
by the coming among them of a greater Prophet than Moses. 
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1879. The various shades of meaning in Shakara are explained in n, 1877 above. Kafara 
implies: (1) to reject Faith, as inii.6 and n.30;(2) to be ungrateful for mercies and favours 
received, as here; (3) to resist God or Faith, as in iii. 13; (4) to deny (the Signs of God), as in iii, 21, 
or deny the mission of apostles, as in xiv.9. A@firin the most general sense may be translated 


“Unbeliever”. 


1880, Ingratitude not only in feeling or words, but in disobedience, and wilful rejection and 
rebellion, If the whole of you band together against God, you do not detract from God's power 
one atom, because God does not depend upon you for anything, and His goodness and rightcousness 
and praiseworthiness cannot be called in question by your contumacy. 


1881. Cf. in Milton's sonnet On his Blindness: "God doth not need either man's work or His 
own gifts!" 


1882. Even the names of all the Prophets are not known to men, much less the details of their 
story. If some “news” of them (for the word translated “story” may also be translated “ news”) 
reaches us, it is to give us spiritual instruction for our own lives, 
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1883. That is, either that the Unbelievers | ‘metaphorically put ‘their hands up to the mouths of 
the Prophets to try to prevent them from proclaiming their Message, or that the Unbelievers put up 
their fingers to theirown mouths, as much as to say “Don't listen to them," or bite their own 
fingers in token of incontinent rage. Whatever construction we adopt, the meaning is that they 


were intolerant of their apostles, even as the Quraish were intolerant of Mustafa and did all they 
could to suppress God’s Truth, 








1884. Cf, xi. 62. The distinction between Shkakk and raib may be noted. Shakk is intellectual 
doubt, a doubt as to fact: is itso, oris it not? Raib is something more than intellectual doubt; a 
suspicion that there is fraud or deception; something that upsets your moral belief, and causes a 
disquiet in your soul. In fii. 30, itis used as equivalent to “calamity” or ‘disaster’, some 
punishment or evil. Both kinds of doubts and suspicions are hinted at against men of God. 


1885, The apostles (generally) clear both kinds of doubt. "You cannot.doubt the existence of 
God! Behold His works! We are not speaking for ourselves or deceiving you.. We speak according 
tothe Message of inspiration from God.” Notice that the doubters had said to the Prophets, 
“Ye invite us." The Prophets say: ‘It is God who invites you, and He does it to save you by 
His grace, and give you plenty of time (but not indefinite time) for penitence and amendment.” 


1886. Infidelity is illogical and argues inacircle. If the apostle speaks of God, the Unbeliever 
says, “ You are only a man!" “But I speak from God!"’ “Oh well! our ancestral ways of worship 
ate good enough for us!" “ What if they are wrong?" ‘What authority have you for saying so?” 
“The highest authority, that from God!'* And so we come back full circle! Then the wicked 
sely on violence, but it recoils on them, and they perish. 
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Should put their trust on God,” 


SECTION 3. 
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1887, The arguments in a circle were explained in the last note, But Infidelity tooks upon 
argument merely as an amusement, Its chief weapon is physical force. As its only belief is in 
materialism, it thinks that threats of force will put down the righteous. It offers the choice between 
exile and violence against conformity to its own standards of evil, which it thinks tobe good. But 
Faith is not to be cowed down by Force. Its source of strength is God, and it receives the assurance 
_ that violence will perish ultimately by violence, and that Faith and Good must stand and be 
established. In fact the good must inherit the earth and the evil ones be blotted out. 


1888. “ Fear" means here “have present before their minds something which should cause them 
fear, so that they should shape their conduct in order to avoid the ill consequences of wickedness.” 


S. xiv. 15-18] 624 
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1889, Cf. viii. 19, Ihave assumed that “they in this verse is the same as “them” in the’ 
preceding verse, i.e, the ungodly. Hoping for victory they forced a decision, and they got it 
—against themselves. Or they challenged a punishment, and it came in good time, Some 
Commentators construe “they” here to mean “The apostles’: in that case the verse would 
mean: “ The Apostles prayed for a victory and decision, and the ungodly were frustrated jn their 
efforts to suppress the Truth.” 


1890. Cf. xi, 59, 


1891. A graphic and deterrent picture, from the preaching of the earlier Prophets, of unrelieved 
horror of the torments of Hell. The door of escape by annihilation is also closed to them, 


1892. Note the fulness of the parable. The works of the ungodly are in themselves light and 
unsubstantial like ashes: they are the useless rubbish that remains out of the faculties and 
opportunities which they have misused by burning them up. Further, the ashes are blown about 
hither and thither by the wind: the ungodly have no compass, direction, or purpose that can stand.- 
The wind, too, which blows on them is no ordinary wind, nor the day on which they seek to enjoy 
the fruits of their Jabours an ordinary tranquil day: a furious gale is blowing, for such is the Wrath 
of God. They have neither internal peace nor external gain. In the scattering af the ashes they 
lose control even of such things as they might have earned but for their misdeeds. Their whole 
nature is contaminated. All their wishes go astray. They are carried so far, far away from what 
was in their minds. What did they aim at, and what did they achieve? _ 


625 iS xiv 12-22. 
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1893. Hagq: Truth, Right, “Righteousness, True proportions, Reality, “God's $ creation i is not to 
be trifled with. It is built on tighteousness, and those who do not obey its laws must give place to 
others who do. This warning is repeated again and again in history and in rev elation, 
Cf. vi. 73. 

1894, "Agte: great, mighty, excellent, powerful, rare, precious. 

1895. When the time for judgment comes. there are two kinds of disillusionment waiting for 

the ungodly. (f) Those who were misled and failed to see that each soul bears its own personal 
responsibility (ii. 134) and cannot shift it on to others, will turn to those who misled thom, in the 
hope that they might intercede for them ordo something to helpthem. They receive a plain answer 
asin the latter part of this verse. (2) Those who relied on Satan, the Power of Evil. His answer 
(in xiv, 22 below) is frank, cynical and brutal. 
‘1896. Those whose power or specious intelligence or influence misled them—such as false piiests 
or leaders—will find themselves in a parlous state. How can they help others? They themselves 
failed to profit from God’s guidance, and they can with some justice retort that they put them in 
the wrong path as they followed it themselves ! 

1897. After the Judgment, Evil declares itself in its true colours, Frankly it says: ‘1 deceived 
you, The promise of God was true, but you believed me rather than God. I had no power to 
force you. I had but to call you, and you came running after me. You must blame yourselves, Did 
you think I was equal with God? I know too well that I was not and never could be, If you did 
wrong, you must suffer the Penalty.’ : 


S. x1v. 22-25, 


I had no authority over you 
Except to call you, but ye 
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22, “Sut those who believe 
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24, Beest thou not how 
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A goodly Word! 
Like a goodly tree, 
Whose root is firmly fixed, 
And its branches (reach) 
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To the heavens,-— 


25, It brings forth its fruit}? 
At all times, by the leave 
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“4898, See the last note, An alternative interpretation of this sentence may may be: ‘I had already 
beforehand rebelled against God with Whom ye associated me.” 

1899, How this contrasts with {he misery and the mutual self-recriminations of the ungodly ! 

1900. " Goodly word” is usually interpreted as the Divine Word, the Divine Message, the True 
Religion. It may also be interpreted in amore general sense as a word of truth, a word of 
goodness or kindness, which follows from a true appreciation of Religion, For Religion includes 
our duty toGod and our duty to man. The “evil word" is opposite to this: false religion, 
blasphemy, false speech, or preaching or teaching unkindness and wrong-doing. The Word, in 
mystic language, is the root of the Deed, and is identified with the Deed. 

1901. The goodly tree is known for: (1) its beauty; it gives pleasure to all who see it; (2) its 
stability ; it remains firm and unshaken in storms, because its roots are firmly fixed in the earth; (3) 
its wide compass; its branches reach high, and it catches all the sunshine from heaven, and gives 
shade to countless birds in its branches and men and animals beneath it, and (4) its abundant fruit, 
which it yields at all times. So isthe Good Word. It is as beautiful as itis true. It abides in all 
the changes and chances of this life, and even beyond (see verse 27 below), it is never shaken by 
sorrow or what seems to us calamity ; its roots are deep down in the hed-rock facts of life. Its reach 
is universal, above, around, below: it is illuminated by the divine light from heaven, and its 
consolation reaches countless beings of all grades of life. Its fruit—the enjoyment of its blessings— 
is not confined to one season or one set of circumstances; furthermore the fortunate man who is 
the vehicle of that word has no self-pride; he attributes all its goodness, and his act in spreading it, 
to the Will and Leave of God. Cf. the New Testament Parable of the Sower (Matt.iv. 14-20) or of 
the Mustard seed (Matt. iv. 30-32). In this Parable of the Qur-’n there are fewer words and more 
spiritual meaning, and the emphasis is on more essential things. 
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C, 118.—But the evil not only choose evil 

(xiv. 28-52) For themselves but mislead others 
To perdition. The godly should learn 
From the Signs of God all around them, 
And be on their guard against all 
That is false. So Abraham prayed 
Not only for his posterity, but for all: 
For he foresaw the universality 
Of God's Message in Islam. 
That leads to the mystic doctrine 
Of Oneness, which will be seen 
In its fulness on the Great Day 
When a new Earth and a new Heaven 
Will proclaim the end of Evil 


And the adjustment of all this life’s accounts. 
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1902, The evil tree is the opposite of the goodly tree. The parallelism of contrast can be followed 


out in all the details of the last note. 


“903. His Will and Plan may be above comprehension, but will prevail over all things, It is not 
like the will of man, who may plan good things but is not necessarily able to carry them out. 


Se xiv. 28-31!) "628 
“SECTION 5." 
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1904. There is a particular anda general meaning. ‘The particular meaning is understood to 
be a reference to the Meccan Pagans who turned the House of God into a place for the worship 
of horrible idols and the practice of unseemly rites and cults. ‘here is no real difficulty in accepting 
this as part of a late Meccan Sra even without supposing it to be a prophecy, The Meccan 
Pagans had turned Religion into a blasphemous superstition, and were misguiding their people, 
persecuting the true Messenger of God and all who followed his teaching. ‘Their cup of iniquity 
seemed about full, and they seemed 1o be heading to perdition, as Jater events indeed showed 
to be the case, 

The general meaning is also clear. Selfish men, when they seize power, want worship for 
themselves or their Phantasies, 1n derogation of the true God. Power, which should have been an 
instrument of good, becomcs in their hands an instrument of evil. They and their people rush 
headlong to perdition. "These be thy gods, oh Israel!" has been a cry repeated again and again 
in history, in the face, or at the back, of men of God! 

1905, Putting ourselves back in the position in which the Muslim community found themselves 
in Mecca just before the Hijrat, we can imagine how much encouragement and consolation thev 
needed from the preaching, the Faith, and the steadfast character of Mustafa. Intolerant persecution 
was the ordet of the day; neither the life nor the property or reputation of the Muslims was safe. 
They are asked to find strength and tranquillity in prayer and in helping each other according to 
their needs and resources. 

1906. Here, as elsewhere, “Sustenance” is to be taken in the literal as well as the metaphorical 
sense. There were many among the Muslims who were poor, or slaves, or depressed, because they 
were deprived of the means of livelihood on account of their Faith. They were to be fed, clothed, 
and sheltered, by those who had means. There were those who were ignorant and needed 
spiritual sustenance: they were to be taught and strengthened by those to whom God had given 
knowledge and firmness of character, Charity was to be ordinarily secret, so as to cut out all show 
or parade, and perhaps also lest the enemy should dry up those sources by unprincipled violence ; 
but there must be much that had to be open and organised, so that all the needy could know where 
to go ta be relieved. : : 
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1907, The great Day of Reckoning would be one on which all values would be changed. 
Wealth, as understood in thi» world, would no longer count, Should we not therefore use any 
wealth we have in this life, to give here and receive there? Bat’ includes all bargaining,— 
barter, purchase and sale, etc. In this world, where wealth has some value, let us spend it and 
get for ourselves “treasuresin heaven", In the next life each man will stand on his merits and 
personal responsibility. One man cannot help another. Let us here help each other to become 
true and righteous, so that our personal account may be favourable there. 


1908, We must realise that behind all our strength, skill, and intelligence there is the power 
and goodness of God, Who gave us all these things. Man can understand and control the forces of 
nature so as to bring them to his own service: he can only do so, because (1) he has got these 
gifts from God, and (2) God has fixed definite laws in nature, of which he can take advantage by 
God's command and permission. He has been made Vicegerent on earth (ii. 30): God commanded 
the highest creatures to bow down to Adam (ii, 34). Man, by God's command, can use rain to 
Produce food for himself; make ships to sail the seas; use rivers as highways, and cut canals for 
traffic and irrigation. Not only this, but even the heavenly bodies can (by God's command) 
contribute tu his needs (see next verse). 


1909. The sun gives out heat, which is the suutce of all life aud energy ou this planet, and 
produces the seasons of the year, by utilising which man can supply his needs, not only material, 
but immaterial in the shape of light, health, and other blessings. The sun and the moon together 
produce tides, and are responsible for atmospheric changes which are of the highest importance in 
the life of man. ‘The succession of Day and Night 1s due to the apparent daily course of the sut 
through the skies; and the cool light of the moon performs other services different from those of 
warm day-light. Because there are laws here, which man can understand and calculate, he can 
yee all such things for his own service, and in that sense the heavenly bodies are themselves made 
Subject to him by God's command. 
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1910, Sincere and true prayer in faith is answered by God ‘Thus He gives us everything which 
a wise and benevolent Providence can give. : 

1911, I have tried to render the intensive forms of the Arabic by what I consider their near 
equivalents here: the phrase “given up to injustice and ingratitude” suggests habitual ignoring 
of just values and ingratitude for the innumerable gifts and favours which God has showered on 
mankind, 

1912. ‘This Prayer of Abraham, the True in Faith, the progenitor of the Semitic peoples and 
the Prototype of their Religion, is introduced in this place, to illustrate the points referred to in the 
preceding section, xiv. 31-34, viz., how the new Revelation through the Ka’ba bears out the universal 
Revelation of Prayer and Charity, Love of God and man, Recognition of God's handiwork in 
nature, and Insistence on man's turning away from false worship and ingratitude to God. Notice 
the four divisions into which it falls; (1) verses 35-36 are spoken by Abraham as on his own 
behalf (‘oh my Lord”); (2) verses 37-38 are spoken on behalf of his progeny (‘oh our Lord!") but 
with special reference to the elder branch, the children of Isma'tl; (3) verses 39-40 are again a 
personal appeal, but both branches of his family, viz. the sons of Isma'il and Isaac, are expressly 
mentioned ; (4) verse 41 is a Prayer for himself, his parents, and all Believers, typifying that in the 
universality of Islam all nations are to be blessed. Jerusalem, for the Mosaic Law and the Gospel 
of Jesus, was the centre and symbol for the Jewish race, though of course all God's Truth is 
universal; Mecca, the centre of the Arab race, was to throw off its tribal character and become 
universal, in spite of the Meccans themselves, 


1913. Cj. ii, 125-129, Abraham (with Isma'tl) built the Ka'ba, and Abraham asks a blessing on 
his handiwork and forgiveness for such lapses into idolatry as both branches of his family might 
fall into. 


1944. The Meccan valley is enclosed by hills on all sides, unlike Medina, which has level 
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1915. Cf ii, 126, and n. 128 (The “Fruits” are there explained.) The righteous, though they 
have to have sustenance, both in a literal and figurative sense, require also the love and sympathy 
of their fellow-men. 


1916. In Abraham's prophetic mind was the secret and open enmity or contempt which the 
Children of Israel were to have for the Children of Isma‘il (Arabs), He prays to God that they may 
be united in Islam, as indeed they were, except a small remnant. 


1917, Abraham was 100 years old when Isaac was born (Gen. xxi. 5.; and as Isma'll was 13 years 
old when Abraham was 99, (Gen. xvit. 24-25), Isma'il was also a son of his father’s old age, having 
been born when Abraham was 8&6 years old. The younger son's progeny developed the Faith of 
Israel and that of Christ; the elder son's progeny perfected the more universal Faith of Islam, the 
Faith of Abraham the True. 


1918. Abraham prays for both branches of his family, having a wider vision than some of 
the later Children of Israel. 


1919. Read again n. 9i2above. Having prayed for his progeny, Abraham now prays for God's 
Brace on himself, his parents, and the whole Brotherhood of Faith, irrespective of family or race 
or time, to be perfected in the ideal of Islam. 


3920. For the shades of meaning in the different words for Forgiveness, sea n, 110 to ii. 109. 
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1921. My parents. Abraham's father was an idolater (xliii. 26; vi, 74). Not only that, but he 
persecuted the Faith of Unity and threatened Abraham with stoning and exile (xix. 46); “and he 
and his people cast him into the Fire to be burned (xxi, 52, 68). Yet Abraham's heart was tender, 
and he prayed for forgiveness for his father because of a promise which he had made (ix, 114) 
though he renounced the land of his fathers (Chaldea). ‘ 

1922. At the final Reckoning, all that may seem inequality or injustice in this world will be 
redressed, But the merits of the best of us will need God’s Grace to establish us in that lasting 
Felicity which is promised to the righteous. And Abraham, as the father of Prophecy, prayed for 
all,—for the Universal Faith perfected in Islam, : , 

1923. A picture of horror. ‘The evil ones, when they realise the situation, will be dazed: their 
eyes will stare without expression, and never move batk; their necks will be outstretched; their 
heads uplifted in terror of the Judgment from on High; and their hearts become empty of all hope 
or intelligence as the physical heart might become empty of blood when the circulation stops 
In this state they will press forward to Judgment. ; 

1924, ZawGledeciine from the Zenith, as that of the sun; decline from the highest point reached 
by a heavenly body in its course through the sky. The ungodly are apt to think that their power 
will remain in the ascendant, on account of some material advantages given them temporarily 
by God, but they are constantly receiving warnings in history and revelation and from the example 
of others before them. There is a warning to the contemporary Pagan Meccans here; but the 
warning is perfectly general, and for all time, ; 
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1925, “ A new earth and a new heaven” refers to (1) the entirely changed conditions at the end 
of things as we know them, so that we can only have the new world described to us by symbols 
and metaphors as in the following verses; and (2) to the spiritual world of changing values even as 
time goes on, so that the judgment on man begins gradually to take effect even while in externals 
he is in the phenomenal world, for in his inner being he is experiencing the effects, good or evil, of 
his conduct on earth. In the latter case, also, his mystic experience can only be described in 
symbols. 

1926, The felters will he their evil actions, thoughts, and motives, which they cannot shake off,’ 
as they could. have shaken them off by repentance and amendment while there was yet time and 
opportunity to cdo so. . 


_ 1927, Sirbal; plural, Sar@htt: a garment or coat of mail, breast-plate ; something covering the? 
most vital parts of the body, like the shirt or the Indian kurt@. 


1928, Qajiran: black pitch, a resinous substance exuding from certain kinds of trees like the 
terebinth or the pines, or distilled from wood or coal. It catches fire readily. Issuing from the 
upper garments (Sar@b#l) the flames soon cover the face, the most expressive part of man’s essence 
or being. The metaphor of fetters (n. 1926) is now changed to that of pitch, which darkens and 
sets on fire the soul of man, ‘ 
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1929, Its deserts: i.e., according to what it earned by its own acts, good or evil, in its life of 
probation, 


1930, Steift in calling to account: Wecan understand this intwo significations. (1) Let not the 
wicked think that because God, out of His infinite grace and mercy, grants respite, therefore the 
retribution will be slow in coming. When the time comes in accordance with God's Plan and 
Wisdom, the retribution will come so swiftly that the ungodly will be surprised and they will wish 
they could get more respite (xiv. 44), (2) On the great Day of Reckoning, let it not be supposed 
that, because there will be millions of souls to be judged, there will be any delay in judgment as 
ina human tribunal. It will be a new world and beyond the flight of Time, Or if a metaphor 
from time as we conceive it in this world can be taken, it will all be as it were in the twinkling of 
aneye, 


1931. Here is another aspect of the Truth of Unity. God being One, all justice is of one 
standard, for Truth is one, and we see it as one as soon as the scales of phenomenal diversity fall 
from our eyes, The one true Reality then emerges, Blessed are those who treasured this Truth in 
their souls already in their life of probation. . 


635 [Intro. to S. xv.” 


INTRODUCTION TO SURA XV (Hijn)." 


This is the last of the six Siiras of the A. L. M. series. (x. to xv.). Its place in, 
chronology is the late Meccan period, probably somewhere near the middle of that 
period. See Introduction to S.x., where will be found also an indication of. the ’ 
general subject-matter of the whole series in the gradation of Quranic teaching, « 


The special subject-matter of this Siira is the protection of God’s Revelation 
and God's Truth, Evil arose from Pride and the warping of man's will, but God’s 
Mercy is the antidote, as was proved in the case of Abraham and Lot, and might have 
been proved by the people of the Aika and the Hijr if they had only attended to God's 


“Signs”. The Qur-in, beginning with the Seven Oft-repeated Verses, is the precious 
vehicle for the praises of God. . 


Summary. | 


God will guard His Revelation, in ’ spite of the cavils of the Unbelievers; God 


is the source of all things; He knows His own people, whom He will gather to Himself 
(xv. 1-25, and C, 119). 


How Evil arose through the pride of: Iblis, to whom a respite was granted 
for a period; but neither fear nor evil will affect those who receive. God’s Message. 
(xv. 26-50, and C, 120). 


The Mercy of God to Abraham was cofiveyed by the sdme messenger that 
were sent to destroy the people of Lot for their unspeakable.crimes ;’Evil brought its 
retribution also on the Companions of the Wood (Aika) and of the Rocky Tract 
(Hijr) (xv. 51-84, and C. 121). 


The Qur-in and its Stiras teach you to celebrate God's praises, learn humility in 
worship, and serve God all your life (xv. 85-99, and C. 122), 


Soky, 1.) reef 
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In the name of God, Most Gracious, 
Most Merctful. 
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C. 119.—God’s Truth makes all things clear, and He 
(xv. 1-25.) Will guard it. But His Signs are not 
_ For those who mock. Who fails to see 
The majesty, beauty, order, and harmony 
Blazoned in His Creation, and His goodness 
To all His creatures, in the heavens 
And on earth? ‘With Him aré the sources 
Of all things, and’He doth freely give 9° 
His gifts in due measure. He holds 
The keys of Life and Death, and He-will remain 
‘When all else passes away. . 


, 


1932. For these mystic letters, see Introduction to Sara x. 
1933, Cf, x. 1, and n. 1382. 


1934, Note how appropriately the different phrases in which the Qur-dn is characterised, bring 
out its diferent aspects as a Revelation. Let us just consider the phrases used at the beginning of 
the six A.L.M. SOras, of which this is the last in order of arrangement. In x.1 we read, “Ayats 
(or verses or Signs) of the Book of Wisdom", the theme being the wonders of God's Creation, and 
its relation to His Revelation, In xi. 1 we read. “a Book, with verses basic or fundamental, further 
explained in detail": {he theme is God's Justice and punishment, to preserve the fundamental 
scheme of His Laws. In xil. 1 we read, “The Symbols (or verses) of the Perspicuous Book": the 
wonderful unfolding of God's Plan is explained in Joseph's story, In xiii, 1 we read, “The Signs 
(or verses) of the Book": the contrasts in the modes of God's Revelation and its reception by man 
are pointed out, but not illustrated by detailed examples as in Joseph's perspicuous story. In xiv. 1 
we read, “A Book....... Tevealed......to lead......0ut of,....darkness into light”: the theme being 
Abraham's prayer for man to be rescued from the darkness of false worship into the light of 
Unity. Here, in xv, 1 we read, “Ayats (or verses) of Revelation—of a Qur-n that makes things 
clear (or perspicuous)": the theme being an explanation of evil, and how God's Truth is protected 
from it. 
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1935, The time must inevitably come when those who allow themselves to be deceived by 
falsehood or deliberately break God's Law will find themselves in a terrible plight, ‘I'hey will then 
wish, ardently and again and again, that they had sought God's Will and walked in the light of 
Truth. That time may be early or late,—in this life, or at death, or at the Day of Judgment, but it 
must come, Man's own highest interest requires that he should awake to the Reality before it is 
too late for repentance. 


1936, Literally, “to eat". Cf. v.69 and n. 776, 


1937. The foolish and the wicked set great store by the pleasures of this world. In their pride 
they think they have all knowledge. In the fulness.of knowledge they will see how wrong they 
were. Meanwhile those who have received the Light should not for a single moment wonder at the 
apparent prosperity of the ungodly in this world. They should leave them alone, confident in the 
goodness and justice of God. 


1938, Kitébun ma'lim literally, “a writing known". There are many shades of meaning 
implied. (1) For every people, as for every individual, there is a definite Term assigned: their 
faculty of choice gives them the opportunity of moulding their will according to God's Will, and 
thus identifying themselves with God's Universal Law. During that Term they will be given plenty 
of rope: after that Term is past. there will be no opportunity for repentance. (2) Neither the 
righteous nor the ungodly can hasten or delay the doom: God's Will must prevail, and He is 
All-Wise, (3) The destruction of a people is not an arbitrary punishment from God: the people 
bring it on themselves by their own choice; for the fixed Law or Decree of God is always made 
known to them beforehand, and in many ways. 


1939. Cf, vii. 34. Also see the last note. 


1940. Mustafa was accused by the ungodly of being mad or possessed, because he spoke of 
higher things than they knew, and acted from motives purer and nobler than they could understand. 
So, in a minor degree, is the lot of all the righteous in the presence of an ungodly world. Their 
motives, actions, words, hopes, and aspirations are unintelligible to their fellows, and they are 
accused of being mad or out of their senses, But they know that they are on the right path, and it 
is the ungodly who are really acting against their own best interests. 
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~ 4941, Ch. vi.8-9, and notes 840,811. On the part of the unbelievers, this is a mere taunt. They 
neither believe in God nor in angels nor in revelation nor in any but material things, It is 
ridiculous to suppose that they could be taken seriously. 


1942, Angels are not sent down to satisfy the whim or curiosity of the unbelievers, They are 
sent to bring inspiration to God’s messengers and to execute God's decrees. 


1943. If the angels were to appear before the ungodly, it would mean that they came to 
execute just punishment, and then there would be no hope of respite possible for the ungodly. 


1944. The purity of the text of the Qur-dn through thirteen centuries and a half is a foretaste 
of the eternal care with which God's Truth is guarded through all ages. All corruptions, 
inventions, and accretions pass away, but God's pure and holy Truth will never suffer eclipse even 
though the whole world mocked at it and were bent on destroying it. 


1945. Shiya’un, plural of Sh7'atun=a sect, a religious division, Mankind sees fragments of Truth 
at a time, and is apt to fall into fragments and divisions. All true apostles of God come to reconcile 
these fragments or divisions, for they preach the true Gospel of Unity. So came Mustafa to bring 
back to Unity the many jarring sects among the Jews, Christians, and Pagans. His mission was 
held up to ridicule, but so was the mission of his predecessors. Mockery itself should not discourage 
the preachers of Truth. 


1946. If evil and disbelief exist in the world, we must not be impatient or lose our own faith. 
We must recognise that if such things are permitted, they are part of the Universal Plan and 
Purpose of God, Who is All-Wise and All-Good, but Whose wisdom and goodness we cannot fully 
fathom. One consolation we have, and that is stated in the next verse and the next note, 
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1947. Sects, divisions, and systems invented by men tend to pass away, but CGiod’s pure Truth of 
Unity endures forever. ‘This we see in history when we study it on a large scale. Cf, the parable 
in xiv. 24-26. Khalat: Ihave translated it here in the same sense as in xiii, 30, x. 102, and other 
places, Some Commentators give it a slightly different shade of meaning. 


1948, Cj. vi. 35. The spiritual kingdom is open to all to enter. But the entrance is not a mere 
matter of physical movement. 11 is a question of a total change of heart. Evit must cease to he 
evil, before it can see or enjay Good. If we vould suppose Lvil, like Bottom the weaver, to be 
“transiated" of in some way curried up to heaven, it would only think that the Truth was an 
illusion, and the reality was mere witchery. The taint is in its very nature, which must first be 
purified and rendered fit for the reception of light, truth, and bliss, 


1949. Evil having been described, not as an external thing, but asa taint of the soul, we have 
in this section a glorious account of the purity and beauty of God's Creation, Evil is a blot on it, 
nota normal feature of it. Indeed, the normal feature isthe guard which God has put on it, to 
protect it from evil. 


1950, In the countless millions of stars in the universe which we sce, the first step in our 
astronomical knowledge is to nd marvellous order, beauty, and harmony, on 4 scale of grandeur 
which we appreciate more and more as our knowledge increases, ‘The first broad belt that we 
distinguish is the Zodiac, which marks the sun’s path through the heavens year after year and the 
limit of the wanderings of the moon and the planets, We make twelve divisions of it and call 
them Signs of the Zodiac, Each marks the solar path through the heavens as we see it, month 
after month, We can thus mark off the seasons in our solar year, and express in definite laws the 
most important facts in meteorology, agriculture, seasonal winds, and tides Then there are the 
mansions of the moon, the mapping out uf the Constellations, and the other murvellous facts of the 
heavens, some of which affect our physical life on this earth, But the highest lessons we can draw 
from them are spiritual, The author of this wonderful Order and Beauty is One, and He alone is 
entitled to our worship. 

1951. Taking the physical heavens, we .can imagine the supreme melody or harmony—the 
Music of the Spheres~guarded from every disturbing force. If by any chance any rebellious force 
of evil seeks to obtain, by stealth, a sound of that harmony to which all who make themselves 
consonant are freely invited, it is pursued by a shooting star, for there can be no consonance 
between evil and good. 


S. Xv. 17-23.) 640 
From every evil spirit 


; » 15% Wee 
accursed: Ogee sae a3 ws 


& 
18. But ahy that gains a Rearing ™” 994 Zen Z 
By aah is age in om Sraluy x as 
y 4 flaming fire, bri ; _ §? 00677248 . 
7 {to see). oth ENS asst 
19. And the earth We have Peer Gath 
spread out ** aye ealls- 


(Like a carpet); set thereon PRCAAT OC 
punta Neue pathovalie: Hie end, ‘ 
And produced therein all] kinds $94 9% 9 g(79 (797 247 
Of things in due balance.” Wine Se sls 
20. And We have provided therein Arlee \tos IASC A 
Means of subsistence,—for you Clee as 28 nace 3-¥" 


And for those for whose to el of O45. 
sustenance OOM i ks (ys 


Ye are not responsible.” 


21, _fAind there is not a thing sho atie 
But its (sources and) treasures '** ‘STS erp PCA! 








1952. Rajim : driven away with stones, rejected, accursed. Cf. iii. 36, 





1953, Spiritually speaking, order, beauty, and harmony, light, and truth are repugnant to evil. 
It deliberately rejects them when offered freeW as God's gifts But its crooked nature loves to gain 
access by fraud or stealth. Its malevotert curiosity impels it to gain by stealth a souad of that 
harmony of which it is itselfa negation. And its punishment isa flashing light, in-itself most 
uncongenial to the powers of darkness, which are a negation of light. Notice that in the allegory 
the objective of Evil was to steal a hearing of Music: its punishment is therefore different—a 


flaming light which it did not seek. For both celestial harmony and celestial light are repugnant 
to the spirit of evil. 


1954. A shooting star appears to be meant. C/. xxxvii. 10, 


1955, Majesty, order, beauty, and harmony are shown in all God's Creation, but especially in 
the heavens. Coming nearer to man, God's care for man and His goodness are shown (besides His 
other qualities) in His creation of the earth, In highly poetical language, the earth {s described as 
spread out like a carpet, on which the eternal hills act as weights to keep it steady. 


1956, And every kind of thing is produced on the earth in due balance and measure The 
mineral kingdom supports the vegetable, and they in their turn support the animal, and there is a 
link of mutual dependence between them. Excess is eliminated. The waste of one is made the 
food of another, and vice versa, And this in an infinite chain of gradation and inter-dependence, 


1957, See last note. ‘We provide sustenatce of every kind, physical, mental, spiritual, etc. for 
you, (4c, for mankind), But Wedo more, We provide for every one of Our creatures. And there 
are those of which mankind is not even cognisant. We provide forthem atso. There are those 
who may at first sight appear hostile to man, or whom man may consider hostile, such as wild and 
noxious animals. They are Our creatures, and We provide for them also, as they are Our creatures. 
But there is due order and balance in the economy of Our universal Plan.’ 


1958. Khazdin: treasures; store-houses; places where valuable things are accumulated, from 
which supplies are distributed from time to time as need arises. 
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1959, All the wonderful gifts and forces and energies which we see in the world around us have 
their sources and fountain-heads with God, the Creator and Sustainer of the Worlds. And what we 
see or perceive or imagine is just a small portion of what exists. That portion is sent out to us 
and to our world according to our needs or its needs from time to time as the occasion arises, It is 
strictly limited according to rule and plan. Its source is unlimited and inexhaustible, In the same 
way the forces which we see operating around us, in nature or in the spiritual world, according to 
laws which we can grasp and ascertain, are mere derived forces, in the 2nd, 3rd, or nth degree. 

ieir source and ultimate fountain-head is with God. 





1960, I.awagip, plural of lagif, from lagapa, to impregnate or fecundate the female date-palm by 
putting the polien of the male tree on to the ovuries of the female tree. The date-palm is uni-sexual. 
The wind performs this office for many flowers. Here, by a bold metaphor, its fecundating 
quality is transferred to the clouds, which by means of rain produce all kinds of fruit, grain, and 
vegetation. The clouds as vapour are manipulated by the winds, which set up atmospheric currents 
resulting in condensation and the descent of rain. Note the appropriateness of the little particle 
“then”, showing the connection of winds with rain. 


1961, C/. the previous verse, and n. 1958. Man may store water in cisterns, tanks, lakes, and 
head-waters of canals. But he has no control over its orginal sources, which are the clouds, 
which, by the help of the winds, act as the grand distributors of water over wide spaces of the 
world's surface. 


1962. This verse must be understood as furnishing an example or illustration of what is said in 
the last verse, : 


1963. Note how the argument has mounted up from xv. 16 onwards to xv. 23~from things most 
remote from man to things touching his immost being, and each of them in its own way isa 
wonderful instance of God’s glory and goodness, and the beauty, order, and harmony of His 
Cteation. First, the heavens, the zodiacal Signs, the stars, and the mysterious phenomena that we 
See above us; then the earth, and the perfect balance of life and forces therein, with man as an 
important factor, but not the only factor; then, the inexhaustible sources of energy, of which God 
alone is the fountain-head, but which come to us in measured proportions, as needed; and lastly, 
Life and Death itself, which will pass away, but God will remain. A noble passage, and a fine 
vindication of God’s wisdom and providence in dealing with His creatures. 


1964. Literally, ‘* We are the Heirs, or Inheritors." Cf, iii. 180: “To God belongs the heritage of 
the hanuane and the anrth" Saa alen the latter nart of n. 988 fo vi. 156. = 
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C. 120.—Man’s origin was from dust, lowly; 

: (xv. 26-50.) But his rank was raised above that 
Of other creatures because God breathed 
Into him His spirit. Jealousy and arrogance 
Caused the fall of Iblis, the Power of Evil: 
But no power has Evil o’er those sincere 
Souls who worship God and seek His Way. 

f Many are the gates of Evil, but Peace 
And dignified joy will be the goal 
Of those whom the Grace of God has made His own. 
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1965. Cf, ix. 100, where the Sabiqin may perhaps correspond to the Afustaqdimin here. In that 
case the two classes are those who are the first to accept Faith and do deeds of righteousness and 
those who come later, but are still numbered with the righteous,’ A second alternative meaning 
may be: "those who preceded you in point of time and those who come after you in point of time; 
they are all known to God, and He will gather them all together on the Day of Judgment.” 


1966. Sals@i: dry clay which produces a sound, like pottery. C/. Iv. 14. Taking verses 26 and 
29 together, I understand the meaning to be: that man's body was formed from wet clay moulded 
into shape and then dried until it could emit sound (perhaps referring to speech); that it was then 
further fashioned and completed; that into the animal form thus fashioned was breathed the spirit 
of God, which gave it a superiority over other Creation; and that the order for obeisance was 
then given. 


3967. Cf, vi. 100, and n. 929, 
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1968, Among other passages where the creation of Adam is referred to, ef. the following: ii 30-39; 
vii, 11-25, Note-that here the emphasis is on three points: (1) the breathing of God's spirit into 
man, #.¢, the faculty of God-like knowledge and will, which, if rightly used, would give man 
superiority over other creatures; (2) the origin of evil in arrogance and jealousy on the part of 
Satan, who saw only the lower side of man (his clay) and failed to see the higher side, the faculty 
brought in by the spirit of God; (3) that this evil only touches those who yield to it, and has no 
power over God's sincese servants, purified by His grace (xv. 40, 42). 


1969, Cf. n. 49 to ii. 34, 
1970, Iblis: the name has in it the root-idea of desperateness or rebellion, Cf. n. 52 to ii. 36. 


1971. Apparently Iblis's arrogance had two grounds: (1) that man was made of clay while he 
was made of fire; (2) that he did not wish to do what others did. Both grounds were false; 
(1) because man had the spirit of God breathed into him; (2) because contempt of the angels who 
obeyed God's word showed not Iblis's superiority but his inferiority. The word “bashar” for man 
(verse 33) suggests a gross physical body. 


1972. After the Day of Judgment the whole constitution of the universe will be different. 
‘There will be a new world altogether, on a wholly different plane, (C/. xxi, 104.) 


$. xv. 36-41.) . 644 
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1973, What was this respite? The curse on Iblis remained, i.¢., he was deprived of God's grace 
and became in the spiritual world what an outlaw is ina political kingdom. An earthly kingdom 
may not be able to catch and destroy an outlaw. But God is Omnipotent, and such power as 
Iblis may have can only come through the respite granted by God. The respite then is what is 
expfessed in xv. 39 below. In God's grant of limited free-will to man is implied the faculty of 
choosing between good and evil, and this faculty is exercised through the temptations and 
allurements put forward by Satan, “the open enemy” of man. This is forthe period of man’s 
probation on this earth. Even so,no temptations have power over the sincere worshippers of 
God, who are purified by His grace. 


1974, Agwaitant: ‘thrown me out of the way, put me inthe wrong’: Cj. vii. 16. Satan as the 
Power of Evil cannot be straight or truthful even before God. By his own arrogance and rebellion 
he fell; he attributes this to God. Between God's righteous judgment and Satan's snares and 
temptations there cannot be the remotest comparison. Yet he presumes to put them on an equal 
footing. He is taking advantage of the respite, 


1975, Ibits (the Rebellious) is powerless against God. He turns therefore against man, and 
becomes Satan (the Enemy). 


1976. To be sincere in the worship of God is to obtain purification from all stain of evil and 
exemption from all influence of evil, It changes the whole nature of man. After that, evil cannot 
touch him, Evil will acknowledge him to be beyond its power and will not even tempt him. 
Apart from such purified souls, every one who worships God invites God's grace to protect him. 
But if he puts himself in the way of wrong and deliberately chooses evil, he must take the 
consequences. The blame is not even on Satan, the power of evil: it is on the sinner himself, who 
puts himself into his power: xiv. 22; xv, 42, 


42." For over My servants 
No authority shalt thou 
Have, except such as 
Put themselves in the wrong 
And follow thee.” 


43. And verily, Heli 
Is the promised abode 
For them all! 


44, To it are seven Gates :” 
For each of those Gates 
Is a (special) class 
(Of sinners) assigned. 


SECTION 4, 


45. [ihe righteous (will be) 
Amid Gardens 
And fountains 
(Of clear-flowing water). 


46. (Their greeting will be): 
“Enter ye here 
In Peace and Security." 


47. And We shall remove 
From their hearts any 
Lurking sense of injury: * 
(They will be) brothers 
(Joyfully) facing each other 
On thrones (of dignity). 


48. No sense of fatigue 
Shall touch them, 
Nor shall they (ever) 
Be asked to leave. 
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1977. Seven is a mystic number, The ways of sin are numerous, and if they are classified into 
seven, each of them points to a Gate that leads to Hell. 
Apart from the literal meaning, which is itself based on metaphors, the whole of this section 
and indeed of this Stra, 1s full of mystic meaning, which it 1s outside the power or scope or limits 
of a running Commentary to expound adequately, 


1978, Cf, vii.43, and n, 1021. The hearts and minds will be so purified that all past rancour, 
jealousy, or sense of injury will be obliterated. The true Brotherhood will be realised there, when 
each will have his own dignity; there will be no question of invidious comparisons; each will face 
the others with joy and confidence. There will be no sense of toil or fatigue, andthe joy will 


last for ever. 


©. xv. 49-53.) 646 [¢, 123. 
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C, 121,—God’s Grace and Mercy are always 
(xv. 51-81.) First, but His Justice and Wrath will seize 

Those who defy His Law. Even when 
The unspeakable crimes of the Cities 
Of the Plain made their destruction 
Inevitable, God’s message of Mercy 
To mankind was sent to Abraham 
And of safety to Lot. The last remnants 
Of sin will be cut off, and the Signs 
And Tokens thereof are plain for all 
To see. The proud Companions of the Wood 
And the builders of Rocky Fortresses 
Were all swept away because of their sins. 
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1979. We must realise both sides of God's attributes: His mercy, grace, and forgiveness are 
unbounded; if we reject all this, His justice and puntshment will also.be beyond al! that we can 
conceive, 


1980. In illustration of the contrasts between Good and Evil, and the consequences that flow 
from them, we have now a reference to four incidents from the past, viz.: (1) an incident from the 
story of Abraham ; (2) from that of Lot, nephew of Araham, and the end of the Cities of the Plain, 
which he was sent to warn; (3) the People of the Wood; and (4) the People of the Rocky Tract 
(Hijr), after whom this Sra is called, As usual, the recital of God's abounding grace comes first. 


1981. For a full understanding of this reference to the angels who were Abraham's guests and 
came to announce the birth of a son to him in his old age, read xi. 69-73 and notes. The appearance 
of two strangers of uncommon appearance, who refused to partake of the no s sumptuous 
hospitality, made Abraham at first suspicious and afraid 
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1982. The birth of a son in old age to a sonless father was glad tidings to Abraham personally. 
The birth of a son endowed with wisdom promised something infinitely more, Considering that 
the angels were divine messengers, the wisdom referred to was divine wisdom, and the event became 
an event of prime importance in the world's religious history. For Abraham became, through his 
progeny, the root of the three great universal religions diffused throughout the world. 


1983. Notice the gentle humour in the slight misunderstandings, which are no sooner expressed 
than they are removed. 


1964, When cordial understanding was established between Abraham and fis guests, 
and probably when the guests were about to depart, Abraham put a question to them: “ What 
is the mission on which 'you are going?" It was further implied: “Is there anything J can 
doto help?" Butno. The mission was one of Punishment for abominable sins, Note that the 
mention of God's Wrath is always linked with that of God's Mercy, and the Mercy comes -first. 
The same angels that came to punish Sodom and Gomorrah were charged first to give the good 
news of God's Mercy to Abraham in the shape of a long line of Teachers of Righteousness, 


1985. The Cities of the Plain round the Dead Sea, which to this day is called the Babr Loy. 
They were given to unspeakable abominations. Read in this connection xi. 77-83 and notes. 
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1986, Here, again, God's saving Grace is linked with His Wrath, and is mentioned first, 
1987. See xi. 81, and n. 1577. . 


1988. 41 means people who adhere to the ways and teaching of a great Teacher; ¢. g., Al-t- 
Mujammad?: it does not necessarily mean race or descendants. Ahl (xv. 65 below) usually implies 
“household" but may be taken in an extended sense to includé People generally: see xv. 67. 
Qaum (xv. 62) may be any collection or aggregate of people. In xi 70 the hostile inhabitants of the 
Cities of the Plain are called the qaum-i-Liy (the People of Ltt). As@b (companions) refers to a 
Group rather than to a People: Cf. xv. 78. . ‘ 


1989, The unusual appearance of the angels struck Lot as it had struck Abraham. Knowing 
the abominable vices te which the Cities were addicted, he feared to entertain handsome young 
men. They at once disclosed their mission to him in mystic language In effect they said: “You, 
Lot, have been preaching in vain to these wicked Cities. When you warn them of their inevitable 
end, Destruction, they laugh and doubt, Now their doubt will be resolved, Their destruction will 
be accomplished before the morning.” 


1990, Another meaning of Al-Hagq: the Punishment which is justly arid inevitably due, which 
must certainly come to-pass, Cy. xxii. 18, : ; 
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1991. As the last remnants of the wicked were to be cut off, and as the Mercy of God wished to 
save every true soul who might be with Lot, God's decree was made known to Lot, so that he 
might save his adherents. 


1992, They were addicted to unnatural crime, and the news of the advent of handsome young 
men inflamed them. How true it is that at the very verge of destruction, men rush blindly to their 
fate, and cut off any last hope of repentance and mercy for themselves. Cf, xv. 72 below. 


1993, J understand the meaning to be that Lot, the only righteous man in the City, had frequent- 
ly remonstrated with the inhabitants against their unnatural crimes, and they had forbidden him to 
speak to them again on behalf of any one, “as if’' (they might tauntingly say) “he was the protector 
of all and sundry’. 

Some Commentators understand the verse to mean: ‘Did we not forbid thee to entertain any 
strangers?’ 


1994, Cf. xi, 78, n. 1575. “My daughters" in the mouth of a venerable man may mean young 
girls of the City, which would be appropriate considering the large number of men who came to 
besiege Lot's house. 6 
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1995, The wild, mad fury of passion and sin attains its own destruction and cuts off the last hope 
of repentance or mercy. 


1996. As-Saikat, the mighty Blast, is mentioned as accompanying earthquakes: Cf, xi. 67, 94. 
Here it was the violent wind and noise accompanying the shower of brimstones, possibly with 
some volcanic action. : 


1997, Cf. xi. 82 and notes, in which the word Sijjil and its origin are explained. 


1998. The Cities of Sodom and Gomorrah were utterly destroyed, and even their precise position 
cannot be identified, But the brimstone plain of the tract still exists, right on the highway 
between Arabia and Syria. To the traveller in the neighbourhood of the Dead Sea the whole 
locality presents a scene of dismal desolation which truly suggests the awful punishment for 
unspeakable crimes, ° 


1999, Verse 75 refers to all who have the intelligence to grasp the Signs of God. Verses 76-77 
specially refer to those who use the Arabia-Syria highroad. The desolation is specially brought 
home to them. , 


2000, Companions of the Wood": As-fab ul Aikati, Perhaps Aftka is after all a proper noun, 
the name of a town or traci, Who were the Companions of the Aika? They are mentioned four 
times in the Qur-an, vis., here, and in xxvi 176-191; xxxviii. 13; andJ,14. The only passage in 
which any details are given is xxvi. 176-191, There we are told that their Prophet was Shu’aib, 
and other details given correspond to those of the Madyan, to whom Shu’aib was sent as Apostle: 
see vii, 85-93. In my notes to that passage I have discussed the question of Shu’aib and the Madyan 
people. It is reasonable to suppose that the Companions of the Wood were either the same as the 
Madyan, or a Group among them or in their neighbourhood, ’ ws 
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C. 122.—But God’s Creation doth bear witness 
(xv. 85-99.) To God’s Design and Mercy. His Plan 
Is sure. His gift of the glorious Qur-iin 
Is more than any worldly goods can be. 
So, while we denounce Sin openly, 
Let us be gentle and kind, and adore 
And serve our Lord all our lives. 


85, “Wile created not the heavens, fae. Bee cay pas . ys E YS cam 


The earth, and all between them, 














2008. Both: i.¢., The Cities of the Plain and the Companions of the Aika, 


2002, "The Rocky Tract’ is undoubtedly a geographical name. On the maps of Arabia 
will be found a tract called the Hifr, north of Medina, Jabal Aijr is about 150 miles north of 
Medina. The tract would fall on the highway to Syria. This was the country of the ‘Thamtd, 
For them and the country see vii. 73, n. 1043. 


2003, Remains of these rock edifices in the Hijr are still found, and the City of Petra is not 
more than 380 miles from Jabal Hijr. Sce n. 1043 to vii. 73,. “Petra” in Greek means “ Rock", 
‘For the Inscriptions found there, and their significance, see Appendix IX to S. xxvi, 


2004, The mighty rumbling noise and wind accompanying an earthquake. See vii, 78, n, 1047, 
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2005. God's Creation is all for a true, just, and righteous purpose. C/f.x.5. It is not for mere 
whim or sport: xxi. 16. : 


2006. The Hour will not be long delayed when the true Design and Pattern of Life will be 
manifest. We must not be impatient, if there appear to be, to our limited vision, apparent 
injustices. We must bear and forbear. and as far as our own personal feelings are concerned, we 
must overlook other people's faults with ‘'a gracious forgiveness "’. 


2007, Xkall@q: the emphatic intensive form, as meaning the Creator, Who is perfect in His 
skill and knowledge, and Whose creation answers perfectly to His design. ‘Therefore no one 
should think that anything has gone wrong in God's creation. What may seem out of joint is 
merely the result of our short sighted standards. It often happens that what appears to us to be 
evil or imperfect or unjust is a reflection of our own imperfect minds. See the next two verges. 
and notes. . : 


2008, The Seven Oft-repeated Verses are usually understood to be the Opening Stra, the 
Fatipa, They sum up the whole teaching of the Qur-dn. What can be a more precious gift to 
a Muslim than the glorious Qur-An or any Sijra of it? Worldly wealth, honour, possessions, or 
anything else, sinks into insignificance in comparison with it. 


2009. It may be that other people have worldly goods which worldly men énvy. Do they 
necessarily bring happiness? Even the temporary pleasure that they may give is not unmixed with 
spiritual poisons, and even so, will not last. The man of God looks with wistful eyes at other 
things,—the favour and countenance of God, 


2010, The man of God, in his human love and sympathy, may grieve over certain classes of 
people who are puffed up with false notions and. callous to the Message of God. But he should 
not make himself unhappy. There is no flaw in God's Plan, and it must prevail, This was 
addressed in the first instance to Mugtafa, but in a minor degree, it applies to all righteous men, 
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90. (Of just such wrath) 
As We sent down 
On those who divided 
(Scripture into arbitrary 
parts),—”" 


91, (So also on such) 
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92. Therefore, by thy Lord, 
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93, For all their deeds,™ 


94. Therefore expound openly 
What thou art commanded, 
And turn away from those 
Who join false gods with God,’, 


95, For sufficient are We 
Unto thee against those 
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2011. ‘The metaphor is from a bird who low-rs her wing in tender solicitude for her little ones. 
Cf. xvii. 24, where it is applied to “ lowering the wing’ to aged parents. 


2012. In the ministry of Mustafa there was no mincing of matters, no compromises with evil, 


Evil was denounced in unambiguous terms. 


2013. The Commentators differ as to the precise signification of verses 90 and 91. Are the 
persons referred to in the two verses the same, or different? And who were they? I adopt the 
view, for which there is good authority, that the two classes of persons were different, but 


similar. 
them, and ignored or rejected the rest: ii. 85, 101. 


Verse 90, I think, refers to the Jews and Christians, who took out of Scripture what suited 


For verse 91 see next note 


2014. The Meccan Pagans, in the early days of Islam, in order to dishonour and ridicule the 
Qur-an, divided what was so far revealed, into bits, and apportioned them to people coming on 
pilgrimage to Mecca by different routes, slandering and abusing the Apostle of God. 


2015, Those who ridicule Scripture in any form will all becalled to account for their insolence, 


for they are all alike. 
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2016. If the whole world is ranged against the man of God, as was at one time the case with 
the Apostle, and they scoff at all that is sacred, the sense of God's presence and protection outweighs 
all, And after all, the scoffers are creatures of a day. Soon will they find their level, and be 
undeceived as to all theirfalsehoods. But the Truth of God endures for ever, 


2017. Literally, ‘ that thy breast is constrained ', 
2018. Yaqin: Certainty; the Hour that is Certain; death. 


C. 193.) ‘655 { Introduction to’ Stira xvi. 


INTRODUCTION TO SURA XVI (Nahi) | 


Chronologically this SOra, like the six which preceded it, belongs to the late 
Meccan period, except perhaps verse 110 and some of the verses that follow. But the 
chroriology has no significance. In subject-matter it sums up, from a new point” of 
view, the arguments on the great questions of God's dealings with man, His Self- 
revelation to man, and how the Messengers and the Message are writ large in every 
phase of God’s Creation and the life of Man. The new point of view is that. ‘Nature 


points to Nature’s God. 
Summary 


Everything in Creation proclaims the glory of God. To man is. given. dominion, 
over Nature, that man may recognise God's Unity and God’s Truth (xvi. 1-25, 
and C, 123), ; 


Man should never lose sight of his goal, which is the Guod, or dispute with 
the great Teachers, who ate sent to all Peoples, to bring about Unity : all creatures 
serve God (xvi. 26-50, and C, 124) 


God's favours and man’s ingratitude recounted His Signs in the rain-bearing 
clouds, the cattle that give milk, the bee that produces honey, the wonderful relations 
of family and social life, and the refinements and comforts of civilization (xvi. 51-83, 
and C. 125), . 


The Messengers of Truth will bear witness against those who reject the Truth. 
God will judge us according to our faith and deeds (xvi. 84-100, and C. 126). 


The Qur-dn is true: it guides and gives glad tidings. Believe, and make the 
most of Life in all things good and lawful. Follow the example of Abraham: be 
true in Faith and righteous, and do good (xvi. 101-128, and C. 127), 


C. 123.—God’s Command must inevitably 
(xvi, 1-25) Come to pass. But all His Creation 

Proclaims His glory, and leads to His Truth. 
In all things has He furnished man 
With favours innumerable, 
To lead and guide him and bring him 
To Himself. Why then does man 
Refuse the Truth, except for arrogance ? 
Why does he run after false gods, 
Thus acting against his own lights 
And misleading others less blest in knowledge ? 
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2019. This is an answer to the taunt of the Pagans, who said: “If there is a god, the One True 
God, as you say, with unified control, why does He not punish. the wrong-doers at once?” ‘The 
answer is: “The decree of God will inevitably come to pass ; it will come goon enough; when it 
comes, you will wish it were delayed ; how foolish of you to wish even to cut off your last hope 
of forgiveness?" ‘ 

2020. The Pagans, with their multiplicity of gods and goddesses, good and evil, could play one 
off against another. That is mere mockery of religion, With such concéptions, man cannot 
understand the Unity of Design in the Universe nor Tealise the Power ant Glory of the One True 
God, to Whom alone worship and service are due. 


2021. Not for sport, or fortuitously and without Design. Cj. xv. 85. Surely the Unity of Design 
in Creation also proves the Unity of God their Creator. 


2022. Man's physical origin is lowly. Yet do men go back to material things, and neglect or 
dispute about the highest things in Life. 
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2023. Why will you go back to material things, considering that material things are made 
subservient to vour use and enjoyment in various ways as suggested in the clauses that follow. 

2024. From wool, and hair, and skins, and milk. Camel's hair makes warm robes and blankets; 
and certain kinds of goats yield hair which makes similar fabrics. Sheep yield wool, and Llamas 
alpaca for similar uses. The skins and furs of many animals yield warm raiment or make warm 
rugs or bedding. The females of many of these animals yield good warm milk, a nourishing and 
wholesome diet. Then the flesh of many of these animals 1s good to eat. ‘There are other uses, 
which the animals serve, and which are referred to later. 


2025, The good man is proud of his cattle and is good to them, As they go to, and return from, 
pasture, morning and evening, he has a sense of his power and wealth and their beauty and 
docility. Will not man turn from these material facts to the great spiritual truths and purpose 
behind them? 


2026. The cattle and animals also carry loads, and thus make inter-communication between 
different lands easy, But for them there would have been many difficulties, not only physical, 
but psychological. Weary men carrying loads are in no mood for social and spiritual intercourse, 
This intercourse is made possible by the kindness and mercy of God. 


2027. Horses, mules, and donkeys as well as other animals may be beasts of burden, but they 
may also be pedigree animals bred for beauty and for all those more refined uses, such as pro- 
cessions, in which grace and elegance is the predominant feature, 


2028. If we examine the history of transport, there have been vast changes through the ages, 
from rude pack animals to fine equipages, and then through mechanical contrivances, such means 
of transport as elegant coaches, tramways and railways, useful motor lorries and Rolls-Royce cars, 
and air-ships and aeroplanes of all descriptions. At any given point of time, many of these were 
yet unknown to man. Nor can we suppose the limit to have been reached now or that it will 
ever be reached at any future time. Through the mind and ingenuity of man it is God that creates 


new things hitherto unknown to man. 
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2029, Through material things “the Way" dces always lead 1o God. But scme minds are 80 
obsessed with material things that they miss the pointers to the spiritual. God could have forced 
all to the true Way, but in His Will and Plan is the training of man’s will, and that is done by the 
Signs in nature and in Revelation. 


2030. The least thought and study of nature will show you God's wise and benign Providence 
in making the processes of nature subserve man's use and refined life. A higher degree of 
intelligence and study is required (‘men who are wise") to understand God's Signs to man in the 
processes connected with the heavenly bodies (verse 12). And a stili higher spiritual understanding 
(“men who celebrate His praises” with gratitude) to realise the marvellous gradations, colours, and 
nuances in the creatures on this little globe of ours {verse 13). Reason this out carefully, 


2031. The Night and the Day are caused by astronomical rotations. What is important for 
man to note is how God has given intelligence to man to make use of this alternation for work 
and rest; how man can, as soon as he rises from the primitive stage, get over their inequalities by 
artificial illuminants, such as vegetable or mineral oils, coal, gas, or electricity, which ultimately 
are dérived from the stored-up energy of the sun; how the sun's heat can‘be tempered by various 
artificial means and can be stored up for use by man as required; how man can be independent 
of the tides caused by the moon and the sun, which formerly controlled navigation, but which no 
longer stand in man’s way, with his artificial harbours and great sea-going ships; how navigation 
was formerly subject to direct observation of the Polar Star and other stars, but how the magnetic 
needle and charts have now completely altered the position, and man can calculate and to a 
certain extent control magnetic variations, etc. In such ways the sun, the moon, and the stars 
themselves become useful servants to him, all. by God's gift and His Command, without which 
there would have been no laws governing them and no intelligence to make use of them. 
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2032. Whose heart has not been moved by the glorious gradation of colours in the sunset 
clouds? The gradations are infinite, and it is only the eye of an artist that can express their 
collective beauty. They are but a type of the infinite variety and gradation of qualities in the 
spiritual sphere even in the little space of our own globe. The big things that can be measured 
and defined have been spoken of before. Here we have mention of the subtle nuances in the 
spiritual world which can only be perceived by men who are so high in spiritual insight that their 
only reaction is to “celebrate the praises of God" in gratitude for His infinite Mercies. 


_ 2033, Read again n. 2030 above, and see how subtly we are led up from the perception of the 
big to the perception of the subtle and delicate cobatets and qualities in the spiritual world. 


2034. We have gone up ina climax of material things from the big to the subtle in the sky and 
the earth. Here we have another climax as regards the things of the sea. We get the delicate 
flesh of fishes and marine creatures of all kinds; we get the treasures of the deep: pearls, coral, 
amber, and things of that kind ; and we have the stately ships ploughing the waves, for maritime 
commerce and intercourse, for unifying mankind, and for realising the spiritual bounty of God, 
which can best be expressed by the boundless ocean. 


2035. Connoisseurs know the delicate flavours of sea fish, such as the pomfret of the Indian 
‘Ocean, the herring of the North Atlantic, the mullet of Marseilles, and many another kind. Tar#, 
translated “fresh and tender," also refers to the soft moist nature of fresh fish. It is another 
wonder of God that salt water should produce flesh of such fresh, tender, and delicate flavour. 


2036, Diving for pearls—in both the primitive and the more advanced form—is another instance 
of man’s power over apparently inaccessible depths of the sea. 


2037. After the material benefits which we get from the sea, we are asked to consider things of 
higher import to the spirit of man, There is the beautiful ship which stands as the symbol of 
international commerce and intercourse, things that may be of material benefit, but which have a 
higher aspect in unifying man and making his civilisation more universal. These are first steps in 
seeking of the “bounty of God” through the sea, But there are higher aspects, Navigation and 
international intercourse increase knowledge, which in its higher aspects should clean the mind 
and make it fitter to approach God. The salt water, which covers nearly 72 per cent. of the 
surface of the Globe, is itself a purifying and sanitary agent, and isa good symbol of the higher 
bounties of God, which are as boundless as the Ocean. 
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2038, Cf. xiii. 3and xv.9. It is a favourite figure of speech to speak of the earth as a spacious 
carpet spread beneath our feet and the eternal hills as a steadying agent to keep the carpet from 
rolling or shaking about. -In Ixxviti 7 they are spoken of as pegs or stakes. 


2039, In this passage (xvi. 15-16) we have the metaphor of the fixed mountains further allegorised. 
In these verses the key-words are indicated by the symbols for man's Guidance (fahiadan). First, 
the physical symbols are indicated: the mountains that stand firm and do not change from day 
to day in the landscape, unlike shifting sand-dunes, or the coast-line of the sea, or rivers and 
streams, which frequently change their courses; then we have rivers and roads, which are more 
precise and therefore more useful, though less permanent; then we have ‘ala@mat (sign-posts), any 
kinds of signs erected by man, like direction posts, light-houses or beacons, or provided in nature, 
as tall trees, etc , and finally, we have the pole-star, and now the magnetic needle, with its variations 
marked on navigation charts, All these are symbols for the higher Guidance which God provides 
for the spirit of man. See next note. 


2040. See last note. Let us examine the completed allegory, As there are beacons, landmarks, 
and signs to show the way to menon the earth, so in the spiritual world. And it is ultimately 
God Who provides them, and this is His crowning Mercy. Like the mountains there are spiritual 
Landmarks in the missions of the Great Teachers: they should guide us, or teach us to guide 
ourselves, and not shake hither and thither like a ship without a rudder or people without Faith. 
As rivers and streams mark out their channels, smoothing out-levels, so we have wholesome Laws 
and Customs established, to help usin our lives. Then we have the examples of Great Men as 
further sign-posts: “Lives of great men all remind us, We can make our lives sublime." In long- 
distance travel, the pole-star and the magnetic needle are our guides: so in our long-distance 
journey tothe other world, we have ultimately to look to heavenly guidance or its reflection in 
God's Revelation. 


2041, The supreme majesty of God having been set out in His favours of all kinds, it will be 
seen at once that the worship of any other than God is meaningless and ridiculous, Shall we not 
take the hint and understand ? 


2042. Of ail God's favours innumerable, His Mercy and Forgiveness in the spiritual plane is 
the greatest, and of eternal! value to us in our future Lives. 
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2043. God is the only Creator and the Ultimate Reality. Everything else is created by Him, 
and reflects His glory. How foolish then to worship any other than God! 








2044, Idols are dead wood or stone. If men worship stars, or heroes, or prophets, or great men, 
they too have no life except that which was given by Gud, In themselves they are lifeless. If 
they worship figments of the imagination, they are reflections ina double degree, and have no 
life in themselves. All these things will be ratsed up on the Last Day, in order that false 
worshippers may be confronted with them, But they themselves cannot tell when that Day 
will be. 


2045. Everything points to the One True Eternal God. If so, there isa Hereafter, for He has 
declared it. In so far as people do not believe this, the fault is in their Will: they do not wish to 
believe, and the motive behind 1s arrogance, the sin which brought about the fall of Iblis: ii, 34, 


2046. Cf. xvi. 19, where the same words refer to man generally. Whether he conceals or 
reveals what is in his heart, God knows it, and as God is Oft-Forgiving, Most Merciful, His grace 
is available as His highest favour if man will take it. Here the reference is to those who “refuse 
to know", who reject God's guidance out of arrogance. God ‘‘loveth not the arrogant”. Such 
men deprive themselves of God's grace. 


2047, When the arrogant Unbelievers are referred to some definite argument or illustration 
from Scripture, they dismiss it contemptuously with the remark, “Tales of the ancients!" In this, 
they are not only playing with their own conscience, but misleading others, with perhaps less 
knowledge than themselves. ‘ 
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2048, Their responsibility or crime is twofold: (1) that they rejected God’s Message, and (2) that 
they misled others, Their Penalty will also be double. In vi. 164, we are told that “no bearer of 
burdens can bear the burden of another”. This is against the doctrine of vicarious atonement, 
Every man is responsible for his own sins; but the sin of misleading others is a sin of the misleader 
himself, and he must suffer the penalty for that also, without relieving those misled, of their 
responsibility. 

2049, Evil will always devise plots against the men of God. So was it with Mustafa, and so 
was it with the apostles before him, But the imposing structures which the ungodly build up 
(metaphorically) collapse at the Command of God, and they are often punished from quarters 
from which they least expected punishment. For example, the Quraish were confident ‘in their 
numbers, their organisation, and their superior equipment, But on the fleld of Badr they 
collapsed where they expected victory, . ‘ 
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2050, The worshippers of false gods (the ungodly, the Unbelicvers) will be unable to reply 
when brought before the Judgment Seat. The comment of those “cndued with knowledge "—the 
Prophets and Teachers whom they had rejected—will be by way of indictment and explanation of 
the position of those before the Judgment Seat. 


2051, That is, those who died in a state of kufr,or rebellion against God, which was really 
wrong-doing against their own souls, 


2052. The excuse isa mere pretence, At first they were too dazed to reply. When they reply, 
they cannot deny the facts, but resort to the sinner's excuse of saying that they sinned through 
ignorance, and that their motives were not wrong. Such a plea raises a question of hidden 
thoughts which are difficult to appraise before a human tribunal. But here they are before their 
Divine Author, Who knows every secret of thcir souls, and before Whom no false plea can be 
of any value. So they are condemned, 


2033. The contrast and paraliclism is with xvi. 24, where the ungodly in their levity and their 
deliberate rejection of guidance find no profit from God's revelation. 


2054. Unlike the ungodly, the good find good everywhere,—in this world and in the Hereafter; 
because they understand and ate in accord with the truths around them, 
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2055. In a state of purity: from the evils of this world, from want of faith and want of grace. 
Purity from such evil is the mark of true Islam, and those who die in such purity will be received 
into Felicity with a salutation of Peace. 


2056, That is, until death comes to them, or some Punishment in this life itself, which 
precludes them from repentance and the Mercy of God. 


2057. The old, old argument ; if God is All-Powerful, why did He not force all persons to His 
Witl? This ignores the limited Free-will granted to man, which is the whole basis of Ethics. God 
gives man every opportunity of knowing and understanding things, but He does not force him, for 
that would be against the whole Plan on which our present Life is constituted. 
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2058, The Pagan Arabs prescribed various arbitrary prohibilions in the matter of meat: see vi. 
143-145. These, of course, are not recognised by Islam, which also removed some of the restrictions 
of the Jewish Law: vi 146 The general meaning, however, 1s far wider. Men erect their 
own taboos and prohibitions, barriers and restrictions, and ascribe them to Religion. This is wrong, 
and more consonant with Pagan practice than with Islam. 

2059, Clear Message: Mubin: in three senses: (1) a Message clear and unambiguous; (2) one that 
makes all things clear to those who try to understand, because it accords with their own nature as 
created by God; (3) one preached openly and to every one. 

2060. Even though God's Signs are everywhere in Natureand in men’s own conscience, yet in 
addition God has sent human Messengers to every People to call their attention to the Good and 
turn them from Evil. So they cannot pretend that God has abandoned them or that He does not 
care what they do. His divinc Grace always invites their will to choose the right. 

2061. While some people accept the guidance of the divine Grace, others so surrender themselves 
to Evil that it must necessarily follow that Evil obtains a grip over them. They have only to travel 
through Time or Space to see the end of those who abandoned their lights and surrendered to Evil 
and Error, For haqgat and the meaning of hagg in this connection cf, xv. 64. 

2062, When once God's Grace is rejected by any one, such a person loses all help and guidance. 
Such persons are then outside God’s Grace, and therefore they are outside guidance. 

2063, The strongest oath of the Pagan Arabs would be by the Supreme God: less strong oaths 
would be by their subordinate deities, or their ancestors, or other things they valued or held sacred. 
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2064. The usual Pagan creed is: ‘If there is a God, it does not follow that He will raise us up! 
why should He?’ The answer is twofold: (!) God has promised it, and God's promise is true; 
(2) He must finally manifest the Truth to them, convict them of their falszehood, and enforce theit 
personal responsibility (xvi. 39), 


2065. See the last note, 


2066, God's "Word" is in itself the Deed. God's Promise is in itself the Truth, There is no 
interposition of Time or Condition between His Will and its consequences, for He is the Ultimate 
Reality. He is independent of the proximate or materia! causes, for He Himself creates them and 
establishes their Laws as He pleases. 


2067. There is no merit in suffering exile (hijrat) in itself. To have any merit, it must be: 
(1) in the cause of God, and (2) after such an oppression as forces the sufferer to choose between God 
and man. When these conditions are fulfilled, the exiles are entitled to the highest honour, as 
having made a great sacrifice in the cause of God. Such were the early Muslim exiles to Abyssinia ; 
such were the later exiles to Medina, before the Apostle himself left his home in Mecca and went to 
Medina ; and such were the exiles who went with the Prophet or followed him. At all these stages, 
his approval or advice was always obtained, either specifically or generally. 
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2068. God's apostles were always men, not angels; and their distinction was the inspiration 
they received, 


2069. If the Pagan Arabs, who were ignorant of religious and other history, wondered how a 
man from among themselves could receive inspiration and bring a Message from God, let them ask 
the Jews, who had also received God's Message earlier through Moses, whether Moses was & man, 
or an angel, or a god. They would learn that Moses was a man like themselves, but inspired by 
God. ‘Those who possess the Message" may also mean any men of Wisdom, who were qualified 
to have an opinion in such matters. 


2070. For “ Clear Signs” see n. 401 to iii, 62. For Zubur (Books of dark prophecies), see iii. 184, 
and n, 490), As the People of the Book had received “Clear Signs” and inspired Books before, so 
also God's Message came to the Prophet Muhammad through the Qur-an, which superseded the 
earlier revelations, already corrupted in the hands of their followers. 


2071. CH. xvi, 26. The wicked plot against men of God in secret, forgetting that every hidden 
thought of theirs is known to God, and that for every thought and action of theirs they will have to 
account to God. And God's punishment can seize them in various ways ; Four are enumerated 
here. (1) They may be swallowed up in the earth like Qardn, whose Story is told in xxviii. 76-81, 
He was swallowed up in the earth while he was arrogantly exulting on the score of his wealth. 
(2) it may be that, like Haman, the prime minister of Pharach, they are plotting against God, when 
they are themselves overwhelmed by some dreadful calamity : x1. 36-38; xxix. 39-40, The case of- 
Pharaoh is also in point. He was drowned while he was arrogantly hoping to frustrate God's plans 
for Israel: x. 90-92. For (3) and (4) see the next two notes, 


§, xvi. 46-49,] 668 


In the midst of their goings” D739 td, AN , HEE vf 
To and fro, without a chance Shp NS 20h B 
Of their frustrating Him ?— 


47, Or that He may not 2 Be Ne gh GIN A gh 
Call them to soraunt an lad ane wh 
By a process of slow wastage— 624.992 “eas 
For thy Lord is indeed O fhe 335 25 oF 


Full of kindness and mercy. 


48. “Xo they not look ; ato ai AAR te Nyser Are 
Moo creation, (even) COI ANSEb eer gl-1"a 
Among (inanimate) things,—*”* ‘Ay sass 


_ How their (very) shadows 


Turn round, from the right WwiFZ% Vays 94 
And the left, prostrating aloe Sins Gag oF 


Themselves to God, and that Zab a\ Ie 
In the humblest manner ? Ogres 
49, And to God doth obeisance S177 eS AIA 98% he 

All that is in ete ; bis saat Glades ae 
And on earth, whether CAML 20, cys 

Moving (living) creatures™” ACC: aaTs cts) 
Or the angels: for none O 293 TASS 
Are arrogant (before their Lord). INCA 9 








2072. (3) Or the punishment may come to people away from their homes and humble them in 
their pride, It so happened to Abi Jahl, who came exuiting in his pride to the Battle of Badr 
(A.H, 2). His army was three times the size of the Muslim army from Medina. But it suffered a 
crushing defeat, and he himself was ignominiously slain. 


2073. (4) Or, as often happens, the punishment comes slowly and imperceptibly, the power of 
the enemies of God being wasted gradually, until it is extinguished, This happened to the Meccans 
during the eight years of the Prophet's exile. The re-conquest of Mecca was bloodless, because the 
power of the enemy had gradually vanished. The Prophet was thus able to show the unexampled 
generosity and clemency which he showed on that occasion, for two of God's attributes are 
expressed in the titles " Full of kindness " (?a-#f) and“ Full of mercy " (Rakim). 


2074. I take ‘ things" here to be inanimate things, for the next verse speaks of living “ moving 
creatures” and angels, By a metaphor even such inanimate things are spoken of as recognising 
God and humbly worshipping Him, Even their shadows turn round from right and left according 
to the light from above, and they humbly prostrate themselves on the ground to celebrate the 
praises of God. The “shadows” suggest how all things in this life are mere shadows of the true 
Reality in heaven ; and they should turn and move in accordance with the divine light, as the 
shadows of trees and buildings move in one direction or another, and lengthen or shorten according 
to the light from heaven, 


2075. Moving creatures, i.e, living creatures. “All that is in the heavens or earth,” includes 
every created thing. And created things are mentioned in three classes: inanimate things, ordinary 


living things, and angels. Even the highest angels are not arrogant ; they bow down and serve 
their Lord, and so does all Creation, 
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2076. God is so high above the highest of His creatures, that they all look up to him in awe 
and reverence. And they joyfully do their duty in serving Him, This is the meaning of the “fear 
of the Lord.” 


2077. The ancient Persians believed in two powers in the Universe, one good and the other evil. 
The Pagan Arabs also had pairs of deities: e.g. Jibt (Sorcery) and Tagat (Evil), referred to in iv, 51, 
n. 573, or the idols on Safa and Marwa referred to in n. 160 to ii. 158: their names were Isaf and 
Naila. 


2078, The Pagans might have a glimmering of the One True God, but they had also a haunting 
fear of malevolent Powers of Evil, They are told that such fears are groundless, Evil has no power 
over those who trust in God: xv. 42. The only fear they should have is that of the Wrath of God. 
To the righteous all good things come from God, and they have no fear in their hearts. 


2079, Which shows that the natural tendency of man is to seek God, the only Power which can 
truly relieve distress. 
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2080. Idols and fictitious gods are certainly things of which they have no knowledge, idols being 
lifeless things of whose life or doings no knowledge 1s possible, and fictitious gods being but figments 


of their imagination, 


2081. Cf. vi. 136—140, 142—144, and v. 106. The Pagans, in assigning and dedicating some of their 
children, or some of their cattle, or some of the produce of their fields, to their false gods as sharers 
with the true Supreme God, made themselves doubly ridiculous; first, because every good thing 
that they valued was given to them by God, and how could they patronisingly assign to Him a 
share of His own gifts ?—and secondly, because they brought in other gods as sharers, who had no 
existence whatever! Besides, the cattle and produce was given for their physical sustenance and 
the children for their social and spiritual sustenance, and how can they, poor creatures, give sus- 
tenance to God? 


2082. Some of the Pagan Arabs called angels the daughters of God. In their own life they hated 
to have daughters, as explained in the next two verses. They practised female infanticide, In 
their state of perpetual war sons were a source of strength to them; daughters only made them 


subject to humiliating raids! 
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2083. “ It,” in this and the following clause, refers grammatically to the “news” (ma bushshira 
bihi). In meaning it refers to the “female child "—by the figure of speech known as metonymy. 


2084. Cf. Ixxxi. 8-9. The practice of female infanticide is condemned in scathing terms, Female 
children used to be buried alive by the Pagan Arabs, 


2085. 11 was an evil choice to decide on. Either alternative—to keep the poor girl as a thing 
of sufferance and contempt, bringing disgrace on the family, or to get rid of it by burying it alive— 
was cruel and indefensible. 


2086, Cf, xxx. 27. God is above all comparison, But if, for our own understanding, we use 
any similitudes at all, the highest and noblest would be for God, and the vilest for the Unbelievers, 
for they deny their own nature. The Pagans reversed this process, and attributed daughters to 
God, when they considered daughters a sign of shame and ignominy to themselves ! 


2087. God's decree works without fail. If He were to punish for every wrong or shortcoming, 
not a single living creature on earth would escape punishment. But in His infinite mercy and 
forgiveness, He gives respite: He provides time for repentance. If the repentance is forthcoming, 
God's Mercy is forthcoming without fail. If not, the punishment comes inevitably on the expiry 
of the Term, The sinner cannot anticipate it by an insolent challenge, nor can he delay it when the 
time arrives. Let him not think that the respite given him may mean that he can do what he likes, 
and that he can escape scot-free from the consequences. 
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2088. See above, xvi. 57-58 and notes. 


2089. The philosophy of Pleasure (Hedonism) assumes that worldly enjoyment is good in itself 
and that there is nothing beyond. But it can be shown, even on its own ground, that every act has 
its inevitable consequences. No Good can spring out of Evil. For falsehood and wrong the 
agony of the Fire is waiting, and the boastful votaries of Falsehood will be the first to fall into it. 


2090, In all ages and among all Peoples God sent His Messengers to teach the Truth and point 
the way to righteousness. But the allurements of Evil seemed always attractive, and many men 
preferred their own ways and the ways of their ancestors to the more difficult path of rectitude. 
This happened again in the time of Mustafa, and will always happen as long as men succumb to 
Evil. 


2091. But the path of duty before God's Messenger is clear. He is sent with the Revelation 
(the Qur-an) for three express purposes: (1) that he should bring about unity among the jarring 
sects, for the Gospel of Unity, while preaching the One True God, leads also to the unity of man- 
kind; (2) that the revelation should be a guide to right conduct; and (3) that it should show the 
path of repentance and salvation, and thus be the highest mercy to erring sinners. 
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2092, When the earth and all its vegetation is well-nigh dead, parched and shrivelled up, a vivify- 
ing shower of rain from above gives it new life. This tsa Sign or Emblem of spiritual life. When 
sin well-nigh kilis the soul, the fertilising shower of God's Revelation from above puts new life 
into it, 


2093, The spiritual sustenance which God gives is typified by the wonderful ways of sustenance 
in the physical world, which figure forth God's providence and loving care for His creation, And 
the wonderful transformations in the physical world, which all tend to the benefit of man, are 
also Signs of His supreme wisdom. In the previous verse rain was mentioned, which gives new 
life to dead nature, In this und the following two verses our attention is drawn to milk, the 
products of the date and the vine, and honey. 


2094, Their; in the Arabic, it is “its”, in the singular number, for two reasons: (1) cattle is 
the generic plural, and may be treated as a singular noun; (2) the instructive Sign is in cattle 
collectively, but the milk is the product of each single individual. 


2095. Milk is a secretion in the female body, like other secretions, but more specialised. Is 
it not wonderful that the same food, eaten by males and females, produces in the latter, when they 
have young, the wholesome and complete food, known as milk? Then, when cattle are tamed 
and specially bred for milk, the supply of milk is vastly greater than is necessary for their young 
and lasts for a longer time than during the period they give suck to their young. And it 1s a 
wholesome and agreeable diet for man. It is pure, as typified by its whiteness. Yet it is a secretion 
like other secretions, between the excretions which the body rejects as worthless and the precious 
blood-stream which circulates within the body and is the symbol of life itself to the animal which 


produces it. 


2096, There are wholesome drinks and foods that can be got out of the date-palm and the vine: 
¢.g., non-alcoholic drinks from the date and the grape, vinegar, date-sugar, grape-sugar, and dates 
and grapes themselves for eating. If sakar must be taken in the sense of fermented wine, it refers 
to the time before intoxicants were prohibited: this is a Meccan Sira and the prohibition came 
in Medina. 
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2097. Auk@: toahyun ordinarily means inspiration, the Message put into the mind or heart by 
God. Here the Bee's instinct is referred to God's teaching, which it undoubtedly is, In xcix. 5, 
it is applied to the earth; we shall discuss the precise meaning when we come to that passage. 
The honey-comb, itself, with its hexagonal cells, geometrically perfect, isa wonderful structure, 
and is well called buyat, homes, And the way the bee finds out inaccessible places, in the hills, 
in the trees, and even among the habitations of men, is one of the marvels of nature, 4.¢, of God's 
working in His Creation. 


2098, The bee assimilates the juice of various Kinds of flowers and fruit, and forms within 
its body the honey which it stores in its cells of wax. The different kinds of food from which it 
makes its honey give different colours to the honey, e.g., it 1s dark-brown, light-brown, yellow, white, 
and so on. The taste and flavour also varies, as in the case of heather honey, the honey formed from 
scented flowers, and so on, As food it is sweet and wholesome, and it is used in medicine. Note that 
while the instinctive individual acts are described in the singular number, the produce of “ their 
bodies” is described in the plural, as the result of their collective effort. 





2099, Zuluian: two meanings are possible: (1) ways easy and spacious, referring to the 
unerring way in which bees find their way from long distances to their combs; and (2) the idea 
of humility and obedience in them. From both we can derive a metaphorical and spiritual meaning. 


2100, Besides the mystery and beauty of the many processes going on in the working of God's 
Creation, there is the wonderful life of man himself on this earth; how he is created as a child ; 
how he grows in intelligence and knowledge; and how his soul is taken back and his body 
suffers dissolution. In some cases he lives solong that he falls into a feeble old age like a second 
childhood: he forgets what he learnt and seems almost to go back in Time. Is not all this 
wonderful, and evidence of the knowledge and Power of God? 


2101. Our attention having been called to the remarkable transformations in life and nature, 
by which the knowledge and Power of God work out His beneficent Plan for His creatures, we 
are reminded that man at best is but a feeble creature, but for the grace of God. We then pass 
on in the next Section to the differences in the gifts which men themselves enjoy, distinguishing 
them into so many categories. How much greater js the difference between the created things 
and their Creator? 
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2102, Even in the little differences in gifts, which men enjoy from God, men with superior 
gifts are not going to abandon them so as to be equal with men of inferior gifts, whom, perhaps, 
they hold in subjection. They will never deny their own superiority. How then (as the argument 
is pursued in the two following verses), can they ignore the immense difference between the 
Creator and created things, and make the latter, in their thoughts, partners with God ? 


2103. Of your nature: or of yourselves, Cf. iv.1 and n. 504, Self, or Personelity, or Soul, all 
imply a bundle of attributes, capacities, predilections, and dispositions, which we may sum up in 
the word Nafs, or nature. Woman was made to be (1) a mate or companion for man; (2) 
except for sex, of the same nature as man, and therefore, with the same moral and religious 
rights and duties ; and (3) she is not to be considered a source of all evil or sin, as the Christian 
monks characterised her, but rather as a blessing, one of the favours (Ni'mat) of God. 


2104. Hafadat; collective plural, daughters, grandchildren, and descendants. The root dafada 
also implies obedient service and ministration. Just as the sons (first mentioned) should be a 
source of strength, so daughters and grandchildren should serve and contribute to the happiness 
of fathers and grandparents, and are to be looked upon as further blessings. 


2105. “Sustenance” (rizq) in all this passage (xvi. 65-74), as elsewhere, implies all that 1s 
necessary for man’s life and growth, physical, mental, moral, and spiritual, Milk, fruit, and honey 
are examples of physical gifts, with a metaphorical reference to mental and moral health; family 
life is an example of moral and social and (ultimately) spiritual opportunities in the life of man; 
and in xvi. 65 is an example of rain in the physical world as a type of God's revelation in the 


Spiritual world. 
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2106. Cf, xvi. 60 above, and n. 2086. One instance of false similitudes is where Pagans say 
their gods are mere types or symbols or where men pray to men as Intercessors. 


2107, The first parable is of two men, one of whom isa slave completely under the dominion of 
another, with no powers of any sost, and another a free man, who is gifted in every way, and is most 
generous in bestowing out of his opulent wealth (material as well as intangible), privately and 
publicly, without let or hindrance ; for he is his own master and owes no account to any one, The 
first is like the imaginary gods which men set up,—whether powers of nature, which have no independ- 
ent existence but are manifestations of God, or deified heroes or men, who can do nothing of their 
own authority but are subject to the Will and Power of God; the second describes in a faint way 
the position of God, the Self-Subsistent, to Whom belongs the dominion of all that is in heaven and 
earth, and Who bestows freely of His gifts on all His creatures. 


2108, In the second Parable, one man is dumb; he can explain nothing, and he can certainly do 
nothing ; he is only a wearisome burden to his master, no matter what his master asks him to do; or 
perhaps he is really harmful instead of bringing any good; such are idols (literal and metaphorical) 
when taken as false gods. The other man is in a position to command, and he commands what is 
just and righteous ; not only his commands but his doings also are on the path of ‘fighteousness, 
Such are the qualities of God. 
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2109, The gist of the argument is that those who deviate from the worship of the true God 
commit twofold treason. (1) They do not recognise the immense difference between the Creator and 
created things, although, in their own little selfish lives, they are tenacious of any little differences 
there may be between themselves and other fellow-creatures not so gifted. (2) They are guilty of 
gross ingratitude in forgetting that the source of all goodness and power is God, to Whom alone 
they owe all the gifts they enjoy in life. 


2110. The key to all things—not only those which we see and understand, but those which we 
do not see or of which we have no idea—is with God, Whose knowledge and power are supreme, 


2111. We must not imagine the Day (or Hout or Momtent) of Judgment like a prolonged trial in 
an open court. It is independent of Time. Even “the twinkling of aneye"is not an adequate 
figure of speech, 


2112, Literally, ‘hearts,’ which are considered the centres of the affections, and in Arabic idiom, 
of intelligence also. We should therefore give thanks to God, not to imaginary deities of powers 
or forces. 


2113, All the wonderful things in creation are due to the attistry, power, and wisdom of God, 
Such is the flight of birds in mid-air. So also are the inventions and discoveries, due to man’s intelli- 
gence, in the next verse; for man’s intelligence is a gift difect from God. 
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2114. Man's social, intellectual, and spiritual gifis make, of his permanent dwellings, homes of 
rest and quiet, of refinement and the purer affections, which are the types, in this earthly life, of the 
highest spiritual Good, the love of God. The pure Home thus becomes the type of the highest 
spiritual Destiny of man. And these capacities in man are the gifts of God 


2115. When man travels, he wants temporary dwellings, tents, which he can make of the skins of 
animals, or of the fabrics of vegetable fibres, similar to the skins of animals These tents are easy 
to carry when moving, and easy to pitch during halts. 


2116. Saf, wool, is what we get from sheep, Sha'r, hair, is what we get from goats or similar 
animals, for weaving into fabrics, Wabar is the solt camel's hair of which, also, fabrics are woven: 
they may be considered intermediate between the other two: by extension and analogy the term 
may be applied to furs and such things, by way of illustration. 


2117. All such articles of refined luxury, and useful articles of comfort and convenience only 
last for a while, but they must be considered as God's gifts. 


2118. For example, trees, gardens, the roofs of houses; also from another point of view, the fact 
that the sun's rays at various times and in various parts of the earth, come obliquely, thus causing 
shadow along with sunshine, In the hills there are caves and grottoes. 
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C, 126.—God’s apostles, if rejected, will be witnesses 
(xvi. 84-100.) Against those who reject God’s Truth ! 
And all false gods will disappear. 
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And action. For God will judge us 
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2121. ‘Arafa is distinguished from ‘alima in implying a specific discernment (or recognition) of 
various qualities and uses, All mankind recognises the value of the blessings they enjoy, but in 
forgetting or disobeying their Author, the wicked show gross ingratitude; for in practice they deny 
their obligation to Him for those blessings. 





2122, To each People is sent God's Messenger or Teacher, to point out the right way. There 
may be one, or there may be many. Sucha Messenger (Rasil) will be a witness that God’s Truth 
was preached to all peoples in express terms, in addition to the Signs of God everywhere in nature. 
There will then beno room for excuses of any kind. Those who rejected God after repeated 
warnings cannot reasonably ask for more respite, as they have had every kind of respite during their 
life of probation; nor can they now take refuge behind God's Grace, which they had repeatedly 
tejected. 


2123. When the terrible Penalty is actually on them, it is too late for repentance eand for asking 
for Mercy. Justice must take its courte. 
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2124, The worshippers of false gods will try to shift the responsibility from their own shoulders 
to that of the false gods, They will suggest (though they will not have the courage for such a 
bare-faced lie) that they were misled by the false gods. But their lying suggestion will be 
contradicted and thrown back at them as explained in the next note. 


2125. In so far as the false gods were real things, such as deified men or forces of nature, they 
will openly disclaim them and then (as always) show their submission to God. In so tar as the 
false gods were the inventions of the fancy of the idolaters, they will leave their worshippers in the 
lurch, for they will be shown as non-existent. 


2126. To the thought expressed in xvi. 84 above, is added another detail here, Not only will 
there be witnesses from Peoples, but the witnesses will be men from amongst the Peoples 
themselves, men of their own kith and kin, who understood them and explained God’s Message in 
their own language. The Apostle Mubammad will be witness against the Arabs who rejected 
him. For those who believe in him (of all races and peoples), the Book which he brought will 
be an Explanation, a Guide, a Mercy, and a Gospel. 
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2127, Justice is a comprehensive term, and may include all the virtues of cold philosophy. But 
religion asks for something warmer and more human, the doing of good deeds even where perhaps 
they are not strictly demanded by justice, such as returning good for ill, of obliging those who in 
worldly jJanguage “have no claim” on you; and of course @ fortiori the fulfilling of the claims of 
those whose claims are recognised in social life, Similarly the opposites are to be avoided: 
everything that is recognised as shameful, and everything that is really unjust, and any inward 
rebellion against God’s Law of our own conscience in its most sensitive form, 


2128, The immediate reference may or may not be to the oath of fidelity to the Prophet taken 
at ‘Aqaba fourteen months before the Hijra and repeated a little later: see v 8, and n. 705, But the 
general meaning is much wider. And this may be viewed intwo aspects (I) Every oath taken, 
or covenant made, is a Covenant before God, and should be faithfully observed, In this it 
approaches in meaning to v. 1. (2) In particular, every Muslim makes, by the profession of his 
Faith, a Covenant with God, and he confirms that Covenant every time he repeats that profession. 
He should therefore faithfully observe the duties taught to him by Islam. 


2129, The Covenant which binds us in the spiritual world makes us strong, like strands of fluffy 
cotton spun intoa strong thread. It also gives usa sense of security against much evil in this 
world, It costs a woman much labour and skill to spin good strang yarn. She would be foolish 
indeed, after she has spun such yarn, to untwist its constituent strands and break them into 
flimsy pieces. 


2130, Nor: I construe fat/akkizana with 1@ loking in the previous clause. 


2131. Do not make your religion merely a game of making your own party numerically strong 
by alliances cemented by oaths, which you readily break when a more numerous party offers you 
its alliance. The Quraish were addicted to this vice, and in international politics at the present 
day, this seems to be almost a standard of national self-respect and international skill. Islam 
teaches nobler ethics for individuals and nations, A Covenant should be looked upon as a solemn 
thing, not to be entered into except with the sincerest intention of carrying it out; and it is binding 
even if large numbers are ranged against it. 
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2132. Disagresments need not necessarily cause conflict where the parties are sincere and 
honest and do not wish to take advantage of one another In such cases they donot go by 
numbers, groupings, and alliances, but by just conduct as in the sight of God, Honest differences 
will be removed when all things are made clear in the Hereafter. 


2133. Cf, xiv.4andn 1875 God's Will and Plan, in allowing limited free-will to man, is not 
to force man’s will, but to give all guidance, and leave alone those who reject that guidance, in 
case they should repent and come back into Grace. But in all cases, 1n so far as we are given the 
choice, we shall be called to account for all our actions, ‘‘ Leaving to stray” does not mean that 
we can do what we please, Our personal responsibility remains, 


2134, In xvi, 92 above, the motive for false and fraudulent covenants was pointed out with 
reprobation, Now are pointed out the consequences, viz, (1) to others; if they had not been 
deceived, they might have walked firmly on the Path, but now they lose faith and perhaps 
commit like frauds for which you will be responsible; (2) to yourselves; you have not only gone 
wrong yourselves; but have set others onthe wrong path; and you deserve a double Penalty. 
Perhaps the “ evil consequences” refer to this world, and the “ Wrath” to the Hereafter. 


e ae Any possible eer that you can make by breaking your Covenant and thus breaking 
od's Law must necessarily be miserable; while your own benefit is far greate: 
Wilaed dengtett y greater in obeying God's 


é. 127.) 633 [S. xvz, 96-100. 
96. What is with you must vanish: bale Lycee 65S "7 
What is with God will endure. atl Sie s GAG aS ide as 


And We will certainly bestow, a Gighe Age AT 
On those who patiently persevere, SI oad Oy? 


Their reward according to 794797 \ 804 “an 
The best of their actions.” OC MEEE Gore AGT 


97. Whoever works righteousness, BH 24, 
Man or woman, and has Faith,— ete 
Verily, to him will We give 47 aN TACK bash; 
A new Life, a life™” "Sieh ie PRAT 
That is good and pure, and We 72% he af Pate oy 
Will eae on such their reward | 
According. to the best 797 19h 
Of their actions.” 063 2 pe 

98, “S87 hen thou dost read?” 49g 7 
The Qur-dn, seek God's protection | 7 Ail bei Sy] Ns S540 
From Satan the Rejected One. \y 

phar bare Oe 
o F 

99, No authority has he over those 796 4% yy 9 (4 43 (4% 
ns believe and put their trust lene a) = 40-88 
In their Lord. OK aye zal 

3 || 
100, His authority is over those N58 a? & ¢ 
Only, who take him as patron avi ot elt ri 
And who join partners with 
OG yy sb CAs § 


C. 127,—God’s Truth may come in stages, but it gives 
(xvi. 101-128.) Strength, guidance, and glad tidings, and should 
Be held fast when once received. Le not 
Like those la eet puffed up in pede: 








2136. What comparison can there possibly be between spiritual Good which will endure for 
ever, and any temporal advantage which you may snatch in this world, which will fade and 
vanish in no time? And then, God's generosity is unbounded He rewards you, not according to 
your merits, but according to the very best of your actions, 


2137, Faith, if sincere, means right conduct. When these two confirm each other, God's grace 
transforms our life. Instead of being troubled and worried, we have peace and contentment; 
instead of being assailed at every turn by false alarms and the assaults of evil, we enjoy calm and 
attain purity. The transformation is visible in this life itself, but the ‘‘reward" in terms of the 
Hereafter will be far beyond our deserts. 


2138, The same ending as in the previous verse has the same effect as rhyme or a refrain in 
poetry, -or the repetition of a leading moisf in music. The argument is completed and rounded off. 


2139, Evil has no authority or influence on those who put theirtrust in God. It is good to 
express that trust in outward actions and a formal expression of it—as in the formula, ‘I seek 
God's protection from Evil"—helps us. Reading or reciting the Qur-dn should be understood both 
literally and Aguratively, as the symbol of the earnest desire of the soul to know and understand 
God's Will and act in accordance therewith. Manis weak at best, and he should seek strength for 


his will in God's help and protection, 
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2140, See ii. 106, and n.107, The doctrine of progressive revelation from age to age and time 
to time does not mean that God's fundamental Law changes. It isnot fairto charge aman of 
God with forgery because the Message as revealed to him isin a different form from that revealed 
before, when the core of the Truth is the same, for it comes from God. 


2141. The title of the Angel Gabriel, through whom the revelations came down. 


2142 The People of the Book, if they had true faith, were themselves strengthened in their 
faith and cleared of their doubts and difficulties by the revelations brought by Mustafa; and all— 
whether People of the Book or not—who came within the fold of Islam, found the Qu-rin a Guide 
and a Gospel, #.¢,, a substitute for the Mosaic Law and for the Christian Gospel, which had both 
been corrupted. 

2143. The wicked attribute to men of God just such motives and springs of action as they 
themselves would be guilty of in such circumstances. The Pagans and those who were hostile to 
the revelation of God in Islam could not and cannot understand how such wonderful words could 
flow from the tongue of the Holy Prophet. They must needs postulate some human teacher. 
Unfortunately for their postulate, any possible human teacher they could think of would be poor 
in Arabic speech if he had all the knowledge that the Qur-An reveals of previous revelations. Apart 
from that, even the most eloquent Arab could not, and cannot, produce anything of the eloquence, 
width, and depth of Quranic teaching, as is evident from every verse of the Book, 
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2144, It is clearly those who raise the cry of forgery that are guilty of falsehood, as there 1s not 
the least basis or even plausibility in their suggestion. 


2145, The exception refers to a case like that of ‘Ammar, whose father Yasir and mother Sumayya, 
were subjected to unspeakable tortures for their belief in Islam, but never recanted, ‘Ammar himself 
was of less mature age and faith, and in a weak moment, suffering under tortures himself and his 
mind acted on by the sufferings of his parents, uttered a word construed as recantation, though his 
heart never wavered and he came back at once to the Prophet, who consoled him for his pain and 
confirmed his faith. There is no permission in this for weakness or dissembling under torture or 
persecution, 


2146. Cf. ii. 72. On account of their iniquities and their want of Faith their hearts and their 
senses become impervious to God’s grace, and they run headlong to perdition. 
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2147, I take this verse to refer to such men as were originally with the Pagans but afterwards 
joined Islam, suffered hardships and exile, and fought and struggled in the Cause, with patience 
and constancy. Their past would be blotted out and forgiven. Men like Khalid ibn Walid were 
numbered with the foremost heroes of Islam. In that case this verse would be a Medina verse, 
though the Stra asa whole is Meccan. Perhaps it would be better to read, with some Commenta- 
tors, fatani in the active voice rather than futind in the passive voice, and translate “after inflicting 
trials and persecutions (on Muslims).” Notice the parallelism in construction between this verse 
and verse 119 below. 


2148. When the Reckoning comes, each soul will stand on its own personal responsibility. No 
one else can help it, Full justice will be done, and all the seeming inequalities of this world will 
be redressed. 


2149. The reference may be to any of the cities or populations in ancient or modern times, which 
were favoured with security and other blessings from God, but which rebelled from God's Law and 
tasted the inevitable penalty, even in the midst of their iniquities, Some Commentators see here 
a reference to the city of Mecca under Pagan control. See next note. 


2150, There is a double metaphor: (1) the tasting of hunger and terror after the abundant 
supplies and the full security which it had enjoyed; and (2) the complete enfolding of the City ‘as 
with a garment, by these two scourges, hunger and a state of subjective alarm, If the reference is to 
Mecca shortly before its fall to the Muslims, the “hunger” was the seven years’ severe famine 
which afflicted it, and the alarm was the constant fear in the minds of the Pagans that their day was 
done. Peace and prosperity were restored after the re-entry of the Apostle. 
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113. 


Bo eat of the sustenance 
Which God has provided 
For you, lawful and good; 
And be grateful for the favours 7 
Of God, if it is He 
Whom ye serve. 


114, 


115. He has only forbidden you*™ 
Carrion, and blood, 

And the flesh of swine, 

And any (food) over which 
The name of other than God 
Has been invoked, 

But if one is forced by necessity, 
Without wilful disobedience, 
Nor transgressing due limits,— 
Then God is Oft-Forgiving, 
Most Merciful. 


116. But say not—for any false 
thing 
That your tongues may put 
forth,— 
“ This is lawful, and this 
Is forbidden,” so as to ascribe 
False things to God. For those 
Who ascribe false things 
To God, will never prosper. 


2151. Ingratitude for God's sustenance (in the 
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literal and figurative senses) may be shown in 


various ways: e. g. (1) by forgetting or refusing to acknowledge the true source of the bounty, viz., 
God, (2) by misusing or misapplying the bounty, as by committing excesses in things lawful, or 


refusing to share them with others of God’s creatures 


when the need arises, (3) by falsely ascribing 


to God any prohibitions we may set up for ourselves for special reasons or because of our special 


idiosyncracies, 


2152. Cf. ii. 173 and notes, v. 4-5, and vi, 121 and 138-146, 


2153, Men are apt to create taboos for thernselves, out of superstition, and often for selfish ends, 
and enforce them in the name of religion. Nothing can be more reprehensible, 
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2154. See vi. 146 andn, The further prohibitions to them were a punishment for their hardness 
of hearts, and not a favour, 


2155. See above, xvi. 110, and n. 2147, The parallelism in construction confirms the suggestion 
of the alternative reading which 18 made in that note. The similarity of expressions also rounds off 
the argument, as by a refrain in poetry. What follows now in this Siira is an exhortation to right 
conduct. 


2156. Ummat: a model, pattern, example for imitation: but the idea that he was an Ummat in 
himself, standing alone against his world, should not be lost sight of. See next note. 


2157, The Gospel of Unity has been the corner-stone of spiritual Truth for all time, In this 
respect Abraham is the model and fountain-head for the world of western Asia and its spiritual 
descendants all over the world, Abraham was among a people (the Chald@ans) who worshipped 
stars and had forsaken the Gospel of Unity, He was among them butnot ofthem He suffered 


persecution, and left his home and his people, and settled in the land of Cangan, 
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2158. Cf. ii, 130. 


2159. If Abraham's Way was the right way, the Jews were teady with the taunt, “ Why don’t you 
then observe the Sabbath?"? The answer is twofold. (1) The Sabbath has nothing to do with 
Abraham, It was instituted with the Law of Moses because of Israel's hardness of heart (ii. 74); for 
they constantly disputed with their Prophet Moses (ii. 104), and there were constantly among them 
afterwards men who broke the Sabbath (ii. 65, and nm. 79). (2) Which was the true Sabbath Day ? 
The Jews observe Saturday. The Christians, who include the Old Testament in their inspired 
Scripture, observe Sunday, and a sect among them (tHe' Seventh Day Adventists) disagree, and 
observe Saturday. So there is disagreement among the People of the Book. Let ‘them dispute among 
themselves. Their dispute will not be settled till the Day of Judgment. Meanwhile. Muslims are 
emancipated from such stringent restrictions. For them there is certainly the Day of United Prayer 
on Friday, but it is in no sense like the Jewish or the Scotch Sabhath ! 


2160. Cf. ii, 113. 


2161. In this wonderful passage are laid down principles of religious teaching, which are good 
for all time. But where are the Teachers with such qualifications? We must invite all to the Way 
of God, and expound His Universal Will; we must doit with wisdom and discretion, meeting 
people on their own ground and convincing them with illustrations from their own knowledge and 
experience, which may be very narrow, or very wide. Our preaching must be. not dogmatic, not 
self-regarding, not offensive, but gentle, considerate, and such as would attract their attention. Our 
manner and our arguments should not be acrimonious, but modelled on the most courteous and the 
most gracious example, so that the hearer may say to himself, ‘‘ This man is not dealing merely 
with dialectics he is not trying to get a rise out of me; he is sincerely, expounding the faith that is 

“in him, and his motive is the love of man and the love of God,” 
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2162. It may be that the Preacher sometimes says to himself ‘* What is the-use of teaching these 
people? they have made up their minds, or they are obstinate, or they are only trying to catch me 
out.’ Let him not yield to such a thought. Who knows how the seed of the Word of God may 
germinate in people's minds? It is not for man to look for results, Man’s inner thoughts are 
known best to God. 


2163. In the context this passage refers to controversigs and discussions, but the words are wide 
enough to cover all human struggles, disputes, and fights. In strictest equity you are not entitled to 
give a worse blow than is given to you But those who have reached a higher spiritual standard do 
not even do that. They restrain themselves, and are patient. Lest you should think that such 
patience only gives an advantage to the adversary, you are told that the contrary is the case: the 
advantage is with the patient, the self-possessed, those who do not lose their temper or forget 
their own principles of conduct. 


2164, In the previous verse are laid down the principles of conduct in controversy for all 
Muslims: 'if you catch them out, you are not entitled to strike a heavier blow than you received, 
but it is better to restrain yourself and be patient.’ There patience was recommended. In this verse 
a command is directly addressed to the Prophet.‘ Do thou be patient.’ It is a command: his 
standard as the Great Teacher is much higher: and he carried it out in his life, His patience and 
self-restraint were under circumstances of extraordinary provocation. In his human wisdom it may 
sometimes have seemed questionable whether forbearance and self-restraint might not be human 
weaknesses: he had to defend his people as wel! as himself against the enemy's persecutions. He 
is told here that he need not entertain any such fears, Patience (with constancy) in those circum- 
stances was in accordance with God's own command, Nor was he to grieve if they rejected God's 
Message; the Prophet had done his duty when he boldly and openly proclaimed it. Nor was his 


heart to be troubled if they hatched secret plots against himself and his people. God would protect 
them. 


2165. And the Stira ends with the highest consolation which the righteous can receive: the 
assurance that God is with them. A double qualification is indicated for so high an honour,—(1) 
that they should not yield to human passion or anger or impatience, and (2) that they should go.on 
with constancy doing good all around them. To attain to the Presence of God in the sense of ''I 
ant with you’ is the culmination of the righteous man’s aspiration. 
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INTRODUCTION TO STRA XVII (Bani Isra-il). 


In the gradation of spiritual teaching (see Introduction to Siira viii), we saw 
that the first seven Sfiras sketched the early spiritual history of man, and led up to 
the formation of the new Ummat of Islam. Siiras viii to xvi formed another series 
dealing with the formation of the new Ummat and its consolidation, and God's dealing 
with man taken as an Ummat and considered in his social relations in organised 
communities (see Introductions to Suras viii, x, and xvi). We now come to a fresh series, 
(SOras_xvii-xxix), which may be considered in three parts. Siiras xvii-xxi begin with 
an allusion to the Mi’rdj (of which more later), and proceed to spiritual history as 
touching individuals rather than nations. The old prophets and stories of the past are 
now referred to from this point of view. Sfiras xxii-xxv refer to Hajj (pilgrimage), 
worship and prayer, chastity, privacy, etc., as related to a man’s individual spiritual 
growth, Siiras xxvi-xxix go back to the old prophets and stories of the past, as 
illustrating the growth of the individual soul in its reactions against the lives of the 
communities, and the reactions of the communities to the lives of its great individual 
souls, 


Let us now consider S, xvii. by itself. It opens with the mystic Vision of the 
Ascension of the Holy Prophet: he was transported from the Sacred Mosque (of Mecca) 
to the Farthest Mosque (of Jerusalem) in a night and shown some of the Signs of God, 
The majority of Commentators take this Night Journey literally, but allow that there 
were other occasions on which a spiritual Journey or Vision occurred. Even on the 
supposition of a miraculous bodily Journey, it is conceded that the body was almost 
transformed into a spiritual fineness. The Hadith literature gives details of this 
Journey and its study helps to elucidate its mystic meaning. The holy Prophet was 
first transported to the seat of the earlier revelations in Jerusalem, and then taken 
through the seven heavens, even to the Sublime Throne, and initiated into the spiritual 
mysteries of the human soul struggling in Space and Time. The Spaniard, Miguel 
Asin, Arabic Professor in the University of Madrid, has shown that this Mi'rij literature 
had a great influence on the Medieval literature of Europe, and especially on the great 
Italian poem, the Divine Comedy (or Drama) of Dante, which towers like a landmark 
in mediseval European literature. 


The reference to this great mystic story of the Mi’raj is a fitting prelude to the 
journey of the human soul in its spiritual growth in life. The first steps in such 
growth must be through moral conduct—the reciprocal rights of parents and children, 
kindness to our fellow-men, courage and firmness in the hour of danger, a sense of 
personal responsibility, and a sense of God’s Presence through prayer and praise. 


The Mi’rdj is usually dated to the 27th night of the month of Rajab (though 
other dates, ¢.g., 17th of Rabi’ I, are also given) in the year before the Hijra. This 
fixes the date of the opening verse of the Sfira, though portions of the Sara may have 
been a little earlier. 


Introduction to §. xvi.) 692 [c. 128, 
Summary 


The spiritual experiences of the men of God are given in order that God's Signs 
may be made clear to men: man is misled into evil, and must be guided to a sense of 
personal responsibility (xvii. 1-22, and C. 128). 


Our service to God is shown also in our human relations, goodness to parents 
and kinsmen and strangers in want, as well as kindness to children, purity in sex 
relations, justice and respect for human life, protection of orphans, probity in all dealings, 
and avoidance of arrogance (xvii, 23-40 and C. 129), 


God’s glory is above all comparison, and the reception of His revelation marks 
off the man of faith from those who do not believe. But the Believers should speak 
fair and avoid dissensions, for God doth encompass al! men (xvii. 41-60, and C. 130). 


Pride caused the fall of Iblis, but the children of Adam have been raised in 
excellence above other Creation. They will be judged by their deeds. Prayer is good 
at stated times and at night, and the Qur-an is offered as healing and mercy (xvii, 61-84, 
and C, 131), 


Inspiration (the Qur-&n) is a Sign of God’s grace, and men should accept it 
without making carping excuses. Be humble in prayer and praise (xvii. 85-11], 
and C. 132), 


C, 128.—It is the privilege of the men of God 

(xvii. 1-22) To see the sublimest mysteries 
Of the spiritual world and instruct men 
In Righteousness; they warn and shield men 
Against Evil. But nothing can lessen 
Each soul’s personal responsibility 
For its own deeds. It carries its fate 
Round its own neck. God's gifts 
Are for all, but not all receive 
The same gifts, nor are all gifts 
Of equal dignity or excellence. 
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2166, The reference is to the Mr'raj, for which see the Introduction to this SOra. 

2167. Masjid is a place of prayer: here it refers to the Ka'ba at Mecca, It had not yet been 
cleared of its idols and rededicated exclusively to the One True God. It was symbolical of the new 
Message which was being given to mankind, 

2168. The Farthest Mosque must refer to the site of the Temple of Solomon in Jerusalem on the 
hull of Moriah, at or near which stands the Dome of the Rock, called also the Mosque of Hadhrat 
‘Umar. This andthe Mosque known as the Farthest Mosque (Masjid-ul-Aqsa) were completed 
by the Amfr ’ Abd-u!-Malik in A.H. 68. Farthest, because it was the place of worship farthest west 
which was known to the Arabs in the time of the holy Prophet: it was a sacred place to both Jews 
and Christians, but the Christians then had the upper hand, as it was included in the Byzantine 
(Roman) Empire, which maintained a Patriarch at Jerusalem, ‘Ihe chief dates in connection with 
the Temple are: it was finished by Solomon about BC. 1004; destroyed by the Babylomans under 
Nebuchadnezzar about 586 BC.; rebuilt under Ezra and Nehemiah about 515 B.C.; turned into a 
heathen idol-temple by one of Alexander's successors, Antiochus Epiphanes, 167 B.C.; restored by ° 
Herod, B.C. 17 to A.D. 29; and completely razed to the ground by the Emperor Titus in A.D. 70. 
These ups and downs are among the greater Signs in religious history. 

2169. God's knowledge comprehends all things, without any curtain of Time or any separation 
of Space. He can therefore see and hear all things, and the Afs'ra7 was a reflection of this knowledge 
without ‘Time or Space. 

In this and the subsequent verses, the reference to God is generally in the first person and 
plural. But in the first and the last clause of this verse it is in the third person singular: “ Glory to 
God, Who did take His Servant........."; “He is the One.........". In each of these two instances, 
the clause expresses the point of view of God's creatures, who glorify Him, and whose hearing and 
seeing are ordinarily so limited that they can do nothing but glorify Him when one of His creatures is 
raised up to hear and see the Mysteries. It is they who glorify Him, 

2170, The Book ; the revelation that was given to Moses. It was there clearly laid down that 
those who followed Moses must consider God as all-in-all, “ Thou shalt have no other gods before 
me; thou shalt not make unto thee any graven image......; thou shalt not bow down thyself 
to them nor serve them; for! the Lord thy God am a jealous God......;" etc. (Exod. xx. 3-5). 
These are the words of the English Bible. As a matter of fact the spirit of the Mosaic teaching went 
further, It referred all things to the Providence of God: God is the Disposer of all affairs, and we 
are to look to none but Him, This is Islam, and the Mi'ra@j showed that it was the teaching of God 
from the most ancient times, and yet it was violated by the very people who claimed to be its 
custodians. * 
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217), Note the transition from “ We” in the first clause to “Me" in the second clause, The 
first clause refers to the majesty of God as the Heavenly King; the second clause refers to His 
personal interest in all our affairs. 


2172 After the Deluge of the time of Noah the only descendants of Noah were those who were 
«saved in the Ark with him. They had special reason to celebrate the praises of God. But they 
telapsed into idolatry, sin, and abominations. They are reminded of the true and sincere devotion 
of Noah himself, as contrasted with the unworthiness of Noah's descendants, especially the Children 
of Israel. 


2173. The Book is the revelation given to the Childien of Israel. Here if seems to refer to the 
burning words of Prophets like Isaiah. For example, see Isaiah, chap. xxiv or Isaiah v, 20-30, or 
Isaiah iii. 16-26. 


2174, What are the two occasions referred to? It may be that “twice” is a figure of speech for 
“more than once", “often”. Or it may be that the two occasions refer to (1) the destruction of 
the Temple by the Babylonian Nebuchadnezzar in 586 B.C., when the Jews were carried off into 
captivity, and (2) the destruction of Jerusalem by Titus in A.D. 70, after which the Temple was 
never re-built. See n. 2168 above. On both occasions it was a judgment of God for the sins of the 
Jews, their back-slidings and their arrogance. ; 


2575. A good description of the war-like Nebuchadnezzar and his Babylonians. They were 
servants of God in the sense that they were instruments through which the wrath of God was poured 
out on the Jews, for they penetrated through their lands, their Temple, and their homes, and 
carried away the Jews, men and women, into captivity. As regards “the daughters of Zion” see 
the scathing condemnation in Isaiah, iii. 16-26, 3 
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2176, The return of the Jews from the Captivity was about 520 BC They started life afresh. 
They rebuilt their Temple. They carried out various reforms and built up a new Judaism in 
connection with Ezra. See appendix II following S.v. For a time they prospered. Meanwhile 
their old oppressors the Babylonians had been absorbed by Persia. Subsequently Persia was absorbed 
in Alexander's Empire. The whole of western Asia was Hellenized, and the new school of Jews was 
Hellenized also, and had a strong centre in Alexandria, But their footing in Palestine continued, and 
under the Asmonwan Dynasty (B, C. 167-63), they had a national revival, and the names of the Macca- 
bees are remembered as those of heroes. Another dynasty, that of the Idumwans, (B.C, 63 to B.C, 4), 
to which Herod belonged. also enjoyed some semi-independent power. The sceptre of Syria 
(including Palestine) passed to the Romans in B.C. 65 and Jewish feudatory Kings held power under 
them. But the Jews again showed a stiff-necked resistance to God's Messenger in the time of 
Jesus, and the inevitable doom followed in the complete and final destruction of the Temple under 
Titus in 70 A.D 

2177. This is a parenthetical sentence. If anyone fallows God’s Law, the benefit goes to himself: 
he does not bestow a favour on anyone else. Similarly evil brings its own recompense on the doer 
of evil. 

2178. The second doom was due to the rejection of the Message of Jesus. “To disfigure your 
faces" means to destroy any credit or power you may have got: the face shows the personality 
of the man. 

2179. Titus's destruction of Jerusalem in 70 A.D. was complete. He was a son of the Roman 
Emperor Vespasian, and at the date of the destruction of Jerusalem, had the title of Cesar as heir 
to throne. He ruled as Roman Emperor from 79 to 81 A.D. 

2180. Merivale in his Romans Under the Empire gives a graphic account of the siege and final 
destruction (ed. 1890, vii. 221-255), The population of Jerusalem was then 200,000. According to the 
Latin historian Tacitus it was as much as 600.000. There was a famine and there were massacres, 
There was much fanaticism. The judgment of Merivale is: ** They “ (the Jews) “ were judicially 
abandoned to their own passions and the punishment which naturally awaited them " (vii. 221). 

2181. Now we come to the time of our holy Prophet. In spite of all the past, the Jews could 
still have obtained God's forgiveness if they had not obstinately rejected the greatest of the 
Prophets also. If they were to continue in their sins, God's punishment would also continue to 


visit them. . 
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2182. There is such a thing as disgrace in this life, but the final disgrace is in the Hereafter, 
and that will be irretrievable, 

Notice that the allegorical reference to Jewish history, when brought into relation with the 
mystic meaning of Mi’rAj, refers to the constant struggle of the individual soul against evil, It has 
its setbacks and its punishments, But if it is true to itself and is true to the Faith in God, God will 
give it strength and make it successful in its fight against evil. For God's Mercy is unbounded and 
comes to suffering humanity again and again, 

2183. The instability and crookedness of the Jewish soul having been mentioned, the healing 
‘pala which should have cuted it is now pointed out. The Message of the Quran is for all. Those 

who have Faith and show that Faith in their conduct must reap their spiritual reward, But those 
who reject Faith cannot escape punishment. Apart from what is past, apart from questions of 
national or racial history, there 1s a spiritual Hope—and a spiritual Danger—for every soul, 

2184, Man in his ignorance or haste mistakes evil for good, and desires what he should not have. 
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2186. By the physical light we see physical facts. And this physical gift of God is good for us 
in two ways: (1) we can arrange for our livelihood, or we can attain the knowledge of the physical 
sciences and gain some control over the physical forces of nature; and (2) the daily rising and 
setting of the sun gives us the computation of days and years, for the physical natural year is the 
solar year, But there isa spiritual light even more precious: by it we can similarly attain two 
objects, viz.; (1) our spiritual livelihood and knowledge, and (2) our computation of the stages we 
reach in our spiritual years, Let us be patient and seek everything as from God,—in joy and in 
sorrow, in knowledge and in want of knowledge of those things which are above us. Let us 
rejoice in what God has given us, and not be impatient about those things which He in His wisdom 
has thought fit to withhold from us. But all things should be sought and striven for under the 
guidance of the All-Knowing God. 


2187. Fate: Tatr, literally a bird, hence an omen, an evil omen, fate. Cf. xxxvi.19. The Arabs, 
like the ancient Romans, sought to read the mysteries of human fate from the flight of birds, And 
many of us in our own day seek to read our future fortunes by similar superstitions. We read in the 
previous verse that there are Signs of God, but they are not meant to subserve the vulgar purpose 
of disclosing our future destiny in a worldly sense. They are meant for quite other purposes, as we 
have explained. Our real fate does not depend upon birds or omens or stars. It depends on our 
deeds, good or evil, and they hang round our necks. Man is the maker of his own fortune, 


i i ied i i ill be quite open to us in 
2188, These deeds, good or evil, will be embodied ina scroll which wi t 
the light of the Day st Juciattont, however much we may affect to be ignorant of it now or waste 


our energies in prying into mysteries that do not concern us. 


2189, Our true accusers are our own deeds. Why not look to them instead of vainly prying into 
something superstitious which we call a book of fortune or a book of omens? 
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2190. The doctrine of personal responsibility is insisted on, and the basis of ethics 1s shown to 
be our own good or evil as furthering of obstructing our highest development. 


2191. The doctrine o vicarious atonement is condemned. Salvation for the wicked cannot be 
attained by the punishment of the innocent. One man cannot bear the burden of another: that 
would be unjust. Every man must bear his own personal responsibility. But God never visits 
His wrath on anyone until due warning is conveyed to him through an accredited apostle. 


2192. God's Mercy gives every chance to the wicked to repent. When wickedness gets so 
rampant that pumshment becomes inevitable, even then God's Mercy and Justice act together. Those 
who are highly gifted from God~it may be with wealth or position, or it may be with talents and 
opportunities—are expected to understand and obey. They are given a definite order and warning. 
If they still transgress there is no further room for argument. They cannot plead that they were 
ignorant. The command of the Lord is proved against them, and its application is called for beyond 
doubt. Then it is that their punishment is completed. 


2193. Qaul here has the sense of word, order, law, charge framed against one under a 
definite law. 


2194. Noah's Flood is taken as a new starting point in history. But even after that hundreds 
of empires, towns, and generations have perished for their wickedness. . 


2195. Let not the wicked think, because they are given a lease of life and luxury for a time, 
that their wickedness has escaped notice. God notes and sees all things, both open and secret. 
He knows the hidden motives and thoughts of men, and He has no need of any other evidence. 
His knowledge and sight are all-sufficient. 
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2196. An explanation is now given of how it is that prosperity sometimes seems to attend the 
wicked. The explanation is threefold: (1) the transitory things of this life are worth little in the 
eternal scheme of things; (2) even they are provided, not just because their recipients wish for 
them, but according to a definite Plan of God; and (3) inthe end there is for the wicked the 
eternal Misery and deprivation of grace,—the Hell which is worse than destruction in the terms of 
this world. 


2197, All the pride and insolence will then be brought low. The disgrace and the exclusion 
from the “sight of the Face of God" will by themselves be punishments of which the magnitude 
cannot be measured in the terms of our present material life. 


2198, This is in contrast to the Jast verse. Those who wish for mere earthly good sometimes 
get it and misuse it. Those whose eyes are fixed on the Hereafter, they too share in their Lord's 
bounty provided they fulfil! the conditions explained in the next note; but their wishes and 
endeavours are more acceptable in the sight of God. 


2399. A mere wish for moral and spiritual good is not enough, It must be backed up by hard 
endeavour and supported bya lively Faith. On those conditions the wishes are accepted by God. 


2200. God's favours are showered on all,—the just and the unjust, the deserving and the 
undeserving, But there is a difference as explained in the last two verses. 
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2201. Nor should man suppose that all gifts are of equal value. The spiritual ones rank far 
higher in dignity and real worth than the transitory ones. Therefore it 1s altogether wrong to 
compare the worldly prosperity of a wicked man with the apparent want of it to a man of 
spiritual worth. There is no comparison between them when measured by right standards. 

2202. The seeming inequality of gifts tomen might make short-sighted men impugn the 
impartiality of God. But the fault lies with such men's own want of knowledge and want of Faith, 
There is no excuse for them to seek other objects of worship than God. For there is none worthy 
of worship except God, 

2203. If foolish men turn to false objects of worship, they will not only be disappointed, but 
they will lose the respect of their own fellow-men, and spiritually they will be reduced to destitution, 
All their talents and their works will be of no avail. 

2204. The spiritual and moral duties are now brought into juxtaposition, We are to worship 
none but God, because none but God is worthy of worship, not because “the Lord thy God isa 
jealous God, visiting the iniquity of the fathers upon the children unto the third and fourth 
generation of them that hate Me” (Exod. xx. 5). 

Note that the act of worship may be collective as well as individual ; hence the plural ta’buda. 
The kindness to parents is an individual act of piety; hence the singular taqul, qui, etc. 
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2205, Cf. xv. 88 and n. 2011, The metaphor is that of a high-flying bird which lowers her 
wing out of tenderness to her offspring. There is a double aptness. (1) When the paretit was 
strong and the child was helpless, parental afection was showered on the child: when the child 
grows up andis strong, and the parent is helpless, can he do less than bestow similar tender care 
on the parent? (2) But more: he must approach the matter with gentle humility: for dees not 
parental love remind him of the great love with which God cherishes His creatures? There is 
something here more than simple human gratitude: it goes up into the highest spiritual region. 


2206. Note that we are asked to honour our father and mother, not “that thy days may be 
long upon the land which the I.ord thy God giveth thee” (Exod. xx 12), but upon much higher and 
more universal grounds, such as befit a perfected revelation. In the first place, not merely respect, 
but cherishing kindness, and humility to parents, are commanded. In the second place, this 
command is bracketed with the command to worship the One True God: parental love should 
be to us a type of divine love: nothing that we can do can ever really compensate for that which 
we have received, In the third place (see next verse) our spiritual advancement is tested by 
this; we cannot expect God's forgiveness 1f we are rude or unkind to those who unselfishly brought 
us up. ‘ 

2207, It is the heart, and its hidden and secret motives, by which we are judged: for God 
knows them all. 


2208, In the Jewish Decalogue, which was given to a primitive and hard-hearted people, this 
refinement of kindness,—to those in want and to wayfarers (i.e. total strangers whom you come 
across) finds no place. Nor was there much danger of their wasting their substance out of 
exuberance. Even the command “to honour thy father and mother” comes after the ceremonial 
observance of the Sabbath. With us, the worship of Godis linked up with kindness—to parents, 
kindred, those in want, those who are far from their homes though they may be total strangers to 
us, It is not mere verbal kindness. They have certain rights which must be fulfilled, 


2209, All charity, kindness, and help are conditioned by our own resources. There is no merit 
if we merely spend out of bravado or for idle show. How many families are ruined by extravagant 
expenses at weddings, funerals, etc., or (as they may call it) to “oblige friends or relatives", or to 
give to able-bodied beggars? To no one was this command more necessary than to Muslims of 


the present day. 
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2210, Spendthrifts are not merely fools. They are of the same family as the Evil Ones. And the 
chief of the Evil Ones (notice the transition from the plural to the singular)-Satan himself—fell 
by his ingratitude to God. So those who misuse or squander God's gifts are also ungrateful 
to God, 


2211. You may have to “turn away” from people for two reasons. (1) You may not have the 
wherewithal with which to entertain them and give them their rights; or (2) you may have to give 
them a wide berth because their thoughts are not as your thoughts. In either case there is no 
need to speak harshly to them. Your words should be those of “easy kindness", fe, the sort of 
kindness (not merely frigid politeness) which flows from pity and understanding and smooths 
over unnecessary difficulties in human intercourse. 


2212. Cj. the phrase for niggardliness in v.67. We are not to beso lavish as to make ourselves 
destitute and incur the just censure of wise men, nor is it becoming to keep back our resources 
from the just needs of those who have a right to ourhelp. Even strangers have such a right, as 
we saw in xvii. 26 above. But we must keep a just measure between our capacity and other 
people's needs, 


2213. If a foolish spendthrift pretends that his generosity, even if it ruins himself, is good for 
other people, he is reminded that God will take care of all, He knows every one’s true needs and 
cares for them. He gives in abundance to some, but in all cases He gives in just measure. Who 
are we to pretend to greater generosity? A foolish Hindi saying was current in Oudh: jiskona de 
Maula, tis ko de Asaf-ud-daula: “To those to whom the Lord gives not, Agaf-ud-daula gives”, 
It was extravagance that ruined his family and wiped his kingdom of Oudh ‘of the map. 
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2214. ‘The Arabs were addicted to female infanticide. In a society perpetually at war a son was 


a source of strength wheres a daughter was a source of weakness. Even now infanticide is not 
unknown in other countnes for economic reasons. This crime against children’s lives is here 
characterised as one of the greatest of sins. 


2215. Literally, “it is evilas a road (ora way)”. Adultery is not only shameful in itself and 
inconsistent with any self-respect or respect for others, but it opens the road to many evils. It 
destroys the basis of the family; it works against the interests of children born or to be born; it 
May cause murders and feuds and loss of reputation and property, and also loosen permanently the 
bonds of society. Not only should it be avoided asa sin, but any approach or temptation to it 
should be avoided. 


2216. On the subject of Qisds see i: 178 and the notes thereto. Under the strict limitations there 
laid down, a hfe may be taken fora life. The heir is given the mght to demand the life; but he 
must not exceed due bounds, because he 1s helped by the Law. Some Commentators understand 
“he” in “he is helped (by the Law)” to refer to the heir of the person against whom Qisdg is sought. 
He too will be heiped by the Law, if the heir of the first slain exceeds the bounds of Law, 


2247, Cf. vi. 152, and other passages relating to orphans, e g., ii. 220. If an orphan's property is 
touched at all, it should be to improve it, or to give him something better than he had before,— 
never to take a personal advantage for the benefit of the guardian. A bargain that may be quite 
fair as between two independent persons would be, under this verse, unfair as between a guardian 
and his orphan ward until the latter attains the full age of understanding. 
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2218. Ashuddun means the age when the orphan reaches his full maturity of strength and 
understanding, say between the ages of 18 and 30, The age of legal majority may be 18 (as for 
certain purposes in India) or 21 (as in England). For certain purposes in Muslim law it may be 
less than 18. In the orphan’s interest a much stricter standard is required in his case. 


2219. The definite article al has here a generic meaning, and is best translated by “every ". 


2220. From the context the engagements referred to would relate to beneficial contracts 
connected with the orphan's property or promises or undertakings given by the guardian of 
implied in the terms of his appointment. But the words are general and may be interpreted in 
the general sense. Note that this sentence does not occur in the similar passage in vi. 152, where 
there was a discussion of social laws: it is appropriate here, where the discussion is about the 
guardian's personal and individual responsibility in a spiritual sense. 


2221. Giving just measure and weight is not only right in itself but is ultimately to the best 
spiritual and material advantage of the person who gives it. 


2222. Idle curiosity may lead us to nose into evil, through our ignorance that it is evil. We 
must guard against every such danger. We must only hear the things that are known to us to be 
of good report, and see things that are good and instructive, and entertain in our hearts feelings 
or in our minds ideas that we have reason to expect will be spiritually profitable to us We shall 
be called to account for the exercise of every faculty that has been given to us. This goes a little 
farther than a famous sculpture on a Japanese temple in which three monkeys are shown as 
putting their hands to their cars, eyes, and mouths, respectively, to show that they were not prepared 
to hear any evil, or see any evil, or speak any evil. Here idle curiosity is condemned, Futility 
is to be avoided even if it does not reach the degree of positive evil. 


2223, Insolence, or arrogance, or undue elation at our powers ot capacities, is the first step to 
many evils, Besides, it is unjustified. All our gifts are from Ged, 
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2224, The moral law, as expounded in xvii, 23-39 is far in advance of the bare Decalogue in that 
it searches out motives, and draws pointed attention to the weak and helpless if we are to reach 
any spiritual understanding of God. It begins with a mention of the worship of the One True 
God and ends with a similar mention to close the argument, thus emphasizing the fact that the 
love of God embraces the love of man and practical help to our fellow-creatures, 


2225, “Blameworthy” carries us back by reminiscence to xvii. 29, between which and this verse 
there is mention of crimes committed out of covetousness and a selfish disregard of other people's 
rights, ‘'Rejected” carries back our reminiscence to xvii, 18, from which to here we have a 
reference to crimes that lead to deprivation of God's grace. The latter is of course wider than the 
former. Note how subtly the two streams of thought are here conjoined. 


2226, Cf, xvi. 57-59, Insistence on true worship means also exclusion of false worship ot worship 
derogatory to God In circles where daughters were despised and even their lives had to be protected 


by special legistation, what could have been more dreadful than ascribing daughters to God? 
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2227. Things are explained in the Qurt-dn from all points of view, individual and national, by 
means of stories, parables, and figures of speech, and by way of categorical commands. But those 
who are evil, instead of profiting by such instruction, often go farther and farther away from 
the Truth. 


2228. There is only One True God. But if, as polytheists say, there had been subsidiary gods, 
they would yet have had to go to the Throne of the Supreme God, for they could have done nothing 
without Him, Thus the Islamic idea of the unity of the Godhead is quite diferent from polytheistic 
ideas of a supreme god, asin the Greek Pantheon, where Jupiter was often defied by the minor 
deities! But such ideas are absurd, as stated in the next verse. 


2229. All Creation, animate and inanimate, sings God's praises and celebrates His glory,— 
animate, with consciousness, and inanimate, in the evidence which it furnishes of the unity and 
glory of God. The mystics believe that there is a soul in inanimate things also, which declares 
forth the glory of God. For all Nature bears witness to His power, wisdom, and goodness, It is only 
“ye”, te., those who reject the whole trend of your nature and deny Faith simply because ye have 
been given a limited amount of choice and free-will,—~it is only such as ye” that understand not 
what every other creature understands and proclaims with joy and pride, What must be your 
degradation! And yet God bears with you and forgives you! Such is His goodness! 
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2230. Veil invisible: Some Commentators understand mastgr here as equivalent to s@lir: a 
veil that makes invisible, a thick or dark veil But I think that the meaning of mas(#yr (in the 
Passive voice) as “ hidden or invisible” is more consonant with the mystic meaning of the whole 
passage. If all nature, external and within ourselves, declares God's glory, those unfortunates who 
cut themselves off from their better nature are isolated from the men of God and the revelation of 
God, because (1) they are unfit for being in their company, and (2) because the men of God and 
the revelation of God must be protected from the pain which blasphemy or rebellion must cause to 
their unsullied nature. The veil is none the less real because it 1s invisible. 


2231, The invisible veil being put against the ungodly on account of their deliberate rejection 
of Truth, the result is that their minds are fogged so that they cannot understand and their ears are 
clogged so that they cannot hear. In other words the effects of Evil become cumulative in 
shutting out God's grace. 

2232. See last note. That being so, the only motive for the ungodly to listen to God’s Truth 
is to scoff at.it instead of to be instructed by it. They may make a show of listening, but when 
they meet together in private, they show themselves in their true colours. Cf. ii. 14. They cannot 
help seeing that there is singular charm and attractiveness in God's Word, and that it consoles, 
helps, and elevates many people who receive it in the right spirit. So they pretend that they are 
superior to such people and laugh at them for listening to some one who is only under the influence 
of something which they call magic! 

2233. Note that the word used is " Sabtlan” “a way", not “the way”. In going astray they have 
lost the way ; but never can they find any means of getting back to that way, or of justifying 
themselves or making good their wicked similes. 





Sanwa, 49-52) 708 


To bones and dust, : Stesatert.! 
Sfichld we really be raised up Besshee 
To be) a new creation?’ ol&us 3 4 Ope eV; 
“ye " 
. th 24 % 4 Bo 
50, Say: “(Nay !).be ye ABS ) c A iNet BSCS. 3. 


Stones or iron, 


51. Or created matter “ays Ke (3 ESAAESS le 


Which, in your minds, iin wisi 
a at 
Is hardest (to be raised up), ate U CAC h5c5 


age 


(Yet shall ye be raised up)!” 5 
Then will they say : "5520 5520) ip 05 pbs Cogs a 


“Who will cause us 
To return?” Say: “ He PIS AU Ao pashhcs of S55 


Who created you first |” we 
Then will they wag gh Re “obs; j 
Ae te MARTON CTE NS of Te os 
| 


Their heads towards thee,”” 
Ss 290 4,7 
hg Ae - ar 


And say, “ When will 
That be ?” Say, “ Maybe 
939 9k 
MAO Sig 
£ Ask ty Me He. ove 
epUlpyy < St Css ‘ é 


It'will be quite soon ! 


52. “It will be on a Day 
When He will call you, 
And ye.will answer 
(His call) with (words 
Of) His praise, and ye* 
Will think that ye tarried 
But a little while !"*” 





2234. They do not realise that at God Who created them once out of nothing can create them 
again and again, with memories of their past, and in order to render to Him an account of how 
they used or misused the talents and opportunities which they were given. If it is to be a new 
Creation, what then? Bones and dust or ashes may yet retain something of the personality which 
was enshrined in them, But even if they were reduced to stones or iron or anything which their 
minds can conceive of as being most unlike them, yet there 1s nothing impossible to God! He has 
“clearly sent a Message that we shall have to render an account of ourselves, and His Message is 
necessarily true. 

2235. The sceptic shifts his ground when he is cornered in argument. It is no longer tenable 
for him to say that it cannot happen or that there is no one who can bring him back to life and 
memory, He now gets shaky, and says, * Well, when is that going to happen?" The actual time 
no man can tell, Indeed that event will be on a plane in which there will be no Time. Our 
relative ideas of time and place will have been completely overthrown, and it will appear to us 
then, not that it has been postponed too long, but that it has come too soon! See the next verse 
and note, 

2236. It may be that this verse should not be in the inverted commas governed by the verb 
“say”, in the last clause of the last verse. In that case, the answer to the sceptic would be finished 
in the last verse, and this verse would be a general statement applying also to the righteous, who 
will rise up celebrating the praises of God. But on the whole, I think it is better to take this verse 
as part of the answer to the sceptic referred to in the last verse. 

2237, Whatever may have been your spiritual blindness in this life, the “new creation" will 
have opened your eyes to the Truth, No one will any longer be in any delusion as regards the 
Reality... of God, and all will be forced, by their new circumstances, to recognise the Truth and 
fing C God's praises. And all will be surprised at the seemingly short flight of time since they had 
their little ephemeral lifé on this earth. They will now appraise its true worth, , . 
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2238, This command refers to two situations, (1) Even to your enemies and ihe enemies of 
God you should speak fair: who ate you to judge others? Judgment belongs to God alone, for He 
knows you (i.e, all mankind) best, and your personal knowledge is at hest imperfect. And Satan’ 
is always trying to divide mankind. (2) Amongst yourselves, also, you should not entertain suspicions, 
but speak politely according to the best standards of humansspeech. A false or unkind word may. 
destroy all your efforts at biulding up unity, because the forces of disruption are more numerous 
than the forces of unity. 

2239. Man should never for a single moment entertain a thought that would imply that he was 
wiser than God. God's knowledge is all-embracing. If He grants mercy to some that you consider 
wicked or punishment to some that you consider righteous, it is your knowledge or your deductions. 
that are at fault, not God's righteous Plan. Even men of God are not sent to arrange or dispose of, 
men's affairs, but only 1o teach God’s Message. How much less can ordinary men presume to judge 
other men? The Mashtyat—Wull and Plan of God—is above all human wisdom. : 

2240, Not only are we not to judge other ordinary men and carp at them. We are not to set, 
up false standards for judging the men of God. If one was born of the unlearned Arab race, he 
yet was a Mercy to all the worlds. If one spoke to God as Kalimullah or another's life as Rub-ullah 
began witha spiritual miracle; it does not imply superiority. It only means that God's wisdom, 
is more profound than wecan fathom. iy 

2241. The spiritual gifts with which the prophets came may themselves take different forms, 
according to the needs of the world and the times in which they lived, as judged by the wisdom of 
God. A striking example here given is the gift of song and music as given to David, but it 
implies no superiority of David over others. David was given the Zabir, the Psalter or Psalms, 
intended to be sung for the worship of God and the celebration of God’s praise. For the Book of 
Psalms, see the last part of n. 669 to iv. 163, where exactly the same words are used about David. , 
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2242. Men's suspicions of each other or of the prophets have been condemned in the previous 
verses. We now have the strongest condemnation of all, that of imagining any other being as 
being equal or in the same category with the One True God. God has all power: they have no 
power, They cannot remove men’s troubles. They cannot even mitigate or change them so as to 
afford the least relief. Why indulge in false worship? 


2243. Where men or heroes, or prophets or angels are worshipped, the worship is futile; because 
(1) even if they are good and holy, and ever so near to God, yet the nearest of them have need to 
seek means of access to God, and they do seek such means, viz. : the hope of God's Grace; (2) though 
by their very nature it is impossible for us to suppose that they will incur the Wrath of God, yet 
they are but creatures and are subject to the law of personal responsibility. 


2244, These verses are a commentary on the last clause of the last verse. “The Wrath of thy 
Lord is something to take heed of.” The godless thoughtlessly challenge God's Wrath, but do they 
realise its nature? Even the best of us must be moved with terror when we think of its consequences, 
were it not for His unbounded Mercy. Those who deny the Hereafter fail to realise its terrible 
Portents. They ask for Portents and Miracles now, but do they realise that their coming means 
destruction and misery to those who reject faith? They will come scon enough, The whole world 
will be convulsed before the Day of Judgment. The part of the wise is to prepare for it. 


2245, Past generations treated Signs and Portents with contempt or rebellion, and brought 
about their own undoing. It is only God's Mercy that gives them Grace for atime and prevents 
the coming of those Portents and Punishments which would overwhelm them if they were put to 
their trial at once. 
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2246. An example is cited from the story of the Thamfd. A wonderful She-camel was sent 
among them as a Portent and a Symbol. In their wickedness they ham-strung her. So instead of 
her reclaiming them she was a cause of their destruction, as their sin and rebellion were laid bare. 
For the story of the She-camel and the references to the passages in which she is mentioned, see 
n, 1044 to vii. 73. a: 


2247, Signs, Miracles, and Portents are sent by God asa warning, to strike terror into the 
hearts of evil-doers and reclaim them tothe right path. I have discussed Fear as a motive for 
reclaiming certain kinds of hard hearts, in my note 82 to ii. 74. But some hearts are so hard that 
even this motive does not work, As they havea limited free-will given by God, they are to that 
extent free to choose. But when they actually choose evil, God in His infinite Mercy delays their 
punishment and removes the occasion for their immediate self-destruction by withholding the 
Signs which might make them transgress all the more and compass their total destruction. 


2248. The reference may be to Ixxii. 28, probably an earlier Meccan revelation. But the 
argument is independent of time. This verse falis naturally into three divisions. Warnings and 
Portents and Signs are sent or not sent according to God's All-Wise Plan of Mercy and Justice: this 
is in no wise inconsistent with the apparent freedom given to the wicked: because (1) in any case 
God is all round all His creatures, and His delay as a Signof Mercy in no way diminishes His 
power; (2) the Visions of Truth vouchsafed to men of God are themselves Signs by which they can 
warn the ungodly ; and (3) sometimes it is more merciful to give them time by not immediately 
bringing the matter to judgment. 


2249. Some Commentators take this as referring to the Mi'raj (xvii.1) and others to other 
spiritual visions, Such visions are miracles, and become a stumbling block to unbelievers. 


2250. The tree Zaqgim, a bitter and pungent tree described as growing at the bottom of Hell, 
a type of all that is disagreeable. See xxxvii. 62-65; xliv. 43-46; and ivi.52. All these are SOras 
chronologically earher than this stra. The application of the name to a tree of the myrobalan kind 
in the region of Jericho is, I think, of post-Quranic date. 

Why is it a trial for men? See xxxvii, 63 and n. 4073. 
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2251. Cf. vii. 11-18, which deals, as is the case here, with the temptation of the individual human' 
soul, while ii. 30-38 deals with the collective race of man through Adam. Arrogance, jealousy, spite, 
and hatred are the ingredients in the story of Iblis, 


2252. The power of Evil over man is due to man's limited free-will. In other words man hands 
himself to Evil, As to those who loyally worship and serve God, Evil has no power over ah 
This is expressly mentioned in verse 65 below, and in other places. 


2253, The power of Evil is summarily dismissed, but not without a clear warning, ‘' Do thy 
worst; if any of them misuse their limited free-will and deliberately follow thee, they must take 
the consequences with thee ; all of you must answer according to your personal responsibility." . 
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2254. “ Do thy worst ; but ye are both warned that that path leads to destruction.” 


2255. Evil has many snares for mankind. ‘The one that 1s put in the foreground is the voice,— 
the seductive personal appeal, that “ inakes the worse appear the better part”. 


2256. The forcible assault of Evil is next mentioned under the metaphor of cavalry and infantry. 
It is when cajolery and tempting fair-seeming scem to fail that an attack is made in force wiih 
weapons of violence, of all kinds, like the diferent arms in an organised army, 


2257. 1f the first assaults are resisted, Evil has other wexpons in its armoury, Tangible fruits 
are dangled before the eyes, ill-gotten gains and children of sin, that follow from certain very 
alluring methods of indulgence in passions. Or it may be children dedicated to sin or worldly gains, 
etc. And then there are all kinds of promises for the future, 


2258. This is a parenthetical clause inserted to show up what the promises of the Evil One 
are worth, 


2259, This verse should be read along with the two preceding ones ta complete their meaning. 
Evil has no power except over those who yield to its solicitations. 


Evi no authority over the sincere servants of God, they should put their trust 
catipiaecy. ‘oan For He is ‘AllSufficient to carry out their affairs, and by His grace, to save 
them from all harm and danger. 


is i i f the sea, and the skill with which, by God’s grace, men pass through 
it ane fr ouine to eatn material gains by commerce, social gains by human intercourse, and 
spiritual gains by knowledge, is frequently used to enforce God's goodness toman, Cj. ii 164. . 
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2262. Against God's gracious gifts and mercies is contrasted man’s ingratitude. In danger he 


remembers the One true God, but relapses into his own fancies when the danger is past, Cy. 
also x. 22-23. 


2263. Man is safe neither on land nor at sea except by the grace and mercy of God. How forcibly 
this is brought home to us by the Quetta earthquake of 31st May 1935, when tens of thousands of men, 
women and children perished in a few moments, by night, buried in the débris! The stories of violent 
destructive tornadoes in such areas as the southern United States are equally impressive. The 
destruction is so sudden that the victims have no time to arrange anything. They are simply 
wiped out. 

2264. If a man flees from the Wrath of God, there is no place secure for him. He may fiee from 
sea to land, and back again from land to sea. But his life depends on the Disposer of all affairs. 
He may go again and again to sea, and perhaps finally end by being drowned, 


2265. The distinction and honour conferred by God on man are recounted in order to enforce 
the corresponding duties and responsibilities of man, He is raised to a position of honour above 
the brute creation; he has been granted talents by which he can transport himself from place to 
place by land, sea, and now by air; all the means for the sustenance and growth of every part 
of his nature are provided by God; and his spiritual faculties (the greatest gift of God) raise him 
above the greater part of God's Creation. Should he not then realise.his noble destiny and prepare 
for bis real life in the Hereafter? 
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2266. I have discussed the various meanings of Imam in ii. 124,n.124 What is the meaning 
here? The Commentators are divided. Some understand the meaning to be that each People 
or Group will appear with its Leader, who will bear witness to its virtues or sins: Cy, xvi, 84. 
Another view is that the Imam is their revelation, their Book. A third is that the Imam is the record 
of deeds spoken of in the next clause. I prefer the first. 


2267, Literally, by the value of a fatil, a small skin in the cleft of a date-stone; this has no value, 


2268. On the Judgment Day the children of light will receive and peruse their record, and will 
render joyful thanks to God for His Mercies. What of the children of darkness? They had already 
been blind in this world’s life, and they will not receive the light of God's Countenance then. On 
the contrary they will find that the longer the time they have travelled, the farther away they 
have gone from the Path. Notice the association of ideas—blindness, not seeing the light, going 
farther and farther away from the true Path, 


2269. It happens with men of God, and it happened with the holy Prophet, that they are 
tempted by the world with many things which appeal to the world generally, if they would make 
some small concession in their favour. The “small concession” may hold the key of the position, 
and neutralise the whole teaching sent by God. Ifthe Prophet had accepted wealth and position 
among the Quraish and “only respected” theiridois! The Quraish would have taken him into 
their inner circle! A dishonest liar like Musailama would have jumped at the opportunity and 
been hailed as a friend and associate and made much of. But men of God are made of sterner 
stuff, They are given special strength to resist all plausible deception. 
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SECTION 9, 
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2270. From a purely human point of view it may seem policy to make a smal! “ concession" to 
men’s weakness in order to fulfila divine mission. But the divine Messenger is given special 
strength to resist such temptations. 

2271. If such a thing was possible for a true Apostle of God, viz.: a compromise with evil anda 
dereliction of his mission, he would be no exception to the law of personal responsibility. Indeed, 
as the power and the responsibility were greater, the punishment would have been greater too. It 
would have been double,—an exposure in this life and the usual punishment in or after death for a 
desertion of the Truth. 

2272. The motive held out by the world fora compromise with Truth is itself fallacious. The 
motive is that the compromise may bring influence, position, and opportunity, if not wealth and 
the other good things of life. But these themselves (if attained) would be of no use or help if pitted 
against the command of God. 

2273. As happened in the case of the holy Prophet, the enemies try to frighten the man of God 
away from their midst, so that, once away, they could expel him and keep him out. But they are 
counting without the Plan of God. If they persecute the righteous, they dig their own graves! 

2274. This was no new thing in history. God protects His own, and the ungodly cannot long 
enjoy the fruits of their unrighteousness eyen if their punishment be delayed a little while. 

* 2278, The Commentators understand here the Command for the five daily canonical ‘prayers, 
vig,: the four from the declination of the sun from the zenith to the fullest darkness of the night, 
and the early morning prayer, Fajr, which is usually accompanied by a reading of the holy Qur,dn. 
The four afternoon prayers are: Zuhr, immediately after the sun begins to decline in the afternoon; 
‘Agr, in the late afternoon; Ma&rib, immediately after sunset; and 'Ishd, after the glow of sunset has 
disappeared and the full darkness of the night has set in. There is difference of opinion as to the 
meaning of particular words and al docs but none as to the general effect = the passage. “ 
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2276. The morning prayer 1s specially singled out for separate mention, because the morning is 
a“holy hour” and special spiritual influences act on the soul awaking from the night’s rest. 
Special testimony is borne to the prayers of this hour by the angelic host. 


2277, This is held to be addressed specially to the holy Prophet who usually prayed more than 
the five canonical prayers. The Tahajjud was a prayer after midnight, in the small watches of 
the morning. : 


2278. To the Prophet was to be assigned in the Hereafter the highest Post of Honour and 
Glory-the Maqam Mahmud. There is much mystic meaning in this, implying his excellence above 
all other Prophets. 


2279. The entry and exit here referred to may be interpreted in four senses: (1) entry into death 
and exit at the resurrection: for the righteous, who have purified their souls by prayer (last verse) 
and spiritual teaching from the Qur-n (next verse), there ison each occasion a fuller and fuller 
realisation and enjoyment of truth and honour: for those who are estranged from God, the effect 
ig the opposite: the truth becomes bitter and there is ignominy and exposure instead of honour: 
(2) entry for the holy Prophet into the new life at Medina, which was still in the womb of futurity, 
and exit from the life of persecution and the milieu of falsehood, which surrounded him in his native 
city of Mecca still‘given up to idolatry: (3) referring to the impending Hijrat again, the prayer may 
mean, “Let it be from pure motives of truth and spiritual honour, and not from motives of anger 
against the city of Mecca or its persecutors, or of ambition or worldly power from the city of Medina, 
which was ready to lay everything at the Apostle’s feet’: (4) generally, entry and exit at every 


stage of life. 
: 2280. All prayer must be for God's’ aid and authority. However much we may plan, our 


siicceas must depend on His aid. However noble our motives, we have no right to imperil any 
lives unless there is authority in the Word of God. The Apostle only acts on God's commission 
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2281. From its nature falsehood must perish, for it is the opposite of Truth; and Truth must 
ever prevail, 

2282. In God's revelation there is healing for our broken spirits, hope for our spiritual future, 
and joy in the forgiveness of our sins. All who work in faith will share in these privileges. It is 
only the rebels against God's Law who will suffer loss, The more they will oppose Truth, the 
deeper down will they go into the mire—the state of sin and Wrath, which is worse than 
destruction. 

2283, Truth saves us from two extremes: when we are happy, we are saved from being puffed 
up, for we realise that everything comes from God; and when we suffer misfortunes, we are not in 
despair, for we know that God is our sure refuge and help. 

2284, If the wicked go their own ways, there is nothing to discour: i i 
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2285, What is the nature of inspiration? Who brings it? Can it ask its Bringer questions? 
Can we ask anything which we wish? These are the sort of questions always asked when inspira- 
tion is called in question. The answer is given here. Inspiration is one of those high spiritual 
mysteries which cannot be explained in the terms of our every-day human experience. It is 
spiritual. The Spirit (Gabriel) does not come of his own will. He comes by the command of God, 
and reveals what God commands him to reveal. Of the sunt-total of true spiritual knowledge 
what a small part it is that ordinary mortals can understand! Théy ¢an be only given that which 
they can understand, however dimly. We are not in a position to ask anything that we wish. If we 
did so, it would only make us look foolish, for the guidance comes from God's Wisdom, not from 
our worldly knowledge, , 


2286. Even the spiritual knowledge that votites to us contes because of the favour and meicy 
of God. 1f He were to withhold it, who can call Him in question ? 


2287. In that case the only one who can plead for us is the Mercy of God. We can interpret 
the phrase in its widest abstract sense, as well as in the concrete sense of the title which is 
applied to the holy Prophet Muhammad, the Mercy of God. Thus we come from the abstract 
question to the concrete question of the Qur-dn, which is referred to by name in the verses that 
follow, 


2288. For the meaning of “Jinns”, see n. 929 to vi. 100. 
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2289, The proof of the Qur-dn is in its own beauty and nature, and the circumstances in which 
it was promulgated. The world is challenged to produce a Book like it and has not produced 
one, It isthe only revealed Book whose text stands pure and uncorrupted to-day. Cf, for a 
similar challenge, ii. 23, x. 38, and xi, 13. 


2290. In the Qur-dn everything is explained in detail from various points of view, by commands, 
similitudes, examples, stories, parables, etc, It does not merely narrate stories or lay down vague 
abstract propositions. It gives every detailed help in outward and inner life. 


_ 2291, One form in which it can be received with ingratitude is to pay verbal tributes to it but 
not study it as it ought to be studied (ii, 121, 4aqga tilawatthi), or to disobey its precepts or standards, 


2292, Cf. ii. 60. 


2293. This ill-assorted and crudé jumble of the sort of miracles which the Unbelievers wanted 
is in very appropriate contrast to the sober and reasoned argument which is begun in the last 
sentence of verse 93 and continued in sections 11 and 12, which close this Stra. It is throughout 
reminiscent of the materialistic imagination of Jewish sceptics, which was mainly responsible foi 
the fall of the Jewish nation (see verse 101 below). Fora thirsty people sojourning in a dry land 
the finding of a spring of water as in the story of Moses or of the well of Zamzam is an appropriate 
miracle. But miracles are not for faithless crowds to gape at. A beautiful well-watered Garder 
is a symbol of Felicity ; but a sceptic cannot order God to produce it for his pleasure. The same 
may be said about a house adorned with gold, except that its symbolism is even more materialistic 
The fall of the sky or producing God face to face or climbing to the skies by a ladder, or bringing 
down a book of parchment which men could handle, are all irreverent suggestions that make nc 
distinction between spiritual‘and material things, 


2294. Contrast the sublime passages like that beginning with Ixxxii.1, or that in xxv. 25 
where the final breaking up of the firmaments as we know them is referred to in the world's 
catastrophe, with the ridiculous demand that it should be done for the sport of the sceptics ! 
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2295, Cy. ii. 55 and iv. 153 about the desire of the Israelites to see God face to face; and vi. 8-9, 
about angels coming down to convince men. 


2296. Cf. vi. 35 about a ladder to the skies. 


2297. Cf. vi:7 for the foolish idea of materialistic sceptics that a spiritual revelation could come 
down from the heavens on a piece of parchment that they can touch. 


2298. An apostle of God is a man at the command of God, and not to satisfy the disingenuous 
whims and fancies of Unbelievers. Miracles greater than any that their foolish fancies could 
devise were before them, The Qur-Gn was such a miracle, and it is a standing miracle that lasts 
through the ages. Why did they not believe? The real reason was spite and jealousy like that 
of Iblis. See next verse. 


2299, When a man is raised to honour and dignity, his sincere brothers rejoice, for it is an 
honour that reflects its glory on them. But those with evil in their hearts are jealous like their 
prototype Iblis, (xvii. 61, n 2251). Tosuch men the mere fact that their own brother receives the 
grace of God is enough to turn them against that brother. Any other reasons they may devise are 
mere make-believe. 


2300. The argument is that if angels inhabited this earth, an angel from heaven could be sent 
down as an apostle to them, as they could mutually understand each other, and the Message of God 
could be explained without difficulty. But the earth is inhabited by men, and the men themselves 
are divided into races, or groups, or nations. To each Group is sent an apostle from among’ their 
brethren: to'Ad, their brother Hid (xi, 50); to Thamtd, thety brother Balth (xi.61): and so on, 
As a''matter of fact, with wicked men, constituted as they are, the appearance of an angel causes 
distutbance and an unseemly riot, as in the case of the angels that came to Lot (xi, 77-80). In imac 
case they cannot Carry out an effective. mission among men (vi." 8-9). ' 
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2301.‘ If you want a real witness, it is not these sorts of fancy miracles, but the witness of the 
true ever-living God. God is always everywhere—and with you. Purify your hearts, and ask 
Him in true contrition and repentance, and He will guide you and show you the Way.’ 

2302. ‘ All your insincere subtleties are ofno use, The only real guidance is the guidance of 
God. If you do not seek His grace, you will be lost. Besides Him, there is no true friend, or 
protector.’ 


2303. ‘If you still persist in your evil ways, what is to be your evil end? You will become 
more and more identified with the Company of Evil, You will come to shame and ignominy, like 
men thrown down prone on their faces. You will lose the use of all the faculties of judgment 
with which God has endowed you. Instead of seeing, you will be blind to God's Signs. Instead 
of having the power of seeking Him in prayer and rejoicing in His grace, you will be dumb. 
Instead of hearing the harmony and music of the spheres, as typified in the pure and harmonious 
lives of men, you will hear nothing or only hear dull or confused sounds like deaf men. The scorch- 
ing fire of your punishment will not grow less, but grow more fierce as you go deeper into Hell,’ 


2304 This phrase is repeated from xvii. 49, The reminiscence rounds off the argument. After 
certain moral precepts to which Faith was linked, we have had a discussion of Unfaith, Its 
— ysiiten ph pee clnrddeiat and its penalties have been allegorically shadowed forth, After 
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2305. God, Who created all that is in the heavens and on earth, has surely ‘the power to revivé 
the life of individual souls after their bodies have perished,—and revive them with memories of their 


Past life and for a continuation of their spiritual history. Only He has fixed a term for each, stage 
of our existence, which we can neither prolong nor shorten. 


2306. This phrase carries us back to xvii. 89, after we began the argument about the real 


motives for the rejection of the Qur-dn by sceptics. 


circle within the major circle meetched in n, 2304 above. 


That argument is now closed in a sort of minor 


2307. A fresh argument is now addressed to those who would confine God's revelations to a 


limited circle of men, such as they themselves belonged to. The immediate reference was to the 
Jews;' who could not understand how any Gentiles could receive revelations and guidance even 
superior to what they considered their own birth-right. But the tendency is widespread in the 
human race. A particular race, or caste, or a particular kind of culture, claims to be the custodian 
of God’s Message, whereas it is universal. God’s Mercy is universal, and He scatters the priceless 
Treasures of His Mercy broadcast among His creatures. They are not exhausted by spending. It i8 
only the misers who hoard their wealth for fear it should be used up by spending. ‘Are you 
spiritual misers going to keep back God's holy Message ftom the multitude? 1s that the reason 
why you deny the advent of the new Teacher, who comes as a Mercy to all men—to all Creation? * 


2308. Ning Clear Signs: see vii. 133, n. 1091. The story of Pharaoh (ora phase of it) is here told 
‘with a view to exhibiting the decline of a soul on account of pride in outward power and dignity. 


* 9309. To them: 4. e. to Pharaoh, as sitting in his Council, with the Chiefs of his People. C/. vii, 
103. The whole scene is described in some detail fromthe: point of view of nations ‘or  Ummats in 
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2310, Ata different and later stage in the scene, Pharaoh's Chiefs call Moses a “sorcerer well- 
versed "’ (vii. 109). Here Moses, who had come with the Nine-Signs but had not yet shown them, 
is reproached with being the object of sorcery : he is practically told that he is mad! 


2311. We can well suppose Moses to ask Pharaoh to recall all the past history of Moses, for 
Moses had been brought up in Pharaoh's palace in all the learning of the Egyptians. He could not 
therefore be mad, or a simpleton worked on by Egyptian magic. What he was going to show was 
something far greater: it was not the deceptive magic of Pharaoh's sorcerers, but true Signs that 
came from the God of all power. They were to open the eyes of his people, and if Pharaoh resisted 
faith, Moses warns him that Pharaoh in that case was doomed to destruction. This is the course 
of the soul that sinks down by Pride! 


2312. Pharaoh on this tries various subterfuges and plans for removing not only Moses but all 
his people by doing away with them. The detailed story is not told here but may be read in 5. vii. 
But God's Wrath descended on Pharaoh and those who were with him in body and mind. The 
Egyptians who repented were subject to Pharaoh's wrath but were saved from the Wrath of 
God (vii, 121-126). 


2313, The Israelites were taken to the Promised Land in Palestine, and they established their 
own kingdom there, but they forfeited God's favour by their sins and backslidings and will have to 
answer like all souls by the law of personal responsibility at the Day of Judgment. 


2314. The second of the warnings; the first was probably that mentioned above, in xvii. 5, and 
the second that mentioned in xvii.7 (middle). When this second warning due to the rejection of 
Jesus came to pass, the Jews were gathered together in a mingled crowd, and they have never had a 
Jewish nationality since. Some Commentators understand the second warning to be the Day of 
Judgment, the Promise of the Hereafter. 
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2315, The Qur-An was sent down by God in Truth: it was not forged by any mortal, It has 
descended in Truth: it was not and has not been falsified or corrupted in the process of being 
communicated to mankind, 


2316, The part of the Prophet was that of a Messenger: he was not responsible if the ungodly 
rejected it. He fulfilled his mission in promulgating and explaining it and leaving it as a legacy to 
the world. 


2317. The marvel is that these parts, revealed at different times and in different circumstances, 
should fit together so closely and consistently as they do, All revelation is progressive, The 
previous revelations were also progressive. Each of them marked a stage in the world's spiritual 
history. Man's mind does not take in more than his spiritual state will have prepared him for. 
God's revelation comes as a light to illuminate our difficulties and show us the way in actual 


situations that arise. 


2318. No one’s belief or unbelief affects the beauty or grandeur of God's revelation. But those 
endowed with spiritual knowledge or insight know at once when they hear God's holy Word, and 
fall down and adore God. Those endowed with knowledge include those who had received previous 
revelations and had kept themselves free from corrupt ideas. 


2319. Those who had received previous revelations find in the Qur-Sn and in the Apostle who 
brought it, the promise of God fulfilled. Those who were spiritually prepared for it found in the 
same way the satisfaction of their spiritual yearnings: to them, also, God’s promise was seen to be 
fulflied, a 
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2320. A feeling of earnest humility comes to the man who realises how, in spite of his own 
unworthiness, he is brought, by God’s Mercy, into touch with the most sublime Truths. Such a man 
is touched with the deepest emotion, which finds its outlet in tears. 

2321. Cf. vii. 180, Rahman describes one of the attributes of God,—His Grace and Mercy 
which come to the sinner even before he feels conscious of the need of it,—the preventive Grace 
which sayes God’s servants from sin, Seen. 19toi.1. God can be invoked, either by His simple 
fame! which includes all attributes, or in the highest SOft philosophy, rises above all attributes, or 
by one of the names implying the attributes by which we try to explain His nature to our limited 
understanding. The attribute of Mercy in Rahman was particularly repugnant to the Pagan Arabs 
(see xxv. 60, and xxi, 36); that is why special stress is laid on it in the Qur-an. 

2322, These Beautiful Names of God are many. For tasbth purposes a list of 99 is made out in 
Hadith literature: that in Tirmizt is considered authoritative. Qadhi Mubammad Sulaiman has 
published an Urdu monograph on the subject, published by the Daftar Rahmatun-lil-‘Alamin, 
Patiala, 1930. Those who wish to see a poetic Commentary on the names in the form of stories in 
English may consult Sir Edwin Arnold's Pearls of the Faith, Sir Edwin's stories are of unequal 
merit, but a fine example is furnished by No. 4, al-Malik, ‘‘ The King "'. 

2323, Cy, vii. 205. All prayer should be pronounced with earnestness and humility, whether it is 
congregational prayer or the private outpouring of one’s own soul, Such an attitude is not 
consistent with an over-loud pronunciation of the words, though in.public prayers the standard 
of permissible loudness is naturally higher than in the case of private prayer. In public prayers, 
of course, the azn or call to prayer will be in a loud voice to be heard near and far, but the chants 
from the Sacred Book should be neither so loud as to attract the hostile notice of those who do 
not believe nor so low in tone as not to be heard by the whole congregation. 

* "9324. A first step towards. the understanding of God's nature is to clear our mind from 
superstitions, such as that God begot a son, or that He has partners, or that He is dependent ypon 
other beings to protect Him from harm'and humiliation, We must realise that He is the One and 
Only Reality; His greatness and glory are above anything we can conceive; but using our highest 
spiritual ideas, we must declare forth His greatness and glory. 

The Sra began with singing the glory and praises of God: it ends or the same note, concluding 
the argument. The next Sra takes up the same theme from ancther point of view,'and opens 
with the same note, “ Praise be to God”, Pee 


c. 133.) ‘997 (Intro. S. xver1. 
INTRODUCTION TO SURA XVIII (Kah/). 


‘ "It has been explained in the Introduction to S. xvii how the five ‘Stras xvii to 
xxi develop the theme of the individual soul’s spiritual history, and how they ft into 
the general scheme of exposition. rs 


This particular Meccan Sfira may be called a lesson on the brevity and mystery 
of Life. -First there is the story of the Companions of the Cave who slept therein for 
a long period, and yet thought they had been there only a day or less. Then there is 
the story of the mysterious Teacher who shows Moses how Life itself is a parable, 
And further there is the story of Zul-qarnain, the two-horned one, the powerful ruler 
of west and east, who made an iron wall to protect the weak against the strong, 
The parables refer to the brevity, uncertainty, and vanity of this life; to the many 
paradoxes in it, which can only be understood by patience and the fulness of 
prec and to the need of guarding our spiritual gains against the incursions 
of evil. 


Summary. 


The Qur-&n is a direction and a warning. This life is brief and subject to 
vicissitudes. Our ideas of Time are defective, as shown in the story of the Companions 
of the Cave, who had faith, truth, patience, and other virtues. But their life was 
a mystery that can be fathomed but by few (xviii, 1-22, and C, 133), 

Knowledge is for God: be on your guard against idle conjectures and cock-sure 
hopes. Learn from the Qur-fn. Parable of the man who is puffed up with this 
world’s goods and is brought to nought (xviii. 23-44, and C, 134), 

This life is uncertain and variable: goodness and virtue are better and more 
durable. For the Day of Reckoning will come, with its Mercy and its Wrath 
(xviii, 45-59, and C, 135). 

Moses in his thirst for knowledge forgot his limitations. Patience and faith 
were enjoined on him, and he understood when the paradoxes of Life were explained 
(xviii. 60-82, and C. 136). 

Zul-garnain had a wide dominion: he punished the guilty and rewarded the 
good: he protected the weak from the lawless: but he had faith, and valued the 
guidance of God. God is One, and His service is righteousness (xviii, 83-110, 
and C, 137), . 


C. 133,—-The Book of Revelation gives straight 
(xviii. 1-22.) Directions to make our lives straight,— 
To warn us against Evil and guide us 
To the Good everlasting. Teach the Truth 
But fret not about men rejecting it. 
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Shows how God works wonders beyond 
- Our fathoming ; how Faith is a sure 
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Time itself works God’s Plan 
Before we know how it passes; 
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.2325, See n. 2324 to xvii. 111, ‘The theme of the last Stra, that God is good and worthy of 
all praise from His creatures, to whom He has granted a clear revelation, is continued in this SOra. 
The spirit of man makes gradual progress upwards, through the grace and mercy of God. 


2326, Some people's idea of a Sacred Book is that it should be full of mysteries—dark corners, 
ambiguous expressions, words so far removed from human speech that they cover anything or 
nothing. Pagan oracles were couched in language which suggested one meaning to the hearer and 
claimed to have the very opposite meaning in the light of events which actually happened 
subsequently. They were distinctly crooked, not straight. In the next verse the word “ Straight” 
(qaiyim) is used to characterize the Qur-an, in contrast to this word “crooked” (‘iwaj). See also 
xix, 36, n, 2488, 


2327, Qatyim: straight, that which has no bends and no corners to mystify people, that which 
speaks clearly and unambiguously, that which guides to the right path. Cy. ix. 36, where the 
adjective is used fora straight usage, in contrast to usages which tend to mystify and deceive 
people, The Qur-dn is above all things straight, clear, and perspicuous Its directions are plain 
for everyone to understand. Any book that deals with the highest mysteries of spiritual life must 
necessarily have portions whose full meaning is clearer to some minds than to others not so well 
prepared, But here there is nowhere any mystification, any desire to wrap up things in dark 
sayings repugnant to human reason. God's purpose is to give clear warning of spiritual dangers 
and lead up to the highest bliss, 


2328, The “ Reward” is not a material thing, or limited by time or space. It is a state of bliss, 
Cf. Milton’s “The mind is its own seas and in itself can make a Heaven of Hell, a Hell of Heaven” 
(P. We. i, 254-55), 
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2329. The warning is not only needed for those who deny God or deny His Message, but also for 
those whose false ideas of God degrade religion in supposing that God begot a son, for God 1s One 
and is High above any ideas of physical reproduction. 


2330. The attribution of a son “ begotten” to God has no basis in fact or in reason. It is only 
a “word” or “saying” that issues out of their mouths. It is not even a dogma that is reasoned out 
or can be explained in any way that is consistent with the spiritual nature of God. 


2331. In a reasonable world the preaching of a reasonable Faith like that of Islam would win 
universal acceptance. But the world is not altogether reasonable. It caused great distress to the 
unselfish Preacher of Islam that his Message met with so much opposition. He wanted to point the 
way to salvation, He only got, in the Meccan period, abuse from the chiefs of the Meccans—abuse 
and persecution, not only for himself but for the Truth which he was preaching. A heart less stout 
than his might have been appalled at what seemed the hopeless task of reclaiming the world from 
falsehood, superstition, selfishness, wrong, and oppression, He is here consoled, and told that 
he was not to fret himself to death: he was nobly doing his duty, and, as after-events showed, the 
seed of Truth was already germinating, although this was not visible at the time. Besides, these 
“chiefs” and "leaders" were only strutting in false plumes; their glory was soon to fade for ever. 


2332. This world’s goods—, worldly power, glory, wealth, position, and all that men scramble 
for—are but a fleeting show. The possession or want of them does not betoken a man’s real value 
or position in the spiritual world, the world which is to endure. Yet they have their uses. They 
test a man's sterling quality. He who becomes their slave loses rank in the spiritual world. He 
who uses them if he gets them, and does not fall into despair if ‘he does not get them, shows his 
true mettle and quality. His conduct proclaims him. 
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2334, A wonderful story or allegory is now referred to. Its lessons are; (1) the relativity” of 
® ‘Time, (2) the unreality of the position of oppressor and oppressed, persecutor and persecuted, 
on this earth, (3) the truth of the final Resurrection, when true values will be restored, and (4) the 
potency of Faith and Prayer to lead to the Right. Wonderful though’ ee things a seem to 
be, they happen every day on God’s earth! 

2335. The unbelieving Quraish were in the habit of putting posers to. the holy Propel quax 
tions which they got from Christians and Jews, which they thought the. Prophet would be unable 
to answer. in this way they hoped to discredit him. One of these questions was about the 
floating Christian legend of the Seven Sieepers of Ephesus, ‘The Prophet not only told them the 
main story but pointed out the variations that were current, and rebuked men for disputing about 
such details (xviii. 22). Most important of all, he treated the story (under inspiration) as a parable, 
pointing to spiritual lessons of the highest value. This is Revelation in the highest sense of the term, 
The story is recapitulated in n. 2337 below. a ” 


2336. Ragimealnscription. So interpreted by the Jalalain, and the majority of Commentators 
agree, See n. 2337, below. Others think it was the name of the dog: see xviii, 18, and n. 2350 
below. 


2337, The bare Christian story (without the spiritual lessons taught in the Qur-dn) is told in 
Gibbon's Decline and Fall of the Roman Empire (end of chapter 33). In the reign of a Roman 
Emperor who persecuted the Christians, seven Christian youths of Ephesus left the town and hid 
themselves ina cave in a mountain nearby. They fell asleep, and remained asleep for some 
generations or centuries, When the wall which seated up the cave was being demolished, the youths 
awoke. They still thought of the world in which they had previously lived. They had no idea of the 
duration of time. But when one of them went to the town to purchase provisions, he found that the 
whole world had changed. The Christian religion, instead of being persecuted was fashionable : in 
‘fact it was now the State religion. His dress and speech, and the money which he brought, seemed 
to belong to another world, This attracted attention. The great ones of the land visited the Cave, 
and verified the tale by questioning the man's Companions. 

When the story became very popular and circulated throughout the Roman Empire, we may 
well suppose that an Inscription was put up at the mouth of the Cave, See verse 9 and n. 2336, 
This inscription was probably to be seen for many years afterwards, as Ephesus. was a famous 
city on the west. coast of Asia Minor, about‘forty to fifty miles south’ of Smyrna. Later on, the 
Khalifa Wathiq (842-846 A.D.) sent an expedition to: examine and édentify the locality, as he did 
about the Zul-Qarnain barrier in Central Asia (Appendix VII at theend of this Stra): 

A popular story circulating from mouth to mouth would necessarily be vague as to dates and 
vary very much in details, Somewhere about the 6th century A.D. a Syriac writer reduced it to 

writing. He suggested that the youths were seven in number; that they went to sleep in the reign 
of the Emperor Decius (who reigned from 249 to 251 A.D., and who was a violent persecutor of 
Christianity); and that they awoke in the reign of Theodosius Il, who reigned from 408 to 450 A.D. 
In our literature Decius is known as Dagyanbs (from the adjectival Latin form Decianus), and the 
name stands asa symbol of injustice apd oppression, and also of things old-fashioned and out-of 
date, as res Dictane’ must have been two of three centuries after Decius. + 
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2338. The youths hid in the cave, but they trusted in God, and ‘made over their whole case to 


Him in prayer. Then they apparently fell asleep, and knew nothing of what was happening i in 
the world outside. 


' 2339. Drew (a veily over they ears: iv, sealed their ears, so that they heard nothing. As they 
were in the Cave they saw nothing, So they were completely cut off from the outer world. It was 
as if they had died, with their knowledge and ideas remaining at the point of time when they had 
entered the Cave. It is as if a watch stops at the exact moment of some accident, and any one 
taking it up afterwards can precisely fix the time of the accident. 


2340. Roused them: or raised them up from their sleep or whatéver condition they had fallen 
into (xviii. 18), 80 that they began to perceive the things around them, but only with the memories 
of the time at which they had ceased to be in touch with the world. 


2341, When they awoke to consciousness, they had lost all count of time Though they had all 
entered together, and Jain together in the same place for the same length of time, their impressions 
of the time they had passed were quite different. Time is thus related. to our own internal 
experiences. We have to learn the lesson that men as good as ourselves may yet differ as to their 
reactions to certain facts, and that in such matters disputes are unseemly. It is best to say, “ God 
knows best” (xviii, 19). 


2342, Their Faith carried them higher and higher on the road to Truth, Faith is cumulative, 
Each step leads higher and higher, by the grace and mercy of God. 


2343. So that they were not afraid to speak out openly, and protest the truth of the Unity 
which they clearly saw in their own minds and hearts. 
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2344. We may suppose them to have taken their stand and made a public protest before they 
betook themselves to the Cave (xviii. 16). The story really begins at xviii. 13, and the verses 
xviii, 912 may be considered as introductory. As the emphasis is on spiritual lessons, the facts 
stated in the introductory part are passed over lightly in the story. 

2345. Besides the heathen gods, the cult of the Emperors also became fashionable in the 
Roman Empire in the first three centuries of the Christian Era. The statue of Diana (Artemis) 
at Ephesus had been one of the wonders of the ancient world. The city was a great seaport 
and the capital of Roman Asia. We may therefore imagine how the heathen cults must have 
flourished there. St. Paul spent three years preaching there, and was mobbed and assaulted, and 
compelled to leave (Acts, xix. 1—41), 

2346. That is,‘do not be afraid of anything: put your whole case in the hands of God: at 
present you are being persecuted; he will solve your difficulties and give you ease and comfort’, 
The public protest ends at verse 15, In verse 16 they are taking counsel among themselves. 
After they go into the Cave, verse 17 introduces us to the scene where they are lying in the midst 
of the Cave in tranquil confidence in God. 

2347, In the latitude of Ephesus, 38° north, #.e. well above the sun's northern declination, a 
cave opening to north, would never have the heat of the sun within it, as the sunny side would be 
the south. If the youths lay with their faces to the north, ie, towards the entrance of the Cave, 
the sun would rise on their right side, declining to the south, and set on their left side, leaving them 
cool and comfortable. 


733 [S. xv. 17-19, 


It set, turning away " 2° srr4 
From them to the left, Sephet Sate Bers 
While they lay in the open oo 

Space in the midst “Abak sis (3225 


Of the Cave, Such are 
Among the Signs of God: ‘) silceays 


‘He whom God guides ** £ 9% 9% 9650 
Is rightly guided; but he eel au! MEY. : 


Whom God leaves to stray,-~~ , : 
For him wilt thou find J God CM th 2s 


ad 


No protector to lead him Ed 9 Elbe 4 
To the Right Way. O tOntssA ys 4) & 
SECTION 3. 
18. Jilhou wouldst have deemed G 3 a KERN of 9 ; 
them” his) sas St 2 Su 


Awake, whilst they were asleep, Five cigs 97 49359 FOAts 
And We turned them : ebtets sgigsl lk Made : 5 
On their right and on 4 ig y <i, 

Their left sides: their dog” es Lasebs Jes 


Stretching forth his two fore-legs Zas 

On the threshold: if thou bile eslbly 
Hadst come up on to them, 4 
Thou wouldst have certainly SNe ey 
Turned back from them in flight, Ay 29,9 
‘And wouldst certainly have been Joes 5 


Filled with terror of them.” 


19. Such (being their state), 9 ao 4) Bale o 
We raised them up (from sleep), sf yea Ata) rons OY 555-1 
That they might question®” 


Each other. Said one of them, ABE OF 


2348. The youths, having faith and trust in God, found safety and refuge in the Cave, They 
were protected from the persecution and violence of the heathen. Their prayer (xvili, 16) was heard. 





2349, Perhaps their eyes were open, even though their senses were sealed in sleep. They 
turned about on their sides as men do in sleep. 


2350, The name of their dog is traditionally known as Qitmir, but see n. 2336 above. 
2351, This graphic picture of the sleepers explains the human mechanism by which their safety 
was ensured by God from their Pagan enemies. 


2352, ‘This is the point of the story. Their own human impressions were to be compared, each 
with the other. They were to be made to see that with the best goodwill and the most 
honest enquiry they might reach different conclusions; that they were not to waste their time 
in vain controversies, but to get on to the main business of life; and that God alone had 
full knowledge of the things that seem to us so strange, or inconsistent. or inexplicable, or 
that produce different impressions on different minds. If they entered the Cave in the morning 
and woke up in the afternoon, one of them might well think they had been there only a 
few hours—only part of a day. This relative or fallacious impression of Time also gives us an 
inkling of the state when there will be no Time, of the Resurrection when all our little impressions 
of this life will be corrected by the final Reality. This mystery of Time has puzzled many con- 
templative minds. Cy. “Dark time that haunts us with the briefness of our days" (Thomas Wolfe 
in “ Of Time and the River"). 
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2353, They now give up barren controversy and come to the practical business of life.’ But 
their thoughts are conditioned by the state of things that existed when they entered the Cave. ‘The 
money they carried was the money coined in the reign of the monarch who persecuted the Religion 
of Unity and favoured the false cults of Paganism. : 


2354, Best food: i.e., purest, most wholesome, perhaps also most suitable for those who rejected 
idol! worship, i¢., not dedicated to idols, For they still imagined the world in the same state in 
which they had known it before they entered the Cave. 

' 2355. They think that the world had not. changed, and that the fierce persecution they knew 
was still raging, under which a man had to pay by his life for his religious faith, if he could not 
conform to Pagan worship. 


2356, That is, never reap the spiritual good which your knowledge, instruction, and experience 
entitle’ you to attain. To become a renegade, to give up the Truth which you have won, simply 
on account of the fear of men, is the most despicable form of cowardice, and would rightly close 
the door of salvation if strict justice were to be done. But even then God's Mercy comes to the 
cowards aid so long as the door of repentance is open. : 


2357.. Thus: in this way, by these means, i.e., by the sending out of one of the Sleepers with the 
old money to the town to buy provisions. His old-fashioned dress, appearance, and speech, and the 
old uncurrent money which he brought, at once drew the attention of people to him. When they 
learnt his story, they realised that God, Who can protect ,His servants thus and raise them up 
from sleep after such a long time, has power to raise up men for the Resurrection, and that His 
promise of goodness and mercy to those who serve Him is true‘and was exemplified in this striking 
way. Onthe other hand, to the men of the: Cave themselves, it became clear that God can change 
the situation before we are aware, and our hope, in-Him:is not futile, and-that even when we are 
on the brink of despair, a revolution is surely working in the world before the world. itself. realises it. 
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2358. The perversity of man 1s such that aS soon as ever a glimpse of truth becomes manifest, 


men fall into controversies about it. 


in the Cave, but they wisely left the matter and attended to the urgent business of therr lives, 
as to the significance of the event: 


townsfolk could not agree 
details. What sort of a memorial should they 
The place of worship was built. 
explained in the Qur-an, 


The Sleepers could not judge about the duration of their stay 


The 
they fell to discussing immaterial 
raise ?~a house or a place of worship or a tablet? 


But the real significance of the spiritual meaning was missed until 


2359, The controversy in after ages raged about the number of the Sleepers: were they three or 


five or seven? People answered, 


not from knowledge, but from conjecture. 


Gibbon’s version, 


which has now become best known, makes the number of Sleepers seven. The point was imma- 


terial; the real point was the spiritual lesson. 


2360, The true significance of the story is 
details, which are not in their knowledge, 


known only to a few. Most men discuss futile 


2361, It is unprofitable to enter such immaterial controversies and many others that have bee1 


waged about Religion by shallow men from time immemorial. 


knowledge from experience that matters, we 
brought to listen to God's Truth. 


Yet, if there is a matter of clea 
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2362, Vulgar story-mongers as such know little of the true significance of stories and parable 


We have a clearexpasition inthe Qur-in. Wh 


at need is there to go into details of the number 


men in the Cave, or of the time they remained there? 


S, xvirt. 23-25.] 736 [C. 134. 


C. 134.—True knowledge is with God alone. 
(xviii. 23-44.) We are not to dispute on matters 
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The man who piles up wealth 
And is puffed up with this world’s goods, 
Despising those otherwise endowed, 
Will come to an evil end, 
For his hopes were not built on God. 
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2363, Verses 23 and 24 are parenthetical, We must never rely upon our own resources so much 
as to forget God. If by any chance we do forget, we must come back to Him and keep Him in 
remembrance, as did the Companions of the Cave, 


2364, In geometry the perfect circle is an ideal. Any given circle that we draw is not so perfect . 
that we cannot draw one closer tothe ideal. Soin our life, there is always the hope of drawing 
closer and closer to God. 


2365, This verse should be read with the next verse, In the floating oral tradition the duration 
of time in the Cave was given differently in different versions. When the tradition was reduced to 
writing, some Christian writers (¢.g., Simeon Metaphrastes) named 372 years, some less, In round 
numbers 300 years in the solar Calendar would amount to 309 in the lunar Calendar. But the next 
verse points out that all these are mere conjectures; the number is known to God alone, 

The authority on which Gibbon relies mentions two definite reigns, that of Decius (249-251 A.D) 
and that of Theodosius JJ (408-450 A.D.). Taking 250 and 450, we get an interval of 200 years, But 
the point of the story does not lie in the name of any given Emperor, but in the fact that the 
beginning of the period coincided with an Emperor who persecuted: the Emperor's name at the 
end of the period may be taken as approximately correct, because the story was recorded within 
two generations afterwards. One of the worst Emperors to persecute the Christians was Nero who 
reigned from 54 to 68. If we took the end of his reign (A.D. 68) as the initial point, and (say) 440 
A.D, as the final point, we get the 372 years of Simeon Metaphrastes. But none of these writers 
knew any more than we do. Our best course is to follow the Quranic injunction, ‘‘ Say, God knows 
best how long they stayed” (xviii. 26). There is also a rebuke implied: ‘do not imitate these 
men who love mischievous controversies!’ After all, we are given the narrative more as a etl 
than as a story. 


737 [S. xvurr. 26-28, 
26. Say: “ God knows best J 
How long they stayed: “By Bal ay mi He 


With Him is (the knowledge 

Of) the secrets of the heavens OB'AIS ithe a 

And the earth: how clearly pools : 
Poel's ye 


ie sees, ponte He hears 
verything They have no + u% 9 9 
Berges 
+ ~ % ® 
aractee-by 


protector” 
Other than Him; nor does 
He share His Command 


With any person whatsoever,”*” 


27. And recite (and teach) 
What has been revealed 
To thee of the Book 
Of thy Lord: none 
Can change His Words,™ 
And none wilt thou find 
As a refuge other than Him. 


‘ r 
NG St5-re 
a4 $e 
‘Sele 
i, Ay 4 old x] 
me oe? TERS y 
O04: 
es Bh 455 See 5055 
28. And keep thy soul content 99979, 94 
ae ry wie call SCAM Ori, vapel-ra 
n their Lord morning wat 4 
And evening, tie psi 3s “aL ies 
His Face; and let not 4 B32 4% oN 6427/29 998 
Thine eyes pass beyond them, WE auE we 9 Aa Che 
Seeking the pomp and glitter 4 “aes Brae, i . b3 ‘, 
5) ee 


Of this Life; nor obey ay 2 uf 
Any whose heart We 


“Nes 44s, 
Have permitted to neglect ac\s Gakic A bs 33 


| 
The remembrance of Us, | Pay i ace , 
| ‘i , = 


One who follows his own 








2366. Who are ‘they’ in this sentence? They may be the Companions of the Cave, for they 
put themselves under the protection of God, and disowned all attribution of partners to Him. Or 
“they " may refer to the people in general who go wrong and become “ Mushriks", ie. attribute 


imaginary partners to God, 


2367. In His Command: i-., in God’s government of the world, or in His Judgment on thé 
Day of Judgment. 


2368. His Words: His Commands, Decrees, Orders, 


2369, Cy. vi. 52, and n, 870, The true servants of God are those whose hearts are turned to Him 
morning, noon, and night, and who seek not worldly gain, but God's Grace, God's own Self, His 
Presence and nearness. “Face” is the symbol of Personality or Self. Even if they are poor in this 
world’s goods, their society gives far more inward and spiritual satisfaction than worldly grandeur 


or worldly attractions. 


S. xvitr, 28-31.] 
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2370. For those’ who stray from God's path, God's Grace is ever anxious: it seeks to reclaim 
them and bring them back to the path, If such a one resists, and follows his own lusts, a point is 
reached when his case becomes hopeless. God's Grace does not then reach him, and he is abandoned 
to his pride and insolence. Beware of following the apna or advice of such a one or aching 
‘his society, or hankering after his wretched idols. ' 


2371. Our choice in our limited Free-will involves a corresponding personal responsibility. We 
are offered the Truth : again and again is it pressed on our attention, If we reject it, we must take 
all the terrible consequences which are prefigured in the Fire of Hell. Its flames and roof will 
completely enclose us like a tent. Ordinarily there is water to quench the heat of thirst: here the 
only drink will be like molten brass, thick, heavy, burning, sizzling. Before it reaches the mouth of 
the unfortunates, drops of it will scald their faces as it is poured out. 


2372. The fighteous wilt be rewarded, as has been said again and again, beyond their merits. 
Not a single good deed of theirs will lose its reward, and the mercy of God will blot out their sins, ° 
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33. Each of those gardens 
Brought forth its produce, 
And failed not in the least 
Therein: in the midst 
Of them We caused 
A river to flow. 


3+. (Abundant) was the produce 
This man had: he said 
To his companion, in the course 
Of a mutual argument: 
“More wealth have 1 
Than you, and more honour 
And power in (my following 
Of) men.” 7” 


2373 Heaven is figured by all the pictures of ease and comfort which we can imagine in our 
present state: Gardens; perpetual springs of crystal water, which we can see asin a landscape 
from above; the finest and most costly ornaments: the most beautiful clothes to wear; green is the 
colour mentioned, because it is the most refreshing to the eye, and fits in well with the Garden; the 
wearer takes the choice of fine silk or heavy brocade; and for rest and comfort, high thrones of 
dignity on which the blessed ones recline. 


2374. This picture is in parallel contrast to the picture of Misery in the last verse, 


2375, Here is a simple parable of the contrast between two men. One was purse-proud, and 
forgot that what he had was from God, by way of a trust and a trial in this life. The other 
boasted of nothing: his trust was in God. The worldly wealth of the first was destroyed, and he 
had nothing left, The second was the happier in the end. 


2376. The two men began to compare notes, The arrogant one was puffed up with his 
possessions, his income, and his large family and following, and thought in his self-complacency 
that it would last forever. He was also wrong in looking down on his Companion, who, though 
less attluent, was the better man of the two. 


S. x¥n1. 35-39.) 
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36. “Nor do I deem 
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Will (ever) come: 
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To my Lord, I shall 
Surely find (there) 
Something better in exchange, 


37, His companion said to him, 
In the course of the argument 
With him: ‘ Dost thou deny 
Him Who created thee 
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2377, It was not wealth that ruined him, but the attitude of his mind. He was unjust, not so 
much to his neighbour, as to his own soul. In his love of the material, he forgot or openly defied 
the spiritual, As verse 37 shows, he took his companion with him, to impress him with his own 
importance, but the companion was unmoved. 

2378. Hete comes out the grasping spirit of the materialist. In his mind “better” means more 
wealth and more power, of the kind he was enjoying in this life, although in reality, even what he 
had, rested on hollow foundations and was doomed to perish and bring him down with it. 

2379, ‘The three stages of man’s creation: first dust, or clay, itself created out of nothing, and 
forming the physical basis of his body; then, out of the produce of the earth as incorporated in the 
parents’ body, the sperm-drop (with the corresponding receptive element); and then when the 
‘different elements were mixed in due proportion, and the sou! was breathed into him, the fashioned 
man, Cf. 1xxxvii, 2, and xv 28-29, 

2380. The companion’s argument divides itself into five parts. (1) He remonstrates against the 
proud man denying God. (Z) He, from his own spiritual experience, proclaims that God is One 
and that He is good. (3) He points out to him the better way of enjoying God's: gifts with 
gratitude toHim. (4) He expresses contentment and satisfaction in God's dealings with him. (5) He 
gives a warning of the fleeting nature of this world’s goods and the certainty of God's punishment 
for inordinate vanity. ; 
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2381. The punishment was that of thunderbolts (husbanan), but the general meaning of the word 
includes any punishment by way of a reckoning (h1sa0), and I think that an earthquake is also 
implied, as it alters water-courses, diverts channels underground, throws up silt and sand, and 
covers large areas with ruin, as happened in the Bihar earthquake of 1934, 


2382, “ Fruits", “spent”, “twisting of the hands", should all be understood in a wide 
metaphorical sense, as well as the literal sense, He had great income and satisfaction, which were 
all gone. What resources he had lavished on his property! His thoughts had been engrossed on it; 
his hopes had been built on it; it had become the absorbing passion of his life. If he had only 
looked to God, instead of to the ephemeral goods of this world! 


2383, In this case, in his mind, there was his own Self and his Mammon as rivals to God! 


2384. He had built up connections and obliged dependants, and was proud of having: his 
“ quiver full", But where were all things when the reckoning came? He could not help himself; 
how could others be expected to help him? 


S. xvirt. 44-46.) 742 C. 135. 


44, There, the (only) protection comes bushy 1s ’ 
From God, the True One. poat A SMS 0 
He is the Best to reward, 2 4 zs 
And the Best to give success.”* © Gis S35 ie RS 56 & 
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Of Deeds. Pride is the root of Evil, 
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Evil ones in preference to God? Let us accept 
Truth, for though Falsehood may flourish 
For a time, it must perish in the end. 
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2385. All else is vanity, uncertainty, the sport of Time. ‘The only hope or truth is from God, 
Other rewards and other successes are illusory: the best Reward and the best Success come 
from God. 

2386. Rain-water is a good thing in itself, but it does not last, and you can build no solid 
foundations on it. It is soon absorbed in the earth, and produces the flourishing appearance of 
grass and vegetation—for a time: Soon these decay, and become as dry stubble, which the least 
wind from any quarter will blow about like a thing of no importance. The water is gone, and so 
is the vegetation to which it lent a brave show of luxuriance temporarily, Such is the life of thts 
world, contrasted with the inner and real Life, which looks to the Hereafter. God is the only 
enduring Power we can look to, supreme over all. 


2387, Other things are fleeting: but Good Deeds have a lasting value in the sight of God, They 
are best as (or for) rewards in two ways: (1) they flow from us by the Grace of God, and are them- 
selves rewards for our Faith; (2) they become the foundation of our hopes for the highest spintusl 
rewards in the Hereafter. 
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2388. On the Day of Judgment none of our present landmarks will remain, 


2389. We shall stand as we were created, with none of the adventitious possessions that we 
collected 1n this Ife, which will all have vanished, 


2390, ‘The sceptics will now at length be convinced of the Reahty which will be upon them, 


2391, Personal responsibility, for all deeds in this life will then be enforced, But it will be done 
with perfect justice. Expressed in the forms of this world, it will amount to a clear statement of alls 
we did inthis life; the record will be put before us to convince us, As it will bea perfect record, 
with no omissions and no wrong entries, it will be perfectly convincing. Where there is punish. 
ment, it has been earned by the wrong-doer's own deeds, not imposed on him unjustly, 


S, xvri1. 50-52.) 744 
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2392, Cy. ii. 34, where the story is told of the fall of mankind through Adam, Here the point is 
referred to in order to bring home the individual responsibility of the erring soul, ‘Iblis is your 
enemy ; you have been told his history ; will you prefer to go to him rather than to the merciful God, 
your Creator and Cherisher? What a false exchange you would make!’ 


2393. Cf. vi. 100, n. 929, 


2394, Satan's progeny : we need not take the epithet literally. All his followers are his progeny : 
even the evil thoughts born in man out of Satan's influence are Satan's progeny, 


2395. Out of the limited free-will that man has, if he were to choose Evil instead of Good, Satan 
instead of God, what a dreadful choice it would he! It would really be an evil exchange. For man 
is God’s creature, cared for and cherished by Him. He abandons his Cherisher to become the slave 


of his enemy ! 
2396. God wants man’s good : how can He take Evil for His partner? 


2397, Some Commentators construe: “And We shall make a partition between them”: ée,, the 
Evil ones will not even be seen by their misguided followers, much as the latter may go on calling 


on them. 


. 945 (S. xvint. 53-56, 
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2398 If men had not cultivated the habit of contention and obstinacy, they would have found 
that the parables and similitudes of Scripture had fully met their difficulties, and they would gladly 
have obeyed the call of God. 


2399, But man’s obstinacy and contrariness asks or calls for a repetition of what happened to the 
wicked and those who rejected Faith in ancient times. Out of curiosity, or by way of challenge, 
they seem to court the Punishment and ask that it be brought to pass at once, But it will come 
soon enough, and then they wili tink it too early! C/ xiii 6 and n. 1810. 


2400. The men of God are not sent to humour us with dialectics or satisfy the vulgar curiosity 
for miracles or dark unusual things. There is no ‘“‘crookedness" (xviii. 1) in their preaching, They 
come to preach the Truth,—not in an abstract way, but with special reference to our conduct. They 
give us the good news of salvation lest we despair in the presence of Sin, and to warn us clearly of 
the dangers of Evil. Vain controversies about words only weaken their mission, or tum it into 
ridicule, The ungodly have a trick also of treating the earnest preaching to them itself as a jest and 
tidiculing it. 


S$. xvi. 57-59.) 746 jC, 136 
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Time, beyond which™” they 
Will find no refuge. 


59. Such were the populations 
We destroyed when they 4) 2 Si GBS B\ip a4 
Committed iniquities ; but 


We fixed an appointed time | bles 245) Whee 4 IG é 





For their destruction. 


C. 136.—Moses was up against mysteries 
(xviii, 60-82.) Which he wanted to explore. He searched 
Out a man endued with knowledge 
Derived from the divine springs from which 
Flow the paradoxes of life. He is shown 
Three such paradoxes and how human 

















2401. Considering the power of sin, and how it gets hold of the hearts of men, and considering all 
the wrongs that men have done. it is the height of folly and injustice on their part to turn away from 
warnings which are given expressly for their good. But a stage of callousness is reached, when, by 
their own choice, they have rendered themselves impervious to God's Grace At that stage a veil is 
put over their hearts and they are left alone for a time, that they may commune with themselves 
and perhaps repent and seek God's Mercy again. If they do not, it is their own loss, See next 
verse. 

2402. Min diini-hi : should we take the pronoun to refer to ‘‘the appointed time,” or to ‘your Lord,” 
mentioned at the beginning of the verse? Most Commentators take the former view, and I have 
translated accordingly. But I agree with those who take the latter view, and the better translation 
would be: “But they have their appointed time, and except with God, they will find no refuge.” 
That means that even cluring the period allowed them, when they are lef tto wander astray as they 
have rejected God's Grace, God’s Mercy is open to them if they will repent and return, but nothing 
but God’s Mercy can save them. 

2403, The instances of exemplary Punishment in former times were also subject to this rule, that 
God gives plenty of rope to the wicked, in case they might turn, repent, and obtain His Mercy. 


C. 136.) 747 [S. xvi. 60-61, 


Impatience is inconsistent with their true 
Understanding. The highest knowledge 
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With Faith, to apprehend something 

Of the purpose of the All-Wise God. 


SECTION 9, 
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2404. This episode in the story of Moses is meant to illustrate four points. (1) Moses was 
learned in all the wisdom of the Egyptians Even so that wisdom did not comprehend everything, 
even as the whole stock of the knowledge of the present dav, in the sciences and the arts, and in 
literature, (if it could be supposed to be gathered in one individual), does not include all knowledge, 
Divine knowledge, as far as man is concerned, is unlimited. Even after Moses received his divine 
mission of Apostleship, his knowledge was not so perfect that it could not receive further additions. 
(2) Constant effort is necessary to keep our knowledge square with the march of time, and such effort 
Moses is shown to be making. (3) The mysterious man he meets (xviii, 65 and n. 2411), to whom 
Tradition assigns the name of Khi:4r (literally, Green), is the type of that knowledge which is ever 
green, fresh, and flourishing, ever in contact with life as it is actually lived, and not merely crystallis- 
ed in bocks or second-hand sayings The second kind of knowledge has its uses, but is only a 
stepping-stone to the first kind of knowledge, which is true knowledge and which is from God 
direct (xviii. 65), (4) There are paradoxes in life; apparent losi may be real gain; apparent cruelty 
may be real mercy; returning good for evil may really be justice and not generosity (xviii. 79-82), 
God's wisdom transcends all human calculation 


2405. The most probable geographic! location .if any is required in a story that is a parable) is 
where the two armsof the Red Sea join together, riz, the Gulf of ‘Aqaba and the Gulf of Suez. They 
enclose the Sinai Peninsula, in which Moses and the Israelites spent many years in their wanderings. 
There is also authority (see BaidhAwt's note) for interpreting the two seas as the two great streams of 
knowledge, which were to meet in the persons of Moses and Khidbr. 


2406. Huqub means a long but indefinite space of time Sometimes it is limited to 80 years, 


2407, Literally,'the Junction of (the space) between the two,’ ¢ e., the point at which the two 
seas were united. 

2408. Moses was to go and find a servant of God, who would instruct him in such knowledge as 
he had not already got. He was to take a fish with him, The place where he was to meet his 
mysterious Teacher would be indicated by the fact that the fish would disappear when he got to 
that place. The fish is the emblem of the fruit of secular knowledge, which merges itself in divine 
knowledge at the point where human intelligence is ready for the junction of the two. But the mere 
merger of secular knowledge does not in itself produce divine knowledge. The latter has to be sought 


patiently, 
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2409, When they came to the Junction of the Seas, Moses forgot about the fish, and his atten- 
dant forgot to tell him of the fact that he had seen the fish escaping into the sea in a marvellous 
way, They passed on, but the stages now became heavier and heavier, and more fatiguing to 
Moses So when our old knowledge is exhausted, and we come to the brink of new knowledge, we 
have a feeling of strangeness, heaviness, and difficulty, especially when we want to pass the new 
knowledge by and do not make it our own. Some refreshment. even if it bein our old traditional 
way, is required to sustain us, But we must retrace our steps, and seek the accredited repository of 
the knowledge which is our quest. It is our business to seek him out We shall not find him 
without effort. 


2410, The attendant actually saw the fish swimming away in the sea, and yet "forgot" to tell 
his master. In his case the “forgetting” was more than forgetting. Inertia had made him refrain 
from telling the important news. In such matters inertia is almost as bad as active spite, 
the suggestion, of Satan. So new knowledge or spiritual knowledge is not only passed by in 
ignorance, but sometimes by culpable negligence. 


2411. One of Our servanis; his name is not mentioned in the Qur-dn, but Tradition gives it as 
Khidghr. Round him have gathered a number of picturesque folk-tales, with which we are not here 
concerned, “ Khidpr” means “ Green": his knowledge is fresh and green, and drawn out of the living 
sources of life, for itis drawn from God's own Presence. He is a mysterious being, who has to be 
sought out, He has the secrets of the paradoxes of Life, which ordinary people do not understand, 
or understand in a wrong sense, as we shall see further on. The nearest equivalent figure in the 
literature of the People of the Book is Meichizedek or Melchisedek (the Greek form in the New 
Testament), In Gen. xiv, 18-20, he appears as king of Salem, priest of the Most High Godt: he 
blesses Abraham, and Abraham gives him tithes. St Paul allegorises him in his Epistle to the 
Hebrews (v, 6-10 ; vii, 1-10); ‘“‘he was without father, without mother, without descent, having 
neither beginning of days nor end of life". That is.tosay, he appeared mysteriously: neither his 
parentage nor his pedigree is known, and he seems to live for alltime. These qualities are also 
attributed to Khidhr in Musjim tradition. 


749 [S. xvi. 65-69. 
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2412. Khidbr had two special gifts from God: (1) Mercy from His own Presence, and (2) Know- 
ledge from His own Presence. The first freed him from the ordinary incidents of daily human life ; 
and the second entitled him to interpret the inner meaning and mystery of events, as we shall see 
further on. Much could be and has been written about this from the mystic point of view, 


2413. Moses, not understanding the full import of what he was asking, makes a simple request, 
He wants to learn something of the special Knowledge which God had bestowed on Khidhr. 


2414, Khidhr smiles, and says that there will be many things which Moses will see with him, 
which Moses will not completely understand and which will make Moses impatient. The highest 
spiritual knowledge often seems paradoxical to those who have not the key to it. 


2415, Khidhr does not blame Moses. Each one of us can only follow our own imperfect lights 
to the best of our judgment, but if we have Faith, we are saved many false steps. 


2416, Moses has Faith, He adopts the true attitude of the learner to the Teacher, and promises 
to obey in, all things, with the help of God, The Teacher is doubtful, but permits him to follow 
him on condition that he asks no questions about anything until the Teacher himself mentions it 
first. ; 


S. xvii. 70-74,} 


70. The other said: ‘If then 
Thou wouldst follow me, 
Ask me no questions 
About anything until I 
Myself speak to thee 
Concerning it.” 


SECTION 10. 
71. 


iy 


SSo they both proceeded : 
Until, when they were 
In the boat, he scuttled it.” 
Said Moses: “‘ Hast thou 
Scuttled it in order 
To drown those in it ? 
Truly a strange thing 
Hast thou done!” 


_ 72, He answered: “ Did I not 
Tell thee that thou canst 
Have no patience with me?” 


73. Moses said: ‘‘ Rebuke me not 
For forgetting, nor grieve me 
By raising difficulties 
In my case.” 


74, JMElhn they proceeded: 
Until, when they met 
A young man, he slew him. 
Moses said: “Hast thou 
Slain an innocent person 
Who had slain none? 

15 Truly an unheard of thing 

30 Hast thou done!” 


2418 


2417, The explanation follows in xviii, 79. 


2418. ‘The explanation follows in xviii, 80-81, 
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551 [S. xvim 75-79, 
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2419. The inhabitants were churlish. They broke the universal Eastern rule of hospitality to 
Strangers, and thus showed themselves, beyond the pale of ordinary human courtesies. Note that 
they would have been expected to offer hospitality of themselves, unasked, Here Moses and his 
companion actually had to ask for hospitality and were refused point-blank. 

7420, As they were refused hospitality, they should, as self-respecting men, have shaken the 
dust of the town off their feet, or shown their indignation in some way. Instead of that, Khidbr 
actually goes and does a benevolent act, He rebuilds for them a falling wall, and never asks for 
any compensation for it. Perhaps he employed local workmen for it and paid them wages, thus 
actually benefiting a town which had treated him and his companion so shabbily! Moses is 
naturally surprised and asks, “Could you not at least have asked for the cost?” 


2421. The story and the interpretation are given with the greatest economy of words, It would 
repay us to search for the meaning in terms of our own inner and outer experience, 





S. xvi. 79-82.) 952 


I but wished to render it l¢ 9 
Unserviceable, for there was “Ube rerredte 
After them a certain king Fs 944400 4, “sg II%e 
Who seized on every boat piven vel 
By force." 

80. “As for the youth, 9M rae GS, AE 
His parents were people ax CBS ENG Iam 
Of Faith, and we feared G Y4 AT 
That ‘he would grieve them gies ¥ 


By obstinate rebellion 2 wh AY Ok IE 
And ingratitude (to God and O asst Sib cass 


man).”* 
81. ‘So we desired that LIGNIN 99, 24 79 
Their Lord aa give them cabstep 8 Loved AH 
In exchange (a son) Oot” att: txMmUlre 
Better in purity (of conduct) sie $45 als fae 


And closer in affection.” 


2, ‘As ‘for the wall, AVA AD Wa Nt Lee 
It belonged to two youths, Par : india 3-AF 


Orphans, in the Town;- 4%e ary 
There was, beneath it, 668 6659 PAWAO..: 

buried treasure, to which 79 J 7IAG? 
They were entitled; their father ast O65 cass 





2422. They went on the boat, which was plying for hire. Its owners were not even ordinary 
men who plied for trade. They had been reduced to great poverty, perhaps from affluent 
circumstances, and deserved great commiseration, the more so as they preferred an honest calling to 
begging for charity. They did not know, but Khidbr did, that that boat, perhaps a new one, had been 
marked down to be commandeered by an unjust king who seized on every boat he could get—it may 
have been, for warlike purposes. If this boat had been taken away from these self-respecting men, 
they would have been reduced to beggary, with no resources left them. By a simple act of making 
it unseaworthy, the boat was saved from seizure. The owners could repair it ‘as soon as the 
danger was past. Khidhr probably paid liberally in fares, and what seemed an unaccountably cruel 


act was the greatest act of kindness he could do in the circumstances. ¢ 


2423, This seemed at first sight even a more cruel act than scuttling the boat. But the danger 
was also greater. Khidhr knew that the youth was a potential parricide. His parents were worthy, 
pious people, who had brought him up with love. He had apparently gone wrong. Perhaps he 
had already been guilty of murders and robberies and had escaped the law by subtleties and fraud. 
See next note. . 


2424. The son was practically an outlaw,—a danger to the public and @ particular source of 
gtief to his righteous parents, Even so, his’summary capital punishment would have been unjustified 
if Khidhr had been acting on his own. But Khidbr was not acting on his own: see the latter part 
of the next verse. The plural “ we" also implies that he was not acting on hisown. He was acting 
on higher authority and removing a public scourge, who was also a source of extreme sorrow and 
humiliation to his parents. His parents are promised a better-behaved son who would love them 
and be a credit to them, ' 1 rd ’ 


C. 137.] 753 (S. xvirz. 82-83, 
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C. 137,—Three episodes in the life of a great King, 
(xvii. 83-110.) Zuyl-garnain, illustrate how power 
And opportunities should be used in the service 
Of God: he punished the guilty indeed, 
But was kind to the righteous; he left 
Primitive people their freedom of life; 
And he protected industrious people from grasping 
Neighbours. But he telied upon God, and made them 
Remember the Day of Judgment, when all 
Will see the Truth and receive the Punishments 
And Rewards earned in their present Life. 


(=e 
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2425, The wall was ina ruinous state. If it had fallen, the treasure buried beneath it would 
have been exposed and would certainly have been looted, among so churlish and selfish a people, 
See n, 2419 above, The treasure had been collected and buried by a righteous man. It was not, 
in any sense of the word, ill-gotten gains: it was buried expressly in the interests of the orphans by 
their father before his death. It was intended that the orphans should grow up and safely take 
possession of their heritage. It was also expected that they would be righteous men like their 
father, and use the treasure in good works and in advancing righteousness among an otherwise 
wicked community. There were thus both public and private interests involved in all the three 
incidents. In the second incident Khidhr uses the word ‘“we", showing that he was associating 
in hig act the public authorities of the place, who had been eluded by the outlaw. 


7426, Age of full strength: Cf, xvii. 34 and n. 2218. 


2427, Those who act, not from a whim ora private impulse of their own, but from higher 
authority, have to bear the blame, with the vulgar crowd, for acts of the greatest wisdom and 
utility, In human affairs many things are inexplicable, which are things of the highest wisdom in 
the Universal Pian. 


2428. Literally, “the Two-horned one”, the King with the Two Horns, or the Lord of the Two 
Epochs. Who was he? In what age, and where did he live? The Qur-dn gives us no material on 
which we can base a positive answer. Nor is it necessary to find an answer, as the story is 
treated asa Parable. Popular opinion identifies Zul-qarnain with Alexander the Great. An alterna- 
tive suggestion is an ancient Persian King, or a pre-historic Mimyarite King. See a brief account of 
the controversy in Appendix VII, printed at the end of this Stra. 

Zul-qarnain was a most powerful king, but it was God, Who, in His universal Plan, gave him 
power and provided him with the ways and means for his great work. His sway extended over 
East and West, and over people of diverse civilisations. He was just and righteous, not selfish or 
grasping. He protected the weak and punished the unlawful and the turbulent. Three of his 
expeditions are described in the text, each embodying a great ethical idea involved in the possession, 
of kingship or power. 
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2429, Great was his power and great were his opportunities (‘ways and means"), which he 
used for justice and righteousness. But he recognised that his power and opportunities were given 
to him as a trust by God, He had faith, and did not forget God, 


2430, This is the first of the three episodes here mentioned, his expedition to the west. “ Reach- 
ing the setting of the sun” does not mean the extreme west, for there is no such thing. West and 
East are relative terms. it means a western expedition terminated by a “spring of murky water.” 
This has puzzled Commentators, and they have understood this to mean the dark, tempestuous 
sea. If Zul-qarnain is Alexander the Great, the reference is easily understood to be to Lychnitis 
(now Ochrida), west of Macedonia. It is fed entirely by underground springs in a limestone region, 
where the water is never very clear. (See Appendix VII at the end of this Siira.) 


2431. He had great power and a great opportunity. He got authority over a turbulent and 
unruly people, Was he going to be severe with them and chastise them, or was he going to seek 
peace at any price, i.e, to wink at violence and injustice so long as it did not affect his power? He 
chose the better course, as described in the next verse. To protect the weak atid the innocent, he 
punished the guilty and the headstrong, but he remembered always that the true Punishment would 
come in the Hereafter—the true and final justice before the throne of God, 


2432, Though most powerful among kings, he remembered that his power was but human, and 


even by God, His punishments were but tentative, to preserve the balance of this life as he could 
appraise it, Even ifhis punishment was capital (“wrong-doer sent back to his Lord”) it was 
nothing compared to the spiritual consequences of sin, in ihe Snal Justice of God, . 
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2433, He never said like Pharaoh, “I am your Lord Most Hight” (Ixxix. 24), On the contrary 
his punishments were humbly regulated as not being final, and he laid more stress on the good he 
could do to those who lived normal lives in faith and righteousness. His rule was easy to them: he 
imposed no heavy tasks because of his power, but gave every opportunity to rich and poor for the 
exercise of virtue and goodness. Such is the spiritual lesson td be learned from the first episode. 


2434, We now come to the second episode. This is an expedition to the east. ‘Rising of the 
sun” has a meaning corresponding to “ setting of the sun" in xviii. 86, as explained in n, 2430, 


2435, The people here lived very simple lives, Perhaps the climate was hot, and they required 
neither roofs over their heads, nor much clothing tu protect them fromthe sun, What did he do 
with them? See next note. 

2436, They were a primitive people. He did not fuss over their primitiveness, but left them in 
the enjoyment of peace and tranquillity in their own way. In this he was wise. Power is apt to 
be intolerant and arrogant, and to interfere in everything that does not accord with its own 
glorification., Not so Zul-qarnain. He recognised his own limitations in the sight of God: man 
never completely understands his own position, but if he devoutly looks to God, he will live and let 
live, This is the spiritual lesson from the second episode, 


2437, The geography of the place (if geography is relevant ina parable story) is discussed in 
Appendix VII at the end’of this Stra, 

2438, It does not mean that they had no speech. It means that they did not understand the 
speech of the Conqueror. But they had parleys with him (through interpreters), as is evident from 
the verses following (xviii, 94-98). 
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2439, Who were the Gog and Magog people? This question is connected with the question, 
Who was Zul-qarnain? Some discussion on the question willbe found in Appendix VII at the 
end of this Sra, 

What we are mainly concerned with is the spiritual interpretation, The Conqueror had. now 
arrived among a people who were different in speech and race from him, but not quite primitive, 
for they were skilled in the working of metals, and could furnish blocks (or bricks) of iron, melt 
metals with bellows or blow-pipes, and prepare molten lead (xviii. 96), Apparently they were a 
peaceable and industrious race, much ,subject to incursions from wild tribes who are called Gog 
and Magog. Against these tribes they were willing to purchase immunity by paying the Conqueror 
tribute in return for protection. The permanent protection they wanted was the closing of a moun- 
tain gap through which the incursions were made. 


2449, Zul-qarnain was not greedy and did not want to impose a tribute to be carried away from 
an industrious population. He understood the power which God had given him, to involve duties 
and responsibilities on his part—the duty of protecting his subjects without imposing too heavy a 
taxation on them. He would provide the motive force and organising skill. Would they obey him 
and provide the material and labour, so that they could close the gap with a strong barrier, probably 
with well-secured gates? The word radm, translated “ Barrier," does not necessarily mean a wall, 
but rather suggests a blocked door or entrance, 


2441. L understand the defences erected to have been a strong barrier of iron, with iron Gates, 
The jambs of the Gates were constructed with blocks or bricks of iron, and the interstices filled 
up with molten lead, so as to form an impregnable mass of metal. it may be that.there was a 


stone wall also, but that is not mentioned, There was none inthe lron Gate near Bukhish, see 
Appendix Vii at the end of this Stra, 


2442. Made it (red) as fire: what does“ it" nefer to? Probably to. iron, or 
blocks, to be welded with the molten lead, bably to the iron, either in sheets 
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2443, The iron wall and gates and towers were sufficiently high to prevent their being scaled and 
sufficiently strong with welded netal to resist any attempt to dig through them. 


2444. After all the effort which Zul-qarnain has made for their protection, he claims no credit 
for himself beyond that of discharging his duty as a ruler. He turns their attention to God, Who 
has provided the ways and means by which they can be helped and protected, But all such human 
precautions are apt to outlast theirtime. The time must come when they will crumble into dust. 
God hes saiti so in His Revelation ; and His Word is true. 

And so the spiritual lesson from'the third episode is: Take human precautions and do all in 
your power to protect yourselves from evil; But no protection is complete unless you seek the help 
and grace of God. The best of our precautions must crumble to dust when the appointed Day 


arrives, 


2445, ‘And so we pass on to the Last Days before the Great Summons comes from God. All 
human barriers will be swept away. There willbe tumultuous rushes, The Trumpet will be blown, 
and the Judgment will be set on foot. 


2446, If men had scoffed at Faith and the Hereafter, their on will be opened now, and they will 
see the terrible Reality, 


2447, Those very men who refused to see the many Signs of God which in this world convey His 
‘Message and to hear the Word of the Lord when it came to them, will then see without any mistake 


the consequences fully brought up before them. 
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2448. That is, those who prided themselves on their works in this life, and now find that those 
works are of no avail. Their loss is all the greater because they had a misplaced confidence in their 
own deeds or in the assistance of false “ protectors". God is the only Protector: no one else’s pro- 
tection is of any use, 

2449. Many people have such a smug sense of self-righteousness that while they go on doing 
wrong, they think that they are acquiring merit. So, in charity, all the elements that make for out- 
ward show or selfishness (as to ket some worldly advantage) nullify the deed of charity, Inthe same 
way hypocrites sometimes affect to be surprised that their declared effort for somebody's good is 
not appreciated, when they are really seeking some hidden gain or false glory for themselves, The 
sincere are only those who believe in their spiritual responsibility and act as in God's sight. 

2450. What weight can be attached to works behind which the motives are not pure, or aré posi- 
tively evil? They are either wasted or count against those who seek to pass them off as meritorious ! 

@A5\, False motives, pretence, deception. and hypocrisy, flourish because people do not take the 
higher life seriously. In effect they treat it as a jest. Signs and Messengers are sent as a special and 
personal Mercy from God, and for such things the first pereon singular is used as in this verse, even 
‘when it involves a sudden transition from the first person plural as in the last verse, 
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2452. Firdaus in Persian means an enclosed place, a park. In technical theological language the 
word is used for the inner circle of Heaven, or the highest Heaven, the destination of those who per- 
fectly fulfil both requirements, viz.: a sound faith, and perfectly righteous conduct. Small faults in 
either respect are forgiven; the mercy of God steps in, Perhaps there is spiritual development and 
Progress even after death, 


2483, The Words and Signs and Mercies of God are in all Creation, and can never be fully set out 
in human language, however extended our means may be imagined to be. 


2454, ‘Righteousness and true respect for God—which excludes the worship of anything else, 
Whether idols, or deified men, or forges of nature, or faculties of man, or Self—these are the criteria bt 
true worship, sho 
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APPENDIX VH. 
Who was Zul-qarnain ? 


(xviii. 83-98.) 

As stated in my n. 2428 to xviii, 83,1 do not consider that historical or geo- 
graphical considerations have much bearing on a story treated as a Parable, as Zul-qarnain's 
story is. Indeed all stories or narrations are referred to in the Qur-dn as Parables, for 
their spiritual meaning. Heated controversies or dogmatic assertions as to precise dates, 
personalities, or localities, seem to me to be out of place. Buta great deal of 
literature has been piled up among our writers on the subject, and it seems desirable to 
set dows a few notes us to the different views that have been expressed. 


What is the meaning of the name or title Zul-garnain—‘‘ Lord of the two 
Qarns”? “ Qarn” may mean: (1) a horn in the literal sense, as in the case of a 
ram er bull; (2) a horn in a metaphorical sense, as in English, the hosns of a 
crescent, or by a further metaphor (not used in English), the horns of a kingdom 
or territory, two portions at opposite ends; (3) by another metaphor, a summsit, 
a lock of hair, typifying strength, a crest such as Eastern kings wear on their 
diadems ; (4) referring to time, an Epoch, an Age, a Generation. Meaning {!) is 
inapplicable to a man or a great King : but see the next paragraph about Alexander the 
Great: The other three meanings may be applicable, as implying : (2} Lond of East and 
West, Lord of wide territory or of two kingdoms ; (3) Lord of two crests on his diadem, 
typifying two kingdoms, or a rank superior to that of at ordinary king; (4) Lord of 
more than one Epoch : one whose power and influence extend far beyond his lifetime. 


If we accept the popular identification of Zul-qarnain with Alexander, all the 
three latter designations would be applicable to him, as he was Lord of the West and 
the East, Lord of the Greek States united for the first time (Hellenic Captain-General) 
and of the widely-extended Persian Dominion which included all western Asia, Egypt, 
Central Asia, Afghanistan, and the Punjab (at least portions). He is represented on his 
coins with two horns on his herd : he considered himself a son of Jupiter Ammon (who 
had the two horns of a ram), with a divine mission, He revolutionised the history of 
Europe, Asia, and Africa (Egypt), and his influence lasted for many generations after 
his death at the young age of 33, He lived from B.C. 356 to 323, but his name was 
one to conjure with for many centuries after him. It was not only on account of his 
political power, but his cultural influences. Through his conquests Greek art gave 
the impulae to Gandhara art in Central Asia and North-West India. The city of 
Alexandria which he founded in Egypt became the cultural centre, not only for 
Gaeece and Rome, but for Judaism and Christianity, and retained its supnepacy: till 
the sixth century of the Christian era, Justinian closed its echools of phibysopky ia 

SH, isa philosophic and scientific schools spread their influence over even a wider 
asen than the Mediterranean basin, 


Now the generality of the world of Islam have 
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Alexander the Great, but an earlier pre-historic king contemporary with Abribars; 
because, they say, Zul-qarnain was a man of Faith (xviii. 88,98), while Alexander the 
Great was a Pagan and believed in Grecian gods. An identification with » supposed 
pre-historic king, about whom nothing is known, is no identification at all. On the 
other hand, all that is known about Alexander the Great shows that he was ‘a man of 
lofty ideals. He died over three centuries before the time of ‘Jesus, but that does not 
mean that he was not aman of Faith, for God revealed Hirhself to men‘of all nations in 
all ages. Alexander was a disciple of the philosopher Aristotle, noted for ‘his pursuit of 
sound Truth in all departments of thought. Alexander's reference to Jupiter Ammon 
may have been no more than a playful reference to the superstitions of his time: 
Socrates spoke of the Grecian gods, and so did Aristotle and Plato; but it would be 
wrong to call them idolaters or men without Faith 


Another suggestion made is that Zul-qacnain was an ancient king of Persia. A 
king of Persia is referred to as a Ram with two horns in the Book of Daniel (viii, 3) in 
the Old Testament. But in the same Book, the Ram with the two horns was smitten, 
cast down to the ground, and stamped upon by a he-goat with one horn (viii. 7-8). There 
is nothing in our literature to suggest that Zul-qarnain came to any such ignominious 
end. Nor is the Book of Daniel an authority worth consideration. Its authenticity is 
very doubtful. There is no question that it is a patch-work, as parts of it ace in the 
Aramaic (or Chaldee) language and parts in Hebrew, and there are in ita number of 
Greek words. The Septuagint version contained large additions. “ Daniel ’—-whoever 
the writer or writers were—refers to historical Persian kings. If it is argued that it was 
some old pre-historic Persian king who built the Iron Gates (xviii. 96) to keep out the 
Gog and Magog tribes (xviii. 94), this is no identification at all. There is no unani- 
mity about the identity of the Iron Wall, or the Gog and Magog tribes. Both these 
subjects will be referred to presently. 


Another suggestion made is that it was some old prehistoric Himyarite king 
from Yemen, about whom nothing else is known. This, again, is no identification 
at all. 


The question of Yajij and Majij (Gog and Magog) and the iron Barrier built to 
keep them out is of some interest. It is practically agreed ‘that they were the wild 
tribes of Central Asia which have made inroads on settled kingdoms and Empires at 
variqus stages of the world’s‘history. The Chinese Empire suffered from their incur- 
‘sions and built the Great Wall of China to keep out the Manchus and Mongols. The 
Persian Empire suffered from them at various times and at various points. Their 
incutsions into Europe in large hordes caused migrations and displacements of popula- 
tion on an enormous scale, and eventually broke up the Roman Empire. These tribes 
were known vaguely to the Greeks and Romans as “ Scythians”, but that term does 
not help us very much, either ethnically or geographically. 


If we could locate the iron barrier or iron gates referred to in xviii, 96, we should 
have & closer idea of the tribes whom the barrier was meant to keep out. It is obvjous 
that the Great Wall of China is out of the question. Begun in the third century 

: BAC. -‘and-continued later, it covers the enormous length of 1,500 miles, and goes up the 
ill ‘ind.tdowh the valleys, with . towers 40 feet high st intervals of 200 yards. Its 
average height is 20 $0 30 feet. It is byilt of stone and earth: There is no -particutar 
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point in it which can be identified with the iron barrier in the text. Noone has 
suggested that Zul-qarnain was a Chinese Emperor, and none of the great Conquerors 
of Western Asia can be credited with the building of the Chinese Wall. 


_ The Barrier in the text must have been more in the nature of iron gates than 
an iron wall. Two Iron Gates, geographically far apart, have been suggested in the 
alternative. Sometimes they have been mixed up by writers not strong in geography. 
Both of them have local associations with the name of Alexander the Great. Both are 
near a town Derbend, and have borne the name of Bab-ul-hadid (Arabic for ‘Iron 
Gate”), Let us examine the case of each in turn. 


The best known in modern times is at the town and seaport of Derbend jn the 
middle of the western coast of the Caspian Sea. It is now in Soviet territory, in the 
district of Daghistan. Before the southern expansion of Russia in 1813 it belonged to 
Persia. A spur of Mount Caucasus here comes up north, close to the sea. The Wall 
in question is 50 miles long, with an average height of 29 feet. As Azarbaijan (in 
Persia) is not far from this place, some writers have mixed up the Derbend Iron Gate 
with Azarbaijan, and some with the Caucasian town of Kharz (Kars), which is to the 
south of the Caucasus. There are local traditions here, and in the Astrakhan region, 
at the mouth of the river Volga, higher up the Caspian, connecting this Caucasian Iron 
Gate with the name of Alexander, but there are good reasons why we should reject 
‘this as the site of the Iron Gate in the Quranic story. (1!) This does not correspond 
exactly to the description in xviii.96 (‘the space between the two steep mountain 
sities"); the gap is between the mountain and the sea. (2) Alexander the Great 
(assuming that Zul-qarnain is Alexander), is not known to have crossed the Caucasus, 
(3) There is an Iron Gate which corresponds exactly to the description, in a locality 
which we know Alexander to have visited. (4) In the early days, when Muslims spread 
to all parts of the world, local legends were started by ignorant people connecting the 
‘places they knew with places referred to in the Qur-an. 

We now come to the Iron Gate which corresponds exactly to the Quranic 
description, and has the best claim to be connected with Alexander's story. It is near 
another Derbend in Central Asia, Hissar District, about 150 miles south-east of 
Bukhara. A very narrow defile, with overhanging rocks, occurs on the main route between 
Turkestan and India: latitude 38°N ; longitude 67°E. It is now called in Turki 
_Buzghol-Khana (Goat-house), but was formerly known as the Iron Gate (Arabic, 
Bab-ul-hadid; Persian, Dar-i-Zhanit ; Chinese T’ie-men-kuan), There js no iron gate 
there now, but there was one in the seventh century, when the Chinese traveller 
Hiouen Tsiang saw it on his journey to India. He saw two folding gates ; cased with 
iron and hung with bells. Near by is a lake named Iskandar Kul, connecting the 
locality with Alexander the Great. We know from history that Alexander, after his 
conquest of Persia and before his journey to India, visited Sogdiana (Bukhara) and 
Matacanda (Samargand). We also know from Mugaddasi, the Arab traveller and 

- geographer, who wrote about A.H. 375 (A.D, 985-6) that the ‘Abbasi Khbaltfa Wathiq 
(842-846 A.D.) sent out a mission to: Central Asia to repott on this Iron Gate. They 

‘found the defile 150 yards wide: on two jambs made with bricks of iron welded 
togethec with: molten lead, were hung two huge gates, which were kept closed. Nothing 
-could correspond more exactly with the description in xviii, 95-96, :. : 
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If, then, the Barrier in xviii, 95-98 refers to the Iron Gate near Bukhara, we are 
able to proceed to a consideration of the Gog-Magog people with some confidence. They 
were the Mongol tribes on the other side of the Barrier, while the industrious men who did 
not understand Zul-qarnain’s language were the Turks, with their agglutinative language, 
so different from the languages of Western Asia. The Barrier served its’ purpose for the 
time being. But the warning that the time must come when it must crumble to dust 
has also come true. It has crumbled to dust. Long since, the Mongols pushed through 
on their westward journey, pushing the Turks before them and the Turks became a 
European Power ‘and have still a footing in Europe. We need not bother about the 
legends of the Gog and Magog people. They were reputed to be giants, and two tiny 
hills in flat Cambridgeshire are derisively called the Gog-Magog hills! Similarly the 
statues of Gog and Magog in the Guildhall in London, which M.M.A. takes so seriously, 
only remind us how legends are apt to grow and get transported to strange places, 


Personally, I have not the least doubt that Zul-qarnain is meant to be Alexander 
the Great, the historic Alexander, and not the legendary Alexander, of whom more 
presently. My first appointment after graduation was that of Lecturer in Greek 
history. I have studied the details of Alexander’s extraordinary personality in Greek 
historians as well as in modern writers, and have since visited most: of the localities 
connected with his brief but brilliant career. Few readers of Quranic literature have 
-had the same privilege of studying the details of his career. It is one of the wonders 
‘of the Qur-d4n, that, spoken through an Ummi’s mouth, it should contain so many 
‘incidental details which are absolutely true. The more our knowledge increases, the 
more we feel this. There are little touches which need not have been mentioned. 
They come in incidentally like the incidental remarks of a person full of knowledge, 
who does not intend to put forward those points but whose fulness of knowledge brings 
them in inevitably. 


One such point occurs in the mention of Alexandet’s westward journey 

(xviii, 86), He saw the sun set in a piece of murky water which is described as a 

.“Spring *. Most Commentators have understood the “spring” to be the sea, and 
the “murky water” to be its dark-blue water. Nizami, in his Romance of Alexander, 
takes Alexander right west along North Africa to Andalusia and the Atlantic Ocean. 

There is no historic proof that Alexander ever reached the Atlantic. But he was of 

course familiar with the deep-blue waters of the Mediterranean. The Mediterranean 

interpretation may pass if we had not a closer explanation. Alexander's first exploits 

were when he was a mere boy, in the reign of his father Philip. The region of Illyricum 

was due west of Macedonia, and Macedonia's first expansion was in that direction. 

The town of Lychnis was annexed to Macedonia and thus the western frontier of 
Macedonia was secured. The northern frontier towards the Danube had already been 

secured, and the lesson he subsequently gave to Thebes secured him against attack 

. from the Greek States to the south, and prepared the way for his great march east 
against the Persian Empire. To the west of the town of Lychnis is a lake 170 square 

miles in area, fed by underground springs that issue through limestone rocks and give 

out murky water. Both town and lake are now called Ochrida, about 50 miles west 
-of Monastir. The water is so dark that the river which forms the outlet of the lake 
‘to the north: ig called the Black.Drin. Looking at the sunset from the. town, the 
observer would see the sun set in a pool of murky water (xviii. 86). It was a question 
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before the boy Alexander—the dreamy, impulsive, fearless cider-—whether he would put 
the barbarous Ilyricans to the sword or show them mercy. He showed true discrimi- 
nation and statesmanship. He punished the guilty but showed kindness to the 
innocent, and thus consolidated his power in the west. Thia I comstrue to be the 
meaning of xviii. 86-87; otherwise these verses do not seem to be perfectly clear. 


Another point may be noted. The three episodes mentioned are the journey to 
the west, the journey to the east, and the journey to the Iron Gate. The journey to 
the west I have just explained. The journey to the east was to the Persian Empire. 
Here he found a people who fived i in the open and wore little clothing. This might 
apply to people who live in an inland place in the latitude of Persepolis or Multan. 
He left them alone as they were (xviii. 91). He was not warring against populations: 
he was warring against the proud but effete Persian Empire. He left them as they 
were with their local institutions, and under their local chiefs. In feeling he treated 
them as his own, not as aliens. In some things he himself adopted theic ways. His 
followers misunderstood kim. But God understood, for He approvés of all things 
that lead to Unity among mankind, 


The direction of the third journey is not mentioned. The Commentators 
suggest the north, but they might with better reason have suggested the south, as 
Alexander visited Egypt. But the visit to the Iron Gate was to the East—a continua- 
tion of his journey east. That is why the direction is not mentioned again. Here 
his mission was different. He had to protect a peaceful industrious population, whom 
perhaps the Persian Empire had failed to protect, against turbulent and restless 
invaders. He helped them to protect themselves, but warned them that all human 
precautions, though good and necessary, are vain without God's help. 


Each of the episodes mentioned is historical. But the pomp and glitter of 
military conquest are not mentioned. On the contrary spiritual motives are revealed 
and commended. We need not know or learn any history or geography or science or 
peychology or ethics to understand them. But the more real knowledge we have, the 
more completely we shall understand them and the lessons to be drawn from them. 
The earthly journeys are treated as mere symbols to show us the evolution of a great 
and noble soul which achieved so much in a short earthly life. 


His career was so extraordinary that it impressed his contemporaries as a world- 
event, as it undoubtedly was,— one of the greatest world-events in history. Legends 
began to grow up round his name. In many cases the legends overlaid the history. 
To-day the world is thrilled by Sir Aurel Stein’s identification of Aornos, a very small 
geographical detail in « great career full of lessons, in political, ethical, and religious 
‘wisdom. But the generations immediately following Alexander's period wrote and 
transmitted all sorts of wonderful legends that passed current in East and West. The 
philosopher Kallisthenes had been with Alexander in Asia. Under his name was 
produced a Greek book in Alexandria some time before the second century of the 
Christian era. It was translated into Latin in the third century. . Translations were 

‘ subsequently made into most of the "European languages. In Chaucer's time (1340- 
1400) these Alexander legends were known to every ‘ ‘wight that hath mania 
i (The Monk in Canterbury Tales), 
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Alexandria was a focus of Christian and Jewish learning for some centuries. 

The Christians also made Alexander a saint. The Jews carried the Alexander 

cycle into the East. Our Persian poet Jam! (A. H. 535-599, A. D. 1141-1203) worked 

it up into his epic the Iskandar-nama, He is careful to show the historical or semi- 

historical and the ethical parts separately. The one relates to action or exploits (/gba?) 

and the other to wisdom (Khirad). He had the advantage of the Qur-an story before 

him. That story mentions three historical episodes incidentally, but draws our 

attention to matters of the weightiest spiritual significance, and that is the chief thing 
to note in the story. 


Intro. to S. xrx.] 766 


INTRODUCTION TO SURA XIX (Maryam). 


The spiritual growth of man as an individual soul having been explained in 
S. xvii. as beginning with the first principles of moral conduct and in S. xviii as being 
dependent upon our realisation of the brevity and mystery of this life and the true use 
of power as in the story of Zul-qarnain, we now pass on to the story of individual 
Messengers of God in their personal relations with their environment,— Yahy& with 
his father Zakariya, Jesus with his mother Mary, Abraham with his unbelieving father, 
Moses with his brother Aaron, Isma'll with his family, and Idris in the high station to 
which he was called. Seeing how these great ones fitted into the scheme of life, man is 
condemned for his want of faith, or for degrading his faith to superstition, and warned 
of the Hereafter. 


In chronology, it was revealed before the first resort of the batch of Muslims 
to Abyssinia, say seven years before the Hijrat. 


Summary 


Zakariya was anxious to have an heir to carry on God's work in a world of 
unrighteousness, and Yahya was given to him (xix. 1-15, and C. 138). 


Mary the mother of Jesus was maligned by her people, but Jesus comforted 
her and was good to her (xix. 16-40, and C, 139.) 


Abraham was persecuted for his Faith by his people, including his unbelieving 
father, but he withdrew from them, and was blessed ; Moses was helped by his brother 
Aaron; Isma’il brought up his family in piety ; and Idris was truthful and pious in a 
high station: they showed the way; yet men will not learn the good life (xix.41-65, 
and Cc. 140). 


Man should not disbelieve in the Hereafter, nor sully his faith by false notions 
about God (xix. 66-98, and C. 141), 


C. 138,.--Men of God show their qualities 

(xix. 1-15.) In their private relationships as much 
As in their public ministry. Zakarlya 
‘Was anxious, in a world of unrighteousness, 
To find a successor to continue his godly 
Errand. He was given a son, Yabyé, 
Who heralded Jesus, and lived a life 
Of wisdom, gentle love, and purity. 
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Maryam, or Mary. : 
rary ee = - 
In the name of God, Most Gracious, ’ “i N26 > 
Most Merciful. he—oeleys tg ey 
1. Ekoaf. Ha, Ya.’ Ain. Saad : & ~— rie 


2. (This is) a recital BelG C6490 4 lu% 797 Ke 
Of Mercy of thy Lord O 5S: RIOD) abn Ns r 
To His servant Zakariya, 





3. Behold! he cried Oba 413 W565 Str 
ae , ¢ 


To his Lord in secret,*” 


4. Praying: “ O my Lord! 2% 4 ej 27 PAY oy AUG 
en aca are my bones, 2 los ie Ob c 
And the hair of my head \ 4 4 5 at 
Doth glisten ite grey: a, ee ol | ip Ib 
But never am I unblest, we Bow 5174, ASP ol 
° oy tors in my prayer™* ols ~ Od, 6121s 

o Thee 





2455. This is the only Sra which begins with these five Abbreviated Letters, K,, H., Y., ‘A, 8. 
For Abbreviated Letters generally, see Appendix I, printed after Sidra II. 

As stated in my note 25, such Letters are Symbols, of which the true meaning is known to God 
alone. We should not be dogmatic about any conjectures that we make. According to the inter- 
pretation of the last letter Sad, suggested in n. 989 to vit. 1, [ should be disposed to accept §ad with 
the meaning of Qisag, i.e. stories of the Prophets. The main figures referred to here are: Zakariya, 
Yabya, Maryam, ‘lsd, and Ibrahim: the others are mentioned but incidentally. The strong letter 
in ZaKartya is K; in IbraHim, H; in YabY4 and perhaps MarYam, Y; and in ‘Tsa—'A (Ain), H also 
comes in H&rtin (Aaron), and the Arabic Ya comes 1n all the names including Isma'll and Idris. 

I offer this suggestion with some diffidence. The suggestion of the Yufsir Kabir is that the 
letters stand for attributes of God: K. for K@fi (the One sufficient in Himself): H. for Hadt (He who 
guides); Y. for Yad (Hand as a symbol! of Power or Authority; Cf. xtviii 10, “The Hand of God is 
above their hands"); 'A. for 'Altm (the All-Knowing); and §. for $@diq (the True One). ; 


2456, The Mercy of God to Zakarlya was shown in many ways: (I) in the acceptance of his 
‘prayer; (2) in bestowing a son like Yahy4; and (3) in the love between father and son, in addition 
to the work which Yaby& did as God's Messenger for the world. Cy, iii, 38-4] and notes. There 
the public ministry was the point stressed ; here the beautiful relations between the son and the 


father. 


2457, In secret ; because he feared that his own family and relatives were going wrong (xix. 5), 
and he wanted to keep the lamp of God burning bright. He could not very well mention the fear 
about his colleagues (who were his relations) in public. 


2458, This preface shows the fervent faith of Zakarlya. Zakariya was a priest of the Most High 
God, His office was in the Temple, and his relatives were his colleagues, But he found in them 
no true spirit of the service of God and man. He was filled with anxiety as to who would uphold 
the godly ideas he had in mind, which were strange to his worldly colleagues, 
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5.“ Now I fear (what) uA td | 24 AA 
My rae (and colleagues) cobs Obes GS-0 
ill do) after me: Fal? ootery 404, 
But my wife is barren : Vale ei nes 
0 give me an heir DWF C29 2 oy 
As from Thyself,— Oo Ys Nr) On 
6, “ (One that) will (truly) I, C4 os 
Represent me, ane reproeent ie is aS) , ey 
e posterity of Jacob; 7 9h,97 P) 
And make bat ny Lord! ep gL dich 
One with whom Thou art aol ua lIRLCP LS 
Well-pleased |” oe’ bo Ahaet5 
7, (His prayer was answered) : 4193 KITS 
“Q Zakariyal We give thee Wide OC p-. 


5 A ' 
Good news of a son: UNS 42 Ape 


His name shall be Yahya: Sere” 
On none by that name LAIN Fal F O14 5h 94 
Have We conferred distinction Oba Jas S7P Chast 3 


before."" 


8. He said: “O my Lord! px gj XG Ohes Gs 


How shall I have a son, 


When my wife is barren iK4 Girl wits 
4 iy. ra 


And I am quite decrepit 


From old age?” ote Stee g aM 285 





2459, His was not merely a vulgar desire for a son. If it had been, he would have prayed 
much earlier in his life, when he was a young man. He was too full of true piety to put merely 
selfish things into his prayers. But here was a public need, in the service of the Lord, He was 
too old, but could he perhaps adopt a child -—who would be an heir ‘as from God" (See n, 380 
to iii, 38). 


2460, It is true that an heir inherits property, but his higher duty is to represent in everything 
the personality of him from whom he inherits. It is doubtful whether Zakariya had any worldly 
property. But he had character and virtue, as a man of God, and this he wanted to transmit to 
his heir as his most precious possession. It was almost the most precious possession of the 
posterity of Jacob. The people around him had fallen away from God’s Message. Could his heir, 
like him, try and renew it ? 


2461. This was John the Baptist, the forerunner of Jesus. In accordance with his father’s prayer, 
he, and Jesus for whom he prepared the way, renewed the Message of God, which had been 
corrupted and lost among the Israelites. The Arabic form Yahy& suggests “Life. The Hebrew 
form is Johanan, which means “ Jehovah has been Gracious". Cf. Hannan in verse 13 below. It 
does not mean that the name was given for the first time, for we read of a Johanan the son of Careah 
in TI] Kings, xxv. 23, an otherwise obscure man, It means that God had, for the first time, called 
one of His elect by that name. 
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9. He said: “So (it will be): AVANCE AW one 
: OWS ASO 


Buyforher Tad | Ag aayite ae eg soe 
Indeed create thee before, Se rE S.05 5 A 3A 
When thou hadst been nothing!" obs Ais a5 
10. Gaeaee oe: ‘0 my Lord! "aid, ’ adi 50 ae 
« Shall Be that tho S48) 
oe ee BIEN stances 


Although thou art not dumb.” 


11. So Zakariya came out 


From te eka ord Esra de 8. 


From his chamber: 3 

He told them by signs FSSC aE AG 
To celebrate God's praises O72 44 
In the morning ob se § iM 


And in the evening. 


12, (Ko his son came the bathe 2h oo Leet 
command) :* EGNe er 
“O Yahya! take hold 

















ee 


2462, Who is the “He” in this clause? As 1 have construed it, following the majority of 
Commentators, it means the angel who brought the message from God. Cf, xix. 21 below, But 
some Commentators construe it to refer to Zakartya. In that case the meaning will be: Zakartya 
after a little reflection said (in his wonder) “So!",i¢, “Can it really be so? CanI really have a 
son in my old age?” The speech following, “Thy Lord saith,” etc., will then be that of the 
angel-messenger, 

2463, Every man was nothing just before he was created, é.¢., his personality was called into 
being by God. Even if there are material processes in forming the body, in accordance with the 
laws of nature, the real creative force isin God. But here there is a subtler meaning. John was 
the harbinger of Jesus, preparing the way for him; and this sentence also prepares us for the more 
wonderful birth of Jesus himself : see verse 21 below. Everything is possible with God, 

2464, The “ Sign", I understand, was not in order to convince Zakartya that the Lord's promise 
was true, for he had faith; but it was a symbol by which he was to show tn his conduct that he 
was to conform to his new destiny as the father of Yahy& who was to come, Yahy& was to take up 
the work, and Zakarfya was to be silent, although the latter was sound in body and there was 
nothing to prevent him from speaking. 

2465. Compare this verse with iii, 4], The variations are interesting. Here it is “for three 
nights"; there it is ‘for three days’. The meaning is the same, for a day isa period of 24 hours, 
But the point of view is different in each case. There it was from the point of view of the Ummat 
or Congregation, among whom he worked by day; here the point of view is that of his individual 
soul, which spent the nights in prayer and praise. Notice again that at the end of the next verse, 
we have here “In the morning and in the evening", and at the end of iii. 41, ‘In the evening 
and in the morning "—showing again that the point of view is reversed. 

2466. Time passes. The son is born. In this section of the Sara the centre of interest is Yahya, 
and the instruction is now givento him. ‘Keep fast hold of God’s revelation with all your 
might’: for an unbelieving world had either corrupted or neglected it, and Yahya (John the Baptist) 
was to prepare the way for Jesus, who was coming to renew. and re-interpret it. 
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Of the Book with might”: 
And We gave him Wisdom” dg . Asiy teat 4 
Even as a youth, * oa 
13, And pity (for all creatures) $550 CAS 3. 
As from us, and purity :“* roe 
He was devout, ‘o) sO) 3 
‘ 
14, And kind to his parents, PURI) 35519 
And he was not overbearing i tigteh ae Z 
Or rebellious. ol% 3 ce OX re 3 
15. So Peace on him AVS 008 PU 29 ie 
ane day he was born, Osa nF rae | cs 
he day that he dies, wy. U 
And the day that he er bate 2? 
Will be raised Up O be Sete! 9) 9 & 


To life (again) ! 


C. 139,.—Next comes the story of Jesus and his mother 

(xix. 16-40.) Mary, She gave birth, as a virgin, to Jesus, 
But her people slandered and abused her 
As a disgrace to her lineage. Her son 
Did defend her and was kind to her. He 
Was a servant of God, a true Prophet, 
Blessed in the gifts of Prayer and Charity, 
But no more than a man: to call him 
The son of God is to derogate from God’s 
Majesty, for God is High above all 
His Creatures, the Judge of the Last Day. 


rn 


2407. Hukm, translated Wisdom, implies something more than Wisdom; it is the Wisdom or 
Judgment that is entitled to judge and command, as in the matter of denouncing sin. 





2468. John the Baptist did not live long. He was imprisoned by Herod, the tetrarch (provincial 
ruler under the Roman Empire), whom he had reproved for his sins, and eventually beheaded at 
the instigation of the woman with whom Herod was infatuated. But even in his young life, he was 
granted (1) wisdom by God, for he boldly denounced sin; (2) gentle pity and love for all God's 
creatures, for he moved among the humble and lowly, and despised “soft raiment”; and (3) purity 
of life, for he renounced the world and lived in the wilderness, All his work he did in his youth, 
These things showed themselves in his conduct, for he was devout, showing love to God and to 
God's creatures, and more particularly to his parents (for we are considering that aspect of his life): 
this was also shown by the fact that he never used violence, from an attitude of arrogance, nor 
entertained a spirit of rebellion against human or divine Law. 


2469. This is spoken as in the lifetime of Yabya. Peace and God's Blessings were on him when 
he was born; they continue when he is about to die an unjust death at the hands of a tyrant; and 
they will be specially manifest at the Day of Judgment. 


7 {S. xix. 16-21, 


SECTION 2, 
Ae eee are Book pase aux 
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2470, Cf. the story of Mary as related in iii. 42-51. Heie the whole theme is different: it is the 
personal side of the spiritual experiences of the worshippers of God in relation to their families or 
environment. 

2471, To a private eastern chamber, perhaps in the Temple. She went into privacy, from her 
people and from people in general, for prayer and devotion, It was in this state of purity that the 
angel appeared to her in the shape of aman. She thought it was aman. She was frightened, and 
she adjured him not to invade her privacy. 

2472. God had destined her to be the mother of the holy Prophet Jesus Christ, and now had 
come the time when this should be announced to her, 

2473, The mission of Jesus is announced in two ways: (1) he was to be a Sign to men; his 
wonderful birth and wonderful life were to turn an ungodly world back to God; and (2) his mission 
was to bring solace and salvation to the repentant, This, in some way or other, is the case with 
all apostles of God, and it was pre-eminently so in the case of the holy Apostle Muhammad, But 
the point here is that the Israelites, to whom Jesus was sent, were a hardened race, for whom the 
message of Jesus was truly a gospel of Mercy. 
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It is a matter OAS, 
(So) decreed,” **”* OG aki I 

22. So she conceived him, ACP RCe Cae 
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To a remote place.” 


23. And the pains of childbirth ICN E rr 
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Forgotten and out of sight ! 
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2474. For anything that God wishes to create, He says "Be", and it is (Cf, iii, 47). There is no 
interval between His decree and its accomplishment, except such as He imposes by His decree. 
Time may be only a projection of our own minds in this world of relativity, 


2475, The annunciation and the conception, we may suppose, took place in Nazareth (of 
Galilee), say 65 miles north of Jerusalem. The delivery took place in Bethlehem about 6 miles south 
of Jerusalem, It was a remote place, not only with reference to the distance of 71 miles, but because 
in Bethlehem itself the birth was in an obscure corner under a palm tree, from which perhaps the 
babe was afterwards removed to a manger in a stable. 


2476, She was but human, and suffered the pangs of an expectant mother, with no one to attend 
on her, The circumstances being peculiar, she had got far away from her people, 


2477, Unseen Providence had seen that she should not suffer from thirst or from hunger. The 
rivulet provided her with water also for ablutions, 


2478, Cool thine eye: An idiom for “comfort thyself and be glad". The literal meaning should 
not, however, be lost sight of, She was to cool her eyes (perhaps full of tears) with the fresh water 
of the rivulet and take comfort that a remarkable babe had been born to her. She was also to look 
round, and if any one came near, she was to decline all conversation. 


773 S. xrx. 26-31. 
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2479, She was to decline all conversation with man or woman, on the plea of a vow to God. 
The “fast” here does not mean abstinence literally from eating and drinking, She has just been 
advised to eat the dates and drink of the stream, It means abstinence from the ordinary household 
meals, and indeed from human intercourse generally, 


2480, The amazement of the people knew no bounds, In any case they were ready to think the 
worst of her, as she had disappeared from her kin for some time, But now she comes, shamelessly 
parading a babe in her arms! How she had disgraced the house of Aaron, the fountain of 
priesthood! We may suppose that the scene took place in the Temple in Jerusalem, or in 
Nazareth. 


2481. Aaron the brother of Moses was the first in the line of Israelite priesthood, Mary and her 
cousin Elisabeth (mother of Yaby&) came of a priestly family, and were therefore “sisters of 
Aaron” or daughters of ‘Imran (who was Aaron's father). Seen, 375 to ni, 35. Mary is reminded 
of her high lineage and the unexceptionable morals of her father and mother, How, they said, she 
had fallen, and disgraced the name of her progenitors ! 


2482, What could Mary do? How could she explain? Would they, in their censorious mood, 
accept her explanation? All she could do was to point to the child, who, she knew, was no 
ordinary child, And the child came to her rescue, By a miracle he spoke, defended his mother, 
and preached—to an unbelieving audience. See iii, 46, and n, 388. 
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2483, There 18a parallelism throughout the accounts of Jesus and Yahya, with some variations, 
Both the parallelisms and the variations are interesting, For instance Jesus declares at the very outset 
that he is a servant of God, thus negativing the false notion that he was God or the son of God. 
‘The greatness of Yaby& is described in xix, 12-13 in terms that are not applied to Jesus, but the 
verses xix, 14-15 as applied to Yahya are in almost identical terms with those applied to Jesus here 
(xix, 32-33), Devotion in Prayer and Charity isa good description of the Church of Christ at its 
best, and pity, purity, and devotion in YahyA are a good description of the ways leading to Prayer 
and Charity, just as John led to Jesus, 

2484, Overbearing violence is not only unjust and harmful to those on whom it is practised; it is 
perhaps even more harmful to the person who practises it, for his soul becomes turbid, unsettled, 
and ultimately unhappy and wretched,—the state of those in Hell. Here the negative qualities are 
“ not overbearing or miserable.” As applied to John they were “ not overbearing or rebellious.” John 
bore his punishment from the State without any protest or drawing back. 

2485. Cf, xix, 15, and n, 2464. Christ was not crucified (iv, 157). But those who believe that 
he never died should ponder over this verse. 

2486, The disputations about the nature of Jesus Christ were vain, but also persistent and san- 
guinary, The modern Christian churches have thrown them into the background, but they would 
do well to abandon irrational dogmas altogether, 

2487, Begetting a son is a physical act depending on the needs of men's animal nature, God 
Most High is independent of ali needs, and it is derogatory to Him to attribute such an act to Him, 
It is merely a relic of pagan and anthropomorphic superstitions, 
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C. 140.—Abraham pleaded with loving earnestness 
(xix. 41-65.) With his father to accept the truth of God: 

He was turned out, but he retained 
His gentleness and was blessed. Moses 
Asked for the aid of his brother Aaron 
And was true to his people. Isma’il 
Was loyal to his father and his God, and was 
A willing and accepted sacrifice to God. 


2488, As opposed to the crooked superstitions which take refuge in all sorts of metaphysical 
sophistries to prove three in oneand one in three. In the Qur-&n there is no crookedness (xviii. 1), 
Christ's teaching was simple, like his life, but the Christians have made it crooked. 


2489. Judgment: the word in the original is Mash-had, which implies many things: (1) the time 
or place where evidence is taken, as in a Court of Judgment; (2) the time or place where people are 
produced (to be judged); and (3) the occasion for such production for the taking of evidence, A 
very expressive phrase for the Day of Judgment. 


2490, Cf, 2. 22, and that whole passage, where the Resurrection is described. 
2491, Hasrat: Sighs, sighing, regrets. 
2492, Cy. iii. 180, n. 485; xv, 23, n. 1964. Material property passes from one to another: when one 


dies, another inherits it. God gives life and death, and all that survives after physical death goes 
back to God, the original source of all things. 
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2493, The reference to Abraham here i is in relation to 9 his tende tender solicitude for his father, who had 
not received the light of Unity, and to whom Abraham wanted to be a guide and friend, 


2494, Some are more receptive of Light than others It is their duty and privilege to guide and 
point to the right Way. 


2495, Sawiyan—right, smooth, even ; complete, perfect ; hence the derived meanings: in xix, 10, 
‘in full possession of all the physical senses’; 1n that context, ‘not dumb’: in xix. 17, when the angel 
appears in the form of a man, ‘completely like’ a man, a man ‘in all respects,’ 


2496, The rebellion is all the more heinous and inexcusable, considering that God is Most Just, 
Most Merciful, Most Gracious. 


2497, To entertain a feeling of friendliness, instead of aversion, to Evil, is in itself a degradation 
of our nature, a Penalty which God imposes on our deliberate rejection of the Truth, And the 
friendliness to Evil also implies the sharing of the outlawry of Evil, 
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2498. Note the gentle persuasive tone of Abraham in his speeches in xix, 42-45 (for we may 
Suppose those sentences to sum up a long course of arguments) and in xix. 47-48, contrasted with 
the brusque and repellent tone of the father's reply in this verse. The one was the outcome of the 
true Light which had come to Abraham from God, as the other was the outcome of Pagan arrogance 
and the worship of brute force, The spiritual lesson from this episode of Abraham's life may be 
stated in four propositions: (1) the pious son is dutiful to his father and wishes him well in all 
things, ‘material and spiritual; (2) if the father refuses God's Light, the son will do his utmost to 
bring such Light to the father; (3) having received the Light, the son will never renounce that 
Light, even if he has to forfeit his father's love and renounce his home ; (4) even if the father repels 
him and turns him out, his answer will be a soft answer, full of love and forgiveness on the one hand, 
but firmness on behalf of Truth on the other. 


2499, Cf. ix. 114, where this promise of Abraham to pray for his father is referred to, and its 
limitations pointed out, 

2500. Abraham left his father and the home of his fathers (Ur of the Chaldees) and never 
returned. He left because he was turned out, and because it was not possible for him to make any 
compromise with what was false in religion, In return for abuse, he spoke gentle words, And he 
expressed his fervent hope that atleast he (Abraham) would have God's blessing in reply to his 
prayers. Here was a prefigurement of another Hijrat many centuries later! In both cases the 
prayer was abundantly fulfilled, 


2501, Isaac and Jacob are mentioned here as carrying on one life of Abraham’s traditions. 
The other line was carried on by Isma‘il, who is mentioned independently five verses lower down, as 
his line got special honour in the Holy Prophet of Islam, That is why his mention comes after 


that of Moses, 


S, x1x, 50-53.) 778 


50, And We bestowed oad 23 Cast ot : 
Of Our Mercy on them, Sty 055-06 
And We granted them A dda 0 
Lofty honour on the tongue™ - O ao Ue Ge chassis : id 
Of truth. " 

SECTION 4. 
51. #1lso mention in the Book 3% 
(The story of) Moses: (she ANG 55 
For he was specially chosen, wr 
(Andy was an apostle WA ° oly 45 
(And) a prophet. Ae iy Ge 
-) 

52, And We called him g Soot 
From the right side*™ ro ok tages o> Cp aast 5-ar 
Of Mount (Sinai), and made thes 
Him draw near to Us, old 4 4.5555 
Even to Our mysteries. 

53. And, out of Our Mercy,” 4,794 97 
We gave him his brother Sen wy, 255. -oY 
Aaron, (also) a prophet. 4 rd 

prop of] ts set 


2502, Abraham and his son and grandson Isaac and Jacob, and their line, maintained the banner 
of God's spiritual! truth for many generations, and they won deservedly high praise—the praise of 
truth—on the tongues of men, Abraham prayed that he should be praised by the tongue of truth 
among men to come in Jater ages: xxvi, 84, Ordinary praise may mean nothing: it may be due to 
selfish flattery on the part of others or artful management by the person praised. Praise on the 
tongue of sincere truth is praise indeed | 


2503. Moses was (1) especially chosen, and therefore prepared and instructed in all the wisdom 
of the Egyptians, in order that he might free his people from Egyptian bondage; there may also be 
a reference to Moses's title of Kalimullah, the one to whom God spoke without the intervention of 
angels but behind a cloud: see iv. 164, and n. 670; (2) he was a prophet (nab3), in that he received 
inspiration ; and (3) he was an apostle (ras) in that he had a Book of Revelation, and an Ummat 
ot organised Community, for which he instituted laws. 


2504. The incident here I think refers to the incidents described more fully in xx. 9-36; a refer- 
ence may also be made to Exod. iii, 1-18 and iv. 1-17, There is a great deal of mystic meaning. 
The time is when Moses (with his family) was travelling and grazing the flocks of his father-in-law 
Jethro, just before he got his commission from God. The place 1s somewhere near Mount Sinai 
(Jabal Masa), Moses sees a Fire in the distance, but when he goes there, he hears a voice that tells 
him it is sacred ground. God asked him to put off his shoes and to draw near, and when he went 
near, great mysteries were revealed tohim. He was given his commission, and his brother Aaron 
was given to him to go with him and aid him. It is after that that he and Aaron went and faced 
Pharaoh in Egypt, as narrated in vii, 103-144, etc. ‘The right side of the mountain may mean that ' 
Moses heard the voice from the right side of the mountain ashe faced it; or it may have the 
figurative meaning of “ right*’ in Arabic, i.e, the side which was blessed or sacred ground. 


2505, Moses was diffident, and reluctant togo to Pharaoh as he had an impediment in his 
tongue, and he asked that his brother Aaron should be associated with him in his mission. God in 
His Mercy granted his request : xx, 25-36, 
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2506, IsmA'll was Zabihullah, ie. the chosen sacrifice of God in Muslim tradition, When 
Abraham told him of the sacrifice, he voluntarily offered himself for it, and never flinched from his 
promise, until the sacrifice was redeemed by the substitution of a ram under God's commands, He 
was the fountain-head of the Arabian Ummat, and in his posterity came the Apostle of God, 


2507, An acceptable sacrifice: see last note. 


2508. Idris is mentioned twice in the Qur-an, viz. ; here and in xxi. 85, where he is mentioned among 
those who patiently persevered. His identification with the Biblical Enoch, who “ walked with God" 
(Gen, v, 21-24), may or may not be correct. Nor are we justified in interpreting verse 57 here as 
Meaning the same thing as in Gen. v. 24 (God took him"), that he was taken up without passing 
through the portals of death. All we are told is that he was a man of truth and sincerity, and a 
prophet, and that he had a high position among his people. It is this point which brings him in 
the series of men just mentioned: he kept himself in touch with his people, and was honoured 
among them. Spiritual progress need not cut us off from our people, for we have to help and 
guide them. He kept to truth and piety in the highest station. 


2509, The earlier generations are grouped into three epochs from a spiritual point of view: 
(1) from Adam to Noah, (2) from Noah to Abraham, and (3) from Abraham to an indefinite time, 
Say to the time when the Message of God was corrupted and the need arose for the final Apostle of 


Unity and Truth. Israel is dnother namé for Jacob. 
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2510. The original is in the Aorist tense, implying that the “ Posterity” alluded -to includes 
not only the apostles but their worthy followers who are true to God and uphold His standard, 


2511. This selfish godiess posterity gains the upper hand at certain times, but even then there is 
always a minority who see the error of their ways, repent and believe, and live righteous lives. 
They are not penalised in the Hereafter because they were associated with the ungodly in time. 
They reap the full reward of their faith and righteousness, 


2512, Salam, translated “ Peace”, has a much wider signification. It includes (1) a sense of security 
and permanence, which is unknown in this life; (2) soundness, freedom from defects, perfection, 
as in the word salim ; (3) preservation, salvation, deliverance, as in the word sallama ; (4) salutation, 
accord with those around us; (5) resignation, in the sense that we are satisfied and not discontented ; 
besides (6) the ordinary meaning of Peace, i.¢., freedom from any jarring element. Ali these shades 
of meaning are implied in the word Isl@m. Heaven therefore is the perfection of Islam. 


2513. Sustenance in the highest metaphorical sense, all the means of perfect satisfaction of the 
soul and its complete self-expression in the new conditions, which we can only imagine vaguely in 
our material life, Morning and evening : 1.¢., early and late, all the time, always. 
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C. 141.—Why should man disbelieve in the Hereafter ? 
(xix. 66-98.) We all must pass through the fire of temptation, 
But God Most Gracious will save us 
If we accept Him and do right. Sin 

May have its respite, but must run 

To its own destruction, We must not 
Dishonour God by holding false 

And monstrous ideas of Him. Glory 

To Him that He cares for all His creatures ! 
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2514, We are apt to be impatient of the evils we see around us. We may give of our best service 
to God, and yet see no results. In our human short-sightedness we may complain within ourselves, 
We may address the Spirit of God, as Shelley addressed the Spirit of Poesy, “ Rarely, rarely comest 
thou, Spirit of Delight!" But we must not be impatient. The angels of Grace come not haphazard, 
but by command of God according to His Universal Will and Purpose. God does not forget. If 
things are delayed, it is in accordance with a wise providence, which cares for all, Our plain duty 
is to be patient and constant in His service. 

2515, The more we taste of the truth and mystery of life, the more we realise that there is no 
one to be mentioned in the same breath as God. He is above all names, But when we think of 
His beautiful qualities, and picture them to ourselves by names which give us some idea of Him, we 
Can search the whole wide world of our imagination, and we shall not find another to be compared 
with Him in name or quality. He is the One: praise be to Him! 
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70. And certainly We know best 
Those who are most worthy 
Of being burned therein. 


71. Not one of you but will*” 


Pass over it: this is, 
With thy Lord, a Decree 
Which must be accomplished. 


72, But We shall save those 
Who guarded against evil, 
And We shall leave 
The wrong-doers therein, 
(Humbled) to their knees. 








2516, The disbelief in a future state is not merely a philosophic doubt, but a warped will, a dis- 
ingenuous obstinacy in face of our inner spiritual instincts and experiences. We were nothing before. 
Can not the same God Who created us out of nothing also continue our personality? But if we 
refuse to accept His light and guidance, our state will grow worse and worse. We shall be deprived 
of His grace. We shall be herded with the Evil Ones. In utter humiliation we shall be faced with 
all the consequences of our refusal of Truth. 


2517. Round about Hell: There are many ways leading to evil, and people get 1o itfrom all 
round. Hence the allegory of the seven Gatesto Hell: see xv. 44, and n. 1977. ' 


2518. Three interpretations are possible. (1) The general interpretation is that every soul must 
pass through or by or over the Fire, It may be the fire of temptation or anxiety or distress; but they 
must see Hell. Those who have had Taqwa (see n. 26 to ii, Z) will be saved by God’s Mercy, while 
unrepentant sinners will suffer the torments in ignominy. (2) If we refer the pronoun “you” to those 
“in obstinate rebellion” in verse 69 above, both leaders and followers in sin, this verse only applies 
to the wicked, (3) Some refer this verse to the Bridge over Hell, the Bridge Siraj, over which 
all must pass to their final Destiny. This Bridge is not mentioned in the Qur-dn. 
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The warning of God (bein ‘ 

Fulfilled)—eitherin panlskneat “2 ASN ORCAS {3} Re 
Or in (the approach of) 24 AWA be 
The Hour,—they will aslettsts 


At length realise who is : 
Worst in position, aa (who) oa Cpones 
eakest in forces 
$29 2% 4464, 444% 
| ole easels bests 
76, “ And God doth advance b O9(o 279179 ol t 957 
In guidance those who seek Salsdcalcagh at epee 


Guidance ; and the things . 

That endure, Good Deeds,™ Esb! tetas 
Are best in the sight We lat 79 GPS 
Of thy Lord, as rewards, bis ahs ake hm 


And best in respect of Et G9 tt 
(Their) eventual returns,” ofSA ey) 





2519, The Unbelievers may, for a time, make a better show in worldly position, or in people's 
assemblages where things are judged by the counting of heads. But Truth must prevail even in this 
world, and ultimately the positions must be reversed. 


2520. God's warning is that every evil deed must have its punishment, and that there will bea 
Hereafter, the Day of Judgment, or the Hour, as it is frequently called. The punishment of evil often 
begins in this very life. For instance, over-indulgence and excesses of all kinds bring on their 
Nemesis quite soon in this very life. But some subtler forms of selfishness and sin will be 
punished—as every evil will be punished—in its own good time, as the Hour approaches. In either 
case, the arrogant boasting sinners will realise that their taunt—who is best in position and in 
forces? (xix, 73)—is turned against themselves. 


2521, These lines are the same as in xviii. 46 (second clause), (where see n. 2387), except that the 
word maradd (eventual returns) is here substituted for amal (hope). The meaning is practically 
the same: but “hope” is more appropriate in the passage dealing generally with this world's goods, 
and “eventual return" in the passage dealing with the sinners specific investments and 
commitments in worldly position and organised cliques. 


3. x1x..77-82.] 784 


77, Teast thou then seen 
The (sort of) man who 
Rejects Our Signs, yet 
Says: “I shall certainly 
Be given wealth and children?" ** 


78, Has he penetrated to 
The Unseen, or has he 
Taken a contract with 
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zd 


oy sets 
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5 Cpe CEs cg 
ONS Sal Ge WIS 


obs sks 


(God) Most Gracious ? 


79, Nay! We shall record 
What he says, and We 
Shall add and add 
To his punishment. *” 


80. To Us shall return *” 
All that he talks of, 
And he shall appear 
Before Us bare and alone. 


atl ord GAbugt- 
Oly of KAS 


BI iS C3 Bo eo 
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2522, Besides the man who boasts of wealth and power in actual possession, there is a type of 
man who boasts of getting them in the future and builds his worldly hopes thereon. Ishe sure? 
He denies God, and His goodness and Mercy. But all good is in the hands of God. Can such a 
man then bind God to biess him when he rejects faith inGod? Or does he pretend that he has 
penetrated to the mysteries of the future? For no man can tell what the future holds for him. 


81, And they have taken 
(For worship) gods other than 
‘God to give them 


Power and glory !*” 


82. Instead, they shall reject 
Their worship, and become 
Adversaries against them.” 





2523. Such a man deserves double punishment — for rejecting Ged, ard for his blasphemies with 
His holy name, 


2524. Literally, “We shall inherit”. Cf, xix. 40, and n. 2492. Even ifthe man had property and 
power, it must go back to the Source of al! things, and the man must appear before the Judgment» 
seat, alone and unaccompanied, stripped of all the things from which he expected so much! 


2525, ‘Iztmexalted tank, glory, power, might, the ability to impose one's will or to cétry 
out one’s will, 


2526. Cf. x. 28-30, where the idols deny that they knew anything of their worship, and leave 
their worshippers in the lurch ; arid v, 119, where Jesus denies that he asked for worship, and leaves 
his false worshippers to the punishment or mercy of God. 


785 [S. xrx. 83-89, 


SECTIon 6, 
83. Beest thou not that We 7 
Have set the Evil Ones on CA NCLAG, ait -Ar 
Against the Unbelievers, Basis fo. 
To incite them with fury ?*” Aff BELO 
84. So make no haste a 2 Sne 
Against them, for We Rage: Ene 
ut count out to them é RG IK RIA 4 
A (limited) dumber (of days). 0 ISe.29) des Ch 
85. The day We shall gather %3 4%, 
The righteous to (God) G4 as Wo Aa 
Most Gracious, like a band 3143 5 ae 
Presented before a king for honours, do oe 4 
86. And We shall drive J Sa 
The sinners to hell, BES WO@) : Alte Gp 5- ay 
Like thirsty cattle Ah» a 
Driven down to water,—** Ole 2) x 
87. None shall have the power y ’ 
Of intercession, but such a one op a aad CNL ne 
As has received permission (or ' A veneer 60a j 
promise Oat opens Jas, WE dou! 
From (God) Most Gracious, ; 
88, [Ahey say: ‘‘(God) Most KC; 
Gracious ONS Cae RON a-0" 


Has begotten a son!” 


89, Indeed ye have put forth YG) [80% BE °% 
A thing most monstrous !*” O ISEE ptbee Oa)-n4 





2527. Under the laws instituted by God, when evil reaches a certain stage of rebellion and 
defiance, it is left to gather momentum and to rush with fury to its own destruction. It is given a 
certain amount of respite, as a last chance; but failing repentance, its days are numbered. The 
godly therefore should not worry themselves over the apparent worldly success of evil, but should 
get on with their own duties in a spirit of trust in God, 


2528. Note the contrast between the saved and the doomed. The one march with dignity like 
honoured ones before a king, and the other rush in anguish to their punishment like a herd of 
cattle driven down by thirst to their watering place, Note the metaphor of the water. They rush 
madly for water but are plunged into the Fire! 


2529. The belief in God begetting a son is not a question merely of words or of speculative 
thought. It isa stupendous blasphemy against God, It lowers God to the level of an animal, If 
combined with the doctrine of vicarious atonement, it amounts to a negation of God's justice and 
man's personal responsibility. It is destructive of all moral and spiritual order, and is condemned 
in the strongest possible terms. 


S. xrx. 90-97,] 786 


90, At it the skies are ready , , nage 9 WAN OE 
To burst, the earth Ada osaaS, : cyt S6E 4 
To split asunder, and CBRN GSS 4 44555 
The mountains to fall down 


In utter ruin, - one on 3 


91, That they should invoke ft ok 
A son for (God) Most Gracious. Oe lS (2)1- 4) 


92, For it is not consonant 2) 
With the majesty of (God) aa Uiet a9-4¥ 
Most Gracious that He 4 44, Oo 
Should beget a son.” Oto bgte 


93. ‘dot one of the beings 


In the heavens and the earth Pa T4 , 
But must come to (God) es xt 5 o/ Pe}: lg 


: 147 Pa 5) hm 
Most Gracious as a servant. 6 WE ery rey} Is 
94, on vi fay an ae a 5 
them (all), and hat adn 
Numbered them (al!) exactly." Ole oe Joss tes 0g. a 


95. And every one of them 


Will come to Him singly \ Aye by 
On the Day of Judgment. ol Saeill 2p 5-48 


96. ere! vee 4 oe He 
And work deeds of righteousness, 2 <\ 
Will (God) Most Gracious wall head: tpl o)-9 
Bestow Love.** ol$ Cra} ahs chase 


97, So have We made 
The (Qur-an) easy Ok (7), asi alg “ai 


In thine own tongue, 
That with it thou mayest give 











2530. This basic principle was laid down early in the argument (xix. 35), It was illustrated by 
a reference to the personal history of many apostles, including Jesus himself, who behaved justly 
as men to their kith and kin and humbly served God. Theevil results of such superstitions were 
pointed out in the case of many previous generations which went to their ruin by dishonouring 
God, And the argument is now rounded off towards the close of the Stra. 


2531. God has no sons or favourites or parasites, such as we associate with human beings. On 
the other hand every creature of His gets His love and His cherishing care. Every one of them, 
however humble, is individually marked before His Throne of Justice and Mercy, and will stand 
before Him on his own deserts. 


2532, His own love, and the iove of man’s fellow-creatures, in this world and in the Hereafter, 
Goodness breeds love and peace, and sin breeds hatred and contention. 


787 [S. xrx. 97-98. 
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And warnings to people As 7355 Gate 784) 
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2533, Cf, xix. 74, from which this sentence is brought up as a reminiscence, showing the progress 
of sin, the Guidance which God gives to the good, the degradation of blasphemy, the respite 
granted, and the final End, when personal responsibility will be enforced. 


Intro. to S. xx.) 788 


INTRODUCTION TO SORA XX (Ta Ha). 


The chronology of this Siira has some significance: it has some relation to the 
spiritual lessons which it teaches, : 


It was used with great effect in that remarkable scene which resulted in Hadhrat 
"Umar’s conversion, and which took place about the seventh year before the Hijrat. 


The scene is described with dramatic details by Ibn Hisham. ‘Umar had 
previously been one of the greatest enemies and persecutors of Islam, Like his 
blood-thirsty kinsmen the Quraish, he meditated slaying the Prophet, when it was 
suggested to him that there were near relations of his that had embraced Islam. His 
sister Fatima and her husband Sa’id were Muslims, but in those days of persecution 
they had kept their faith secret. When 'Umar went to their house, he heard them 
reciting this Siira from a written copy they had. For a while they concealed the copy. 
‘Umar attacked his sister and her husband, but they bore the attack with exemplary 
patience, and declared their faith. ‘Umar was so struck with their sincerity and fortitude 
that he asked to see th® leaf from which they had been reading. It was given to him: 
his soul was touched, and he not only came into the Faith but became one of its 
strongest supporters and champions. 


The leaf contained some portion of this Siira, perhaps the introductory portion. 
The mystic letters 7% H@ are prefixed to this Sira. What do they mean? The 
earliest tradition is that they denote a dialectical interjection meaning “O man!” If 
so, the title is particularly appropriate in two ways. (1) It was a direct and personal 
address to a man in a high state of excitement, tempted by his temper to do 
gtievous wrong, but called by God’s Grace, as by a personal appeal, to face the realities, 
for God knew his inmost secret thoughts (xx. 7): the revelation was sent by God 
Most Gracious, out of His Grace and Mercy (xx. 5). (2) It takes up the story from 
the last SGra, of man as a spiritual being and illustrates it in further details. It tells 
the story of Moses in the crisis of his life when he received God’s Commission and in 
his personal relations with his mother, and how he came to be brought up in the 
Pharaoh's house, to learn all the wisdom of the Egyptians, for use in God's service, and 
in his personal relations with Pharaoh, whom we take to be his adoptive father 
(xxviii, 9). It further tells the story of a fallen soul who misled the Israelites into 
idolatry, and recalls how man’s Arch-enemy Satan caused his fall, Prayer and praise are 
necessary to man to cure his spiritual blindness and appreciate God's revelation. 


Summary. 


The revelation of God (the Qur-an) is not an occasion of distress, but is a gift of 
mercy from God Most Gracious (xx. 1-8, and C. 142), 


How Moses was first chosen, and led to his mission to Pharaoh, with his brother 
Aaron (xx, 9-36, and C. 143). 


How the mother of Moses was directed to cast the infant Moses into the river, 
to be brought up in Pharaoh’s house under God's own supervision, in order to preach 
to Pharaoh and declare God's glory (xx. 37-76, and C, 144), 


© 142.) 789 [ Intro, to S. xx. 


_ How Moses was directed to lead his people and quell their rebellious spirit, and 
‘how that spirit was stirred up by Samirl (xx. 77-104 and C. 145). 


7 "Gn the Day of Judgment personal responsibility will be enforced, and God's 
Truth acknowledged: man should guard against Adam's enemy, Satan, and should 
renounce vanities, purify himself with prayer and praise, and await the call to God 
(xx. 105-135, and C. 146). 


C. 142 — God’s revelation is not an occasion 
(xx. 1-8.) For man’s distress; it is a Message 
To show that God All-Knowing sits 
On the throne of Mercy and guides all affairs. 
There is no god but He: to Him 
Belong all the most beautiful Names. 


8. xx. 1-7. 790 
St-a XX. 
Ta-Ha. (Mystic Letters, T. H.)*™ 








In the name of God, Most Gracious, a 4 aaa ten 
Most Mercsful. gels Pri) _——, 


4p 2534 » 4 
1, Aie-H a. r oe 
2. We have not sent down 27 


The Qur-an to thee to be a ore 1 Siig) sur Ote-r 


(An occasion) for thy distress, 


3. But only as an admonition 


To those who fear (God),— 6 ah TEAS TANG S-r 
4. A revelation from Him 

Who created the earth et Be ow Se Sia 

And the heavens on high. Pie < Wats 
5. (God) Most G ed Oa saseills 

. (God) Most Gracious mh wf an neA 
Is firmly established Osreal pzall Je CneHlo 
On the throne (of authority). 


6. To Him belongs what is 


In the heavens and on earth, DIGNs ey a ay -4 


And all between them, 


te 
And all beneath the soil.” Os. 57) ws ns Aas 


7, If thou pronounce the word ‘ aM 44 
Aloud, (it is no matter): asl Seall 2 ChS-« 





2534. For an explanation see the Introduction to this SQra. If the meaning is “O man!", 
that is itself a mystic meaning, as explained, but the letters form a word and would not be classi- 
fied strictly as Abbreviated Letters: see n. 25 to ii. 1. This, however, is a question of classification 
and does not affect the meaning. That is conjectural, and no one can be dogmatic about it. 


2535. God’s revelation may cause some human trouble for two reasons: (1) it checks man's 
selfishness and narrowness of view, and (2) it annoys the wicked and causes them to jeer and 
persecute. These are mere incidental things, due to man's own shortcomings. As far as the 
trouble is concerned, the revelation is meant to give a warning, so that persecutors may be 
reclaimed, (and of course for men of faith it is a comfort and consolation, though that point does 
Not arise in this context). 


2536. Cf. x. 3, n. 1386, If things seem to be wrong in our imperfect vision on this earth, we must 
remember that God, Who encompasses al! Creation and sits on the throne of Grace and Mercy, is 
in command, and our Faith tells us that all must be right. God's authority is not like an authority 
on earth, which may be questioned, or which may not last. His authority is “ firmly established ". 


2337. An exhaustive definition of everything we can conceive of—what is in the heavens, on the 
earth, or between, or within the bowels of the earth 


¢. 143,] Be) | ' [Svixx. 7-10. 


For verily He knoweth eR og yt” 
What is secret and what Osa 4 ‘r) Att 
Is yet more hidden.” 

8.God! there is no god. yd Maggi 
But He! To Him belong 5 Ee! Saxi-r 


The Most Beautiful Ramee” : <2 Nee » cis Al 
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C. 143,—The story of how Moses was chosen and told 
(xx. 9-36.) Of his mission, has a high mystic meaning. 
He was true to his family and solicitous’’ ‘a 
_ Of their welfare. Encamped in the desert, 
He saw a fire far off. Approaching, 
He found it was holy ground, God’ 
_ Did reveal Himself to him, so 


3 That he saw life in things lifeless, Mg 
. And light in his glorified Hand, that shone ~ 
‘ ; White with light divine. Armed 


With these Signs he was told to go forth _ 
On bis mission. But he thought of his brother’ 
Aaron, and prayed that God might join him 
In his mission, and his prayer was granted. 


9, . Khas the story of Moses*” are 


Reached thee? 6 es f ama a 


10, Behold, he saw a fire: hed: 
So he said to his family, iss | BUNS a)! 























2538, There are two or three implications. ‘(1) Whatever you profess, or say aloud, gives no 
information to God: He knows not only what is secret and perhaps unknown to others, but what 
people take special care to conceal, (2) It does you no good to make insincere professions: your 
hidden motives are known to Him, Who alone matters. (3) If you read the Word of God, or if you 
pray to God, it is not necessary to raise your voice: in either case, God will judge you by your inner 
thoughts, which are like an open book to Him.” 

2539. Cf. xvii, 110 and n. 2322. God is all in all, but the most beautiful things we can think of 
are referable to Him. A great deal is made, in our mystic philosophy, of the word “ Name", which 
sums up attributes, and is almost equivalent to a Title of Honour.. 

2540. The story of Moses in its different incidents is told in many places in the Qur-n, and in 
each case the phase most appropriate in the context is referred to or emphasised.’ In ii. 49-61, it was 
a phase from the religious history of mankind ; in vii. 103-162, it was a phase from the story of the 
Ummat (or nation) of Israel, and the story was continued to the times after Moses; in xvii, 101-103, 
wwe have a picture of the decline of a soul in the arrogance of Pharaoh ; here, in xx. 9-24, we have a 

‘picture of the rise of a soul in the commission given to Moses from God; in xx. 25-36, we have his 
spiritual relationship with his brother Aaron; in xx. 37-40, we have his spiritual relations with his 
mother and sister, and his upbringing ; in xx. 41-76, we have his spiritya!,combat.with Pharaoh; ahd 
in xx, 77-98, we have his spiritual combat with his own people, the Israelites. 

2541. A fire: It appeared like an ordinary fire, which always betokens the presence of men ina 

desert or a lonely place. . Moses made for it alone, to fetch the wherewithdl for making a fire for his 
; family, and perhaps, to find some, direction .as to the way, from: ths-people he should nieet “there, 
But it was not an ordinary fire. It was a Burning Bush: 4 Sign of the Glory of God. “~- *"- : 
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“ Farry ye; I perceive 29 iat 
A fire; perhaps I can es | Bye 
Bring you some burning brand 


Therefrom, or find some guidance oth Gis a 


At the fire." 
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To the fire, a voice fo) gon Go Sols “ll 


Was heard: ““O Moses! 


12.“ Verily I hy Lord! 
- Therefore (in My presence) ** si Sis pel é bMS cre ad 
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In the sacred valley Tuwa.™ fe) SU 5) to, 
13, “I have chosen thee: . are SENS 
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14, “ Verily, lam God: 


~% 
There is no god but 1: yas ANGE GSL4e 
Serve thou Me (only), ” a ’ js “ 
And establish regular prayer ; 


For eee My praise. Od Gerd si ail 5 


15.“ Verily the Hour is coming—*” 
My design is to keep it A4k seal 42 aclé &}- i, 





2542. The spiritual history of Moses begins here. It was his spiritual birth, His physical life, 
infancy, and upbringing are referred to later on, to illustrate another point. Moses, when he 
grew up, left the palace of Pharaoh and went to the Midianite people, in the Sinai peninsula. He 
married among them, and was now travelling with his family and his flocks, when he was called 
to his mission ‘by God, He went to look for a fire for comfort and guidance. He found a higher 
and holier comfort and guidance. The whole passage is full of the highest mystic meaning, which 
is reflected in the short rhymed verses in the original. Both the rhythm and the meaning suggest 
the highest mystery. + 


2543. The shoes are to be put off as a mark of respect. In the parallel mystic meaning, Moses 
was now to put away his mere worldly interests, and anything of mere worldly utility, he having 
been chosen by the Most High God. 


1 


2544. This was the valley just below Mount Sinai, where subsequently he was to receive the 
Law. In the parallel mystic meaning, we are selected by trials in this humble life, whose valley 


is just as sacred and receives God's glory just as much as the heights of the Mount (7ér) if we but 
have the insight to perceive it, 


2545, The first need is to mend our lives and worship and serve God, as in the last “ates, 


: anit is to realise the mening of the Hereafter, when yy soul will get the meed ot his cohdluct 
jn this life. 


300 [S, xx, 15.20, 


Hidden—™ for every soul % oy ’ 2:4, 48 
To receive its rewar yy ‘a eee Gat aie 


By the measure of , Sty 
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Its Endeavour, 


16, “ Therefore let not such as 


Believe not therein cts cP Dh i ais Wie Sua, a 
But follow their own an9 00 

Lusts, divert thee therefrom,” apy SAS dag xs 
Lest thou perish! ”. 


17, “ nd what is that 
In thy right hand, a) aly 
O Moses? ” ; ws BL Sfp an 


ete atenmactes oat 
Hee a ae Ob» 
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19. oo a Throw it, ern sets 


20. He threw it, and behold ! , 
It was a snake VD re omieinre ATC 
Active in motion. Oe A> 8 SGU -t 


2546, Ukkft may mean either “ keep it hidden”, or “ make it manifest, and the Commentators * 
have taken, some one meaning, and some the other. If the first is taken, it means that the exact 
hour or day when the Judgment comes is hidden from man; if the second, it means that the fact 
of the Judgment to come is made known, that man may remember and take warning. I think that 
both meanings are implied, as is the case in mystic interpretation. 

2547. Moses had yet to meet the formidable opposition of the arrogant Pharaoh and his proud 
Egyptians, and later, the rebellion of his own people. In receiving his commission, he is warned 
of both dangers. The mystic meaning relates to man’s own soul: when once the light reaches him 
let him hold fast to it, lest he perish. He will be beset with dangers of all kinds around him: the 
worst will be the danger of unbelieving people who seem to thrive on their selfishness and in 
following their own vain desires ! 

2548, Now comes the miracle of the Rod. The rod itself has a manifold mystic meaning, 
First of all, the attention of Moses himself is drawn to it, and he thinks of the ordinary uses to 
which he puts it in his daily life. 

2549, Cf. vii, 107, where a different word (thu'bdn) is used for “snake”, and the qualifying 
adjective is “plain (for all tosee)”. The scene there is before Pharaoh and his magicians and 
people: the object is to show the hollowness of their magic by a miracle: the rod appears before 
them as a long and creeping, writhing serpent. Here there is a Symbol to present God's Mystery 
to Moses’s mind and understanding: the rod becomes a Haiy (a live snake), and its active motion 
is what is most to be impressed on the mind of Moses, for there were no other spectators. So the 
highest spiritual mysteries can be grasped, with God's gift of insight, from the most ordinary things 
of daily use. Once they are grasped, there is no questign of fear. They really are the virtues of 
this life lifted up to the glorious spiritual plane, — : 


8, xx, 21-26,} 1794 


41, (God) said, ‘‘ Seize it, | 246 rehong | 
And fear not: We - aes ode ee Mi : 
Shall return it at once ; AP (4 Se Die 
To its former condition ”... odssl ee o atin 


22. “ow draw thy hand *” BB Sele J) IK atc Sen oan 5-pr | 


Close to thy ried ‘ : 

It-shall come forth white 2 f a0. 

(And shining), without harm Orsk ag rand Cp Mees. 

(Or stain),—as another Sign,-— sete wna. el 
23, ‘In order that We t Watts. cia, | an 

May show thee - eYeosy! Gul cel ere: L 

(Two) of our Greater Signs. ‘ 


24,‘ Go thou to Pharaoh,” LNT (oe oot ee Ae Z% ata 
For he has indeed Oo Ge at 3 acd) baler & 
Transgressed all bounds.” ; . “itt 
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2550, The second of the greater Miracles shown to Moses was the “ White (shining) Hand”. 
Ordinarily, when the skin becomes white, it isa sign of disease, leprosy or something loathsome. 
Here there was no question of disease: on the contrary, the hand was glorified, and it shone as 
with a divine light. Such a miracle was beyond Egyptian or human magic. So,’ the instruments, 
of our activity in daily life may be sanctified by being pressed close to that side of us which is 
spiritual: then they become bright and shining instruments for the carrying out of the divine Will. 
Or perhaps pressing the hand close to the side may be a metaphor for casting off fear: a bird when 
agitated shakes its wings about, but presses them close to its body when it sits composed. Cf. xxviii, 32, 


2551, Moses, having been spiritually prepared, now gets his definite commission to go to- 
Pharaoh and point out the error of his ways, So inordinate was Pharaoh's vanity hat he had it 
in his mind to say: “I am your Lord Most High!" (Ixxix, 24). 

2552, The breast is reputed to be seat of knowledge and affections, The gift of the highest 
spiritual insight is what he prays for first, Cf, xciv.1. This was the most urgent in point of time. 
There are three other things he also asks for: viz. (a) God's help in his task, which at first appears 
difficult to him ; (2) the gift of eloquence, and the removal of the impediment from his speech; and 
(3) the counsel and constant attendance with him of his brother AAFON whorn he loved and Hrusied: 
fdr he would otherwise be alone among the Egyptians. 


2553. Literally, “ Loosen a knot from my tongue". 


C. 144,) “793 [S. xx, 29-36, 


"reaereags oo SUB eA LSS ets 
30. ‘‘ Aaron, my brother; } Boia- hy 
ot all pec 
32. My ta mote him share | } oth AS cee | 
Thy asec dine SSS Sve 
ote creme Tie SESS S-er 
si Than al TT Otel ere “ra: 
eS thy prayer, O Mosse". | OCMPREDA BT IG Or 


C. 144.—From his birth was Moses prepared for his task. 
(xx. 37-76.) His mother received guidance, so that 

God’s purpose might be fulfilled. Moses 
Was brought up in Pharaoh's palace and trained 
In all the learning of Egypt. Yet he drank 
The love of his people in his mother’s milk. 
Adventures and trials he had, including 
His stay with the Midianites—until 
He was called to his double mission ; to preach 
To Pharaoh and the Egyptians, and to free 
His own people. So he and Aaron went 
To Pharaoh, who rejected God and His Signs, 
But appointed a trial of strength between 
His magicians and Moses. Moses won ; 
And the Truth of God was accepted 
By some Egyptians, but not by Pharaoh. 











2554, Literally, “Strengthen my back with him", A man’s strength lies in his back and back- 
bone so that he can stand erect and boldly face his tasks, 

2555, The requests that Moses makes are inspired, not by earthly but by spiritual motives, 
The motive, expressed in the most general terms, is to glorify God, not in an occasional way, but 
systematically and continuously, “without stint,” The clauses in this verse and the next, taken 
together, govern all the requests he makes, from verse 25 to verse 32, 

" 2586. The celebration of God’s praise and remembrance is one form of showing gratitude on 
the part of Moses for the Grace which God has bestowed upon him, 
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2557, The story is not told, but only those salient points recapitulated which bear on'the spiritual 
upbringing and work of Moses, Long after the age of Joseph, who had been a Waztr to one of the 
Pharaohs, there came on the throne of Egypt a Pharaoh who hated’ the Israelites and wanted them 
annihilated. He ordered Israelite male children to be killed when they were born. Moses’s mother 
hid him for a time, but when further concealment was impossible, a thought came into her mind 
that she should put her child into a chest and send the chest floating down the Nile. This was not 
merely a foolish fancy of hers. It was God's Plan to bring up Moses in all the learning of the 
Egyptians, in order that that learning itself should be used to expose what was wrong in it and to 
advance the glory of God. The chest was floated into the river Nile. It flowed on into a stream 
that passed through Pharaoh's Garden. It was picked up by Pharaoh's people and the child was 
adopted by Pharaoh’s wife. See xxviii, 4—13, oe : 


2558, ‘Pharaoh was an enemy to God, because he was puffed up and he blasphemed, claiming to 
be God himself. He was an enemy to the child Moses, because he hated the Israelites and wanted 
to have their male children killed ; also because Moses stood for God's revelation to come. 


2559, God made the child comely and lovable, and he attracted the love of the very people 
who, on general grounds, would have killed him. 


2560, See n. 2558 above. By making the child Moses so attractive as to be adopted into 
Pharaoh’s household, not only was Moses brought up in the best way possible from an earthly point 
of view, but God's special Providence looked after him in bringing his mother to him, as stated in 
the next verse, and thus nourishing him on his mother’s milk and keeping him in touch, in bie inner’ 

growth, with the feelings and sentiments of his people Tereel. , 
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2561. We may suppose that the anxious mother, after the child was floated on the water, sent 
the child’s sister to follow the chest from the bank and see where and by whom it was picked tp, 
When it was picked up by Pharaoh’s own family and they seemed to love the child, she appeared 
like a stranger before them, and said, “Shall | search out a good wet-nurse for the child, that she 
may rear the child you are going to adopt?" That was exactly what they wanted. She ran 
home and told her mother. The mother was delighted to come and fold the infant in her arms 
again and feed it at her own breast, and all openly and without any concealment. ; 

2562, The mother's eyes had, we may imagine, been sore with scalding tears at the separation 
from hér baby. Now they were cooled: a phrase meaning that her heart was comforted. 


2563. Years passed, The child grew up. In outwatd learning he was of the house of Pharaoh, 
In his inner soul and sympathy he was of Israel, One day, he went to the Israelite colony and saw 
all the Egyptian oppression under which Israel laboured, He saw an Egyptian smiting an Israelite, 
. apparently with impunity, Moses felt brotherly sympathy and smote the Egyptian. He did not intend 
to kill him, but in fact the Egyptian died of the blow, When this became known, his position in 
Pharaoh's household became impossible, So he fled out of Egypt, and was only saved by God's grace. 
He fied to the Sinai Peninsula, to the land of the Midianites, and had various adventures, He married 
one of the daughters of the Midianite chief, and lived with the Midianites for many years, as an 
Egyptian stranger, He had many trials and temptations, but he retained his integrity of character, 
2564. See last note. After many years spent ina quiet life, grazing his father-in-law's flocks, he 
came one day to the valley of TuwA underneath the great mountain mass of Sinai, called Tor (in 
Arabic), The peak on theArabian side (where Moses was) was called Horeb by the Hebrews, Then 
was fulfilled God's Plan: he saw the fire in the distance, and when he went up, he was addressed by 
‘ God and chosen to be God's Messenger for that age, 
** 2365, We may suppose that Moses had fied alone to the land of Midian, and that he had now 
come alone (with his family but not with his brother) to Tuwa, as described in n. 2542 above. When 
he was honoured with his mission, and was granted his request that his brother Aaron should 
. accompany him, we may suppose that he took steps to get Aaron to come to him, and their meeting 
was in Tuw&. Some time may be supposed to have elapsed before they were in Egypt, and then 
they prayed, and received these directions in their Egyptian home, 
Agron was either an elder or a younger brother,—we are not told which. In either case he was 
born when the ban on Israelite new-born babes was not in operation. Moses had been out of touch 
’ with him, and it speaks greatly for his family affection that he remembered him aud prayed for his 
comradeship in the most serious spiritua! work of his life. 
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2566, Their mission was in the first instance to Pharaoh and to the Egyptians, and then to lead 
Israel out of Egypt. 

2567. Compare the same phrase in xx, 24, Having glanced at the early life of Moses we come 
back now to the time when Moses’s actual ministry begins, The earlier personal story of Moses is 
rounded off. 

2568, So far Pharaoh in his inordinate vanity had forgotten himself and forgotten how small a 
creature he was before God. This was to be brought to his recollection, so that he might perhaps 
repent and believe, or at least be deterred by fear from “ transgressing all bounds". Some men eschew 
wrong from sincere love of God and understanding of their fellow-men, and some (of coarser minds) 
it the fear of consequences, Even the latter conduct may be a step to the former, 

2569, They were now in Egypt (see n. 2565 above) and therefore in the power of the Pharaoh, 
The local atmosphere called for the greatest courage and firmness on their part to carry out the 
dangerous mission which had been entrusted to them, 


2570, The Children ‘of Israel were subjected to all sorts of oppression and indignities, They were 
given hard tasks ; their leaders were unjustly beaten ; they were forced to make bricks ee straw i 


and they «groaned i in bondage " (Exod, v. G19, vi. 5). te ie ae 
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2571, God, in His infinite Mercy, always offers Peace to the most hardened sinners, even those 
who are warring against Him. But, as stated in the next verse, their defiance cannot go on with 
impunity indefinitely, The punishment must inevitably come for sin, whether the sinner is great or 
small, 


2572. Notice how subtly Phataoh rejects the implication in Moses's speech, in which Moses had 
referred to ‘'thy Lord” (verse 47), Pharaoh implicitly repudiates the suggestion that the God who 
had sent Moses and Aaron could possibly be Pharaoh's Lord, He asks insolently, “Who is this 
Lord of yours, of Whom ye speak as having sent you?” 


2573, The answer of Moses is straightforward, dignified, and 1luminating. He will not dispute 
about “my Lord” or “your Lord,’’ the God of Israel, or the God of Egypt. He and his brother were 
proud to serve “ our Lord,” but He was the universal Lord and Cherisher, the One and Only God, 
Who had created all beings and all things, It was from Him that each created thing derived its 
form and nature, including such free-will and power as man had got. He, Pharaoh, was subject to 
the same condition, In order that the free-will should be rightly exercised, God had given guidance 
through His Messengers and His Signs, Moses and Aaron stood as such Messengers, with such 
Signs, Will Pharaoh now understand and do right ? 


2574, But Pharaoh was not the man to accept teaching from the despised Israelite—one, too, who 
in his eyes was a renegade from the higher Egyptian civilisation. “ If," he says in effect, “ there is only 
one God, to Whom all things are referred, this is a new religion. What of the religion of our ances- 
tors? Were they wrong in worshipping the Egyptian gods? And if they were wrong, are they in 
misery now ?"’ He wanted to trap Moses into a scathing denunciation of his ancestors, which would 
at once have deprived him of the sympathy or the hearing of the Egyptian crowd. 
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2575 Moses did not fall into the trap. He remembered the injunction given to him to speak 
mildly (xx. 44), He speaks mildly, but does not in any way whittle down the truth. He said in 
effect : ‘God's knowledge is perfect, as if, with men, it were a record. For men may make mistakes 
or may not remember, but God never mistakes and never forgets. But God is not only All-Knowing: 
He is also All-Good. Look around you: the whole earth is spread out like a carpet. Men go to and 
fro in it freely, He sends abundance of water from the skies, which comes down in Nile floods and 
fertilises the whole soil of Egypt, and feeds men and animals.’ 


2576, Sabil means not only a road, but would include water-roads or channets, and in modern 
conditions, airways—in fact all means of communication. 


2577, This seems to be outside the speech of Moses, and connects itself with the following verses 
54—56, as part of the Word of God, expanding the speech of Moses and explaining the working of 
God's Providence in nature, 


2578 Azw@j: we might translate here (as in xv, 88) by “‘ classes” instead of “ pairs"; but as sex in 
plants seems to be referred to elsewhere (see xiii. 3, and n. 1804), [ translate “ pairs”, 


2579, This verse ought really to go into the last Section, 


2580. This is a sort of general introdyction to the spiritual combat between Moses and Pharaoh, 
The Signs are not only the countering of the fraudulent magic of Egypt with real miracles, but the 
subsequent Plagues (not mentioned here) and the Crossing of the Red Sea by Israel, 
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2581, The Egyptians accused Moses of a design to deprive them of their land, and of exercising 
black magic. Both charges were palpably false. What Moses wanted to do was to free his people 
from bondage, The Egyptians had al! the power in their possession; they wished to use the 
Israelites as untouchable helots ; and any one who wanted to mitigate this injustice was branded as a 
dreadful person who wished to deprive them of their lawful rights. As to magic, the Egyptians 
judged Moses by themselves. They practised sorcery to deceive the people, They accuse the man 
of God of doing the same, though both his outlook and the source of his strength were altogether 
different, 


2582. Suwan : literally, ‘equal, even’. It has been construed to mean: (1) a place equally distant 
for both sides, a central place, or (2) equally convenient to both sides, or (3) an open level plain, 
where the people can collect with ease, All these are possible meanings, but the one I have adopted 
is more comprehensive, and includes the others, viz. : (4) a place where both sides shall have even 
chances, ‘a fair place,” as Palmer laconically translates it. 


2583, A great day of a Temple I’estival, when the temples and streets were decorated, and people 
were on holiday, free from work, Moses makes this appointment in order to collect as large a 
number as possible, for his frst duty is to preach the Truth, And he apparently did it with some 
effect with some Egyptians (xx, 70, 72-76), though the Pharaoh and his high and mighty officers 
rejected the Truth and afterwards paid the Penalty. 


2584, Pharaoh was apparently taken aback at Moses appointing a solemn day of public Festival, 
when there would be a large concourse and there would be sure to be some people not in the Court 
clique, who might be critical of Pharaoh's own sorcerers, But probably there was something more 
in their dark counsels, something unfait and wicked, to which Moses refers in his speech in the next 
verse, 


S. xx. 61-66.) 802 


Utterly by chastisement : Bh 4 ole oho ee 
The forger must suffer™ oun ey Ab 53 wglia 
Frustration |” 

62. So they disputed, one with S20 sLashistaices 
Another, over fond atts, 3 pepe ier ye iP 

kept their t t. hg 

But they kept their talk secre Os tadal 5 

63. They said: “These two a PUTER 74113 
Are certainly (expert) magicians : Gi! Sia CLG ae 
Their object is to drive you 919 v WK vg 9 
Out from your land ‘ Prose Btloguid 
With their magic, an Page 
To take away Come 


. . 2587 
Your most eminent chiefs. O yen) Ae ’ be wr oe 4 
64. “ Therefore concert your plan, ‘tt ? ty) 33 AG ag Sap ar 


And then assemble 


In (serried) ranks : N96 Aroha aee of, 
He wins (all along) to-day O pam Arashi 
Who gains the upper hand ”...*” 
65. lEhey said: “‘O Moses! 2) Soap Ae 
Whether wit ear 33 ; Lattin 
hat thou throw (first Ah 29 OTe he oehh ® 
Or that we be the first Os 6335 NG} pe of 
” ‘ iY 0 
To throw? 0 cpt oe 
66. He said, ‘‘ Nay, throw ye Zeke ye ele 
First!" Then behold Bear sites en 











2585, Moses had some idea of their trickery and deceit. They would palm off their fraudulent 
magic as coming from God or from their gods! He warns them that their tricks will stand exposed, 
and their hopes will be defeated, 


2586. They knew that they had here to deal with no ordinary man, but a man with powers 
above what they could conceive of, But evil always thinks evil, Judging Moses and Aaron by 
their own standards, they thought that these two were also tricksters, with some tricks superior to 
their own. All they had todo was to stand together, and they must win. 1 construe xx, 63-64 to 
be their private talk among themselves, followed by their open challenge to Moses in xx, 65, 


2587, Cj. xx. 104, Some Commentators understand, ‘And to do away with your most honoured 
Ways,’ meaning ‘your ancestral and time-honoured religion and magic’. 


2588. Presumably Pharaoh was in this secret conference, and he promises the most lavish 
rewards to the magicians if they overcome Moses, See vii, 114. That—but I think more than that— 
is implied, That day was to be the crisis: if they won then, they would win all along, and Moses 
and his people would be crushed, 
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2589, Their bag of tricks was so clever that it imposed upon all beholders, Their ropes and 
their rods were thrown, and seemed to move about like snakes So realistic was the effect that even 
Moses felt the least bit of doubt in his own mind. He of course had no tricks, and he relied 
entirely on God. 

2590. The concerted attack of evil is sometimes so well contrived from all points that falsehood 
appears and is acclaimed as the truth. The behever of truth is isolated, anda sort of moral 
dizziness creeps over his mind. But by God's grace Faith asserts itself, gives him confidence, and 
points out the specific truths which will dissipate and destroy the teeming brood of falsehood. 

2591. The meaning may be either (1) that falsehood and trickery may have their day, but they 
cannot win everywhere, especially in the presence of Truth, or (2) that trickery and magic must 
come to an evil end. 

2592. Cf. this passage with vii. 120-126 and the notes thereon, 


2593. Pharaoh accuses his sorcerers who have been converted, of having been in league with 
Moses all the time, and in fact of having been led and taught by him! So arrogance and evil 
cannot conceive of God's worlds and worlds of beauty and truth beyond its own narrow vision! 
It is truly blind, and its very cleverness deludes it to wander far from the truth! 
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2594, Clear Signs: the miracles, the personality of the Messengets of God, the logic of events 
as they unfolded themselves, and the light of inner conviction in their own conscience. There are 
in addition the Signs and Proofs of God in nature, which are referred to in many places, ¢.g., 
xx, 53-54, 








2595, Thus was the first part of the mission of Moses—that to the Egyptians—fulfilled. Seen, 
1083 to vii. 126; also Appendix V, to S, vii. 


2596. The magic, mummery, and deceptions which pertained to Egyptian Pagan religion 
became a creed, a State article of faith, to which all citizens were compelled to bow, and which its 
priests were compelled actively to practise. And Pharaoh was at the head of the whole system— 
the high priest or the supreme god. With justice, therefore,do the converted magicians lay the 
blame on Pharaoh, effectively negattving Pharaoh's disingenuous charge that they had been in 
league with Moses, 

These falsehoods and deceptions—combined in many cases with horrid cruelties, open and 
secret, were common to many Pagan systems. Some of them have been investigated in detail in 
Sir John G Frazer's Golden Bough. 


2597. The verses xx, 74-76 are better construed as comments on the story of the converted 
Egyptians who had "purified themselves (from evil ". But some construe them as a continuation 
of their speech, 
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C, 145.—-The people of Israel were rescued from bondage 

(xx. 77-104) And led on their way to the Promised Land. 
God’s Grace gave them light and guidance, but they 
Rebelled under the leadership of one 
Called the Samiri: he melted the gold 
Of their jewels and made an idol—a calf 
For their worship—a thing without life or power. 
Moses destroyed the idol, and cursed 
The man who led the people astray. 
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2598. As the Egyptian magicians had done when they confessed the One True God, 


2599. Time passes, and at last Moses is commanded to leave Egypt with his people by night. 
They were to cross the Red Sea into the Sinai Peninsula, They were told to have no fear of 
Pharaoh or of the sea or of the unknown desert country of Sinai into which they were going. 
They crossed dry-shod, while Pharaoh who came in pursuit with his troops was overwhelmed by 
the sea. He and his men all perished. There is no emphasis on this episode here. But the 
emphasis is laid on the hard task which Moses had with his own people after he had delivered 
them from the Egyptian bondage. 

2600, It is the duty of kings and leaders to give the right lead to their people. Instead of that, 
the evil ones among them lead them astray and are the cause of the whole of the people perishing. 


S. xx. 80-84,] 


80. GB ye Children of Israel! 
We delivered you from 
Your enemy, and We 
Made a Covenant with you 
On the right side of ™ 
Mount (Sinai), and We sent 
Down to you Manna 
And quails: 


81. (Saying): ‘‘ Eat of the good™ 
Things We have provided 
For your sustenance, but 
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Commit no excess therein, 
Lest My Wrath should justly 
Descend on you: and those 
On whom descends My Wrath 
Do perish indeed !*™ 


ts, 44 Se (\ 45 
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$5 Gs 
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82.‘ But, without doubt, I am 
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83. (S¥Zhen Moses was up on the 
Mount,™ 


God said:) ‘“‘ What made thee 
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OUT 5-ar 


OM eles oF 


84. He replied: “‘ Behold, they are 
Close on my footsteps: 


oA sob ob 6-09 


2601. Right side: Cf, xix 52, and n, 2504, towards the end. The Arabian side of Sinai (Jabal 
MUsa) was the place where Moses first received his commission before going to Egypt, and also 
where he received the Law after the Exodus from Egypt. 








2602. Cf. ii. 57 and n, 71; and vii. 160. I should like to construe this not only literally but also 
metaphorically. ‘God has looked after you and saved you. He has given you ethical and spiritual 
guidance Enjoy the fruits of all this, but do not become puffed up and rebellious (another 
meaning in the root Taga); otherwise the Wrath of God is sure to descend on you.’ 


2603, This gives the key-note to Moses's constant tussle with his own people, and introduces 
immediately afterwards the incident of the golden calf. 


2604, This was when Moses was up on the Mount for forty days and forty nights: ii. 51, and 
n, 66. Moses had left the elders of Israel with Aaron behind him: Exod, xxiv 14, While he was 
in astate of ecstatic honour on the Mount, his people were enacting strange scenes down below 
‘They were tested and tried, and they failed in the trial. They made a golden image of a calf for 
worship, as described below. See also vii. 148-150 and notes. 
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2605. Who was this Samuri? If it was his personal name, it was sufficiently near the meaning 
of the original root-word to have the definite article attached to it: Cf. the name of the Khalifa 
Mu'tayim (4J-Mu'tasim), What was the root for“Samirt"? 1f we look to old Egyptian, we have 
Shemer ma stranger, foreigner (Sir E, A. Wallis Budge’s Egyplian Hieroglyphic Dictionary, 1920, 
p. 815 b). As the Israelites had just left Egypt, they might quite well have among them an 
Egyptianised Hebrew bearing that nickname. That the name Shemer was subsequently not 
unknown among the Hebrews is clear from the Old Testament. In I Kings, xvi. 24 we read that 
Omri, king of Israel, the northern portion of the divided kingdom, who reigned about 903-896 B,C., 
built a new city, Samaria, on a hill which he bought from Shemer, the owner of the hill, for two 
talents of silver, See also Renan: History of Isvael, 1.210, For a further discussion of the word, 
see n. 2608 below, 

2606, There are two promises referred to in this verse, the promise of God and the promise of 
the people of Israel. They form one Covenant, which was entered into through their leader Moses, 
See xx. 80, and i1.63, 1.78, God's promise was to protect them and lead them to the Promised 
Land, and their promise was to obey God’s Law and His commandments. 

2607, Cf, Exod. xii, 35-36: the Israelites, before they left Egypt, borrowed from the Egyptians 
“ jewels of silvet and jewels of gold, and raiment”; and “they spoiled the Egyptians" 1¢, stripped 
them of all their valuable jewellery, Note that the answer of the backsliders is disingenuous in 
various ways. (1) The Sdmiri was no doubt responsible for suggesting the making of the golden 
calf, but they could not on that account disclaim responsibility for themselves; the burden of the 
sin is on him who commits it, and he cannot pretend that he was powerless to avoid it, (2) At 
most the weight of the gold they carried could not have been heavy even if one or two men carried 
it, but would have been negligible if distributed, (3) Gold is valuable, and it is not likely that 
if they wanted to disburden themselves of it, they had any need to light a furnace, melt it, and cast 
it into the shape of a calf, 
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Section 5. 
90. laron had already, before this, 


Said to them: “ O my people | Osos { iar 605.9 — 


Ye are being tested in this: 
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2608, See n, 2605 about the Samirl. If the Egyptian origin of the root is not ‘astapted, we have 
a Hebrew origin in “ Shomer" a guard, watchman, sentinel; allied to the Arabic Samara, yasmuru, 
to keep awake by night, to converse by night; samir, one who keeps awake by night. The Samirt 
may have been a watchman, in fact or by nickname. 


2609, See n, 1113 to vii. 148, where the same words are used and explained, 
2610, See n, 1114 to vii, 148, 


2611, Moses has forgotten: i.¢, ‘forgotten both us and his god. He has been gone for so many 
days, He is searching for a god on the Mount when his god is really here!' This is spoken by the 
S&miri and his partisans, but the people as a whole accepted it, and it therefore becomes their speech. 


2612. This ig a parenthetical comment, How blind the people were! They had seen Signs 
‘of the true living God, and yet they were willing to worship this deadimaget The true living 
God had spoken in definite words of command, while this calf could only emit some sounds of 
lowing, which were themselves contrived by the fraud of the priests. This image could do neither 
good nor harm, while God was the Cherisher and Sustainer of the Universe, Whose Mercy was 
unbounded and Whose Wrath was terrible. 


2613, “ Resist this temptation: you are being tested in this. Do not follow after the semi-Egyptian 
SAmiry, but obey me.” 


2614, The Bible story makes Aaron the culprit, which is inconsistent with his office as the high 
priest of God andthe right hand of Moses. See n, 1116 to vii. 150, Our version is more consistent, 
and explains in the Sdmirt the lingering influences of the Egyptian cult of Osiris the bull-god. . . 
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2615, Obviously Aaron's speech in the last verse, and the rebels’ defiance in this verse, were 
spoken before the return of Moses from the Mount, 


2616, The rebels had so little faith that they had given Moses up for lost, and never expected 
to see him again, 


2617, Moses, when he came back, was full of anger and grief. His speech to Aaron is one of 
rebuke, and he was also inclined to handle him roughly; see next verse. The order he refers to 
is that stated in vii. 142, ‘ Act for me amongst my people: do right, and follow not the way of 
those who do mischief ", 

2618, Cf. vii. 150, 


2619, This reply of Aaron’s is in no way inconsistent with the reply as noted in vii, 150, On 
the contrary there 1s a dramatic aptness in the different points emphasised on each occasion, In 
S, vii., we were discussing the Ummat of Israel, and Aaron rightly says, “ The people did indeed reckon 
me as naught, and went near to slaying me!" In adding, “Let not the enemies rejoice over my: 
misfortune” he is referring by implication to his brother's wish to maintain unity among the people, 
Here the unity is the chief point to emphasise: we are dealing with the Samirt as mischief-monger, 
and he could best be dealt with by Moses, who proceeds to do so, 


2620, Moses now turns to the SAmiri, and the Samirt's reply in the next verse sums up his character 
in a few wonderful strokes of character-painting, The lesson of the whole of this episode is the fall 
of ahuman soul that nominally comes to God’s Truth in a humble position but makes mischief when 
and as it finds occasion, It is no less dangerous and culpable than the arrogant soul, typified by. 
Pharaoh, which gets into high places and makes its leadership the cause of ruin to a whole nation, 
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2621, This answer of the Samurt is a fine example of unblushing effrontery, careful evasion of 
issues, and invented falsehoods. He takes upon himself to pretend that he had far more insight 
than anybody else; he saw what the vulgar crowd did not see, He saw something supernatural, 
“The Apostle” is construed by many Commentators to mean the angel Gabriel. Hasil (plural, 


rugul) is used in several places for “ angels": eg. in xi, 69, 77; xix. 19; and xxxv.1. But if we, 


take it to mean the Apostle Moses, it means that the Samiri saw something sacred or supernatural in 
his footprints; perhaps he thinks a little flattery would make Moses forgive him. The dust became 
sacred, and his throwing it into the calf’s image made the calf utter a lowing sound! As if that 


was the point at issue! He does not answer the charge of making an. image for worship, But - 


finally, with arrogant effrontery, he says, ‘‘ Well, that is what my saul | suggested to me, and that 
should be enough ! " 


2622. He and his kind were to become social lepers, untouchables; perhaps also sufficiently 
arrogant to hold others at arm's length, and say “ Noli me tangeve" (touch mie not). 


2623, Namely, the promised Wrath of God: see xx, 81; Ixxxiz, 25, ' ba 


2624, The cast effigy was re-melted and destroyed, Thus ends the Samirl’s story, of which 
the lessons are indicated in n, 2620 above, It may be interesting to pursue the transformations 
of the word Samirt in later times, For its origin see notes 2605 and 2608 above, Whether the root 
of Samir was originally Egyptian or Hebrew does not affect the later history, Four facts may be 
noted, (1) There was man bearing a name of that kind at the time of Moses, and he led a revolt 
against Moses and was cursed by Moses, (2) In the time of King Omri (903-896 B.C.) of the north- 
em kingdom of Israel, there was a man called Shemer, from whom, according to the Bible, was 
bought a hill on which was built the new capital of the kingdom, the town of Samaria, (3) The 
name of the hill was Shomer (emwatchman, vigilant guardian), and that form of the name also 
appears as the name of a man (see II Kings xii, 21); some authorities think the town was called 
after the hill and not after the man (Hastings’s Encyclopedia of Religion and Ethics), but this 
is for our present purposes immaterial, (4) There was and isa dissenting community of Israelites 
called Samaritans, who have their own separate Pentateuch and Targum, who claim to be the 
true Children of Israel, and who hold the Orthodox Jews in contempt as the latter hold them in 
contempt; they claim to be the true guardians (Shomerim) of the Law, and that is probably the 
true origin of the name Samaritan, which may go further back in time than the foundation of the 
town of Samaria, I think it probable that the schism originated from the time of Moses, and that 
the curse of Moses on the Samirt explains the position, 
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2625, Thus superseding previous revelations ; for this (the Qur-Bn) is direct from .God, and ig 
not a second-hand exposition on other men’s authority, 


2626, Cy. vi. 31. If people are so immersed in the evanescent falsehoods of this life as to turn 
away from the True and the Eternal, they will have a rude awakening when the Judgment comes, 
These very things that they thought so enjoyable here—taking advantage of others, material 
self-indulgence, nursing grievances instead of doing good, etc, etc.—will be a grievous burden to 
them that day, which they will not be able to escape or lighten, 


2627, Zurqeshaving eyes different from the normal colour, which in the East is black and white; 
having blue eyes, or eyes afflicted with dimness or blindness, or squint; hence metaphorically, 
blear-eyed (with terror). 


2628, Faced with eternity they will realise that their life on this earth, or the interval between 
their sin and their punishment, had a duration which practically amounted to nothing. They 
express this by the phrase “ten days", but their wiser heads think that even this is an over-estimate, 
It was but a brief day! 


2629, Cf. xx, 63 and n, 2587, Note that it is the shrewdest among the sinners who will say baa? 
because he will be the first to see the true situation, 
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C. 146,~Such is the lure of Evil: but high. - 
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Of Judgment, before the Eternal, the Gracious, 
The King, the Truth, who sends the Qur-an 
To teach and to warn. Will man remember 
How Adam’s arch-enemy, Satan, caused 
His fall, and will he yet be blind 
To the Signs of God? Nay,—but let 
Not Evil make you impatient: the Prize 
Of the Hereafter is better than aught 
Of the glitter of this life: wait in Faith, 
And the End will show the triumph 
Of Truth, Goodness, and Righteousness. 
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2630, In the last verse, it was the deceptiveness and relativity of Time that was dealt with, 
Here we come to the question of space, solidity, bulk. The question was actually put to the holy 
Prophet: what will become of the solid Mountains, or in the ‘English phrase, “the eternal hills"? 
They are no more substantia} than anything else in this temporal world, When the “new world” 
(xiii. 5) of which Unbelievers doubted, is actually in being, the mountains will cease to exist, We: 
can imagine the scene of judgment as a level plain, in which there are no ups and downs and no 
places of concealment, All is straight and level, without corners, mysteries, or lurking doubts. 


2631, The one word nasafa carries the ideas of (f) tearing up by the roots, (2) scattering like chatt 
or dust, and (3) winnowing. Its twofold repetition here intensifies its meaning, 


+ 2632. The Caller: the angel whose voice will call and. direct all souls, Gabriel will _call, when 
Israftl has sounded the Trumpet, : 
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2633, A beautiful personification of Sound, First there is the loud blast of the Trumpet; then 
there is the soft angelic Voice calling “Arise”, Then there is the stillness and hush of awe and 
reverence; only the tramp of the ranks marching along will be heard. 


: 2634, Cf. ii, 255 in the Verse of the Throne, Here man is in the accusative case governed by 
tanfa'u, and it is better to construe as Ihave done. That is, intercession will benefit no one except 
those for whom God has granted permission, and whose word (of repentance) is true and sincere, 
and therefore acceptable to God, Others construe: no intercession will avail, except by those to 
whom God has granted permission, and whose word (of intercession) is acceptable to God. In that 
case the two distinct clauses have no distinct meanings, ; 


1635. Cf. ii255, and n, 297. The slight difference in phraseology (which { have tried to preserve 
in the. Translation) will be understood as a beauty when we reflect that here our attention is directed 
to the Day of Judgment, and in ii, 255 the wording is general, and applies to our present state also, 


2636, The metaphor of the burden of sin which the unjust carry on their backs is referred to in 

2x, 100-101 (see n. 2626), in vi 31, and in other passages. Note that all faces, those of the just as 
; Well as of the unjust, will be humble before God: the best of us can claim no merit equal toGod's 

Grace, But the just will have Hope: while the unjust, now that the curtain of Reality has risen, 
will be in absolute Despair! - pa ; 
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2637, See the last note.’* Unlike the unjust, the righteous, who have come with Faith, will now 
find their Faith justified: not only will they be free from any fear of harm, but they will be rewarded 
to the full, or, as has been said in other passages, where His bounty rather than His justice is 
emphasised, they will get more than their due reward (iii, 27; xxxix. 10). 


2638, The Qur-dn is in clear Arabic, so that even an unlearned people like the Arabs might 
understand and profit by its warnings, and the rest of the world may learn through them, as they 
did in the first few centuries of Islam and may do again when we Muslims show ourselves worthy 
to explain and exemplify its meaning, The evil are warned that they may repent; the good are 
confirmed in their Faith and strengthened by their remembrance of Him. 


2639. God is above every human event or desire. His purpose is universal. But He is the 
Truth, the absolute Truth; and His kingdom is the true kingdom, that can carry out its will, That 
Truth unfolds itself gradually, as it did in the gradual revelation of the Qut-&n to the holy Apostle. 
But even after it was completed in a volume, its true meaning and purpose only gradually unfold 

Auemaeives Lo any Even individual or nation, No one should be impatient about it, On the 


contrary, we should always pray for increase in our own knowledge, which can never at any given 
moment be complete. 


2640. ‘The spiritual fall of two individual souls, Pharaoh and the Sdmirt, having been referred to, 
the one through overweening arrogance, and the other through a spirit of mischief and false harking 
back tothe past, our attention is now called to the prototype of Evil who tempted Adam, the 
original Man, and to the fact that though man was clearly wamed that Evil is his enemy and will 


only effect his ruin, he showed so little firmness that he succumbed to it at once at the first 
opportunity, 
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Nor from the eun’s heat.” Oop” 3 Casibss Gf 5. 

120, ‘But Satan whispered evil IACI Fl of Ay Or 0k 
To him: he said, “O Adam! | #SUOU GEE! Aa) egaiss-ip- 
Shall I Jead thee to I wee We aiden a4 
The Tree of Eternity™ ye i ZS Js 
And to a kingdom Wor w 5 
That never decays ?” odes ww 





2641. See last note. The story is referred to, in order to draw attention to man’s folly in 
rushing into the arms of Evil, though he had been clearly forewarned, 


2642, Not only had the warning been given that Evil is an enemy to man and will efféct his 
destruction but it was clearly pointed out that all his needs were being met in the Garden of 
Happiness, Food and clothing, drink and shelter, were amply provided for. By these terms we 
must understand, if the Garden was a spiritual Garden, also spiritual good : the things that feed the 
soul and make it glad, that give it an esthetic sense of beauty and afford it shelter from extremes 
of passion or emotion, 

i i is clever, as it always ia: it is false, and at the same time 
ecu ee tise, vesnae reir felicity was not temporary. eae He ake Aion pela at 
(2) they were supreme in the Garden, and a “kingdom ” such as was a oie about Etemity, 
add to their sorrows, It was plausible, because (1) nothing had nege cea sia fond thie wnvout, 
as the opposite of Eternity was not yet known, and (2) the sweets o! 


of Self, and Self is an alluring (if false) attraction that misleads the Will. 
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121. In the result, they both ; . fz < 4 ee 
Ate of the tree, and so o ea 41 iF 
Their nakedness appeared ™ { 45 (3 es 3 55 


To them: they began to sew 


Together, for their covering, e¥} (yA Ade paddy, % 4 
clash 


Leaves from the Garden: 





Thus did Adam disobey 75%) 
His Lord, and allow himself ™” Soni es . 
To be seduced. 8 ar “4 a5 pak 
122. But his Lord chose him 44 aed 29) ob 
(For His Grace): He turned obs a6 Aon | fe-iry 
To him, and gave him guidance. Ou ne 5 Ae 
ou 
123. He said: “ Get ye down, vive ee 4 
Both of you, together, Cane Cie ho! J6-ire 
From the Garden, with enmity CG El 090) IAD 
One to another: but if, $06 ek) ae 
As is sure, there comes to you Y FF ote KAAS AS 
Guidance from Me, whosoever TOW YE SCAU 
Follows My guidance, will not A709 74% ae 
Lose his way, nor fall ™” g a pooled 


Into misery. O 55 "I oh Zins 


124. “ But whosoever turns away’ | Pe ee ee 
From My Message, verily Cops CPOE OA S-in 
For him is a life narrowed Aart hte oA ee 
Down, and We shall raise snes 5 \KKib wry ATA 


\ 





2644. Hitherto they were clothed in the garb of Innocence and knew no evil, Now, when 
disobedience to God had sullied their soul and torn off the garment of their Innocence, their sullied 
Self appeared to themselves in all its nakedness and ugliness, and. they had to resort to external 
things (leaves of the Garden) to cover the shame of their self-consciousness. 


2645. Adam had been given the will to choose, and he chose wrong, and was about to be lost 
in the throng of the evil ones, when God's Grace came to his aid. His repentance was accepted, 
and God chose him for His Mercy, as stated in the next verse. 


2646, The little variations between this passage and ii. 38 are instructive, as showing how 
clearly the particular argument is followed in each case. Here tabi7a (‘ get ye down’) is in the dual 
number, and refers to the two individual souls, our common ancestors: in ii, 38 igbifd is in the 
plural number, to include al! mankind and Satan, for the argument is about the collective life of man. 


2647. For the same reason as in the last note, we have here the consequences of Guidance to the 
individual, viz.: being saved from going astray or from falling into misery and despair. In ii, 38, the 
consequences expressed, though they apply to the individual, are also appropriate taken collectively : 
“on them shall be no fear, nor shall they grieve”. 
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Him up blind on the Day ™ 1240 A ref 
Of Judgment.” | Ocnbl Amar 

125. He will say: “O my Lord! |. GrGI4l Ay oc ANG 
Why hast thou raised me ! Ws >) yee OW-t0 
Up blind, while I had s 4 gen one See 
Sight (before) ?” ' ORES G53 

| 

126. (God) will say: “ Thus OPEAA CATALAN Rafa 04 
Didst thou, when Our Signs | tee cv EAS OE 
Came unto thee, disregard WA eht 41 WG 
Them: so wilt thou, OV PATONG 
This Day, be disregarded.” 

127. And thus do We recompense CAGE 94 9,94 pie 
Him who transgresses beyond = aA I Cost N35 re 

. bounds au i 2 ee A, 
And believes not in the Signs ve Hh ods 
Of his Lord: and the Penalty way hake, s Athy 
Of the Hereafter is far more ohls OAT EseS LISS 5 
Grievous and more enduring.“ 

128, Is it not a warning to such IN 90 , 
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How many generations before Ih A a IK hunt, 

them Oy CAS MeL 
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They (now) move? Verily, angiSua Orbs 
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2648, Again, as in the last two verses, there 1s a variation from the previous passage (ii. 39), 
The consequences of the rejection of God's guidance are here expressed more individually: a life 
narrowed down, and a blindness that will persist beyond this life. “A life narrowed down” has 
many implications; (1) it is a life from which all the beneficent influences of God's wide world 
areexcluded ; (2) it is a life for Self, not for all; (3) in looking exclusively to the ‘ good things” 
of this life, it misses the true Reality. 


2649, Because God gave him physical sight in this life for trial, he thinks he should be favoured 
in the real world, the world that matters! He misused his physical sight and made himself blind 
for the other world. 

2650, ‘ You were deliberately blind to God's Signs : now you will not see God's favours, and will be 
excluded from His Grace.’ 

2651, Blindness in the world of enduring Reality is far worse than physical blindness in the 
world of probation. 

2652, Cf, xx. 54, This phrase concluded the argument of Moses with Pharaoh about Pharaoh's 
blindness to God and the Signs of God. Now it concludes the more general argument about men, 
concerning whom the saying arose: ‘none are so blind as those who will not see,’ 
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129. Isad it not been 


274407 g &ahe 

eigen BAIS SY) 9) 9-109 
For a Word that went forth t. ay 
Before from thy Lord,** 


4 VA) C1aS lah 2 
(Their punishment) must Lipo oes 
necessarily oO (rnd Hats 


Have come; but there is 
A term appointed (for respite), 


130, Therefore be patient with what BS eAAALO AULA 
They say, and celebrate Fy" oer Se oU-ir 


(constantly) ** of I M90 As of 
The praises of thy Lord, Opti BA Bh yest 


Before the rising of the sun, BIA 99S, 7\ 9s 
And before its setting; ine 2 


Yea, celebrate them : Mh ZAP 27% au Parr 
For part of the hours PO GUETS Aes and) OF3 
Of the night, and at the sides ** oes 4c5 


Of the day: that thou 
Mayest have (spiritual) joy. 


131. Nor strain thine eyes in long ng | 7 0794707 wy Grrr 6 09647 
For the things We have _iven AM Co ake Oi aye 


For enjoyment to parties Zee Gt urO yr}, 
Of them, the splendour G25 ta Gh 


2653, Cf. x. 19 and n. 1407; also xi. 110. In God's holy Plan and Purpose, there is a wise 
adjustment of all interests, and a merciful chance and respite given to all, the unjust as well as the 
just, and His decree or word abides, The most wicked have a term appointed them for respite. 
Had it not been so, the punishment must necessarily have descended on them immediately for their 
evil deeds. 


2654, All good men must be patient with what seems to them evil around them. That does 
not mean that they should sit still and do nothing to destroy evil; for the fight against evil is one 
of the cardinal points in Islam. What they are told is that they must not be impatient: they must 
pray to God and commune with Him, so that their patience and faith may be strengthened, and 
they may be able the better to grapple with evil. For they thus not only get strength but inward 
spiritual joy. 


2655. Taraf, plural afraf, may mean sides, ends, extremities. If the day be compared to a 
tubular figure standing erect, the top and bottom are clearly marked, but the sides are not so clearly 
marked: they would be ajraf (plural), not farafain (dual). Now the prayer before sunrise is clearly 
Fajr; that before sunset is "Aer: “part of the hours of the night " would indicate Magrib (early 
night, just after sunset), and ‘Isha, before going to bed. There is left Zuhr, which “is in the 
indefinite side or middle of the day: it may be soon after the sun's decline fron®noon, but there 
is considerable latitude about the precise hour, The majority of Commentators interpret in favour 
of the five Canonical prayers, and some include optional prayers. But I think the words are even 
more comprehensive, A good man’s life is all one sweet Song of Praise to God, 
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Of the life of this world, bi 20S 4ah adhe 7 
Through which We test them: fet mA AN 
But the provision of thy Lord®* B1ZG94 CLS ee A 
Is better and more enduring. ONS ao as CV42 


132, Enjoin prayer on thy people, Vieoioieni ZN Fife? per 
And be constant therein. Cae Heels LEN, GIs Place 


We ask thee not to provide *” a4 9S, 6 90% Bo ciler 

Sustenance: We provide it OSS TCne BH elas J 

For thee. But the (fruit of) VEN dy pel 47 

The Hereafer is for | O get) acstalls 
Righteousness. 


133. Jthey say: “ Why does he y y) 
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Bring us a Sign from 
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Of revelation? ods eile 
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2656. The good things of this life may make a brave show, but they are as nothing compared 
with the good of the Hereafter. Both are provided by God. But the former are given to the just 
and the unjust as a test and trial, and in any case will pass away; while the latter come specially 
from God for His devoted servants, and are incomparably of more value and will last through eternity, 


2657, Sustenance, in the sense of the ordinary needs of life, the man of God does not worry about. 
That is provided by God for all, the just and the unjust. But the special provision, the real 
Sustenance, the spiritual fruit, is for a righteous life in the service of God. 


2658. The question or plea of the Unbelievers is disingenuous. Many Signs have come with this 
Revelation. But the one that should have appealed to those who believed in former revelations and 
should have convinced them was what was in their own books. 


2659, If the Sign mentioned in the last note did not convince them, it would mean that they 
were not true to their own faith, They were not straight with themselves. In justice they should 
have been punished for their falsehood,’ But they were given further respite, Or they would 
again have argued in a circle, and said: “If only God had sent usa living apostle we should 
have believed!’ The living apostle they flout because they want a Sign. The Sign they wish 


to ignore, because they want a living apostle! + oe 4 


Saxx, 134-135,] “820 
Thy Signs before we were 2h, 4 hot \hay , , 
Humbled and put to shame”. Jou 508 | ys en igt 


135. Say: Each one (of us) LSS Sas te A oh 
Is waiting: wait ye, therefore,*” ai Pos i 
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Who it is that is oy , = ake 
On the straight and even ™ ; Chg bral Lowe 

16 Way, and who it is bf. ayer 

30 That has received guidance.” OVUM Voy5 














2660, If people will not be true to their own lights, what further argument is left? The man 


of God can only say: "Let us wait the issue: my faith tells me that God’s Truth must prevail.” 
Cf. ims 52, - , i 


2661. Cf, xix. 43. The straight and even Way must endure, and show that the man whd 
follows it has received true guidance, All falsehood and trookedness must ultimately disappear. 


Cc. 147.) - 821 [Introduction to'S. xx2i- 


INTRODUCTION TO SURa XXI (Anbiyaa). 


The last Sfira dealt with the individual story (spiritual) of Moses and Aaron, 
and contrasted it with the growth of evil in individuals like Pharaoh and the 
Samiri, and ended with a warning against Evil, and an exhortation to the purification: 

" of the soul with prayer and praise. This Stra begins with the external obstacles 
placed by Evil against such purification, and gives the assurance of God’s power to 
defend men, illustrating this with reference to Abraham's fight against idolatry, 
Lot's fight against unnatural wickedness, Noah's against unbelief, that of David and. 
Solomon against injustice and failure to proclaim God’s glory by making full use of 
man’s God-given faculties and power, that of Job against impatience and want of 
self-confidence, that of Isma’il, Idris, and Zul-kifl against want of steady persever- 
ance, that of Zun-niin against hasty anger, that of Zakarlya against spiritual isola- 
tion, and that of Mary against the lusts of this world. In each allusion there is.a, 
special point about the soul's purification. The common point is that the Prophets’ 
were not, as the vulgar suppose, just irresistible men. They had to win their ground 
inch by inch against all kinds of resistance from evil. . 


The chronology of this Sira has no significance. It probably dates from the 
middle of the Meccan period of inspiration. “ 


Summary. 


Man treats, as he has always treated, the serious things of life with jest or 
contempt ; but the Judgment must come, and Truth must triumph (xxi. 1-29, and 
C. 147), 


Unity of Design, and certainty of God’s Promise: God’s protection and 
mercy, and His justice (xxi. 30-50, and C. 148). 


How Abraham triumphed over idols, as did others among God’s chosen ones 
over various forms of evil (xxi. 51-93, and C. 149), 


Work righteousness while it is yet time, for the Judgment will come, dnd 
only the righteous will inherit (xxi. 94-112, and C. 150). 


C. 147.—Men may lightly treat God’s Signs 

(xxi. 1-29) As jests, but the Judgment must come 
Inevitably. His Message. is true, 
And delivered by God’s Apostle, as from 
Man to men. Truth must triumph, 
And all false gods and false worship 
Must come to naught: for God is One, 
And His Truth has been one throughout the ages. 


S, xxt. 14] 
Sora XXI, 
Anbiyaa, or The Prophets. 


In the name -f — d, Msi Gracious, 


Most Merciful. a’ 


1. @floser and closer to mankind™ 
Comes their Reckoning: yet they 
Heed not and they turn away. 


2, Never comes (aught) to them 
Of a renewed Message™ 
From their Lord, but they 
Listen to it asin jest,— 


3. Their hearts toying as with 

Trifles. The wrong-doers 
conceal 

Their private counsels, (saying), 
“Is this (one) more than 
A man like yourselves ? 
Will ye go to witchcraft 
With your eyes open ?”** 


4, Say :™ “My Lord : 
Knoweth (every) word (spoken) 
In the heavens and on earth: 

He is the One that heareth 
And knoweth (all things).” 
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2662. Every minute sees them nearer to their doom, and yet they are sadly heedless, and even 
actively turn away from the Message that would save them. 


2663, In each age, when the Message of God is renewed, the very people who should have known 
better and welcomed the renewal and the sweeping away of human cobwebs, either receive it with 
amused self-superiority, which later turns to active hostility, or with careless indifference. 

2664. God's Message is free and open, in the full light of day. His enemies plot against it in 
secrecy, lest their own false motives be exposed. Their jealousy prevents them from accepting a 
“man like themselves’ as a teacher or warner or guide. 


2665. Literally, “in a state in which you (actually) see (that it is witchcraft)". When God's 


Messenger is proved to be above them in moral worth, in true insight, in‘earnestness and power of 
eloquence, they accuse him of witchcraft, a word which may mean nothing, or perhaps some 
mysterious deceitful arts. 

2666. Notice that in the usual Arabic texts printed in India the word q@la is here and in xxi. 112 
below, as well as in xxiii. 112, spelt differently from the usual spelling of the word in other places 
(e.g. in xx. 125-126), Qui is the reading of the Basra Qirdat, meaning, “Say thou” in the impera- 
tive. If we construe “he says’, the pronoun refers to “ this (one)” in the preceding verse, viz. ; 

‘he Prophet. But more than one Commentator understands the meaning in the imperative, and ! 
agree with them. The point is merely one of verbal construction. The meaning is the same in 
either case. See n. 2948 to xxiii. 112. 

2667. Every word, whether whispered in secret (as in xxi, 3 above 8 ly, is known to 

God. Let not the wrong-doers imagine that their na plots are saei toon Kae of all things. 
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Let him then bring us 
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6. (As to those) before them, 


Not one of the populations SCAMS EA 


Which We destroyed believed : ‘ 
Will these believe? * © Che aS Ca 


7. Before thee, also, the apostles 


a 
We sent were but men, ita 5) SECIS 
To whom We granted inspiration : AroOe “ heed Se 
If ye realise this not, ask oh dol Sat ES pr Po 
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ere) ps 
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9. In the end We fulfilled 
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And those whom We pleased, AG 





2668. The charges against God's inspired Apostle are heaped up. “ Magic!" says one; that 
means, We don’t understand it!” Says another,“Oht but we know! he isa mere dreamer of 
confused dreams!” If the “dreams” fit in with real things and vital experiences, another will 
Suggest, “Oh yes! why drag in supernatural agencies? he is clever enough to forge it himself}" Or 
another suggests, “He isa poet! Poets can invent things and say them in beautiful words!” 
Another interposes, “What we should like to see is miracles, like those we read of in stories of the 
Prophets of ald!" 


2669. ‘If such miracles as you read of failed to convince Unbelievers of old, what chance is there 
that these Unbelievers will believe? Miracles may come, but they are no cures for Unbelief. 


2670. See xvi. 43 and n. 2069. This answers the Unbelievers’ taunt, “he is just a man like our- 
selves!" True, but all apostles sent by God were men, not angels or another kind of being, who 
could not understand men or whom men could not understand. 


2671. As men they were subject to all the laws governing the physical bodies of men. They ate 
and drank, and their bodies perished in death, ae 
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' 2672, But, however difficult (or impossible) their mission may have appeared to them, or to the 
world at first, they won through eventually, even those who seemed to have been defeated, Examples 
are given in the latter part of this Stra, especially in xxi. 51-93. They were delivered from the Wrath 
which overtook the Unbelievers, as were those with them who accepted God’s Message and placed 
themselves in conformity with His Will and Plan, That is the meaning of “ whom We pleased ". 


_ 2673, When they had every chance of repentance and reform, they rejected.God's Message, and 
perhaps eyen put up an open defiance, When they actually began to feel the Wrath coming, they, 
began to flee, but it was too late! Besides, where could they flee to from the Wrath of God? 
Hence the ironical appeal to them in the next verse: better go back to your luxuries and what you 
thought were your. permanent homes! Cf, Christ's saying in the present Gospel of St. Matthew 
ii. 7): “O generation of vipers, who hath warned you to flee from the Wrath to come?" 

2674. See last note. ‘You thought your homes so comfortable: why don't you go back to 
them? Perhaps you will be consulted whether you should be punished or not? Perhaps there may 
be rewards to be given you, who knows?’ This irony is itself the beginning of the Punishment. 
‘But the ungodly now see how wrong they had been. . But their sighs and regrets now avail pals 
nothing. It is too late. They are lost, and nothing can save them, : : 
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', 2675. The two similes present two different aspects of the lamentation of the ungodly, When 
they really see the Wrath to come, there is a stampede, but where can they goto? Their lamenta-' 
tion is now the only mark of their life. But it dies away, as corn vanishes from a field that is being 
Mown, orasa dying fire is slowly extinguished! They do not die. They wish they were dead ! 
(Ixxviii: 40). 

2676. The Hindu doctrine of Lila, that all things were created for sport, is here negatived. But 
more : with God we must not associate any ideas but those of Truth, Righteousness, Mercy, Justice, 
and the other attributes implied in His Beautiful Names. He does not jest nor play with His 
creatures, : 

2677. If such an idea as that of play or pastime had been possible with regard to God, and if He 
had wished really to indulge in pastime, He would have done it with creatures of Light nearest to 
Him, net with the lowly material creation that we see around us... 

' 9678. Such as that (1) God has partners (xxi. 22), or (2) that He has begotten a son (xxi. 26), or 
(3) has daughters (xvi. 57), or any other superstitions derogatory to the dignity and glory of God. 
"2679. The pure angelic hosts, whom we imagine to be glorious creatures of light, high in the 
spiritual world, near the Throne of God Himself, are yet His creatures, and serve Him without ceas- 
ing, and are proud to doso, Such is the majesty of God Most High! 
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2680. The different kinds of false gods whom people raise from their imagination are now 
referred to. In verses 21-23, the reference is to the gods of the earth, whether idols or local godlings, 
or deified heroes, or animals or trees or forces of the nature around us, which men have from time to 
time worshipped. These, as deities, have no life except what their worshippers give to them, 





2681. The answer of course is “no”. Noone but God can raise the dead to life. The miracle 
in the story of Jesus (iii. 49 and v. 113) was “by God's Jeave". It wasa miracle of God, not one of 
Jesus by his own power or will. 


2682. Alter the false gods of the earth (verse 21), are mentioned the false gods in the heavens and 
the earth, like those in the Greek Pantheon (verse 22), who quarrelled and fought and slandered on 
other and made their Olympus a perfect bear-garden | 


2683, God is Self-Subsisting. All His creatures are responsible to Him and dependent on Him: 
there is no other being to whom He can be responsible or on whom He can be dependent, 


2684, See above, n. 2682, where two kinds of false worship are noted. Now we are warned 
against a third danger, the worship of false gods of any sort. Pagan man is prolific of creating 
abstract images for worship, including Self or abstract Intelligence or Power. In verse 26 below is 
mentioned a fourth kind of false worship, which imagines that God begets sons or daughters. 


2685, This verse should be read with the next. All reason revolts against the idea of conflicting 
gods, and pointsto Unity in Creation and Unity in Godhead. This is not only the Message of 
Islam (“those with me") but the message of all prophets who came before the holy Prophet 
Muhammad ("' those before me”), and the line of prophets was closed with bim. The Message given . 


to every apostie in all ages was that of Unity as the fundamental basis of Order and pee in the 
world, material, moral, and spiritual. 
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2686, This refers both to the Trinitarian superstition that God has begotten a son, and to the 
Arab superstition that the angels were daughters of God. All such superstitions are derogatory to 
the glory of God. The prophets and the angels are no more than servants of God: they ate raised 
high in honour, and therefore they deserve our highest respect, but not our worship. 


2687, They never say anything before they receive God's command to say it, and their acts are 
similarly conditioned. This is also the teaching of Jesus as reported in the Gospel of St. John (xii. 
49:50): ‘For I have not spoken of myself: but the Father which sent me, He gave me a command. 
ment, what I should say, and what I should speak. And I know that His commandment is life ever- 
lasting: whatsoever I speak therefore, even as the Father said unto me, so I speak.” If rightly 
understood, ‘' Father” has the same meaning as our “ Rabb", Sustainer and Cherisher, nat Begetter 
or Progenitor. 


2688. Cf. xx. 109. “Acceptable” means that they have conformed to the Will of God and 
obeyed His Law, thus winning the stamp of His approval. 


2689, They; the usual interpretation refers the pronoun to the servants of God who intercede: 
it may also refer to those on whose behalf intercession is made: they do not take it asa matter 
of course, but stand in due awe and reverence of God’s great glory and mercy, 


S, *k1., 30-31.) B28 (c. 148, 


C, 148.—Look at God's Creation : contemplate 
* (xxi, 30-50.) Tis unity of Design and benevolence 

Of Purpose. Death must come to all, 
But life and faith are not objects of ridicule. 
Truth will outlast all mockery : 'tis God 
Who calls, because He cares for you, 
And on His Judgment Seat will weigh 
Each act, each thought, each motive, great 
Or small, with perfect justice. Come, 
Ye all, reject not His blessed Message. 
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2690, ‘The evolution of the ordered worlds as we see them is hinted at. As man's intellectual 
gaze over the physical world expands, he sees more and more how Unity is the dominating note 
in God's wonderful Universe. Taking the solar system alone, we know that the maximum 
intensity of sun-spots corresponds with the maximum intensity of magnetic storms on this earth, 
The universal law of gravitation seems to bind all mass together. Physical facts point. to the 
throwing off of planets from vast quantities of diffused nebular matter, of which the central 
condensed core is the sun. 

2691. About 72 per cent. of the surface of our Globe is still covered with water, and it has been 
estimated that if the inequalities on the surface were all levelled, the whole surface would be under 
water, as the mean elevation of land sphere-level would be 7,000—10,000 feet below the surface of 
the ocean, This shows the predominance of water on our Globe. That all life began in the 
water is also a conclusion to which our latest knowledge in biological science points. Apart from 
the fact that protoplasm, the original basis of living matter, is liquid or semi-liquid and ina state 
of constant flux and instability, there isthe fact that land animals, like the higher vertebrates, 
-including man, show, in their embryological history, organs like those of fishes, indicating the 
- watery origin of their original habitat. The constitution of protoplasm is about 80 to 85 per cent, 
of water, at 2 FE ‘ . 

2692, Cf. xvi. 15 and n. 2038, Lest tt should shake with them: here “them” refers back to “ they’ 

‘at the end of the preceding verse, meaning “ Unbelievers”. It might be mankind in general, but 
the pointed address to those who do not realise and understand God's mercies is appropriate, to 
drive home to them the fact that it is God’s well-ordered providence that protects them normally 
from cataclysms like earthquakes, but that they could for their iniquities be destroyed in an 
instant, as the 'Ad and the Thamld were destroyed before them. As pointed out in n. 2691 above, 
if the surface of the earth were levelled up, it would all be under water, and therefore the firm 
-mountains are a-further source of security to life which has evolved in terrestrial forms. Though 
.the.mountains may seem impassable barriers, yet God's providence has provided broad passes 


‘verween them to afford highways for human communications, 
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2693. In both the literal and the figurative sense, Literally these natural mountain highways 
direct men in the way they should go. Figuratively, these wonderful instances of God's ‘providence 
should turn men’s thoughts to the true guidance of God in life and spiritual progress. vi 
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2694. Canopy well guarded: the heavens forma canopy that is secure from falling down! they 
also form a sublime spectacle and a Mystery that man can only faintly reach. Perhaps also the 
mystery of spiritual life is metaphorically hinted at. Cy. also xv. 17. 


2695, Ihave indicated, unlike most translators, the metaphor of swimming implied in the 


original words: how beautiful it is to contemplate the heavenly bodies pening through space 
(or ether) in their rounded courses before our gaze! . 


: aie eet, 
2696, Life on this planet without death has not been granted toany man. The Khidbr legends 
are popular tales, His life without death on this earth is nowhere mentioned in the Qur-an. The 


taunt of the Unbelievers at the holy Prophet-was therefore futile. Could any of them live without 
death at some time or other? Could they name any one ne did? : 


2697. Ch. iii, 185, and n. 491,: The soul does not. die, but: etek it acne? tenis -the body at 
the death of the body, the soul getsa taste of death. In our life of probation on this earth, our 
virtue and faith are tested by many things: some are tested by calamities, and some by the good 
things of this life. If we prove our true mettle, we pass our probation with success. . Tq | any case 
all saa metute to ‘Got amt then wit our ate be appraised at its true value. 


" 


8, xx1. 35-40.) 


By way of trial. 
To Us must ye return. 


36, When the Unbelievers see thee, 


They treat thee not-except 
With ridicule, “Is this,” 


(They say), “the one who talks ™ 


Of your gods?” And they 
Blaspheme at the mention 
Of (God) Most Gracious! 


37. Man is a creature of haste: 
Soon (enough) will I show 
You My Signs; then 
Ye will not ask Me 
To hasten them! 


38, They say: ‘ When will this 
Promise come to pass, 
If what ye say is true?” 


39, If only the Unbelievers*™ 
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Will not be able 
To ward off the Fire 
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2698, To the godly man the issue between false worship and true worship is a very serious 
matter, To the sceptics and unbelievers it is only a joke. They take it lightly, and laugh at the 
godly man, They not only laugh at him, but they blaspheme when the name of the One True 
God is mentioned. The reply to this is in the next verse. 


2699, Haste is in the very bone and marrow of man. If he is granted respite for his own sake, 
in order that he may havea further chance of repentance and coming back to God, he says 
impatiently and incredulously: “Bring on the Punishment quickly, that 1 may see if what you 
say is true!" Alas, it istoo true! When the Punishment actually comes near and he sees it, 
he will not want it hastened. He will want more time and further delay! Poor creature of 
haste! 


2700. They would not be so unreasonable if they only realised the terrible future for them! 
The Fire will envelop them on all sides, and no help will then be possible. Is it not best for them 
now to turn and repent? The Punishment may come too suddenly, as is said in the next verse. 
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2701, The same verse occurs at vi. 10, where see n, 843, ‘What they are mocking at now will be 
in a position to mock them in due time.' 





2702. 'God is most Gracious: if, in spite of His great mercy, you are so rebellious and depraved 
as to incur His Wrath, who is there who can save you? His Wrath can descend on you at any 
time, by night or by day.’ 


2703. Ashaba: to join as companion; with ‘an or min it has also the meaning of to defend or 
remove from some one. The full signification can only be got by along paraphrase: ‘they are not 
fit to be mentioned in the same breath with Us, nor can they be defended from Us,’ 


2704. 'Umr: age, generation, period, time, life. Here “period” is most appropriate, as it covers 
many generations, ' these men and their fathers", 


2705. Cf. xiii. 41 and n. 1865. The particular signification is that Islam spread from the outer 
borders, social and geographical, gradually inwards. The social fringe was the humbler people, 
such as slaves and poormen. The geographical reference is to Medina and tribes away from the 
Mecca centre, The proud and unbelieving Quraish were the last to come in when the circle was 
gradually drawn tighter and tighter around them. The general signification applies to all times, 
God's Truth makes its way first among the poor and the lowly, those whose minds are unsoiled by 
prejudices of false pride or false knowledge, but it gradually hems in the obstinate, until it prevails 
in the ead. . 
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2706, According to the English saying, "none is so deaf as those who will not hear’, When 
they. deliberately shut their ears to warnings from the Merciful God, meant for their own good, the 


esponsibility is their own, But their cowardice is shown in the next verse by their behaviour when 
the first breath of the Wrath reaches them. 
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2707. Not thé smallest action, word, thought, motive, or predilection but must come into the 
account of God. C/. Browning (in Rabbi Ben Ezra): “ But all, the world’s coarse thumb And finger 
failed to.plumb, So passed in making up the main account; Allinstincts immature, All purposes 
ynsiire, That ,welghed not as his work, yet swelled the man’s account. Thoughts hardly tobe 
packed Into‘a narrow act, Fancies that broke through language and escaped; All I could never be, 
All, men ignored in me, This, I was worth to God, Whose wheel the pitcher shaped.” 


2708. The literalism of Sale has here excelled itself: he translates, “and there will be sufficient 
accountants. with us"! What is meant is that when God takes account, His accounting will be 
perfect: ‘there will be no flaw in it, as there may be in earthly accountants, who require other 
‘people’s help in some matters of account which they do not understand for want of knowledge of 
that particular department they are dealing with. God's knowledge is perfect, and therefore His 
justice . will be perfect also; for He will not fail to take into account all the most intangible things 
that determine conduct and character. See last note. There is no contradiction between this and 
xviii. * 104-108, where it is said that men of vain works, i¢., shallow hypocritical deeds, will have no 
‘weight attached to their deeds. In fact the two correspond. 
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C. 149.—The great exemplars of virtue conquered 

(xxi. 51-93.) Evil, each according to his circumstances: 
Abraham stood staunch in the fire . 
Of persecution, unhurt ; Lat was bold 
In reproving abominations; Noah survived 
The Flood by his faith, in a world of Unbelief; : 
David sought justice, and sang God’s praises ; 
Solomon by wisdom subdued the refractory ; 
Job was patient in suffering; Isma’il, 
Idris, and Zul-kifl were true in constancy 
Amid temptation; Jonah turned to God 
After a short misunderstanding; Zakatiy4 
And his family were exemplars of devoutness; 
And Mary of chastity. All men and women 
Of God form one united Brotherhood. 





2709. Cf. ii, 53 and n. 68, where the meaning of Iurq@n is discussed. Here three things are 
mentioned as given to Moses and Aaron: (1) The Criterion for judgment; this might well be the 
wonderful Proofs they saw of God's goodness and glory, from which they could have no’ doubt as 
to God's will and command; (2) the Light; this was the inner enlightenment of their soul, such as 
comes from inspiration: and (3) the Message, the Book, the original Book of Moses, which. maton as 
his lieutenant would also use as a guide for his People. 


2710. Note the three kinds of fear mentioned in xxi, ‘948, Taqw@ is the fear of running counter 
to the will of God; it is akin to the love of Him; for we fear to offend those we love; it results in 
tight conduct, and those who entertain it are “those who would doright”. Then there us Khashyat, 
the fear of God, lest the person who entertains it may be found, in his inmost thoughts, to be short 
of the standard which God wishes for him; this is also righteousness but in a less high degree than 
Taqwé which is akin to love. And thirdly, there is the fear of consequences on the Day of Judgment 
(ishfag); this also may lead to righteousness, but is ona still lower plane. Perhaps the three 
correspond to the Criterion, the Light, and the Message (or Warning) of the last verse. 

'. 9711, Here is a man and a Book, greater than Moses and his Book. Are you going to teject him 
and it? 


8 xxi. 51-56.) 834 





SECTION 5, 
51, “Sie bestowed aforetime No gl M90 790) 9h 7 
On Abraham his zotinde MSepiskel GH 3-04 
Of conduct, and well were We ves y 
Acquainted with him.” 6 Chale dys 
! 
52. Behold! he said EA 0 CME 
et his eet and his people,” PANE d}-ar 
‘What are these images, Buty Noal¥d ast 
oh wai ye a a re Bl Ceslilsgale 
o assiduously) devoted?” 7d 4 8, 
OG YAH 
53. They said, “ We found os VIA IG see 
Our Yathers worshipping them,” Ogi el 4 Bogs if or 


" Have bot oan Fathers.” tr vaakis Ub-or 

Oot SG AG hit 

Fe regit onthe Wich, PUGEAN G2. 
Of thors who jest?" OMe 

OTe ihe Lord of the heavens (RGAE 

Cae iis ten aeead) ata! SEB cosh 


Tovhis (ruth. OC ath CA IS OF UTS 


2712. Rushd: right conduct, corresponding in action to the quality expressed in the epithet 
Hanif (sound or true in Faith) applied to Abraham in ii. 135 and elsewhere, 





2713, Hence Abraham's title “ Fiiend of God" (Khalil-ullak) : iv. 125. 


2714, Reference is made to Abraham in many places. In xix. 42-49 it was with reference to his 
telations to his father: the problem was how a righteous man should deal with his father, when his 
duty to his father conflicts with his duty to God. Here the problem is: how a righteous man should 
deal with evil and overcome it; how he should fight against evil, and if he is subjected to the fire of 
persecution, how his firmness draws God's Mercy, and the very troubles he is placed in become 
his comfort and joy. 


2715. Abraham looked at life with a Serious eye, and his people took it light-heartedly. He 
was devoted to Truth, and they cared more for ancestral custom. In the conflict he seemed to be 
in their power. But he was fearless, and he triumphed by God’a Grace. 


2716. For the various words for “creation” seen, 120 to ii.117, where fazara is explained and 
differentiated from other words of similar meaning, 
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2717, He wants to convince them of the powerlessness of their idols. But he does not do it 
underhand. He tells them that he is going todo something when once they are gone and their 
backs are turned to the idols,—-as much as to say that the idols are dependent on their care and 
attention, Apparently the people are amused and want to see what he does. So they leave him 
to his own devices, 


2718. He was enacting a scene, to make the people ashamed of worshipping senseless stocks 
and stones. He left the biggest idol untouched and broke the others to pieces, as if a fight had 
taken place between the idols, and the biggest had smashed the others. Would they turn to the 
surviving idol and ask him how it all happened? 


2719. Different groups of people are speaking. Those who were not present at Abraham's 
speech in verse 57 ask, “ who has done this?” Those who were, at once name him, whereupon 
a formal council of the people was held, and Abraham was arraigned. 


2720. They asked him the formal question, There was no mystery about it, He had already 
openly threatened to do something to the idols, and people who had heard his threats were there. 
He now continues his ironic taunt to the idol-worshippers. ‘You ask me! Why don't you ask the 
idols? Doesn't it look as if this big fellow has smashed the smaller ones in a quarrel?’ If they 
do not ask the idols, they confess that the idols have not intelligence enough to answer! This 
argument is developed in verses 6467. Note that while the false worshippers laughed at his 
earnestness, he pays them out by agrim practical joke, which at the same time advances the 
cause of Truth. 
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2721. Abraham’s biting irony cut them to the quick. What could they say? They turned to 
each other. Some among them thought he had the best of the argument. They were not keen 
.On idolatry, and they told their fellows that it was useless arguing with Abraham. ‘They all hung 
their heads in shame. But presently they thought they would face out Abraham, and take his 
words literally, They said, “ You know quite well that idols do not speak!” This was precisely 
what Abraham wanted them to say, and he delivered his final blow! Seen. 2723 below. 


2722 Literally, “they were turned down on their heads" which may suggest a metaphorical 
somersault, i.¢., that they recovered from their dawning shame of idolatry and were prepared to 
argue it out with the youth Abraham. But I think there is better authority for the interpretation 


Thave adopted. 


2723, As soon as they admitted in so many words that the idols could not speak, Abraham 
delivered his final attack: ‘Then why do you worship such useless impoteht creatures?’ After 
that, there remains nothing but the argument of violence, which they proceed fo exercise, being 
the party in power. ‘Burn him at the stake’ isan easy cry! But it was not Abraham that 
suffered; it was his persecutors (xxi. 70), : : 
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2724. The nature of fire, by all the physical laws of matter, is to be hot. The supremacy of 
mind over matter 1s a phrase much used, but the supremacy of the spiritual over the material is 
not so commonly understood, And yet it isthe greatest factorin the estimate of Reality. The 
material is ephemeral and relative. The spiritual! is eternal and absolute. Through alt the fire of 
persecution and hatred Abraham remained unhurt, ‘he fire became cool, and a means of safety 
for Abraham. \ 

2725. Can we form any idea of the place where he passed through the furnace, and the stage 
in his career at which this happened? He was born in Ur of the Chaldees, a place on the lower 
reaches of the Euphrates, not a hundred miles from the Persian Gulf. This was the cradle, or 
one of the cradles, of human civilisation. Astronomy was studied here in very ancient times, and 
the worship of the sun, moon, and stars was the prevailing form of religion, Abraham revolted 
against this quite early in life, and his argument is referred to in vi. 74-82. ‘They also had idols in 
their temples, probably idols represen'ing heavenly bodies and celestial winged creatures. He was 
still a youth (xxi. 60) when he broke the idols, This was stage No.2. After this he was marked 
down asa rebel and persecuted. Perhaps some years passed before the incident of his being 
thrown into the Fire (xxi. 68-69) took place, or the incident may be only allegorical. Traditionally 
the Fire incident is referred to a king called Nimrid, about whom see 1. 1565 to xi. 69, If Nimrild’s 
capital was in Assyria, near Nineveh (site near modern Mosul), we may suppose either that the 
king's rule extended over the whole of Mesopotamia, or that Abraham wandered north through 
Babylonia to Assyria, Various stratagems were devised to getrid of him (xxi. 70), but he was 
saved by the mercy of God. The final break came when he was probably a man of mature age 
and could speak to his father with some authority. This incident is referred to in xix. 41-48, He 
now left his ancestral lands, and avoiding the Syrian desert, came to the fertile lands of Aram or 
Syria, and so south to Canaan, when the incident of x1. 69-76 and the adventure of his nephew Lat 
took place. It is some years after this that we may suppose he built the Ka'ba with Isma'n 
(il. 124-129), and his prayer in xiv. 35-41 may be referred to the same time. His visit to Egypt 
(Gen. xii. 10) is not referred to in the Qur-dn. 

2726. As they could not get md of him by open punishment, they tried secret plans, but were 
foiled throughout. It was not he that lost, but they. On the contrary he left them and prospered 
and became the progenitor of great peoples. 

2727, The land of Aram or Syria, which in its widest connotation includes Canaan or 
Palestine. Syria is a well-watered fertile land, with a Mediterranean sea-coast, on which the 
famous commercial cities of Tyre and Sidon were situated. Its population is very mixed, as it has 
been a bone of contention between ail the great kingdoms and empires of Western Asia and Egypt, 
and European interest in it dates from the most ancient ti es and continues under the French 
Mandate to the present day. 
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2728. Najilat has m many meanings: (i) booty ; (2) extra a work or pr prayer ; yer ; (3) “extra or additional 
gift: (4) grandson. The two last significations are implied here, Not only was Abraham given a 
son in his old age; he was given not only Isaac, but several sons, the chief being Isma'il and Isaac, 
who both joined in burying him (Gen. xxv.9); and he also saw grandsons = Isma'rl is specially 
mentioned later (xxi. 85) apart from Isaac's line, on account of his specia! importance for Islam. 

2729. The spiritual lesson from this passage may be recapitulated. The righteous man 
makes no compromise with evil. If the votaries of evi! laugh at him he pays them in their own 
coin, but he stands firmly by his principles. His firmness causes some confusion among the 
followers of evil, and he openly declares the faith that is in him. They try, openly and secretly, 
to injuce or kill him, but God protects him, while evil perishes from its own excesses. 

2730, Lot's people were given to unspeakable abominations. His mission was to preach to’ 
them. He withstood Evil, but they rejected him. They were punished, but he and his followers 
were saved, See xv. 61-74; xi. 77-82; and vii. 80-84. 

2731. The contemporaries of Noah were given to Unbelief, oppression of the poor, aga. vain 
disputations. Hecarried God's Message to them, and standing fast in faith, built the Ark, in which 
he was saved with his followers from the Flood, while the wicked were drowned. See. xi. 25-48 
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2732. The sheep, on account of the negligence of the shepherd, got into a cultivated field 
(or vineyard) by night and ate up the young plants or their tender shoots, causing damage, to the 
extent of perhaps a whole year's crop. David was king, and in his seat of judgment he considered 
the matter so serious that he awarded the owner of the field the sheep themselves in compensation 
for his damage. The Roman law of the Twelve Tables might have approved of this decision, and 
on the same principle was built up the Deodand doctrine of English Law, now obsolete. His son 
Solomon, a mere boy of eleven, thought of a better decision, where the penalty would better at 
the offence. The loss was the loss of the fruits or produce of the field or vineyard: the corpus of 
the property was not lost. Solomon’s suggestion was that the owner of the field or vineyard 
should not take the sheep altogether but only detain them long enough to recoup his actual 
damage, from the milk, wool, and possibly young of the sheep, and then return the sheep to the 
shepherd. David’s merit was that he accepted the suggestion, even though it came from a little 
boy: Solomon's merit was that he distinguished between corpus and income, and though a boy, 
was not ashamed to put his case before his father. But in either case it was God Who inspired 
the true realisation of justice. He was present and witnessed the affair, as He is present everywhere, 
2733. Whatever is in the heavens and the earth celebrates the praises of God: xvii, 44; 
Ivii. 1; xvi. 48-50, Even the “thunder repeateth His praises”: xiti. 13. All nature ever sings the 
praises of God. David sang in his Psalms, cxlviii, 7-10; “Praise the Lord from the earth, Vern 
mountains and ‘all hills; ...creeping things and fiying fowl!” All nature sings to God's glory, 
in unison with David, and angels, and men of God, If the Jewish Talmudists take this literally, 
there is no need for Muslims to do so. C7. also xxxiv. 10 and xxxviii. 18-19. 
"2734. The making of coats of mail is attributed to David. It is defensive armour, and therefore 
its discovery and supply is associated with deeds of righteousness and in xxiv. 10-11, in contrast with 
the deadly weapons which man invents for offensive purposes, Indeed, all fighting, unless in defence 
of righteousness, is mere “ violence.” 
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2735. David's good work then was: (1) he was open to learn wisdom wherever it came from; 
(2) he sang the praises of God, in unison with all nature; (3) he made defensive armour, But 
all these things he did, because of the faculties which God had given him, and we must be grateful 
for this and for all things to God. 

2736, Cf. xxxiv, 12, and xxxviii, 36-38, This has been interpreted to mean that Solomon had 
miraculous power over the winds, and he could make them obey his orders. Rationalists say that 
he had naval power on the Mediterranean, and through the Gulf of ‘Aqaba on the Red Sea, and 
that he therefore figuratively commanded the winds, and we may say the same of airmen at the 
present day. In any case the power behind was, and is, from God, Who has granted man intelli- 
gence and the faculties by which he can tame the more unruly forces of nature. 

2737. Evidently Palestine, in which was Solomon's capital, though his influence extended far 
north in Syria, and perhaps far south in Arabia and Ethiopia. In the Roman ruins of Baalbek, 
fifty miles north of Damascus, is still shown a quarry of huge stones supposed to have been cut 
for Solomon. I have seen them with my own eyes. This loca! tradition is interesting, even if 
invented. 

2738. As in n, 2736, the literalists and the rationalists take different views. The former say that 
Solomon had power over supernatural beings of evil, whom he compelled to dive for pearls and do 
other hard tasks. Rationalists refer this to hostile unruly races whom he subjected to his sway. 
It was God's power ultimately, Who granted him wisdom. Solomon tamed evil with Wisdom. 


2739. Job (Aiyub) was a prosperous man, with faith in God, living somewhere in the north-east 
corner of Arabia. He suffers from a number of calamities: his cattle are destroyed, his servants 
slain by the sword, and his family crushed under his roof. But he holds fast to his faith in God. 
As a further calamity he is covered with loathsome sores from head to foot. He loses his peace 
of mind, and he curses the day he was born, His false friends come and attribute his afflictions to 
gin, These “ Job's comforters” are no comforters at all, and he further loses his balance of mind, 
but God recalls to him all His mercies, and he resumes his humility and gives up self-justification, 
He is restored to prosperity, with twice as much as he had before; his brethren and friends come 
back to him; he hada new family of seven sons and three fair daughters. He lived to a good old 
age, and saw four generations of descendants. All this is recorded in the Book of Job in the Old 
Testament. Of all the Hebrew writings, the Hebrew of this Book comes nearest to Arabic. 
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2740. Job is the pattern of humility, patience, and faith in God. It was with these weapons 
that he fought and conquered evil. 





2741, Isma'sl is mentioned specially, apart from the line which descended through Isaac (xxi. 72), as 
he was the founder of a separate and greater Ummat. His sufferings began in infancy (sec n. 160 to 
ii, 158); but his steady constancy and submission to the will of God were specially shown when 
he earned the title of “Sacrifice to God" (see n. 2506 to xix, 54). That was the particular quality 
of his constancy and patience. 


2742. For Idris see n. 2508 to xix, 56, He was ina high station in life, but that did not spoil him, 
He was sincere and true, and that was the particular quality of his constancy and patience, 


2743. Zul-kift would literally mean “ possessor of, or giving, a double requital or portion"; or 
else, “one who used a cloak of double thickness,” that being one of the meanings of Kifl, The 
Commentators differ in opinion as to who is meant, why the title is applied to him, and the point 
of his being grouped with Jsma'tl and Idris for constancy and patience, | think the best suggestion 
is that afforded by Karsten Niebuhr in his fetsebeschretbung nach Arabien, Copenhagen, 1778, ii. 
264-266, as quoted in the Encyclopedia of Islam under“ Dhul-Kifl’. He visited Meshed ‘All in ‘Iraq, 
and also the little town called Kefil, midway between Najaf and Hilla (Babylon). Kefil, he says, 1s 
the Arabic form of Ezekiel. The shrine of Ezekiel was there, and the Jews came to it on pilgrimage. 

If we accept “ Zul-kifl” to be not an epithet, but an Arabicised form of “ Ezekiel", it fits the 
context. Ezekiel was a prophet in Israel who was carried away to Babylon by Nebuchadnezzar 
after his second attack on Jerusalem (about B, C. 599). His Book is included in the English Bible 
(Old Testament). He was chained and bound, and put into prison, and fora time he was dumb 
(Ezekiel, iii. 25-26). He bore all with patience and constancy, and continued to reprove boldly the 
evils in Israel. In a burning passage he denounces false leaders in words which are eternally true: 
“ Woe be to the shepherds of Israel that do feed themselves! Should not the shepherds feed the 
flocks? Ye eat the fat, and ye clothe you with the wool, ye kill them that are fed: but ye feed not 
the flock. The diseased have ye not strengthened, neither have ye healed that which was sick, 
neither have ye bound up that which was broken...”, etc. (Ezekiel, xxxiv, 2-4), 

Gul-kifl is again mentioned in xxxviii. 48 along with Isma'tl and Al-yasa’. 
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2744, Zun-ngn, the man of the Fish or the Whale’, is the title of Jonah (Yiinus), because he 
was swallowed by a large Fish or Whale. He was the prophet raised to warn the Assyrian capital 
‘Nineveh. For Nineveh seen. 1478 to x.98. His story is told in xxxvii. 139-148, When his first 
warning was unheeded by the people, he denounced God's wrath on them. But they repented and 
God forgave them for the time being. Jonah, meanwhile, departed in wrath, discouraged at the 
apparent failure of his mission. He should have remained in the most discouraging circumstances, 
and relied on the power of God; for God had power both over Nineveh and over the Messenger He 
had sent to Nineveh. He went away to the sea and took a ship, but apparently the sailors threw 
him out as a man of bad omen in a storm. He was swallowed by a big Fish (or Whale), but mn the 
depth of the darkness, he cried to God and confessed his weakness. The “darkness” may be 
interpreted both physically and spiritually: physically, as the darkness of the night and the storm 
and the Fish's body; spiritually as the darkness in his soul, his extreme distress in the situation 
which he had brought on himself. God Most Gracious forgave him. He was cast out ashore; he 
was given the shelter of a plant in his state of mental and physical lassitude. He was refreshed 
and strengthened, and the work of his mission prospered. Thus he overcame all his disappointment 
by repentance and Faith, and God accepted him. 


2745, See xix, 2-15, and iii. 38-41. ZakariyS was a priest; both he and his wife were devout and 
punctilious in their duties. They were old, and they had no son. He was troubled in mind, not so 
much by the vulgar desire to have a son to carry on his line, but because he felt that his people 
were not unselfishly devout, and there would be no sincere work for God unless he could train up 
some one himself, He was given a son Yahya (John the Baptist), who added to the devout 
reputation of the family, for he is called “noble, chaste, and a prophet” (iii. 39). All three, father, 
mother, and son, were made worthy of each other, and they repelled evil by their devout emulation 


in virtue, 


2746, ‘It is not that I crave a personal heir to myself: all things go back to Thee, and Thou art 
the best of inheritors: but ] see no one around me sincere enough to carry on my work fer Thee; 
wilt Thou give me one whom I can train?’ 
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2747. Aslahawto improve, to mend, to reform. to make better. Here, with reference. to 
Zakartya's wife, the signification is twofold : (1) that her barrenness would be removed. so that she 
could become a mother; and (2) her spiritual dignity should be raised in becoming the mother of 
John the Baptist; and by implication his also, in becoming the father of John. 


2748, Mary the mother of Jesus. Chastity was her special virtue: with a son of virgin birth, 
she and Jesus became a miracle to ail nations. ‘hat was the virtue with which they (both Mary 
and Jesus) resisted evil, 


2749. Ummat: this is best translated by Brotherhood here. “Community”, “race”, “nation”, 
and “people” are words which import other ideas and do not quite correspond to “Ummat”. 
“ Religion” and.“ Way of Life” are derived meanings, which could be used in other passages, but 
are less appropriate here. Our attention has been drawn to people of very different temperaments 
and virtues, widely different in time, race, language, surroundings, history, and work to be 
performed, but forming the closest brotherhood as being men and women united in the highest 
service of God, They pre-figure the final and perfected Brotherhood of Islam. 


2750. God's Message was and ever is one; and His Messengers treated it as one. It is people ' 
of narrower views who come later and trade on the earlier names, that break up the Message and 
the Brotherhood into jarring camps and sects. , 
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2744, Zun-nun, “the man of the Fish or the Whale", is the title of Jonah (YOnus), because he 
was swallowed by a large Fish or Whale. He was the prophet raised to warn the Assyrian capital 
‘Nineveh. For Nineveh seen. 1478 to x.98, His story is told in xxxvii. 139-148, When his first 
warning was unheeded by the people, he denounced God's wrath on them. But they repented and 
God forgave them forthe time being. Jonah, meanwhile, departed in wrath, discouraged at the 
apparent failure of his mission. He should have remained in the most discouraging circumstances, 
and relied on the power of God; for God had power both over Nineveh and over the Messenger He 
had sent to Nineveh. He went away to the sea and took a ship, but apparently the sailors threw 
him out as a man of bad omen ina storm. He was swallowed by a big Fish (or Whale), but m the 
depth of the darkness, he cried to God and confessed his weakness. The “darkness” may be 
interpreted both physically and spiritually: physically, as the darkness of the night and the storm 
and the Fish’s body; spiritually as the darkness in his sout, his extreme distress in the situation 
which he had brought on himself. God Most Gracious forgave him. He was cast out ashore; he 
was given the shelter of a plant in his state of mental and physical Jassitude. He was refreshed 
and strengthened, and the work of his mission prospered. Thus he overcame ail his disappointment 
by repentance and Faith, and God accepted him. 


2745. See xix. 2-15, and iii, 38-41. Zakarlya was a priest; both he and his wife were devout and 
punctilious in their duties. They were old, and they had no son. He was troubled in mind, not so 
much by the vulgar desire to have a son to carry on his line, but because he felt that his people 
were not unselfishly devout, and there would be no sincere work for God unless he could train up 
some one himself. He was given a son Yahya (John the Baptist), who added to the devout 
reputation of the family, for he is called “noble, chaste, and a prophet " (iit. 39), All three, father, 
mother, and son, were made worthy of each other, and they repelled evil by their devout emulation 
in virtue. 


2746, ‘it is not that I crave a personal heir to myself: all things go back to Thee, and Thou art 
the best of inheritors: but I see mo one around me sincere enough to carry on my work for Thee; 
wilt Thou give me one whom I can train?’ 
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2747, Asiaha=to improve, to mend, to reform to make better. Here, with reference. to 
Zakartya's wife, the signification is twofold: (1) that her barrenness would be removed, so that she 
could become a mother; and (2) her spiritual dignity should be raised in becoming the mother of 
John the Baptist; and by implication his also, in becoming the father of John. 


2748. Mary the mother of Jesus. Chastity was her special virtue: with a son of virgin birth, 
she and Jesus became a miracle to all nations. ‘Fhat was the virtue with which they (both Mary 
and Jesus) resisted evil. 


2749. Ummat:; this is best translated by Brotherhood here. “Community”, “race”, “nation”, 
and “people” are words which import other ideas and do not quite correspond to “Ummat”, 
“ Religion" and ” Way of Life” are derived meanings, which could be used in other passages, but 
are less appropriate here. Our attention has been drawn to people of very different temperaments 
and virtues, widely different in time, race, language, surroundings, history, and work to be 
performed, but forming the closest brotherhood as being men and women united in the highest 
service of God, They pre-figure the final and perfected Brotherhood of Islam. 


2750. God's Message was and ever is one; and His Messengers treated it as one. It is people | 
of narrower views who come later and trade on the earlier names, that break up the Message and 
the Brotherhood into jarring camps and sects. 


S. xx1. 94-97.) 844 ie. 150. 


The Righteous will have no fear; for them 
The angelic greetings will truly open 
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Is one, and so is His Message, proclaimed 
For all, freely and in loving Truth. 
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2751. God gives credit for every act of righteousness, however small: when combined with 
sincere Faith in God, it bec »mes the stepping stone to higher and higher things, It is never lost. 


2752. But when wickedness comes to sucha pass that the Wrath of God descends, as it did 
on Sodom, the case becomes hopeless, The righteous were warned and delivered before the Wrath 
descended. But those destroyed will not get another chance, as they flouted all previous chances, 
They will only be raised up at the approach of the Day of Judgment, 


2753. For Gog and Magog see n, 2439 to xviii. 92. Their geographical position was discussed in 
Appendix VII to S. xviii, Here I do not think we are concerned with their geographical position, 
The name stands for wild and lawless tribes who will break their barriers and swarm through the 
earth. This will be one of the prognostications of the, approaching Judgment. 


2754. Cy, xiv. 42. 
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2755. The ultimate proof of Truth and Falsehood willbe that Truth will endure and come to 
its own, while Falsehood will be destroyed. And so the men who worshipped Truth will come 
to their own, while those who worshipped Falsehood will be in a Fire of Punishment they could 
scarcely have imagined before. In that state there will be nothing but regrets and sighs and 
groans, and these evil sounds will drown everything else. 


2756, In contrast to the misery of those who rejected Truth and Right, will be the happiness 
of those who accepted it. Their record does not lag behind: in fact it goes before. Our Deeds 
go before our journey in this life is completed. What then is the Judgment? It is instantaneous: 
it will all be decided in the twinkling of an eye (xvi. 77). The good will not hear the least sound 
of the groans of evil. Their true soul's desires will be fulfilled—not temporarily as in this world, 
but in a permanent form, 


2757. The Judgment and balancing of accounts will be a mighty Terror to the evil-doers, But 
it will cause, to the righteous, not grief or anxiety, but hope and happiness, for now they will be 
in a congenial atmosphere, and will see the fulfilment of their ideals in the meeting and greeting of 
the angels, preparatory to their enjoyment of the supreme Bliss—seeing the Face of God. 
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2738, The world—the universe—as we know it, will be folded up like a acroll of parchment, for 
it will have done its work, If God created all this world out of nothing, He can create an entirely 
new heaven and a new earth, on a plane of which we can form no conception in our present life. 
And He will do so, for that is His promise. 

Some Commentators understand Sill to be the name of the Recording Angel who closes the 
Book of a man’s Deeds after the man’s death, 


2759. Zablr: the Book of the Psalms of David. The name of David is expressly mentioned 
in connection with the Zabir in iv. 163 and xvii. 55, although there the indefinite article is applied 
tothe word as meaning a Book of Scripture. See Psalms xxv, 13,‘‘his seed shall inherit the 
earth” ; xxxvii. 11, the meek shall inherit the earth” (quoted by Jesus in Matt. v. 3); and xxxvii. 29, 
“the righteous shal! inherit the land.” This may be understood both literally, as referring to 
power and authority on thisearth, and figuratively, as referring to the new and real world of 
the spirit, 


2760. The same promise occurs in the Pentateuch, Exod. xxxii, 13, “they shall inherit it 
(the land) for ever”. 


2761, The culmination of God's Revelation is in the Qur-an, which confirms previous scriptures, 
corrects the errors which men introduced into them, and explains many points in detail for all who 
seek for right worship and service to God—whether they inherit the previous Books (‘People of 
the Book") or not. It is a universal Message. 


2762. There is no question now of race or nation, of a “chosen people” or the “seed of 
Abraham”; or the “seed of David”; or of Hindu Arya-varta; of Jew or Gentile, Arab ar ‘Ajam 
(Persian), Turk or Tajik, European or Asiatic, White or Coloured; Aryan, Semitic, Mongolian, or 
African; or American, Australian, or Polynesian. To all men and creatures other than men who 
have any spiritual responsibility, the principles universally apply, 
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2763. ‘Not my God only, but also your God ; for there is but One God, the Universal Lord, Who 
made and loves and cherishes all.' 


2764, ‘If you do not realise the significance of the Message, I at least have done my duty. 1 
have given the Good News for the Righteous andthe Warning for the Unjust, without favour or 
partiality, and without abating one jot of the truth, openly and squarely for all. Do not ask me 
when the Good News and the Warning will be fulfilled. That is for God to decide, not for me or 
for you to know.’ 


2765. The Messenger of God freely and impartially teaches all how to carry out God's Will 
and live a good life. "If some of them are hypocrites and come into the Ummat (Brotherhood) 
from baser motives and not the pure motives of the love of God, their motives and conduct will 
be judged by God and not by men. 


2766. In the same way if men who come into the Brotherhood from pure motives and yet feel 
aggrieved that those outside are better off from a worldly point of view, they are wrong. It may 
be that the fleeting enjoyment of this world’s goods is but a trial, and they should be grateful for 
being saved from temptation. 
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2767. See above, n. 2666 to xxi. 4. The better reading is Say" in the imperative, rather than 
“He (the Prophet) said (or says)" in the indicative mood, Note that, on that construction, there 
are three distinct things which the Prophet is asked to say : viz.: (1) the statement in verses 109-1)], 
addressed to those who tum away from the Message; (2) the prayer addressed to God in the first 
part of verse 112; and (3) the advice given indirectly to the Believers, in the second part of verse 
112. I have marked these divisions by means of inverted commas, 

2768, That is, God’s judgment as between the Teacher and those who refuse his Message, or 
between the righteous and those who taunt them for their poverty, will be the true one, and both 
the Teacher and the Ummat must leave the judgment to God. 

2769. Blasphemy is a dreadful sin. We must guard ourselves from it. But as regards others, 
if we cannot prevent it, we must pray to God for assistance and not rely upon carnal weapons. 


é. iss) 849 [Introduction to §, xx1i. 


INTRODUCTION TO SURA XXII (Hajj). 


We now come to a new Series of four Sfiras, dealing with the environments 
and methods contributing to our spiritual progress, as the Jast five Siras dealt with 
the Messengers who came in various ways to proclaim the Truth and conquer 
evil. See Introduction to S. xvii. 


The subject-matter of this particular Sara is concerned mainly with the 
spiritual implications of the Sacred House, the Pilgrimage, the Sacrifices, Striving 
and Fighting in defence of Truth when attacked, and other acts that make for 
Unselfishness and uproot Falsehood, 


On the chronology of this Siira, opinion is divided. Some parts were 
ptobably revealed in the later Meccan period, and some in Medina. But the 
chronological question has no significance here. 


Summary. 


Importance of the spiritual Future, and need of firmness in Faith : help 
for Truth and punishment for Evil (xxii. 1-25, and C. 151). 


Purity, Prayer, Humility, and Faith are implied in the Pilgrimage; in 
solemn Sacrifice we express our gratitude and reverence to God, and our desire to 
share food with our poorer brethren ; Striving and Fighting in defence of Truth 
when attacked are necessary as tests of self-sacrifice (xxii. 26-48, and C, 152). 


The promptings of Evil may hinder the work of God's Apostle, but that 
work must triumph, and the Mercy and Truth of God must be established ; therefore 
serve God humbly, and He will protect and help you (xxii. 49-78, and C. 153), 


C. 151.— Will not mankind take warning 

(xxi. 1-25.) From the dreadful consequences of Evil 
Clearly proclaimed to them? Will they 
Dispute about God and the Life of the Future ? 
They have only to look around and within them, 
And they will see vestiges of the Plan 
And Purpose of God. Let them not halt 
Between Good and Evil: God’s Message as well 
As His Messenger must win against all 
Obstacles. Only the evil will be brought 
To shame and agony. The good—whose speech 
Is pure and conduct worthy of praise — 
Will have a meed of refinement, beauty, and bliss. 
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2770. As an introduction to the spiritual meaning of various symbolical acts in this life, the 
serious issues involved are indicated by showing how terrible the consequences will be for those 
who disobey God's Will, The terror will only be for those who rebel and disobey: the righteous 
will not suffer from it, but on the contrary will be greeted by angels with joy (xxi, 103). 


2771. Three metaphors are used for the extreme terror which the Awful Day will inspiee. 
(1) No mother abandons the baby at her breast in the greatest danger ; yet that will happen in this 
Dreadful Hour. (2) An expectant mother carries the young life within her with great pride and 
hope: “hope” is the actual word used in Urdu for this physical state; yet the terror will over- 
power the hope at this “ Hour”, and nature's working will be reversed, (3) Men ordinarily retain 
their self-possession except under intoxication : here, without intoxication, they will be driven to frenzy 
with terror. 


2772. Even after the warnings there are men who are such fools as to turn away from God Who 
created them and cherishes them with His love and care; they become outlaws in His Kingdom, 
making friends with Evil, which is a rebel in God's Kingdom. 
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2773. If they really have doubts in their minds about the life after death, they have only to turn 
their attention, either to their own nature, or to the nature around. How wonderful is their own 
physical growth, from lifeless matter, to seed, fertilised ovum, fcetus, child, youth, age, and death! 
How can they doubt that the Autho: of all these wonderful stages in their life here can also give 
them another kind of life after the end of this life? Or, if they look at external nuture, they see 
the earth dead and barren, and God's fertilising showers bring it to life, growth, and beauty in 


various forms. The Creator of this great pageant of Beauty can surely create yet another anda 
newer world, 


2774. The stages of man’s physical growth from nothing till he completes the cycle of this life 
are described in words whose accuracy, beauty, and comprehensiveness can only be fully understood 


by biologists, Parallel to the physical growth, may be understood man’s inner growth, also by 
stages and by:God’s creative artistry. 


2775. That is, a male or a female child, a fair or an ugly child, a good ora rebellious child, ete., 
involving countless mysteries of genetics and heredity. 


2776. Cf. xvi. 70. In that passage the mystery of our life was used to illustrate God’s abundant 


mercies and favours to us. Here it is used to illustrate God's power in giving us a future Life of 
even greater promise. 


2777, A beautiful nature passage so pregnant in meaning that the earnest student wonders what 
magic and truth have been conveyed in so few words. M. P.’s Egyptian colleague, Prof, Ghamrawi 
(see M. P.'s note on this passage) was but expressing the feelings of every careful student of me 
Qur-dn, The “subtlety and wealth of meaning" are indeed marvellous, 
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2778. All these beautiful and well-articulated pageants of life and nature point to the Reality 
behind them, te, God. They will perish, but He is eternal. ‘They are but shadows: the substance 
(if such a word may be used) isin Him. They are shifting and illusory, in the sense that they have 
neither permanency nor independent existence. But they havea sort of secondary reality in the 
sense in which a shadow is a real reflection from a substance. No Power or Existence has any 
meaning except as a reflection of God’s ineffable Glory. 


2779, For “ Book of Enlightenment” see iii. 184 and n. 490, I understand “knowledge” to mean 
here their human knowledge or intelligence, ‘‘ guidance” to mean divine guidance, such as comes 
from God or men of God or a revelation from God, and the “ Book of Enlightenment’ to mean the 
fundamental guide to good conduct, the clear rules laid down in ajl Dispensations to help men to 
lead good lives. The “Book of Enlightenment’? may mean a revealed Book in which case 
“Guidance ” would refer to divine guidance through a man of God. 


2780, Some Commentators think this refers to Ab0i Jahl, but the words are perfectly general, and 
this type of man is common in all ages. The same may be said about verse 3 above: Commentators 
give the immediate reference to one Nadghar ibn Harith. 


2781, ‘What you suffer is the consequence of your own sinful deeds; Godis just; He is not 
unjust to the least of His creatures,’ 


SECTION 2, 
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13, (Perhaps) they call on one 
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The companion (for help)! 
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2782. They are men whose minds are not firm; they will have faith, if all goes well with them, 
put a8 soon as they are tried, they are found wanting, They ate a different kind from hypocrites. It is 
not fraud or double-dealing that is their sin: it isa weak mind, petty standards ,of judging right by 
Success, a selfishness that gives nothing but asks for all, a narrow-mindedness that does not go 
beyond petty mundane calculations—a “nicely calculated less or more" of the good things of this 
world, They fail in both worlds, and their failure in this world is patent for every on-looker, 


2783. To such minds religion does not mean high endeavour, self-sacrifice for noble ends, the 
recognition of God's infinite world, but just a small concession to formalism, perhaps a present to 
an idol (literal or figurative), perhaps attendance at worship if it can be done without trouble! It 
is false gods they worship, and the more they worship, the more they stray, 


2784. Such false worship is not always neutral, bringing neither harm nor good. Perhaps the 
harm comes first, and there is no help from God. Such minds are themselves demoralised, and 
render themselves unfit for help ! 


2785. God is both true to His promise, and He has power to give full effect to His Will and 
\Plan 
\ 
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2786. There is some difference of opinion as to the interpretation of this verse. Most 
Commentators are agreed that the pronoun “him” in the second line ( will not help him") refers 
to the holy Prophet, and that the “any” in the first line rerers to his enemies, who wished to see 
him destroyed and removed from the scene of his labours. Ibn ‘Abbas, whom! have followed 
here, and whom a great number of Commentators follow, construes the later clauses in the sense 
given in the text. Freely paraphrased, it means: if the enemies of God's Apostle are enraged at 
his successes, let them fix a rope to their ceiling and hang themselves, Sam@a is thus rendered by 
the word “ceiling”, If Sama@a is rendered by the word “heaven” (the usual meaning}, the 
paraphrase would be: if the enemies of God's Apostle are enraged at the help he gets from heaven, 
let them stretch a rope to heaven and see if they can cut off the help in that way !—in other words, 
they are fools if they think they can intercept God's help by their petty devices ! 


2787. Instead of plotting against God's Messenger, the Unbelievers should observe the Clear 
Signs which he has brought, and obey and follow the Guidance which comes from God according 
to the Laws which He has fixed by His holy Will and Plan. 


2788. For Sabians, see n. 76 to ii. 62. They are also referred to inv. 72. In both those passages 
the Muslims are mentioned with the Jews, Christians, and Sabians, as receiving God's protection 
and mercy. Here, besides the four religions, there is further mention of Magians and Polytheists: 
it isnot said that they would receive God's Mercy, but only that God will judge between the 
various forms of faith. The addition of Polytheists—those who join gods with God—may seem 
alittle surprising, But the argument is that all forms of faith that are sincere (and not merely 
contumacious) are matters in which we as men cannot interfere. Our duty is to be tolerant within 
all the limits of tolerance—i.., so long as there is no oppression, injustice, and persecution, 
Where we can right an obvious wrong, it is our duty todo so; but it would be wrong on our part 
to rush in without power or authority simply because other people do not see our point of view. 


2789, This is the only place where the Magians (Majas) are mentioned in the Qur-&n. Their 
cult is a very ancient one. They consider Fire asthe purest and noblest element, and worship it 
asa fit emblem of God. Their location was the Persian and Median uplands and the Mesopotamian 
valleys. Their religion was reformed by the Prophet Zardusht (date uncertain, about B.C. 6007). 
Their scripture is the Zend-Avesta, the bible of the Parsts. They were “the Wise men of the East" 
mentioned in the Gospels, 
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2790, Cf. xxi. 79, and n. 2733. All created things, animate and inanimate, depend on God for 
their existence, and this dependence can be construed as their Sijda or bowing in worship. Their 


very existence proclaims their dependence. How can they be objects of worship? For haqqa in 
this verse, C7. xv. 64, n, 1990. 


2791. Cf. xxii. 16. There the argument was that those who work in harmony with God's Law 
and Will will get their reward, for God always carries out His Plan. Here is the parallel argument: 


those who defy God's Will must suffer pain and disgrace, for God is well able to carry out 
His Will. 


2792. Two antagonists: i.e., parties of antagonists, viz, Men of Faith, who confess their Lord anc 
seek to carry out His Will, and Men who deny their Lord and defy His Will. 


2793. The punishment, expressed in physical terms, will be all-pervading, not merel 
superficial. 


2794, Read this with the next verse. There will be no escape from the final Punishmen 
adjudged after the time of repentance is past. 
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Lives. Such is the pilgrimage, meant 
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& 
1 


2795, In xxii. 14 above, was described the meed of the Righteous as compared with the time- 
servers and those who worshipped false gods (vv. 11-13): here we have the case of those who 
were persecuted, abused, prevented from entering the Ka'ba and deprived of all that makes life 


For them the meed is described in metaphors that negative 


these afflictions: costly adornments (as against being stripped of home and property), purity of 
speech (as against the abuse they received), the Path of the Lord of Praise (as against the fierce and 
malignant persecution to which they were subjected), 
2796. All these were enormities of which the Fagen clique in power in Mecca before and during 
the Hijrat were guilty. 
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2797. The site of Mecca was granted to Abraham (and his son Isma’sl) for a place of worship 
that was to be pure (without idols, the worship being paid to the One True God) and universal, 
without being reserved (like Solomon’s Temple of later times) to any one People or Race, 


2798. Cj. ii.125. Note that here the word qaimin (‘who use it as a dwelling’) occurs in place 
of ‘akifin (who use it asaretreat), In practice the meaning is the same, Those who go for a 
retreat to the Ka’ba stay there for the time being. Or it may be, that q&imin refers to the posture 
of standing in prayer, 

2799, When the Pilgrimage was proclaimed, people came to it from every quarter, near and 
far,on foot and mounted. The “lean camel” coming after a fatiguing journey through distant 
mountain roads typifies the difficulties of travel, which Pilgrims disregard on account of the 
temporal and spiritual benefits referred to in the next verse. 

2800. There are benefits both for this our material life and for our spiritual life. Of the former 
kind are those associated with social intercourse which furthers trade and increases knowledge, 
Of the latter kind are the opportunities of realising some of our spiritual yearnings in sacred 
associations that go back to the most ancient times, Of both kinds may be considered the 
opportunities which the Pilgrimage provides for strengthening our international Brotherhood, 
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2801. The three special days of Hajj are the 8th, 9th, and 10th of the month of Zul-hajj, 
and the two or three subsequent days of Tashriq: see the rites explained in n. 217 to ii, 197, 
But we may ordinarily include the first ten days of Zul-bajj in the term. 


2802. The great day of commemorative Sacrifice (‘Id-ul-Adbh&) is the 10th of Zul-hajj; the 
meat then killed is meant to be eaten for food and distributed to the poor and needy. In present 
conditions, where much of it is wasted on the spot, it would be a good thing if the surplus meat 
were canned and utilised for export, or if the sacrifice were performed in some other form approved 
by due authority. Bahimat means animal generally ; an’@m means cattle specifically used for meat, 
and here for sacrifice, 


2803. Tafath—the superfiuous growth on one's body, such as nails, hair, etc., which it is not 
permitted to remove in Jhr@m, These may be removed on the 10th day, when the Hajj is completed: 
that is the rite of completion. 


2804. The spirit of the Pilgrimage is not completed by the performance of the outward rites, 
The Piigrim should carry in mind some vow of spiritual service and endeavour to perform it. 
Then comes the final Tawaf. 


_ 2805. The general food prohibitions will be found in ii. 173, v. 4-5, and vi. 121, 138-146. They are 
meant for health and cleanliness, but the worst abominations to shun are those of false worship 
and false speech. Here the question is about food during Pilgrimage. Lawful meat but not games 
is allowed, 
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2806. A parable full of meaning, The man who falls from the worship of the One True God is like 
a man who falls from heaven. His being taken up with false objects of worship is like the falling 
man being picked up in the air by birds of prey. But the false objects of worship cannot hold him 
permanently in their grip. A fierce blast of wind—the Wrath of God—comes and snatches him away 
and throws him into a place far, far away from any place he could have imagined—into the hell of 
those who defied God. 


2807. Sha'dir, symbols, signs, marks by which something is known to belong t# some 
particular body of men, such as flags. In ii, 158 the word was applied to Safa and Marwa: 
see n. 160 there. Here it seems to be applied to the rites of sacrifice. If anyone, from heartfelt 
piety, wishes to increase the number of animals he brings for sacrifice, his offers only show or 
should show his devotion, 

2808, In them: in cattle, or animals offered for sacrifice. It is quite true that they are useful 
in many ways to man, eg., camels in desert countries are useful as mounts or for carrying 
burdens, or for giving milk, and so for horses and oxen, and camels and oxen are also good for 
meat, and camel's hair can be woven into cloth; goats and sheep also yield milk and meat, and 
hair or wool. But if they are used for sacrifice, they become symbols by which men show that 
they are willing to give up some of their own benefits for the sake of satisfying the needs of 
their poorer brethren. 


2809, Il@=towards, near. The actual sacrifice is not performed in the Ka'ba, but at Ming, 
five or six miles off, where the Pilgrims encamp : see n, 217 to ii.197, Thummamthen, finally, in the 
end; i¢, after all the rites have been performed, Tawéif, Safa and Marwa, and ‘Arafat. 
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2810. This is the true end of sacrifice, not propitiation of higher powers, for God is One, and 
He does not delight in flesh or blood (xxii. 37), but a symbot of thanksgiving to God by sharing 
meat with fellow-men. The solemn pronouncement of God's name over the sacrifice is an 
essential part of the rite. 

7Bll, The good news: ie. the Message of God, that He will accept in us the sacrifice of self 
for the benefit of our feliow. men, 

2812, Some qualities of God's devotees are mentioned here, in ascending order: (1) Humility 
before God makes them receptive, and prepares them to listen to God’s Message; (2) fear of God, 
which is akin to love, touches their heart, and penetrates through their inmost being; (3) they are 
not afraid of anything in mortal life; they take their trials patiently, and they go on in a course of 
righteousness with constancy ; (4) their prayer now is not a matter of form, but a real communion 
with God, with a sense of confidence such asa faithful servant feels in the presence of a kind and 
loving master; and (5) gratitude to God, as shown by practical acts of charity to all fellow- 
creatures, 

’ 2813 See n. 2808 to xxii. 34 above, What was expressed in general terms is applied here more 
particularly to camels, the most precious and useful animals of Arabia, whose mode of slaughter 
for sacrifice is different from that of smaller animals: the special word for such sacrifice is Nabr 
(eviii, 2). 

2814, There are ethics in begging, as in charity. No approval is given to arrogant and insolent 
begging, though the relief of distress of all kinds, deserved and undeserved, is included in charity. 
But those who beg with humility and those who receive gifts with gratitude and contentment are 
both mentioned for special attention, Charity should not be given for show, or to get rid of 
importunate demands. It should find out real needs and meet them, , 
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2815, The essence of sacrifice has been explained inn, 2810, No one should suppose that meat 
or blood is acceptable to the One True God, It was a Pagan fancy that God could be appeased by 
blood sacrifice. But God does accept the offering of our hearts, and as a symbol of such offer, some 
visible institution is necessary. He has given us power over the brute creation, and permitted us to 
eat meat, but only if we pronounce His name at the solemn act of taking life, for without this 
solemn invocation, we are apt to forget the sacredness of life. By the invocation we are reminded 
that wanton cruelty is not in our thoughts, butonly the need of food. Now if we further deny 
ourselves the greater part of the food (some theologians fix the proportion at three-quarters or two- 
thirds) for the sake of our poorer brethren in solemn assembly in the precincts of the Haram (sacred 
territory), our symbolic act finds practical expression in benevolence, and that is the virtue sought 
to be taught, We shonld be grateful to God for His guidance in this matter, in which many Peoples 
have gone wrong, and we should proclaim the true doctrine, so that virtue and charity may increase 
among men. , ‘ ‘ 


2816. Several translators have failed to notice that yugataluna (in the best-approved texts) is in 
the passive voice, “against whom war is made ",—not “ who take arms against the unbelievers " as 
Sale translates it, ‘I'he clause “ and verily...their aid" is parenthetical. Verse 40 connects on with 
“they are wronged”. The wrong is indicated : ‘driven by persecution from their home, for no other 
reason than that they worshipped the One True God.' This was the first occasion on which 
fighting—in self-defence—was permitted, This passage therefore undoubtedly dates from Medina, 
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2817, Cf, ii, 251, where the expression is used in connection with David's fight against the 
Philistines, To allow a righteous people to fight against a ferocious and mischief-loving people 
was fully justfied. But the justification was far greater here, when the little Muslim community 
was not only fighting for its own existence against the Meccan Quraish, but for the very existence 
of the Faith in the One True God. They had as much right to be in Mecca and worship in the 
Ka'ba as the other Quraish; yet they were exiled for their Faith, It affected not the faith of one 
peculiar people, The principle involved was that of all worship, Jewish or Christian as well as 
Muslim, and of all foundations built for pious uses, 


2818, ‘Aziz means Exalted in power, rank, dignity; Incomparable; Full of, might and majesty; 
Able to enforce His Will. The last signification is the one that predominates here, 


2819, The justification of the righteous in resisting oppression when not only they but their 
Faith is persecuted and when they are led by a righteous Imam, is that it is a form of self-sacrifice, 
They ate not fighting for themselves, for land, power, or privilege, They are fighting for the 
right. 
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2820. It is nothing new if the Prophet of God is accused of imposture. This was done in alt 
ages; ¢g. Noah (vii, 64); Hd the prophet of the ‘Ad people (vii, 66); Salih the prophet of the 
Thamtd (vii, 76); Abraham (xxi. 55); LOt (vii. 82); Shu'aib the prophet of the Madyan people 
(vii, 85) and also of the Companions of the Wood (xv. 78). The case of Moses is mentioned apart, as 
his people survived to the time of our Prophet and survive to the present, and they frequently 
rebelled against Moses (ii, 49-61). 


2821, Were they the same as the Companions of the Wood? See n, 2000 to xv, 78, 
2822, My Wrath on them, and the complete reversal of their fortune in consequence, 


2823, The roofs fell in first, and the whole structure, walls and all, came tumbling after, as 
happens in ruins. The place was turned upside down. 

2824, In a dry country like Arabia, a well stands as a symbol for a living, flourishing population, 
and many place-names mean “the well of so-and-so”, ¢g, Bir ‘Alf, a village just south of 
Medina, the quality of whose drinking water is famous, or AbyarIbn Hagsin,a noted stopping 
place on the road from Mecca to Medina, about 92 miles from Medina. 

2825. The word for “heart” in Arabic speech imports both the seat of intelligent faculties and 
understanding as well as the seat of affections and emotions. Those who reject God’s Message may 
have their physical eyes and ears, but their hearts are blind and deaf. If their faculties of 
understanding were active, would they not see the Signs of God's Providence and God’s Wrath in 
nature around them and in the cities and ruins if they travel intelligently ? 
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C. 153.—The power of Evil is in insidious suggestions: 

(xxii, 49-78.) They are only a trial to those whose hearts 
Are inclined to evil, but Truth doth shine 
The nobler for the Believers, by the grace 
And guidance of God. Martyrs who give 
Their all in the cause of God will find 
A provision ample and eternal. The finest 
And subtlest mysteries are but proofs of the goodness 
Of God, Dispute not about rites and ceremonies: . ! 
Follow the Straight Way. Seek for worship ; 
The Only True God, and strive in His service, 
That ye may be witnesses among men 
To God's Truth, as the Apostle is a witness to you. 
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2826, If God gives respite, those to whom it is given have a real chance of repentance and 
amendment. He will not curtail His promise of respite. But on the other hand He has promised 
to call everyone to account for his deeds, and this involves justice and punishment for sin. This 
promise will also come true. It is foolish to try to hasten it, Time with Him is nothing. We keep 
count of time for our relative calculations, His existence is absolute, and not conditioned by Time 
or Place. What we cali a thousand years may be nothing more than a day or a minute to Him. 





2827. The argument begun in xxii. 45 is now rounded off and closed, 
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2828. It is the Apostle’s duty to convey the warning in the clearest terms to the wicked. It is no 
part of his duty to coerce them or judge them, or bring on the Punishment for them. That only 
rests with God, But the warning itself is full of Mercy: for it gives the highest hope to the 
repentant sinner who turns and comes to God, 

2829, The “sustenance” must be construed in the widest sense, spiritual as well as intellectual 
and physical. The reward of righteousness is far more generous than any merit there may be in 
the creature following the Will of his Creator. 

2830. It will not be in their power to frustrate God's Plan; all they will do is to go further 
and further down in their spiritual state, deeper and deeper in their Hell. 

2831. Prophets and apostles (the distinction is explained in n. 2503 to xix. 5]) are but human. 
Their actions are righteous and their motives pure. But in judging things froma human point of 
view, the suggestion may come to their mind (from Satan) that it would be good to have power 
or wealth or influence for furthering God's cause, or that it may be good to conciliate some faction 
which may be irreconcilable. In fact, in God's Plan, it may be the opposite. God, in His mercy 
and inspiration, will cancel any false or vain suggestions of this kind, and confirm and strengthen 
His own Commands and make known His Will in His Signs or revelations. 

2832, This clause and the similar clause at the end of the next verse are parenthetical, 


2833. If any suggestion comes to the human mind that is not in accordance with God's Will 
and Plan, it has two opposite effects: to evil minds it is a trial and temptation from the Evil One, 
but to the mind well-instructed in Faith, it stands self-condemned at once, and becomes a means 
‘of strengthening the Faith and stimulating redoubled efforts to conform to the Will of God, 
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2834, Cf. ii, 10. I understand the “disease in the heart” to be an earlier state of curse, which 
leads in an intensified form to a complete “ hardening of the heart". 





2835. The last clause in the last verse was parenthetical, Treat this clause as parallel with 
the first clause in verse 53, "that he may make", etc. Both will then connect with “God will confirm 
(and establish) His Signs” in verse 52. See n. 2833 above. 


2836, The penalty of deliberately rejecting Faith is that the person doing so closes the channels 
of Mercy that flow from God. He will always be subject to doubts and superstitions, until the 
time comes when ali earthly scales fall from his spiritual eyes. But then there will be no time for 
Repentance: it will be too late to profit by the guidance of God given through Revelation. 


2837, Such power as Evil has over those who yield to it (xvii, 62-64) will then be gone, aa the 
respite granted to Satan will be over, and God's Kingdom will be established, 
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2838, Rizg: sustenance, provision, I have preferred the latter word here, because after death 
‘we can only think of rizq in a large metaphorical sense, #.e. all the provision necessary to equip 
the person for a fulland happy Future Life, and also, I think, a provision for his dependants and 
near and dear ones in this life. 


2839. Martyrdom is the sacrifice of life in the service of God. Its reward is therefore even 
greater than that of an ordinarily good life. The martyr’s sins are forgiven by the very act of 
martyrdom, which implies service and self-surrender in the highest sense of the word. God knows 
ail his past life but will forbear from calling him to account for things that should strictly come 
into his account. 


2840, Ordinarily Muslims are enjoined to bear injuries with patience and return good for 
evil (xxiii. 96), But there are occasions when human feelings get the better of our wise resolutions, 
or when, in a state of conflict or war, we return “as good as we get". In that case our retaliation 
ig permissible, provided the injury we inflict is not greater than that we receive. After such 
Tetaliation we are even, but if the other side again acts aggressively and goes beyond all bounds in 
attacking us, we are entitled to protection from God in spite of all our faults: for God is One that 
blots out our sins, and forgives again and again. 


S.-xxt1. 61-64.) 868 


And sees (all things).”“ RO 
OD 
62. That is because God—He ™ HAD ph CR tye 
Is the Reality; and woe ‘ie ant eH N3-¥ 
Besides Him whom they invoke,— Dayar, 
ney are ba vain ¥ ered C3 43 OfO¥ Oe i és 
erily God is He, Most Hig ”? 1 ef 
Most Great.“ wt Eaisay 
63. Seest thou not that God 3 Ay 7 24%, “Ki 
Sends down rain from the sky, Wy CNG stand Naif lay 
And forthwith the earth bE Gerd £ 0K 03h 
Becomes clothed with green? raat SN ayes 


For God is He Who understands ™ Ons 
The finest mysteries, and KE SAS a a6) 
Is well-acquainted (with them). 


64, To Him belongs all that is Me SC ee or eee 
In the ieavenaend on earth: CPG U3 wl al Year 
For verily God,—He is b I, AH, BAW aye og 
Free of all wants, O re eles ah &}5 & 


Worthy of all praise.”” 








2841, To some it may appeat ‘strange of even irreconcilable that God should’ be both | Merciful: 
and Just; that He should both protect His devotees and yet ask for their self-sacrifice; that He 
should command them to return good for evil, and yet permit retaliation under certain restrictions, 
But such thoughts are short-sighted. Do they not see many inconsistencies in all Life, all Nature, 
and all Creation? Why, evenin such simple phenomena as Night and Day, the one merges into 
the other, and no one can tell when precisely the one begins and the other ends. Yet we can’ see 
in a rough sort of way that the one gives rest and the other activity, that the one reveals the 
beauties of the starry heavens and the other the splendour of the sun. In countless ways we can 
see there the wisdom and the fine artistry of God. And there are subtle nuances and mergings 
in nature that our intelligence can hardly penetrate. Now human life and human relations are 
far more complicated, and it is God alone Who can see allthe subtle distinctions and hear the 
cries of all His creatures, in a world which Tennyson described as “ red in tooth and claw", 

2842. The emphatic construction calls attention to the fact that God is the only abiding 
Reality. Al! else is like shadows that will pass away. 

2843. See n. 2841 above. Our vain imaginings, groundless doubts, foolish subtleties, and false 
worship should all give place to trust and faith in the one and only Reality. 

2844, Laszf, as a name of God, is as difficult to define in words as the idea it seeks to represent 
is difficult to grasp in our minds. It implies: (1) fine, subtle (the basic meaning); (2) so fine and 
subtle as to be imperceptible to human sight; (3) so pure as to be incomprehensible; (4) with sight 
so perfect as to see and understand the finest subtleties and mysteries; (5)so kind and gracious 
as to bestow gifts of the most refined kind; extraordinarily gracious and understanding. No, 4 is 
the predominant meaning here; Nos.2 and Jin vi. 103; and No. 5in xii. 100 and xlii19; but 
every shade of meaning must be borne tn mind in each case, as a subsidiary factor in the 
spirituai melody, 

2845, Each of the verses xxii. 61-63 mentioned two attributes of God with reference to the 
contents of that verse. This verse now sums up the whole argument, and the two attributes with 
which it closes sum up the idea by which wecan understand God's goodness, God's loving 
-Kindness and mercies are not like those of human creatures who all depend upon one another, and 
often expect some kindness or recognition in return. God is above all wants and depends in no 
way whatever on His creatures. His mercies have therefore especial quality, which we cannot 
describe except by gratefully singing the praises of-God. Cj. ii, 267. 
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2846, Land and sea have been made subject to manzby God’s command, so that man can 
develop his life freely on earth. 


2847, Samda means (1) something high, (2) a roof, a ceiling, (3) the sky, the canopy of heaven, 
(4) cloud or rain. I understand the last meaning here, though most authorities seem to render it 
by’ some such word as “sky”. If we understand rain here, we have a complete picture of the three 
elements in which man lives—land, air and sea, Rain is also appropriate for mention with God's 
kindness and mercy, He regulates the rain for man's benefit, 


2848. Rites and ceremonies may appear to be an unimportant matter compared with “ weightier 
matters of the Law” and with the higher needs of man’s spiritual nature. But they are necessary 
for social and religious organisation, and their effect on the individual himself is not to be despised, 
In any case, as they are visible external symbols, they give rise to the most heated controversies, 
Such controversies are to be deprecated. That does not mean that our rites and ceremonies are 
to be made light of, Those in Islam rest on the highest social and religious needs of man, and 
if we are convinced that we are on the Right Way, we should invite all to join us, without entering 
into controversies about such matters, 


2849. ‘You are only wrangling about matters about which you haveno knowledge nor any 
deep: religious feeling. The springs of your conduct are all open before God, and He will 
judge you.’ ‘ 
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2850. ‘You not only find fault with the very few and simple rites and ceremonies in Islam: you, 
outside Islam, have no rites and ceremonies which you are yourselves agreed upon, either as 
Christians or as Jews, or one compared with the other,’ 


2851. We human beings can only think of knowledge being accurately and permanently 
preserved by means of a record, God's knowledge has all the qualities of a perfect record, and 
it is moreover complete and comprehensive. This is not difficult for Him from Whom flow all 
knowledge and intelligence, 


2852. When plain common-sense shows the absurdity of false worship, behind which there is 
neither knowledge, intelligence, nor authority (quite the contrary), who or what can help the false 
misguided creatures who dishonour God by false worship ? 


7853. Muskar: (1) a refusal to accept something offered; (2) a denial of something stated or 
pointed out; (3) a feeling of disapproval or active aversion, or disgust. 


2854, There is irony here. 'You think God's revelations and Signs are distasteful to you! 
There will be something far more distasteful to you if you do not repent! What do you say to the 
inevitable Punishment ? 
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2855. Both idols and their worshippers are poor, foolish, feeble creatures! 


2856. No one can have a true idea of God, who descends to the base forms of false worship. 
God has all power, and He is fully able to carry out every part of His Willand Plan. He is exalted 
above all in power and dignity. Cy. xxii. 41 and n. 2818 for the full meaning of ‘Aziz. 


2857. Men are chosen as Messengers to ordinary men; for ordinary men will not be able to 
understand and be in communion with beings so refined as angels. But angels are sent as Messen- 
gers to God's chosen apostles, to convey the Message from time to time. In either case they are 
chosen by God, are subject to God's Will, and should not be worshipped as gods. 


2858, As God regards the humbiest of His creatures and hears their prayer, He sends men 
apostles out of their own brethren (see last note), and to.such apostles He communicates the highest 


spiritual Truths through His angels, 
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2859. Time, before or behind, may be of some importance to men. They may dispute as to what 
was the first Message, and what is the last Message. To God, this question of priority and 
posteriority is of no consequence, All questions go back ultimately to Him and are judged on their 


merits. 


2860, Prosper: in a spiritual sense, both in this life and the Hereafter. 


2861. As far as the striving is concerned with Jihad in the narrow sense, see the limitations in 
n, 204 to ii, 190 and n. 205 to ii. 191. But the words are perfectly general and apply to all true and 


unselfish striving for spiritual good. 


2862. The Jews were hampered by many restrictions, and their religion was racial, Christianity, 
as originally preached, was a hermit religion: “sell whatsoever thou hast "(Mark x. 21); “take no 
thought for the morrow " (Matt. vi. 34), Islam, as originally preached, gives freedom and full play 
to man’s faculties of every kind. It is universal, and claims to date from Adam: father Abraham is 
mentioned as the great Ancestor of those among whom Islam was first preached (Jews, Christians, 
and Arab Quraish). 


2863, Before: see Abraham's prayer in ii. 128. In this Revelation: in this very verse, as well as in 
other places. 


2864, See ii. 143, and notes 143 and 144, As the Prophet isa guide and exemplar among us, so 
Muslims ought to be exemplars amongst mankind. The best mitneeaees to God's TES are those 
who show its light in their lives. oa 


C. 154.) B73 [Introduction to S, xxi. 


INTRODUCTION TO SURA XXIII (Mi-minin), 


This Sara deals with the virtues which are the seed-bed of Faith, especially 
in an environment in which Truth is denied and its votaries insulted and 
persecuted, But Truth is One and must prevail. Those who do wrong will be 
filled with vain regrets when it is too late for repentance. ‘ 

It belongs to the late Meccan period. 


Summary. 


Faith, coupled with humility in prayer, charity, abstinence from vanity 
and from indulgence in appetites, and strict probity, must lead to final success, 
even though people mock and accuse the righteous of false motives, as did ‘the 
contemporaries of Noah, of Moses, and of Jesus (xxiii. 1-50, and C. 154). 

The apostles of God and the righteous form one Brotherhood, but those 
who make schisms and refuse to believe have ample evidence pointing to Truth 
and the goodness and greatness of God (xxiii. 51-92, and C. 155), 


Evil must be repelled by goodness and faith in God; for the future life 
is sure, and those who disbelieve will wish for another chance when it is too late 
(xxiii. 93-118, and C, 156). 


C. 154.—Faith leads to humility, avoidance 

(xxiii. 1-50.) Of vanity in word and deed, charity, 
Continence, faithful observance 
Of trusts and covenants, and devout 
Approach to God,— surest steps 
To Bliss. Man carries in himself 
Proofs of God’s Providence; the same 
Story is told if he looks at nature 
Around him; and the long line of Teachers 
Sent by God shows God’s special care 
Of humanity, What though they were 
Rejected and scorned, maligned and persecuted ? 
God’s Truth won through, as it always will. 
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Ma-minun, or The Believers. 
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7865. Afiaha: win through, prosper, succeed, achieve their aims or obtain salvation from 
sorrow and all evil, This verse connects on with verses 10 and 11 below. The success or victory 
may come in this world, but is certain and lasting in the world to come. 


2866. Humility in prayer as regards (1) their estimate of their own worth in God's presence, 
(2) as regards their estimate of their own powers or strength unless they are helped by God, and 
(8) as segards the petitions they offer to God. 


2867. The Muslim must guard himself against every kind of sex abuse or sex perversion. The 
new psychology associated with the name of Freud traces many of our hidden motives to sex, 
and it is common knowledge that our refinement or degradation may be measured by the hidden 
workings of our sex instincts. But even the natural and Jawful exercise of sex is restricted to the 
marriage bond, under which the rights of both parties are duly regulated and maintained. 


2868. This is further explained and amplified in iv. 25. It will be seen there that the status 
of a captive when raised to freedom by marriage is the same as that of a free woman as regards 
her rights, but more lenient as regards the punishment to be inflicted if she falls from virtue, 
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2869. Trusts may be express or implied. Express trusts are those where property is entrusted 
or duties are assigned by some one to some other whom he trusts, to carry out either immediately 
or in specified contingencies, such as death, Implied trusts arise out of power, or position, 
or opportunity; ¢,z, a king holds his kingdom on trust from God for his subjects: the Afghan 
official phrase for their kingdom used to be Daulat-i-Khud@-dad (‘God-given kingdom’). The 
subject of covenants, express and implied, has been discussed in n. 682 to v.1. Covenants create ' 
obligations, and express and implied trusts and covenants taken together cover the whole field of 
obligations. . 


2870. In verse 2 we were directed to the spirit of humility and earnestness in our prayers. 
Here we are told how necessary the habit of regular prayer is to our spiritual well-being and 
development, as it brings us closer to God, and thus sums up the light of the seven jewels of 
our Faith, viz.: (1) humility, (2) avoidance of vanity, (3) charity, (4) sex purity, (5) fidelity to 
trusts, and (6) to covenants, and (7) an earnest desire to get closer to God. 

4871. Cf. xxi. 105, where it is said that the righteous will inherit the earth. In the first verse 
of this Sira, the final success or victory is referred to. Truth will prevail even on this earth, 
but it may not be for any individual men of righteousness to see it: it may be in the time of 
their heirs and successors. But in the life to come, there is no doubt that every man will see the 
fruit of his life here and the righteous will inherit heaven, in the sense that they will attain it after 
their death here. 

2872, In this beautiful passage, God's creative work, as far as man is concerned, is recapitulated, 
in order to show man's real position in this life, and the certainty of the future: to which he was 
referred for his reward in verses 10-11 above. For the various stages of creation, see n. 120 to ii, 117, 
Here we are not concerned with the earliest stage, the creation of primeval matter out of nothing. 
It is alsoa process of creation when inorganic matter becomes living matter. Thus inorganic 
constituents of the earth are absorbed into living matter by way of food and living’ matter reproduces 
itself by means of sperm. This is deposited in the ovum and fertilises it and rests for a time in 
security in the mother's womb. The first change in the fertilised ovum is the conversion into a sort 
of clot of thickly congealed blood ; the zygote cells grow by segmentation; then the mass gradually 
assumes shape in its growth as afcetus. From the lump develop bones and flesh and organs and a 
nervous system, So far man's growth is like that of an animal, but a further process takes 
place which makes the infant animal into the infant man. This is the breathing of God's spirit 
into him (xv, 29): that process need not be precisely at a given point of time. It may bea 
continuous process parallel to that of physical growth, The child is born; it grows; it decays 
and dies; but after death another chapter opens for the individual, and it is to remind us of this 
most momentous chapter that the previous stages are recapitulated, 
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2873, The growth in the fetal stage 1s silent and unseen. The feetus is protected in the 
mother’s womb like a king in a castle; it is firmly fixed, and gets the protection af the mother's 
body, on which it depends for its own growth until birth. 


2874. From a mere animal, we now consider man as man. Is it not a Sign of wonder in itself 
that from dry dust (turab, xxii, 5) or inorganic matter should be made protoplasm (moist clay or 
organic matter); from it should grow a new animal life; and out of it should grow human hfe, with 
all its capacities and responsibilities? Man carries within himself Signs of God's wisdom and 
power, and he can see them every day in the universe around him. 


2875. Our physical death in this mortal life seems to make a break. But if it were the end of all, 
our life becomes meaningless. Our own instinct tells us that it cannot be so, and God assures us 
that there will be a resurrection for judgment. 


2876. Taraiq: tracts, roads, orbits, or paths of motion in the visible heavens. These seven are 
regular and clearly marked to our eyes, in the immense space that we see around us. We must go 
to astronomy to form any plausible theories of these motions, But their simplest observation gives 
us a sublime view of beauty, order, and grandeur in the universe. The assurance given inthe next 
clause, that God cares for us and all His Creation, calls our attention to God's goodness, which is 
further illustrated in the subsequent verses. 


2877. God's care for His Creation is ceasetess. A few examples of His care for our physicat 
well-being are given in verses 18—22, and for our spiritual well-being, in Sections 2 to 5, 


877 [S. exr1, 18-21. 
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2878, Normally the rain comes well distributed ; it soaks into the soil; the moisture is retained 
for a long time in all high grounds; it soaks and penetrates through many layers of soil and forms 
the architecture of physical geography ; the retentive powers of higher soil enable rivers to flow 
perennially even where, as in India, the rainfall is seasonal and confined to a few months in the 
year. Another form in which water comes down from the sky according to due measure is in snow 
and hail; these also have their place in the economy of air and soil. Were it not for snow and 
glaciers in the higher mountain regions, some of the rivers would fail in their abundant flow, As 
wonderful as the supply of water and moisture is its drainage. It returns to the sea and air inall 
sorts of ways, and the formation of mist and clouds repeats the cycle. Were it not for the drainage 
and the clearance of the waters, we should have floods and waterlogging, as happens when the 
normal processes of nature are temporarily obstructed, The same thing happens when thé rain 
comes down in other than due measure. These abnormal conditions also have their value. But 


how grateful should man be for God's gifts in the ceaseless processes of nature on such an enormous 
scale ! 


2879. Cf. vii. 19 and n, 776 to v. 69, 


2880, For Arabia the best olives grow round about Mount Sinai. The fig, the olive, Mount Sinai, 
and the sacred city of Mecca are mentioned together in association in xcv, 1—3, where we shall 
consider the mystic meaning. Olive oil is an ingredient in medicinal ointments and in ointments 
used for religious ceremonies such as the consecration of kings. It has thus a symbolic meaning. If 


used for food, the olive has a delicious flavour. Cf. also xxiv. 35, where the olive is called a Blessed 
Tree, and n. 3000, 


2881. ‘Ibrat; the’ root meaning of the verb is “to interpret, or expound, or instruct”, as in xii. 
43; the noun means, an interpretation, or example or Sign that instructs, as here andin xvi. 66, or 
gives warning, as in iii, 13. From cattle we get milk and meat; also from their skins we make 
leather for shoes, boots, straps, saddlery, and numerous other uses ; from camel’s hair and sheep’s 
wool we weave cloth, hangings, carpets, etc.; from the horns of cattle we make cups and articles of 
ornament or use; and camels, horses, donkeys, mules, etc., are used for riding, carrying loads, or 
drawing vehicles, 5 


S, xxi. 21-25.) 878 


To drink; there are, in them, 
(Besides), numerous (other) 
Benefits for you; 

And of their (meat) ye eat; 


bog ties 
OGLE SLD ste 5. 


' 
’ 







22. And on them, as well as © 
In ships, ye ride. 
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2882, The material gifts having been mentioned, which we receive from a wise and kindly 
Providence, our attention is now directed to God's Providence in spiritual matters, He sent 
Teachers to instruct and guide us, and though they were mocked, rejected, and accused of falsehood 
and selfishness, they were protected by God, and God's Truth at length prevailed. 


2883. ‘People’ here is almost equivalent to “ contemporaries ". 
2884, Cj. vii. 59. To fear God is to lead righteous lives and eschew evil. 


2885, They attribute altogether wrong motives to him (such as would have actuated them 
themselves), in saying that he was trying to establish his own personal superiority over them by his 
preaching. Then they accuse him of falsehood in claiming to bring a message of Gad. “If”, they 
say, “God had wished to send us messengers, He would have sent angels, not a manilike ourselves 
and from among ourselves, Our ancestors did not worship One God: why should we?” 


2886, I construe this to be a speech of another group among them. They thought he was mad, 
and best left alone. His madness would run out, or he would come to an evil end. 
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2887. Cf. this whole passage with xi. 35—48, and notes thereon. 





2888. See n, 1533 to xi. 40, where the word Tanndyr is explained, 
2889. See n. 1534 to xi. 40, 
2890. See n. 1535 to xi, 40. 


2891. For istawa seen. 1386 to x. 3. Here the meaning is: mounted on board, ascended, 
embarked. ; 


2892. This second prayer was inspired when the Flood subsided, and the time came for 
disembarkation. - 


2893, Noah’s contemporaries had all sorts of chances and warnings. But they refused to 
believe and perished. But God's Truth survived, and it went to the next and succeeding 
generations, Will not mankind understand? 
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SECTION 3. 
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2894, If this refers to any particular prophet, it must be Htd whose mission was to the ‘Ad 
people, or to SAlik, whose mission was to the Thamtd people. That is the sequence after Noah 
in S, xi, 50-60 and 61-68. But J think that as the name is not mentioned, we are to understand in 
general the type of the post-Flood prophets until we come later on to Moses and Jesus. The object 
here is not to recount the stories, but to show that the resistance of the wicked made no difference 
to the triumph of God's holy Truth. 


2895. The type of the narrow Sybarite, who enjoys the good things of this life, denies a future 
life, and is jealous of any one who presumes to widen his horizon, is here described in a few, 
masterly strokes. He is bored by any mention of the serious things beyond his ken, What good 
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42, When We raised after them 
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“ There is nothing but 

Our life in this world! 

We shall die and we live! ™ 
But we shall never. 

Be raised up again! 


“He is only a man 
Who invents a lie 
Against God, but we 
Are not the ones 
To believe in him!” *” 


(The prophet) said: 

“O my Lord! help me: 
For that they accuse me 
Of falsehood.” 


(God) said: “In but 
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Are sure to be sorry!" 
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As rubbish of dead leaves™ 
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So away with the people 
Who do wrong! 


Other generations. 
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Delay (it). 
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“There is no future life: that we shall die is certain; that we have 


this life is certain: some die, some are born, some live: and so the cycle continues: but how can 
dead men be raised to life?” 


2897, He 1s only a fool, and invents things, and attributes them to God's inspiration! We are 
too wise to believe such things!” 


2898. See above, xxiii. 26, Every prophet is maligned and persecuted: it is aways the same 
story with them, told in different ways. 


" 2899. When the Punishment comes, they will be sorry for themselves, but it will be-too late 
en. 


290. See xi. 66, and notes 1563 and 1561. 


3901, Guika-un; rubbish of dead leaves, or scum floating on a torrent, - 
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Then sent We Our apostles 

In succession: every time 

There came to a people 

Their apostle, they accused him 
Of falsehood: so We made 
Them follow each other 

(In punishment): W-> mad- th~m 
As a tale (that is told): ™ 

So away with a people 

That will not believe! 


When We sent Moses 
And his brother Aaron, 
With Our Signs and 
Authority manifest, ™ 


To Pharaoh and his Chiefs: 
But these behaved insolently : 
They were an arrogant people. 


They said: “ Shall we believe 
In two men like ourselves ? 


And their people are subject ™ 
Tous!" 


So they accused them. 
Of falsehood, and they became 
Of these wir were 4*stroveu. 


And We gave Moses 
The Book, in order that 
They might receive guidance.™ 


2902, Their habitations and their organisation have been wiped out. What remains is merely 
a vague story of their existence, atale that is told. Where their name remains, which is not 
always the case, it is only a by-word, suggesting all that is unstable and ephemeral,—“to pointa 


moral and adorn a tale". 


2903, Moses and Auron had a twofold mission: (1) te Pharaoh and his Court, which failed 
because of Egyptian arrogance; (2) to the Israelites, for whom the Law was received on Mount 
Sinai, but they repeatedly rebelled against God. In both cases there were miracles ("Clear Signs") 
and other proofs which showed that they came at God's command and were inspired by His 


authority, 


2904, Racial arrogance made the Egyptians say, ‘These men belong to a race which we hold 
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in subjection as our slaves: how can we accept them as messengers of God?’ 


2905. Here the reference is to the second part of the mission of Moses, that to the Israelites, 


which the Israelites rendered ineffective by their want of faith. Seen. 20} above, 


€, 185.] 883 


50. ind We made EAT ACl A aA 
The son of Mary oeye(ey ai 9-0: 


And his mother 


[S. xxi11. $0-52. 


: 4iteat, 

ive Sign: 4) aa 

e gave them both aren WIP) oe 

Shelter on high ground, BOARS 3 

Giving rest and security RA a 
And furnished with springs. *” Oke $ol3 £ 


C, 155.—The Brotherhood of Truth is one in all ages: 

(xxiii, 51-92.) Jt is narrow men who create sects. 
Let them not think that the goods 
Of this world can shield them from evil 
Or its consequences. God’s Truth and His Messenger 
Can be known to all: for He in His Mercy 
Has given us faculties and judgment, if we 
Would but use them. The Message is not 
New : all Creation proclaims it: High 
Above all is the Lord of Glory Supreme | 


SECTION 4, 


51. @ ye apostles ! enjoy ™ 


(All) things good and pure, | aCe LANE 


And work righteousness : big 
For I am well-acquainted Ble wheels 
With (all) that ye do. b nv splossic, 
52. And verily this Brotherhood 2 tl Wrhen, ; 
Of yours is a single Brotherhood” orl al gCafije Gh3-ar , 
ae oo es mot F asic j ar 
And Cherisher : therefore OW oy ME) * 
Fear Me (and no other). Oe ad 











2906. The virgin birth of Jesus was a miracle both for him and his mother. She was falsely 
accused of unchastity, but the child Jesus triumphantly vindicated her by his own miracles 
(xix. 27-33), and showed by his life the meanness of the calumny aguinst his mother. 


2907. There is no need to look far for the place where mother and child were given secure 
shelter, It 18 described in xix, 22-26. It was the place to which she withdrew to be delivered when 
time drew near. There was a fruitful palm-tree, evidently on high ground, for beneath it flowed a 


spring. She retired there in seclusion, and she and her child rested there until it was time for her 
to go to her people with her child. 


2908. Literally, “eat”. See n. 776 to v. 69. The men .of God do not pose as ascetics, but 
receive gratefully all God's gifts, and show their gratitude by their righteous lives, 


2909. Cf. xxi. 92-93. All prophets form one Brotherhood: their Message is one, and their 


religion and teaching are one; they serve the One True God, Who loves and cherishes them; and 
they owe their duty to Him and Him alone. 
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2910, The people who began to trade on the names of the prophets cut off that unity and made 
sects; and each sect rejoices in its own narrow doctrine, instead, of taking the universal teaching 
of Unity from God. But this sectarian confusion is of man's making. It will last for a time, but 
the rays of Truth and Unity will finally dissipate it. 


' 2911, Worldly wealth, power, and influence may be but trials. Let not their possessors think 
that they are in themselves things that will necessarily bring them happiness, ay 


2912. Their hearts are full of reverence for God and fear lest their charity or their hearts be not 
good enough for acceptance before their Lord; for they have the certainty of a future life, in which 
they will stand before the Judgment Seat. They fear for their own worthiness, but they hope in Faith. 


62. @n no sou) do We 
Place a burden greater 
Than it can bear:*” 
Before Us is a record 


Which clearly shows the truth :*"* 


They will never be wronged. 


63, But their hearts are 
In confused ignorance™ 
Of this; and there are, 
Besides that, deeds of theirs,*” 
Which they will (continue) 
To do,— 


64. Until, when We seize 
In Punishment those of them 
Who received the good things 
Of this world, behold, 
They will groan in supplication ! 


65. (It will be said) : 
*Groan not in supplication 
This day; for ye shall 
Certainly not’ be helped by Us. 


66. “ My Signs used to be 
Rehearsed to you, but ye 
Used to turn back 
On your heels— 


67. In arrogance: talking nonsense 
About the (Qur-dn), like one 
Telling fables by night.” *” 





2913, Cf. ii. 286 and n, 339. 
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2914, The record speaks clearly, and shows exactly what each soul has done and thought, and 


what is due to it in justice. 
than their due. 


The worst will receive full justice. The best will receive fat more 


2915, This is said of the Unbelievers who rejected Faith and re. 
joiced in the vanities f thi 
In spite of the ee of Truth, they are doubtful of the future Life and Pemeny pnees 


2916. In addition to their rejection of Faith, they have against them positive deeds of wrong- 
doing, from which, on account of their contempt of the Light from God, they will not desist until 
they are sharply pulled up for punishment : and then repentance will be too late! 


2917. Samir : one who remains awake by night, one who passes the night in tall, or in the recital 
of atories or romances, a favourite amusement of the Days of Ignorance, 
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2918. If they ponder over the matter, they will find that God’s Message to humanity is as old as 
Adam, It is good for all ages, It never grows old, and it is never new. 


2919. God 1s All-Wise and All-Good, and His architecture of the universe is on a perfect Plan. If 
these poor, low, selfish, ignorant creatures were to plan it according to their hearts’ desires, it would 
be a dreadful world, full of confusion and corruption, 


2920. This is the last of the questions, beginning with xxiii. 68 above, showing the absurdity of 
the position taken up by the Unbelievers. (1) The Message of God is as old as humanity: why de 
they fight shy of it? (2) They have known their Apostle to be true and righteous: why do they 
deny him? (3) Is it madness to bring the bitter Truth before them? (4) Does the Prophet ask any 
worldly reward from them? If not, why do they reject his unselfish efforts for their own good? 
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2921. The reference is to a very severe famine felt in Mecca, which was attributed by the 
Unbelievers to the presence of the holy Prophet among them and his preaching against their gods. 
Asthis is a Meccan Stra, the famine referred to must be that described by lbn Kathir as having occurred 
in the 8th year of the Mission, say about four years before the Hijra, There was also a post-Hijra 
famine, which is referred to by Bukhari, but that was a later event. 





2922. Some Commentators understand the battle of Badr to be meant here: if so, this particular 
verse would be of the Medina period. But it is better to understand it as referring to the same 
"distress" as in the preceding verse, or to punishments in general, which obstinate sinners refuse to 
take as warnings given to them to mend their ways and turn in repentance to God. 


2923, Cf. vi. 44, If the little trials in the present life will not open their eyes, will great trials do 
so? Unfortunately they only cause in the wicked a feeling of despair. In the final Punishment 
after the Judgment, it will be too late for them to repent, and despair will be their only lot. 


2924, As elsewhere, “heart” is to be understood as the seat both of feeling and intelligence. ‘All 
the means by which knowledge can be gathered, judgment formed, and goodness cultivated, are 
provided for you by God. If you were grateful, you would use those in His service, which is expressed 
in your service to your fellow-men, But instead you ignore these gifts, question God's Providence, 
and blaspheme against Him |’ 
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2925, The alternation of Night and Day stands here as a symbol for all the beneficent processes 
of Nature provided by God for the comfort and growth of man’s outer and inner life. 

2926, And they are the more culpable, as they have received a later and completer revelation, 
Why should they now stand on the primitive ideas of their ancestors ? 

2927, If their argument is that such things about a future life cannot be known or proyed, they 
are referred to the things which are actually before them. The tangible things of the earth—can 
they postulate their order or government except by a Power or Force or Energy outside them? 
They will admit that there is such a Power or Force or Energy. We call it God. Go a step further. 
We see a sublime Universe in the heavens above, stretching far, far beyond our ken. They will 
admit its existence and its grandeur. We ask them to entertain a feeling of reverence for the Power 
behind it, and to understand their own littleness and their dependence upon that Power, 

2928, Cf. ix. 129. : 
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2929, Seen, 2917 above. ‘If this great and glorious Universe inspires you with awe, surely the 
Power behind is more worthy of your awe, especially if you compare your dependence and its 
dependence upon Him,’ 


2930, ‘The order and unity of purpose in the Universe argue unity of design and goodness in 
its Maker, Is it not then sheer madness for you to run after false fancies and fail to understand 
and obey His Will? It is delusion in you to seek other than God,' 


2931. Cf. xvii, 42. The multiplicity of gods is intellectually indefensible, considering the unity 
of Design and Purpose in His wonderful Universe, 


2932. To suppose that God has a son or family or partners or companions is to have a low idea 
of God, Who is ‘high above all such relationships, He ia the One True God, and there can be 
none to compare with Him, 
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2933. In the first instance, this applied to the holy Apostle, His subsequent Hijrat from 
Mecca and the eventual overthrow of the Meccan oligarchy amply prove the fulfilment of the 
prophecy. Butin general meaning it applies to all. We are taught that evil will be visited 
with a terrible punishment, not only in a future life, but in this very life when its cup is full and 
the time comes for punishment in God’s Plan. If it has to come while we are still on the scene 
of this life, we are asked to pray that we may not be found in the company of those who draw 
such punishment on themselves, In other words we must eschew the society of evil ones. 


ANA, Whether eagle speak evil of you, in your presence of being your ack, of they do ew 
to you in either of those ways, all is known to God. It is not for you to punish. Your best course 
is not to do evil in your turn, but to do what will best repel the evil. Two evils do not make a g00d: 
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2935, But in any case, shun evil for yourself, and you canuot do this without seeking the help 
and protection of God = Not only must you shua alt promptings of evil, but you must shun its 
proximily. It may be that in retaliating on evil, of even in your curiosity to discover what evil 
is, you may fall into evil yourself. You should avoid going neat it or anything which brings it 
near to you. And tn this matter you should seek God's help. 


2936. This verse I think connects on with xxiii.90 above. Though God proclaims His Truth 
everywhere, the wicked cling to Falsehood until they face the reality of Death, 


2937. The vetb is in the plural in Arabic, which 1s construed either (1) as an emphatic form, as if 
the singular were repeated, or (2) as a plural of respect, though such a plural is not ordinarily used 


in addressing God, or (3) as a plural addressed to the angels, after the address to God in “O 
my Lord!” 


2938, The unrighteous will ask for another chance. But it will be too late then. The time for 
repentance will then have passed. 


2939, Their request will mean nothing, It will be treated merely as an empty word of excuse, 


They had plenty of chances in this life, Not only did they reject them, but they did not even 
belteve in God or ask for His assistance, 


2940, Barzakk: a partition, a bar or barrier; the place or state in which people will be after 
death and before Judgment, Cf. xxv, 53 and lv. 20. Behind them is the barrier of death, and in 
front of them is the Barzakh, partition, a quiescent state until the judgment comes, 


2941, ‘The old relationships of the world will then be dissolved, ‘Each soul will stand on its 
merits. 
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2942. Good and evil deeds will be weighed against each other, If the good deeds prevail, the 
soul will attain falah, i.e, prosperity, well-being, bliss, or salvation; if the contrary, there will be 
the misery and anguish of Hell, 


2943, The loss or perdition will not mean that they will die and feel no more; xiv, 17, The 
punishment will mean nothing, if there was no sensibility, but total annihilation, 


2944, That is to say, their faces will be disfigured with anguish, and their lips will quiver and 
fall out of place, exposing their teeth. 


7945. 'The evil in us conquered us; it was our misfortune that we surrendered to evil, and 
went astray.. They forget that it was by their own deliberate choice that they surrendered to 
evil, and they are reminded in verses 109-110 of the ridicule with which they covered godly men in 
their life on earth. 


2946, After their flouting of God's Signs and their mockery of godly men on earth, they have 
forfeited their right to plead for mercy before God's Throne. ‘ 
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2947, Literally, ‘they made you forget My Message’. The ungodly were so occupied in the 
backbiting and ridicule of the godiy that the godly themselves hecame the unconscious cause of 
the ungodly forgetting the warnings declared by God against those who de not treat His Signs 
seriously, Thus evil often brings about its own ruin through the instrumentality of those ees 
it would make its victims. 
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2949, The question and answer about Time imply two things. (1) The attention of the ungodl 
is drawn to the extremely short time of the life in this world, compared to the eternity which they 
face: they are made to see this, and to realise how mistaken they were in their caiiparative 
valuation of things spiritual and things material. (2) Time, as we know it now, will have faded 
away and appear as almost nothing. It is just a matter relative to this life of temporary probation, 
C}. the experience of the Companions of the Cave: xviii. 19. 
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2950, God’s Creation is not without a high serious purpose. It is not vain, or for mere play or 
‘port. As far as man is concerned, the highest issues for him hang on his behaviour in this life. 
“Life is real, life is earnest, And the grave is not its goal", as Longfellow truly says. We must 
therefore earnestly search out God's Truth, encouraged by the fact that God's Truth is also, out of 
His unbounded mercy, searching us out and trying to reach us. 


2951. Not with any one else whatever, as God is the only Reality. If men, out of the figments 
of their imagination, fancy other gods, they will be rudely undeceived. And God is Lord, te, our 
Cherisher as well as our Creator. In spite of all our shortcomings and our rebellions, He will 
forgive us if we go to Him not on our merits but on His grace. 


2952. See the same word used in describing the contrast with the Believers, in the first verse 
of this Stra. Righteousness must win and all opposition to it must fail. Thus the circle of the 
argument is completed. 
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INTRODUCTION TO SURA XXIV (Nir). 


The environmental and social influences which most frequently wreck our 
spiritual ideals have to do with sex, and especially with its misuse, whether in the 
form of unregulated behaviour, of false charges or scandals, or.breach of the refined 
conventions of personal or domestic privacy. Out complete conquest of all 
pitfalls in such matters enables us to rise to the higher regions of Light and of 
God-created Nature, about which a mystic doctrine is suggested. This subject is 
continued in the next Sfra. 

As the reprobation of false slanders about women (xxiv. 11-20) is connected 
with an incident that happened to Hadhrat ‘Aisha in A.H. 5-6, that fixes the 
chronological place of this Medina Sara, 


Summary. 


Sex offences should be severely punished, but the strictest evidence should 
be required, and false slanderers are also worthy of punishment. Light talk about 
women reprobated (xxiv. 1-26, and C. 157). 


Privacy should be respected, and the utmost decorum should be observed 
in dress and manners (xxiv. 27-34, and C. 158). 

Parable of Light and Darkness: order and obedience in Nature point to the 
spiritual duty of man (xxiv. 35-57, and C. 159). 

Domestic manners and manners in public or collective life all contribute to 
the highest virtues, and are part of our spiritual duties leading up to God (xxiv. 
58-64, and C, 160). 


C. 157.— Chastity is a virtue, for men and women, 

(xxiv, 1-26.) Whether joined in marriage, or single, 
Or widowed. The punishment for offences 
In such matters should be public. No less 
Grave is the launching of false charges 
Or rumours against the fair reputation 
Of women, or the spreading of such 
Slanders, or the facile belief in them. 
Evil is ever spreading its net. 
Good men and women should ever be 
On their guard, and pray for God’s grace and mercy. 
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2953, It must not be thought that the checking of sex offences or of minor improprieties, that 
relate to sex or privacy, are matters that do not affect spiritual life in the highest degree, These 
matters are intimately connected with spiritual teaching such as God has sent down in this Stra, 
The emphasis is on ‘ We": these things are not mere matters of convenience, but God has 
ordained them for our observance in life. 

2954, Zing includes sexual intercourse between a man and a woman not married to each other, 
It therefore applies both to adultery (which implies that one or both of the parties are married to 
@ person or persons other than the ones concerned) and to fornication, which, in its strict signi- 
fication, implies that both parties are unmarried. The law of marriage and divorce is made easy 
in Islam, so that there may be the less temptation for intercourse outside the well-defined incidents 
of marriage. This makes for greater self-respect for both man and woman, Other sex offences 
are also punishable, but this Section applies strictly to Zind as above defined, 

2955, Cy. iv. 15, and n, 523, 

2956, The punishment should be open, in order to be deterrent. 

2957, Islam commands sex purity, for men and for women, at all times,—before marriage, 


during marriage, and after the dissolution of marriage. Those guilty of illicit practices axe shut out of 
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2958, The most serious notice is taken of people who put forward slanders or scandalous sugges- 
tions about women without adequate evidence. If anything is said against a woman's chastity, it 
should be supported by evidence twice as strong as would ordinarily be required for business 
transactions, or even in murder cases. That is, four witnesses would be required instead -of two, 
Failing such preponderating evidence, the slanderer should himself be treated as a wicked transgressor 
and punished with eighty stripes, Not only would he be subjected to this disgraceful form of 
punishment, but he would be deprived of the citizen's right of giving evidence in all matters all 
his life, unless he repents and reforms, in which case he can be readmitted to be a competent 
witness, 


2959, The punishment of stripes is inflicted in any case for unsupported slander. But the 
deprivation of the civic right of giving evidence can be cancelled by the man's subsequent conduct, 
if he repents, shows that he is sorry for what hedid, and that he would not in future support 
by his statement anything for which he has not the fullest evidence, Secular courts do not 
enforce these principles, as their standards are lower than those which good Muslims set for 
themselves, but good Muslims must understand and act on the underlying principles, which 
protect the honour of womanhood. Ab0 Hantfa considers that neither the stripes nor the incom- 
petence for giving future evidence is cancelled by repentance, but only the spiritual stigma of 
being ‘wicked transgressors", This of course is the more serious punishment, though it cannot 
be enforced in the Courts, 


2960. The case of married persons is different from that of outsiders, If one of them accuses 
the other of unchastity, the accusation partly reflects on the accuser as well, Moreover, the 
link which unites married people, even where differences supervene, is sure to act as a steadying 
influence against the concoction of false charges of unchastity, particularly where divorce is 
allowed (as in Islam) for reasons other than unchastity, Suppose a husband catches a wife in 
adultery, In the nature of things four witnesses—or even one outside witness—would be impossible, 
Yet after such an experience it is against human nature that he can live a normal married life. The 
matter is then left to the honour of the two spouses, If the husband can solemnly swear four times to 
the fact, and in addition invoke a curse on himself if he lies, that is prima facie evidence of the wife's 
guilt. But if the wife swears similarly four times and similarly invokes a curse on herself, she 
is in law acquitted of the guilt. If she does not take this step, the charge is held proved and the 
punishment follows, Ineither case the marriage is dissolved, as it ls against human nature that 
the parties can live together happily after such an incident, 
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2961, Cy, xxiv. 11-14, and n. 2962, which illustrates the matter by a concrete instance, 

2962, The particular incident here referred to occurred on the return from the expedition to 
the Ban Mustaliq, A.H. 5-6. When the march was ordered, Badhrat ‘Aisha was not in her tent, 
having gone to search for a valuable necklace she had dropped. As her litter was veiled, it was 
not noticed that she was not in it, until the army reached the next halt, Meanwhile, finding the 
camp had gone, she sat down to rest, hoping that some one would come back to fetch. her 
‘when her absence was noticed, It was night, and she fell asleep, Next morning she was found 
by Safwan, a MuhAjir, who had been left behind the camp expressly to pick up anything inadver- 
tently left behind, He put her on his camel and brought her, leading the came! on foot, This 
gave occasion to enemies to raise a malicious scandal, The ringleader among them was the chief 
.of the Medina Hypocrites, ‘Abdullah ibn Ubai, who is referred to in the last clause of this verse. 
‘He, had other sins and enormities to his debit, and he was left to the spiritual punishment of an 
unrepentant sinner, for he died in that state. The minor tools were given the legal punishment 
of the law, and after penitence mended their lives, They made good, 
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_ 2963, It is worse for a scandal to be whispered about with bated breath, than that it should 
be brought into the light of day and disproved, 


2964. The ringleader: see n. 2962 above. 


2965, Both men and women were involved in spreading the scandal. Their obvious duty was 
to put the best, not the worst, construction on the acts of one of the “ mothers of the Believers ", 


2966, If any persons took it seriously, it was their duty to search for and produce the evidence, 
in the. absence of which they themselves became guilty of slander. 


2967. Cf. xxiv. 10 above. It was God's mercy that saved them from many evil consequences, 
both in this life and in the Hereafter,—in this life, because the Apostle’s wise measures nipped in 
the bud any incipient estrangement between those nearest and dearest to him, and from a spiritual 
aspect in that the minor agents in spreading the scandal repented and were forgiven, No doubts and 


divisions, no mutual distrust, were allowed to remain in their hearts after the whole matter had been 
cleared up, 
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2968, There are three things here reprobated by way of spiritual teaching: (1) if others speak 
an evil word, that is no reason why you should allow it to defile your tongue; (2) if you get a 
thought or suspicion which is not based on your certain knowledge, do not give it currency by 
giving it expression ; and (3) others may think it is a small matter to speak lightly of something 
which blasts a person's character or reputation: in the eyes of God it is a most serious matter 
in any case, but specially when it involves the honour and reputation of pious women, 


2969, The right course would have been to stop any further currency of false slanders by ignoring 
them and at least refusing to help in their circulation, The exclamation " Subpanaka", “ Praise 
to Thee (O Godt)", or “Glory to God!" is an exclamation of surprise and disavowal as much as 
to say, ‘ We do not believe it! And we shal! have nothing to do with you, O false slanderers!" 


2970, What mischiefs can be planned by Evil to delude simple folk who mean no harm in 
their own minds but who by thoughtlessness are deluded step by step to become the instruments 
of Evil, may not be known to the most instructed of men, but it is all known to God. Man should 
therefore always be on his guard against the traps of Evil, and it is only God's grace that can 
save him, 
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2971. Note the refrain that comes four times in this passage, " Were it not for the grace and 
mercy of God,...". Each time it has a different application, (1) In xxiv, 10, it was in connection 
with the accusation of infidelity by one of the spouses against the other: they were both reminded 
of God's mercy and warned against suspicion and untruth. (2) In xxiv. 14, the Believers were told 
to be wary of false rumours lest they should cause pain and division among themselves: it is God's 
grace that keeps them united. (3) Here is an admonition for the future: there may be conspiracies 
and snares laid by Evil against simple people: it is God's grace that protects them. (4) In xxiv, 21, 
the general warning is directed to the observance of purity in act and in thought, concerning one’s 
self and concerning others: it is only God's grace that can keep that purity spotless, for He hears 
prayers and knows of all the snares that are spread in the path of the good. 





2972. See last note. 


2973. Spotless purity in thought, word, and deed, includes the disposition to put the best con- 
struction on the motives of others, so that we ascribe no evil motive to the seeming indiscretions of 
virtuous people. Such a high standard can only come by the grace of God, Who hears all prayers 
and knows all the temptations to which human nature is subject. His Will and Plan make both 
for spiritual protection and spiritual peace, and we must place ourselves trustingly in His hands, 


2974, The immediate reference was to Hadhrat Abt Bakr, the father of Hadhrat ‘Aisha. He was 
blessed both with spiritual grace from God and with ample means, which he always used in the 
service of Islam and of Muslims. One of the slanderers of Hadbrat ‘Aisha turned out to be Mistah, a 
cousin of Hadbrat Ab0 Bakr, whom he had been in the habit of supporting. Naturally Haghrat 
AbO Bakr wished to stop that aid, but according to the highest standards of Muslim ethics he was 
asked to forgive and forget, which he did, with the happiest results to the peace and unity of the 
Muslim community, But the general application holds good for ail time, A generous patron should 
not, in personal anger, withdraw his support even for serious faults if the delinquent repents and 
mends his ways, If God forgives us, who are we to refuse forgiveness to our fellows ? 
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2975, Good women are sometimes indiscreet because they think of no evil, But even such 
innocent indiscretion lands them, and those who hold them dear, in difficulties. Such was the case 
with Hadhrat ‘Aisha, who was in extreme pain and anguish for a whole month because of the slanders 
spread about her, Her husband and her father were also placed in a most awkward predicament, 
considering their position and the great work in which they were engaged, But unprincipled people, 
who Start false slanders, and their unthinking tools who help in spreading such slanders, are guilty 
of the gravest spiritual offence, and their worst punishment is the deprivation of God's eraces: which 
is the meaning of a state of Curse, 


2976, Gur own limbs and faculties are the strongest witnesses against us if we misuse them for 
evil deeds instead of the good deeris for which they were given to us. 


2977, All that we thought of hiding will be clear as day before God's Judgment Seat, because 
He is the very essence of Truth and Reality. He is the true Light as 35), of which al! physical 
light is merely a type or reflection. va a bos 
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2978, The pure consort with the pure, and the impure with the impure. If the impure, out of the 
impurity of their thoughts or imaginations, impute any evil to the pure, the pure are not affected by 
it, but they should avoid all occasions for random talk. 


:2979, Forgiveness for any indiscretion which they may have innocently committed, and spiritual 
provision or protection against the assaults of Evil, It is also meant that the more.the evil,ones 
attempt to defame or slander them, the more triumphantly will they be vindicated and provided 
with the physical and moral good which wil! advance their real life. 


2980. The conventions of propriety and privacy are essential to a refined life, of goodness and 
purity, The English saying that an Englishman's home is his castle, suggests a certain amount of 
exclusiveness and defiance. The Muslim principle of asking respectful permission and exchanging 
salutations ¢ ensures privacy without, exclusiveness, and friendliness without undue familiarity. 


2982. That is, if no one replies: there may be people in the house not in a presentable state. Or, 
‘even: if the house is empty, you have no right to enter it until you obtain the owner's permission, 
wherever he may be. The fact of your not receiving a reply does not entitle you to enter without 
permission, You should wait, or knock twice or three times, and withdraw in case no permission is 
‘received. If you are actually asked to withdraw, as the inmates are not in a condition to receive 
you, you should @ fortiori withdraw, either for a time, or altogether, as the inmates may wish you to 
do, 'Even if they are your friends, you have no right to take them by surprise or enter menos he 
wishes. Your own purity of life and conduct as well as of motives is thus tested. 
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t 
2982, The rule about dwelling-houses is strict, because privacy is precious, and essential to a 
refined, decent, and well-ordered life. Sucha rule of course does not apply to houses used for other 
useful purposes, such as an inn or caravansefai, or a shop, or a warehouse, But even here, of course, 
implied permission from the owner is necessary as a matter of common-sense. The question in this 
passage is that of refined privacy, not that of rights of ownership. 


2983, The rule of modesty applies to men as well us women, A brazen stare by a man ata 
‘woman (or even at a man) is a breach of refined manners, Where sex is concerned, modesty is not 
only “ good form” : it is not only to guard the weaker sex, but also to guard the spiritual good of the 
stronger sex. 


2984. The need for modesty is the same in both men and women. But on account of the 
differentiation of the sexes in nature, temperaments, and social life, a greater amount of privacy is 
required for women than for men, especially in the matter of dress and the uncovering of the bosom, 


2985. Zinat means both natural beauty and artificial ornaments. 1 think both are implied here, 
but chiefly the former. The woman is asked not to make a display of her figure or appear in 
undress except to the following classes of people; (1) her husband; (2) her near relatives who would 
be living in the same house, and with whom a certain amount of negligé is permissible ; (3) her 
women, £.e,, her maid-servants, who would be constantly in attendance on her; some Commentators 
include all believing women; it is not good form in a Muslim household for women to meet other 
women, except when they are properly dressed; (4) slaves, male and female, as they would be in 
constant attendance; but this item would now be blank, with the abolition of slavery; (5) old or 
infirm men-servants; and (6) infants or small children nein they get a sense of sex. Cj. also 
xxxiii, 59, 
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2986, It is one of the tricks of showy or unchaste women to tinkle their ankle ornaments, to 
draw attention to themselves, . 


2987, While all these detaiis of the purity and good form of domestic life are being brought to 
our attention, we are clearly reminded that the chief object we should hold in view is our spiritual 
welfare, All our brief life on this earth is a probation, and we must make our individual, domestic, 
and social life all contribute to our holiness, so that we can get the real success and bliss which is 
the aim of our spiritual endeavour. Mystics understand the rules of decorum themselves to typify 
spiritual truths, Our soul, like a modest maiden, allows not her eyes to stray from the One True 
God. And her beauty is not for vulgar show, but for God. 


2988. The subject of sex ethics and manners brings us to the subject of marriage, “Single” (ayamda, 
plural of Aiyim) here means any one not in the bond of wedlock, whether unmarried or lawfully 
divorced, or widowed. If we can, we must marry in our own circle, but if we have not the means, 
there is no harm if we choose from a lower circle, provided our choice is determined by virtue, 
Poverty in the other party does not matter if there is virtue and love. A happily married man has 
the best wealth in a virtuous wife, and his very happiness makes him a better potential earner of 
wealth, A slave becomes free by marriage. 


2989, Cf, v.57, God's mercy is for all: it is not confined to a class or grade of people. 
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2990, A Muslim marriage requires some sort of a dower for the wife. If the man cannot aiiord 
that, he must wait and keep himself chaste. It is no excuse for him to say that he must satisfy his 
natural cravings within or outside marriage, It must be within marriage, 

2991, The law of slavery in the legal sense of the term is now obsolete. While it had any 
meaning, Islam made the slave's lot as easy as possible, A slave, male or female, could ask for 
conditional ‘manumission by a “written deed fixing the amount required for manumission and 
allowing the slave meanwhile to earn money by lawful means and perhaps marry and bring up 
afamily. Such a deed was not to be refused if the request was genuine and the slave had 
character. Not only that, but the master is directed to help with money out of his own resources 
in order to enable the slave to earn his or her own liberty. 

2992, Where slavery was legal, what is now called the “ white slave traffic” w 
wicked people like ‘Abdullah ibn Ubai, the Hypocrite leader at Medina. was carted on by 
condemned, While modern nations have abolished ordinary slavery, the “ White Slave Traffic” is 
still a big social problem in individual States and before the League of Nations, Here it is 
absolutely condemned. No more despicable trade can be imagined, 

7993, I have translated “in” (literally, “ if") by “when”, because this is not a conditional clause 
but an explanatory clause, explaining the meaning of “ force”, “Forcing” a person necessarily 
means that it is against the wish or inclination of the person forced, Even if they were to give a 
formal consent, it is not valid because the persons concerned are in (legal, or now) economic slavery, 

2994, The poor unfortunate girls, who are victims of such a nefarious trade, will yet find meres 
from God, Whose bounties extend to the lowest of His creatures, 

2995, This prepares the way for the magnificent Verse of Light that follows, ane its sigeite 
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2996, Embedded within certain directions concerning a refined domestic and social life, comes 
this glorious parable of Light, which contains layer upon layer of allegorical truth about spiritual 
mysteries, No‘notes can do adequate justice to its full meaning, Volumes have been written on 
this subject, the most notable heing Im&im Gazalt's Mishka@t-ul-Anwar. In these notes I propose 
to explain the simplest meaning of this passage, reserving a brief account of Gaz&lt's exposition for 
Appendit VIII (printed at the end of this Stra), 


2997, The physical light is but a reflection of the true Light in the world of Reality, and that 
true, Light is God. We can only think of God in terms of our phenomenal experience, and in the 
phenomenal world, light is the purest thing we know. But physical light has drawbacks 
incidental to its physica! nature: eg, (1) it is dependent upon some source external to itself; (2) it is 
a passing phenomenon; if we take it to be a form of motion or energy it is unstable, like all 
physical phenomena ; (3) it is dependent on space and time; its speed is 186,000 miles per second, 
and there are stars whose light takes thousands of years before it reaches the earth. ‘The perfect 
Light of God is free from any such defects, 


2998, The first three points in the Parable centre round the symbols of the Niche, the Lamp, and 
the Glass, (1) The Niche (Mishkét) is the little shallow recess in the wall of an Eastern house, fairly 
high from the ground, in which a light (before the days of electricity) was usually placed.’ Its 
height enabled it to diffuse the light in the room and minimised the shadows, The background 
of the wall and the sides of the niche helped to throw the light well into the room, and if the wall 
was whitewashed, it also acted asa reflector: the opening in front made the way for the light. 
So with the spiritual Light: it is placed high, above worldly things; it has a niche or habitation 
of its own, in Revelation and other Signs of God; its access to men is by a special Way, open to 
all, yet closed to those who refuse its rays. (2) The Lamp is the core of the spiritual Truth, which 
is the real illumination ; the Niche is nothing without it; the Niche is actually made for it, (3) The 
Glass is the transparent medium through which the Light passes. On the one hand, it protects the 
light from moths and other forms of low life (lower motives in man) and from gusts of wind 
(passions), and on the other, it transmits the light through a medium which is made up of and akin 
to the grosser substances of the earth (such as sand, soda, potash, etc.), so arranged as to admit 
the subtle to the gross by its transparency. So the spiritual Truth has to be sheet theptigh 
human language or human intelligence to make it intelligible to mankind. 
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2999, The glass by itself does not shine, But when the light comes into it, it shines like a 
brilliant star, So men of God, who preach God's Truth, are themselves illuminated by God's Light 
and become the illuminating media through which that Light spreads and permeates human life, 

3000. The olive tree is not a very impressive tree in its outward appearance. Its leaves have a 
dull greenish-brown colour, and in size it is inconspicuous, But its oil is used in sacred ceremonies 
and forms a wholesome ingredient of food. The fruit has a specially fine flavour, Cj. n, 2880 to 
xxiii. 20. For the illuminating quality of its oil, see n. 3002 below. 

3001, This mystic Olive is not localised. It is neither of the East nor of the West. It is 
universal, for such is God's Light, As applied to the olive, there is also a more literal meaning, 
which can be allegorised in a different way. An olive tree with an eastern aspect gets only the 
rays of the morning sun; one with a western aspect, only the rays of the western sun, In the 
northern hemisphere the south aspect will give the sun's rays a great part of the day, While a north 
aspect will shut them out altogether, and vice versa in the southern hemisphere. But a tree in 
the open plain or on a hil! will get perpetual sunshine by day: it will be more mature, and the fruit 
and oil will be of superior quality. So God's light is not localised or immature: it is perfect and 
universal. 

3002. Pure olive oil is beautiful in colour, consistency, and illuminating power. The world has 
tried all kinds of illuminants, and for economic reasons or convenience, one replaces another. But 
for coolness, comfort to the eyes, and steadiness, vegetable oils are superior to electricity, mineral 
oils, and animal oils. And among vegetable oils, olive oil takes a high place and deserves its 
sacred associations, Its purity is almost like light itself: you may suppose it to be almost light 
before it is lit. So with spiritual Truth; it illuminates the mind and understanding imperceptibly, 
almost before the human mind and heart have been consciously touched by it. 

3003, Glorious, illimitable Light, which cannot be described or measured. And there are 
grades and grades of it, passing transcendently into regions of spiritual height, which man’s 
imagination can scarcely conceive of. The topmost pinnacle is the true prototypal Light, the real 
Light, of which all others were reflections, the Light of God. Hence the saying of the holy 
Prophet about God's “ Seventy thousand veils of Light ". 

3004. The punctuation of the Arabic text makes it necessary to carry back the adverbial clause 
“in houses”, to something in the last verse, say “ Lit from a blessed Tree”,—the intervening clauses 
being treated as parenthetical, 


3005, That is, in all places of pure worship; but some Commentators understand special 
Mosques, such as the Ka'ba in Mecca, or the Mosques in Medina or Jerusalem ; for these are 
specially held in honour. 
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3006. In the evenings: the Arabic word is Ag@l,a plural of a plural, to imply emphasis; I have 
rendered that shade of meaning by adding the words “again and again”. 


3007. ‘Remembrance of God" is wider than Prayer: it includes silent contemplation, and 
active service of God and His creatures. The regular Prayers and regular Charity are the social 
acts performed through the organised community. 


3008. Some renderings suggest the effects of terror on the Day of Judgment. But here we are 
considering the case of the righteous, whose “fear” of God is akin to Jove and reverence and who 
(as the next verse shows) hope for the best reward from God. But,the world they will meet will be 
a wholly changed world. 


3009, The best of the righteous do not deserve the reward that they get: all their faults are 
forgiven, and only their best actions are considered in the reward that they get. Nay, more! Out 
of the unbounded Grace of God, even more is added to them. For in giving rewards, God's bounty 
is boundless, 


3010. We have-had various metaphors to give us an idea of the beneficent Light of God in the 
spiritual world. Now we have contrasted metaphors to enable us to see those who deny or refuse 
that Light, and are overwhelmed in utter darkness. The Light (of God) is an absolute Reality, and 
is mentioned first, and the souls that follow that Light are a reflected reality and are mentioned 
after the Light. On the other hand the Darkness ia not a reality in itself, but a negation of reality; 
the reflected existences that refuse the Light are mentioned, and then their state, which is 


Unreality. Two metaphors are given: a mirage, in this verse, and the depths of darkness in the 
sea, in the next, 


S. Xxty, 39-41.) 


In sandy, deserts, which 
The-man parched with thirst 
Mistakes for water ; until 
When he comes up to it, 

He finds it to be nothing :* 

But he finds God*" 

(Ever) with him, and God 
Will pay: him. his account: 
And God is swift 

In- taking account. 


40, Or (the Unbelievers’ state) 
Is ‘like the depths of darkness 
In.a vast deep ocean, 
Overwhelmed with billow 
Topped by billow, 
Topped by (dark) clouds : ees 
Depths of darkness, one ~ 
Above another: if a man 
Stretches out his hand, 
He can hardly see it ! 
For any to whom God 
Giveth not light, 
There is no light! 


$3015 


SECTION 6. 


SSeest thou not that it is 
God Whose praises all beings 
In the heavens and on earth™* . 
Do celebrate, and the birds’ 


41, 





| Bi 


910 
iy ous 4 , rt 3 as 
124) ee Ie 
Ss aa m5 
“ke iD 
5 lvl ff til 3 


dg istc 

ae 9399 

ASD OA zL AS cz. 
“sea cat 


be 5 4 SCL, By g 
Eid Ce erie, 
GE 353 cake 


ne See ats ons 

6 6 eNG 

123) GS sat i 
ene 


’ 3011. The mirage. of which I have seen several instances in the Arabian deserts and in Egypt, 
is a strange phenomenon of illusion. dt_is a trick of our vision. In the language of our Parable, 
it rejects the Light which shows us the Truth, and deceives us with Falsehood. A lonely traveller 
in a desert, nearly dying of thirst, sees a broad sheet of water. He goes in that direction, lured on 
and on, but finds nothing at all. He dies in protracted agony, 


3012, The rebel against Goct finds himself like the man deluded by a mirage. The Truth ‘which 
ne see is always with him. The mirage which he accepted Jeads to his destruction. 


3018, What a graphic picture of darkness in the depths of the Ocean, | wave upon wave, and 
on top of all, dense dark clouds! There is so little light even in ordinary depths of the Ocean 
that fishes which live there lose their eyes as useless ofgans, For lines 4-5 1 am indebted to 
Gairdner's Translation of Gazalr’ 's Mishkat, 

4 


"3014 A contrast to’ Light upon Light” in xxiv. 35 above. 


3015, The true source of Light in the world of Reality is God, and ‘anyone whe cuts himself 
‘off from that Light is in utter darkness indeed, for it is the negation of the only true Light, and 
not merely aenye — like that which we see, say, in'the shadows of moonlight.” 
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3017,. All denizens of the heavens, such as angels, all denizens of the earth (including waters) 
such as man, animals, insects, fishes, etc., and all denizens of the air, such as birds, celebrate the 
praises of God, Each has his own mode of prayer and praise, It is not necessarily with words, 
for language (as we know it) is peculiar to man, But actions and other modes of self- expression 
recognise and declare the glory of God, 

: 3048, From Him we are; to Him we belong; and to Him. we shall return, Not iy: we, but 
all Creation, proclaims this in the whole world, 

F 3019, Artists, or lovers of nature, or observers of clouds will appreciate this descriptian of cloud 
effects—thin clouds floating about in fantastic shapes, joining ‘together and’ taking‘ body’ and 
‘substance, then emerging as heavy clouds heaped up, which condense and pour forth their rain, 
Then the heavy dark cloudé in the upper regions, ‘that bring hail,—how distinct and yet how 
‘similar! They are truly ‘like mountain’ masses! And when the hailstones fall, how local’ ‘their 
area! It hits some localities and leaves’ free others’ almost interlaced! And the lightning—how 
blinding flashes come from thunderous clouds! In this Book of Nature can we not see the hand 
of the powerful and beneficent God? 
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3020, His power, wisdom, and goodness are shown no less in the regular phenomena of’ nature 
like the succession of Day and Night, than in the seasonal or seemingly irregular movements of 
‘clouds and rain and hail and lightning, a who have “ preitosl vision can fead this. Book 
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3021. Cf. xxi. 30, n, 2601, Protoplasm is the basis of all living matter, and “the vital power 
of protoplasm seems to depend on the constant presence of water’ (Lowson’'s Text-book of Botany, 
Indian Edition, London 1922, p. 23), Text books on Zoology are also clear on the point, For 
example, see T. J. Parker and W. A, Haswell, Text-book of Zoology, London 1910, vol. I, p, 15; 
“ Living protoplasm always contains a large amount of water,” 





3022, The creeping things include worms and lowly forms of animal life as well as reptiles 
(like snakes), centipedes, spiders, and insects. Where these have legs, they are small, and the 
description of creeping or crawling is more applicable to them than that of walking. Fishes and 
sea-animals generally cannot be said to walk: their swimming is like “creeping on their bellies”. 
Two-legged animals include birds and man, Most of the mammals walk on four legs. This 
includes the whole of the animal world, 


3023. In God's Will and Plan, the variety of forms and habits among animalsis adapted to 
their various modes of life and-stages of biological evolution, 
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23025, The Hypocrites only wanted to go to the judge who they thought was likely to give 
judgment in their favour, If their case was incontestable, and justice was on their side, they 
readily came to the Apostle, knowing that he was just and would judge in their favour, even against 
his own adherents, But if they had done wrong, an impartial judge was not to their taste. They 
would rather go to some one who would tip the balance in their favour! This form of selfishness 


and iniquity was not confined to the Hypocrites of Medina, It is common in all ages, and sole be 
suppressed. 


3026, The real fact is that their conscience smites them. ‘They know their own sniquity, aad 


do not wish to go before a just judge who would be open to no influence and would be sure.to 
give a righteous decree, 


3027. Cf. ii. 285, Contrast with it the attitude of the Unbelievers or Hypocrites, who say aloud, 
“we hear”, but intend in their hearts to disobey (ii, 93). 


3028, True happiness, whether here or in the Hereafter, is not to be attained by fraud or 
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3029, Some people, especially hypocrites, give hyperbolic assurances, a3 did the + Medina 
Hypocrites to the holy Apostle, that they would do any bidding, even to the forsaking ‘of thei 
hearths and homes, To this they are ready to swear their strongest oaths, which mean nething. 
They are asked to spare their oaths, and quietly do at least such unheroic duties as they are asked 
‘to ‘do in every-day life. Idle words are not of the least value. God will judge by your actions, 
and He ‘knows ail, whether it is open or ‘secret, 7 

3030, ‘If you disobey God's commands as explained by ‘His Apostle, you are not going to be 
forced. The Apostle’s mission is to train your will and explain clearly al! the iniplicaticns ‘of your 
éénduct. The responsibility for your conduct rests entirely on yourselves,’ 

3031. Three things are promised here, to those who have Faith and obey God’s Law: (1) that 
they will inherit power and authority in the land, not for any selfish purposes of theirs nor by way 
- of favouritism, but in order that they may maintain God's..Law; (2) that the Religion .of Right, 
‘avnich God has chosen for them, will be openly established, and will suppress all wrang.and 
oppression ; (3) that the righteous will live in peace and security, instead of having to suffer 
persecution, or leave their hearths and homes for the cause of God, or practise the rites of theit 
Faith in secret, 

3032, If this verse was revealed about the time of the Battle of the Ditch (Khandaq), also 
falled the Battle of the Confederates (42a), A.H, 4-5, we can imagine the comfort it gave to 
, the Muslims who were besieged in Medina by a force ten times their number, The Muslims then 
lived in a state of great suspense and danger, and under arms for days on end, (See xxxiii. 9-20). 
The security and authority they were promised came to them subsequently in abundant measure, 
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3033. We ‘now come to rules of decorm within the family circle in refined society. Servants 
and chiidren have rather more freedom of access, as they come and go at all hours, and there is 
less ceremony with them, But even in their case there are limitations, During the night, before 
morning prayer. f.¢, before dawn, they must discreetly ask for permission before they ender, 
partly because they must ‘not unnecessarily disturb people asleep, and partly because the. people 
are then undressed, The same applies to the time for the midday siesta, and again to the time 
after night prayers, when people usually undress and turninto sleep, For grown-ups the nile 
is-stricter; they must ask permission to come in at all times (xxiv, 59). 

3034, This would.mean siaves in a régime of slavery. But the principle applies to’ all personal 
servants, who have to render personal service to their masters or mistresses by day and by night, 
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3035, I have translated “come of age” euphemistically for “ attain the age of puberty ", 


3036, It is a mark of refinement for ladies and gentlemen not to. be slipshod or vulgarly 
familiar, in dress, manners, or speech; and Islam aims at making every Musiim man or woman, 
however humble in station, a refined gentieman or lady, so that he or she can climb the ladder 
of spiritual gevelopment. with humble confiderfce in God, and, with the co-operation of his brothers 
and sisters in Islam, The principles here laid down, apply, if they are interpreted - -with (due 
elasticity, even if social and domestic habits change, with changes in climate or in racial and 


personal habits, Punctilious self-respect and respect for others, in smiall things as well-as great, 
ate the key-notes in these simple rules of etiquette. 





3037, Children among you: 4¢,,in your house, not necessarily your own children, All in the 
house, including the stranger within your gate, must conform to these wholesome rules, 

3038, Those senior to them: literally, those béfore them, #,¢. those who have already'‘become 
grown-up before these children attain their age, It is suggested that each generation as it grows 
up should follow the wholesome traditions of its predecessors, While they were children, they 
behaved like children: when they grow up, they must behave like grown-ups. 

3039, The refrain connects up this verse with the last verse, whose meaning is beaislated 
here. The slight variation (“His Signs" here, against ‘' the Signs” there) ‘shows that this verse 
{is more personal, as referring to children who have now become responsible men and women. 

3040, For elderly women: in the home the rules of dress and decorum are not 80 exacting as for 


youriger w women, but they are also enjoined to study modesty, both aaa it is good in itself, and 
as an example to the younger people, 
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Or your father’s sisters, 
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3041, Another example of a refrain; see n, 3039 above, Verses 58 and 59 were closer connected : 
their refrain was practically identical. This verse, though ancillary, is less closely connected : its 
refrain comes in like a half-note in a melody. 











‘ 


3042, There were various Arab superstitions and fancies which are combated and rejected here, 
(1) The. blind, or the halt, or those .afflicted with serious disease were supposed to be objects of 
divine displeasure, and as such not fit to be associated with usin meals in our houses: we ‘are not 
to entertain such a thought, as we are no judges of the causes of people's misfortunes, which 
deserve our sympathy and kindness, (2) It was considered unbecoming to take meals in the 
houses of near relatives: this taboo is not approved, (3) A similar superstition about houses in 
our possession but not in our actual occupation is disapproved. (4) If people think they should 
not fall under obligation to casual friends, that does not apply to a sincere friend, in whose 
company a meal is not to be rejected, but welcomed. (5) If people make a superstition either 
that they should always eat separately, as in a Chauka in India, or that they must always eat in 
company, as some people weary of their own company think, either of them is wrong, mah is free 
and should regulate his life according to needs and circumstances, , 

* 3043, The shades of meaning in Salam are explained in n. 2512 to a 62, Here, we were first 
told that we might accept hospitality and good fellowship in each other's houses. Now we are 
told what spirit should animate us in doing so. It should not be a spirit only of self-satisfaction in 
4a ‘worldly sense, It should‘rather be a spirit of good-will in the highest spiritual sense of the 
tetm—purity, ‘of motives and f parity of ne asin ane et of God, me Dante i in the! Paradise titi, nee 
" In bHistwilliis our Peace,” cob 
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' SECTION 9, 
62. Wnly those are Believers, 
Who believe in God and ; hal CAN ie $0 
His Apostle; when they are 
we im ae =— aan forse i abe sale 
equiring, collective action, ae P) 
They de aot depart until yer, Beysics 


They have asked for his leave; IOAN ot ne, 
Tose who agk for thy leave 1 Bhds oo qonY 


Are those wha believe in God re 4 uf Bh 
And His Apostle; so when AACS Were, Te- with 
y ask for thy leave, 0 97] A AAT arise 
hed — business sotto Ab ems siSilea iS f , 
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Mest Merciful. 
BES stags had Sar : 
Re cMicicags a5 8 
CAC) 











63, Deem not the summons 
Of the Apostle among yearselyen: 
Like the summons of one™ 
Of yow to another: God 
Doth know those of. you 
Who slip away under shelter 
Of some excuse: then 
Let those beware who 





3044, See notes 3039 and 3041 above. The refrain comes again, in a different form, closing the 
argument from a different point of view, : 


3045, Matter requering collective action : anything that adeets the Community asa whole: Jum'a 
and Td prayers are periodical occasions of this kind, But what is meant here is, I think, joint 
consultations with a view to jomt undertakings, such as’ a Midd, or some kind of organisation 


in peace, 
‘3046, Phat is, those to whom, in the exercise of your impartial discretion, y ow think it expedient 
to give leave, “Will”, unless the context shows otherwise, means* nght will", not a will without 
any definite principle behind it 


3047, In important matters of general consultation, even though leave of absence is given on 
sufficient excuse, it implies some defect in duty on the part of the pemon to whom the leave is 
given, and therefore the need of forgiveness from Him to Whom we owe duty in a perfect measure, 


3048. Three significations are possible, One is that adopted in the Translation, which agrees 
with the view of most Commentators, Another would be: ‘Do not think that the prayer of the 
Apostic to God is like your osdinary requests to another: the Apoatie's prayer wili be about serious 
matters and witl be accepted by God, A third interpretation would be: ‘Do not address the 
Apostle familiarly as you would address one another; use proper terms of reapect for himi' 


gig [S. xx. 63-64. 


Withstand the Apostle’s order, . 
Lest some trial befall them,™ aati! RAE CAN 


Or a grievous Penalty ': 
Be inflicted on them. Of Abs. isos) 
¢ 
64, Be quite sure that 
To:God doth belong HOT 


Whatever is in the heavens 


And on earth Well doth He a ' yer J5)| 3 wpe ay 


Kaow what ye are intent upon: 

And one day they will be : o ‘ 2 J aA 1255 . 

Brought rae to Him any He AO shes Cal ip ses ses 

Will tell them the trut r, APs 7s ’ 

Soh a alee gk 
or God doth know A: 

All things. O See halo = & 





rr Orrico 


3049 The trial 1s undersfood to be some misfortune in thisaifé dnd the “grievous Penalty 
to be the punishment in the Hereafter 


3050 The condition or position ) ou are in, the motives whrch actuate you, abd the ends you 
have in view 


3051. Things misunderstood or mahgned, falsely praised or held in honour or fraudulently 
shown to be good when they are evil—everything will be revealed m its true ght on the Day of 


final Judgment 
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APPENDIX VIII. 
Mystic Interpretation of the Verse of Light (xxiv. 35). 


Among the beauties of the Qur-én, not the least is that which sends its 
mystic interpreters into ecstasies of spiritual delight. While its plain meaning 
contains noble precepts of ordinary conduct, its mystic passages reveal spiritual 
mysteries which can only be expressed by the phrase “Light upon Light!" 
(xxiv. 35). It is an endless chain of illumination in which ordinary knowledge 
dissolves as if it were ignorance. © 


The highest place among the mystic interpreters should be assigned to Imam 
Gazall, whose Mishka@t-ul-Anwar deals with the verse of Light (xxiv. 35), the 
contrasted verse of Darkness (xxiv. 40),'and the saying of the holy Prophet quoted 
by him from the Hadith: “God has Seventy Thousand Veils of Light and 
Darkness: were He to withdraw their curtain, then would the splendours of His 
Aspect (or Countenance, or Face, Wayh) surely consume everyone who apprehended 
Him with his sight.” In the Mishkat Sharif (Bab-ul-Masajid, end of section 2) 
Jibril says: “Kana baint wa bainahit sab’ina alfa hijzbin min nirin: Between 
me and Him are seventy thousand veils of Light.” 


English readers will thank me for drawing their attention to a meritorious 
English translation of Gazéli’s interpretation of these sublime passages. It is in 
the Asiatic Society Monographs series, vol. xix: “ Al-Ghazall’s Mishkat-ul-Anw@r, a 
Translation with Introduction, by W. H.T. Gairdner, published by the Royal 
Asiatic Society, London, 1924”. hey are asked to study this carefully, and 
better still (if they can), to study the original, and see for themselves how much 
spiritual wisdom is enshrined in just’two verses of the holy Qur-an, when interpreted 
by a learned Imam. And there are over 6,000 verses in the Qur-an. In my 
Summary of Gazélf’s argument I have used Gairdner’s Translation throughout 
this Appendix. 


Gazali died in A.H. 505 (=1111 A.D.). He lived in an age when Greek 
philosophy and other philosophies had been studied by Muslims, many new arts 
and sciences had been added by them to the world’s stock of knowledge, but the 
quest of the Timeless and the Universal was still urging thirsty enquirers on. It 
was his mission to expose the hollow pretensions of some superficial thinkers who 
pursued mirages. He turned Muslim thought in the direction of the subtler 
Realities of. spisitual life. Within a century and a half of his death the Muslim 
world was engulfed in a mighty cataclysm which well-nigh wiped out its channels 
of culture and civilisation. 


Now for Gazéli’s argument. 


If we take physica] light as ordinarily understood, it is a phenomenon or 
pppearance, and is therefore liable to pass away. For its illuminative power it has 
to depend upon the perceiving faculty or the perceiving instrument, the Eye. But 
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sh ate 


the Eye has many defects. It is only the perceiving faculty or Intelligence 
which is properly entitled to the name of Light considered as a source’ of 
enlightenment. OO Be 


The verses of the Qur-dn, in relation to Intelligence, have the. value of 
sunlight in relation to eyesight. The Qur-dn is therefore spoken of as the.Light: 
“For We have sent unto you a light (that is) manifest”: iv. 174. 


Thus the physical eye sees by the sun; the spiritual eye sees by Revelation 
(the Qur-dn), There is a world invisible, with a Light of its own, quite different 
from the world visible, with its own physical light. The former, the spiritual 
world, is far above the physical world: not in space, for there is no question of 
space, but in grade. Yet the World of Sense is a type of the World of the Realm 
Celestial. All the Prophets are Lamps, and so are the Learned: but the difference 
between them is incalculable. If the Prophet of God isa Lamp Illuminant, that 
from which the Lamp is itself lit may fitly be symbolized by Fire. It is the 
Spirits Celestial, the angels, considered as the kindling-source of the Lamps 
Terrestrial, that can be compared alone with Fire: xxviii, 29. These Lamps 


Celestial have their own grades and orders, and the highest is the one nearest’ to 
the Ultimate Light. 


That Ultimate Light is the final Fountain-head, Who is Light in and by 
Himself, not a light kindled from other lights. The term ‘light’ as applied to 
any other than this primary Light is purely metaphorical. But these metaphorical 
lights have various gradations. So are there gradations in their opposites. There 
is no darkness so intense as the darkness of Not-being. A dark thing is called 
“dark” simply because it cannot appear to anyone’s vision; it never comes to 
exist for sight, though it may exist in itself. But that which has no existence 
for others nor for itself is assuredly the very extreme of darkness, In contrast with 


it is Being, which is therefore Light. Thus God Most High is the only Reality, 
(a8 He is the only Light. : 


In the physical world Light is itself visible and makes other things visible. 
It lies behind all colour, and is apprehended with colour, Through its intense 
union with the colours, it may appear [under refraction] as colours and not as 
light at all. Its very intensity may cause its invisibility. So God is with all, 
things, but some visions perceive Him not on account of His very brightness, 
[The absorption of some colours through the media through which they pass may 
result in the appearance of other colours, Some may consider it as a merit of 
the media. But it detracts from the appearance of the perfect colourless Light, 
which is the type for the perfection of God’s Light.] 


From the material world, the world of Sense, we rise through the world of 
Intelligence to the spiritual world, or the world of the Realm Supernal (or Celestial), 
Thia world of the Realm Supernal contains Light-substances, high and lofty, 
called “Angels”, from which substances the various lights are effused upon the 
various mortal spirits, 


The human soul has five faculties or spirits: (1) the sensory spirit which 
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takes in the information brought by the senses; (2) the imaginative spirit, which 
records the information conveyed by the senses and presents it to the intelligential 
spirit above it, when required; (3) the intelligential spirit, which apprehends ideas 
beyond the spheres of sense and imagination; these ideas are of universal 
application, and are symbolised by the particular things that are known by the 
senses; (4) the discursive [or ratiocinative] spirit, which takes the data of pure 
reason, combines them, and deduces from them abstract knowledge; (5) the 
transcendental prophetic spirit, which is possessed by prophets and some saints; 
by it the unseen tables and statutes of the Law are revealed from the other world, 
together with several of the sciences of the Realms Celestial and Terrestrial, and 
pre-eminently Theology, the science of Deity, which the intelligential and 
discursive spirits cannot compass. All of these are Lights, for it is through them 
that every kind of existing thing is manifested, including objects of sense or 
imagination. 


These five faculties or spirits are symbolised by the Niche, Glass, Lamp, 
Tree, and Oil in the Verse of Light. The Niche is the sensory spirit, whose lights 
come through the eyes, ears, nostrils, etc. The Glass is the Imagination; for it is 
made out of opaque substances [like sand, soda, potash, etc.], but is clarified and 
refined till it becomes transparent to the light of a lamp, and it also keeps the 
lamp from being put out by a draught or violent jerking. So Imagination, though 
its origin is from the ideas of grosser substances, becomes clarified and transparent 
to ideas of intelligence and to the light from them, as well as serves to hold 
knowledge together and prevents it from being disturbed, unsettled, and dissipated. 
The Lamp is the intelligential spirit, which gives cognisance of divine ideas. 
The Tree is the ratiocinative spirit, which begins with a proposition, then branches 
into two, which become four, and so on, It leads to conclusions which in their 
turn become germs producing like conclusions, these latter being also susceptible 
of continuation, each with each. The Tree in the symbol is the Olive, which 
gives oil producing the mast radiant illumination. So the ratiocinative spirit 
multiplies, establishes, and fixes all knowledge. Illumination can be infinitely 
multiplied; therefore a tree like the olive, whose oil can multiply light infinitely 
is entitled to be called “ blessed’ above other trees like fruit trees, whose fruit is 
consumed in use. Again, the ramifications of pure intelligential propositions do 
not admit of relation to direction or distance, and therefore the symbolica] Tree 
may well be said to be “ neither of the East nor of the West”. 


Finally, the Oil is the type of the transcendental prophetic spirit, which is 
absolutely luminous and clear. The thought-spirit is divided into that which needs 
to be instructed, advised, and supplied from without, if the acquisition of knowledge 
is to be continuous; while a portion of it is absolutely clear, as though it were’ 
self-luminous, and had no external source of supply. There are Saints whoge light 
shines so bright -that it is Well-nigh ‘indepéndent of what the Angels supply. , For 
the human soul there: is a graded succession of Lights, and this explains tlie 
cals Light meee Egat: 


Now we come to the Darkness-verse (xxiv. 40). The man who has turned 
away from the path of guidance [light, truth],—he is false, he is darkness; nay, 
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he is darker than darkness. For darkness is neutral [or negative]; it leads one 
neither one way nor the other. But the minds of misbelievers, and the whole of. 
their perceptions, are perverse, and support each other mutually in the actual 
deluding of their owners, That “vast deep ocean" is this world of mortal dangers, 
of evil chances, of blinding trouble. “Wave upon wave of selfish passion darkens 
the man’s soul, And the dark clouds above are rank beliefs and corrupt imaginings, 
which become so many veils veiling the misbeliever from the true faith, from 
knowledge of the Real, and from illumination by the sunlight of the Qur-an and 
human intelligence. As all our Lights have their source in‘the great Primary 
Light, the One Reality, there can be no light unless God gives the Light. 


What is the meaning of the Prophet's saying that “God has Seventy 
Thousand Veils of Light and Darkness”? (Inna lillahi la-sab'ina alfa hijabin 
min nirin wa sulmatin), The number, 70,000, varies in different versions, and is 
not by way of definite enumeration, but rather to denote some indefinitely great 
quantity, There are three classes of men who are veiled from the ineffably 
glorious Light of God: (1) those veiled by Pure Darkness; (2) those veiled by 
mixed Light and Darkness; and (3) those veiled by Pure Light. In each class 
there are numerous sub-divisions. [When we take account of all these, we may 
well speak of 70,000 Veils.) 


Those veiled by Pure Darkness are such as are atheists, or such as take 
something else, which is not God, for God. For example, they take Nature or 
Self for God. But there are numerous varieties of such men. One particularly 
mentioned by Gazalf is the sort of men that confess with their tongues the Creed 
of Islam, but are probably urged to it by fear alone, or the desire to beg from 
Muslims, or to curry favour with them, or to get financial {or other] assistance out 
of them, or, by a merely fanatical zeal, to support the opinions of their fathers. 
If the Creed fails to impel them to good works, it will not secure their elevation 
from the dark sphere to light. Rather are their patron-saints devils, who lead 
them from the light into the darkness, But he whom the Creed so touches that 
evil disgusts him and good gives him pleasure, has passed from pure darkness even 
though he be a great sinner still. 


Those veiled by mixed Light and Darkness may be: (1) those veiled by the 
darkness of the Senses ; they are above those who worship Self, but they give God’s 
attributes of Majesty and Beauty to sense-perceived bodies, or to Nature or the 
forces of nature; (2) those veiled by some light, mixed with the darkness of the 
Imagination; they have got above the senses, but they allow their Imagination to 
govern their ideas of God, Who is above anything that the imagination of man can 
conceive; and (3) those veiled by some Light divine, mixed with the darkness of 
Intelligence ; they fall into anthropomorphism in their ideas of God (and fail to 
perceive that the Soul is above the Intellect]. 


Those veiled by Pure Light are those who have perceived spiritual truths 
up to a certain point, but whose eyes have been so dazzled by the Light itself that 
there is a Veil between them and the Light. But these are only the Few of the Few 
whom “ the splendours of the Countenance sublime consume’, and the majesty of 
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the Divine Glory obliterates; so that they are themselves blotted out, annihilated. 
(That isthe true meaning of the Buddha’s Nirvana.) For self-contemplation there 
is:no.more a place, because with the self they have no longer anything to: do. 
Nothing then remains save the One, the Real: that becomes the experience of 
the soul. That is the true meaning of Attainment or Salvation, And Gazali 
concludes with the words: “ Hard, hard it is to essay the discovery of the Lights 
Supernal that are beyond the Veil.” How true, and how appropriate for all 
-who seek to interpret the Light! May God grant that their own feeble lights. may 
not act as a veil between them and the Light Divine! 


C. 161.) 925 [Introduction to.S. xxv. 


INTRODUCTION TO SURA XXV (Furg@n). 


This Stra further develops the contrast between Light and Darkness, as 
symbolical of knowledge and ignorance, righteousness and sin, spiritual progress and 
degradation. It closes with a definition of the deeds by which the righteous are 
known in the environment of this world, 


It is mainly an early Meccan Slira, but its date has no significance. 


Summary. 


God's highest gift to man is that He has furnished a Criterion for judgment 
between right and wrong,—in His revelation, which teaches us the true significance 
of our eternal Future (xxv. 1—20, and C. 161). 


Those who do not use that Criterion will be full of woe when the Judgment 
comes, for God gave full warning at all times (xxv. 21—44, and C. 162), 


In the contrasts of shade and sun, night and day, death and life, and the 
whole ordering of God’s Creation, men may learn of God Most Gracious; and the 
virtues of the righteous respond to God’s care for them (xxv, 45—77, and C. 163). 


C. 161.—Among the highest and greatest of the gifts of God 
(xxv. 1-20.) Js His Revelation, which is the Criterion 
By which we may judge between right 
And wrong—between false and true worship, 
Between the Message that comes from God 
And the forgeries of men, between the Real 
In our eternal Future and the Fancies 
By which we are misled. The apostles of God 
Come as men to live among men and guide them. 


S, xxv, 1-3. } 926 
Stra XXYV. 





Furqan, or The Criterion, 
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3052, Tabéraka: the root meaning is “ increase” or“ abundance". Here that aspect of God's 
dealing with His creatures is emphasised, which shows His abundant goodness to all His creatures, 
in that He sent the Revelation of His Will, not only in ihe unlimited Book of Nature, but in a 
definite Book in human language, which gives clear directions and admonitions to all. The 
English word “blessed hardly conveys that meaning, but 1 can find no other without departing 
far from established usage. To emphasise the meaning I have explained, 1 have translated 
" Blessed is,.."', but “ Blessed be..." is also admissible, as it brings out another shade of meaning, 
that we praise and bless His holy | name, 


3053. That by which we can judge clearly between right and wrong. Here the reference is 
to the Qur-dn, which has already been symbolised by Light This symbol is continued here, and 
many contrasts are shown, in the midst of which we can distinguish between the true and the 
false by God's Light, especially the contrast between righteousness and sin, 


3054. The pronoun in yakana may refer either to Furgiin (the Criterion) or to ‘Abd (the holy 
Prophet). In either case the ultimate meaning is the same, The Qur-in is the standing Criterion 
for judgment between right and wrong. 


3055. The majesty of God and His independence of all wants or help are mentioned, to show 
how exceeding great is His goodness in revealing His Will to us. 


3056. This is the first great distinction taught by the Criterion: to know the nature of the 
true God, as against the false fancies of men, 


927 S. xxv. 4-7, 
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3057. Ifk, which I have translated a“ lie”, may be distinguished from sar at the end of this 
verse, translated falsehood”. The “lie” which the enemies attributed to the holy man of God 
was supposed to be something which did not exist in reality, but was invented by the Prophet 
with the aid of other people: the implication was that (1) the Revelation was not a revelation 
but a forgery, and that (2) the things revealed, ¢.g.,the news of the Hereafter, the Resurrection, 
the Judgment, the Bliss of the Righteous and the sufferings of the Evil, were fanciful and had 
no basis in fact. Delusion is also suggested. The reply is that, so far from that being the case, 
the facts were true and the charges were false (zir),—the falsehood being due to the habits of 
iniquity for which the Misbelievers’ whole mental and spiritual attitude was responsible, 

3058. In their misguided arrogance they say: ‘Wehave heard such things before; they are 
pretty tales which have come down from ancient times; they are good for amusement, but who 
takes them seriously?’ When the beatity and power of the Revelation are pointed out, and its 
miracle as coming from an unlearned man, they again hint at other men who wrote them, though 
they could not produce any one who could write anything like it. 

3059, The answer is that the Qur-&n teaches spiritual knowledge of what is ordinarily hidden 
from men's sight, and such knowledge can only come from God, to Whom alone is known the 
Mystery of the whole Creation. In spite of man’s sin and shortcomings, He forgives, and He sends 
His most precious gift, 4, the Revelation of His Will, 

$060. This is another objection: ‘He is only .a man like us: why is not an angel sent down, 
if not by himself, at least with him?’ The answer is: angels would be of no use to men as 
Messengers, as they and men would not understand each other, and if angels came, it might cause 
more confusion and wonder than understanding in men's minds. Cf xxi 7-8; xxvii. 94-95 The office 
of an angel is different. A teacher for mankin1 is one who shares their nature, mingles in their 
life, is acquainted with their doings, and sympathises with their joys and sorrows. 
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3061. Literally, ‘that he may eat out ofit’, As shown in n, 776 to v. 69, akala (to eat) has a 
comprehensive meaning, implying enjoyment of all kinds,—physical, social, mental and moral, 
and spiritual. Here, the garden itself stands for a type of the amenities of life: its fruits would 
be available for eating, its coolness for rest and refreshment, its waters and its landscape for 
esthetic delight. 

3062. Cf. xvii. 47. This speech, of the wicked or the ungodly, is meant to be even more bitter 
than that of the Misbelievers. It makes out the Teacher to be a demented fool ! 

3063. The charges the enemies made against the Apostle of God recoiled on those who made 
them. The Apostle was vindicated, and went from strength to strength, for God's Truth will 
always prevail. The men who perversely leave the way of truth, righteousness, and sincerity, 
have not only missed the Way, but on account of their perversity they will never be able to find 
any way by which they can get back to Truth. 

3064. Cf. above, xxv. 1, The reminiscent phrase shows that the first argument, about the 
Revelation and Prophethood, is completed, and we now pass on to the contrast, the fate of the 
rejecters of both. 

3065. This phrase is usually symbolical of the Bliss in the Hereafter, If it were God's Pian, He 
eves give His Messengers complete felicity and power in this life also. Instead of being persecuted, 
mocked, driven out of their homes, and having to exert their utmost powers: of body, mind, and 
character to plant the flag of Truth in an unbelieving world, they could have lived in ease and 
security, But that would not have given the real lessons they came to teach struggling humanits 
by their example. 

3066, Denying the Hour of Judgment means denying the power of Justice and Truth to 
triumph; it means asserting the dominion of Evil. But the Reality itself will punish them, as 


shown in the following verses, 
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3067, For zafir, a deep emission of breath or a sigh, see n, 1607 to xi, 106. Here the Fire is 
personified. It is raging with hunger and fury, and as soon as it sees them from ever so far, it 
emits a sigh of desire. Till then they had not realised their full danger. Now, just as their heart 
begins to tremble with terror, they are bound together—like with like,—and cast into the roaring 
flames ! 

3068, Anything—total annihilation—would be better than the anguish they ‘will suffer. But 
no annihilation will be granted to them, One destruction will not be enough to wipe out the 
intensity of their anguish, They will have to ask for many destructions, but they will not 
get them! 

3069. Shifting the scene back to this life, they may fairly be asked: “ Here is the result of the 
two courses of conduct : which do you prefer?” 

3070. To the righteous, the final Bliss will in one sense be a reward, But the word “reward” 
does not truly represent facts, for two reasons : (1) the Bliss will be greater than they deserved; and 
(2) righteousness is its own reward, The best way of expressing the result would be to say that 
their highest Wish will now have been attained; the goal will have been reached ; they will be in 
God's Presence. That is salvation in the highest. 

3071. That is the sort of thing—the Goal of God's Presence—to be prayed for from God, and 
not ephemeral things, even though they may be good. And that is the sort of thing that God has 
promised and undertaken to give. 

3072, The question is as in a Court of Justice, to convince those who stand arraigned, 
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3073. The creatures of God who were worshipped will prove that they never asked for worship: 
on the contrary they themselves worship) God and sought the protection of God and of none 
but God. They will go further and show that the false worshippers added ingratitude to their 
other sins: for God bestowed abundance on them, and they blasphemed against God. They were 
indeed “ worthless and lost", for the word bir bears both significations. 


3074, The argument is as in a court of justice, Ifthe false worshippers plead that they were 
misled by those whom they falsely worshipped, the latter will be confronted with them and will 
prove that plea to be false. No help can be got from them, and the Pa cannot then be 
averted. After all these things are thus explained in detail beforehand, all ungodly men should 
repent and turn to God, False worship is here identified with sin, for sin is disobedience to God, 
and arises from a wrong appreciation of God's nature and His goodness to His creatures, ‘The 
sinful man refuses, in his conduct, to serve God: he serves other things than God. 


3075. Cf. above, xxv. 7, 


3076, In God's universal Plan, each unit or thing serves a purpose. If some are mich, the poor 
should not envy them: it may be that the rich man's proximity is itself a trial of their virtue. | If 
some are poor, the righteous rich should not despise or neglect them: it may be that’ their coming 
within their sight is a trial for the real feeling of charity or brotherly love inthe rich. If A is 
bad-tempered Of persecutes of ill-uses B, it may be an opportunity for B to show his patience ot 
Nusnality of His faith in the ultinnate prevalence af justice and truth. Wharerer our engerientes 


Wd Tne noma emEE may be, we must make them subserve the ends of our spiriiual 
improvement and perhaps theirs also. 
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C. 162.— Woe to the misbelievers who arrogantly 
(xxv. 21-44.) Demand to see God, yet reject 

His Signs! The Judgment will come, 
And then they will see, too late, how evil 
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Most conducive to man’s enlightenment. 
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Signs of God. Let them mock! Soon 
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Are worse than brute beasts to guide or control ! 
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$077, The blasphemers who have given up ali Faith and laugh at the Hereafter: nothing is 
gacted to them: their arrogance and insolence are beyond all bounds. 


3078, C7. ii. 55. The Israelites in the time of Moses demanded to see God, But they were dazed 


with thunder and lightning even as they looked on Indeed death would have been their fate, had 
it not been for the mercy of God. 


3079. They will not be allowed to enjoy any of the felicity or peace which will be the normal 
state of the new world of Reality. Their own past will stand as a barrier to shut them off, 


3080, The false hopes they built on in this life, and the deeds they did under the shadow of 
such false hopes will be dissipated as if they were dust fying about in the wind. They will have 
no value whatever. 
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3081. The barrier which will shut out the evil ones will not éxist for the righteous, who will 
have an abode of bliss and repose, for they will be in the Garden of God's Good Pleasure, 

3082. It will be a new world, and the symbolism to describe it must necessarily draw upon our 
present experience of the finest things in nature. The sky, which now appears remote and unpeopled 
‘willbe rent asunder. There will appear clouds of glory—angels and spiritual Lights of all grades 
and ranks (see Appendix VIII),—and the true majesty and goodness of God will be visible as it 
should be in reality, and as it is not now, on account of “ our muddy vesture of decay ”, 


3083. See last note. 

3064. The words are general, and for us the interest is in a general sense. A man who actually 
receives the Truth and is on the right path is all the more culpable if he is diverted from that path 
by the machinations of a worldly friend. The particular person whom some Commentators mention 
in this connection was one 'Ugba who received the light of Islam, but was misled afterwards ‘by a 
worldly friend into apostasy and blasphemy. He came to an evil end afterwards. 


W085. The seductive wiles of the Evil One are merely meant for snares. There is fraud and 
treachery inthem. The deceived ones are left in the lurch after the way of escape is made impossible 
for them, 
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3086. "My people" are of course the unbelieving Quraish, But they were only a handful of people, 
whose vested interests were touched by the beneficent reforms initiated by Islam. They soon passed, 
away, and all Arabic-speaking or Arabic-understanding people have considered the Qur-§n asa 
treasury of Truths expressed in the most beautiful possible language, with a meaning that grows 
deeper with research. 


" °3087, It is the nature of sin to be hostile to truth and righteousness, but such hostility will not 
harm. the righteous and need cause no misgrying, because God will guide and help those who work 
in His cause, And what could be better or more effective than His guidance and help? 


3088. Three reasons are given for the gradual revelation of the Qur-An, (1) “ To strengthen thy. 
heart’; the tremendous task of winning the Arab nation, and, through them, the whole world, tq 
Islam, required superhuman. patience, constancy, and firmness, and these qualities were strengthened 
by. the. gradual promulgation of solutions to each difficulty as it arose. (2) " Slow, well-arranged 
Stages": though the stages were gradual, as the occasion demanded from time to time, in the coursg 
of: twenty-three years, the whole emerged, when completed, as a well-arranged scheme of spiritua] 
instruction, as we have seen in following the arrangement of the SOras. (3) Questions put and answers 
given; See next note. : 


3089, Divine knowledge is a fathomless ocean. But glimpses of it can be obtained by any 
indjuiduals sincerely searching for the Truth. Their progress will be in grades, If they ask quas- 
tone, and. answers.ate then furnished to them, they are more liely to apprehend the Truth, as, 
they have already explored the part of: the territory in which they are-interested, In the same way, 
when. cohcrete questions arise by the logic of events, and they are answered not only for. the 
Qraasion, but from a general stand-point, the teaching has a.far greater chance of penetrating the 


ape intelligence and taking shape in practical.conduct, And this is the usual way of instruction 
in the Our-gn, 
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3090, That is, in ignominy. 

3091. This verse may be compared and contrasted with xxv. 24 above. Here the argument is 
rounded off about the distinction between the Good and Evil in their final Destiny. The Good are to 
have “the fairest of places for repose”, and in contrast, the Evil are,“asto Path, most astray”, 
They have no repose, and their wanderings lead nowhere, 

3092, Cf, xx. 29,and the whole passage there, which is merely referred to here, to show how 
previous apostles were treated, but how they stuck fast to the Criterion given, to distinguish 
between Good and Evil. 

3093. The stories of Noah, of the prophets of 'Ad and ThamOd (and of other prophets), in the 
reactions of their communities to their teaching, are told in xxvi, 105-159, below. Here they are 
just mentioned to illustrate how little respect past ages had for their prophets and teachers of 
Truth, But God's Truth did not suffer: it was the blind rejecters of spiritual Truth who were 
wiped out. 

3094, Commentators are not clear as to whothe “Companions of the Rass" were, The root meaning 
of “vass" is an old well or shallow water-pit. Another root connects it with the burial of the dead, 
But it is probably the name of a town or place. The “Companions of the Rass” may well have 
been the people of Shu’sib, as they are here mentioned with the ‘Ad, the Thamfd, and Lot's people, 
and the people of Shu'aib are mentioned in a similar connection in xxvi. 176-190 and in xi, 84-95, 
Shu’aib was the prophet of the Madyan people in the north-west of Arabia, where many old wells 
are found, There is however an oasis town al-Rass in the district of Qasim in Middle Najd, about 
thirty-five miles south-west of the town of 'Unaiza, reputed to be the central point of the Arabian 
Peninsula, and situated midway between Mecca and Basra. See Doughty's Arabia Deserta, thin. 
paper one-volume edition, London 1926, IT. 435, and Map, Lat. 26°N., and Long. 43°E. . 
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3095. This refers to LOt's story and the destruction of Sodom and Gomorrah, the wicked cities 
of the plain near the Dead Sea, by a shower of brimstone. The site lies on the highway between Arabia 


and Syria, Cy. xv. 74, 76, and n, 1998. 


3096. “ Path" (Sabtl) is almost equivalent here to conduct, way of life. 
3097. The man who worships his own passions or impulses or desires is the most hopeless to 


teach or lead or guide, 


If it were anything else the matter with him, the Teacher could argue with 


him. But Reason cannot prevail over blind passion. It is vainto hope that such a man could be 
led, until his mad desires are killed. No one could undertake any responsibility for him, for he 
obeys no law and follows no advice. He is worse than brute beasts, which may not understand, 
but at least follow the wholesome instincts implanted in them by God. The lawless man has 
killed his instincts and is unwilling to submit to guidance. 


S, xuv, 4445.) 936 (C. 163. 


44, Or thinkest thou that most PY yd % Oh Aft. 
a as enue nederaeand? Cprbshhcenl bf : ye ed 
ey are only like cattle ;— 4 JS a0 Rass 
Nay tley aes worse astray MEE Ssh ct oa : 
In Path, on Ot ai Sf 33.26 , é 
C. 163.—But the Signs of God are everywhere 
(xxv, 45-77.) In creation, The Sun and the Shadov., 

The Day and the Night, the Wind and the Rain,— 

All things in nature are symbols, and! point 

To the Law Divine, and the destiny, good 

Or ill, of man. Will he not learn 

And put his trust in Him, the Merciful? 

His teue servants ever adore him _ 

In humility and fear of wrong, in faith 

And just moderation in life, in respect 

For duties owed to God and men 

And self, in avoidance of all that is false 

Or futile, in strict and grateful attention 

To God’s Message, and in the wish 

To put themselves and their families 

In the van of those who love and honour Goa, 
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3098. We saw in xxiv. 35 that. God is the Light of the heavens and the earth, and we tried, in 
Appendix VIUW, to catch a glimpse of the mystic meaning under the guidance of Imam Gaz@li. We 
have now another sublime passage, in which we are asked to contemplate the Glory of-Godby a 
parable of the subtle play of Light and Shade in God's creation, Let us first understand the literal 
meaning as applied to the physical world, before attempting the spiritual interpretation, which, takes 
us (if we are worthy) to the foot of the Throne of Glory. 4% 

3099. In our artificial life and surroundings we fail to see some of the finest ‘mysteries of Light 
and Shade, We praise, and rightly, the wonderful colours of sunset. We see, particularly in 
climates more northerly than that of India, the subtle play of Light and Shade in the twilights 
succeeding sunsets. If we were as assiduous in seeing sunrises and the play of-Light and Shade 
preceding them, we should see phenomena even more impressive, as the early morning seems to us 
more holy than any other time in the twenty-four hours of the sun's daily journey. There is first the 
false dawn, with its curious uncertain light and the curious long uncertain shadows which it casts. 
‘Fhen there are the streaks of black in the East, succeeded:by the true dawn, with its delicate tones 
af, colours and light and shade. The light. of this true or false Dawn is not.given by the direct rays 
of the sun. Ina, sense.it is not light, but: the shadows or reflections. of light. And:they gradually 
merge into.actual sunrise, with its more substantial or more defined shadows, which-we can definitely 
connect with the sun. = - : 

3108. The morning shadows.are long but: more. definite, and their length and direction. ave 
seen to be guided by the sun. But they change insensibly every second or fraction ofa second, 
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3101. ‘Ais the gun rises higher and higher, the shadows contract. In regions where the shi 
gets Actually ‘to the zemth at noon, there is no shadow left at that time. Where does it go 
to? ‘K ‘was but a shadow cast by a substance, and it gets absorbed by the substance which 
produced it, ‘Bat all material substances are themselves but shadows (xvi 48, and n. 1074), and 
the only true ‘Reality is God, to Whom all things return, Thus are shadows ubsorbed in the 
self-subsisting Reality. i 

3102, Let us now reverently turn our vision (as far as We ure able) to the symbolic medning. 
God is the Light, Al! things in creation—whether concrete or abstract—are but shadows, 
depending on His Light, All shadows are not equal. He gives length or size or substance to 
such as He pleases, And some shadows almost become reflected lights, like the light of the false 
or the true Dawn. Such are holy men, 1n all kinds of gradations. The shadows are constantly: in 
a state of flux; so are all things in Creation, all things we see or covet in this life. God, if He 
wills, ‘can give some of them greater fixity or comparative stability. ‘The sua is but a shadow of 
God's Light; yet it illuminates our whole world. So the great Prophet of the Age derives his 
light from God, and we can light our little spiritual candles from him. Or the Revelation is the 
gun's light, and we can light our life with it. “As’thetight of the sun is identifed with the sun, 
which is its living source, so is Revelation identified with the living Prophet through whom ‘it 
comes. 


3103, Here the symbolism presents a fresh point of view. It is still the contrast between Light 
and Shade; but the shade of Night is as a Robe to cover and screen us and give us Repose from 
activity; and the Light of Day is for striving, work, activity. Or again, the Night is like Death, 
our'temporary Death before Judgment, the time during which our senses are as sealed in Steep; and 
the Day is like the renewal of Life at the Resurrection. 


3404, Cf. vii, 57, The Winds are heralds of Joy, ushering in Rain, which is one form of God's 
Mercy. Again, the symbolism presents a fresh point of view. Heat (which is connected with light) 
sets up currents in the atmosphere, besides sucking up moisture from the seas, and distributing it 
by means of Winds over wide surfaces of the earth, In the physical world we know the beneficent 
action of heat on life, and by contrast, we also know how intolerable high temperatures may 
become, and how the cloud-bearing Winds come as welcome heralds of rain. This is particularly 
true where there are marked contrasts of drought and rain as in India. The Monsoon winds and 
clouds are the Good Angels of Rain, as in Kalidas’s “Megha-dOta”. The symbolic meaning 
tefers to God's Mercy, which to the ungodly may be as intolerable as extreme summer heat in the 
physical world, but which performs its beneficent mission of fostering care to all Creation. It 
may produce apparently unpleasant movements like Storms. But in reality they distribute God's 
Message, His greatest gift, among mankind, and are thus really heralds of joy to all who understand, 
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3105, Rain water (in pure air) is not only pure water distilled in air and sky, but it is the best 
purifying and sanitating agent on the largest scale known to us. 


3106. The whole cycle of water,—sea, clouds, rain or hail or snow, rivers, and sea again,—is a 
remarkable illustration of the processes of nature making God's providence visible to us, The 
salts of the sea sanitate and purify all the filth that pours into it. Water action, in the form of 
rain, frost, glaciers, rivers, lakes, etc, is responsible for the building up and configuration of the 
crust of the earth, and is the chief agent in physical geography. A parched desert quickly comes 
to life under the action of water. All drinking water, whether derived from rivers, canals, lakes, 
reservoirs, springs, wells, or water-works of any kind, are ultimately traceable to rain, The 
connection of life with water is intimate. The physical basis of life itself, protoplasm, is in great 
part water: see xxv. 54 below. 


3107. The water is distributed all over the world, in order that all life may receive its support 
according to its needs. In xxv. 48-50, we have the argument of contrasts stated in another way, 
Water is life, and is made available to sustain life all over the world: this is a physical fact which 
allcan see. But water is also the symbol of spiritual life, whose sustaining principle is the Will of 
God as made known to us through Revelation, It sometimes comes to us in our inward or spiritual 
storms. Many violent unsettlements of the spirit are but heralds of the refreshing showers of 
spiritual understanding that come in their wake, They purify our souls, and produce spiritual Life 
even where there was a parched spiritual desert before. They continue to sustain us in our normal 
Spiritual Life out of the reservoirs of God's Revelation, which are open to all, and well distributed 
in time and space. The universality of distribution is again referred to in the following verse. 


3108. In contrast to God's abounding Mercy is man's base ingratitude: another symbolical 
contrast between Light and Darkness, or Water and Drought. 


3109, God’s Message has been distributed to all nations. if it had been necessary, a Prophet 
could have been sent to every town and village. But God's Plan is different. He has sent His 
Light to every heart, through His Signs in man's conscience, in Nature, and in Revelation, 
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3110 The distribution of God's Signs being universal, the man of God pays no heed to carping 
critics who reject Faith He wages the biggest Jihad of all, with the weapon of God’s Revelation. 

3111, Maraja: literally, let free or let loose cattle for grazing, Bahrain: two seas, or two 
bodies of flowing water; for bagr is applied both to the salt sea und to rivers. In the world 
taken as a whole, there are two bodies of water, viz.: (1) the great salt Ocean, and (2) the bodies 
of sweet water fed by rain, whether they are rivers, lakes, or underground springs: their source 
in rain makes them one, and their drainage, whether above-ground, or underground, eventually to the 
Ocean, also makes them one. They are free to mingle, and in a sense they do mingle, for there is a 
regular water cycle : see n, 3106 above : and the rivers flow constantly to the sea, and tidal rivers get 
sea-water for several miles up their estuaries at high tide, Yet inspite of all this, the laws of 
gravitation are like a barrier or partition set by God, by which the two bodies of water as a whole 
are always kept apart and distinct. In the case of rivers carrying large quantities of water to the 
sea, like the Mississippi or the Yangtse-Kiang, the river-water with its silt remains distinct from 
sea-water for a long distance out at sea. But the wonderful Sign is that the two bodies of water, 
though they pass through each other, remain distinct bodies, with their distinct functions. 

3112. Again a new symbolic contrast; the two bodies of water, sweet and salt, free to inter- 
mingle, yet distinct as by an impassable barrier. Sweet water is the wholesome spiritual desires 
of man fed by the rain of God's Revelation ; salt water is the bundle of worldly desires, ambitions, 
passions, and motives of man: the two may seem to mingle, yet they are always distinct, and 
there is an impassable barrier between them, The righteous judgment is the Criterion that 
distinguishes between them. Further, the two bodies of water, or the two seas, may mean the 
two kinds of knowledge, divine and human, as in the allegory in the story of Moses; see xviii. 60, 
and notes 2404 and 2405. 


3113. The basis of all living matter in the physical world, protoplasm, is water: Cf. xxiv. 45 
and xxi. 30, and notes thereon, 

3114. Water is a fluid, unstable thing: yet from it arises the highest form of life known to us, in 
this world, man. And man has not only the functions and characteristics of the noblest animals, 
but his abstract relationships are also typical of his highest nature. He can trace lineage and 
pedigree, and thus remember and commemorate a long line of ancestors, to whom he is bound by 
ties of piety, which no mere animal can do. Further, there is the mystic union in marriage: it is not 
only like the physical union of animals, but it gives rise to relationships arising out of the sexes of 
individuals who were not otherwise related to each other. These are physical and social facts. 
But behind them, again, is the symbolical lesson of spiritual contrasts: as there is a long way to go 
between water and man, so there is a long way to go between an ordinary man and him who is 
lifted up to divine Light. As opposite sexes, though different in function, ere one and contribute to 


each other's happiness, so persons of diverse talents may unite in the.spiritual world fot their own 
highest good and in the service of God. 
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3115. Here is the highest contrast of all,—material things which are inert, and God, Whose 
goodness and power are supreme; Faith and Unfaith, meriting glad tidings and admonition; the 
selfish man who is self-centred, and the man of God, who works for others without reward. 


3116, God knows our faults better than we or anyone else. It is no use hiding anything from 
Him. We must put our trust completely in Him, His care is for all, and He is God Most Gracious. 


3117, Cj. vii, $4 and n. 1031, 
3118, See n. 1386 to x. 3. 


3119, The argument is about the question, in whom shall we put our trust? Worldly men put 
their trust in worldly things: the righteous man only in God. The true distinction will be quite 
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3120. Those who have no spiritual Light cannot understand this precept about putting all our 
trust in God. It seems to them foolish. They have no faith, or but a superficial faith, They may 
possibly take the name of God on their lips, but they cannot understand the full significance of His 
title of Rahm@n (Most Gracious). Perhaps they are afraid on account of their sins; perhaps they do 
not see how unbounded is the Mercy of God. Such men are contrasted against the true servants 
of God, who are described below in xxv. 63-75, 





3121. The glorious Lamp of the skies is the Sun; and next to him is the Moon, which gives 
borrowed light. The Constellations of course include the Signs of the Zodiac, which mark the 
path of the planets in the heavens. 


3122, The scenes of the phenomenal world are Signs of the Self-Revelation of God, for those who 
understand and who have the will to merge their wills in His, This they do (1) by praising Him, 
which means understanding something of His nature, and (2) by gratitude to Him, which means 
carrying out His Will, and doing good to their fellow-creatures. These two attitudes of mind 
and heart give rise to. various consequences in their lives, which are detailed in the following 
verses. 


3123. Ignorant: in a spiritual sense. Address: in the aggressive sense. Their humility is shown 
in two ways: (1) to those in real search of knowledge, they give such knowledge as they have and 
as the recipients can assimilate ; (2) to those who merely dispute, they do not speak harshly, but pay 
“Peace! ”’, as much as to say, “ May it be well with you, may you repent and be better”; or “May 
God give me peace from such wrangling”; or “ Peace, and Good-bye ; let me leave you|" 
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3124. Humble prayer brings them nearer to God. 


3125. This is a prayer of humility: such a person relies, not on any good works which he may 
have done, but on the Grace and Mercy of God; and he shows a lively sense of the Day of Judgment, 
when every action will weigh for or against a soul. 


3126. The misery which results from sin is not only grevious to live in (‘an abode") but also 
grievous “to rest in” or “ to stand in”, if it be only for a short time. 


3127. In ordinary spending this is a wise rule. But even in charity, in which we give of our 
best, it is not expected that we should be extravagant, i.e, that we should either do it for show, to 
impress other people, or do it thoughtlessly, which would be the case if we ‘'rob Peterto pay 
Paul". We should certainly not be niggardly, but we should remember everyone's rights, including 
our own, and strike a perfectly just balance between them. 

» 

‘+ 3128. Here three things are expressly condemned: (1) false worship, which is a crime against 
God ; (2) the taking of life, which is a crime against our fellow-creatures; and (3) fornication, which 
isa crime against our self-respect, against ourselves, Every crime is against God, His creatures, 
and ourselves, but some may be viewed more in relation to one than to another, The prohibition 
aapinat taking life is qualified: “except for just cause” : ¢.g., in judicial punishment for murder, ot 
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3129. The three crimes just mentioned are specially detestable and infamous, and as ignominy 
will be added to other punishments, the penalty will be double that of ordinary punishment. 


3130. But even in the case of great crimes, if there is true repentance as tested by a changed life 
in conduct, God's Mercy is available, and it will transform the repentant’s nature from evil to good. 


3131, Witness no falsehood has two significations, both implied in this passage : (1) those who give 
no evidence that is false; and (2) those who do not assist at anything which implies fraud or 
falsehood, 


3132, There is not only condemnation of positive falsehood or of being mixed up with things 
implying falsehood ; but futilities—vain random talk, unedifying jokes, useless show, etc.— are all 
condemned, If a good man finds himself in such an affair, he must withdraw from it in an honour- 
able, dignified way, not in a fussy arrogant way. 


3133. Kkorra may mean: to fall down, to snore, to droop down as if the person were bored or 
inattentive, or did not wish to see or hear or pay attention. 


4134. We must also pray for the maintenance of God's Law after us, through our wives and 
descendants: in our eyes they should not be mere accidents or play-things, but a real comfort and 
fulfilment of our spiritual longings, Perhaps, through them, as well through ourselves, we may, by 
God's grace, be able to give a lead for truth and righteousness, 
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3135. Let us recapitulate the virtues of the true servants of God: (1) they are humble and forbear- 
ing to those below them in spiritual worth ; (2) they are constantly, by adoration, in touch with God; 
(3) they always remember the Judgment in the Hereafter; (4) they are moderate in all things; 
(5) they avoid treason to God, to their fellow-creatures, and to themselves; (6) they give a wide berth 
not only to falsehood but to futility ; (7) they pay attention, both in mind and manner, to the Signs. 
of their Lord ; (8) their ambition is to bring up their families in righteousness and to lead in all good, 
A fine cade of individual and social ethics, a ladder of spiritual development, open to all. : 

3136, Let not the wicked think that it causes God any annoyance or uneasiness if they do not 
serve or worship Him. He is high above all needs, But He turns in His Mercy to all who call ‘on' 
Him. For those who arrogantly reject Him, the spiritual consequences (the Hell of spiritual misery 
and degradation) are inevitable, and must soon come to pass, 


é. 1644 945 (Intro. to S. kxv1. 


INTRODUCTION TO SURA XXVI (Shu'ar@a), 


_ This Stra begins a new series of four Sfiras (xxvi-xxix), which illustrate the 
contrast between the spirit of Prophecy and spiritual Light and the reactions to it 
in the communities among whom it appeared, by going back to old Prophets and 
the stories of the Past, as explained in the Introduction to S. xvii. if 


In this particular Stra we have the story of Moses in his fight with Pharaoh 
and of Pharaoh’s discomfiture. Other Prophets mentioned are Abraham, Noah, 
Hitd, Salih, Lat, and Shu’aib. The lesson is drawn that the Qur-an is a continua- 
tion and fulfilment of previous Revelations, and is pure Truth, unlike the poetry of 
vain poets. 


Chronologically the Siira belongs to the middle Meccan period, when the 
contact of the Light of Prophecy with the milieu of Pagan Mecca was testing the 
Meccans i in their most arrogant mood. 


Summary. 


The conflict of Unbelief with Truth is vain: so was the conflict of Pharaoh 
with Moses: Pharach’s magicians bowed to the Truth, and Pharaoh and his host 
were drowned (xxvi. 1-69, and C. 164.) 


Nor did Abraham's people gain anything by their resisting the Truth he 
preached, and Noah’s people perished by their Unbelief (xxvi. 70-122, and C. 165). 


Hid warned his people against reliance on their material strength, and Salih 
against sacrilege, but in both cases the evil ones were brought low (xxvi 123-159, 
and C, 166). 


Lit had to deal with unspeakable crimes, and Shu’aib against dishonest 
dealings and mischief; their teaching was rejected, but the rejecters were wiped 
out (xxvi. 160-191, and C, 167). 


So, when the spirit of Prophecy came to Mecca, it was resisted by the votaries 
of Evil: but Truth is not like vain poetry, and must triumph at last (xxvi. 192-277, 
and C, 168), 


C. 164.—God’s Plan works unceasingly : His Light 

(xxvi. 1-69) Shines none the less brightly, because some 
Reject it or mock at it. Moses was freed 
From all fear when God gave him His Signs 
And sent him to Pharaoh: he boldly 
Proclaimed the Message, and won the wise ones 
Of Egypt: the rejecters, with Pharaoh, perished, 
And their heritage passed to worthier hands. 
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3137. This isa combination of three Abbreviated Letters, as to which, generally, see Appendix 1, 
printed at the end of S. ii. This particular combination occurs here and at the head of S, xxviii, 
while the intervening SGia xxvii has it in the syncopated form 7a. Sin. None of the explanatory 
conjectures ;which I. have seen carries conviction to me. If the letters stand for Tur-t-Stntn (Mount 
Sinai) and Misa (Moses), whose story fills a large part of this Sra why is the letter Mim omitted 
in S,xxvii, where the same meaning would apply? There is, however, one fact to which | should 
like to draw attention. There are eleven Sections in this Sra, and eight of them end with the 
word Ralum (with the final Mym). The three exceptions are sections 2 and 3, and section 11 But 
sections 2 and 3 are part of the story of Moses, which is completed in section 4, and that ends with 
“ Rahim", The main argument in section 11 ends at verse 217, which ends with Rajim, We can 
say that the whole Sira is based on a refrain ending in the word “ Rakim", Whether this has any 
bearing on our present enquiry I cannot say. My own position is that where we have material, 
we should pursue our researches, but we should never be dogmatic in such matters, as some 
Mysteries can never be solved by mere research. 


3138. Cf. v.17, and n. 716, The comparison of God's revelation with Light is continued. 


3139, “They” ure the Pagans of Mecca. From a human point of view it was a great 
disappointment to God's Apostle in the middle period of his Meccan ministry that the Meccans 
could not be brought to believe in the Truth. 


3140, If it had been God's Will and Plan to force people's will, He could quite easily have 
forced the Meccans, But His Will and Plan work differently. His revelation is meant to train 
man’s own will so that it conforms to God's beneficent purpose. 
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3141, They may laugh at God's Message of righteousness, but they will soon see the power of 
Truth and realise the real significance of the movement which they opposed. Where were the 
Pagans of Mecca after Badr, and still more, after the bloodless surrender of Mecca? And the 
meaning may be applied universally in all history. } 


3142. If evil has a little run in this life, let them not run away with the notion that the wortd 
is for evil. They have only to took round at the physical and moral world around them, and they 
would be undeceived. But they are blind and without the Faith (the Light) which would open 
their eyes. 


3143, One Who is able to carry out ali His Will and Plans. See n. 2818 to xxii. 40, 


3144, The part of the story of Moses told here is how Moses felt diffident about undertaking 
his commission; how God reassured him; how he went to Pharaoh with “the Signs”; how 
Pharaoh and his people rejected him; how their blasphemy recoiled on themselves, but the cause 
of God triumphed ; 1n other words the point here is the reaction of a wicked people to the Light 
that was held up to them, considered in its relation to the mind of God's Messenger. 
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3145, As we should say in English, “My heart would fail me, and my tongue cleave to my 
mouth.” Moses had an impediment in his speech, and his mission was risky: see next note, 
But God's Plan works in wondrous ways, Aaron was given to assist him in his mission, and Moses’s 
shortcomings were transformed by God's grace into power, so that he became the most powerful 
teader of Israel. 


3146. Moses was brought up in the palace of Pharavh, as narrated in his personal story in xx 
39-40 and n. 2563, When he was grown-up he saw an Egyptian smiting an Israelite, and as the 
Israelites were being generally oppressed by the Egyptians, Moses’s anger was roused, and he slew 
the Egyptian. He then fled to the Midianite country in the Sinai peninsula, where he received 
the divine commission, But the charge of slaying the Egyptian was hanging against him. He 
was also apparently quick-tempered, But God's grace cured his temper and he became wise; 
his impediment in speech, for he stood up boldly to speak to Pharaoh; and his fear, for he dared 
the Egyptians with God's Signs, and they were afraid of him. 


3147. There is here a little play of wit on the part of Pharaoh, When Moses speaks of the 
“Lord and Cherisher of the Worlds", Pharaoh says: Who cherished you? Did we not bring 
you upasachild? Did you not grow up among us?" By implication Pharaoh suggests that he 
is the cherisher of Moses, and in any case Pharaoh laid claim to godhead himself. 
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3148. Further, Pharaoh reminds Moses of his huving slain the Egyptian, and taunts him; 
“You are not only a murderer; you are an ungrateful wretch" (using kafir again in a double sense) 
“to have killed one of the race that brought you up!" . 


3149, What is Moses’s reply? He ‘s no longer afraid, He tells the whole truth, extenuating 
nothing in his own favour. “Yes I did it: but Idid it under an error.” There are three implica: 
tions in this; “(1) I was wrong in doing it in a temper and in being hasty; (2) 1 was wrong in 
taking the law into my own hands, but I repented, and asked for God's pardon (xxviii. 15-16)5 
(3) that was at a time when I wus under your influence, but since then I am a changed man, 
as God has called me.” 


3150. He accounts for all his movements, much more than Pharaoh had asked for, He has 
nothing to hide. At that time he was under the influence of fear, and he had fied from him. Now 
he is serving God, the Lord of the Worlds. He has no fear: he is an apostle. 


3151, Pharaoh had called Moses ungrateful! and reproached him with ail the favours which Moses 
had received from the Egyptians. ‘“ What favours?" he says; ‘ Do you count it also as a favour to 
me that you have enslaved my brethren the Children of Israel?" Moses was now speaking asa 
man of God, not as an individual. Any individual favours he may have received were blotted out 
by the oppression of his people. 


3152. Moses having eliminated all personalities, the argument now comes up to the highest plane 
of all,—the nature of God and His mercies. Moses had put forward this before, as implied in verse 
16 above, but Pharaoh had twisted it into personalities. Now we come back to the real issue, It 
may have been in the same sitting, or it may have been in a later sitting 
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3153, Moses had stirred up the wrath of Pharaoh both by putting forward the name of the One 
True God as against Pharaoh’s pretended godhead, and by suggesting that any man of judgment 
would understand God's majesty. While Pharaoh turns to his peopie in indignation, Moses drives 
the nail in further: “He is the God of the heavens and the earth and all between: therefore He is 
also your God, and the God of your fathers from the beginning. Any other pretensions are false!" 


3154, Pharaoh is further perturbed. In reply to Moses's statement that the One ‘True God is also 
the God of the Egyptians and of Pharaoh also, Pharaoh says sarcastically to his Court: “Look at 
this ‘apostle’ of yours; he seems to be mad!” But Mosesis not abashed. He boldly says what is 
the truth: “It is you who are mad! The God Whom! preach is the universal Lord,~of the East 
and of the West. He reigns wherever you go!” . 


3155. Now we come to the crisis, Pharaoh threatens Moses with prison for treason. Moses 
remains calm and still argues : " What if I show you a miracle? Will it convince you that [ am not 
mad, and that I have behind me the Lord of all the Worlds?” 

3156, The Egyptians were addicted to magic and sorcery, which was mostly false. If a true 
miracle were shown to them, would they believe? Perhaps they would see the hollowness of their 
own magic. In fact this actually happened with the Egyptian sorcerers themselves and perhaps 
with the commonalty. But Pharaoh and his Court were too arrogant, and battened too much on 
frauds to yield to Truth. 
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31. (Pharaoh) said: “ Show it then, 
If thoy. tellest the truth!” 


32. So (Moses) threw his rod, 
And behold, it was 
A serpent, plain (for all to see)! 


33. And he drew out his hand, 
And behold, it was white 
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3157, Cf. vii 107-8. See the whole passage there, and the notes thereon. 

3158. In vii. 109 it is the Chiefs who say this. The fact is that it was a general consultation, 
and this was the general feeling, expressed in words by each to the others. 

3159, A day well-known: a solemn day of festival : see xx. 59. The object was to get together as 


a concourse of people as possible 


large 
with all their organisation would win with their tricks 
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than ever.. 


3160. See the last note. The people are to come and witness the triumph of the State reli 
so that they may become the more obedient to Pharaoh and more compliant with the demands of 
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the priests, The State religion included magic and the worship of Pharaoh, 
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3161, There was no such thing as pure loyalty to an exploiting ruler like this Pharaoh. The 
sorcerers, who were probably also priests, were venal, and they hoped to establish their own hold 
on both king and people by the further enrichment of themselves and their order. 


3162, The euphemism implies a taunt, as if Moses had said: ‘I know about your tricks! You 
pretend to throw ropes and rods, and make people believe they are snakes. But now come on!" 


3163, Though Pharaoh claimed, to be a god, it is not likely that those nearest to him—his priests 
and sorcerers believed such a thing! But it was a game of mutual pretence before the world. And 
80 they appeal to his “ divine” power, 


3164, The sorcerers’ ropes and rods seemed to have become serpents, but the rod of Moses was 
mightier than all of them and quickly swallowed them up. So Truth is more powerful than tricks 
and will expose and destroy them. | ; 
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3165. The sorcerers knew that they had met something very different from their tricks. God's 
spirit worked on them, and they professed the True God, As they represented the intelligence of the 
community, it may be presumed that they carried the intelligence of Egypt with them and perhaps 
some of the commonalty, who were impressed by the dramatic scene! Hence Pharaoh's anger, but 
it is the beginning of his decline! 


3166, This is the core of the lesson enforced in this passage. What was the reaction of the 
environment to the Light or Message of God? (1) It transformed Moses so that he became a fearless 
leader, one of the foremost in Faith. (2) From men like Pharaoh and his corrupt court, it called forth 
obstinacy, spite, and all the tricks and snares of Evil, but Evil was defeated on its own ground, 
(3) The very dupes of Evil were touched by the glorious Light of God, and they were ready to suffer 
tortures and death, their sole ambition (in their transformed state) being to be foremost in Faith! 


3167. The rest of the story -of the plagues of Egypt—is passed over as not germane to the present 
argument. We come now to the story of Israel leaving Egypt, pursued by Pharaoh. Here again 
there are three contrasts; (1) the blind arrogance of the Egyptians, against the development of 
God's Plan; (2) the Faith of Moses, against the fears of his people ; and (3) the final deliverance of 
the seed of righteousness, against the destruction of the hosts of brute force, 
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3168, In deference to almost unanimous authority 1 have translated this passage (verses 58-60) as 
if it were a parenthetical statement of God's purpose. Personally I prefer another construction, 
According to that, verses 58-59 will be part of Pharaoh's proclamation: ‘ We have dispossessed 
the Israelites from everything good in the land, and made them our slaves”; and verse 60 only will 
be parenthetical: “ Poor ignorant men! you may oppress those who are helpless, but We (i.e. 
God) have decreed that they shal! inherit ail these things ", as they certainly did (for a time) in the 
Land of Promise, Palestine. 


3169, The Children of Israel certainly inherited the gardens, springs, treasures, and honouwrabie 
positions in Palestine after many years’ wanderings in the wilderness. But when they were false to 
God, they lost them again, and another people (tha Muslims) inherited them when they were true in 
Faith. These latter not only inherited Palestine but also Egypt, and the old Pharaonic power and 
institutions were lost for ever. "Of such things”: literally, “of them”. 


3170 The story is here resumed after the parenthesis of verses 58-60, 


3171. Gwide me; i.e. show me some way of eacape from danger. This actually happened, for 
Pharaoh's host was drowned, The faith of Moses stands in strong contrast to thé fears of his people, 
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C. 165.—Abraham patiently argued with his people 
(xxvi, 70-122.) About God's Truth; prayed for wisdom 

And righteousness, for himself, his father, 
And future generations; and taught Truth 
About the Hereafter. Noah preached 
To a world of Unfaith, and would not reject 
The humble and lowly: his arrogant rejecters 
Were brought low: in him and his following 
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3}72, The miracle was twofold: (1) Moses with his people passed safely through the sea ; and 
(2) Pharaoh and his great host were drowned in the sea. 

3173, As it was then, so itis now. In spite of the obvious Signs of God, people who are blind in 
their obstinate resistance to Truth accomplish their own destruction, while humble, persecuted men 
of Faith are transformed by the Light of God, and obtain salvation. 

3174, Nothing that the powers of Evil can do, will ever defeat the merciful Purpose of God. Evil, 
in resisting good, will effect its own destruction, 

3175, For the argument of this Sira the incidents in Abraham's life are not relevant and are not 
mentioned, What is mentioned is: (1) the steps by which he taught about the sin of false worship, in 
the form of a Dialogue; (2) the aims of a righteous man not only in his individual life, but for his 
ancestors and posterity, in the form of a Prayer; and (3) a picture of the Future Judgment, in the 
form of a vision, (1) is covered by verses 70-82; (2) by 83-87; and (3) by 88-102, 
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3176, They want to show their true and assiduous devotion. But Abraham goes at once to the 
heart of the matter by asking: “ To whom is your devotion paid? Is the object worthy of it?” 


3177, 'The things that you worship are enemies to mankind: let me testify from my own 
personal experience : they are enemies to me: they can do me no good, but would lead me astray. 
Contrast with their impotence or their power of mischief the One True God Whom I worship: He 
created me and all the Worlds; He cherishes me and guides me; He takes care of me} and when I 
die, He will give me new life; He will forgive me and grant me final Salvation, Will you then 
come to this true worship? How can you doubt, after seeing the contrast of the one with the 
other? Is it not asthe contrast between Light and Darkness? 
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3178, Having shown clearly the distinction between the False and the ‘True, Abraham now 
shows in the form of a Prayer what his inmost wishes are. (1) He wants his own soul enlightened 
with divine wisdom, and (2) his heart and life filled with righteousness; (3) he will not be content 
with working for himself or his own generation; his view extends to all future generations; (4) and 
of course he wishes to attain the goal of the righteous, the Garden of the Bliss of the Divine 
Countenance; but he is not content with this; for (5) he wants his father and relatives to share in 
hig spiritual joy, so that he can proudly see all whom he can reach, in an honourable station 
(contrasted with disgrace) on the Dav of Judgment. 

3179. Cf, xix. 50. The whole of the passage about Abraham there may be compared with this 
passage. 

3180. Now we have a vision of the Day of Judgment. Nothing-will then avail except a pure. 
heart; all sorts of the so-called ” good deeds” of this world, without the motive of purity, will be 
useless, The contrast of the Garden of Bliss with the Fire of Misery will be plainly visible, Evil 
will be shown in its true colours,—isolated, helpless, cursing and despairing; and all chances will 
then have been lost. 

- 3181, The Good will only see good (the Garden of Bliss}, and the Evil will only see evil (the 
Fire of Hell). The type of this contrast is shown to us in the world of our spiritual sense even 
jn this life. i 
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3182. The false gods, being devils or personified false fancies, will be all involved in the 
punishment of Hell, together with their worshippers, and the ultimate sources of evil, the hosts of 
Iblts or Satan, 


3183. Error manifest: ‘our error is now plainly manifest, but it should have been manifest to 
us before it was too late, because the Signs of God were always around us’, This will be said by 
the ungodly, whose eyes will then be fully opened. 


3184, They now see that the people who seduced them were themselves evil and subject to the 
penalties of evil, and their seductions were frauds. They feel that they ought to have seen it 
before. For who would deliberately follow the paths of those condemned to misery and punishment? 
How simple they were not to see the true character of their seducers, though they had been warned 
again and again against them! It was their own folly that made them accept such opviowsly 
falee guidance ! 
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3185, This apparent longing for a chance of return is dishonest, If they were sent back, they 
would certainly return to their evil ways: vi, 27-28, Besides, they have had numerous chances 
already in this life, and they have used them for mischief or evil. 


3186. Noah's generation had lost all faith and abandoned themselves to evil. They had rejected 
the Message of apostles previously sent to the world. Noah was sent to them as one of themselves 
(“their brother"), His life was open before them; he had proved himself pure in heart and conduct 
(like the holy Apostle of Arabia long after him), and worthy of every trust. Would they fear God 
and follow his advice? They could see that he had no ends of his own to serve. Would they not 
listen to him? 


* 3187. Amtnmone to whom a trust has been given, with several shades of meaning implied: eg, 
(1) worthy of trust, (2) bound to deliver his trust,asa prophetis bound to deliver his Message, 
(3) bound to act entirely as directed by the trust, as a prophet is bound to give only the Message of 
God, and not add anything of bis own, and (4) not seeking any interest of his own, 
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3188. Note how the repetition rounds off the argument. See n. 3186 above. 


3189. The leaders of the people are speaking, as the Quraish leaders spoke in the time of the holy 
Prophet. “We know that thou hast been trustworthy in thy life. But look at the ‘tag rag and 
bob tail’ that follow thee! Dost thou expect us to be like them or to be classed with them?" His 
answer was: “I know nothing against them; if they have done any wrong, or are only hypocrites, 
they are answerable to God ; how can I drive them away from me, seeing that I am expressly sent to 
admonish all people?” 


3190. Cy, xi. 29, All people who have faith have the right to come and listen to God’s Ward 
and receive God's Mercy, whether they are publicans and sinners, “ Harijans” and low-caste men, 
men of “superior” or “inferior” races, The man of God welcomes them all, as His Message has to 
shine before the whole world. 


3191. Two other cases occur to me where prophets of God were threatened with death by 
stoning : one was Abraham (xix. 46), and the other was Shu’aib (xi.91), In neither case did the 
threats deter them from carrying out their mission. On the contrary the threats recoiled on those 
who threatened. So also did it happen in the case of Noah and the holy Prophet, 
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C. 166.—The 'Ad were addicted to arrogance; 

(xxvi. 123-159.) ‘They exulted in material strength 
And possessions, and had no faith but in force: 

- They were brought low, as were the Thamid, 
Who gave way to extravagance, and were guilty 
Of sacrilege in destroying a symbol 
Of justice and fair-dealing: their repentance 
Was too late: they, were blotted out 

” Of the earth for ‘the mischief they had made. 
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‘SECTION 7. 


123. Wilhe 'Ad (people) rejected 
_ The apostles. 


3192, The story of Noah's Flood is told in xi, 36-48, Here the point emphasised is Noah's 
patience and constancy against threats, and the triumph and preservation of God's Truth even 
though the world was ranged against it. 





' 3193. This and the following verse run like a refrain throughout this Stra, and give the key-note 
to the subject-matter: how the Message of God is preached, how it is rejected in all ages, and how 
it triumphs at last, through the Mercy of God. See xxvi, 8-9, 68-69, 103-104, here (121-122), 139-140, 
(158-159, 174-173, and 190-19). There are minor refrains, like echoes in music, which will reveal 
themselves to the careful student. i 


3194, See n, 1040 to vii. 65 for the ‘Ad people and their location. Here the emphasis is on the 
“ fact that they were materialists believing in brute force, and felt secure in their fortresses and 
resources, but were found quite helpless when God's Message came and they rejected it. 
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3195, See n, 3187 to xxvi, 107 above. 








3196, Any merely material civilisation prides itself on show and parade. Its votaries scatter 
monuments for all sorts of things in conspicuous plates—monuments which commemorate deeds 
and events which are forgotten in a few generations! Cf. Shelley's poem on Ozymandias: ‘‘I am 
Ozymandias, King of Kingst' Look on my works, ye mighty, and despairl...... Boundless and bare 
the lonely and level sands stretch far away!" 


3197, “ Without any responsibility or consideration for those who come within your power?” 


$198. See n, 3188 above 


3199, The gifts are described generally, immaterial and material. “ All that ye know" includes 
not only material things, but knowledge and the faculties by which knowledge may be used for _ 
human well-being, all that makes life beautiful and refined, “Cattle” means wealth generally, and 
“sons” means population and man-power, “Gardens and Springs” are things that contribute to the 


delight and pleasure of man, oe 
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SEcTION 8, 


141, Blflhe Thamad (people) 
rejected ¥ aAVAL 999% 97% : 
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3200. “ But you have misused all those gifts, and you will suffer the inevitable: penalties for your 
misuse and for your ingratitude.” 











3201, “We ate not going to attend to you whether you preach to us or not.” . The construction of 
the second clause, ‘or be not among our admonishers” is a rapier cut at Hd, as if they, had said: 
“Oh yes! we have heard plenty of admonishers like you!” See the next verse. 


3202, They said, as many of our modern enemies vf religion say,“ you are only reviving an ‘ancient 
superstition, a dope of the crowd; there is no such thing as a Hereafter, or the sort of punishments 
you denounce |” ; 


3203, For the ThamOd people see n. 1043 to vii, 73. They were great builders in stone anda 
people with agricultural wealth, but they were an exclusive people and oppressed the poor. The 
Pajnt emphasised here is: “ How long will your wealth last, especially if you depress your own people 
and dishonour God's Signs by sacrilege?" The inscriptions on the Thamiid remains at Tock: cut 
buildings in Al-Zijr are described in Appendix IX at the end of this Stra, : i «hs 
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142, Behold, their brother Salth 
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Fear (God) ? 


143. “ I am to you an apostle 
Worthy of ali trust. 


144," So fear God, and obey me. 


145. “ No reward do I ask 
Of you for it : my reward 
Is only from the Lord 
Of the Worlds. 


146, “ in ye be left secure, 
In (the enjoyment of) all 
That ye have here ?-— 


147,“ Gardens and Springs, 


148, “ And corn-fields and date palms 
With spathes near breaking 
(With the weight of fruit)? 


149, “ And ye carve houses 
Out of (rocky) mountains 
With great skill. 


150. “ But fear God and obey me ; 


151 “ And follow not the bidding 
Of those who are extravagant, — 
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152. “ Who make mischief in the land, 


And mend not (their ways).”’ 


153, JMilhey said: “ Thou art only 
One of: those bewitched ! 





3204. The date palm flowers ona leng spathe: 
ones hang with the load of fruit. The Thamtd evidently were proud of their skill in producing corn 
and fruit and in hewing fine dwellings out of rocks, like the later dwellings of Roman times in the 


town of Petra. 


3205, They are told : ‘All your skill is very well: but cultivate virtue and do not follow the ways 
of those who put forward extravagant claims for men's powers and material resources, or who lead 
lives of extrav ince in luxurv and self-indulgence ; that makes mischief: but the door of repent. 
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3206, They think he is talking like a madman, and they say so. 


C. 167.) 


154. “ Thou art no more than 
A mortal like us ; 
Then bring us a Sign, 
If thou tellest the truth!’ 


155. He said: “ Here is 
A she-camel: she has 
A right of watering, 
And ye have a right 
Of watering, (severally) 
On a day appointed. 


156. “ Touch her not with harm, 
Lest the Penalty 
Of a Grea Day 
Seize ‘you.” 


157, But they ham-strung her : 
Then did they become 
Full of regrets.°™ 


158, But the Penalty seized them. 


Verily in this is a Sign; 
But most of them 
Do not believe, 


159, And verily thy Lord 
I_H_, _e Ex_t_d in Migh., 
Most Merciful. 


96S 





{S. xxvv. 154-158, 


ssh} CS Tose0 


Os WEA I oh 


£8 yj ddi-ue 
L55205 E78 
Osha gs 
ENS 
opbepbenlesag 


Chas WAS esi his ae 


IAG GUASHAS-n 


OC AROS 


riod Bald BG GS-00 5 


C, 167.—The task of Lot was a hard one: his mission 


(xxvi. 160-191), 


Was to people addicted to crimes abominable. 


His reasoning with them was in vain: it only 
Excited their wrath. They threatened to cast 
Him out, but were themselves overwhelmed 


In disaster. 


Shu’aib had to rebuke fraud 


And commercial] dishonesty : he met only 
Ridicule, but the just and fair dealing 
He preached was vindicated in the end. 





3207, For this she-camel, seen. 1044 to vii. 73, ‘Fhe she-came] was to be a Sign and a test-case, 
Would they respect her rights of watering (and pasturage) ? 


3208, Their regrets were too late. Thev had themselves asked fora Sign. The Sign had been 
given them in the she-camel, which their prophet Salih had put forward as a test case. Would they, 
through that symbol, respect the law of equity by which all people had rights in water and in the 
gifts of nature? They refused to respect that law, and committed sacrilege by deliberately killing the 
she-camel. They themselves came to an evil end. 
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3209, The story of LO (Lot) will be found in vii, 80-84; seen. 1049, Here the point is that the 
people of the Cities of the Plain were shamelessly addicted to vice against nature, and LOy's warning 


only exasperated them, until they were destroyed by a shower of brimstone, 


' $210. Their threat to cast him out has a grim significance in what actually happened. They 
were destroyed where they were, and he was glad to escape the dreadful Punishment according to 


the warning he had received. 


3211. He was only among them from a stern sense of duty, The whole atmosphere there was 
detestable to him, and he was glad to escape when duty no longer demanded his presence there. 


He prayed for deliverance from such surroundings. 


169. “‘O my Lord! deliver me 
And my family from 
Such things as they do!” 


170. So We delivered him 
And his family,—all 


171, Except an old woman ™* 
Who lingered behind, 


172. But the rest We destroyed 
Utterly. 


173. We rained down on them 
A shower (of brimstone) : 
And evil was the shower 
On those who were admonished 
(But heeded not)! 


174. Verily in this is a Sign: 
But most of them 
Do not believe. . 


175. And verily thy Lord 
Is He, the Exalted in Might 
Most Merciful. 


Section 10, 


176, he Companions of ts 
Rejected the apostles. 


“Will ye not fear (God) ? 


178, “Iam to you an apostle 
Worthy of all trust. 
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177. Behold, Shu’aib ™ said to them: 
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3212, This was Li's wife, who lingered behind and was among those who perished. See n. 1051 


to vii, 83, 
3213, See n. 1052 to vii. 64. 
3214, See n. 2000 to xv. 78, 
$215, For Shu'aib see n. 1054 to vii. 85. 
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3216. They were a commercial people, but they were given to fraud, injustice, and wrongful 
mischief (by intermeddling with others), They are asked to fear God and follow His ways; it is He 
Who also created their predecessors among mankind, who never prospered by fraud and violent 
wrong-doing, but only by justice and fair dealing. 

3217. They deny that he is a prophet or that they are doing wrong, or that any former generations 
behaved differently. They think they are the true exponents of human nature, and that such as he 
~idealists—are mere madmen, 

3218, ‘If you really claim any real contact with God, let us see if you can bring down a piece of 
the sky to fall on ust’ 

3219. The challenge to bring down a piece of the sky was merely empty bravado, on the part 
of those who had called him a liar. But Shu’aib does not insult them, He merely says: ‘God 
is the best judge of yourconduct : what more can I say?" And God did punish them. 


186. “ Thou art no more than 
A mortal like us, 
And indeed we think 
Thou art a liar | 


187, “ Now cause a piece 
Of the sky to fall on us, 
If thou art truthful |" * 


188. He said : ‘My Lord 


Knows best what ye do.” 
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C,168.—Thus the Truth of God must win against folly 
(xxvi. 192-227.) And falsehood. The Spirit of Inspiration 
And Faith brought down the Qur-dn to the mind 
Of the holy Prophet, that he might teach 
In noble Arabic speech, and through it 
Reach the world. If obstinate rebels 
Do resist the Message, their day is brief : 
With humble, gentle kindness it must make 
Its way to all, nearest and farthest. 
‘It is not like vain words of poets false, # 
Wandering without a goal: it is Truth, 
That fills the heart which trusts in God. 


SECTION 11, 
192. ‘Werily this is a Revelation” | 272 7 7 I\9 AK Le 
From the Lord of the Worlds: oO’ Cayd 48} 3-9 


193, With it came down | 
The Spirit of Faith ane é Ch 7 pla OS -l9r 
ruth—™* 


3220. Perhaps a ‘a shower of ashes ‘and “cinders accompanying a volcanic eruption. If these 
people were the same as the Midianites, there was also an earthquake. See vii. 9] and n. 1063. 

3221. It must have been a terrible day of wholesale destruction,—earthquake, volcanic eruption, 
Java, cinders and ashes, and rumbling noises to frighten those whose death was not instantaneous, 

3222. See above, n, 3193 to xxvi. 121, 

3223, The hostile reception of some of the previous Messengers haying been mentioned, the 
special characteristics of the Qur-An are now referred to, to show (1) that it is true, and (2) that 
its rejection by the Meccan Pagans was of a piece with previous experience in the history of man.; 
vested interests resist Truth, but it conquers. 

3224, Rish-ul-amin, the epithet of Gabriel, who came with the inspired Messages to the holy 
Prophet, is difficult to render in a single epithet in translation. Inn, 3187 to xxvi. 107 Ihave des- 
etibed some of the various shades of meaning attached tothe adjective.imin as applied to a 

* Prophet. A further signification as attached to the Spirit of Inspiration is that it is the very quint. 
emence of Faith and Truth, unlike the lying spjrits which delude men with falsehoud. On. eos: 
whole, I think “the Spirit of Faith and Truth” will represent the original best here: 
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3225. Qalb (Heart) signifies not only the seat of the affections, but also the seat of the memory 
und understanding. The process of inspiration is indicated by the impression of the divine Message 
on the inspired one’s heart, memory, and understanding, from which it was promulgated in human 
speech tothe world, In this case the human speech was the perspicuous Arabic tongue, which 
would be plainly intelligible to the audience who would immediately hear it and be through them 
transmitted to all the world. 


3226, In iii, 184 I have translated Zubur us Books of dark prophecies. See n. 490 there. Here 


perhaps mystic Scriptures of all kinds are meant, as the universal Message of Islam was adumbrated 
in all true Books of divine knowledge. 


3227. Many of the Jewish Doctors recognised the holy Prophet's Message as a Message from God, 
eg. Abdullah ibn Salam and Mukhbairtq. The latter was a man of property, which he left for Islam. 
‘(There were also Christian monks and learned men who recognised the Prophet's mission.) 


3228. The tum of Arabia having come for receiving God's Revelation, as was foretold in previ- 
ous Revelations, it was inevitable that it should be in the Arab tongue through the mouthof an 
Arab. Otherwise it would have been unintelligible, and the Arabs could not have received the 
Faith and become the vehicles for its promulgation as actually happened in history. 


3229. “ Thus" I think means through the medium of the Arabic language and the Arab people. 
The Qur-dn penetrated through their language and their hearts, If the hard-hearted among them 
did not believe, they will see when the Penalty comes, how grievous a mistake they made, For the 
Penalty must come, even when they least expected it. They willbe caught saying or thinking,” 
“There is plenty of time; we can get another Tespite,” when already it will have become too tats 
for them to turn over & new leaf, 
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3230. While some sinners out of negligence postpone the day of repentance till it is too late, 
others more bold actually ask out of bravado that God's Punishment should be brought down on 
them at once, as they do not believe in God or His Punishment! The answerto them is: It will 
come soon enough—too soon, they will think, when it comes! C/. xxii. 47 and notes. 

3231. God will grant much respite to sinners, for He is Most Gracious and Merciful. But all this 
respite will profit them. nothing if they are merely immersed in the vanities of this world, Again and 
again, in spite of their rebellion and their rejection, does God send warnings and warners before the 
final Punishment of Justice. For God knows human weakness, and He will never be unjust in the least. 

3232, When anything extraordinary happens, there are always people desirous of putting 
the worst construction on it, and saying that it is the work of the evil ones, the devils. So when the 
Qur-n came with its Message in wondrous Arabic, its enemies could only account for its power by 
attributing it to evil spirits! Such a beneficent message can never suit the purposes of the evil 
ones, nor would it be in their power to produce it. In fact Good and Evil are poles asunder, and 
Evil cannot even hear words af Good, of tender Pity for sinners and Forgiveness for the penitent | 
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3233. That is, be kind, gentle, and considerate with them, asa high-flying bird is when she 
lowers her wing to her offspring. Cy. xvii. 24 and n. 2205, and xv. 88 and n. 2011. 

3234.  Disobey thee" implied that they did something wrong, for the holy Prophet commanded 
what was right and forbade what was wrong. If, then, any of his flock did wrong, the responsibility 
‘was not his, for he, like a good shepherd, tried to keep them right. What was he then to do?‘ He 
would continue his teaching. But if any of them went so far wrong as to try to injure their own 
Teacher, Leader, and Guide, there was nothing for him to fear. His trust was only in God, and God 
sees and appraises all men’s actions at their true worth. 

3235. Literally, the standing and prostration are postures in Muslim prayer: the holy Prophet 
was equally earnest, sincere, and zealous in prayer for himself and for allhis people. But there isa 
wider meaning. The postures in prayer are symbolical of attitudes of mind, and behaviour in life 
generally, and the “movements” may refer also to various vicissitudes, in which a man’s soulis 
tried and tested just asthe body is exercised in standing, bowing, kneeling, and prostration in 
prayer. The Prophet's behaviour was exemplary in all the tums of fortune, and however foolish men 
may cavil, his purity and uprightness are fully known to God. 
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3236. To people who maliciously suggested that the holy Prophet was possessed or inspired by 
evil spirits (xxvi. 210 above) the reply had already been made, but it is now deciared that that 
suggestion is itself the work of Evil, Behind such suggestions are lying and wickedness, or at best 
some half-truths caught up in hearsay and twisted so as to show Good in an evil light. 


3237. The Poets: to be read along with the exceptions mentioned in verse 227 below. Poetry 
and other arts are not in themselves evil, but may on the contrary be used in the service of religion 
and righteousness. But there is a danger that they may be prostituted for base purposes. If they 
are insincere (‘they say what they do not") or are divorced from actual life or its goodness or its 
serious purpose, they may become instruments of evil or futility. They then wander about without 
any set purpose, and seek the depths (valleys) of human folly rather than the heights of divine 
light. 


3238. Poetry and the fine arts which are to be commended are those which emanate from 
minds steeped in Faith, which try to carry out in life the fine sentiments they express in their 
artistic work, aim at the glory of God rather than at self-glorification or the fulsome praise of men 
with feet of clay, and do not (as in Jihad) attack anything except aggressive evil. In this sense a 
perfect artist should be a perfect man. Perfection may not be attainable in this life, but it should 
be the aim of every man, and especially of one who wishes to become a supreme artist, not only in 
technique but in spirit and essentials, Among the commendable poets contemporary with the 
holy Prophet may be mentioned Hassan and Labid: the latter had the honour of being one of the 
seven whose poems were selected for “ hanging" {the Mu'allag@t) in the Days of Ignorance. 
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3239. These were the scurrilous rhymsters, who were doomed to come to an evil end. 
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APPENDIX IX. 
Thamad Inscriptions at al-Hijr. (xxvi. 141-159; xv. 80-84; and vii. 73-79.) 


Mr. C, M. Doughty travelled in North-Western Arabia and Najd in the 
1880's, and his book Arabia Deserta forms one of the most notable of Arabian 
Travel-books. It was first published in two volumes by the Cambridge University 
Press in 1888, and has recently gone through several editions, The edition I have 
used is the unabridged one-volume edition printed in London in 1926. The 
references in this Appendix should be understood to refer to that edition. 


Doughty travelled on the old Pilgrim Caravan route (Dard ui Hajj) with a 
Pilgrim Caravan from Damascus as far as Maddin Salih, and then parted company 
with the Pilgrims and turned into Najd. Madain Salih (the Cities of Salih), is one of 
the stations on the Syrian Pilgrim route, about 180 miles north of Medina. Tabik, 
to which the holy Prophet led an expedition in A.H. 9 (see Introduction to S. ix), 
is about 170 miles farther to the north-west, and Ma’dn Junction about 150 miles 
still farther. Madain Salih was also an important station on the prehistoric gold 
and frankincense (bakhiir) route between Yemen and Egypt or Syria. In sacred 
history it marks the ruined site of the Thamid people to whom the prophet Salih 
was sent, whose she-camel was a symbolic Sign and is connected with Salih’s 
history. See n. 3208 to xxvi. 155-157. To the west and north-west of Madain Salih 
are three Harrats or tracts of volcanic land covered with lava, stretching as far as 
TabGk, 


This is how Doughty describes his first view of Madatn Salih, approaching 
from the north-west. “At length in the dim morning twilight, as we journeyed, 
we were come to a sandy brow and a straight descending-place betwixt cliffs of 
sandstones. There was some shouting in the forward, and Aswad bid me look up, 
‘this was a famous place, Mabrak-an-Naga’”’ (the kneeling place of the she-camel 
of Salih)...“ It is short, at first steep, and issues upon the plain of al-Hijr, which 
is Madain Salih; where the sun coming up showed the singular landscape of this 
valley-plain, encompassed with mighty sand-rock precipices (which here resemble 
ranges of city walls, fantastic towers, and castle buildings), and upon them lie high 
shouldering sand drifts. The bottom is sand, with much growth of desert bushes; 
and I perceived some thin sprinkled volcanic drift. Westward is seen the immense 
mountain blackness, terrible and lowering, of the Harrat.” (Arabia Deserta, p. 83, 


vol, 1.) 


Doughty took rubbings of some of the Inscriptions which were accessible to 
him, and they were studied by the great Semitic echolar M. Ernest Renan and 
published by the Académie des Inscriptions et Belles-Lettres. Renan’s Report in 
French is printed as an Appendix to Chapters 1V, V and VI of Arabia Deserta 
(pp. 180-187, vol. 1), and M. le Marquis de Vogiié’s Note (also in French) on the 
Nabatean sculptured Architecture at Maddin Salih at pp. 620-623, vol. 1. 
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The general result of these studies may be summarised, The sculpture and 
architecture are found to be of the same kind as in the Nabatean monuments at 
Petra (for which see n. 1043 to vii. 73). At Petra there are no dated Inscriptions 
preserved, but at Madain Salih we have several. There at Madain Salih perhaps 
100 sepulchral rock-hewn chambers, in somie of which are found human bones and 
remains, showing that the Nabateans knew the art of embalming, and used linen 
of the same kind as was used in ancient Egypt. The tombs are dedicated in 
perpetuity to named families, and the named Nabatean kings have, each, the 
epithet “loving his people”. There are flat side-pilasters, and the figures of 
four-footed beasts, eagles, and other birds are discernible. Besides the sepulchral. 
chambers, there is a great Hall or Council Chamber (Liw@n), 25 ft. x 27 ft. 13 ft. 
This may have been a Temple. The gods worshipped were those whose names we 
know of from other Nabatean sources,—Dusar‘s, Martaba, Allat, Mand , Kelis, and 
Hubal. Allat, Manat, and Hubal are also known to us in connection with the 
idols of the Pagan Quraish of the Times of Ignorance. It is interesting to find the 
word Mesjeda (Arabic Masjid) already used here for a “ place of worship”. Triads 
of stones were worshipped as gods. 


The Inscriptions have dates from 3 B.C. to 79 A.D, Within this short 
period of 82 years we can see something of the development of Semitic paleography. 
The writing becomes more and more cursive with the years. We have here a 
central point between Old Armenian, Square Hebrew, Palmyran, Sinaitic, Kifi, 
and Naskb. 


We may treat the Nabateans as historical, as we have established dates. 
The Thamid were prehistoric, and occupied sites which were afterwards occupied’ 
by the Nabatzans and others. The kneeling place of Salih’s she-camel (Mabrak-un- 
Na&ga) and the well of the she-camel (Bir-un-Na@ga), and a number of local 
names keep alive the race-memory of an ancient Arabian people and their 
prophet Salih. 
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INTRODUCTION TO SURA XXVII (Nami). 


This Sfira is cognate in subject to the one preceding it and the two 
following it. Its chronological place is alea in the same group of four. 


Heré there is much mystic symbolism. Wonders in the physical. world are 
types of greater wonders in the spiritual world. The Fire, the White Hand, and 
the Rod, in the story of Moses; the speech of birds, the crowds of Jinnsand men 
pitted against a humble ant, and the Hoopoe and the Queen of Sheba, in Solomon's 
story; the defeat of the plot of the nine wicked men in the story of Salih; and 
the crime of sin with open eyes in the story of Lot;—~lead up to the lessons of 
true and false worship and the miracles of God’s grace and revelation. 


Summary. 


Wonderful is Revelation, like the Fire which Moses saw, which was a 
glimpse of God’s Glory, and His Miracles, which searched out those who refused 
Faith in spite of the light they had received (xxvii. 1-14, and C. 169). 


Solomon knew the speech of Birds and had hosts of Jinns and men; yet 
the wise ant had ample defence against them: the Hoopoe who was absent at his 
muster, was yet serving him: the Queen of Sheba had a kingdom, but it submitted 


with conviction to the Wisdom of Solomon and the Kingdom of God (xxvii. 15-44, 
and C. 170), 


Fools ascribe ill-luck to godliness as in Salih’s story, or fall into their lusts 


with their eyes open, as in Lf’s story; but their plots and their rage will be foiled 
by God (xxvii. 45-58, and C,.171). 


God’s glory and goodness are supreme over all Creation: Unfaith will 
yield to Faith in the final adjustment of values: so follow Revelation, serve God, 
and trust in Him (xxvii. 59-93, and C. 172). 


C. 169.—Revelation shows us a glimpse of the spiritual 

(xxvii, 1-14.) World, guides us in this life, and gives us 
The Hope of eternal Bliss in the Hereafter. 
It works a complete transformation in us, 
As it did with Moses when he saw 
The mystic Fire and was given the Signs 
With which to reclaim a people lost 
In superstition and sin, and proud of sin. 
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3240. See n. 3137 to xxvi. 1. 


3241. Revelation is here presented in three aspects: (1) it explains things, the nature of God, our 
own position, and the spiritual world around ; (2) it directs us to right conduct and keeps us from 
evil; and (3) to those who have Faith and acceptits guidance, it gives the good news of forgiveness, 
purification, and the achievement of salvation. 


3242, Those who reject God and follow Evil have a good conceit of themselves. Their deeds 
are pleasing to no one else. As they have rejected God's guidance, they are allowed to hug their 


own self-conceit, and given further respite for repentance. But they follow their own whims and 
wander about in distraction, as they have no standards such as guide the godly. 


3243, The account will then be made up, and they will be found to be terribly in loss. They 
will be the worst in loss, for all their self-complacency. 
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3244, Cf. xx. 9-24, Both there and here there is a teference to the dawn of Revelation in the 
heart of Moses. The points there emphasised will be found in the notes to that passage. Here the 
emphasis is on the wonderful nature of the Fire and the wonderful way in which Moses was trans- 
formed at the touch of spiritual Light. He was travelling inthe Sina: desert with his family. 
Seeking ordinary light, he came upon a Light which took him to the highest mysteries of God. No 
doubt all his inner history had prepared him for his great destiny. It isthe inner history that 
matters, and not the place or position of a man in the eyes of his ordinary fellows. 

3245. Those: in the original the pronoun is in the singular, “ man”, which is often used with a 
plural meaning. The Commentators usually construe it to mean that it was not a physical fire, but 
it was the glory of the Angels, a reflection of the Glory of God. Hence the exclamation at the end 
of the verse. 

3246, Moses was now transported into an entirely new world. What he had taken to be an 
ordinary fire was a gleam of the spiritual world,—rays from the angels of light. The desert in which 
he had been was the lower life stripped of its ornaments, leading to the divine light of Sinai. 
Through that Light he heard the Voice of the Source of Wisdom and Power. His own rod or staff 
was no longer the dead piece of wood that had hitherto supported him. It became instinct with 
life, a life that moved, and had the power of offence and defence in it, as all living Good must have 
in its fight with Evil. His own transformation is described in the next note. 

3247, In this great, new, wonderful world, that was opening out to Moses, he had to get his 
vision adjusted to his new surroundings, as an ordinary man has to adjust his sight before he can 
see in any very strong light that is new to him. The staff which had become alive as a snake 
frightened him: yet it was to be his own instrument of workin his new mission, All fear was to 
be cast out of his mind, as befitted a man chosen by God. : ‘ 
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C. 170.—No less were David and Solomon versed 
(xxvii, 15-44.) In knowledge and mystic wisdom. Even 
Solomon could appreciate the wisdom 
Of the humble Ant. He used all his power 
And resources in extending the Kingdom 





3248, His slaying the Egyptian (n, 3146 to xxvi, 14), however defensible from certain aspects, was 
yet something from his past that had to be washed off, and God, Oft-Forgiving, Most Merciful, did 
it out of His abounding Grace, Nay, more; he was given a pure, Radiant Hand, as a Sign of his 
personal transformation, as stated in the next verse. 


3249. Cf, xx. 22, There the expression is: “Draw thy hand close to thy side.” As far as the 
physical act is concerned, the expressions there and here mean the same thing. Moses had a loose- 
fitting robe. If he put his hand within the folds of the robe, it would go to his bosom on the side of 
his body opposite to that from which his hand came; 4.., if it was his right hand it would go to the 
left side of his bosom. But the difference of expression has a little spiritual significance. The 
bosom here stands for his innermost being, which was being so transformed with divine light as to 
end the radiance to his hand also, his instrument of action. The hand comes out white and 
radiant, without a stain. Ordinarily if the skin becomes white it is a sign of disease or leprosy, Here 
it was the opposite, Jt was a sign of radiance and glory from the higher Light. 


3250. The nine Signs : see n. 1091 to vii. 133, 
3251, The Signs should have clearly opened the eyes of any persons who honestly examined 


them and thought about them. Those who rejected them were perverse and were going against 
their own light and inner conviction, That was the aggravating feature of their sin. ; 
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3252. Cf. xxi, 78-82." Knowledge” means such knowledge as leads up to the higher things in 
‘life, the Wisdom that was shown in their decisions and judgments, and the understanding that 
enabled them to fulfil their mission in life. ‘They were both just men and apostles of God, The 
Bible, as we have it, is inconsistent : on the one hand it calls David “a man after God's own heart” 
(1) Samuel, xiii, 14, and Acts xiii, 22); and the Christians acclaim Christ as a son of David; but 
on the other hand, horrible crimes are ascribed to him, which, if he had committed them, -would 
make him a monster of cruelty and injustice. About Solomon, too, while he 1s described asa 
glorious king, there are stories of his lapses into sin and idolatry. The Muslim teaching considers 
them both to be men of piety and wisdom, and high in spiritual knowledge. 


3253, They ascribed, as was proper, their knowledge, wisdom, and power to the only true 
Source of all good, God, 


: , 3254, The point is that Solomon not only inherited his father’s kingdom but his sina insight 
‘end the prophetic office, which do not nevessarily go from father to-son. | . ae 


-# 


3255. Speech of Birds; The ‘spoken word in human speech ‘is. “différent from the means’ ot 
communication which birds and animals have between each othér. : But no man ‘cin doubt that they 
have means of communication with each other, if he only observes the orderly flight of migratory 
birds or the regulated behaviour of ants, bees, and other creatures who live in communities. The 
wisdom of Solomon and others like him (he speaks of “ we!) consisted in understanding these 
things—in the animal world and in the lower fringes of human intelligence. : 


3256. “A little of all things": Solomon was a king of power and authority; outside his kingdom 
‘he had influence among many neighbouring peoples; he had knowledge of birds, and beasts and 
plants; he was just and wise, and understood men; and above all, he.had spiritual insight, which 
brought him year to God. Thus he had something. of all — of desirable gifts. And with true 
gratitude he referred them to God, the Giver of all gifts. 
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$257, Besides the literal meaning, there are two symbolical meanings. (1) All his subjects of 
varying grades of intelligence, taste, and civilization, were kept in due order and co-operatian, by 
his discipline, justice, and good government. (2) The gifts of various kinds, which he possessed 
(see last note), he used in proper order and co-ordination, as if wey were a weil-disciplined army, 
thus getting the best possible results from them, 


'* 8258. This verse and the next, read together, suggest the symbolic! meaning as predominant. 
The ant, to outward appearance, is & very small and humble creature. In the great pomp and 
circumstances of the world, she (generic feminine in Arabic) may be neglected or even ttampled 
on by a people who mean her no harm, Yet, by her wisdom, she carries on her own life within 
her own sphere (“ habitations”) unmolested, and makes a useful contribution to the economy of 
the world, So there is room for the humblest people in the spiritual world. 


3259, The counterpart to the position of the humble ant is the position of a great king like 
Solomon. He prays that his power and wisdom and all other gifts may be used for righteousness and 
for the benefit of all around him. The ant being in his thoughts, we may suppose that he means 
particularly in his prayer that he may not even unwittingly tread on humble beings in his 
preoécupations with the great things of this world. 


. 3260. The righteousness which pleases the world is often very different from the righteousness 
which pleases God, Solomon prays that he may always take God's Will as his standard, rather 
than the standards of men, 


+ 3261. In the Kingdom of God, righteousness is the badge of citizenship. And although there 
aré great and noble grades (see n. 586 to iv. 69), the base of that citizenship is the universal brother- 
ae, nf righteousness. The greatest in that ane are aisle and ped to ° pray for that essential 
badge. 
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3262, Solomon was no idle or easy-going king He kept all his organisation strictly up to the 
mark, both his armies literally and his forces (metaphoriyally), His most mobile arm was the Birds, 
who were light on the wing and flew and saw everything like efficient scouts. One day he 
missed the Hoopoe in his muster. The hoopoe is a light, graceful creature, with elegant plumage 
.of many colours, and a beautiful yellow crest on his hed@, which entitles him to be called a royal 
bird. 


3263. Saba may reasonably be identified with the Biblical Sheba (1 Kings x 1-10), It 18 further 
referred to in the SQra called after its name: xxxiv. 15-20. It was a city in Yemen, said to have been 
three days’ journey (say 50 miles) from the city of San’&. A recent. German explorer, Dr. Hans 
Helfritz, claims to have located it in what is now Hadhramaut territory. The famous dam of Maarib 
made the country very prosperous, and enabled it to attain a high degree of civilization (provided 
with every requisite” in the next verse). The Queen of Sheba therefore rightly held up her head 
high until she beheld the glories of Solomon, 


3264, The Queen of Sheba (by name Biiqis in Arabian tradition) came apparently from Yemen, 
but she had affinities with Abyssinia and possibly ruled over Abyssinia atso. The Habasha tribe 
(after whom Abyssinia was named) came from Yemen. Between the southern coast of Yemen and 
the north-eastern coast of Abyssinia (now occupied by Italy and France) there are only the Straits 
of Bab-al-Mandab, barely twenty miles across. In the 10th or iith century B.C. there were 
frequent invasions of Abyssinia from Arabia, and Solomon's reign of 40 years is usually synchronised 
with B.C, 992 to 952. The Sabeean and Himyarite alphabets, in which we find the south’ Arabian 
pre-Islamic inscriptions, passed into Ethiopic, the language of Abyssinia. The Abyssinians possess 
a traditionat history called “The Book of the Glory of Kings” (Kebra Nagasi), which has been 
translated from Ethiopic into English by Sir E. A, Wallis Budge (Oxford, 1932), It gives an account 
of the Queen of Sheba and-her only son Menyelek I, as founders of the Abyssinian dynasty, 


3268. Provided with every requisite: I take this to refer not only tothe abundance of spices and 
gems, and gold in.her country, but to sciences and arts, and perhaps.the spiritual possibilities which 
made her accept the religion of Unity and Truth (xxvii, 44), 
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3266. The ancient religion of the people of Sabaa (the Himyar or Sabeans) consisted in the 
worship of the heavenly bodies, the sun, the planets, and the stars. Possibly the cult was connected 
with that of Chaldawa, the home-land of Abraham: see vi, 75-79 and notes thereon. Yemen had 
easy access to Mesopotamia and the. Persian’ Gulf by way of the sea, as well as with Abyssinia, 
That accounts for the Christians of Najran and the Jewish dynasty of kings (¢ ¢., ZU-Nuwas, d, 525 
A.D.) who persecuted them in the century before Islam,—also for the Christian Abyssinian Gover- 
nor Abraha and his discomfiturein ‘the year of the Prophet's birth (S. cv.), say 570 A.D, Jewish. 
Christian influences were powerful in Arabia in the sixth century of the Christian era. 

The religion of these Sabzeans (written in Arabic with a Sin) should not be confounded with that 
of the Sabians (with a $@d), as to whom see n. 76 to ii 62, 








3267, The false worship of the Sabmans is here exposed in three ways: (1) that they were selfs 
satisfied with their own human achievements, instead of looking up to God; and (2) that the light 
of the heavenly bodies which they worshipped was only dependent on the true Light of God, 
which extends over heaven and earth ; the Creator should be worshipped rather than His Creation; 
and (3) God knows the hidden secrets of men's minds as well as the objects which they openly 
profess: are false worshippers really only worshipping their own selves, or the “sins they have a 
mind to” and are therefore afraid to Bo to God, Who knows all? 


3268, The messenger (Hoopoe) is a pious bird, as befits a messenger of Solomon, After mention- 
ing the false worship of the Sabeans, he pronounces the Creed of Unity, and emphasises God's 
attribute as Lord of the Throne of Glory supreme, in order to make it clear that whatever may be 
the magnificence of a human throne such as he has described {in verse 23), he is notin any way 
misled from his loyalty to Solomon, the exponent of the true Religion of Unity, 


3269. Solomon does.not doubt his messenger's plea that he has scouted a new country, but wants 
to test whether he has loosened the tein of his bare aia in describing its hseuar tl or its 
worship. 
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3270. Solomon expressly begins his letter with the formula of the true and universal Religion of 
Unity, and he invites to the true Faith the new people with whom he establishes honourable 
relations, not for worldly conquest but for the spreading of the Light of God. 

3271, The character of Queen Bilqis, as disclosed here, is that of a ruler enjoying great wealth 
and dignity, and the full confidence of her subjects. She does nothing without consulting her 
Council, and her Council are ready to carry out her commands in all things. Her people are manly, 
loyal, and contented, and ready to take the field against any enemy of their country. But their queen 
is prudent in policy, and is not willing to embroil her country in war. She has the discrimination 
to see that Solomon is not like ordinary kings who conquer by violence, Perhaps in her heart 
she has a ray of the divine light already, though her people are yet Pagans. She wishes to carry 
her people with her in whatever she does, because she is as loyal to them as they aretoher. An 
exchange of presents would probably establish better relations between the two kingdoms, And 
perhaps she anticipates some spiritual understanding also, a hope which was afterwards realised, 
In Bilqts we have a picture of womanhood, gentle, prudent, and able to tame the milter passions of 

her subjects, She is like Una in Spenser's Faerie Queene. : 
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3272. Poor Bilqis! she thought she had arranged with womanly tact to conciliate Solomon, and 
at the same time pacify her warlike subjects! But the effect of the embassy with presents was the: 
very opposite. Solomon took it as an insult that she should send her presents instead of her submis-. 
sion to the true Religion! He flung back the presents at her, as much as to say, “ Let these baubles 
delight your own hearts! God has biessed me with plenty of worldly goods, and something 
infinitely better, viz.: His Light and Guidance! Why do you say nothing about that? Will you 
only understand the argument of armies and violence?” Or perhaps his speech was only meant 
for the Sabwan crowd. For when she actually came, he treated her kindly, and she accepted the 
religion of Unity. : 





3273. The throne is symbolical of power and dignity. So far her throne was based on material 
wealth: Solomon is going to alter it to a basis of Faith and the Religion of Unity. 


3274. ‘frit: a large, ‘powerful jinn, reputed to be wicked and crafty; hence he is anxious to be 
recognised as one that “ could be trusted ". 


987 {S. xv11, vr 
Before thou tise from thy ih Onc 1% 
Council: indeed 1 have “BYES ca 28 
ull strength for the purpose, “ g is 
And may be trusted.” oti edbade J 


40, Said one who had abainage ~ i ne is ne | : 
Of the Book: “1 wil eset 5c Or. 
ring it to thee within ANS 4 NG, Ayah 

The twinkling of an eye!”’.., OS TORINO : eyes 


Then when (Solomon) saw it bis Tae? AACS 
Placed firmly before him, 


He said: “ This is 5 9 1S 4 
By the grace of my Lord !—* eae oa 
To test me whether 1 am als {ate ages + 
Grateful or ungrateful | si Git 


‘And if any is grateful, A MWh Ke, 9 4, 4 : 
Truly his gratitude is (a gain) sp FOE Vols Kao 
For his own soul ; but if apt” ae fs 
wee is ungrateful, truly ge Hn 
y Lord is Free of all Needs, 5, 8 AE He 
Supreme in Honour !”...%” bis Oe oy 
41. He said: “ Transform her throne sae 
_ Out of all recognition by her : lass ae? roe a 
Let us see whether she 
Is guided (to the truth) yl sh is 











3275. The symbolic meaning still continues. The big ‘Ifrit iad boasted of his ni seohail. and 
his reliability, But this is not enough to transform a power (throne) based on materialism into one 
based on inward knowledge, knowledge of the heart and spirit, the sort of knowledge that tomes 
from the Book of the Grace of God, the spirit of truth and benevolence which is, the invisible mnagic 
of men of God. Even if worldly power and common honesty may be able to effect some good, it will 
take a comparatively long time, while the magic of spiritual love acts instantaneously, Solomon 
was thankful to God that he had men endowed with such power, and he had the throne of Bilgts 

transported to his Court and transformed as he desired, without Bilgis even knowing it, 


3276. If Solomon had been ungrateful to God, ie), if he had worked for his own selfish or worldly 
ends, he could have used the brute strength of 'Ifrit to add to his worldly strength and glory, 
Instead of it he uses the higher magic of the Book,—of the Spirit—to transform the throne of Bilats 
for her highest good, which means also the highest good of her subjects, by the divine Light, He 
had the two alternatives, and he chooses the better, and he thus shows his gratitude to God for the 
Grace He had given him. 


3277, Man's gratitude to God is not a thing that benefits God, for God is high above all needs ; 
it benefits a man's’ own soul and gives him higher rank in the spiritual world, Per contya, man's 


' ingratitude will not detract from God's Glory and Honour or the value of God's generous gifts to 


man: for God is supreme in honour, glory, and generosity, Kartm in Arabic involves all three 
Mesiheotlons: 


' 378, The throne having been transformed, it will be a test to see whether Bilgts recognises itas 
her own and accepts it of her own free will as her own, or rejects it as something alien to her, sothe- 
‘thing she will not accommodate herself to. So in our life. We get used to certain habits and customs 
end certain ways of thought, God's Message comes to transform us and set us on a different’ kind of 
throne, with our own active and willing consent. If we are wise,.we feel honoured and grateful, If 
we are “‘obstinately rebellious”, we reject it as-not our own, and pine for the old slavery, as ‘the 


" Israelites pined for Egypt when they were under God's guidance in the wilderness, ° . 
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3279. Bilqis stands the test, She knows it was her throne, yet not exactly the same, for it was 

-now much better. And she is proud of her good fortune, and acknowledges, for herself and her 

people, with gratitude, the light which was given to them by God, by which they recognised God's 
apostle in Solomon, and received the true Religion with ail their will and heart and soul. 


3280. Some Commentators and Translators adopt an alternative construction for the last clause 
of the last verse and the first clause of this verse. They understand the former to be spoken: by 
Solomon and to mean, 'we had knowledge of God's Message and accepted it before her” They 
understand the latter to mean, ‘the worship of others besides God diverted her (from the true 
Religion)’, If we accept the construction adopted in this Translation, the visit to Solomon confirmed 
the true Faith of Bilgis and prevented her from lapsing into her ancestral false worship, 


3281. The ‘symbolic meaning takes us a stage further, But first let us take the literal story. 
Bilqis, having been received with honour on her arrival, and having accepted the transformation of 
her throne, placed presumably in an outer building of the Palace, is asked to enter the great Palace 
itself. Its floor was made of slabs of smooth polished glass, that glistened like water. She thought 
it was water, and tucked up her clothes to pass through it, showing her bare feet and ankles, This 
‘was a very undignified position fora woman, especially one of the position of a Queen. Solomon 
immediately undeceivéd her, and told her the real facts, when she felt grateful, and joined herself 
with Solomon in praising God. 
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C. 171,—In Salih’s pure preaching the evil Thamiid 
(xxvii. 45-58.) Found omens of ill to themselves: in secret 
They plotted to take his life, and like cowards 
They made a league to cover their crime 
With lies. Lol! on themselves recoiled 
The plot: they perished in utter ruin. 
The men admonished by Lot were false 
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3282, In symbolic language, a new entrant into the Palace of divine knowledge, may yet carry in 
his mind many of the illusions of the lower world, The transparent crystal of Truth he may yet 
mistake for the unstable water of worldly vanity, which soils the vestments of those who paddle in 
it. This leads to many undignified positions and mistakes, But a gentle leader points out the 
truth. Instead of resenting it, the new entrant is grateful ; acknowledges his own mistake freely and 
frankly; and heartily joins with the Teacher in the worship of God, the Source of all truth and 
knowledge. 


3283. The main story of the ThamOd, who were broken up into two factions, the rich oppressing 
the poor and keeping them out of the good things of life and the test case of the She-camel, will be 
found in xxvi, 141-159 and the notes thereon. The point here is the secret plot of the nine men against 
‘the mah of God, whose teaching, they thought, brought them ill-luck ; but what they called illduck 
was the just punishment from God for their own ili-deeds. Their plot was foiled, and the whole 
community, which was involved in evil, was destroyed. ~ ; 
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3284. Cf. xiii, 6, The evil-doers were reaily hastening on their own punishment by their feuds 
against the poor. The advocates of justice were not bringing ill-luck to them, They were showing 
‘the way to ward it off. Their own injustice was bringing on their disaster. 


3285, All evil unpunished is not evil condoned, but evil given a chance for reform, They are on 
trial, by the mercy of God. What they call “ill omen” is really the just punishment for their ill- 
deeds, and that punishment rests with God. 


3286, They had made up their minds to wage a relentless war against justice. They did not 
destroy justice, but justice destroyed them. 


3287, A most dastardly plot, because (1) it was to be secret, (2) by night, (3) taking their victims 
unawares, and (4) because careful provision was made that they should all tell lies together, saying 
that they knew nothing about it, in order to evade the vengeance which S&lib's heirs (if any were 
left) or his tribe might want to exact! And yet such were exactly :the plots laid against the holy 
Prophet himself, , ; ; 
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3288. Cf. iii. 54, Their secret plotting is all known to God, but of God's s "just and beneficent 
plans they know nothing. And the wicked must come to an evil end. 

3289. The story of Lit is referred to elsewhere. The passages to which reference may be made 
here are: xxvi. 160-175, and vii. 80-84. But the point emphasized here is that the crime of the Cities 
of the Plain was against their own nature, and they saw its enormity, and vet they indulged in it. 
Can degradation go further? His wife was not apparently a Believer. Her previous sympathy with 
the sinful people ‘destined her” (verse 57 below) to a miserable end, as she lagged behind and 
shared in the destruction of her kinsfolk, 

3290. The ignorance referred to here is’ the spiritual Ignorance, the Ignorance of how grossness 
and sins that bring shame on their own physical and moral nature are doomed to destroy them: 
it is their own loss. That they knew the iniquity of their sins has already béen stated in the last 
verse. That knowledge makes their spiritual Ignorance all the moré culpable, just a3 a man 
consciously deceiving people by half-truths is a greater liar than a man who tells lies inadvertently. 
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C. 172,—God’s goodness and mercy are maz.ifest 
(xxvii. 59-93.) Through all nature and in the heart and conscience 

Of man. He alone knows all: our knowledge 
Can at best be partial. Yet we can travel 
Through space and time and see how Evil 
Never prospered. God teaches us good, 
But how can we see if we make ourselves blind? 
At the end of all things shall we know how small 
Is our state, but for God's Grace: let us bow 
To His Will and accept His true guidance: 
Let us praise Him and trust Him—now and for ever | 
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3291, Cf. vii, 82-84, Instead of being ashamed on account of the consciousness of their own 
guilt, they attack the pure ones with their sarcasms, as if not they but the pure ones were in the 
wrong in trying to set them on the right way. 

3292. God’s revelation having been described as Light, Guidance, and Mercy, we ought all tobe 
grateful to God for vouchsafing His revelation. We ought also to appreciate the services of God's 
Messengers, who are chosen to deliver His Message: we ought to send salutations of Peace on them, 
instead of plotting, asthe wicked do, for their removal or persecution, or banishment or death. For 
‘these men of God undergo every kind of hardship and forego every kind of advantage or pleasure in 
fife for serving mankind. And God is truth and goodness, and all our fancies of false worship are 
faisehoods and evils. Shali we prefer falsehood and evil to truth and goodness? 
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$293, The order, beauty, and grandeur of the Universe are appealed to. They show unity of 
design and purpose—How can unjust, ignorant, foolish, heedless, false men think of a multiplicity of 
wods, or of any god besides the One True God ? ‘i 


3294, To make a single seed germinate and grow into a tree is beyond man's power. When it 
comes to a great well-laid-out garden of beauty and delight, no one would think it grew up of itself 
without a Gardener's consummate art. And the orchard is more than the trees in it : -there is design 
and beauty in their arrangement : proper spaces have to be left between them for the growth of their 
roots, for the aeration of the soil beneath them, and for the penetration of air and sunlight between 
their branches, How can anyone then think of the wonderful Universe as a whole, without thinking 
of the far higher Unity of Design, the evidence of the One True God ? 


3295. Cf, xvi. 15 and notes 2038 and 2039. The terra firma, the flowing water, and the cycle of 
water circulation—sea, vapour, clouds, rain, rivers, andsea again,—all one and yet all distinct, 
with a sort of wonderful barrier between salt water and fresh water | i can man see all this and yet 
be ignorant of God? ° 


3296. Cf. xxv. 53 and fotes 3111 and 3112, 


3297. Besides the evidence of external nature, there is the still more intimate evidence in man's 
{nner conscience and heart. God listens to man’s cry of agony and relieves his suffering, and He has 


given him superiority over other creation on this earth, through his mind and soul, ‘Is man then 
going to run after inferior beings and forget God? 


Si xkbir: 62663" 
‘* (Mankind) inheritors of the - 


: earth? 
(Can there be another) god 
Besides God? Little it is _ 


That ye heed ! 


63. Or, who guides you - 


Through the depths of darkness 
On land and sea, and who 
Sends the winds as heralds 

Of glad tidings, going before 
His Mercy? (Can there be 
Another) god besides God ?— 
High is God above what 

They associate with Him! 


64, Or, who originates Creation, 
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“3298. Cf, vi. 165, n, 988. 


3209, Cf, xxv. 48, n, 3104. After external nature, our attention was drawn to our intiet 
consciousness ; after that, it is drawn here to our social and collective life, in which we use the forces 
of nature for international intercourse, trade, agriculture, ptoduction, and economic well-being 

igesierally.’ In the next verse, we are asked to canteniplate creatian from its primeval stages; through 
.its intermediate processes, to the final Destiny in a new Creation—a new heaven and a hew ei 


* 3300. Cf. x. 34, and n, 1428, 


3301, Sustenance : of course in the spiritual as well as the material sense. 
3302, All the arguments point to the Unity of God ; there is none whatever against “te. 


3303, The existenge of God is certain. But nothing else can be known with certainty to our 

‘ khowledge. He has told us of the Hereafter, | and therefore we know it is true, But those who do 

‘not believe in God,—what knowledge or certainty can they have’? ‘Even. when it is actually coming, 
they will not have the sense to perceive it, 
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3304, The Unbelievers are generally materialists, who cannot go beyond the evidence of their 
physical senses. As toa spiritual vision of the future, their physical senses would only leave them 
in doubt and uncertainty, while their rejection of the spiritual Light makes them blind altogether to 
the spiritual world, : 


3305. Even if the Unbelievers are unwilling to take any mystic doctrine, they have only to observe 
what has actually happened on the earth, and they will see that evil always came to an evil end, and 
that Truth and righteousaess ultimately won. 


3306, Cf. xvi. 127, and n, 2164, The righteous need aot worry over the unjust, The plots of the 
unjust can never defeat or deflect’the purpose of God. ‘ 


3307, The Unbelievers—or even men of half-hearted faith—-may say, “Why worry over distant 
future events? Take the day as it comes!" But that is a fallacy, Judgment is certain, and it may 
be that this very hour may be the hour of doom for any given individual, This is the hour of 
repentance and amendment, For God wishes well to all mankind in spite of their ingratitude. 
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- 3308, The chain of cause and effect is certain and clear. We stand or fall by our record. In this 
sense the doctrine of ‘‘Karma’” is true, but it needs to be modified by the doctrine of “Grace"; for man 
may repent and obtain God’s Mercy, and God's Mercy is like a good angel always trying to reclaim 
‘man. 

3309, The Jews had numerous sects. Some were altogether out of the pale, ¢.g., the Samaritans, 
who had a separate Taura@t of their own: they hated the other Jews and were hated by them. But 
even in the orthodox body, there were several sects, of which the following may be mentioned: 
(1) the Pharisees, who were literalists, formalists, and fatalists, and*had a large body of traditional 
literature, with which they overlaid the Law of Moses; (2) the Sadducees, who were rationalists, 
and seemed to have doubted the doctrine of the Resurrection or of a Hereafter; (3) the Essenes, 
who practised a sort of Communism and Asceticism and prohibited marriage. About many of their 
doctrines they had bitter disputes, which were settled by the Qur-&n, which supplemented and 
perfected the Law of Moses. It also explained clearly the nature of God and of Revelation, and 
the doctrine of the Hereafter, 





3310. Decree: hukm; the disputes between rival sects can only be settled by the Decree of 
God,—1) in the form of a Revelation, as was done by the Qur-An, or (2) by the logic of events, for 
hundreds of sects have been extinguished and forgotten in the course of time, and (3) in he Decree 
of Judgment in the Hereafter, when all jarring sects will at length see their errors. 
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3311. The Apostle’s responsibility was to preach and show the way. Men and women of 
good-will had faith and accepted the Message, But he was not responsible for the obstinacy and 
perversity of men who turned away from God's Signs and rejected the Truth, 

3312. The Word: the Decree or Sentence, the Decision to end the respite and restore the true 
values of right and wrong in a new world: their cup of iniquity will then have been full. 

3313. The Beast will be one of the Signs of the Last Days to come, before the present World 
passes away and the new World is brought into being, In symbolic language it would represent 
gross Materialism. It will be the embodiment of fat worldly triumph, which will appeal toa 
misguided and degenerate world, because such a corrupt world will have no assured belief in the 
Signs of God or in spiritual Light, It will itself be a Sign or Portent, closing the door of repentance. 

« Ido not know whether this Beast has any reference to the symbolism in chapter xii of the Book of 
Revelation, which closes the New Testament. If taklimuhum is read instead of tukallimuhum, it 
would mean that the Beast would wound them; symbolically, that Materialism would produce its 
own Nemesis. 

3314. The charge against them will be: ‘You had no knowledge, and yet you arrogantly 
tejected my Signs: is that true, or have you any plea in your defence ?° 
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3315, There will be no plea, because the charge will be only too true. The Decree -will be 
passed and executed. 


3316. Night, Day, Rest, and Light; both in the literal and the symbolic sense. Anyone with 
a scrap of faith or spiritual insight could see that the Night is a blessing when used for rest and a 
curse when used to cover ignorance or sin ; and that the Day is for work and entightenment, and 
its misuse is gross ingratitude to God. Or, understand Truth and practise Righteousness while it is 
yet Light and the Message of God is here to guide you: for there comes the Night when anal ate 
wil cease and there will be no room for Repentance. 


3317, Arrogance will flee with Ignorance, and Self will see itself in ite true place - that ot 
humility and lowliness—when the scales of ignorance fall from its eyes, ' 


3348, ‘This isso in the present phase of phenomenal things, both literally and figuratively. 
There a nothing more ae or fixed or permanent than the “eternal hills”: yet whea the new 
order ings comes and the new World is brought into they will be ‘as an 
unsubstantial as clouds. So, in the revaluation of things in ine aakdal eerie: anlas 


or ideas that seem 40 great gnd so firmi ‘establish mere 
give way to the Reality of God. J Se aces ee c no a 


fae.) ['S. xmtvs7, 388-92; 
(Such is) the artistry of G xa 42" 
Who dispos ‘ i a “AKC AGS piste pple : 

n pertect order: for is 
Wella _quin.ow.h_l hay... OCR RE 5 if: 
89. If any’ do -good, good will 


Sey, ‘4 ag fd } iA 
(Accrue) to them therefrom ; Wishes 5 eK q ay ad’ 
And. they will be secure ; 5 i V3 7" 


From terror that Day. oO és BAK 5p CAaas 


90. And if any do evil, 


Their faces will be thrown whi BEM IES ‘“\\,4 = 
Headlons into the Fire :°” arate f. i 
“Do ye receive a reward fe 

Other than that which ye Gi On ; 3 aig 


Have earned by your deeds ?” 32! OCS RS G ‘St 


91 ‘Ror me, I have been 


* Commanded to serve the Lord ™# 2.7 792K 24 9 NV 
g an City, Hie Who has SSA eATS 
anctified it and to Whom TNE AVA ee 
(Belong) all things: ase GiNslaesa 
And I am commanded 4 POS) a3 ‘ 5 

To be of those who bow 


is Islam to God's Will,—~ 2 SOMOS ON at byl 


92. Aha to rehearse the Qur-an: ** 


And if any accept guidance, Pe Nery a y3 3th 5-4» 


3319. Atgana; to arrange or dispose of things with art, or so as to obtain the most perfect 
results. The present phenomenal world and the Future that is to be, all have a definite object and 
purpose in the Plan of God, Who knows perfectly what we are, what we do, what we think, and 
what we need, Who can praise Fiis artistry enough? 


3320. Headlong ; it may be that the very things of which we were proudest, which we considered 


foremost in our present order of the world, will be the first to go into the Fire, as they are but the 
window-dressing (mfaces) of Evil. 


3321, There will be no punishment except such as has been deserved by actual conduct in the 
present life of probation. 


3322. The Lord of this City. This was spoken in Mecca, say about the Sth year before the 
Hijrat, when the holy Prophet and his adherents were being persecuted as enemies to the cult of 
Mecca. So far from being against the true spirit of the holy City of Mecca, it was actually if 
furtherance of that spirit, which had been overlaid by the idolatries and abominations of the Pagan 
Quraish. They are told that the new Teaching is from the Lord of Mecca itself, the One True God, 
Who had sanctified'it in the time of Abraham. Lest they should think that it was a local or’ tribal 
ot narrow cult, itis added that Heis not.only Lord of this City, but Lord of the Worlds; “to 
Whom belong all things”. It isa universal message; but how. sad it would be if as Meccans, 
among whom it came first, were to reject it? 

3323, The duty of the Apostle and his adherents was, frst, t to accept. tidak: and ‘biectia ‘beni 
selves shining examples of God's grace and mercy, as they in fact were, and secondly, to preach 
rthat- message and spread that .Light to altaround, -It' was not for theme ‘to fores it‘on RaWilling 
tpepple : for any who: rejected:.it would fad -thelr-own spiritual lossy in such rejection, “But ‘they 
must clearly warn them of the consequences, 
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3324. In a few years after that, many wonderful things happened that removed the doubts of 
the doubters and confirmed the faith of the Believers. They showed how the logic of events proved 
the true mission of the holy Prophet, Other things some minds may not be able to grasp. But the 
logic of events is for all to see. 


3325. Trials and tribulations, persecution and exile, arid the patient endurance and constancy 
with which they were met by the Believers—all are known to God and will be credited to ne 


spiritual account, 


€, 173.) 1001 [Introduction to S. xxv1i1. 


INTRODUCTION TO SURA XXVIII (Qasas), 


This Stra continues the subject of Revelation and its reception by those 
to whom it is sent, But it emphasises new points: how the recipient of inspiration 
is prepared for his high destiny, even in the growth of his ordinary life, and how 
the rejection of God’s Message by groups of men or by individuals is caused by 
overweening arrogance or avarice. The plight of those who reject the Truth is 
contrasted with the reward of the righteous. 


With the possible exception of a few verses, it belongs to the late Meccan 
period, just preceding the Hijrat. 


Summary. 


Pharaoh was arrogant and unjust, but God's Plan was to strengthen the 
weak: in infancy Moses was prepared for his mission; in youth he trusted in the 
Lord and was guided; in his exile he found help and love; and when he was 
called, he was supported by God (xxviii. 1-42, and C. 173). 


So was the holy Apostle Muhammad fed spiritually by God’s Grace, and his 
Revelation was recognised by those who knew the earlier Revelations: it came to 
an old and sacred Centre, to warn those seduced by this world’s life (xxviii. 43-60, 

‘and C, 174). 


The Future is with those who repent, have faith, and do good: for all Mercy 
nd Truth are with God (xxviii. 61-75, and C. 175). 


But men puffed up with wealth, like Qaran, will come to an evil end, while 
the lowly and the righteous will attain God’s Mercy (xxviii. 76-88, C. 176). 


C. 173.—God’s Apostles are men, and win through good life 
(xxviii. 1-42.) By God’s Grace and their Faith. So Moses 

Was saved from the Tyrant’s wrath in infancy, 
And reared in the Tyrant’s own den, but gently 
In a mother’s love. In youth was he endowed 
With wisdom and knowledge, strength and the will 
To do right. In sorrow or misfortune 
He trusted in God and opened his heart 
To Him, In self-imposed exile he won 
Love by his chivalry and confidence by Truth. 
In his mission he triumphed over arrogant 
Wrong by his meekness, patience, and Faith. 
So good follows good, and Evil must fall, 
Cursed, loathed, disgraced, and despised, 
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3326, See n, 3137 to xxvi, 1, 

3327, See n. 3138 to xxvi, 2, 

3328. The part of the story of Moses told here is how Moses and his mother were guided in the 
child's infancy, that even ashe grew up, he might be prepared for his high destiny ; how in youth 
he trusted God in the most awkward situations and sought His help; how he fled into exile, and 
yet found love and support because of his well-doing; and how, when he was called to his mission, 
he received God's favour, which defeated all the plots of hisenemies, Thus God's Plan works 
continuously in the web of events which the Fates are supposed to be weaving. Those who have 
faith will thus see the hand of God in everything, and welcome the light that comes to them by 
Revelation. With such a Faith there is no room for Chance or blind Fate. 

3329. For a king or ruler to make invidious distinctions between his subjects, and specially to 
depress of oppress any particular class of his subjects, is a dereliction of his kingly duties, for which 
he is responsible to God. Pharaoh and his clique were intoxicated with pride of race and pride of 
material civilization, and grievously oppressed the Israelites. Pharaoh decreed that all male sons 
born to his Israelite subjects should be killed, and the females kept alive for the pleasure of the 
Egyptians. Moses was saved in a wonderful way, as related further. 

3330. What Pharaoh wished was to crush them. But God's Plan was to protect them as they 
were weak, and indeed to make them custodians and Jeaders in His Faith, and to give them in 
inheritance a land “ flowing with milk and honey". Here they were established in authority for 
such time as they followed God’s Law, As regards Pharaoh and his ministers and hosts, they were 
to be shown that they would suffer, at the hands of the Israelites, the very calamities against which 
they were so confidently taking precautions for themselves. 
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3331, Haman was evidently Pharaoh's minister, not to be confounded with a Haman who is 
mentioned in the Old Testament (Esther iii. 1), as a minister of Ahasuerus (Xerxes) King of Persia, 
the same who invaded Greece, and ruled from B.C. 485 to 464, 


3332. Pharaoh was trying to kill the Israelites, Instead, the Plagues of Egypt, invoked by 
Moses, killed thousands of Egyptians (vii. 133, and notes 1091-2), because ‘‘they were steeped in 
arrogance,—a people given to sin,” In pursuing the Israelites in their fight, Pharaoh and his army 
were themselves overwhelmed in the sea. 


3333. The Egyptian midwives had orders to kill Israelite babes. Moses was saved from them, 
and his mother nursed the infant at her breast herself. But when the danger of discovery was 
imminent, she put him into a chest or basket, and floated him on the river Nile. It flowed by the 
King's palace, and the chest with the baby was picked up, as related further on. The mother had 
no cause to fear or grieve afterwards, as the child grew up under her tender care and became 
afterwards one of the apostles of God. 


3334, This was the Plan of Providence: that the wicked might cast a net round themselves 
by fostering the man who was to bring them to naught and be the instrument of their 
punishment,—or (looking at it from the other side) that Moses might learn all the wisdom of the 
Egyptians in order to expose all that was hollow and wicked in it. 


3335. He was a darling to look at, and Pharaoh had apparently no son, but only a daughter, 
who afterwards shared his throne. This is on the supposition that the Pharaoh was Thothmes J 
(see Appendix IV, S. vii). 
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3336. In all life Providence so orders things that Evil is defeated by its own weapons, Not only 
is it defeated, but it actually, though unwittingly, advances the cause of Good! In non-religious 
language this is called the work of the Ironic Fates. If Thomas Hardy had not made Napoleon 
the Puppet of Fate in his“ Dynasts", he could well have taken Pharaoh as an illustration of the 
Irony of Fate, or, as we should prefer to call it, the working of the Universal Plan. 

3337, The mother's heart felt the gaping void at parting from her son; but her Faith in God's 
Providence kept her from betraying herself. 

3338. For you: te, on your behalf. Thus Moses got the benefit of his mother's milk (symbolical 

‘of all the traditions and spiritual heritage of his ancestry and his people) as wel! as the prestige 
and the opportunities of being brought up in the royal family, with the best of teachers to teach 
him Egyptian wisdom. In addition, there was the comfort to his mother, 

3339. God’s promise is always true, but short-sighted people, if they are a little thwarted in 


their plan, donot understand that God's wisdom, power, and goodness are far more comprehensive 
than any little plans which they may form. 
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3340, Full age may be taken to be mature youth, say between 18 and 30 years of age. By that 
time a person is fully established in life: his physical build is completed, and his mental and moral 
habits are formed. In this case, as Moses was good at heart, true and loyal to his people, and 
obedient and just to those among whom he lived, he was granted wisdom and knowledge from on 
high, to be used for the times of conflict which were coming for him. His internal development 
being complete, he now goes out into the outer world, where he is again tried and proved, until he 
gets his divine commission. 


3341, That may have been either the time of the noontide siesta, when all business is suspended 
even now in Egypt, or the time of night, when people are usually asleep. The latter is more 
probable, in view of verse 18 below. But there is also another suggestion. A guest in a Palaceis 
not free to wander about at will in the plebeian quarters of the City at all sorts of hours, and this 
applies even more to an inmate of the Palace brought up asason. Moses was therefore visiting 
the City privately and eluding the guards. His object may have been tosee for himself how 
things were going on; perhaps he had heard that his people were being oppressed, as we may 
suppose that he had retained contact with his mother. 


3342, His object was apparently to strike him so as to release the Israelite, not to kill the 
Egyptian. In fact he killed the Egyptian. This was unfortunate in more ways than one. His 
-yisit to the City was clandestine ; he had taken the side of the weaker and despised party ; and he 
thad taken the life of an Egyptian. He was full of regrets and repentance, and he prayed to God, 
and obtained God's forgiveness. 
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3343. He takes a conscious and solemn vow to dedicate himself to God, and to do nothing that 
may in any way assist those who were doing wrong. This was his general idea, but no plan 
had yet shaped itself in his mind, until a second catastrophe brought matters to a head, and he was 
plunged in adventure. 








3344. The man was an Israelite. But Moses was himself in a distracted mood, for the reasons 
given in n, 3342 above, and he was exasperated at this public appeal to him again. 


3345. When Moses considered further that the Egyptian was unjust and that the Egyptian was 
an enemy to Israel generally (including both Moses and the man assaulted), he was going to 
intervene again, when he received a double warning, one from the Egyptian who was fighting, and 
the other from some man (Israelite or Egyptian) who was friendly to him, as explained below. We 
may suppose that after the first day's fight, there had been a great deal of talk in the bazars, both 
among Israelites and Egyptians. Probably the Israelites were elated at finding a champion— 
perhaps more elated than they should have been, and in a provocative mood, which deserved 
Moses's rebuke. Probably the Egyptians had discussed who this new champion was, and had 
already apprised the Palace, {o which Moses had not dared to return. 


, 3346, The Egyptian saw the tactical advantage of his position. In effect he said: ‘We have 
found out all about you. You live in the Palace, and yet youcome clandestinely and kill our 
Egyptians. Are you going todo the same with me? You are nothing but a bully! And you talk 
of setting things right! That is what you should do if you were true to your salt!’ . 
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3347. Apparently rumours had reached the Palace, a Council had been held, and the death of 
Moses had been decreed | 


3348. Moses saw that his position was now untenable, both in the Palace and in the City, and 
indeed anywhere in Pharaoh's territory. So he suffered voluntary exile. But he did not know 
where to goto. His mind was ina state of agitation, But he turned to God and prayed, He 
got consolation, and felt that after all it was no hardship to leave Egypt, where there was so much 
injustice and oppression. 


3349, East of Lower Egypt, for about 300 miles, runs the Sinai Peninsula, bounded on the 
south by the Gulf of Suez, and on the north by what was the Isthmus of Suez, now cut by the 
Suez Canal. Over the Isthmus ran the highroad to Palestine and Syria, but a fugitive could not 
well take that road, asthe Egyptians were after him, If he could, after crossing the Isthmus, 
plunge into the Sinai desert, east or south-east, he would be in the Midianite territory, where the 
people would be Arabs and not Lgyptians. He turned thither, and again prayed to God for 
guidance, 


3350. The first thing that a wanderer in a desert would make for would be an oasis where he 
could get water from a spring or well, the shade of trees against the scorching sun, and some human 
company. The Midianite watering place was probably a deep well, as surface springs are rare in 
sandy deserts, where the water level is low, unless theré was a hill from which issued a spring. 
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3451. Here is a pretty little idyll, told in the fewest and most beautiful words possible. Moses 
arrives at an oasis in the desert, weary and travel-worn, with his mind full of anxiety and 
uncertainty owing to his recent experiences in Egypt. He was thirsty and would: naturally seek 
water. At the well or spring he found shepherds (or perhaps goat-herds) watering their flocks, 
Asa stranger it was not for him to thrust himself among them. He waited under the shade of a 
tree until they should finish, He noticed two damsels, also waiting, with their flocks, which they 
had come to water. His chivalry was roused, He went at once among the goat-herds, made a 
place for the flocks of the damsels, gave them water, and then resumed his place in the shade. 
They were modest maidens, and had given him in three Arabic words the key of the whole 
situation. ‘Abi-n@ shaikhun kabirun: our father is avery old man, and therefore cannot come 
to water the flocks; we therefore do the work; we could not very well thrust ourselves among 
these men,’ 


3352, The maidens are gone, with smiles on their lips and gratitude in their hearts. What 
were the reflections of Moses as he returned to the shade of the tree? He returned thanks to God 
for the bright little vision which he had just seen. Had he done a good deed? Precious was the 
opportunity’ he had had. He had slaked his thirst. But he was a homeless wanderer and had a 
longing in his soul, which he dared not put into words. Those shepherds were no company fot 
him. He was truly like a beggar in desperate need. For any little good that came his way, he 
was grateful. But what was this?—this vision of a comfortable household, presided over by an 
old man rich in flocks and herds, and richer still in two daughters, as modest as they were 
beautiful? Perhaps he would never see them again! But Providence was preparing another 
surprise for him. 


3353, Scarcely had he rested, when one of the damsels came back, walking with bashful 
Brace! Modestly she gave her message. ‘My father is grateful for what you did for us. He 
invites you, that he may thank you personally, and at least give some return for your kindness,” | 
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3354. Nothing could have been more welcome than such a message, and through such a 
messenger. Moses went of course, and.saw the old man. He found such a well-ordered 
patriarchal household. The old man was happy in his daughters and they in him. There was 
mutual confidence. They had evidently described the stranger to him in terms which made his 
welcome a foregone conclusion. On the other hand Moses had allowed his imagination to paint 
the father in something of the glorious colours in which his daughters had appeared to him like 
an angelic vision. The two men got to be friends at once. Moses told the old man his story,— 
who he was, how he was brought up, and what misfortunes had made him quit Egypt. Perhaps 
the whole household, including the daughters, listened breathlessly to his tale. Perhaps their 
wonder and admiration were mingled witha certain amount of pity- perhaps with some more — 
tender feeling in the case of the girl who had been to fetch him. Perhaps the enchantment which 
Desdemona felt in Othello’s story was working onher. In any case the stranger had won his 
place in their hearts. The old man, the head of the household, assured him of hospitality and 
safety under his roof. As one with a long experience of life he congratulated him on his escape. 
‘Who would live among unjust people? It is as well you are free of them!’ 


3355. A little time passes, A guest after all cannot stay forever. They all feel that it would 
be good to have him with them permanently. The girl who had given her heart to him had 
spoken their unspoken thoughts. Why not employ him to tend the flocks? The father was old, - 
and a young man was wanted to look after the flocks, And—there may be other possibilities. 


3356, Strong and trusty: Moses had proved himself to be both, and these were the very qualities. 
which a woman most admires in the man she loves. 


3357. A little time passed, and at length the father broached the subject of marriage. It was 
not for the fugitive to suggest a permanent tie, especially when, in the wealth of this’ world, the 
girl's family was superior, and they had an established position, while he was a mere wanderer,” 
‘The father asked if he would marry one ofthe daughters and stay with them for at least eight ” 
years, or if he liked, ten years, but the longer term was at his option. If he brought no dower, his: 
service for that period was more than sufficient in lieu of dower. The particular girl intended was : 
no doubt tacitly settled long before, by the mutual attraction of the young hearts themselves,’ 
Moses was glad of the proposal, and accepted it. They ratified it in the most solemn manner, by 
appealing to God. The old man, knowing the worth of his son-in-law, solemnly assured hini that > 
in any event he would not take advantage of his position to be a hard task-master or to insist 
on anything inconsistent with Moses's interests, should a new future open out to him. And a 
new and glorious future was awaiting him after his apprenticeship, : ees 
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3358. In patriarchal society it was not uncommon to havea marriage bargain of this kind 
conditional on a certain term of service. In this case the episode conveys two lessons. (1) A man 
destitted to be an apostie of God is yet aman, and must pass through the ups and downs of life 
like any other man: only he willdo it with more grace and distinction than other men. (2) The 
beautiful relations in love and marriage may themselves be a preparation for the highest spiritual 
destiny that may await a Messenger of God. A woman need not necéssarily be a snare and a 
temptation: she may be the understanding help-mate that the Lady Khadija was to the holy 


Apostle. 


3359. The episode in the desert, full of human interest, now closes, and we come to the threshold 
of the sacred Call to the divine ministry of Moses. Here we may compare this passage with that in 
xxvii. 7-14 and previous passages. Note that a speech in such cases is not a literal report of spoken 
words, but a general rendering in human words of Commands, Events, and Thoughts, such as may 
be relevant in connection with any particular episode and its context. In this passage we are told, 
after reference to Moses’s preparation for his high destiny, of the particular sin of Arrogance and 
Sacrilege of which Pharaoh was guilty (xxviii, 38-9), how it was punished, and with what instru- 
ments in the hands of Moses and Pharaoh. The notes on the earlier passage should be read, as 
explanations already given need not now be repeated. 


3360, Note how the transition is effected from the happy earthly life of Moses (with ite previous 
earthly storm and stress) to the new spiritual storm and stress of his prophetic mission. 
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3361. We are to suppose the appearance of a bush burning but not consumed (Exod. iti. 2), a 
device adopted by the Scottish Church in its armorial bearings. Scotland apparently took that 
emblem and motto (Nec tamen consumebaiur, ‘ nevertheless it was not consumed ') from the Synod of 
the Reformed Church of France, which had adopted it in 1583. (1 am indebted for this information 
to the Rev. D. Y. Robertson, Chaplain of the Church of Scotland in Simla). The real explanation 
of the Burning Bush will be found in xxvii, 8, n. 3245: it was not a fire, but a reflection of the Glory 
of God, 


3362. The verbal meaning is: ‘you have nothing to fear from what appeats to be a snake : it isa 
snake, not for you, but for Pharaoh.’ But there is a deeper meaning besides. Moses had now been 
called to a higher and spiritual mission. He had to meet the hatred of the Egyptians and circum: 
vent their trickery and magic, He had now the security of Faith : in all dangers and difficulties God 
would guide and protect him, for he was actually in Ged’s service, one of the Elect. 


3363. Literally, “draw thy wing close to thy side, (away) ftom fear". When a bird is frightened, 
dt ruffles its wings and prepares to fly away, but when itis calm and compased, it sits with ite wings 
drawn close to its sides, showing a mind secure from danger. Cf. also n, 2550 to xx. 22. 
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3364, It is not that Moses is not reassured from all fear on account of the apparent snake which 
his rod had become, or from the sacred and unfamiliar surroundings in which he found himself. On 
this point his heart has been completely assured. But he is still new to his mission, and the future is 
obscure to his mind. Pharaoh was after him, to take his life, and apparently with good cause, 
because one of Pharaoh’s men had been slain at his hands. And now he is commanded to go to 
Pharaoh and rebuke him and his Chiefs. The inner doubts and difficulties of his human mind he 
frankly lays before his Lord, and asks for a little human and visible support, which is granted him 
at once, viz.: the help of his brother Aaron. 


3365. To touch you; to approach you anywhere near, in the wonders and Signs that you will show 
‘them under the divine authority with which you are invested. 


3366. The potency of God's Light is such that its divine rays reach the humblest of those who 
seek after Him, The Prophets can certainly work wonders, but their sincere followers in Faith can 
do go also in theirown spheres, Wonders may appeal to people, but they are nat the highest signs of 
God's workings, and they are around us every day in our lives, 


3367. This is what Moses was thinking of when he had said: ‘They may accuse me of false- 
hood". To accuse the purest Truth of lying is a favourite trick of those whose chief stock-in-trade 
is deception and sorcery and catching the attention of the vulgar by arts adapted to their ignorant 
pie 
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3369, Cf. vi. 138. The only argument in such & case is an appeal to God, and to the ultimate 
Future, Both of these appeals require Faith, But even if you do not rely on anything so high, you 
can see that Falsehood or evils crystallised in ancestral customs are not going to do anyone any 
good. 


40. So We seized him 
And his hosts, and We 
Flung them into the sea:°” 
Now behold what was the End 
Of those who did wrong! 








3370, Pharaoh claimed, himself, to be God,—not only one god among many, but the only god : 
“Tam your Lord Most High ": Ixxix. 24. At any rate he did not see why his people should worship 
anyone but him. 


3371. T understand his speech to his minister Haman to be sarcastic. But some Commentators 
have taken it very seriously and imagined that he actually thought of reaching the heavens by builds 
ing lofty towers. 


3372. They did not believe in the Hereafter. They did not understand that every deed must have 
its inevitable consequence, good or evil, unless the Grace of God intervenes to save us from 
ourselves } 


3373. Pharaoh and his hosts were drowned in the sea in their pursuit of the Israelites: see vii, 
130-136, They are the type of men who leadonly to Destruction. They invite, not to eee and 
Happiness, but to the Fire of Wrath, mutual Envy, and Hatred. . 
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C, 174.—As with Moses, so with the Apostle Muhammad: 

(xxviii. 43-60.) Revelation was given to him, by which 
He knew and understood, and led. men and was kind. 
He was a Mercy ta men, sent by God, to warn 
Those in sin, and, by precept and example, 
To bring the Light to their very doors, 
Those who had spiritual eyes rejoiced, 
And walked in God's ancient Way, now reopened, 
Valuing the things of the Spirit as God’s 
Own gifts, to be their possession for ever! 
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3374, Power and patronage may be lauded by sycophants and selfish place-huntere : but when 
they are misused, and when their exposure causes their fall, they suffer ignominy even in this life, 
If they manage to escape exposure while alive, it often happens that they are found out after their 
death, and the curses of many generations follow those whose oppressions and wrong-doing spoiled 
the fair face of God's earth. But even this is nothing to the true Punishment that will come in the 
Hereafter. There, true values will be restored, and some of the highest and mightiest will be in the 
lowest depths of degradation, 


3375, After the destruction of the Pharaonic Tyranny and other similar Tyrannies before them, 
God began a new age of Revelation, the age of Moses and his Book. Humanity began as it were 
with a clean slate again. It wasa full Revelation (or Shart‘at) which may be looked at from three 
points of view : (1) as Light or Insight for men, so that they should not grope in darkness; (2) asa 
Guide to show them the Way, so that they should not be misled into wrong Paths ; and (3) as a 
Mercy from God, so that by following the Way they may receive God’s Forgiveness and Grace, In 
vi. 91, we have a reference to Light and Guidance in connection with the Revelation of Moses, and 
in vi. 154 we have a reference to Guidance and Mercy in the same connection. Here all three are 
combined, with the/substitution of BasGir for N&r. Bagdir is the plural of Bagtrat, and may also 
be Seria Proofs, as { have done in vi. 104. Cf, also vii, 203, n. 1175, where the word is translated 
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3376. The Sinai Peninsula isin the north-west corner of Arabia. But the reference here is, I 
think, to the western side of the valley of Tuwa. Mount Tir, where Moses received his prophetic 
commission, is on the western side of the valley. 


3377. That is, there were many generations that passed between Moses and the holy Prophet. 
Yet he knew by inspiration of the events of those times, Even if he had lived then, he could not 
have known the events that took place among the Midianites, except by inspiration, as he did not 
dwell among them. 

3378. ‘Though thou wast not among the Midianites, Our inspiration has told thee of the 
momentous events that took place among them when Moses was with them. This is itself a Sign 
that should make thy people understand.’ 


3379, This people was the Quraish. ‘Though thou didst not see how Moses was invested with 
the prophetic office at Mount Tur, thou hast had similar experience thyself, and We have sent thee 
to the Quraish to warn them of all their sins, and to repent and come into the Faith.’ 


3380. Now that a warner has come among them with all the authority that previous apostles 
possessed, and with all the knowledge which can only come by divine inspiration, they have no 
excuse left whatever. They cannot say, ‘No warner came tous.” If any evil comes to them, as 
the inevitable result of their ill-deeds, they cannot blame God and say that they were not wamed. 
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3381. When a Revelation is sent to them, in the Qur-An, adapted to all their needs and the needs 
of the time they live in, they hark back to antiquity. The holy Prophet was in many respects like 
Moses, but the times in which he lived were different from the times of Moses, and his age did not 
suffer from the deceptions of sorcery, like that of Moses. The remedies which his age and 
future ages required (for his Message was universal) were different. His miracle of the Qur-n was 
different and more permanent than the Rod and the Radiant-White Hand of Moses. But supposing 
that the Quraish had been humouredin their insincere demands, would they have believed? Did 
they believe in Moses? They were only put up by the Jews to make objections which they them- 
selves did not believe in. 

3382. Moses was called a sorcerer by the Egyptians, and the wonderful words of the Qu-rén 
‘were called sorcery by the Quraish. As the Qur-An confirmed the Message of Moses, the Quraish, 
objectors said that they were in collusion. The Quraish did not believe in God's Revelation at, 
all, 

3383, They were challenged to produce something better, to be a guide in life. But as they 
could not, it was evident that their objections were fractious. They were only following their own 
selfish lusts of power, monopoly, and exploitation of the poor and ignorant. How can such people 
receive guidance? : 
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3384. Before this the Quraish might have said that the Word of God had come to the Hebrews 

in their tongue or in Greek, which was used by the Hebrews in the time of Jesus, Now that Wor 
brought to their own doors, in their own Arabic tongue, by a man of their own race and family’ 
Surely they have no excuse now for remaining strangers to the higher moral and spiritual law. 

3385. There were Christians and Jews who recognised that Islam was a logical and natura, 
development of God's revelations as given in earlier ages, and they not only welcomed and accepted 
Islam, but claimed, and rightly, that they had always been Muslims. In that sense Adam, Noah, 
Abraham, Moses, and Jesus had all been Muslims. There were Muslims who had been Christians 
ot Jews, both in Mecca and Medina. But when some Commentators proceed to illustrate this 
Meccan verse by referring, for example, to the Christian converts who came from Abyssinia with 
Ja‘far the brother of Hadhrat 'Ali, they make a historical slip, The verse is peifectly general. It 
applies even now, True adherents of the law of Moses and Jesus must be Muslims, and the 
converse is also true, 


3386, Their credit is twofold, in that before they knew Islam, ‘they followed the earlier Law 
in truth and sincerity, and when they were offered Islam, they readily recognised and accepted it, 
suffered in patient perseverance for its sake, and brought forth the fruits of righteousness. 


3387. The tighteous do not encourage idle talk or foolish arguments about things sacred. If 
they find themselves in company in which such things are fashionable, they leave politely. Their 
only rejoinder is: “We are responsible for our deeds, and you for yours; we have no ill-will against 
you; we wish you well, and that is why we wish you to know of the knowledge we have received: 
after that knowledge you cannot expect us to go back to the Ignorance which we have left." 
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3388, The immediate occasion for this was the death of AbU Talib, an uncle whom the holy 
Apostle loved dearly and who had befriended and protected him. The Apostle was naturally 
anxious that he should die in the profession of the true Faith, but the pagan Quraish leaders 
persuaded him to remain true to the faith of his fathers. This wasan occasion of disappointment 
and grief to the Apostle. We are told that in such circumstances we should not grieve, All whom 
we love do not necessarily share our views or beliefs, We must not judge, God will guide whom 
He pleases and as He pleases. He alone knows the true inwardness of things. 





3389. Some Quraish said: “We see the truth of Islam, but if we abandon our people, we shall 
lose our hold on the land, and other people will dispossess us.” The answer is twofold, one 
literal and the other of deeper import. (1)‘Your Jand? Why, the sanctuary of Mecca is sacred 
and secure because God has made it so, If you obey God's Word, you will be strengthened, not 
weakened,’ (2) ‘Mecca is the symbol of the Fortress of Spiritual Well-being. The Fruit of every 
Deed comes or should come asa tribute to Spiritual Well-being. What are you afraid of? It is 
God's Fortress. The more you seek God, the stronger you are in the Fortress.’ 


3390, A life of ease and plenty is nothing to boast of. Yet peoples or cities or civilisations grow 
insolently proud of such things. There were many such in the past, which arenow mere names! 
Their very sites are deserted in most cases, or buried in the débris of ages, India is full of such 
sites nearly everywhere. The sites of Harappa and Mohenjo Daro are the most ancient hitherto 
unearthed in India, and they are themselves in layers covering centuries of time! And how many 
more there may be, of which we do not know even names! Fatehpur-Sikri was a magnificent ruin 
within a single generation. And there are thousands of Qasbas once flourishing and now reduced 
to small villages or altogether deserted. But Godis merciful and just. He does not destroy or 
degrade a people until they have had full opportunities of turning in repentance to Him and bas 
have deliberately rejected His Law and continued in the practice of iniquity. 
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C. 175.—Material good is nothing compared 

(xxviii, 61-75.) To the spiritual. In the Hereafter 
No plea ‘that others misled ’ will avail. 
Each soul must answer for itself, 
Whether it honoured God alone 
Or worshipped something else, 
And whether it received or rejected 
The Teachers sent by God. The Wisdom 
And Plan of God are beyond all praise: 
All mercy and truth proceed from Him, 
And there is no other—none—besides Him, 
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3391. The good things of this life have their uses and serve their convenience. But they are 
fleeting and their value is infinitely lower than that of Truth and Justice and Spiritual Well-being, 
the gifts which come as it were from the very Presence of God. No wise soul will be absorbed in 
the one and neglect the other, or will hesitate for a moment if it comes to be a choice between 
them. 


3392, The two classes of people are: (1) those who have faith in the goodly promise of God 
to the righteous, and who are doing everything in life to reach the fulfilment of that promise, i., 
those who believe and work righteousness, and (2) those who are ungrateful for such good things 
in this life as God has bestowed on them, by worshipping wealth or power or other symbols or 
idols of their fancy, 4.e., those who reject Faith and lead evil lives, for which they will have to answer 
in the Hereafter. The two classes are poles asunder, and their future is described below. 
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‘3393. This and the next verse are concerned with the examination of those who: neglected 

truth and righteousness and went after the worship of false gods, viz. their own. lusts. These were 
the “partners” they associated with God. In so far as they were embodied in false or wicked 
leaders, the leaders will disown responsibility for. them. ‘We ourselves went wrong, and they 
followed our example, because it suited them: they worshipped, not us, but their own lusts.’ 
_ 3394. Gf. x. 28 False worship often names others, but really it is the worship of Self, The 
others. whom they name will have nothing to do with them when the awful Penalty stands in the 
sight of both. .Then each wrong-doer will have to look tohis owncase. The wicked will then’ 
realise the gravity of the situation and wish that they had acceptedthe true guidance of God's 
Messengers. 

3305. Now we come to the. examination of those who rejected or persecuted God's Messengers 
on the earth, It may be the same men as those mentioned in xxviii. 62-64, but this is a different 
count in the charge.. ; ; 

3396, In their utter confusion-and despair their minds will be blank. The past will seem to 
them unreal, and the present unintelligible, and they will not even be able to consult each other, as 
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3397. As He pleases: according to His own Will and Plan. God is not dependent on other people 
for advice or help. He has no partners. All creation is an act of His Will, and no one can direct 
Him how or why certain things should be, because He is supreme in wisdom and knowledge, He 
chooses His apostles also by His own unfettered choice, Inspiration or spiritual knowledge and 
dignity cannot be judged of by our relative or temporary standards. Worldly greatness or even 
wisdom do not necessarily go with spiritual insight. 





3398. Men may form all sorts of vain wishes or conceal their designs. But God’s Will is supreme, 
and nothing can withstand its fulfilment. 


3399. In the physical world the Night and the Day are both blessings, the one for rest and the 
other for-work, and the alternation itself is one of the mercies of God, and none but He can give 
us these blessings. If we were perpetually resting, or screened from the light, our faculties 
would be blunted and we should be worse than dead. If we were Perpetually working, 
we should be tired, and we should also be dead in another way. This daily miracle keeps us 
alive and prepares us, in this our probationary life, for our final destiny in the Hereafter. So in 
the spiritual world. Some kinds of ignorance—such as ignorance of what is coming in the future— 
are necessary to conserve our powers and give rest to our minds and spirits, but af we were to 
remain ignorant perpetually, we should be spiritually dead. In the same way our spiritual strivings 
require periodical alternations of rest in the form of attention to our temporal concerns : hence the 
justification of a good and pure life on the plane of this earth also. Also, in the world's history, 
there are periods when a living apostle stimulates intense spiritual activity, and periods when it is 
comparatively quiescent (the so-called Dark Ages); but both are examples of the working of Gad's 
Plan of wisdom and mercy. But this applies only up to the Day of Judgment. After that we shall 


be on another plane altogether. 
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3400. In verse 71 was mentioned a ‘' perpetual Night,” for which the faculty of “ hearkening " was 
appropriate, as all light was shut out. In this verse a perpetual Day is mentioned, for which the 
faculty of “seeing” is appropriate. Through many doors can the higher knowledge enter our souls. 
Shall we not use each of them as the occasion demands? 


3401. Cf. xxviii. 62 above. The reminiscence of the words closes and rounds off the argument 
of this Section. 
3402. Cf. iv. 41, The Prophet from each People or Nation will bear testimony that he preached 
the true gospel of Unity, and the People who rejected him will be asked to show the Proof or 
authority on which they rejected him: Cj, ii. ill. 


3403, In that new world, God willbe the only Truth or Reality, and all the fancies or lies, 
which had ‘been invented in this world of reflected of relative truths mixed with illusions, will have 
vanished, and left those in the lurch who relied on them. Cy. vi. 24. 7 
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C. 176.—Men puffed up with wealth, like Qarfin, 
(xxvii. 76-88) . Are not pleasing to God: for wealth 
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Keep your eyes back from that End: 
Then, and only then, shall ye reach 
, The only Reality, the glorious Reality, 
Which is God, Who endureth for ever ! 
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3404. QarOn is identified with the Korah of the English Bible, His story is told in Num. xvi, 1-35, 
He and his followers, numbering 250 men, rose in rebellion against Moses and Aaron, on the ground 
that their position and fame in the congregation entitled them to equality in spiritual matters with 
the Priests—that they were as holy as any, and they claimed to burn incense at the sacred Altar 
reserved for the Priests. They had an exemplary punishment: “the earth opened her mouth, and 
swallowed them up, and their houses, and all the men that appertained unto Korah, and all their 
goods: they, and all that appertained to them, went down alive into the pit, and the earth closed 
upon them : and they perished from among the congregation." 

3405. QArfin's boundless wealth is described in the Midrashim, or the Jewish compilations based 
on the oral teachings of the Synagogues, which however exaggerate the weight of the keys to be the 
equivalent of the load of 300 mules! 

3406..’Ugbat: a body: of men, here used indefinitely. It usually implies a body of 10 to 40 men, 
The old-fashioned keys were big and heavy, and if there were hundreds of treasure-chests, the keys 
must have been a great weight. As they were travelling in the desert, the treasures were presumably 
left behind in Egypt, and only the keys were carried. The disloyal Qarfn had left his heart in Egypt, 
with his treasures, _ 

3407. That is, ‘spend your wealth in charity and good works. It is God Who has given it to 
you, and you should spend it in God's cause. Nor should you forget the legitimate needs of this life, 
as misers do, and most people become misers who think too exclusively of their wealth. If wealth 
is not used properly, there are three evils that follow ; (1) its possessor may be a miser and forget all 
claims due to himself and those about him ; (2) he may forget the higher needs of the poor and 
needy, or the good causes which require support ; and (3) he may even misspend on occasions and 
Cause a great deal of harm and mischief.” Apparently Qartin had all three vices. 
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3408, He was so blind and arrogant that he thought that his own merit, knowledge, and skill or 
cleverness had earned him his wealth, and that now, on account of it, he was superior to everybody 


else and was entitled to ride rough-shod over them, Fool !—he was soon pulled up by God. 


3409. Even O&rOn was given a long run of enjoyment with his fabulous wealth before he had to 


be removed for the mischief he was doing. 


3410, When he was in the hey-day of his glory, worldly people envied him and thought how 
happy they would be if they were in his place. Not so the people of wisdom and discernment, They 


knew of a more precious and lasting wealth, which is described in the next verse. 


1086 Cf Siskevuet 80-88. 
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82. And those who had envied 
His position the day before 
Began to say on the morrow: 
“Ah! It is indeed God 
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3411, See n. 3404 above. Cf. also xvi. 45 and n, 2071. Besides the obvious moral in the literal 
irfterptetation of thé story, that rhaterial wealth is fleeting and may be a temptation and a cause of 
fall, there are some metaphorical implications that occur to me. (1) QarOin was with Israel in the 
wilderness : even his material wealth was of no use to him there; he had the mere empty keys ; 
material wealth has no value in itself, but only a relative and local value. (2) In body he was ‘with 
{israel in the wilderness, but his heart was in Egypt with its fertility and its slavery. Such is the 
case-of many hypocrites, who'like to be seen in righteous company but whose thoughts, longings, 
and doings are inconsistent with such company. (3) There is no good in this life but comes from 
God. Tothink otherwise is to set up a false god besides God. Our own merits are so small that 
they should never be the object of our idolatry. -(4) If Qartin on account of his wealth was setting 
himself up in rivalry with Moses and Aaron, he was blind to the fact that spiritual knowledge is far 
above any little cleverness in wortdiy affairs. Mob-leaders have no position before spiritual guides. 

3412. Provision ar Sustenance, both literally and figuratively : wealth and material things in life 
as wellas the things. that sustain our higher and spiritual faculties, The rabble, that admired 
Qariin's wealth when he was in worldly prosperity, now sees the other side of the question and 
understands that there ace other gifts more precious and desirable. and that these may actually be 
withheld from men: who ‘enjoy wealth and worldly prosperity. In fact it is false prosperity, or no 
prosperity in’ the teal sensé of the word, which is without spiritual well- being. 

' ~3413, High-handedness or arrogance, as opposed to submission to the Will of God, Islam. Mischief, 
hs uppased to'déing good; bringing forth fiuits of Tightéousness. ‘It is the righteous who will wia 
in the end, 
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3414, A good deed has its sure reward, and that reward will be better than the merits of the doer, 
An evil deed may be forgiven by repentance, but in any case will not be punished with a severer 
penalty than justice demands. 


3415, That is: ordered in His wisdom and mercy that the Qur-dn should be revealed, containing 
guidance for conduct in this life and the next, and further ordered that it should be read out and 
taught and its principles observed in practice, It is because of this teaching and preaching that 
the holy Prophet was persecuted, but as God sent the Qur-dn, He will see that those who follow it 
will not eventually suffer, but be restored to happiness in the Place of Return, for which see 
neat note, 


3416. Place of Return: (1) a title of Mecca; (2) the occasion when we shall be restored to the 
Presence of our Lord, It is said that this verse was revealed at Jubfa, on the road from Mecca to 
Medina, a short distance from Mecca, on the Hijrat journey. The Prophet was sad at heart, and 
this was given as consolation to him, If this was the particular occasion, the general meaning 
would refer the Place of Return tothe occasion of the Resurrection, when all true values will be 
restored, however they may be disturbed by the temporary interference of Evil in this life, 


3417, God knows the true from the false, and if we are persecuted for our Faith and attacked 
or spoken ill of because we dare to do right, our surest refuge is an appeal to God rather than 
to men. 


3418, Revelation and the preaching of Truth may in the beginning bring persecution, conflict, 
and sorrow in its train; but in reality it is the truest mercy from God, which comes even without 
pur expecting it, as it came to the apostles without their consciously asking for it. Thia is proved 
in the history of Moses related in this SUra, and the history of the holy Prophet which it is meant 
to illustrate, 
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3419, If God’s Message is unpalatable to Evil and is rejected by it, those who accept it may 
(in their natural human feelings) sometimes wonder that such should be the case, and whether it 
is really God's Will that the conflict which ensues should be pursued, Any such hesitation would 
lend unconscious support to the aggressions of evil and should be discarded. The servant of God 
stands forth boldly as His Mujahid (fighter of the good fight), daring all, and knowing that God 
is behind him. : 


3420, The soldier of God, having taken up the fight against Evil, and knowing that he is in 
touch with the true Light, never yields an inch of ground, He is always tothe fore in inviting 
others to his own ranks, but he himself refuses to be with those who worship anything else 
but God. 


3421. This sums ‘up the lesson of the whole Siira, The only Reality is God. His “Face” or 
Personality or Being is what we should seek, knowing that it isthe only enduring thing of which 
we can have any conception. The whole phenomenal world is subject to flux and change and 
will pass away, but He will endure forever. If we think of an impersonal God, an abstract force 
of good, we cannot reconcile it with the vital Self or Being, of which we have a faint echo or 
Teflection in our intensest moments of spiritual exaltation. We know then that what we call our 
own Self has no meaning, for there is only one true Self, and that is God,. Thisis also the Advaita 
doctrine of Shri Shankara in his exposition of the Brikad-aranyaka Upanishad. 


G:173,j 1028 ; [Introduction to S. xxiX. 


INTRODUCTION TO SURA XKIX (‘Ankabue), :. 


This Stra.is the last of the series begun with S. _xvii, in which the, growth 


of the spiritual man as an individual is considered, especially, illustrated by the“ 


way in which the great apostles were prepared for their work and received their 
mission, and the nature of Revelation in relation to the environments in whick it 
was promulgated. (See Introduction to S. xvii.) It also closes the sub-series 
beginning with S.xxvi, which is concerned with the spiritual Light, and the 
reactions to it at certain periods of spiritual history. (See Introduction to'S. xxyi.) 

The last Sfira closed with a reference to the doctrine of the Ma’ad, or final 
Return of man to God. This theme is further developed here; and as it is continued 
in the subsequent three Siiras all bearing the Abbreviated Letters A.L.M,, it forms 
a connecting link between the present series and those three Siiras, 

In particular, emphasis is laid here on the necessity of linking actual conduct 
with the reception of God’s revelation, and reference is again made to the stories 
of Noah, Abraham, and Lot among the apostles, and the stories of Midian, ’Ad, 
‘Thamiid, and Pharaoh among the rejecters of God's Message. This world’s life is 
contrasted with the real Life of the Hereafter. : 

Chronologically the main Sira belongs to the late middle Meccan period, 
but the chronology has no significance except as chowing how clearly the vision 
of the Future was revealed long before the Hijrat, to the struggling Brotherhood 


of Islam. 
Suminary, 


Belief is tested by trial in life and practical conduct: though Noah lived 950 
years, his people refused Faith,, and Abraham’s generation threatened to burn 
Abraham (xxix. 1-27, and C. 177). 

Lot's people not only rejected God’s Message but publicly defied him in sin; 
the 'Ad and the Thamad had intelligence but misused it, and Qardin, Pharaoh, and 
Haman perished for their overweening arrogance: they found their worldly power 
as frail as a spider’s web (xxix. 28-44, and C. 178). 

The Qur-én as a revelation stands on its own merits and is a Sign: it teaches 
the distinction between Right and Wrong, and shows the importance and excellence 
of the Hereafter (xxix. 45-69, and C. 179). 

C.177.—Faith must be tested in the conflicts 

(xxix. 1-27.) Of practical life, but Good can never 
Be submerged. On the contrary God 
Will wash off all stains from those ; 
Who strive, and admit them to the Fellowship 
Of the Righteous, Not so the, hypocrites 
And those who reject Faith. Their hearts 
Are diseased, and they will.not accept . . 
The right though a Noah preached to them | 
For a thousand years, or an Abraham 
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Providence. But the true will ever search out | 
The Truth, and Truth will always prevail. © | 
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3422, For these Abbreviated Letters seen. 25 to ii.1. Weare asked to contrast, in our present 
life, the real inner life against the cuter life, and learn from the past about the struggles of the: 
soul which upholds God's Truth, against the environment of evil, which resists it, and to fur our: 
thoughts to the Ma‘ad, or man’s future seine in the Hereafter, ‘ 


3423. Mere lip profession of Faith is not enough, It must be tried and tested in the real 
turmoil of life, ‘The test will be applied in all kinds of circumstances, in individual life and in 
relation to the environment around us, to see whettier we can strive .constantly and put God above 
Self. Much pain, sorrow, and self-sacrifice may be-necessary, not because they are good in 
themselves, but because oe. will ee us, ms fire applied to a goldsmith’s crucible to burn out 
™ dross. pos : a 


ot “3424, “The. weit: ‘know " js used here more in the sense of testing than of acquiring knowibdgy: 
God is Ajl-Knowing.:, He needs no test to increase His own knowledge, but the test is 7 burn out 
the dross within eueeehe as explained i is the last note. a5 


3425. i. the enemies of Truth imagine that they will “be first ’ by destroying Truth before it takeg 
root, they are sadly at fault, for their own persecution may help te plant God's Truth more firmly in 
men’s hearts, 


: 3406. The men of Faith look teed to God, . Their quest is God, and the object of their srsapes 
is the meeting with God. They should strive with might and main to serve Him in this life, for’ 
this life is short, and the Term appojated for their probation will soon be over, 
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3427, The Term (ajal) may signify: (1) the time appoiated for death, which ends the probation 
of this life; (2) the time appointed for this life, so that we can prepare for the Hereafter; the 
Jimit will soon expire. In either case the ultimate meaning is the same. We must strive now, and 
not postpone anything for the future. And we must realise and remember that every prayer we 
make to God is heard by Him, and that every unspoken wish or motive of our heart, good or bad, is 
known to Him, and goes to swell our spiritual account. 

3428, All our striving enures to our own spiritual benefit. When we speak of serving God, it is 
not that we confer any benefit on Him. For He has no needs, and is independent of all His 
Creation. In conforming to His Will, we are seeking our own good, asin yielding to evil we are 
doing harm to ourselves. 

3429, In striving to purify our Faith and our Life, we are enabled to rise above our own Karma, 
for God will forgive any evil in our past, purify any tendencies towards evil which we may have 
inherited from that past, and help to the attainment of a Future based on the best of what we have 
done rather than on the poor average of our own merits. The atonement or expiation is by God's 
Mercy, not by our merits or the merits or sacrifice of anyone else. 

3430. That is, no certainty, in virtue of the spiritual light. In matters of faith and worship, even 
parents have no right to force their children. They cannot and must not hold up before them any 
worship but that of the One True God. 

3431, Children and parents must all remember that they have all to go before God's tribunal, 
and answer, each for his own deeds. In cases where one set of people have lawful authority over 
another set of people (as in the case of parents and children), and the two differ in important matters 
like that of Faith, the latter are justified in rejecting authority : the apparent conflict will be solved 
when the whole truth is revealed to all eyes in the final Judgment. 
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3432, The picking up again of the words which began verse 7 above shows that the same subject 
is now pursued from another aspect, Theexpiation or reward which was first spoken of is not so 
much a tangible thing as a restoration of status. The striving in righteous deeds will restore fallen 
man to the society of the Righteous,—the ideal Fellowship described in iv. 69 and n. 586. 

3433. Cf. ix. 56, and other passages where the cunning of the Hypocrites is exposed, The man 
who turns away from Faith in adversity and only claims the friendship of the Faithful when there 
is something to be gained by it, is worthy of a double condemnation ; first because he rejected Faith 
and Truth, and secondly because he falsely pretended to be of those whom he feared or hated in his 
heart, But nothing in all Creation is concealed from God. 

3434. Cf. xxix. 3 above, The general opposition between Truth and Falsehood is now brought 
down to the specific case of the Hypocrites, who are against the Faith militant but swear friend- 
ship with it when it seems to be gaining ground. The argument is rounded off with the next three 
verses. 

3435. Besides the hypocrite there is another type of man who openly scoffs at Faith. ‘Take 
life as we take it,’ he says; ‘we shall bear your sins.’ As if they could! Each soul bears its own 
burdens, and no one else can bear them, The principle also applies to the type of man who 


preaches vicarious atonement, for, if followed to its logical conclusion, it means both injustice and 
irresponsibility, and puts quite a different complexion on the nature of sin, 
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3436, Besides the burden of their own infidelity, they will bear the burden of deluding others 
with falsehood, 


3437. The story of Noah and his Flood is not told here, It is told in other placés; eg. see xi. 
25-48 or xxvi 105-122, It is only referred to here to point out that Noah’s period lasted a long time, 
950 years. (Cf. Gen. ix. 28-29, where his whole age is declared to have been 950 years, f which 350 
years were after the Flood.) In spite of this long period, his contemporaries failed to listen, and 
they were destroy ed. But the story of the Ark remains an everlasting Sign and Re: to mankind 
“a Sign of deliverance to the righteous and of destruction to thé’ wicked, 


3438, The story of Abraham has been told in various phases in different passages. The, ones 
most germane to the present passage are: xxi. 51-72 (his being cast into the fire and being. saved 
from it); and xix, 41-49 (his voluntary exile from the home of his fathers). Here the story, is not 
told, but'is referred to in Order to stress the following points: (1) Abraham's people only resporided 
to his preaching by threatening to bum him (xxix. 16-18, 24); (2) evil conserts with evi! but will have 
a rude awakening (xxix. 25) ; (3) the good adhere to the good, arid’are blessed (xxix. 26-27), Note ‘that 
the passage xxix. 19.23 is a parenthetical comfnent, though some: Commentators treat’a.poftion of 
it as part of Abraham’s speech. 
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3439. Sustenance : in the symbolic as well as the literal sense. Seek from God all that is necessary, 
for your upkeep and development, and for preparing you for your futute Destiny. Lay all your 
hopes in Him and in no one else. Dedicate yourselves to His worship. He will give you all that is 


necessary for your growth and well-being, and you should show yollt gratitude to Him by conform. 
ing your will entirely to His, 


43440, The originating of creation is the création of primeval matter. ‘The repetition of the process 
of creation goes on constantly, for at every moment new. processes are being called into being by the 
creative power of God, and according to His Laws, And the final creation as far as man is concern- 
ed will be in the Ma'dd, when the whole world as man sees it will be entirely newly created on a 
different plane, As faras God is concerned, there is nothing final,—no first and last, for He is infinite, 


He was before our First and will be after our Last, and if there is any meaning in these relative 
terms, He is the real First and the real Last. 


3441, Travel through the earth: again, literally as well as symbolically. If we actually go through 
this wide earth, we shall see the wonderful things in His Creation—the Grand Canyon and the 
Niagaras in America, beautiful harbours like that at Sydney in Australia, Fujiyama, the Himalayas, 
and Elburz in Asia, the Nile with its wonderful cataracts in Africa, the Fiords of Norway, the 
Geysers of Iceland, the city of the midnight sun in Tromsoe, and innumerable wonders everywhere. 
But wonders upon wonders are disclosed in the constitution of matter itself, the atom, and the forces 
of energy, as also in the instincts of animals, and the minds and capacities of man. And there is 
ho limit to these things. Worlds upon worlds are created and transforined every moment, within 
and presumably beyond man’s vision. Frotn what we know we can judge of the unknown, 
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3442. I think ilaihi tuglabéjn is better translated ‘towards Him are ye turned" than “ towards 
Him will be your return ", as it implies not only the return of man to Godinthe Hereafter (turja'an 
in verse 17 above) but also the fact explained in verse 22 that man's needs are always to be obtained 
from God: man cannot frustrate God's designs, and can have no help or protection except from 
God : man has always to face God, whether man obeys God or tries to ignore God. Man will never 
be able to defeat God's Plan. According to His wise Will and Plan, He will grant His grace or with: 
hold it from man. 

3443, The emphasis is on “they” (uldika). It is only the people who ignore or Teject God's 
Signs and reject a Hereafter, that will find themselves in despair and suffering. God's Mercy is open 
to all, but if any reject His Mercy, they must suffer, 

3444, See xxi. 66-70. Abraham was cast into the fire, but he was unhurt, by the grace of God. So 
righteous people suffer no harm from the plots of the wicked. But they must leave the environment 
of evil even if they have to forsake their ancestral home, as Abraham did, 

3445. In sin and wickedness there is as much log-rolling as in politics. Evil men humour each 
other and support each other; they call each other's vices by high-sounding names, They call it 
mutual regard or friendship or love; at the lowest, they call it toleration. Perhaps they flourish in 
this life by such arts, But they deceive themselves, and they deceive each other. What will be their 
relations in the Hereafter? They will disown each other when each has to answer on the principle 
of personal responsibility, Each will accuse the others of misleading him, and they will curse each 
other, But there willthen be no help, and they must suffer in the Fire. 
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"3446. Lot was a nephew of Abraham. He adhered to Abraham's teaching and faith and , 
accepted voluntary exile with him, for Abraham left the home of his fathers in Chaldea and 
migtated to Syria and Pajestine, where God gav¢ him increase and prosperity, and a numerous 
family, who upheld the flag of Unity and the Light of God. , 





3447, Isaac was Abraham’s son and Jacob his grandson, and among his progeny was included 
Ismail, the eldest son of Abraham. Each of these became a fountain-head of Prophecy and Revela- 
tion, Israc and Jacob through most and hasieel il through the holy Apdstle Muhammad, 


3448, Cf, xzix.9, and iv. 69, n. 586, 
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3449. Cf, vii, 80, A discreet reference is made to their unspeakable crimes, which were against 
the laws of all nature. 


3450, They infested highways and committed their horrible crimes not only secretly, but openly 
and publicly, even in their assemblies, Some Commentators understand “ cutting off the highway " 
to refer to highway robberies: this is possible, and it is also possible that the crimes in their 
assemblies may have been injustice, rowdiness, etc. But the context seems to refer to their own 
special horrible crime, and the point here seems to be that they were not ashamed of it and that they 
practised it publicly. Degradation could go no further. 


3451. This is another instance of their effrontery, in addition to that mentioned in vii 82; thetwo 
supplement each other. Here the point emphasised is that they did not believe in God or His Punish- 
ment, and dared God's Apostle Lot to bring about the Punishment if he could, And it did come and 


destroyed them, 


3452, See xi. 69-76. The angels, who were coming onthe mission to destroy the people who 
were polluting the earth with their crimes, called on their way on Abraham to give the good news 
of the birth of a son to him in his old age. When they told him their destination, he feared for 
his nephew who he knew was there. They reassured him and then came on to LOy, 


3453, By translating “township” Limply the two neighbouring populations of Sodom and 
Gomorrah, who had already gone too far in their crime, their_shamelessness, and their defiance, 
to profit by any mercy from God, i 
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3454, She was not loyal to her husband, Tradition says that she belonged to the wicked 
people, and was not prepared to leave them. She had no faith in the mission either of her husband 
or of the angels who had come as his guests. 


3455, This part of the story may be read in greater detail in xi, 77-83. 


3456. The Punishment wasa rain of brimstone, which completely overwhelmed the Cities, * 
with possibly an earthquake and a volcanic eruption (See xi, 82). 


3457, The whole tract on the east side of the Dead Sea (where the Cities were situated) is 
covered with sulphureous salts and is deadly to anima] and plant life. The Dead Sea itself is called 
in Arabic the Bakr Ltt (the sea of Lot). It is a scene of utter Mencia, that should stand ae a. 
Symbol of the Destruction that awaits Sin, oe 
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3458, The story of Shu'aib and the Madyan people is only referred to here, It is told in xi, 84-95, 
Their besetting sin was fraud and commercial immorality. Their punishment was a mighty Blast, 
such as accompanies volcanic eruptions. The point of the reference here is that they went about 
doing mischief on the earth, and never thought of the Ma‘dd-or the-Hereafter;the-particuiar theme - 
of this Sra. The same point is made by the brief references in the following two verses to the 
‘Ad and the ThamOd, and to Qfrfln, Pharaoh, and Haman, though the besetting sin in each case 
was different. The Midianites were a commercial people and trafficked from land to land; their 
frauds are well described as spreading “ mischief on the earth”. ‘ ae 


3459, For the ‘Ad people see vii. 65-72, and n. 1040, and forthe Thamtd, vii, 73-79, and n. 1043, 
The remains of their buildings show (i) that they were gifted with great intelligence and skill; 
(2) that they were proud’ of their material civilization ; and (3) their destruction argues how the 
Greatest material civilization and resources cannot save a People who disobey God's moral law, : 


" $460. They were so arrogant and self-satisfied, that they missed ‘the ‘higher purpose of life, and’ 
strayed clean away from the Path of God. Though their ‘intelligence should have kept then’, 
straight, Evil made them crooked and Jed them and kept them astray;" °° Co Ut 
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3461. For Qartn see xxviii. 76-82; Pharaoh is mentioned frequently in the Qur-Hn, but he is 
_ mentioned in association with Haman in xxviii. 6, and their blasphemous arrogance and defiance 
of God in xxviii. 38, They thought such a lot of themselves, but they came to an evil end. 


" 3462. For t@sib (violent tornado with showers of stones), see xvii. 68; this punishment was 
inflicted on the Cities of the Plain, to which Lot preached (liv. 34). Some Commentators think 
that this also applied to the ‘Ad, but their punishment is described as by a violent and unseasonable 
cold wind (xli: 16; liv. 19 and Ixix, 6), such as blows in sand-storms in the Abqif, the region of suiting 
sands which was in their territory. 


3463, For sathat (Blast) see xi. 67 and n. 1561, as also n. 1047 to vii. 78 and n. 1996 to xv. 73, 
This word is used in describing the fate of (1) the Thamlid (xi. 67); Madyan (xi. 94); the population 
.to which Lit preached (xv. 73}; and the Rocky “Tract (Hijr, xv 83), part of the territory of the 
Thamld; also in the Parable of the City to which came three apostles, who found a single 
believer (xxxvi. 29). 


3464, This was the fate of Qartin: see xxviii. 81, Cj, also xvi. 45 and n. 2071, 


3465, This was the fate of the hosts of Pharaoh and Haman (xxviii, 40) as weil as the wicked 
“generation of Noah{xxvi. 120). 
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3466, The Spider's house is one of the wonderful Signs of God's creation. It is made up of 
fine silk threads spun out of silk glands in the spider's body. There are many kinds of spiders and 
many kinds of spider's houses. ‘Two main types of houses may be mentioned. There is the tubular 
nest of web, a silk-lined house or burrow with one or two trap-doors, This may be called his 
residential or family mansion, Then there is what is ordinarily called a spider's web, consisting of 
a central point with radiating threads running in all directions and acting as tie-beams to the 
quasi-circular concentric threads that form the body of the web. This is his hunting box, The 
whole structure exemplifies economy in time, material, and strength. If an insect is caught in the 
net, the bration set up in the radiating threads is at once communicated to the spider, who can 
come and kill his prey. In case the prey is powerful, the spider is furnished with poison glands 
with which to kill his prey. The spider sits either in the centre of the web or hides on the under-side 
of a leaf or in some crevice, but he always has a single thread connecting him with his web, to 
keep him in telephonic communication. The female spider is much bigger than the male, and in 
Arabic the generic gender of 'Ankabiat is feminine. 

3467. Most of the facts in the last note can be read into the Parable. For theit thickness the 
spider's threads are very strong from the point of view of relativity, but in our actual world they 
are flimsy, especially the threads of the gossamer spider floating inthe air. So is the house and 
strength of the man who relies on material resources however fine or beautiful relatively; before 
the eternal Reality they are as nothing. The spider's most curining architecture cannot stand 
against a wave of a man’s hand, His poison glands are like the hidden poison in our beautiful 
worldly plans, which may take various shapes but have seeds of death in them. 

3468. The last verse told us that men, out of spiritual ignorance, build their hopes on flimsy 
unsubstantial things (like the spider's web) which are broken by a thousand chance attacks of 
wind and weather or the actions of animals or men, If they cannot fully grasp their own good, they 
should seek His Light. To Him everything is known,—men’s frailty, their false hopes, theif 
questionable motives, the false gods whom they enthrone in their midst, the mischief done by the 
neglect of Truth, and the way out for those who have entangled themselves in the snares of Evil. 
He is All-Wise and is able to carry out all He wills, and they should turn to Him. 

3469, Parables seem simple things, but their profound meaning and application can only be 
understood by those who seek knowledge and by God's grace attain it. 

3470, Cf. vi.73 and n. 896. In all God's Creation, not only is there evidence of intelligent 
Purpose, fitting all parts together with wisdom, but also of supreme Goodness and cherishing Caté, 
by which all needs are satisfied and all the highest and truest cravings fulfilled. These are like 
beckoning signals to lead on those who pray and search in Faith, those who with the intensest 
desire of their soul can pray, as in Cardinal Newman's Hymn, “Lead, kindly Light! Amid the 
encircling gloom, lead Thou me on!” 
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46, And dispute ye not 
With the People of the Book, 
Except with means better *” 
(Than mere disputation), unless 


| 
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34710 The (law al of the Qui An implies (1) rehearsing or reciting it and publishing it abroad to 
the world, (2) reading il to omselves, (3) studying it to understand it as it should be studied and 
understood (11 121), (4) meditating on 1t so as to accord our know ledge and life and desires with it 
When this 1s done, it merges into real Prayer, and Prayer purges us of anything (act, plan thought, 
motive, words) of which we should be ashamed or which would work injustice to others Such 
Prayer passes into our mmost life and being for then we realise the Presence of God, and that 1s 
true ztky (or remembrance) for remembrance is the bringing to mind of things as present to us 
which might otherwise be absent tous And that 1s the greatest thing in hfe It 1s subjective to 
us it fills our consciousness with God For God 1s in any Case always present and knows all 


3472 Mere disputations are futile In order to achieve our purpose as true standard-bearers for 
God, we shall have to find true common grounds of belief, as stated inthe latter part of this verse, 


and also to show by our urbanity, kindness sincerity, truth and genuine anxiety for the good of 
others, that we are not cranks or merely seeking selfish or questionable aims 


3473 Of course those who are deliberately trying to wrong or injure others will have to be 
treated firmly as we are guardians of each other With them there 15 hittle question of finding 
common ground or exercising patience, until the injury 15 prevented or stopped 
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3474 That 1s, the religion of all true and sincere men of Faith 1s, or should be, one, and that 1s 
the 1deal of Islam 


3475 It is in this spirit that all true Revelation comes from God God 1s One, and His Message 
cannot come in one place or at one time to contradict His Message in another place or at another 
time in spirit, though there may be local variations according to the needs or understanding of men 
at any given time or place 


3476 The sincere Jews and Christians found in the holy Prophet a fulfilment of ther own 
rehgion For the names of some Jews who recognised and embraced Islam, see n 3227 to xxv: 197 
Among the Christians, too, the Faith slowly won ground Embassies were sent by the holy Prophet 
m the 6th and 7th years of the Hiyrat to all the principal countries round Arabia, urz , the capital of 
the Byzantine Empire (Constantinople), the capital of the Persian Empire (Madain), the Sdsiman 
capital known to the West by the Greek name of Ctesiphon, (about thirty miles south of modern 
Bagdad), Syria, Abyssima and Egypt All these (except Persia) were Christian countnes In the 
same connection an embassy was also sent to Yama&ma in Arabia itself (east of the 1j4z) where the 
Bani Banifa tmbe was Christian, like the Harith tribe of Nayran who voluntarily sent an embassy 
to Medina All these countries except Abyssinia eventually became Muslim, and Abyssinia itself 
has a considerable Muslim population now and sent some Muslim converts to Medina in the time 
of the Prophet himself As a generalisation it 1s true that the Jewish and the Christian peoples as 
they existed in the seventh century of the Christian era have been mainly absorbed by Islam, as 
well as the lands in which they predominated, Remnants of them butlt up new nucle. The Roman 
Catholic Church conquered new lands among the northern (Germanic) Pagans and the Byzantine 
Church among the eastern (Slavonic) Pagans, and the Protestantism of the 16th century gave a 
fresh stimulus to the main ideas for which Islam stands, vtz , the abolition of priestcraft, the right 
of private judgment, the simplification of ritual, and the insistence upon the simple, practical, 
everyday duties of life. 


3477. The Pagan Arabs also gradually came in unti! they were all absorbed in Islam 


3478 The holy Prophet was nota learned man Before the Qur an was revealed to him, he 
never claimed to proclaim a Message from God He was not in the habit of preaching eloquent 
truths as from a Book, before he received his Revelation, nor was he able to write or transcribe 
with his own hand !f he had had these worldly gifts, there would have been some plausibility in the 
charge of the talkers of vanities that he spoke not from imspiration but from other people's books, 
or that he composed the beautiful verses of the Qur-fin himself and committed them to memory in 
order to recite them to people. The circumstances in which the Qur-an came bear their own 
testamony to tts truth as from God. 
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For a Witness between me 


3479 “ Knowledge" ('tlm) means both power of judgment in discerning the value of truth and 
acquaintance with previous revelations It implies both hterary and spiritual insight To men so 
endowed. God s revelations and Signs are self-evident They commend themselves to their hearts, 
minds, and understandings, which are typified in Arabic by the word sadr, “ breast” 


3480 Cf the last clause of verse 47 above There the argument was that the rejection of the 
Quran was a mark of Unbehef Now the argumentis carned a stage farther Such rejection ts 
also a mark of injustice, a deliberate perversity in going against obvious Signs, which should 
convince all honest men 


3481 See last note, In the Qur-an, as said in verse 49, are Signs which should carry conviction 
to all honest hearts, And yet the Unbelievers ask for Signs! They mean some special kinds of 
Signs or Miracles, such as their own foolish minds dictate Everything 1s possible for God, but 
God 18 not gaing to humour the follies of men or listen to their disingenuous demands, He has sent 
an Apostle to expiain His Signs clearly, and to warn them of the consequences of rejection Is it 
not enough ? 


3482 The perspicuous Qur-&n, explained in detail by God's Messenger, in conjunction with God's 
Signs in nature and in the hearts of men, should be enough for all It 15 mere fractious opposition to 
demand vaguely something more. CY. also vi 124, and n. 946, 
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Certainly reach them,— 
Of a sudden, while they 
Perceive not ! 


54. They ask thee 
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3483 The test of a Revelation 1s whether it comes from God of not This 1s made clear by 
the hfe and teachings of the Messenger who brings 1t_ No fraud or falsehood can for a moment 
stand before God All the most hidden things in heaven and earth are open before Him 


3484 If Truth 1s rejected, Truth does not suffer It 1s the reyecters who suffer and pensh in 
the end 

3485 Cf xxu 47 andn, 2826 The rejecters of Faith throw out achallenge out of bravado: 
“ Let us see if you can hasten the punishment on us!" Thisisa vaintaunt God's Plan will take 
1ts course, and can neither be delayed nor hastened It 1s out of His Mercy that He gives respite to 
sinners~in order that they may have a chance of repentance If they do not repent, the Puntsh- 
ment must certainly come to them—and on a sudden, before they perceive that it 1s coming! And 
then 1t will be too late for repentance 

3486 The challenge of the wicked for Punishment was answered tn the last verse by reference to 
God's merciful Respite, to give chances of repentance it 18 answered 1n this verse by an assurance 
that if no repentance 1s forthcoming, the Punishment will be certain and of an ail-pervasive kind 
Heli will surround them on all sides, and above them and below them 

3487. Cf a simular phrase in vi 65 

483 Thisis not merely a teproach, but a justifcation of the Pumishment “It is you who 
brought it on yourselves by your evil deeds: blame none but yourselves. God's Mercy gave you 
many chanibes : His Justice has now overtaken youl” 
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That carry not their own 


349%, There 1s no excuse for any one to plead that hé cauld not do good or was forced to evil dy 
his circumstances and surroundings, or by the fact that he lived in evil times, We must shun evil 
and seek good, and God's Creation 1s wide enough to enable us to do that, provided we have the 
will, the patience, and the constancy to doit It may be that we have to change our village or city 
of country , or that we have to change our neighbours or assoctates , or to change our habits or our 
hours, our position 1n life or our human relationships, or our callings Our integnty before God 1s 
more important than any of these things, and we must be prepared for exile (or Htjrai) in ail these 
senses Forthe means with which God provides us for His service are ample, and it 1s our own 
fault 1f we fail 


349 Cf m 185, n. 491, and xxi. 35 and n 2607 Death 1s the separation of the soul from the 
body when the latter perishes We should not be afraid of death, for 1t only brings us back to God 
The various kinds of Atjrat or exile, phystcal and spiritual, mentioned in the last note, are also 
modes of death in a sense what 1s there to fear in them? 


3491 The goodly homes mentioned in xv: 41 referred to fhis hfe, but it was stated there that 
the reward of the Hereafter would be greater Here the simile of the Home 1s referred to Heaven‘ 
it will be beautiful, it will be prcturesque, with the sight and sound of softly-murmuring streams; it 
will be lofty or sublime ; and it will be eternal, 


3492 If we louk at the animal creation, we see that many creatures seem almost helpless to find 
their own food or sustain their full life, being surrounded by many enemies Yet in the Plan of God 
they find full austenance and protection Sodoesman Man's needs—as well as helplessness—are 
by many degrees greater Yet God provides for him as for all His creatures God listens to the 
wish and cry of ail His créatures and He knows thesr needs, and how to provide for them all, Man 
shoul? not therefore higltate to suffer exile or persecution in God's Cause. 
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Of them understand not. 


3493 Cf xxin 8489 “Them” in both passages refers to the sort of inconsistent men who 


acknowledge the power of God, but are deluded by false notions into disobedience of Gods Law 
and disregard of God's Message 


3494 Cf xm 2, and xxi: 85 ‘The perfect order and law in Gods universe should be Signs 


to man’s intelligence to get his own will into tune with God's Will, for only so can he hope to 
attain his full development 


3495 Cf xm, 26 Unequal gifts are not a sign of chaos in God's umverse God provides for 
all according to their real needs and their most suitable requirements, according to His perfect 
knowledge and understanding of His creatures, ; 

3496. In xxix. 61 above, the point was that thére 1s a certain type of man that realises the power 
of God, but yet goes after false ideas and false worship Here the point 1s that there 1s another type 
of man to whom the goodness of God is made clear by rain and the gifts of nature and who realises 
the daily, seasonal, and secular changes which evidence God s goodness in giving us life (physical 
and spiritual) and reviving us after we seem to die,—and who yet fails to draw the right conclusion 
from 1t and to make his own life true and beautiful, so that, when his period of probation in 
this transitory life is ended, he can enter into his eternal hentage Having come so far, such men 
fail at the crucial stage At that stage they ought to have praised and glomfied God and 
accepted His Grace and Light, but they show thew want of true understanding by failing to profit 
by God's gifts 
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3497 Cf v1 32. Amusement and play have no lasting significance except as preparing us for 
the serious work of hfe So this life 1s but an interlude, a preparation for the real Life, which 1s 
the Hereafter This world's vanities are therefore to be taken for what they are worth, but they 
are not to be allowed to deflect our minds from the requirements of the inner Iife that really 
matters 


3498 Cf vu 29, where I have shghtly vaned the English phrase according to the context 

It was shown in the last verse that the Ife of this world is fleeting, and that the true Life—that 
which matters—is the Life of the Spirit In contrast with this inner reality ts now shown the short- 
sighted folly of man When he faces the physical dangers of the sea, which are but an incident 1n 
the phenomenal! world, he actually and sincerely seeks the help of God; but when he 1s safely back 
on land, he forgets the Realities, plunges into the pleasures and vanities of fleeting phenomena and 
his devotion, which should be given exclusively to God, 1s shared by idols and vanities of his 
own Imagination 

3499 Such folly results in the virtual reyection (even though it may not be express) of God and 
His Grace It plunges man into the pleasures and vanities that merely delude and are bound to 
pass away This delusion, however, wiil come to an end when the true Reality of the Hereafter will 
shine forth tn all its splendour, 


3500 If they want evidences of their folly sn the phenomenal world itself, they will see sacred 
Sanctuaries where God's Truth abides safely in the midst of the Deluge of broken hopes, disappointed 
ambitions, and unfulfilled plans in the world around The immediate reference was to the 
Sanctuary of Mecca and the gradual progress of Islam in the districts surrounding the Quraish in the 
midst of the trying Meccan penod, But the general application holds good for all tunes and places, 
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3501. Cf vi. 21 Even from a worldly point of view those who reject God's Truth are at a 
disadvantage But those who deliberately invent les and set up faise gods for worship,—what 
punishment can we imagine for them except a permanent deprivation of God's gract,—or in 
theological language, a home in Hell ? 


3502 “ Strive in Our Cause,” All that man can do 1s to strive in God's Cause. As soon ashe 
strives with might and main, with constancy and determination, the Light and Mercy of God conte 
to meet him. They cure his defects and shortcomings. They provide him with the means by which 
He can raise himself above himself They point out the Way, aad all the Paths leading up toit See 
next note : 

3503 The Way of God (g:rBj sl Mustagim) 1s a Straight Way But men have strayed from it 
ia all directions. And there are numerous Paths by which they can get back tothe Right Way, 
the Way in which the purity of thar own nature, and the Will and Mercy of God, Sequire them to 
walk. All these numerous Paths become oper to them if once they give their hearts in keeping to 
God and work m right Endeavont (Jikdd) with ali thew miind- and soul and resources. Thus will 
they get out of the Spider's web of this frail world and attain'to eternal Blies in the falfiiment of 
their true Destiny 
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INTRODUCTION TO SURA XXX (Ram). 


This Sfira, as remarked in the Introduction to the last Sra, deals with the 
question of Ma’ad or the Final End of Things, from various points of view. In the 
last Sfira, we saw that Revelation was linked up with Life and Condwyct, and Time 
(looking backwards and forwards) figured forth the frailty of this Life. In this Sara 
the Time theme and its mystery are brought into relation with human history in 
the foreground and the evolution of the world in all its aspects in the background. 
The corryption introduced by man is cleared away by God, Whose Universal Plan 
points to the Hereafter. We shall see that the next two Sfiras (xxxi. and xxxii.) 
present the theme in other aspects. All four are introduced with the Abbreviated 
Letters A. L. M., which (without being dogmatic) I have suggested as symbolical 
of the Past, Present and Future. 


The chronology of this Sira is significant. It was revealed about the 7th or 
the 6th year before the Hiyrat, corresponding to 615-6 of the Christian era, when 
the tide of Persian conquest over the Roman Empire was running strong, as 
explained in Appendix X (to follow this Sira), The Christian Empire of Rome 
had lost Jerusalem to the Persians, and Christianity had been humbled in the 
dust. At that time it seemed outside the bounds of human possibility, even to one 
intimately acquainted with the inner resources and conditions of the Persian and 
Roman armies and empires, that the tables would be turned and the position 
reversed within the space of eight or nine years. The pro-Persian Pagan Quraish 
rejoiced exceedingly, and redoubled their taunts and persecution against the holy 
Prophet, whose Message was a renewal of the Message of Christ preached in 
Jerusalem. Then was this passage xxx. 1-6 revealed, clearly foreshadowing the final 
defeat of Persia (Appendix X. 14-16) as a prelude to the destruction of the Persian 
Empire. There is no doubt about the prophecy and its fulfilment. For the 
exulting Pagans of Mecca laid a heavy wager against the fulfilment of the prophecy 
with Hadhrat Abi Bakr, and they fost it on its fulfilment. 


But the rise and fall even of such mighty empires as the Persian and Roman 
Empires, were but small events on the chequer-board of Time, compared to a 
ightier movement that was taking birth in the promulgation of Islam. In the 
seventh or sixth year before the Hijrat, and for a year or two after the Hijrat, Islam 
was struggling in the world like the still small voice in the conscience of humanity. 
It was scarcely heeded, and when it sought to insist upon its divine claim, it was 
insulted, assaulted, persecuted, boycotted, and (as it seemed) suppressed. The 
agony of Taif (two years before the Hijrat) and the murder-plot on the eve of the 
Hijeat were yet to come. But the Purpose of God is notto be thwarted. Badr 
(A.H. 2=A.D. 634), rightly called the critical Day of Decision, began to redress 
the balance of outward events in early Islam, in the same year in which Issus 
(Appendix X. 16) began to redress the balance of outward events in Perso-Roman 
relations, Mightier events were yet to come. A new inner World was being 
created through Islam. This spiritual Revolution was of infinitely greater moment 
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in world-history. The toppling down of priestcraft and false worship, the 
restoration of simplicity in faith and hfe, the rehabilitation of this life as the 
first step to the understanding of the Hereafter, the displacement of superstition 
and hair-splitting theology by a spirit of rational enquiry and knowledge, and the 
recognition of the divine as covering not merely an isolated thing called “ Religion ” 
but the whole way of Life, Thought, and Feeling,—this was and is the true Message 
of Islam and its mission. Its struggle—its fight—continues, but :t is not without 
effect, as may be seen im the march of centuries in world-history. 


Summary. 


The ebb and flow of worldly power—as symbolised in the conflict of the 
Persian and Roman Empires—are but outward events the deeper meaning is 
mm the working of God’s Universe—how Good and Evil reach their final End 
(xxx. 1-19, and C. 180). 


The changes and changing variety in God's Creation, physical, moral, and 
spiritual, yet point to Unity in Nature and Religion: man should not break away 
from that Unity, but glorify Him, the One, for there 1s none hke unto Him 
(xxx. 20-40, and C. 181). 


The hands of men have wrought corruption and mischief. but God purifies 
the moral world as He does the world of physical nature, strengthening the weak 
and pulling down the mighty in due season wait therefore in patience and 
constancy, and be not depressed (xxx. 41-60, and C. 182). 


C. 180.—Great Empires mse and fall, conquer 
(xxx 1-19) And are conquered, as happened 

To Rome and Persia’ but the true Decision 
Is with God, Who will make the righteous 
Rejoice. Men may see but the outward 
Crust of things, but in truth the End 
Of things 18 all-in-all. In His own 
Good time He will separate good from evil: 
Praise and glory to Him for ever! 
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3504 Seen 25tou 1 and Introduction to this Shira 


3505 The remarkable defeats of the Roman Empire under Heraclius and the straits to which it 
was reduced are reviewed in Appendix X (to follow this SOra), It was not merely isolated defeats , 
the Roman Empire lost most of its Asiatic territory and was hemmed in on all sides at its capital, 
Constantinople The defeat “1n a land close by ' must refer to Syriaand Palestine Jerusalem was 
lost in 6145 AD, shortly before this SOra was revealed 


3506 The Pagan Quraish of Mecca rejoiced at the overthrow of Rome by Persia ‘They weie 
pro-Persian, and in their heart of hearts they hoped that the nascent movement of Islam, which at 
that time was, from a worldly point of view, very weak and helpless, would also collapse under their 
persecution But they misread the true Signs ofthe tames, They are told here that they would 
soon be disillusioned in both their calculations, and it actually so happened at the battle of Issus in 
622 (the year of Hijrat) and 1n 624, when Heraclius carried his campaign into the heart of Persia (see 
Appendix X) and the Meccan Quraish were beaten oft at Badr 


3507 Bidh’un in the text means a short period—a penod of from three to mine years The period 
between the loss of Jerusalem (614-5) by the Romans and their victory at Issus (622) was seven years, 
and that to the penetration of Persta by Herachus was nine years See last note. 


3508 See last nate and Appendix X The battle of Badr (2 A H =634 A.D) was a real time of 
rejoicing for the Believers, and a time of disillusionment for the arrogant Quraish, who thought that 
they could crush the whole movement of Islam in Medina as they had tned te do in Mecca, but 
they were signally repulsed, 
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3509, ‘Whom Hewsll"’ As explained elsewhere, God's Willor Plan 1s not arbitrary 1t is full of 
the highest wisdom His Plan 1s formed tn metcy, so as to safeguard the interests of all his creatures, 
against the selfish aggrandizement of any section of them And Hes able to catry out His Plan in 
full, and there 18 no power that can stop or delay His Plan 


3510 The promise refers to the Decision of all things by the Command of God, Who will remove 
all troubles and difficulties from the path of His nghteous Believers, and help them to rejoice over 
the success of their nghteous Cause This refers to all times and all situations The nghteous 
should not despair in their darkest moments, for God'shelp willcome Ordinartly men are puffed up 
af they score a seeming temporary success against the nghteous, and do not realise that God's Will 
can never be thwarted 


3511. Men are misied by the outward show of things, though the inner reality may be quite 
different Many seeming disasters are really godsends if we only understood, 


3512, Abbirat 1 have usually translated “ Hereafter" Here the context us perfectly general, 
and refers to the End of things or enrerpeses in history as well as the Hereafter in the techmcal | 
theological sense 


3513 Cf xv 85, Here the argument is about the ebb and flow of worldly power, and the next 
clause 18 appropriately added, ‘and for a term appointed”. Let not anyone who is granted worldly 
power or advantage run away with the ftotion that it is permanent It 1s definitely limrted in the 
high Purpose of God, which 1s just and true And an account will have to be given of it afterwards 
on a basis of strict personal responsibility 


3$14 it 18 therefore all the more strange that there should be men who not only fosget 


themselves but even deny that there 1s a return to God or an End or Hereafter, when a full reckonuig 
will be due for this period of probation. They are asked to study past history as in the next verse. 
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3515 Let not any generation think that itis superior to all that went before it, We may be 
“heirs to all the ages, in the foremost files of time ' Thats no reason for arrogance, but on the 
contrary adds to our responsibility When we realise what flourishing cities and kingdoms existed 
before, how they flourished in numbers and prosperity, what chances they were given, and how they 
penshed when they disobeyed the law of God, we shall feel a sense of humulity, and see that it was 
rebellion and self-will that brought them down God was more than just He was also merciful, 
But they brought about their own ruin 


3516, The Arabic superlative feminine, referring tothe feminine noun ‘Aqtbat, I have translated 
by “Evilinthe extreme” In this life good and evil may seem to be mixed up, and it may be that 
gome things or persons that are evil get what seem to be good rewards or blessings, while the opposite 
happens tothe Good But this 1s only a temporary appearance In the long run Evil will have its 
own evil consequences, multiplied cumulatively And this, because Evil not only rejected God's 
Message of Good but laughed at Good and misied others 


3517 Nothing exists of its own accord or fortuitously It 1s God Who onginates all creation, 
‘What appears to be death may be only transformation, for God can and does recreate And His 
creative activity is continuous Our death 1s but a phenomenal event What we become after 
death is the result of a process of recreation by God, Who 1s both the source and the goal of all 
things. When we are brought back to Him, it will be as conscious and responsible beings, to receive 
the consequences of our brief life on this earth. 
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3518 The Hour will be established 1m due time the Hour will come when Judgment will be 
established, and the seenting disturbance of balance in this world will be redressed Then the Good 
will rejoice, and the Gulty, faced with the Realities, will lose all their illusions and be struck dumb 
with despair 

3519 False worship will then appear tn its true colours Anything to which we offered the 
worship due to God alone, will vanish instead of being of any help, Indeed the deluded false 
worshippers, whose eyes will now be opened, will themselves reject their falsehoods, as the Truth 
will now shine with unquestioned splendour 


3520 In the fullness of time good and evi} will all be sorted out and separated The good will 
reach their destination of felicity in rich and luscious, well-watered meadows, which stand as the 
type of all that 1s fair to see and pleasant to feel The evil will no longer :magine that they are 
ensoying good fortune, for the testing time will be over, and the gnm reality will stare them in the 
face That will be ther Punishment 

3521 The special times for God’s remembrance are so described as to include all our activities 
in life,—-when we rise early in the morning, and when we go to rest in the evening when we are 
in the midst of our work, at the decline of the sun, and in the late afternoon It may be noted that 
these are all striking stages in the passage of the sun through our terrestrial day, as well as stages 
in our daily working lives On this are based the hours of the five canonical prayers afterwards 
prescribed in Medina, viz (1) early morning before sunmse (Fajr) ; (2) when the day begins to 
decline, just after noon ‘(uke (3) in the late afternoon, say midway between noon and sunset (‘Agr); 
and (4) and (5) the two evening prayers, one just after sunset (Magrib), and the other after the 
evening twilight has all faded from the honzon, the hour indicated for rest and sleep | 
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C 181.—God’s Signs are many, and so are His mysteries 
(xxx 20-40.) Yet each does point to His Unity, Goodness, 
Power, and Mercy. There 1s none like 

Unto Him. His teaching 1s one, and men 
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3522. Cf x 31 From dead matter God's creative act produces life and living matter, and even 
science has not yet been able to explain the mystery of life Life and ving matter again seem to 
reach maturity and again die, as we see every day No material thing seems to have perpetual life, 
But again we see the creative process of God constantly at work, and the cycle of life and death 
seems to go on 


3523 Cf 11, 164 The earth itself, seemingly so inert, produces vegetable life at once from a 
single shower of rain, and in vartous ways sustains animal life Normally tt seems to die in the 
‘winter in northern climates, and in a drought everywhere, and the spring revives it 1n all its glory 
Metaphorically many movements, institutions, organisations, seem to die and then to live again, 
all under the wonderful dispensation of God So will our personality be revived when we 
apparently die on this earth, in order to reap the fruit of this our probationary life 


9524 Cf xvui 37 and n, 2379 In spite of the lowly ongin of man’s body, God has given hima 
mind and soul by which he can almost compass the farthest reaches of Time and Space Is this not 
efiough fora miracle or Sign? From a physical point of view, se¢ how man, a creature of dust, 
scatters himself over the farthest corners of the earth! 
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3525 This refers to the wonderful mystery of sex Children anse out of the umion of the sexes 
And it 1s always the female sex that brings forth the offspring, whether female or male And the 
father 1s as necessary as the mother for bringing forth daughters 

3526 Cf vu 189 Unregenerate man ts pugnacious 1n the male sex, but rest and tranquillity are 
found in the normal relatiens of afather and mother dwelling together and bringing up a family 
A man's chivalry to the opposite séx 1s natural and God-given The friendship of two men between 
each other 1s quite different in quality and temper from the feeling which unspoilt nature expects 
as between menand women Theresa special kind of love and tenderness between them And 
as woman 1s the weaker vessel, that tenderness may froma certain aspect be hkened to mercy, 
the protecting kindness which the strong should give to the weak 

3527 The variations in languages and colours may be viewed from the geographical aspect or 
from the aspect of periods of time All mankind were created of a single pair of parents, yet they 
have spread to different countnes and climates and developed different languages and gifferent 
shades of complexions And yet their basic unity remains unaltered, They feel in the same way, 
and are all equally under God's care. Then there are the variations in time. Old languages die 
out and new ones dre evolved New conditions of hfe and thought are constantly evolving new 
words and expressions, new syntactical structures, and new modes of pronunciation Even old 
races die, and new races are born 


3528, If we consider deeply, sleep and dreams, the refreshment we get from sleep to wakefulness 
as well as from wakefulness to sleep, as also the state of our thoughts and feelings and sub-conscious 
self in these conditions, are both wonderful and mystenous. Normaliywe sleep by night and do 
our ordinary work “in quest of the Bounty of God” by day But sleep and rest may come and be 
necessary by day, and we may have to work by mght. And our work for our livelihood may pass 
by insensible transitions to our work or thought or service of a higher and spiritual kind. These 
processes suggest a background of things which we know but vaguely, but which ase as much. 
miracles as other Signs of God. 
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3529 From verse 20 to verse 25 are mentioned a series of Signs or Miracles, which should 
awaken our souls, and lead us to true Reality if we try to understand God (1) There 1s our own 
ongin and destiny, which must necessarily be our subjective starting-point “I think, therefore 
Iam" no particular exertion of our being 1s here necessary (xxx 20) (2) The first beginnings of 
social life arise through sex and love see iv 1, and n 506, to understand this in all its bearings, 
we must “ reflect’ (xxx 21) (3) The next paint isto understand our diversities 1n speech, colour, 
etc, arising from differences of climate and external conditions, yet there 1s untty beneath that 
diversity, which we shall realise by extended knowledge (xxx 22) (4) Next we turn to our 
psychological conditions, sleep, rest, visions, insight, etc , here we want teaching and guidance, to 
which we must hearken (xxx 23) (5) Next, we must approach the higher reaches of spiritual hopes 
and féars, as symbolised by such subtle forces of nature as lightning and electricity, which may 
kill the foolish or bring prosperity 1n 11s train by rain and abundant harvests, to understand the 
highest spiritual hopes and fears so symbolised, we want the highest wisdom (xxx 24) (6) And 
lastly, we may become so transformed that we rise above all pettv, worldly, ephemeral things God 
calls to us, and we rise, as from our dead selves toa Height which we can only describe as the 


Heaven of stability here no human processes serve, for the Call of God Himself has come 
(xxx 25-27) 


3530 See last note, ttem (5) Cf xin 12 To cowards lightning and thunder appear as terrible 
forces of natute lightning seems to kill and destroy where its irresistible progress 1s not assisted by 
proper lightning-conductors But lightning 1s al o a herald of rain-bearing clouds and showers that 
bring fertility and prosperity in their train This double aspect 1s also symbolical of spiritual fears 
and hopes,—fears lest we may not be found receptive or worthy of the trresistible perspicuous 
Message of God, and hopes that we may receive it in the right spirit and be blessed by its mighty 
power of transformation to achieve spiritual well-being Note that the repetition of the phrase 
“ gives life to the earth after it 1s dead” connects this verse with verse 19 above in other words, the 
Revelation, which we must receive with wisdom and understanding, 1s a Sign of God's own power 
and mercy, and 1s vouchsafed in order to safeguard our own final Future 


3531 In the physical world, the sky and the earth, as we see them, stand unsupported, by the 
artistry of God They bear witness to God, and in—that our physical life depends on them—the 
earth for its produce and the sky for rain, the heat of the sun, and other phenomena of nature—they 
call to our mind our relation to God Who made them and us How can we then be so dense as 
not to realise that our higher Future—our Ma’ad—1s bound up with the call and the mercy of God ? 
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3532 All nature in Creation not only obeys God, but devoutly obeys Him, te, glories in its 
privilege of service and obedience Why should we not do likewise? It1is part of our ormgmal 
unspoilt nature, and we must respond to It, as all beings do, by their very nature 


3533. Cf xxx 11 above, where the same phrase began the argument about the beginning and end 
of all things being with God This has been illustrated by reference to various Signs in Creation, 
and now the argument 1s rounded off with the same phrase 


3534. God's glory and God's attributes are above any names wecan give to them Human 
language 1s not adequate to express them We can only form some idea of them at our present 
stage by means of Simil:itudes and Parables But even so, the highest we can think of falls short of 
the true Reality For God 1s higher and wiser than the highest and wisest we can think of, 


3535 One way in which we can get some idea of the things higher than our own plane 18 to 
think of Parables and Similitudes drawn from our own lives and experience And such a Similitude 
or Parable is offered to us now about false worship, See next note 


3536 God 1s far higher above His Creation than any, the highest, of His creatures can be above 
any, the lowest, of His creatures, And yet would a man share his weaJth on equal terms with his 
dependants? Even what he calls his wealth 1s not really his own, but given by God. It is “his” 
in common speech by reason merely of certain accidental circumstances. How then can men rase 
God's creatures to equality with God in worship? 
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3537 Men fear each other as equals in a state of society at perpetual warfare To remove this 
fear they appoint an authority among themselves—a King or sovereign authority whom they 
consider just--to preserve them from this fear and give them an established order But they must 
abey and revere this authority and depend upon this authority for their own tranquillity and secunty. 
Even with their equals there 13 always the fear of public opinion But men do not fear, or obey, or 
revere those who are their slaves or dependants Man 1s dependent on God. And Godis the 
Sovereign authority in an infinitely higher sense, He 1s in no sense dependent on us, but we must 
honour and revere Him and fear to disobey His Will or His Law“ The fear of God 1s the beginning 
of wisdom " 


3538 Cf vi 55, and vu. 32, 174, etc 


3539 The wrong-doers—those who deltberately reyect God's guidance and break God's Law— 
have put themselves out of the region of God's mercy In this they have put themselves outside 
the pale of the knowledge of what 1s for their own good In such a case they must suffer the 
consequences of the personal responsibility which flows from the grant of a limited free-will Who 
can then guide them or help them? 


3540. For Hanif seen 134to 1. 135, Here“ true’ 1s used in the sense in which we say, “the 
magnetic needie 1s true to the north” Those who have been privileged to receive the Truth should 
never hesitate or swerve, but remain constant, as men who know. 


3541 As turned out from the creative hand of God, man 1s mnocent, pure, true, free, inclined to 
tight and virtue, and endued with true understanding about his own position im the Universe 
and about God’s goodness, wisdom, and power That 1s his true nature, just as the nature of a lamb 
is to be gentle and of a horse 1s to be swift But man is caught in the meshes of customs, 
superstitions, selfish desires, and faise teaching, This may make him pugaacious, unclean, false, 
slavish, hankering after what is wrong or forbidden, and deflected from the love of his fellow-men 
and the pare worship of the One True God The problem before spiritual Teachers is to cure this 
crookedness, and to restore human nature to what it should be under the Will of God 
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3542 Inix 36 I translated Din qatyim as “straight usage” Here the meaning 1s wider, as it 
includes the whole life, thought, and desires of man The “standard Religion”, or the Straight 
Way 1s thus contrasted with the various human systems that conflict with each other and call 
themselves separate ‘‘ religions” or“ sects'’ (see verse 32 below) God's standard Rehgior 1s one, 
as God 1s One 


3543 “Repentance” does not mean sackcloth and ashes, or putting on a gloomy pessimism It 
means giving up disease for health, crookedness (which 1s abnormal) for the Straight Way, the 
restoration of our nature as God created it from the falsity introduced by the enticements of Evil 
To revert to the simile of the magnetic needle (n, 3540 above), if the needle 1s held back by 
obstructions, we must restore its freedom, so that it points true again to the magnetic pole 


3544 A good description of self-satisfied sectananism as against teal Religion See n, 3542 
above 


3545 Cf x 12 It1s trouble, distress, or adversity that makes men realise their helplessness and 
turns their attention back to the true Source of all goodness and happiness But when they are 
shown special Mércy~often more than they deserve—they forget themselves and attribute 1t to 
their own cleverness, or to the stars, or to some false ideas to which they pay court and worship, 
either to the exclusion of God or in addition to the lip-worship which they pay to God Their action 
in any Case amounts to gross ingratitude , but in the circumstances 1t looks as sf they had gone out 
of theit way to show ingratitude, oak 


. - 
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3546, Cf xvi 54 They are welcome to their fancies and false worship, and to the enjoyment of 
the pleasures of this Life, but they will soon be disillusioned Then they will realise the true values 
of the things they neglected and the things they cultivated 





3547 Their behaviour 1s exactly as if they were satisfied within themselves that they were 
entitled or given a licence to worship God and Mammon In fact the whole thing 1s their own 
invention or delusion 


3548 Cf xxx 33. In that passage the unreasonable behaviour of men in sorrow and in affluence 
18 considered with reference to their attitude to God in distress they turn to Him, but in prospenty 
they turn to other things Here the contrast 1n the two situations 1s considered with reference to men's 
inner psychology. in affluence they are puffed up and unduly elated, and in adversity they lose all 
heart. Both attitudes are wrong In prosperity men should realise that it 1s not their merits that 
deserve all the Bounty of God, but that it 1s given out of God's abundant generosity ,1n adversity they 
should remember that their suffering 1s brought on hy their own folly and sin, and humbly pray 
for God's grace and mercy, in order that they may be set on their feet again For, as the next verse 
points out, God gives opportunities, gifts, and the good things of life to every one, but in a greater 
or less measure, and at some time or other, according to His Afl-Wise Plan, which 1s the expression 
of His holy and benevolent Will 


3549 Cf xxviu 82 andn 3412, Also see last note. God's grant of certain gifts to some, as well 
as His withholding of certain gifts from others, are themselves Signs (tnals or warnings) to men of 
faith and understanding, 
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3550 For Wajh (Face, Countenance), seen 114 tou, 112, Alsoseevi 52 


3551 In both this hfe andthe next Seen 29ton 5 


3552 Rib@ 1s any inarease sought through illegal means, such as usury, bribery, profiteering, 
fraudulent trading, etc See 275-277 and notes 324-327. All unlawful grasping of wealth at other 
people s expense 1s condemned Economic selfishness and many kinds of sharp practices, individual, 
national, and international, come under this ban. The principle 1s that any profit which we should 
seek should be through our own exertions and at our own expense, not through exploiting other 
people or at their expense, however we may wrap up the process in the spacious phraseology of high 
finance or City jargon But we are asked to go beyond this negative precept of avoiding what is 
wrong We should show our active love for our neighbour by spending of our own substance or 
resources or the utilisation of our own talents and opportuntties in the service of those who need 
them, Then our reward or recompense will not be merely what we deserve It will be multiplied to 
many times more than our stnct account 


3553 Seeking the “Face” or “Countenance” of God,te, out of our pure love for the 
Didar-i [l@hs, the true vision of God's own Self. See alson 3550 above. 


3554, The persons or things or ideas to which we give part-worship, while our whole and 
exclusive worship 1s due to God, are the “ Partners” we setup Do we owe our existence to them ? 
Do they sustain our being? Can they take our life or give 1t back to us? Certainly not Then how 
foohsh of us to give them part-worship ? : 


' t 
4 


‘ 


3555, Cf. x. 18 and smilar passages, 
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3556 God's Creation was pure and good in itself Allthe mischief or Soctaption was introduced 
by Evil, viz, arrogance, selfishness, ete Seen 3541 to xxx 30 above Assoon asthe mischief has 
come in, God's mercy and goodness step in to stop 1t The consequences of Evil must be evil, and 
this should be shown in such partial punishment as “ the hands of men have earned’, so that it may 
be a warning for the future and an invitation to enter the door of repentance, 

3557 The ultimate object of God's justice and punishment ts to reclaim man from Evil, and to 
restore him to the pristine purty and innocence in which he was created ‘The Evil introduced by 
his possession of a limited free-will should be eliminated by the education and purification of mans 
own will, For, with his will and motives purified, he 1s capable of much greater heights than a 
creature not endowed with any free-will 

3558 If you contemplate history and past expeience (including spiritual experience), you will 
find that evil and corruption tended to destroy themselves, because they had false idols for worship, 
false standards of conduct, and false goals of desire 

3559. We should recover the balance that has been upset by Evil and Falsehood before it is too 
late Fora Day will surety come when true values wilt be restored and all falsehood and evil will be 
destroyed. Nothing but repentance and amendment can avert the consequences of Evil When the 
Day Actually comes, repentance will be too late: forthe impassable barrier between Evil and Good 
will have been Axed, and the chance of return to God's pattern will have been Tost. 
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3560 The sharp division will then have been accomplished between the unfortunate ones who 
resected Truth and Faith and will suffer for their reyection, and the mghteous who will attain Peace 
and Salvation seenext verse Note that the state of the Blessed will not be merely a passive state 
They will actively earn and contribute ‘to theirown happiness “they will spread their couch of 
repose for themselves ” 


3561 Though the repose and bliss will have been won by the nghteous by their own efforts, tt 
must not be supposed that their own merits were equal to the reward they willearn What they 
will get will be due to the infinite Grace and Bounty of God 


3562 In form this clause ts (here as elsewhere) negative, but it has a positive meaning God 


loves those who have fatth and trust in Him, and will, out of His Grace and Bounty, reward them in 
abundant measure 


3563 The theme of God's artistry in the physical and the spiritual world was placed before us 
above in xxx 20-27 Then, in verses 28-40, we were shown how man and natue were pure as they 
came out of the hand of God, and how we must restore this purity in order to fulfil the Will and Plan 
of God Now we are told how the restorative and purifying agencies are sent by God Himself,—1n 
both the physical and the spiritual world 


3564. Cf vu 57 and n, and xxv 48 and n, 


3565 In the physical world, the winds not only cool and purify the air, and bring the blessings of 
rain, which fertilises the soil, but they help international commerce and intercourse among men 
through sea-ways and now by air-ways Those who know how to take advantage of these blessihgs 
of God prosper and rejoice, while those «ho ignore or fail to understand these Signs perish in storma. 
So in the spiritual world heralds of glad tidings were sent by God in the shape of aposties : those 


who profited by their Message prospered in spintual gain, and those who ignored or opposed the 
Clear Signs perished <piritually , see next verse. 
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3566 Again the Parable'of the Winds 1s presented from another aspect, both physical and 
spiritual, In the physical world, see their plav with the Clouds how they suck up the moisture 
from terrestnal water, carry it about in dark clouds as needed, and break it up with rain as needed 
So God's wonderful Grace draws up men’s spiritual aspirations from the most unlikely places and 
suspends them as dark mysteries, according to His holy Will and Plan, and when His Message 
reaches the hearts of men even in the smallest fragments, how its recipients rejoice, even though, 
béfore it, they were in utter desparr ! : 


$567, See last note. 


3568, After the two Parables about the purifying action of the Winds and therr fertilising action, 
we now have the Parable of the earth that diesin winter or drought and lives again in spring of 
rain, by God's Grace: 39 in the spiritual sphere, man may be dead aad may hive agai by the 
Breath of God and His Mercy if he will only place himself in God's hands t 
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3569 Another Parable from the forces of nature We saw how the Winds gladdened, viv.fied, 
and ennched those who utilised them in the nght spirit But a wind might be destructive to tulth 
in certain circumstances so the blessings of God may—by the wrong-doers resisting and 
blaspheming—bring punishment to the wrong-doers Instead of taking the punishment in the 
nght spimt—in the spint in which Belevers of God take their musfortunes,—the Unbelievers curse 
and deepen their sin! 


3570 The marvels of God's creation can be realised in a general way by every one who has a 
dispesition to allow such knowledge to penetrate his mind But if men, out of perversity, kill the 
very facultes which God has given them, how can they then understand? Besides the men who 
deaden their spiritual sense, there are men who may be likened to the deaf, who lack one faculty 
but to whom an appeal can be made through other faculties, such as the sense of sight; but if they 
turn their backs and refuse to be instructed at all, how can the Truth reach them? 


3571, See last note Then there 1s the case of men about whom the saying holds trué, that none 
ate # blind as those who will not see They pvejer to stray in paths of wrong and of sense-pieasures 
How can they be guided in any way? The only persons who gain by spiritual teaching are those 


Who bring a mind to #~who beheve and subst ther wifls to God’s Will. This is the central 
doctrine of Yelam 
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3572 What was said before about the people who make God's teaching “of none effect” does 
not mean that Evil will defeat Good On the contrary we are asked to contemplate the mysteries 
of God's wisdom with another Parable In our physical life we see how strength 1s evolved out of 
weakness and weakness out of strength The helpless babe becomes a lusty man in the pride of 
his manhood, and then sinks to a feeble old age and yet there 1s wisdom in all these stages in 
the Universal Plan So God carries out His Plan in the spiritual world “as He wills”, te, according 
to His Will and Plan, and none can gainsay 1t And His Plan 1s wise and can never be frustrated 


3573 Whatever the seeming inequalities may be now—when the good appear to be weak and 
the strong seem to oppress— will be removed when the balance willbe finally redressed That will 
happen in good time,—indeed so quickly that the Transgressors will be taken by surprise They 
were deluded by the fact that what they took to be their trrumph or their freedom to do what they 
hked was only a reprieve, a “ Term Appointed’, in which they could repent and amend and get 


God's Mercy Faihng this, they will then be up against the Penalties which they thought they had 
evaded or defied 


3574 The men of knowledge and faith knew all along of the true values—of the things of 
this ephemeral life and the things that will-endure and face them at the End,—unlike the wrong- 
doers who were content with falsehoods and were taken by surprise, like :gnorant men, when they 
faced the Realities - 

3573 It willbe no uge for those who deliberately rejected the clearest warnings in God's 
Message to Say “Oh, we did not realise this!” The excuse will be false, and it would be 


Spaernal to suppose that they would then be asked to setk Grace by repentance It will then 
ate. 
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3576. Things of the highest moment have been explained in the Qur &n from various points of 
view, as in this Sra itself, by means of parables and similitudes drawn from nature and from our 
ordmary daily iife But whatever the explanation, however convincing it may be to men who 
earnestly seek after Truth, those who deliberately turn their backs to Truth can tind nothing 
conyjncing, in their eyes the explanations are mere “ vain talk” or false arguments 


3577 When an attitude of obstinate resistance to Truth 1s adopted, the natural consequence 
(by God's Law) 1s that the heart and mind get more and more hardened with every act of deliberate 
resection. It becomes more and more impervious to the reception of Truth, just as a sealed 
envelope 1s unable to receive any further letter or message after it is sealed Cf also fi 7 and n 31, 


3578. The man of God does not slacken in his efforts or feel discouraged because the 
Unbehevers isugh at him or persecute him or even seem to succeed in blocking his Message. He 
has firm faith, and he knows that God will finally establish Hig Truth He goes on in his divinely 
entrusted task, with patience and perseverance, Which must win against the levity ‘of his opponents, 

who have no faith or certainty at all to sustain them. 
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APPENDIX X. 
First CONTACT OF ISLAM WITH WORLD MOVEMENTS 
The contemporary Roman and Persian Empires (see xxx. 2-7 and notes). 


The conflict between the Byzantine Emperor Herachius and the Persian King 
Kbusrau Parwiz (Chosroes II) 1s referred to in Siira xxx (Rum) It will therefore be 
convenient now to review very briefly the relations of these two great empires and 
the way in which they gradually decayed before the rising sun of Islam. The 
story has not only a political signihcance, but a deep spiritual significance in world 
history. 


2. If we take the Byzantine Empire as a continuation of the Empire that 
grew out of the Roman Republic, the first conflict took place in BC. 53, when the 
Consul Crassus (famous for his riches) was defeated in his fight with the Parthians. 
If we go back further, to the time of the Greek City States, we can refer back to 
the invasion of Greece by Xerxes in BC 480-479 and the effective repulse of that 
invasion by sea and land by the united co-operation of the Greek States. The 
Persian Empire in those days extended to the western (Mediterranean) coast of Asia 
Minor. But as it included the Greek cities of Asia Minor, there was constant 
intercourse in war and peace between Persia and the Hellenic (Greek) world The 
cities 1n Greece proper had their own rivalries and jealousies, and Greek cities or 
parties often invoked the aid of the Great King (Shahinshah of Persia) against their 
opponents. By the Peace of Antalcidas, BC. 387, Persia became practically the 
suzerain power of Greece. This was under the Achemenian Dynasty of Persia. 


3. Then came the mse of Macedonia and Alexander’s conquest of the 
Persian Empire (B,C. 330) This spread the Hellenic influence as far east as 
Central Asia, and as far south as Syria (including Palestine), Egypt, and Northern 
Africa generally. Rome in its expansion westwards reached the Atlantic, and in 
its expansion eastwards absorbed the territories of Alexander’s successors, and 
became the mistress of all countries with a Mediterranean sea-coast. The nations of 
the Roman Empire “insensibly melted away into the Roman name and people” 
(Gibbon, chap, 11). 


4, Meanwhile there were native forces in Persia which asserted themselves 
and established (A.D. 10) the Dynasty of the Arsacids (Ashk@ni@n) This was mainly 
the outcome of a revolt against Hellenism, and its spear-point was in Parthia, The 
Arsacids won back Persia proper, and established the western boundary of Persia 
in a Iine drawn roughly from the eastern end of the Black Sea southwards to the 
Huphrates at a point north-east of Palmyra This would include the region of the 
Caucasus (excluding the Black Sea coast) and Armenia and Lower Mesopotamia, in 
the Persian Empire. And this was the normal boundary between Persia and the 
Rérhan Eimpire until the Islamic Empire wiped out the old Monarchy of Persia and 
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a great part of the Byzantine Empire, and annexed Egypt, Palestine, Syria, and 
gradually Asia Minor, finally extinguishing the whole of the Byzantine Empire. 


5. Another stage in Persian history was reached when the Arsacids 
were overthrown and the Sasdnians came into power under Ardashir I, A.D. 225. 
The Sasanian Empire was in a sense a continuation of the Achemenian Empire, 
and was a reaction against the corruptions of the Zoroastrian religion which had 
crept in under the Parthian Dynasty of the Arsacids. But the religious reforms 
were only partial There was some interaction between Christiamty and the 
Zoroastrian religion For example, the great mystic Mani, who was a painter as well 
as a religious leader, founded the sect of Manicheism. He flourished 1n the reign of 
Shapir I (A.D 241-272) and seems to have preached a form of Gnostic faith, in 
which Alexandnan philosophy was mixed with Christian doctrine and the old 
Persian belief in the dual principle of Good and Evil. The Sasdnians failed to 
purify religion and only adhered to fire-worship as the chief feature of their cult. 
In manners and morals they succumbed to the vices of arrogance, luxury, sensuality, 
and monopoly of power and privilege, which it is the office of Religion to denounce 
and root out. That office was performed by Islam. 


6. When the seat of the Roman Empire was transferred to Constantinople 
(Byzantium) in the time of Constantine (A.D. 330), the conflict between Rome and 
Persia became more and more frequent The true Peninsula of Arabia was never 
conquered either by Rome or by Persia, although its outlying parts were absorbed 
in either the one or the other at various times. It 1s interesting to notice that the 
Roman Emperor Philip (A D. 244-249) was a born Arab and that the architecture 
of the Nabateans in the city of Petra and in Hijr shows a mixture of Roman, Greek, 
Egyptian, and indigenous Arab cultures. 


7. Arabia received the cultural influences of Persia and the Byzantine 
Empire, but was a silent spectator of their conflicts until Islam was brought into 
the main currents of world politics 


8. The Yemen coast of Arabia, which was easily accessible by sea to 
Persia, was the battle-ground between the Persian Empire and the Abyssinian 
Empire just across the Red Sea Abyssinia and Arabia had had cultural and political 
relations for many centuries Amharic, the ruling language of Abyssinia, 18 closely 
allied to Arabic, and the Amharic people went as colonists and conquerors from 
Arabia through Yemen Shortly before the birth of holy Prophet, Abyssinia had 
been in occupation of Yemen for some time, having displaced a Jewish dynasty. 
The Abyssinians professed the Christian religion, and although their Church was 
Aoétrinally separate from the Byzantine Church, there was a great deal of sympathy 
between the Byzantines and the Abyssinians on account of their common Christian 
religion. One of the Abyssinian viceroys in Yemen was Abraha, who conceived 
the design of destroying the Temple at Mecca. He led an expedition, in which 
elephants formed a conspicuous feature, to invade Mecca and destroy the Ka’ba. He 
met a disastrous repulse, which is referred to in the Qur-&n (Sfracv.). This event 
was in the year of the Prophet’s birth, and marks the beginning of the great conflict 
which enabled Arabia eventually to obtain a leading place among the nations of the 
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world. The year'usually given for the Prophet's birth 1s 570 A.D., though the date 
must be taken as only approximate, being the middle figure between 569 and 571, 
the extreme possible limits. The Abyssinians having been overthrown, the Persians 
were established im Yemen, and their power lasted there until about the 7th year 
of the Hijra (approximately 628 A D), when Yemen accepted Islam 


9, The outstanding event in Byzantine history in the 6th century was the 
reign of Justinian (527-565) and im Persian history the reign of Anaushirwan 
(531-579), Justinian 18 well-known for his great victories in Africa and for the 
gteat Digest he made of Roman Law and Jurisprudence _In spite of the scandalous 
life of his queen Theodora, he occupies an honourable place in the history of the 
Roman Empire. Anaushirwan is known in Persian history as the “Just King”. 
They were contemporary rulers for a period of 34 years In their time the Roman 
and the Persian Empires were in close contact both in peace and war Anaushirwaén 
yust missed being adopted by the Roman Emperor. If the adoption had come off, 
he would have become one of the claimants to the Byzantine throne He invaded 
Syria and destroyed the important Christian city of Antioch in 540-541 It was 
only the able defence of Belisarius, the Roman general, which saved the Roman 
Empire from further disasters in the east. On the other hand the Turantan Avars, 
driven in front of the Turks, had begun the invasion of Constantinople from the 
western side Justinian also made an alliance with the Abyssinians as a Christian 
nation, and the Abyssinians and the Persians came into conflict in Yemen Thus 
world conditions were hemming in Arabia on all sides It was Islam that not only 
saved Arabia but enabled it to expand and to play a prominent part in world history 
after the annihilation of the Persian Empire and the partial destruction of the 
Byzantine Empire. 


10. The sixth century of the Christian era and the first half of the seventh 
century were indeed a marvellous period in the world’s history Great events and 
transformations were taking place throughout the then known world We have 
referred to the Roman Empire and the Persian Empire which dominated the civilised 
portions of Europe, Africa and Western Asia. The only two other countries of note 
in history in those days were India and China. In India there was the glorious 
period of Harsha Vardhana (606-647 AD), in which art, science, and literature 
flourished, political power was on a healthy basis, and religious enquiry was bringing 
India and China into close relationship. The famous Chinese Buddhist traveller 
Yuang-Chwang (or Ytiang-Tsang or Hsuan-Tsang) performed his pious pilgrimage 
to India in 629-45. In China the glorious T’ang Dynasty was established in 618. 
The Chinese art of that Dynasty led the world. In political power China extended 
from the Pacific in the east to the Persian Gulf on the west. There was unity and 
peace, and China—hitherto more or less isolated—rece:ved ambassadors from Persia, 
Constentinsple, Magadha, and Nepal, in 643. But all this pomp and glitter had in 
it the seeds of decay. Persia and Byzantium collapsed in the next generation. 
India was in chaos after Harshe’s death. The Chinese Empire could not long 
remain free from the ‘Barbarians’: the Great Wall, begun in the third century 
B.G., was soon'to-be out of date. By atiout 683 the Khitans from the north-west 
aud the Tibetans from the south were molesting China. The Germans, the Goths 
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and the Vandals’ were pressing furthet and farther into the Reman Empire. From 
Asia the Avars and the Turks were pressing both: on the Roriagg and the Persians, 
and sometimes playing off the one against the other. The simpler and less 
sophisticated nations, with their ruder but more genuine virtues, were gaining grouad. 
Into all that welter came the Message of Islam, to show up, as by galvanic action, 
the false from the true, the empty from the eternal, the decrepit and corrupt from 
the vigorous and pure. The ground of History was being prepared for the New 
Birth in Religion. 


11. Anaushirwan was succeeded on the Persian throne by an unworthy son 
Hurmuz (579-590). Had it not been for the talents of his able General Bahram, his 
Empure would have been ruined by the invasions of the Turks on one side and‘ of 
the Romans on the other. Eventually Bahram rebelled, and Hurmuz was deposed 
and killed. His son Khusrau Parwiz (Chosroes II) took refuge with the Byzantine 
Emperor Maurice, who practically adopted him as a son and restored him to the 
Persian throne with Roman arms. Kbusrau reigned over Persia from 590 to 628. It 
was to him that the holy Prophet addressed one of his letters, inviting him to Islam 
towards the end of his hfe. It 1s not certain whether the letter was actually delivered 
to him or to his successor, as it 1s not easy to calculate precisely synchronous 
dates of the Christian era with those of the earliest years of the Hijri era. 


12. In Arabic and Persian records the term Kisré@ refers usually to Khusrau 
Parwiz (Chosroes I1) and sometimes to Khusrau Anaushirw4n (Chosroes I), while the 
term Khusrau is usually treated as generic,—as the title of the Kings of Persia 
generally. But this is by no means always the case. ‘ Kisra’’ is an Arabic form of 
“Khusrau”’, The name of Anaushirwan has been shortened from the time of 
Firdausi onwards to Niashirwin. The Pehlevi form is Anoshek-ruwdn, “of 
immortal soul”. 


13. The Roman Emperor Maurice (582-602) had a mutiny in his army, 
and his capital revolted against him. The army chose a simple centurion called 
Phocas as Emperor and executed Maurice himself. The usurper Phocas ruled from 
602 to 610, but his.tyranny soon disgusted the Empire Heraclius, the governor 
(exarch) of a distant province in Africa, raised the standard of rebellion, and his 
young son, also called Herachius, was sent to Constantinople to depose Phocas and 
assume the reins of power. It was this younger Heraclius, who ascended the throne 
of Constantinople in 610 and ruled till 642, who figures in Muslim history as Héragi. 


14. Kbusrau Parwiz called himself the son of the Emperor Maurice. During 
hrs refuge at Constantinople he had married a Byzantine wife. In Niz&émi's 
Romance she 1s known as Maryam. According to some historians she was a 
daughter of the Emperor Maorice, but Gibbon throws doubt on that relationship. 
In any case he used the resources of the Persian Empire to fight the usurper 
Phocas. He invaded the Byzantine Empire in 603. The war between the Persians: 
and the Romans became a national war and contimued after the fall of Phocas in. 
610: The Persians had sweeping victories, aod conquered Aleppo, Antioch, and the 
chief Syrian cities, including Demascus, in 611. Jerusalem fell to their arms in 
614-15, just 8 to 7 years before the sacred Hrjrat. The city was burnt and pillaged, 
the Christians were massacred, the churches were burat, the boriabplace of. Christ wer 


a 


1073 [ Appendix x. 


itself insulted, and many relics, :cluding the “ true Cross” on which the Christians 
believed that Christ had been crucified, were carried away to Persia. The priests of 
the Persian religion celebrated an exultant triumph over the priests of Christ. In 
this pillage and massacre the Persians were assisted by crowds of Jews, who were 
discontented with the Christian domination, and the Pagan Arabs to whom any 
opportunity of plunder and destruction was in itself welcome. It is probably this 
striking event—this victory of the Persians over the Roman Empire—which 1s 
referred to in Sira XXX (Rim) of the Qur-fn. The Pagan Arabs naturally sided 
with the Persians in their destructive zeal, and thought that the destruction of the 
Christian power of Rome would also mean a setback to the Message of the Prophet, 
the true successor of Jesus For our holy Prophet had already begun his mission 
and the promulgation of God’s Revelation in AD. 610 While the whole world 
believed that the Roman Empire was being killed by Persia, 1t was revealed to him 
that the Persian victory was short-lived and that within a period of a few years the 
Romans would conquer again and deal a deadly blow at the Persians. The Pagan 
Arabs, who were then persecuting the holy Prophet in Mecca, hoped that their 
persecution would destroy the holy Prophet’s new Revelation. In fact both their 
persecution and the deadly blows aimed by the Persians and the Romans at each 
other’ were instruments in God’s hands for producing those conditions which made 
Islam thrive and increase until 1t became the predominant power 1n the world. 


15. The Persian flood of conquest did not stop with the conquest of 
Jerusalem. It went on to Egypt, which was also conquered and annexed to the 
Persian Empire in 616. The Persian occupation reached as far as Tripoli in North 
Africa. At the same time another Persian army ravaged Asia Minor and reached 
right up to the gates of Constantinople. Not only the Jews and Pagan Arabs, but 
the various Christian sects which had been persecuted as heretics by the Romans, 
joined in the fray and helped the Persians The condition of Herachus became 
indeed pitiable. With all these calamities, he had to deal with the Avars who were 
attacking from the other side of Constantinople, which was practitally in a state of 
siege. Famine and pestilence added to the horrors of the situation. 


16 In these desperate circumstances Heraclius conceived a brilliant plan. 
He knew that the Persians were weak in sea power. He used his sea power to 
attack them in the rear. In 622 (the year of the Hira) he transported his army by 
sea through the AZgean Sea to the bay just south of the Taurus Mountains. He 
fought a decisive battle with the Persians at Issus, in the same plain in which 
Alexander the Great had defeated the Persians of his day 1n his famous march to Syria 
and Egypt. The Persians were taken by surprise and routed. But they had still a 
large force in Asia Minor, which they could have brought into play against the 
Romans if Heraclius had not made another and equally unexpected dash by sea 
from the north. He returned to Constantinople by sea, made a treaty with the 
Avars, and with their help kept the Persians at bay round the capital. Then he led 
three campaigns, in 623, 624 and 625, along the southern shore of the Black Sea 
and took the Persians again in the rear in the region round Trebizond and Kars. 
Through Armenia he penetrated into Persia and got into Mesopotamia, He was now 
ina position to strike at the very heart of the Persian Empire. A decisive battle 
was fought on the Tigris near the city of Mogal in’ December 627. Before this 
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‘pattts, howbvdr, he tad taken cure to get the alliance of the Turks and with their 
‘Adip to telieve Oontantirtople in 626 against the Persians ‘and the treachetosts 
*Avads who had ‘then joihed the Persians. 


17, Heraclius celebrated his triumph in Constantinople in March 628. 
Peace was then made between the two Empires on the basis of the status quo ante. 
Heraclius, in pursuance of a vow he had made, went south in the autumn to 
Emmessa (Hims) and from there marched on foot to Jerusalem to celebrate his 
victories, and restore to its place the holy Cross which had been carried away by the 
Persians and was returned to the Emperor as a condition of peace. Heraclius’s 
toute was strewn with costly carpets, and he thought that the final deliverance had 
“come for his :people and ‘his empire. Either onthe way, or in Jerusalem, he met 
_ Messenger from the holy Prophet, carrying a letter invitmg him tothe True Faith 
ag renewed in the living Apostle of the age. He apparently received the messenger 
vwith'courtesy. But he did not realsse the full import of the new World which was 
being shaped according to God’s plans, and the future that was opening out through 
the mew Revelation. Perhaps in his beart he felt impressed by the story which he 
“heard from the Arabs about the holy Prophet, but the apparent grandeur of his 
‘empire and the pride of his people prevented him from openly accepting the renewed 
Message of God. He caused a search to be made for any Arab who was sufficiently 
acquainted with the Prophet to tell him something about him. Aba Sufyan was then 
lraditig'in a caravan in Syria ‘He was a cousin of the ‘Prophet, ahd belonged to 
“the Umaiya brdnch'of the family. He was sent for to Jerusalem (Zlia Capitolina). 


18. When Abi Sufydn was called to the presence of Herachius, the 
Emperor questioned him closely about this new Prophet Abi Sufyan himself was 
at that time outside Islam and really an enemy of the Prophet and of his Message. 
Yet the story he told—of the truth and the sincerity of the holy Apostle, of the way 
in which the poor'and the lowly flocked to him, of the wonderful 1ncrease of his 
ypower and spiritual influence, ‘and the way in which people who had once received 
the Light never got disillusioned or went back to their life of ignorance, and above 
all the integrity with which he kept all his covenants—made a favourable impression 
on the miind of Heraclius That story ts told in dramatic detail by Bakharl and 
other Arabian ‘Writers. 


- 


19. “The relations of the Persian Monarch with Islam were different. He— 
either Rbusran Parwiz or his successor—received the holy Apostle’s messenger with 
contumely and tore up hus letter. “So will his kingdom be torn up,” said the holy 

4 when the news reached him. The Persian Monarch ordered his Governor 
jn Yemen to go and arrest the man who had so far forgotten himself as to address 
the grandson of Anaushirwan on equal terms. When the Persian Governor tried.to 
carry out his, Monarch’s command, the result was quite different from what the 
tgreat Persian “King of Kings had expected. His agent accepted the truth of Islam, 
and Yersep was lost ag a province to the Persian Empire and became a portion. ef 
thernew Muslim State. Kbusrau Parwiz died in February 628. He had been deposed 
and impeiapned by bis own cruel and yndutiful son, who reigned nly: for « -year 
.fadta half. There.were nine candidates. for: the Persian throne in the remainigg 
‘foup -geute. “Amerdhy seigned supreme. in-the Séstsian Earpire, nntil the dynasty 
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was extinguished by the Muslim victory at the battle of Maddin in 637. The great 
and glorious, Persian monarchy, full of pride and ambition, came to an ignominioug 
end, and a new chapter opened for Persia under the banner of Islam. 

20. The Roman Empire itself began to shrink gradually, losing its territory, 
not to, Persia, but to the new Muslim Power which absorbed, both the ancient , 
Empires. This Power arose in its vigour to proclaim a new and purified creed to, the 
whole world. Already in the last seven years of Heraclius’s reign (635-642) several 
of the provinces nearest to Arabia had been annexed to the Mushtm Empire. The 
Meshm Empire continued, to spread on, in Asia Minor to the north and Egypt to, the 
south. The Eastern Roman Empice became a mere shadow with a small bit of 
territory round its capital Constantinople eventually surrendered to the Muslim 
arms in 1453. 

21. That was the real end of the Roman Empire. But in the wonderful 
century 1n which the Prophet lived, another momentous Revolutron was taking 
place. The Roman Pontificate of Gregory the Great (590-604) was creating a new 
Christianity as the old Christianity of the East was slowly dyimg out. The 
Patriarch of Constantinople had claimed to bethe Unrversal Bishop, with jurisdiction 
over all the other bishops of Christendom This had been silently but gtadually 
questioned by the Popes of Rome. They had been building up a liturgy, a ¢chugch 
organisation and a body of discipline for the clergy, different from those of the 
Holy Orthodox Church. They had been extending their spiritual authority in the 
Barbarian provinces of Gaul and Spain ‘They had been amassing estates and 
endowments. They had been accumulating secular authority in their own hands. 
Pope Gregory the Great converted the Anglo-Saxon invaders of Great Britain to 
his form of Christiamty. He protected Italy from the ravages of the Franks and 
Lombards and raised the See of Rome to the position of a Power which exercised 
ample jurisdiction over the Western world He was preparing the way for the time 
when one of his successors would crown under his authority the FrankishCharlemagne 
as Emperor of Romeand of the West (A.D 800), and another of his successors would 
finally break away from the Orthodox Church of Constantinople in 1054 by the 
Pope’s excommunication of the Patriarch of Constantinople and the Greeks, (See 
the last paragraph in Appendix V.) 


References —-Among Western writers, the chief authority 1s Gibbon’s Decline and Fall of the Roman 
Empire mainly chapters 40-42, and 45-46 I have given references to other chapters in the body of 
this Appendix his delineation of the characters of Heraclius and Chosroes Il1s bref but masterly 
L Drapeyron’s French monograph, L’Empereur Héraclius (Paris, 1869) throws further hght on an 
interesting personality A J Butler's Arab Conquest of Egypt (Oxford, 1902) gives a good account 
of Herachus, The famous French dramatist Corneille has left a Play on Heraclius, but it turns 
more on an intricate and imaginary plot in the early hfe of Heraclius than on the character of 
Herachus as Emperor Nizami, in his Khusrau-o-Shirin (571 H =1175-6 AD) makes a reference 
at the end of his Romance to the holy Prophet’s letter to the Persian King, and does attempt in the 
course of the Romance a picture of the King’s character He 1s a sort of wild Prince Hal before he 
comes to the throne Shirin 1s an Armenian pnncess in Jove with Khusrau she marnes Khusrau 
after the death of his first wife Maryam, daughter of the Roman Emperor, and mother of the undut:- 
ful son who killed Khusrau and seized his throne Among the other Eastern wniters, we find a 
detailed descmption of the interview of AbO Sufyan in Bukhari’s Hadtthk (Book on the beginning of 
Inspiration. the notes in the excellent English translation of Muhammad Asad (Leopold Weiss) 
are helpful Tabari's History 1s as usual valuable Mirkhond’s (Kb&wind-Shah’s) Raughat-us-Safa 
{translated by Rehatsek) will give Englhsh readers a summary {at second hand) of the various 
Arabic authonties Maulana Shibit's otherwise excellent Strat-wn-Nabs 1s in this respect dis- 
appointing, Maulina Zafar All's Galaba-i-Ram (Urdu, Lahore, 1926) 1s interesting for its comments, 
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A note on the Persian capitals may be interesting. So long as Persia was under the induence 
of the Semitic Elamites, the chief residence of the rulers was at Siisa, near the modern Digful, about 
50 miles north-east of Shustar. In the Medic or Median period (say B.C 700 to 550) the capital 
was, as we should expect, m the highlands of Media, in Ecbatana, the site of the modern city of 
Hamada, 180 miles west of modern Tihran, Ecbatana remained even mm SGsAnian times the 
summer capital of Persia With the Achemenans(BC 550 to 330) we come to a period. of full 
national and imperial hfe, Ssa was the chief Acheemenian capital from the tre of Darius I 
onwards, though Persepolis (Istakhr) in the mountain region near modern Shiraz, and about 40 miles 
north-east of Shiraz, was used asthe city of royal burial Alexander himself, as ‘Ruler iti Persia, 
died in Babylon Later, when the centre of gravity moved north and north-east, other sites were 
selected The Arsacids (Ashk@nusan) or Parthians were a tribal power, fitly called in Arabic the 
mulak-ue pawasf, and had probably no fixed or centralised capital The Saésdnians took over a site 
where there were a number of cities, among which were Ctestphon and Seleucia on opposite banks 
of the nver Tigris This site 18 about 45 miles north of the old site of Babylon and 25 miles below 
the later city of Baghdad, Ctesiphon and Seleucia were Greek cities founded by one of Alexander's 
successors, Seleucia being named after Seleucus This complex of seven cities was afterwdrds 
called by the Arabic name of Madain (“the Cities”) The Takht 1-Kisr& (or Arch of Ctesiphon) 
Still stands in a ruinous cond;tion on this site This seems to have been the chief capital of the 
SasAnians at the Arab conquest, which may be dated either from the battle of Qadistya or that of 
Madiain (both fought 1n 637 AD), after which Persia which then included ‘Iraq came into the 
Mushm Empire The ‘Abbasi Empire built Baghdad for its capital under Mansfir in 762 AD When 
that Empire was broken up in 1258 AD there was some confusion fortwo centunes Then a 
national Persian Empire, the Safaw: (1499-1736) arose, and Shah Salim established his capital in the 
north-west corner tn Tabriz Shah 'Abbés the Great (1587-1628) had his capital at the more central 
city of Ispahan (or Isfahin) After the Safawt dynasty confusion reigned again for about four 
decades, when the Afghans were in theascendant, When the Qachar (or Qajar) dynasty (1795-1925) 
was firmly established under ASa Muhammad Khan, Tihrén (Teheran), near the Caspian, where 
his family originated, became the capital, and it still remains the capital under the modern Pehlevi 
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APPENDIX XI. 
CoMPARATIVE CHRONOLOGY OF THE EARLY YEARS OF ISLAM. 
(See paras 11 and 8 of Appendix X.) 


The dates after the Hiyrat, when given according to the Arabian Calendar, 
can usually be calculated exactly according to other Calendars, but it 1s not 
possible to synchronise exactly the earliest dates of the Arabian Calendar with the 
dates of the Christian Calendar, and for two reasons. In the first place, there 
seems to have been some discrepancy between the Calendars in Medina and in 
Mecca. In the second place, the Arabian Calendar was roughly luni-solar, before 
the years of the Farewell Pilgrimage (Zul-Hajy), 10 H.= March 632) The Pagan 
Arabs were in the habit of counting months by the appearance of the moon, but 
irregularly intercalating a month once in about three years to bring the calendar 
up into conformity with the seasons. They did not do it on any astronomical 
calculations or on any system, but just as it suited their own selfish purposes, thus 
often upsetting all the old-established conventions about the months of peace and 
security from war and thus getting an unfair advantage for the clique in power 
in Mecca over their enemies (see my n 1295 to ix. 36) Unless exact mathematical 
calculations are apphed and reduced to a well-established system, there 1s apt to 
be confusion, and this can well be taken advantage of by arbitrary cliques in power. 
After the holy Prophet’s adoption of the purely lunar calendar for ecclesiastical 
purposes, there is no confusion Every date after AH 10 1s exactly convertible 
into a corresponding date in any other accurate calendar. Wustenfeld’s and 
other Comparative Tables of Muslim and Christian dates may therefore be relied 
upon for dates after A.H. 10, but much caution 1s necessary in synchronisation for 
earlier dates. 


Maulana Shibif, in his Sirat-un-Nabi, Vol. I, p 124 (edition of 1336 H., 
1918 C.), adopts for the Prophet’s Birthday the date 20th April 571, following 
Mahmid Pasha. They go on the basis of an astronomical event, the total eclipse 
of the sun that was visible in Medina on the day that the Prophet’s son Ibrahim 
was taken to the mercy of God. But there is no agreement among the authorities 
as to the exact date either by the Christian or the Arabian Calendar. Shubli, 
following Mahm6d Pasha, takes the date of the eclipse to be the 7th November 632. 
Muir (Life, ed. 1923, p. 429), assumes some date in June or July 631. L Caetani 
(Chronographia Islamica, A. H. 10) gives the date of the eclipse as 4th or Sth July 
631, which he synchronises with the 28th or 29th of Rabi’ I, A.H. 10, but he 
quotes authorities for the death of Ibrahim as 16th June 631, synchronising it with 
the 10th of Rabi’ I, A.H. 10. There is something wrong here, as the death and 
the eclipse occurred on the same day. Wagqidi gives the month as Rabi’ I, A.H. 10, 
and gives Ibrahim a life of 15 months. But if Abii Da-fid and Baihagi are correct, 
Ibrahim lived only 2 months and 10 days, and as his date of birth is given in 
gul-Hajj A.H. 8, the date of death according to these authorities would be in 
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Rabi’ I, A.H. 9. On a review of all the authorities I feel inclined to accept the 
date for the eclipse and the death of Ibrahim as 28th or 29th of Rabi’ I, A.H. 10= 
4th or 5th July 631. But this cannot be asserted with certainty. The French 
work of reference, L'art de vérifier les dates, Paris 1818 (Vol. I, p. 310) gives the 
date of the solar eclipse as the 3rd of August 631, 2-30 P.M., and according to the 
system adopted in that book, the corresponding Hiya date would be the 28th 
Rab?’ II, A.H. 10. 


Even if this particular date was certain and exact, a certain amount of 
uncertainty remains in counting dates backwards. Most authorities asmijme a 
purely lunar year of 354 days for working backwards. Probably the Muslims in 
Medina. counted in this way even before the lunar year was fixed exactly in A.H. 10, 
But the mess of Pagan Arabs in Mecca and elsewhere probably were all the time 
intercalating a month roughly once in three years, as has been stated before, until 
there power was utterly destroyed by the conquest of Mecca; aad therefore precise 
exactitude in pre-Conquest dates or in the counting of people's ages m years befose 
8-30 A.H. is unattainable. See a note on this subject in Margoliouth’s Life of the 
Prophet (p. xix. of the 3rd edition) and in Muir's Life (p. x. of the 1923 edition). 


The date of the actual Hijrat as given 10 Caetani may be accepted as 
Sept.-Oct. 642, being in the month of Rabi’ I. Jf the ninth of that month be 
accepted as the date of departure from the cave of Thaus, the best synchronised 
date would be 22nd September 622 C. But as the first month of the Arab year 
was (and 1s) Muharram, the Hiyri year I 1s counted as beginning en the 15th or 16th 
July 622 (=1 Muharram A.H.1), The fogymal adoption of the Hijsi era in efficral 
documents dates from the Khilafat of Hadbrat ‘Umar,—fram the year 17-18 H. 
according to Tabari. 


Sir Wolseley Haig’s Comparative Tables of Muhammadan and Christian 


Dates (London, Luzac, 1932), gives in a handy form three comparative Tables ' 


which enable the synchronisation of Hijrl years from A.H. 1 to A.H. 1421. The 
main Table for these years was printed earlier at the end of S. Haim's New 
Englssh-Persian Dsetronary, Teheran, 1931, The exact title of Wistenfeld’s German 
Tables is. Wastenfeld-Mahler, Vergleichunge-Tabellen, Leipzig, 1926 (2nd edition), 
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INTRODUCTION TO SURA XXXI (Lugman). 


The argument of the Final End of Things is here continued from another 
point of view. What 1s Wisdom? Where shall she be found? Will she solve 
the mtyéteties of Time and Nature, and that world higher than physical Nature, 
which brings us nearer to God? “Yes,” 1s the answer, “1f, asin the advice of 
Luqmdn the Wise, human wisdom looks to God im true worship, ennobles every 
act of life with true ‘kindness, but avoids the false indulgence that infringes the 
divine law,—and in short follows the golden mean of virtue.” And this 1s indicated 
by every Sign in nature 


"The chronology of this SGra has no significance. In the man, 1t belongs to 


the late Meccan period. 
Summary. 


The earnest seekers after righteousness receive guidance, unlike the seekers 
after vanity, -who-perish : all Creation bears witness to this: Wisdom, as expounded 
by Luqman the Wise, 1s true service to God, and consists in moderation (xxx. 1-19, 
and C. 183). 


Ttue Wrédom is firm and enduring, and discerns God’s Law in the wotking 
of His ‘Creation : 1t'loeks to the Final End of Things, whose mystery 1s only known 
to God (xxxt. 20-34, and C. 184). 


C. 183.—What 1s the Book of ‘Wisdom? It is 

(xxx1 1-19) A Guide and a Mercy to men, and teaches 
Them how to attain Bliss. ,God’s Merctes 
Are infinite. how can men deny them? 
‘Laqméan the Wise taught grateful worship 
‘Of the One True’ God, and the service of men, 
Beginning with Parents every good deed 
Is:‘known to God and 1s brought to account. 
So' walk in the: Golden Mean, and serve 
Him with constancy and firmness of purpose. 


S. %xx1. 1-6.) 1080 : 
Sara XXXI, Lugman (the Wise). 


In the name of God, Most Gracsous, 
Most Mercsful. 


l. (A. 12. Ga” 


2. These are Verses 
Of the Wise Book,—™ 


3. A Guide and a Mercy Y 79, 9 990G oor 99 
To the Doers of Good,—™ Opal dion Usha 


4. Those who establish regular Prayer, | 4'Qy 7,4299¢ 24 Ay 459209 79, 
And give regular Charity, BRS 5A) CA Chis 
And have (in their hearts) 


b of us 27 oi Se 
The assurance of the Hereafter.**™ bOAa 2S ia phy 





5. These are on (true) guidance Ta oe WANS 
From their Lord; and these yn: CENT YS 2 Gyo 
Are the ones who will prosper. 7 I\29) 9 

Pe OG asl 24 2,45 
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3579 Seen 25tou 1 and Introduction toS xxx 


3580 ‘This SOra relates to Wisdom, and the Qur n 1s appropriately called the Wise Book, or the 
Book of Wisdom. In verse 12 below there 1s a reference to Luqm&n the Wise “Wise” in this 
sense (Hakim) means not only a man versed in knowledge human and divine, but one carrying out 
in practical conduct (‘amal) the right course in life to the utmost of his power His knowledge is 
correct and practical, but not necessarily complete for no mantis perfect Such an ideal involves 
the conception of a man of heronc action as well as of deep and workman-like knowledge of nature 
and human nature,—not merely dreams or speculation That ideal was fulfilled in a most 
remarkable degree in the holy Apostle, and in the sacred Book which was revealed through him 
“The Wise Book " (K1tab-ul-hakim) 18 one of the titles of the Qur dn 


3581 A guide to all, and, to those who accept its guidance, a source of mercy as leading them 
to Salvation 


3582 The righteous are distinguished here by three marks, which are summed up in the phrase 
“ doers of good", vz (1) they yearn towards Good 1n duty, love, and prayer, (2) they love and serve 
sheir fellow men in charity, (3) they win peace and rest for themselves in the assured hope of 
the Future 


3583 They get these blessings because they submit their will to God's Will and receive His 
guidance, They will do well in this hfe (from the highest standpaint) and they will reach their true 
Goal 1n the Future, 


3584, Life is taken seriously by men who realise the sssues that hang upon it But there are 
men of a frivolous turn of mind who prefer idle tales to true Realities and they are justly rebuked 
here. In the time of the holy Prophet there was a pagan Nadhr ibn al Hinth who preferred Persian 
romances to the Message of God, and turned away ignorant men from the preaching of God’s Word, 
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3585 Such men behave as if they had heard nothing of serious import, or laugh at serious 
teaching. The loss will be their own, They will miss the higher things of life and be left out of 
God's blessings Ignorance and arrogance are in most cases the causes of their fall. 

3586 He 1s Exalted in power, and can carry out His Will, and nothing can stop the carrying 
out of His promise He 1s also infinitely Wise His promise 1s therefore full of meaning 1t1s not 
mefely without purpose it has a place m the Universat Plan 

3587, Cf xin 2 and n 1800 

3588 Cf xvi 15 and n, 2038 

3589 Cf 1 164 andn 166, 

3590 Note the change of the pronoun at this stage in the verse Before this, God was spoken 
of in the thitd person, “ He", and the acts of Creation referred to were acts that mn the main were 
completed when the universe as we see it came into being, though its slow age-long evolution 
continues, After this, God speaks in the first person We "<the plural of hqnour, as explained 
before (see n. 56 to ii 38); and the processes spoken of are those that go on contynually before us, as 
in the case of rain and the growth of the vegetable kingdom In some way the création of the 
heavens arid the darth and animal life on it may be considered impersonal to man, while the 
processes of rain and vegetation tnay be considered in special personal relationship to him. 
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3591 I think that sex life in plants 1s referred to, as in xin 3, where see n, 1804, though the pairs 
here may refer to animals also“ Noble” (karim) may refer to the more beneficent plants and trees 
(and animals), which God has created for man’s use 


3592 The transition from “We” inthe last verse to “Me” inthis verse means a still more 
personal relation to God (seen 56to1 38) as we are now asked about the true worship of God, 
as against the false worship of others besides God 


3593. The sage Luqm&n, after whom this Siira 1s called, belongs to Arab tradition Very little 
is known of his life Heis usually associated with along life, and his title is Mu'ammar (the 
long-lived) Heis referred by some tothe age of the 'Ad people, for whom see n 1040 to vu 65 
He 1s the type of perfect wisdom It1s said that he belonged toa humble station in life, being a 
Slave or a carpenter, and that he refused worldly power and a kingdom Many instructive apologues 
are credited to him, similar to Asop's Fables in Greek tradition The identification of Luqm&n and 
/Esop ‘has no historical foundation, though it 1s true that the traditions about them have influenced 


each other 


‘ 

3594 Cf xiv 8 The basis of the moral Law 18 man’s own good, and not any benefit to God, for 
God 1s above all needs, and “ worthy of all praise”, ¢¢, even in praising Him, we do not advance. 
His glory. When we obey His Will, we bring our position into conformity with our own nature as 
made by Him, 


3595 Luqm€n 1s held up as a pattern of wisdom, because he reahsed the best in a wise life in 
this world, as based upon the highest Hope in the inner life To him, as in Islam, true human 
wisdom 1s also divine wisdom the two cannot be separated. The beginning of all wisdom, 
therefore, 1s conformity with the Will of God (xxx: 12). That means that we must understand our 
relations to Him and worship Him aright (xxx: 13) Then we must be good to mankind, beginning 
with our own parents (xxx. 14), For the two duties are not diverse, but one. Where they appear 
to conflict, there 1s something wrong with the human will (see next note). 
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3596 The set of milk teeth 1n a human child 1s completed at the age of two years, which 18 
therefore the natural extreme limit for breast-feeding In our artificial! life the duration 1s much less 


3597 Where the duty to man conflicts with the duty to God, it means that there 1s something 
wrong with the human will, and we should obey God rather than man _ But even here, it does not 
mean that we should be arrogant or insolent To parents and those in authority, we must be kind, 
considerate, and courteous, even where they command things which we should not do and therefore 
disobedience becomes our highest duty 

The worship of things other than Godis the worship of false things, things which are alien to 
our true knowledge, things that go against our own pure nature as created by God 


3598. In any apparent cenfiict of duties our standard should be God's Will, as declared to us by 
His command That 1s the way of those who love God and their motive in disobedience to 
parents or human authority where disobedience 1s necessary by God's Law, 1s not self-willed 
rebellion or defiance, but love of God, which means the true love of man in the highest sense of 
the word And the reason we should give is “Both you and I have to return to God, therefore not 
only must I foltow God’s Will, but you must command nothing against God's Will.” 


3599, These conficts may appear to us strange and puzzling im this life But in God's Presence 
we shall see their real meamng and significance It may be that that was one way in which our true 
mettle could be tested : for 1t is not easy to disobey and Jove man at the same 
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3600 Verses 14-15 are not the direct speech of Luqm&n but flow by way of commentary on his 
teaching He was speaking as a father to his son, and he could not very well urge respect for 
himself and draw the son's attention to the lmutations of filial obedience These verses may be 
supposed to be general directions flowing from Luqm&n's teaching to men, and not directed to 


his son, though in either case, as Luqm4n got wisdom from God, it 1s divine principles that are 
enunciated, 


3601 The mustard seed 1s proverbially a small, minute thing, that people may ordinarily pass 
by Notso God, Further emphasis 1s laid by supposing the mustard seed to be hiddeh beneath a 
rock or 10 the cleft of a rock, or to be lost 1n the spacious expanse of the earth or of theheavens To 
God everything 1s known, and He will bring 1t forth,':e, take account of 1t 


3602 For Layif as a title apphed to God, see n 2844 to xxu_ 63 


603 The word “cheek "in English, too, means arrogance or effrontery, with a slightly different 
vhade added, vz = effrontery from one in an inferior position to one in a superior position, The 
Arabic usage 1s wider, and includes smug self-satisfaction and a sense of lofty superiority 


3604, The * Golden Mean” 1s the pivot of the philosophy of Luqman as it 1s of the philosophy of 
Anstotie and indeed of Islam, And it flows naturally from a true understanding of our relation to 
God and His universe and to our fellow-creatures, especially man In all things be moderate. Do 
not go the pace, and do not be stationary or slow Do not be talkative and do not be silent, Do 
not be loud and do not be timid or half-hearted. Do not be too confident, and do not be cowed 
down. If you have patience, st isto give you constancy and determination, that you may bravely 
carry on the struggle of life, Ifyou have humihty, it is to save you from unseemly swagget, not t6 
curb your right spirit and your reasoned determination. 7 foe ett a 
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3605 God's Creation 1s independent of man But God, in His infinite mercy, has given man the 
faculty to subdue the forces of nature and to penetrate through high mysteries with his powers of 
reason and insight But this 1s not merely a questiqn of power For in His Universal Plan, all are 
safeguarded But man’s destiny, as far as we can see, 1s noble to the highest degree 

3606 God's grace and bounties work for us at all times. Sometimes we see them, and sometimes 
we do not In things which we can apprehend with our senses, we can see God's grace, but even 
in them, sometames it works beyond the sphere of our knowledge In the snner or spiritual werld, 
sometimes, when our vision 1s clear, we can see it working, and often we are not conscious of it 
But it works all the same 


$607, Such men lack knowledge, as they’make no use of their mtellects but are swayed by their 
passions; they lack guidance, as they are' impatient of control; and the fruits of revelation, or 
spiritual insight, do not reach them, as they reject Faith and Revelation =" 

3608. They do not reahse that in the spiritual world, asin the physical world, there 1s constant 


ptogress for the live ones. they are spiritually dead, as they are content to stand on ancestral Ways, 
many of them evil, and leading to perditioh, 
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3609 Cf. u 256 andn 30L 


3610 Cf xxu 41 Everything goes back to God He is our final Goal, as He 18 the final Goal 
of all things 


3611 The man of God should not grieve because people reject Faith He should do his duty 


and leave the rest to God Every soul must return to God for his reckoning, God knows everything, 
and His Universal Plan 1s full of wisdom. 


3612 Cf, 126, The respite in this life 1s of short duration The ultimate Penalty of Evil 1s 
such as cannot be quenched Cf xiv.17 It will be too late then to repent 


3613 Cf. xxiu. 84-89, and xxix, 61 and n 3493 Men will acknowledge that God created the 
heavens and the earth, and yet fail to understand the love and goodness of God in continuing to 
cherish and maintainthem with His gifts. Even if they allow this, they sometimes yet fall shart 
of the corollary, that He 1s the only One to be worshipped, and run after their own false gods in the 
shapes of their fancies and lusts, They do not do the duties which, if they rightly understood ther 
own nature and position, they should take a delight in doing., ; 
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28. And your creation 
Or your resurrection 
Is in no wise but 
As an individual soul: *” 
For God 1s He Who 
Hears and sees (all things). 


3614 This ejaculation expresses our satisfaction that at least this is recognised,—that the 
Creator of the whole world 1s God It 1s a pity that they do not go further and recognise other 
facts and duties (see the last note) 


3615 Cf above, xxxi1 12 There was begun the argument about showing gratitude to God, 
introducing Luqmdn’s teaching and philosophy, Such gratitude 1s shown by our understanding His 
love and doing our duty to Him by serving our fellow men For God Himselfis Free of all wants 
and 1s in no way dependent on our service That argument has been illustrated in various ways, 
But now we are told that it can never be completed, for no human tongue or humap resources can 
be adequate either to praise Him or to expound His Word, 


3616 “ Words of God" + His wonderful Signs and Commandments are infinite and cannot be 
expressed if all the trees Were made into pens, and all the wide Ocean, multiplied seven times, were 
made into ink, Any Book of His Revelation would deal with matters which man can understand 
and use in his life there are mysteries beyond mysteries that man can never fathom, Nor would 
any praise that we could write with infinite resources be adequate to describe His power, glory, and 
wisdom, : 


3617. God's greatness and infimtude are such that He can create and cherish not only a whole 
mass, but each individual soul, and He can follow its history and doings until the final Judgment. 
This shows not only God’s glory and ommiscience and omnipotence 1t also shows the value of each 
mdividual soul in Hus eyes, and lifts individual responsibility nght up ito relations with Hun. 
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3618 Cf xxn 61 andn, 2841 Even when we can form a conception of God's infinitude by His 
dealings with each individual in His Creation as in verse 28 above, rt is still inadequate What 1s an 
individual himself? What 1s his relation to the universal Laws of God? In outer nature we can see 
that there ts no clear cut line between night and day each merges into the other Yet the sun and 
moon obey definite laws Though they seem to goon for ever, yet their existence and duration 
themselves are but an atom in Gods great universe How much more “ merging " and imperceptible 
gradation there 1s in the inner and spiritual world ? Our actions themselves cannot be classified 
and ticketed and labelled when examined in relation to motives and circumstances, Yet they are 
likean open book before God 

3619 Cf xxn 62 and notes 2842 and 2843, All the wonderful complexities, gradations, and. 
nuances, that we find in Creation, are yet blended 1n one harmonious whole, that obeys Law and 
exemplifies Order They therefore point to the One True God, He 1s the only Reality All other 
things are but shadows, and if any of them 1s put up in competition or equality with Him, it can be 
only Falsehood For He 1s higher and greater than anything we can imagine 

_ 3620 Even the things that man makes are, as using the forces of Nature, evidence of the grace 
God, Who has subdued these wonderful forces to the use of man But this gift of mastery can 
only be understood and appreciated by constant perseverance, combined with a recognition of the 
divine gifts (“‘ giving thanks”), Sabbér is an intensive form from gabr and I have indicated 1t by the 
adverb “constantly” 

3621 Cf vu 29 Unhke the people mentioned in the last verse, who constantly seek God's help 
afd give thanks for His mercies by using them dnght and doing their dity, there 1s a class of men 
whose worship is merely inspired by terror, Whetl they ‘are in’ physical danger—thé orily land of 
danger they appreciate, ~é.g,inastorm at sea, they genuine; ‘think of God, But once the dang#r 
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33. O mankind ! do your duty 
To your Lord, and fear 
(The coming of) a Day 
When no father can avail 
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34. Verily the knowledge 
Of the Hour is 
With God (alone). ‘ 
It is He Who sendsdown  - 
Rain, and He Who knows “2 
What 1s in the wombs, 





3622 They halt between two opinions They are not against good, but they will not eschew 
evil They are a contrast to those who “constantly persevere and give thanks” But such an 
attitude amounts really to “ perfidious ingratitude ” 

3623 On the Day of Reckoning no onecan help another ‘The most loving father cannot help 
his son or be a substitute for him, and vice versa Each will have his own personal responsibilities 

3624 The Chief Decetver is the Power of Evil It may make us forget that Time 1s fleeting and 
delude us by suggesting that the Reckoning may not come, whereas it 1s certain to come, because 
God's promise is true We must not play with Time nor be deceived by appearances. The Day 
may come to-day or to-morrow, or when we least expect tt 

3625 The question of Knowledge or Mystery governs both clauses here, viz Rain and Wombs. 
In fact it governs all the five things mentioned in this verse vtz (1) the Hour, (2) Rain, (3) the 
Birth of a new Life (Wombs), (4) our Physical Life from day to day, (5) our Death, Seen 3627 
below As regards Rain, we are asked tocontemplate how and when it 1s sent down, The moisture 
may be sucked up by the sun’s heat in the Arabian Sea or the Red Sea or the Indian Ocean near East 
Africa, orin the Lake Region in Central Afmca The winds drive it hither and thither acros$¢ 
thousands of miles, or 1t may be, only short distances “The wind bloweth where it listeth” No 
Gowbt it obeys certain physical Laws established by God, but how these Laws are interlocked, one 
with another! Meteorology, gravity, hydrostatics: and dynamics,-climatology, hygrometry, and a 
Woven other sciences are involved, and no man can cqmpletely master all of them, and yet this 
telates to only one of the mitlions of facts m physical nature, which are governed by God’s Knowledge 
ahd Law The whole vegetable kingdom is primarily affected by Rain. The mention of Womba 
briingy is the mystery of animal, Life, Embryology, Sex, and a thousand other things, Who can 
tethte ‘take man alonei-wiiether the child.concerved.1s male or female, how long it will remain in 
thie -wéimb,' whether it will be born alive, what sort of.q new individual st will be,—a blessing or 
curse to its parents, or to Society? aa - 
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3626, “ Earn" here, as elsewhere, means not only “earn one’s hvelthood” m a physical sense, 
hut*also to reap the consequences (good or iI) of one’s conduct generally The whole sentence 
practically means ; “no man knows what the morrow may bring forth” 


3627 See the five Mysteries summed up in n, 3625 above. The Angument 1s about the mystery 
of Time and Knowledge We are supposed to know things in ordinaty life. But what does that 
knowledge amount to in reality? Only a superficial acquamtance with things And Time even 
tore uncertain, In the case of rain, which causes vegetable life to spring up, or in the case of new 
animal iife, can we answer with precision questions ae to When or How or Wherefore? So about 
questions of our life trom day to day of of our death These aré great Mystemes, and full kapwiedge 
is with, Goi only How much mofe son ‘the tase of the Afa'Hé, the Final Hour, whnn eilirup 
valued wifl ‘be restored and the balance redressed? it is certain, but the When and the Hew are 
known to God alone, ‘ mee Tog pee teh ey y 
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' \ ~ J IMTRODUCTIONTO STURA XXXII (Sajda); - ~ oa 


This short Sfira closes the series of the four A. L. M. Siiras, which began 
with the 29th. Its theme 1s the mystery of Creation, the mystery of Tinje, and the! 
mystery of the Ma’ad (the Final End) as viewed through the light of God’s 
revelation. The contemplation of these mysteries should lead to Faith and the. 
adoration of God. In chronology it belongs to the middle Meccan period and is 
therefore a little earlier than the last, but its chronology has no significance. 


+ 


Summary. 


The mystery of Creation, the mystery of Time, and the mystery of the 
End of Things are but known by external symbols to man; Revelation brings 
faith and humble adoration, and 1s a blessing like Rain, which brings life to 
dead soil (xxxti. 1-30, and C. 185). 


C. 185.—-How can Unbelievers realise the Mystery 
{xxxu. 1-30) Of Revelation? They do not even 
See the marvel and Mystery of Time 
And God's Creation, and how they were themselves 
Created! If they could but see how the End 
Will shape itself,—how the Good will be sorted 
From Evil! The two are not equal in Goal. 

”. Clear are the Signs and the Revelation of God— 
In nature, history, and the Message of His living 
Prophets. If they learn not now, alas! 

It will be too late when Time’s wings are furled. 


Sree kL a ohonnd | 11092 LAA." 
Stra XXXII 
Sajda, or Adoration. 
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3628 Seen 25 to 1, and Introduction to S xxx 

3629 By the time of the holy Prophet the earlier Books of Revelation had been corrupted, by 
human ignorance or selfishness or fraud, or misinterpreted, or Jost altogether There were sects 
violently disputing with each other as to their true meaning Such doubts had to be set at rest, and 
they were set at rest by the revelation of the Quran The Quranic inspiration came direct from 
God, the Lord of the Worlds, and did not consist merely of human conjectures or a reconstructed 
philosophy, 1n which there 1s always room for doubt or dispute Cf also n 2 

3630 The force of “or” (am in Arabic) 1s that the only alternative to the acceptance of the Book 
as a divine revelation 1s the supposition that 1t was a forgery by the holy Prophet But the 
supposition 1s absurd on the face of 1t because (1) the Quraish, his critics, knew him to be an honest 
and truthful man , (2) he was unlettered, and such a Book would have been beyond his powers asa 
simple unlettered Arab, unless God inspired it; and (3) there was a definite reason for its coming 
asit did, because the Arabs had received no Messenger before him, and God has sent Messengers to 
every nation, 

3631 The Arabs very much needed guidance for themselves, and the advent of a World 
Prophet through them was what might have been expected in view of the past course of God's 
Revelations. 

3632, Six Days Seen 1031 tovu 54 The" Day” does not mean aday as we reckon it, vis, 
one apparent course of the sun round the earth, for it refers to conditions which began before the 
earth and the sun were created In verse 5 below, a Day 1s compared to a thousand years of our 
reckoning, and in Ixx 4 to 50,000 years These figures “as we reckon” have no relation to 
“timeless Time”, and must be taken to mean very long Periods, or Ages, or Eons, See further 
xii, 9-12, and notes. 
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~ 3633, Cf x 3 n 1386 God created the World as we see it in six great Stages. But after the 
initial Creation, He 18 still in authasity and directs and controls all affairs He has not delegated His 
powers to others, and Himself retired Also see vi 54 


3634 How could the :mmense mvstery of Time behind our ideas of tt be enforced on our minds 
better? Our Day may be a thousand or fifty thousand years and our Years in proportion In the 
immense Past was God's act of creation it still continues, for He guides, rules, and controls all 
affairs and in the immense Future all affairs will go up to Him, for He will be the Judge, and His 
restoration of all values will be as in a Day or an Hour or the Twinkling of an eye, and yet to our 
ideas 1t will be as a thousand years! 


3635 God's attributes, then may be summed up with reference to Knowledge, Power, and Mercy 
Where our knowledge 1s partial and uncertain, His 18 complete and certain Where our power often’ 
fails short of the carrying out of our will, or needs the help of Time, His 1s complete and 
conterminous with His Will Where our mercy seems to be bounded by or opposed to justice, His 
18 absolute and unconditioned 
3636, God's creation in itself 1s good st 1s beautiful, in proper proportions, and adapted for the 
funetions it has to perform, There1sno evil or disorder init Such evil or disorder as creeps in 1s due 
ta man’s will (as far as the word of man 1s concerned), and spintual Teaching 1s directed to train 
and cure that will and bring 1t into conformity with the Universal Order and Pian . 

3 ” 


* 3637, Man 1 asked to contemplate his own humble beginning His material body (apart from 
Hée).ie a piece of earth er clay, which 1s another term for primeval matter Matter 15 therefore the 
frst stage, but even matter was not self-created It was created by God. 
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3638, Then comes life and the reproduction of life We are still looking at the purely physical 
aspect, but rt 1s now a stage higher, 1t 1s an animal Its reproduction is through the sperm or semen, 
which is a quintessence of every part of the body of man Yet it issues from the same part of his 
body as the urine, and ts therefore despicable in man’s sight It is a living cell or cells, summing up 
so much ancestral life-history Cf xxim 12, andn 2872 

3639 ‘The third stage 1s indicated by ‘fashioned him in due proportion” Cf xv 29 After 
fertilisation of ovum by the sperm, an individual hfe comes into existence, and it is gradually 
fashioned into shape, its limbs are formed, tts animal life begins to function; all the beautiful 
adaptations come into play The fourth stage here mentioned 1s that of distincttve Man, 1ate whom 
God's spirit is breathed Then he rises higher than animals 

3640 Asacomplete man he gets the higher faculties The five animal senses { understand te 
be included in the third stage But in the fourth stage he rises higher, and 1s addressed in the 
second person, “you,” instead of the third person ‘him’. He has now the spiritual counterpart of 
hearing (1.¢ the capacity of hearing God’s Message) and seeing (1 ¢. the inner vision}, and feeling the 
nobler heights of love and understanding the bearings of the inner life (both typified by the Heart). 
Yet with all these gifts, what thanks does unregenerate or corrupted man give to God? 

3641 Cf xiu 5 It has been the cry of Materialists and Sceptics through the ages not only to 
bound their horizon with this bnef life, but to deny dogmatically that there can be a future life, 
Though this 18 against the professed principles of Sceptics, in practice they take up that attitude. 
Here “they” refers to those “who give little thanks” tq God, mentioned in the last verse. Tha 
argument used against them is, if God can produce such a wonderful creation the Arst time, why 
can He not make it again? That points to the possibility: ows own general inner. hope and 
expectation of a future life, coupied with Faith in God’s work, is the ground of our certainty. 
Der genp ty ds aaeee ih ogee hich ipmraten export fw our instincts.mad 
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3643 In hfe on the new plane, there will be no room fer deception or self-deception, The 
most hardened sinner will see the truth and the justice of the Day of Account He will wish he 
could be sent back, but it will be too late The world as we know it will have already passed 
away 

3644 Could evil have been avoided? Certainly everything 1s 1n God's power If 1t had been 
His Will and Plan, He could have created a world in which there would have been no choice or will 
in any of His creatures But that was not His Will and Plan, In the world as we see it, man has a 
certain amount of choice and free-will That being so, He has provided Signs and means of 
instruction for man, in order that man’s will may be straight and pure. A necessary corollary 
will be Punishment for the infraction of His Law That Punishment must come to pass, for God's 
Word is true and must be fulfilled. 


1. BES Cf xb 110, n. 1673, and vn 18, and see last note —Jinns are the evil spints that tempt men, 
and the nien- who ail suffer punishment will be those who have succumbed to their temptations 
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ht acom’'. in the sense ‘of mistake or defect of knowledge it 1s inapplicable “to the 


Bib Bedi elit mb a panty td “My Lord never err, nor Forgets ”, xx. $2, 


SP sckcicra: 84219.)} 1096 


Th ted to them, ; PE ‘ 
Fall down in adoration, lose la30 RAL 


And celebrate the praises ; PbS 9 
Red ap ap cnet 
ver) puffe ial pride. we ory B25 ey 
, ws 
16. Their limbs do f béeake a Pa 9 AIS 3 

Their beds of sleep, the whilc snlihebatite rece 
They call on their Lord, 4s ot oF rae a 

In Fear and Hope: ies Cee 
And they spend in charity) . o Gas ahi Arte 

Out of the sustenance which FEV NCE 


We have bestowed on them. 


17. Now no person knows : 
bare dctights of the eye x Gp , SMG 14 
Aus pt hidden (sn 1vS8?"Vc 
Fo them—as a seward . a bone “a8 ay 
For (all good) Deeds. Zs “eo 
: Ow’ Bede | ie ahs 
18. Es then the man 


29 4:49 Oh 
Who beliéves no better TEE fin 7 
Than the man who 1s nk OF 


Rebellious and wicked ?*” i. Late d 3 

Not equal are they. ne Jo E254 | , 
19, F or those who believe 7 : 

And do righteous deeds, Hicob bi ssh RAT an 


Are Gardens as hospitable *” 


Homes, for their (good) deeds. cee, Wi Nala 4 med 


3647. “In adoration” ..Sujyadan, or in a posture of prostration, expressive of deep humility and 
faith This is the key-word of the Sira, which bears the title of Sajda_ All the Signs of God lead 
our thoughts upwards towards Him, and when they are expounded, our attitude should be one of 
humble gratitude to God At this passage it 1s usual to bow in adoration 








3648 Junib sides, on which men sleep and turn in sleep: I have translated " hmbs "' for 
shortness Holy men and women “breathless with adoration" shun soft, comfortable beds, and 
Juxurious sleep, Their limbs are better exercised in offices of devotion and prayer, especially by 
night Commentators specially refer this to Prayers called Tahajyud, which are offered after mid- 
night in the small hours of the morning, in twelve Rak'ats 


3649 In Fear and Hope, in spiritual fear lest their dedication to God should not be sufficiently 
worthy to be accepted, and a spintual longing or hope that their shortcomings will be overlooked by 
the Mercy of God And their adoration 1s not shown only in Prayer, but also in practical Service and 
Charity, out of whatever gifts they may have received from God. 


3650, Delights of the eye. an idiom for that which pleases most and gives most satisfaction. In 
our present state we can scarcely imagine the real Bliss that will come to us in the Future, , 
3651. The Future of the two.classes—the Blessed and the Wicked—1s described in verses 1922, 


3652, A home bnings before our minds & picture of péare and happiness, ‘When spit ash ned 
honour and hospitalsty, it adds further to the idea of happiness, 
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3653 Cf xxn 22 Just as the garden 1s the type of Bliss, so is the Fire the type of Penalty and 
suffering There will be no getting away from it What will be the thoughts of those who had 
earned 1t? ‘“ We used to reject the idea of the Consequences as a mere chimera and now we find 
it to be true!" What will be their feelings then? How will they like it? 


3654 The final Penalty 1s to come in the Hereafter There 1s no doubt about it But before it 
comes, a minor Penalty comes 1n this verv life It may be in some kind of misfortune, or it may be 
in the pangs of a tortured conscience or secret sorrow But this minor Penalty may be really a 
mercy, as it gives them a chance of repentance and amendment 


3655 The worst and most hardened sinner 1s the man to whom God's Signs are actually brought 
home and who yet prefers Evil and turns away from the Light of God The Signs may bein the 
words and guidance of a great Teacher or in some minor sorrow or warning, which he disregards 
with contumely Or it may be in a catastrophic blow to his conscience, which should open his eyes, 
but from which he deliberately refuses to profit The penalty—the Nemesis—must necessarily come 
eventually 


3656 “ The Book" is not here co-extensive with Revelation Moses had, revealed to him, a Law, 
a shari'at, which was to guide his people in all the practical affairs of their life, Jesus, after him, 
was also inspired by God but his Inyil or Gospel contained only general principles and hot a Code 
ot shart'at, The holy Prophet was the next one to have a shari‘at or “ Book” in that sense for 
the Qut-&n contains both a Code and general principles, ‘This Siira sa Meccan Sra. The Code 
came later in Medina But he 1s given the assurance that he will aiso have a Code, to supersede the 
earlier Law, and complete the Revelation of God. 


S. xexts. 23-26. ] 


Be not then in doubt 

OF its reaching (thee) : “” 
An ema eit 

A guide to the Children 
Of israel. 


24. And We appointed, from among 
Them, Leaders, giving guidance 
Under Our command, so long 
As they persevered with patience 
And continued to have faith 


1098, 


MW CAHG OSS 
O53) Cd Se oes 


SSA ath 
mo 


OCR SAC ABS 


OG AE 425195 hs daa 


In Our Signs. 


25. Verily thy Lord will judge 
Between them on the Day 
Of Judgment, in the matters 
Wherein they differ 
(among themselves) ** 


26. Does it not teach them 
A lesson, how many generations 
We destroyed before them, 
In whose dwellings they 
(Now) go to and fro?™ 
Verily in that are Signs: 
Do they not then listen ?™ 


vA 4A94 90 
oii aL Saya siln 
gf, 
Balls 
», ds ! a B6;43 
7 oIAIRARR &» NA IA, 
OO SLO OTE NE 
3657 “Its reaching (thee)” Isq@-t-ht Commentators differ as to the construction of the pronoun 


ht, which may be translated either “its" or “his” I construe it to refer to “the Book", as that 
gives the most natural meaning, as explained in the fast note, 








3658 The series of Judges, Prophets, and Kings 1n Israel continued to give good guidance, in 
accordance with God ¢ Law, as long as the people continued in Faith and Constancy (persevering 
patience) When that condition ceased, God’s grace was withdrawn, and the people broke up into 
wrangling sects and practically suffered national annihilation 


3659 These wrangles and disputes among them will continue until the Day of Judgment, but 
meantime a new Ummat (that of Islam) will arise and take its place, with a universal and unified 
Message for mankind 

€ 


$660 If a nation gone astray could only learn from the history of earlier nations that were 
destroyed forthe evil! They could see vestiges of them in their daily goings to and fro: the 
Jews could see vestiges of the Philistines, Amalekites, etc, in Palestine, and the pagan Arabs, of the 
‘Kd and ThamOd in Arabia 


3661.’ Listen. ie, listen to the warnings conveyed in God's Signs Notice how natufally the 
transition 1s effected from the physical to the spintual,—from the ruined physical vestiges of ungodly 
nations on this earth to the more intangible Signs conveyed by History and Revelation Here the 
sense of Heanug 1s mentioned, both i its physical and +9 nretaphyucal or epintual sapect, In the 
ext verse the sense of Sight 1s mentioned m both aspects, or ae aan 
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3662 Again, as in the last verse, there 1s an easy transition from the physical to the spiritual In 
physical nature there may be parched soil, which 1s to all intents and purposes dead God sends 
tain, and the dead soilis converted into living land producing rch crops of fodder and corn, nuts 
and fruits, to satisfy the hunger of man and beast So m the spiritual world, The dead manis 
revivified by God's grace and mercy, through His Revelation, He becomes not only an asset to 
himself but to his dependents and those around him 


3663 The verse begins with “do they not see?” (a wa lam yarau), a physical act It ends with 
** have they not the vsston ?"” (afa ld yubgtriin), a matter of spiritual msight This 1s parallel tothe 
two kinds of “hearing " or “ listening", explained in n, 3661 above, 


3664 ‘The Unbelievers may say ‘If all this which you say 1s true, tell us when this final 
restoration of Realities, Life, and true Values will come about" The answer is “If you mean 
that you will postpone your repentance and reform till then, it will be no use it will be too late for 
repentance, and no respite wil) be granted then . this 1s the Respite, and this 1s your chance,” 


3665, Read vi. 158 and n, 964 as a commentary on this There it 18 said to the Unbelsevers 
“Wait ye: we too are waiting.” Here the Righteous one 13 told’ “Wait (thou), they too are 
waiting,” The reversal of the order is appropriate, m each case the person (or persons) addressed 
is mentioned first. Cf. also vn, 71. 
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The series of mystic Siiras beginning with S. xxv1. having been closed with 
the last Stra, we now come back to the hard facts of this life. Two questions are 
mainly considered here, viz, (1) the attempt by violence and brute force to crush 
the truth, and (2) the attempt, by slander or unseemly conduct, to poison the 
relations of women with men. 


As regards the first, the story of the Ahzab or Confederates, who tried to 
surround and annihilate the Muslim community 1n Medina, 1s full of underhand 
intrigues on the part of such diverse enemies as the Pagan Quraish, the Jews (Bani 
Nadhir) who had been already expelled from Medina for their treachery, the Gatafan 
tribe of Bedouin Arabs from the interior, and the Jewish tribe of Bani Quraiza in 
Medina This was the unholy Confederacy against Islam But though they caused 
a great deal of anxiety and suffering to the beleaguered Muslims, Islam came 
triumphantly out of the tnal and got more firmly established than ever 


The Quraish in Mecca had tried all sorts of persecution, boycott, insult, and 
bodily injuries to the Muslims, leading to their partial Ayrat to Abyssinia and their 
Hijrat as a body to Medina. The first armed conflict between them and the Muslims 
took place at Badr in Ramadhan A.H. 2, when the Quraish were signally defeated. 
(See n. 352 tom. 13) Next year (Shauwal A H. 3) they came to take revenge on 
Medina The battle was fought at Uhud, and though the Muslims suffered severely, 
Medina was saved and the Meccans had to return to Mecca with their object frustrated. 
Then they began to make a network of intrigues and alliances, and besieged 
Medina with a force of 10,000 men in Shauwal and Zul-qa’d A.H. 5. This 1s the 
siege of the Confederates referred to in xxxiu. 9-27, which lasted over two weeks: 
some accounts give 27 days. It caused much suffering, from hunger, cold, an 
unceasing shower of arrows, and constant general or concentrated assaults. But it 
ended 1n the discomfiture of the Confederates, and established Islam firmer than 
ever. It was a well-organised and formidable attack, but the Muslims had made 
preparations to meet 1t. One of the preparations, which took the enemy by surprise, 
was the Trench (Khandaq) dug round Medina by the Prophet’s order and under the 
supervision of Salman the Persian. The stege and battle are therefore known as the 
Battle of the Trench or the Battle of the Confederates. 


® 


As regards the position and dignity of the ladies of the Prophet’s Household _ 
and the Muslim women generally, salutary principles are laid down to safeguard 
their honour and protect them from slander and insult. The ladies of the 
Household interested themselves in social work and work of instruction for the 
Muslim women, and Musiim women were being tréined more and more in community 
service. Two of them (the two Zainabs) devoted themselves to the poor. The 
nursing of the wounded on or by the battlefield was specially necessary in those 
days of warfare. The Prophet’s daughter Fatima, then aged about 19 to 20, lovingly 
nursed her father’s wounds at Uhud (A.H. 3); Rufaida nursed Sa’d ibn Mu'ag’s 


C. 186.) 1101 { Introduction t6 Stra xxx111. 


wounds at the Siege of Medina by the Confederates (A.H. 5); and in the Khaibar 
éxpedition (AH. 7) Moslim wotten went out from Medina for nursing service. 


"A portion of this Stira sums up the lessons of the Battle of the Trench and 
must have been revealed some time after fhat Battle (Shauwal AH. 5). The 
marriage with Zainab referred to in verse 37 also took place in the same year. 


Some portions (e.g., verse 27,see n 3705) were probably revealed in AH 7 after 
the Khaibar settlement 


> 


Summary, 


The pagan customs in human relationships should be abandoned, and men and 
women should be held in honour according to natural relationships and spiritual 
position (xxxiit. 1-8, and C. 186). 


The Battle of the Trench and its lessons hypocrites and their fears Truth 
and noble examples to be followed (xxxim. 9-27, and C. 187). 


High position and seemly conduct for the Apostle’s wives: unhappy 
marriages (like Zainab’s) not to be perpetuated on false scruples Prophet’s wives to 
be treated kindly and gently (xxx 28-52, and C. 188). 


Respect due to Apostle and his family . slander to be avoided and punished : 
guard your words and your responsibilities (xxxi1 53-73, and C. 189). 


C. 186,—The issue of all things depends 

(xxxin 1-8) On God alone : we must put our trust 
On Him as the Guardian of all affairs. 
He loves truth in all things, both great 
And small . call things by their right names. 
If false relationships by custom or superstition 
Do harm to men or women, shun them. 
The spiritual Guide 1s more than Father : 
The ladies of his household are Mothers 
To the Believers—in rank, dignity, and duty. 
The Guide will have to give an account, 
In the Hereafter, of how the Truth was received 
Which he was charged to proclaim to men. 
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3666 The fifth year AH was a critical year in the external history of early Islam, and this Stra 
must be read 1n the hght of the events that then took place As explained in the introduction the 
Grand Confederacy against Islam came and invested Medina and failed utterly It consisted of the 
Meccan Unbelievers, the desert Arabs of Central Arabia, the Jews previously expelled for treachery 
from Medina, the Jews remaining in Medina, and the Hypocnites led by *Abdullah 1bn Uba1, who 
have alreadv been described inix, 43-110 Their bond of union was the common hatred of Islam, 
and it snapped under the reverses they met with It 1s important to note three points (1) The 
Jews as a body now lost their last chance of bearing the standard of Islam the best of them had 
already accepted the renewal of God’s Message (2) A definite status was given to the Prophet's 
household, after the slanders on Badhrat ‘Aisha had been stilled (xx1v 11-26}, and the true position 
of the Mothers of the Belhevers had been cleared. (3) A further exposition of the punty of sex 
relations was given, based on the story of Hadhrat Zainab, the ‘Mother of the Poor” These 
poynts will be referred to in later notes 

3667, In the most adverse circumstances, in the midst of the assaults of Evil, the plots of treason 
and hypocrisy, the darts of slander and false charges, and stupid superstitions and taboos, the man of; 
God should steer his course steadily according to God’s Law and not fear human evil, in whatever 
form it appears, Men may misjudge, but God knows all Men may try to overthrow Good, but 
Wisdom 1s with God. 

3668 We must wholly trust God; He is the true and efficient Guardian of all interests, Cf 1v. 
8i, and n 600 

3669, “‘ Two hearts in his (one) breast” two inconsistent attitudes such as serving God and 
Mammon , or subscribing to both Truth and Superstition ; or hypocritically pretending one thing and 
intending another, Such a thing 1s against God's Law and Will Apart from the condemnation 
of general hypocrisy, two pagan customs of the Times ot Ignorance are mentioned, and their iniquity 
pointed out, See the notes 3670 and 3671. 
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3670 This was an evil Arab custom, by which the husband selfishly deprived his wife of her 
conjugal mghts and jet kept her tied to himself hkea slave without her being free to remarry 
Hepronaunced words importing that she was like his eother After that she could not demand 
cohhyugal rights but was not free from his control] and could not contract another marnage See 
also lvui 1-5, where this 1s condemned 1n the strongest terms and punishment 1s provided for it, 
A man sometimes said such words in a fit of anger they did not affect him, but they degraded het 
position 


3671 If aman called another's son “his son”, it might create complications with natural and 
normal relationships if taken too literally It 1s pointed out that it 1s only a fagen de parler in men's 
mouths, and should not be taken literally. ‘The truth 1s the truth and cannot be altered by men’s 
adopting “sons" ‘“ Adoption “ in the technical sense is not allowed in Muslim Law Those who 
have been “wives of your sons proceeding from your loins” are within the Prohibited Degrees of 
marriage; tv 23 but this does not apply to “ adopted” sons 


3672 Freed men were often called after their masters name as the “son of so and so" When 
they were slaves, perhaps their fathers' names were lost altogether It 1s more correct to speak of 
them as the Maul@ of so and so But Maula@ in Arabic might also imply a close relationship of 
fnendship : in that case, too, it is better to use the nght term instead of the term“son" “ Brother" 
is not objectionable, because “ Brotherhood” 1s used in a wider sense than “fatherhood” andis not 
jikely to be misunderstood 


5673 What is aimed at is to destroy the superstition of erecting false relationships to the 
detriment or loss of true blood-relations, It 1s not intended to penalise an unintentional ship in the 
matter, and indeed, even if a man deliberately calls another hts son or father, who 1s not bis son or 
father, out of polltshess or affection, God 1s Oft-Returning, Most Merciful’? 1 1s the action of 

mischievous parties which is chiefly reprebended, if they intend false insinuations A mere mustake 
ou thet part does not matter. 
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3674 In spiritual relationship the Prophet is entitled to more respect and consideration than 
biood-relations.. The Belrevers should follow him rather than their fathers or mothers or brothers, 
where there 1s Zeéeict of duties He 1s even nearer—closer to our real interests—than our own 
selves, In some Quraats, hke that of Ubat 1bn Ka'b, occur also the words “and he1s a father to 
them”, which imply his spiritual relationship and connect on with the words “and his wives are 
their mothers” Thus his spiritual fatherhood would be contrasted pointedly with the repudiation 
of the vulgar superstition of calling anyone Ike Zaid ibn Haritha by the appellation Zaid ibn 
Mubammad (xxxu1 40) _Such an appellation 1s really disrespectful to the Prophet 


36075 See last note This Sra estabhshes the dignity and position of the Holy Prophet's wives, 
who had a special mission and responsibility as Mothers of the Believers They were not to be 
like ordinaty women they had to mstruct women 1n spiritual matters, visit and minister to those 
who were ill or in distress, and do other kindly offices in aid of the Prophet’s mission 


3676 No man should deprive his blood-relations of such nghts of maintenance and property as 
they might have The community of Believers, inhabitants of Medina and those who had 
migrated to Medina from Mecca, also had their mutual rights, but they were not to be put forward 
ag an excuse to defeat the prior nghts of natural relationsmp, In the early Medina days, Ansit 
were allowed to inherit from Muhapirs whose natural relations had not emigrated, but this practice 
was discontinued when normal relations were re-established between Mecca and Medina 


3677 Cf m 81 There 1s an implied covenant on aljl created things to follow God’s Law, which 
is the law of ther being’ see v 1 But there isa special implied covenant with all Prophets, strict 
and solemn, that they shall carry out thelt mission, proctaim God's Truth without fear or favour, 
and be ever ready m His service in all circumstances, That gives them their position and dignity 
as explained in the last verse, and their tremendous responsibility in respect of the people whom 
they come to instruct and fead to the right Path. 
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C. 187.—When the formidable forces of a whole Confederacy 

(xxx 9-27) Bent on destroying Islam burst 
Upon Medina, it was God’s grace that saved 
The Muslims. The enemies and the Hypocrites 
Did their best to defeat the purpose of God, : 
But they were foiled. In the Apostle was found . 
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3678, The men to whom God's Truth has been committed for promulgation will be asked 14 the 
Hereafter as to how the Truth fared in the world—how it was received, whd opposed it, and who 
assisted it, Like all trustees, they will have to give a full account of their trust. God knows all, 
and it will not add to His information But it will be evidencé for and against those to whom it 
was preached, so that the responsibility of those who dishonoured it may be duly entorced. The 
primary custodians of spiritual Truth are the Prophets, but in descending degrees all men to whom 
God's Message comes are included 

3679 in this verse 18 summed up the beginnihg and the end of the fateful struggle of the Siege 
of Medinain AH 5, The composition of the unhaliowed Confederacy that came to destroy Istaini 
18 referred to 1n the Introduction. They came with a force of ten to twelve thousand fighting men, 
an unprecedented army for that time and country 


af 


3680 After a close investment of two to four weeks, during which the enemy were disheartened 
by their ill success, there was a piercing blast of the cold east wind It was a severe winter, and 
February can be a very cold month in Medina, which 1s about 3000 ft. above the sea-level The 
enemy's tents were torn up, their fires were extinguished, the sand and rain beat in their faces, and 
they were termfied by the portents against them ‘They had already wellnigh fallen out amongst 
themselves, and beating a hasty retreat, they melted away. The Medina fighting strength was no 
inore than 3,000, and the Jewish tribe of the Bant} Quraiza who were in their midst was a source of 
weakness as they were treacherously intriguing with the enemy And further there were the Hypo- 
crites : see ri, 3666 above, But there were hidden forces that helped the Muslims, Besides the forces 
of naturé there were moral forces,—mutual distrust and bickenngs in the enemy camp, and on the 
rae perfect discipline among the real Mushms, and the superb leadership of the holy 
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3681 God sees everything, Therefore we may conclude that the discipline and moral fervour 
of the Muslims, as well as the enemy's tnsincenties, intrigues and reliance on brute force, were all 
contributory causes to his repulse, under God’s dispensation There were many hidden causes 
which neither party saw clearly 


2. The psychology of the combatants 18 described with matchless vigour in the holy Text, 
The onrush of the enemy wasreally tremendous The Trench round Medina was between the 
defenders and the huge attacking force, which had some high ground hehind them “ above you”. 
when any of them came through the valley or over the Trench, they seemed to come from helow, 
The showers of arrows and stones on both sides must also have seemed to come from the air 


3683, Before this year’s mass attack on Medina, the Muslims had successfully reached the Synan 
border on the north, and there were hopes of reaching Yemen in the south, The holy Prophet had 
seen clegr signs of expansion and victory for the Muslims, Now that they were shut in within the 
Trench on the defensive, the Hypocrites taunted them, with having indulged in delusve hopes, 


Bit, the event showed that the hopes were not delusive. They were realised beyond expectations, 
if a few years. peer, ofa Neate 


1107 [S. Xxx 25636: 


Sayihg, “ Truly our houses ™ SEZ (7059) 4) A Arkn : 
a ‘bare.and ee. thongh Sr ater Eeshy , 
ey were not exposed: E497 “avr | 
They intended nothing but as Se 03 6 
To run away. ols Sf 0939 5 és) ‘ 
? 

14, And if an entry had ’ mt 94 I 4 ; 
Been sicces to them *® . TAES o-i 
From the sides of the (City), 4 i 2 
And they bad been sii alii? i 

ncited to sedition, NE ie: 6 
aoe fey certainly have Ls ides . = 
rought it to pass, with Lt 9a 4 
None but a brief delay! Olkes ) sRIS Ue 5 
Mon Vip. IAS tht, 974 

15 And yet they had already IVP 2 07 4\\ lp ate 
Covenanted with God not to turn Ob4 aillinale Peuw3 Z 
Their backs, and a covenant ™ 645) OND 
With God must (surely) $95 Gio 
Be answered for. ON sham gt OE OS'S 


s 
16, Say: “ Running away will not Be ACT argc 


Profit you if ye are 


Running away from death” Sal OR 
Or slaughter; and even if ee 
(Ye do escape), no more ¥ | al 3 Sh 3] 
Than a brief (respite) Avid othok 
Will ye be allowed to enjoy!” ONS Gets 





t 


3684 All the fighting men of Medina had come out of the City and camped in the open space 
between the City and the Trench that had been dug allround The disaffected Hypocrites sowed 
defeatist rumours and pretended to withdraw for the defence of their homes, though their homes were 
not exposed, and were fully covered by the vigilant defensive force inside the Trench. 
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3685, The brunt of the fighting was on the north side, but the whole Irench was guarded At 
one or two points enemy warriors did break in within the circuit of the Trench, but they were soon 
disposed of Hadhrat ‘Alt particularly distinguished himself in many fights, wearing the Prophet's 
own sword and armour If any of the enemy had been able to penetrate into the City, the disaffect- 
ed element, which was only sitting on the fence, would have nsen against the Muslims at once 
with no delay except what might have been necessary to put on their armour and arms 


3686, Apparently, after the battle of Ubud, certam men who had then shown cowardice were 
forgsven.on undertaking that they would behave better next time A solemn promise made to the 
Apostle of God 1s a promise to God, and it cannot be broken with impunity, 


3687 The coward in a fight does fiot usually save himself from death, He 1s subject, after 
desertion, to the fury both of the enemy and of his own side for cowardice and desertion. Assuming 
that he did escape with his hfe, where could he goto? The brand of cowardice will be on him, and 
he will be subsect to the vengeance of his own people. In any case, his life would be in ignominy 
and would be brief, and he would have lost irretmevably the meed of valour 
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3688 It 1s still worse if the cowardice or desertion 15 shown in a Cause, which, because of the 
high issues of truth and justice, may be called the Cause of God. How can anyone escape God's 
Punishment? And in the same way, how can anyone prevent another from obtaining God's Mercy 
by repentance and amendment? ‘The better path, therefore, 1s to stand firm in God's Way, and if 
you fail through human weakness, to repent and seek God’s Mercy. Cf xxxut, 24, and 
n, 3696 below. 
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- “9689, Asihkbatan covetous, grasping, miggardly Here the meaning 1s twofold (1) they spare 
tyemselves isi the fight as compared with you, they are niggardly with themselves as against you; 
they contribute ‘ttle erther in personal effort or with their money and resources, and (2) they covet 
any gains made or booty won, on the part of the real fighters. ; 

3690, In times of danger, they would look to the holv Prophet for protection, and keep themselves 
snugly from the fight When the danger rs past, they will come and brag and wrangle and show 
their covetousness or greed for gain though they gave of themselves but sparingly 


3691, Even any good they may have done becomes vain because of their motives of envy, greed, 
and covetoushess, arid their cowardice, 


3692, It 1s not surprising that men's deeds fall as st were dead because there is no pure motive 
behind them ‘For men it may be difficult to probe motives, but it is easy for God, Whom hypocrisy 
or false show can never deceive. 
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3693, This completes the picture of the psychology of the Hypocrites, begun at verse 12 Let us 
analyse it, (1) When they first saw the enemy they were already in a defeatist mood, and thought 
all was over (verse 12), (2) Not content with disloyalty themselves they tried to infect others, who 
made paltry excuses to withdraw from the fight (verse 13) (3) They were ready to betray the City 
to the enemy if once the enemy had gained entrance (verse 14). (4) They forgot all the promises of 
fidelity which they had previously sworn (verse 15) (5) In their paltry calculations they forgot that 
cowardice in war does not pay (verses 16-17) (6) Without taking much part in the actual defence, 
they were ready to talk glibly and claim a hon’s share in the fruits of the victory (verses 18-19) 
(7) Even when the enemy had withdrawn, their cowardly minds were still afraid that the enemy 
would return, and were already meditating what they would do in that case perhaps they would 
dwell in the deserts and spy on Medina from a safe distance, and if caught in Medina they would 
fight little and mtngue much 

Tt was a miracle that with such men in their midst, the holy Prophet and his band won through. 


3694, We now have the psychology of the Belevers,—God-fearing men, led by that pattern of 
men and of leaders, Muhammad Mustafa, 


: $695 Cf. xxvi. 227: see especially the last clause of that verse in a Meccan Stra, which was 
amply fulfilled inMedina. 
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3696, This 1s in contrast to what the Hypocrites said in verse 12 above, The divine promrse of 
help and success 1s contingent upon our striving and faith, Nothing comes to the poltroon and the 
sceptical idler, Dangers and difficulties, and conflict with Evil, are foretold us, and we must meet 
them with fortitude and courage. ; 


* 697 In the fight for Truth were (and are) many who sacrificed their all—resourcés, knowledge 
itifluerice, life 1tself—in the Cause, and riever wavered. ‘If they won the crown of martyrdom, they’ 
were blessed Such a one was Sa’d ibn Mu’fyz, the cthef of the Aus tribe, the intrepid standard-bearer 
of Islam, who died of a wound he had received in the Battle of the Trench, Other heroes fought 
valiantly and‘lived, always ready to'lay down their lives, Both classes were' staunch they riever 
changes or way ered j 

f ‘ 4 

3698, Before the Throne of God's Mercy there 1s always room for repentance and forgiveness, 
even after treason and crime but the forgiveness | will be a ng to God's Will and Plan, which 
wilt judige the penftedt’s mrberity and capacity for gbod to riage iri dégree n ‘hig favour. Cp. plo 
xxzitl, 17 above, 
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' 3609 In spite of the mighty preparations and the aieat forces,.which the Meccans, in concert 
with the Central Arabian’ Bedouins, the discontented Jews, and the treacherous Hypocrites, brought, 
to the siege of Medina, all their plans were frustrated _ Their fury availed them nothing, They 
departed itn hot haste This was their last and dying effort. The initiative thereafter lay with the 
forces of Islarn, 


ey , 1 - Y 3 


3700, For the meaning of 'Azéz, see n. 2818 to xxu 40 
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, 301 The reference is to-the Jewish tribe of the Bant Qurayza, Phey counted among the 
citizens of Medine and wera bound by solemn engagements to help im the defence of the City But 
on the occasion ofthe Confederate siege by the Quraish and their allies they intrigued with the 
enemies and treagherously aided them Immediatety after the siege was raised and the Confederates 
had fied in hot haste, the Prophet turned his attention to these! tréacherous “friends” who had 
hetrayed his City in the hour of danger . : 


’ n t 
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' #3702: “Phd ‘Rant Quraiza’ ae last’ note) were filled ' with tenet and dismay when Medina was, 
fred fromthe Quraish danger. They shut themselves up in their castles about three or four miles to 
the-east (ot northexst)'of Medina, and sustained a siege of 25 days, after which they surrendered, 
stiputatingd that they world abide by the decinot of then Tate the tiands ot Sa'd ibn Mui ', chief 
of the Aus tnbe, with which they had been in alltance. 
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3703 Sa'd applied to them the Jewish Law of the Old Testament, not as strictly as the case 
warranted In Deut, xx. 10-18, the treatment of a city “ which 1s very far off from thee" is prescribed 
to be comparatively more Jentent than the treatment of a citv “of those’ peopte, which the Lord thy 
God does give thee for an inhertance,” +e, which 1s near enough to, corrupt the religion of the 
Jewish people The punishment for these is total annihilation “thou shalt save alive nothing that 
breatheth” (Deut xx, 16), The more lentent treatment for far-off cities 1s described in the next note. 
According to the Jewish standard, then, the Quraiza deserved total extermination-—-of men, women, 
and children, They were in the terntory of Medina itself, and further they had broken their 
engagements and helped the enemy 


3704, Sa'd adjudged them the treatment of the “ far-off" cities which 1s thus described in the 
Jewish Law “ Thou shalt smite every male thereof with the edge of the sword but the women, 
and the little ones, and the cattle, and all that 1s in the city, even all the spot! thereof, shalt thou 
take unto thyself sand thou shalt eat the sport of thine enemies, which the Lord thy God hath given 
thee” (Deut xx 13- 14) The men of the Quraiza were slain. the women were sold as captives of 
war, and their lands and properties were divided among the Muha:rs 


3705 If this part of the SOra was revealed after the autumn of the Hijra year 7, it refers to the 
result of the Khaibar expedition of that autumn {Khabar 1s a Barrat or volcanic tract, well-watered 
with many springs issuing from its basaltic rocks, I¢ has.a gdod irmgation system and produces 
good harvests of gran and dates in its wet valleys, while the outcrop of rocks m the high ground 
affords sites for numerous fortresses, At present it is inhabited chiefly by men of the race of Bila! 
{the Abyssinian) who played a prominent part in the expedition It 1s a sort of island in the 
deserts on the outskirts of Nayd. In the holy Prophet's time there were Jewish colonies settled here, 
but they were a source of constant trouble, especially after the Siege of Medina It became a nest 
of all the hostile Jewish elements expelled for their treachery from elsewhere, Its capital, Khaubar, 
is about 90 miles due north of Medina, Its inhabitants offered some resistance, and Baghrat 'All, 
thougti he had just nisen from a bed of iliness, performed prodigies of valour. After its surrender, 
a land settlement was made, which retained the cultivatots of the soil on the land, but brought them 


under control, 89 that no further focus of active hostility should remain near Medina, The terms 
of the settlement will be found in Waquds. 
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3706 We now come to the subject of the position of the Consorts of Punty (azwa) mutahharat), 
the wives of the holy Prophet. Their position was not like that of ordinary women or ordinary 
wives They had special duties and responsibilities The only youthful marriage of the holy Prophet 
was his first marniage—that with Hadhrat Khadija, the best of women and the best of wives, He 
marned her fifteen years before he received his call to Apostleship , their married hfe lasted for twenty- 
five years, and their mutual devotion was ofthe noblest, judged by spiritual as well as social 
Standards During her Ife he had no other wife, which was unusual for a man of his standing among 
his people When she died, his age was 50, and but for two considerations, he would probably never 
have marned agatm,as he was most abstemious in his physical life The two considerations which 
governed his later marmages were (1) compassion and clemency, as when he wanted to provide 
for suffenng widows, who could not be provided for in any other way in that stage of society ; some 
of them, Ike Sauda, had issue by their former marrage, requimng protection , (2) help in his duties 
of leadership, with women, who had to be instructed and kept together in the large Muslim family, 
where women and men had similar social nghts. Hadbrat ‘Aisha, daughter of Hadbrat Ab Bakr, 
was clever and learned, andin Badgth she ts an important authomty on the life of the Prophet 
Badkrat Zasnab, daughter of Khuzaima, was specially devoted to the poor: she was called the 
“ Mother of the Poor”. The other Zainab, daughter of Jabsh, also worked for the poor, for whom 
she provided from the proceeds of her manual work, as she waa skilful in leather work, But all the 
Consorts in their high position had to work and assist as Mothers of the Ummat, Theirs were aot 
id}e lives, like thowe of Odaleques, either for their owa pleasures or the pleasures of their husband, 
They are told here that they had no piace x the sacred Household if they merely wished for ease or 
worldly glitter. If such were the case, they could be d:voyced and amply provided for. 
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3707 They were all well-doers But being in their exalted position, they had extra responsibility, 
and they had to be specially careful to discharge tt In the same way their reward would be 
“ great", for higher services bring higher spiritual satisfaction, though they were asked to deny 
themselves some of the ordinary indulgences of this life 


3708 ‘' Evident unseemly conduct" +e, proved misconduct, as opposed to false slanders from 
enemies, Such slanders were of no account, but :f any of them had behaved in an unseemly manner, 
it would have been a worse offence than in the case of ordinary women, on account of their special 
@osition Of course none of them were in the least guity 


‘ ‘ 


3709 Cf xxxu: 19 andn 3692 The punishment in this hfe fora marned woman's unchastty is 
very severe for adultery, public flogging with a hundred stripes, under xxiv 2; or for lewdness 
(see 1v 15) imprisonment, or stoning to death for adultery, according to certain precedents established 
ut Canon Law But here the question is not about this kind of punishment or this kind of offence 
Even minor indiscretions, in the case of women who were patterns of decorum, would have been 
reprehensible ; and the punishment in the Hereafter is on a tigher plane, which we can’ scarcely 
understand, But God can appreciate every shade of motive ia us, More or less is possible there, ' 
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3710 Twice, te, once as a righteous woman, and again as a Mother of the Believers, serving 
the believing women and thus showing her devotion to God and His Apostle. 


3711 Sustenance in the spiritual sense, all that 1s necessary to sustain herin happiness in her 
future life 


3712. This is the core of the whole passage The Prophet's Consorts were not like ordinary 
women, nor was their marriage an ordinary marriage, in which only personal or social considerations 
enter They had a@ special position and special responsibilities, im the matter of guiding and 
tastructing women who came into the fold of Islam Islam 1s a Way of Life, and the Muslims are a 
family women have as much piace in Islam as men, and their tntimate instruction must obviously 
be through women 


3713, While they were to be kind and gentle to all, they were to be guarded on account of their 
Spectal position, lest gross people might misunderstand or take advantage of their Kindness They 
were to make no vulgar worldly displays as in the times of Paganism. 


3714, Obedience to God's Law sums up all duties, Regular Prayer (seeking nearness to God) 
and Regular Charity (doing good to fellow-creatures) are mentioned as specially symbolical of 
our Religion, 
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___3715, Notice the transition in this clause to the masculine gender, while before this, the verbs 
and pronouns were in the feminine gender as referring to the consorts, ‘The statement in this clause 
18 now more genera], including (besides the Consorts) the whole family, namely, Haghrat Fatima 
the daughter, Hadbrat ‘Ali the son in-law, and their sons Hasan and Husain, the beloved grandsons 
of the Prophet. The masculine gender 1s used generally, in speaking of a mixed assembly of 
men and women, 


3716, The verb 1s u8kurna, feminine gender, as referring to the Azwdy again It means not only 

“ remember", but“ recite’, “ teach”, “make known "’," publish”, the Message which ye learn at home 

om ,the holy Prophet, the fountain of spiritual knowledge. The “ Signs of God” refer specially 
to the verses of the Qur-&n, and Wisdom to the resulting Instruction derived therefrom 


3717 Cf, xx. 63, and n 2844 God’s understanding 1s perfect in every detail, however minute 
Therefore use His Revelation for every phase of life 


3718 Islam, or submitting our wilt to God's Will, mcludes all the virtues, as particularly 
specified 1n this verse. Seen 3720 


3719, A number of Muslin virtues are specified here, but the chief stress 1s laid on the fact that 
these virtues are as necessary to women as to men Both sexes have spiritual as well as human 


rights and duties in an equal degree, and the future “reward ” of the Hereafter, vfs, Spiritual Bliss, 
is provided for the one as for the other, 


4117 [S. xxxqin 35-32 
Engage much in God’s praise,—"” 0s) 07 at A226 IN gs) OF 
For them has God prepared olnee m5 5 aad au Soi 
Forgiveness and great reward, 


36. Et 1s,not fitting “429 


For a Behever, man or woman, | PASTE AIO ee 
When a matter has been decided aan) Sepayeels. ‘ 
By God and His Apostle, a ah347 3 2h\ 9518) 


To have any option 


About their decision pal os sil248 OE. 


If anyone disobeys God 4 
And His Apostle, he 1s indeed 55 ahh PGA 5 
On a clearly wrong Path. i (Fo 4 Z 4 944 
otis L623: 
37, Behold ! thou didst say SS : 
To one who had received AN Cyk5 3) 5-re 
The grace of God *” (4 ZOO AA gh ltt. 
Hae a rnin Retain thou Aa? Srnre Saghe atl oso ate 
n wedlock) thy wife, 1) Me i sode 5 
Aare Sager’ But thou aos = iaurs chal 
Didst hide in thy heart *” Dei 1 Loe ged 
That which God was about soe ani owe 5 gy : 7 5 
To make manifest : thou didst t 7 lg W 


GON ABS 


a a ne eee 


Fear the people, but it 1s 


4 





3720 The virtues referred to are (1) Faith, hope, and trust in God, and 1n His benevolent 
government of the world , (2) devotion and service in practical life , (3) loveand practice of truth,. 
in thought and intention, word and deed, (4) patience and constancy, in suffering and in nght 
endeavour , (5) humility, the avoidance of an attitude of arrogance and superiority , (6) charity, te, 
help to the poor and unfortunate ones in life, a special virtue arising out of the general duty of service 
(No, 2), (7) self denial, typically in food, but generally in all appetites, (8) chastity, purity in sex 
life, purity in motive, thought, word, and deed, and (9) constant attention to God's Message, and 
cultivation of the desire to get nearer to God 


3721 We must not put our own wisdom in competition with God’s wisdom God's decree 1s 
often known to us by the logic of facts We must accept it loyally, and do the best we can to help 
in our own way to carry it out, We must make our will consonant to the Universal Will 


3722 This was Zaid son of H&ritha, one of the first to accept the faith of Islam He was a freed- 
man of the holy Prophet, who loved him as a son and gave him in marriage his own cousin Zainab 
The marnage however turned out to be unhappy See next note 


3723, Zaid’s marriage with the Prophet's cousin Zainab daughter of Jaksh was celebrated in Mecca 
eight years before the Hiyrat, but it did not turn out happy. Zainab the high-born looked down upon 
Zaid the freedman who had been a slave, And he was not comely to look at. Both were good 
people in their own way, and both loved the Prophet, but there was mutual incompatibility and this 
1s fatal to marned life. Zasd wished to divorce her, but the Prophet asked him to hold his hand, and 
he obeyed She was closely related to the Prophet, he had given a handsome marnage gift on her 
marriage to Zaid, and people would certainly talk if such a marriage was broken off, and poor 
Zainab's reputation would be ruined ‘This was the fear 1n the mind of the Prophet But marnages 
are made on earth, not in heaven, and it 13 no part of God's Plan to torture people in a bond which 
should be a source of happiness but actually 1s a source of misery Zaid’s wish—indeed the mutual 
wish of the couple-—was for the time being put away, but it became eventually an established fact, 
and everybody came to know of :t, ‘ ; 
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3724 All actual facts are referred to (God When the marnage is unhappy, Islam permits and 
expects the bond to be dissolved, provided that all interests coneerned are safeguarded. Apparently 
there was no issue here to be considered Zainab had to be considered, and she obtained the dearest 
wish of her heart in being raised to be a Mother of the Believers, with all the dignity and 
responsibility of that position Seen 3706 to xxx 28 above 


3725 The ‘Iddat or period of waiting after divorce (11, 228, and n 254) was duly completed. 


+ 3726 The Pagan superstition and taboo about adopted sons had to be destroyed. See xxxul, 
4-5 and notes 3671-3672 above 


3727, See n, 3724 above. 


3728, The next clause 1s parenthetical, These words then connect on with verse 39, Among thé 
people of the Book there was no taboo about adopted sons, as there was 11 Pagan Arabia, 


3729, God's ordering of the world 18 always full of wisdom, Even our unhappiness and misery 
may actually have a great meaning for ourselves or others or both If our first Plan seems to fai, 
‘we must not murmur ahd repine, but retrieve the position by adopting a course which appears to be 
the best possible in the ght of our duties as indicated by God For God’s Plan is framed on 
@uiversal pninciples that cannot be altered by human action, 
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3730, Our responsibility 1s to God, not to men, Men's opinions may havea bearing on our own 
interpretation of duty, but when that duty 1s clear, our only course 1s to obey God rather than men 

3731 When a document 1s sealed, it 1s complete, and there can be no further addition. The 
holy Prophet Muhammad closed the long line of Apostles, God's teaching 1s and will always be 
continuous, but there has been and will be no Prophet after Muhammad, The later ages will want 
thinkers and reformers, not Prophets, This ts not an arbitrary matter It 15 a decree full of 
knowledge and wisdom =“ for God has full knowledge of all things,” 

3732, Blessings good wishes and mercies, God wishes well to all His creatures, and His angels 
catry out His work, for their will is in all things His Will. His chief and everlasting blessing 1s that 
He gives us a knowledge of the spintual world, and helps us towards its attainment For the 
symbolic meaning of Light and Darkness, see xxiv. 35 40 and notes 

3733 His Mercies are for all His creatures, but for those who believe and trust m Hum, therg 
are special mercies, “a generous Reward ” as in the next verse 
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3734 The Prophet was sent by God in five capacities Three are mentioned 1n this verse, and 
the other two in the verse following (1) He comes as a Witness to all men about the spiritual truths 
which had been obscured by ignorance or superstition, or by the dust of sectarian controversy He 
did not come to establish a new religion or sect He came to teach Religion, He 1s also a witness 
to God about men’s doings and how they receive God’s Message see1v. 41 andn 560, (2) He 
comes as a bearer of the Glad Tidings of the Mercy of God No matter how far men may have 
transgressed, they have hope if they believe, repent, and livea good life, (3) He also comes as a 
Warner to those who are heediess This life will not last There isa Future Life, and that 15 all- 
important See next note 


3735, See last note ‘Ihe two other capacities in which the Prophet was sent are here specified, 
(4) He comes as one who has a nght to tnvtfe all men to repentance and the forgiveness of sins, but 
he does this, not of his own authority, but by the permission and authority given to him by God 
This 1s said lest people may deify the Prophet as they did with other Prophets before him. The 
personal responsibility of each individual remains, but the Prophet can lead him on to the Raght and 
heip him (5) The Prophet also comes asa Light or a Lamp (Ssraj) to illuminate the whole world, 
In ixx1, 16 and elsewhere the same word (Str@j) 1s used for the sun The comparisonisapt, When 
the sun appears, all the lesser lights pale before his light And the Message of Islam, se,, of the 
Universal Religion, is to difluse Light everywhere, , 


3736, The light of Islam ts the biggest Bounty possibie and if they truly understand it, they should 
glory in it 


3737, Men of little or no Faith will often Jay down the law and tell better men than themeelves 
what to do. In case of refusal they shower insults and injunes No attention 18 to be paid to them, 
itis their way. All will be nght under the government of God, :. 


1121 {S. xxxurt. 49-50, 


Np rio* of ’Iaaa’ ”* 4256 0 17 

Have ye to count Ss Sons B55 CLE Gite: pales 
In respect of them: Pur 
So give them a present,” Gales 


And set them free Pd ra aX 
In a handsome manner.”” Oo} “ Vaiss Ea 5 
50. @ Prophet! We have AA Gas TRA 
Made lawful to thee MCT Heo Cl CD 
Thy wives to whom thou EAvA AK VE 714 
i LBL 


Hast paid their dowers , ”” ain 
And those whom thy SUSAN ACL GAC 
a hand possesses out of ; eife ase mae 
he prisoners of war whom *”* é ONES re 3¢ ag 
God has assigned to thee ; aP 85 


And daughters of thy paternal Ge ly oh on 65 . rae re 


Uncles and au..ts, _..- 2 ugh. re 
Of thy maternal uncles Nie re Ie, Gls 
And aunts, who migrated ”“ 

CAG As 3 ara 1b Goals 
(From Mecca) with thee , ae (ate SAR lal 5 5 


And any believing woman 
Who dedicates her soul 


3738 Seen 254ton 228 The ‘Iddat counts for three monthly courses, or if there are no 
courses, forthree months seelxv 4, 


3739 ‘This present 1s held, by some, to be in addition to the half dower due to them under n 237, 
lf the dowe: had not yet been fixed, the gift would presumably be larger, and it would absorb the 
gift prescribed in 11, 236 


3740 The gift should be given with good grace, and the freedom of the woman should not be 
interfered with in any way If she chooses to marry again immediately, no obstacle should be 
placed in her path On no pretext should she be allowed to remain doubtful about her freedom 


3741, This introduces no new exemption or privilege Verses 50-52 merely declare the poimts 
in which, on account of the special circumstances (see n 3706 above), the Prophet s marriages 
differed from those of ordinary Muslims This 1s considered under four heads, which we shall 
examine m the four notes following 


3742 Head! Marriage with dower (1v 4) this is the umtversal Mushm marnage, The difference 
in the Prophet's case was that there was no limitation to the number of four (iv, 3), and women 
of the People of the Book (v 6) were not among his wives, but only Believers, These points are 
not expressly mentioned here, but are inferred by his actual practice Obviously women who are 
expected to instruct other women in Islam must be Muslims 


3743, Head 2, Women Prisoners of War the same remark as in the last note. The point does 
not now arise, as the whole conditions and incidents of wat have been aitered and slavery has 
been abolished by international agreement, 


3744, Head 3 These are first cousins, and not within the Prohibited Degrees of Marnage (see 
1v, 23-24) These are specially mentioned here by way of hmitation, None of them could marry 
the Prophet unless she had performed the Huyrat with him, If she had not so performed it in 
spite of her close relationship, she could not be credited with any great fervour for Islam, or be 
considered suitable for instructing other women mn Islam 
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3755 The rules of refined social ethics it 1s as necessary to teach to-day as it was with the rude 
Arabs whom the holy Prophet had to teach in his day. Those mentioned im this verse may be 
bnefly recapitulated thus (1) Enter not a friend's house without permission, (2) if invited to dine, 
don't go too early, you are asked to dine, not to wait for the preparation of the food, (3) be there 
at the time appointed, so that you enter when you are expected and invited , (4) after the meal, don't 
get familar with your host, especially if there is a great distance between him and you, (5) don't 
waste time in tittle-tattle, causing inconvenience and perhaps annoyance to your host , (6) understand 
what 1s proper behaviour for you, he may be too politeto ask you to depart All this has a 
spintual as well as a social bearing respect and delicate consideration for others are among the 
highest virtues 


3756 The actual manner of showing respect to ladies may be different in different circumstances 
But it is an essential principle of good society to show the greatest deference to them To the 
“ Mothers of the Believers" this respect was due 1n an exceptional degree 


3757. Considering his position, the holy Prophet deserved to be respected before all other men, 
and nothing should be done to cause him the least harm and annoyance This applied not only 
during hus lifetime, but it applies now, because his teaching and personality are alive to us It 
was oot fitting that his widows, both for ther own position and for the position of the Prophet, 
should be marned by other men afterhim, And this mark of respect was duly observed in history, 
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3758 “Annoy” Aza (IV) may equally mean to vex, to cause hurt or injury, to insult, to ill-treat 
by slander or unseemly conduct, or hurt the feelings of (someone) The Prophet came with a 
divine mission to teach and reclaim the world, and he 1s entitled to the respect of all, even of those 
who do not consciously acknowledge his mission, for his mission works constantly hike the forces 
of nature, In a minor degree the “ Mothers of the Believers” are also entitled to respect 


3759, Respect or opposition may be shown overtly or in devious hidden ways All good and evil 
are open before God, and He will take due account of everything 


374, This refers back to the 1b (screen) portion of verse 53 above The list of those before 
whom the Prophet’s wives could appear informally without a screen ts their fathers, sons, brothers, 
brothers’ or sisters’ sons, serving women, and household slaves or servants Commentators include 
uncles (paternal and maternal) under the heading “ fathers". “ They women 1s held to mean all 
women who belonged to the Muslim community other women were in the position of strangers, 
whom they received not so intimately, but with the formality of a screen asin the case of men. 
Compare with this list and the wording here the list and the wording in xxiv 31, which apphes to all 
Mushm women In thelist here, husbands and husbands’ relatives are not necessary to be mentioned, 
as we are speaking of a single household, that of the central figure in Islam, nor men-servants nor 
children, as there were none, In the wording, note that for Muslim women generally, no screen 
or Hijab (Parda) 1s mentioned, but only a veil to cover the bosom, and modesty in dress The 


Screen was a special feature of honour for the Prophet's household, introduced about five or six 
years before his death 


3761 God and His angets honour and bless the holy Prophet as the greatest of men. We are 
asked to honour and bless him all the more because he took upon himself to suffer the sorrows ang 
afflictions of thus life in order to guide us to God's Mercy and the highest inner Life, 
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3762. Cf n 3758 above 


3763, Cf, iv 112 In that passage we were told that any one who was himself guilty but accused 
an innocent man of his gyilt, was obviously placing himself in double jeopardy, first, for his own 
original guilt, and secondly for the guilt of a false accusation. Here we take two classes of men 
instead of two individuals, ‘The men and women of Fath (if they deserve the name) are doing all 
they can to serve God and humanity If they are insulted, hurt, or annoyed by those whose sins they 
denounce, the latter suffer the penalties of a double guilt, viz, their sins to start with, and the insults 
or injumes they offer to those who correct them Instead of resenting the preaching of Truth, they 
should weicome it and profit by it 


3764, This 1s for all Muslim women, those of the Prophet's household, as well as the others, The 
times were those of insecurity (see next verse) and they were asked to cover themselves with outer 
garofents when walking abroad, It was never contemplated that they should be confined to theit 
houses liké prisoners, 


. 3768. Jilbab, plural Jal@btb an outer garment; a fong gown covering the whole body, or a cloak 
covenng the neck and bosom. 


"+3766 Thé object was not to restrict the liberty of women, but to protect them from harm and 
moléstation under the conditions then existing in Medina, In the East and in the West a distinctive 
public dress of some sort or another has always been a badge of honour or distinction, both among 
men and,women. This can be-traced back to the earliest civilisations, Assyrian Law sn sts,patoaiest 
days (say, 7th century B,C ), enjoined the veiling of marned women and forbade the veiling of slaves 

dd women, of il fame see Cambridge Ancient History, UL, 107. 
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3767 This rule was not absolute if for any reason it could not be observed, God is Oft- 
Returning, Most Merciful " 


3708 It was necessary to put down all kinds of unseemly conduct in the Prophet's Cits, And 
here isthe warntng in the plainest terms, And the warning had its effect The ‘‘ Hvpocntes ' were 
nen who pretended to be in Islam but whose manners and morals were anti {islamic [hose ‘with 
diseased hearts may have been the ones that molested tnnocent women “ Those who stirred up 
sedition" put false rumours 1n circulation to excite the crowd Alas! we must ask ourselves the 
question " Are these conditions present among us to-day?” 


3769 They wall be deprived of the blessing and guidance of God They sought to cause disorder 
in Gods world—moral as well as material; but they will themselves be destroyed Those who 
become outlaws, rebels against the Law, will themselves be destroyed by the Law Capital punish- 
ment 1s the only adequate punishment for treason and crimes of sustamed concerted violence—for 
the protection of the hearths and homes of innocent citizens and the honour of ther women: 


3770, The Jewish law was much more severe see ndtes 3703 and 3704 toxxxm.26 That seventy 
is mitigated in Islam But it is a universal principle that any element which deliberately refuses 
to obey law and aggressively tries to subvert all order in society, secretly and openly, must be 
effectively suppressed, for the preservation of the hfeand health of the general community 
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3771 Cf vu 187 and n 1159, where the idea 1s further explained, ‘The knowledge of the Final 
Hour 1s with God alone, The fact of its coming is certain, the exact time when it will come has 
not been revealed If it were it would disturb our thoughts and life, “Heavy were tts burden 
through the heavens and the earth" But at any given moment it cannot be far distant In 
“theological language, each individual's death 1s a Final Hour,a Qtyamat Sugra@ (Lesser Day of 
Judgment). In that sense it 1s not the same for all individuals, and 1s certainly always near “In 
the midst of life we are in death”, as the Anglican Prayer-Book says in its Burial Service 


3772 The face is the expression of their Personality, their Self, and turning upside down 1s ¢ 
sign of degradation and ignominy. When the Retribution comes, the evil ones will be humiliated, 
and they will wish that thev had followed mght guidance when they had the chance, They 
will then fallto accusing their leaders who musled them But they forget their own personal 
responsibility. 


3773 Cf xxv 69 and n, 3129, and x1 20 andn 1515 The double Penalty invoked will be because 
(i) they went wrong thernseives and (2) they thisted others, 
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3774 The people of Moses often vexed him and rebelled against him and against God s Law. 
Here the reference seems to be to Num xn 1-13 It 1s there said that Moses’s own sister Miriam 
and his brother Aaron spoke against Moses because Moses had married an Ethiopian woman God 
cleared Moses of the charge of having done anything wrong ‘My servant Moses 1s not so, who 1s 
faithful in all mine house" Minam was afflicted with leprosy for seven days as a punishment, after 
which she was forgiven, as also was Aaron This 18 the Old Testament story. The holy Prophet 
was also attacked because of his marnage with Zainab bint Jahsh, but not by his own circle, his 
motives were of the highest and were completely vindicated as we have seen above 


3775 We must not only speak the truth as far as we know it, but we must always try to hit the 
right point, te, we must not speak unseasonably, and when we do speak, we must not beat about 
the bush, but go straight to that which 1s right, in deed as well as in word Then God will make 
our conduct night and cure any defects that there may be in our knowledge and character With 
our endeavour directed straight to the goal, we shall be forgiven our errors, shortcomings, faults, 
and sins of the past 


3776 This 1s salvation, the attainment of our real spiritual desire or ambition, as we are on the 
highway to nearness to God, 


3777 The Trust 1s something given to a person, over which he has a power of disposition , he 1s 
expected to use it as directed or expected, but he has the power to use it otherwise There 1s no 
trust if the trustee has no power, and the trust implies that the giver of the trust believes and 
expects that the trustee would use tt according to the wish of the creator of the trust, and not 
otherwise, 
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3778 What is the meaning of the offer of the Trust to the Heavens, the Earth, and the Moun- 
tains? Cf lix, 21, where the hypothetical sending down of the Qur-An to the Mountains 1s mentioned, 
and it 1s mentioned that such Parables are put forth in order to aid men to retiection, We may 
therefore take the Mountams, the Larth, and the Heavens as symbolical The mountains stand for 
firmness and stability they have been created for this quality, and they are always true to that 
qualty An earthquake or a volcano hasto do with movements within the earth's crust it has 
nothing to do with the Mountain's will = in fact 1t has no free will of any kind there 1s no question 
of any Trust here If we take the Earth as a whole, as a part of the solar system or a compendium 
of the terrestrial Nature we see around us, it obeys the fixed laws of God, and there 1s no Will 
or Trost. If we take the Heavens either as celestial space, or as symbolical of the Angels, they 
absolutely obey God’s Will and law they have no will of their own 

3779, The Heavens, the Earth, and the Mountains, :e, other creatures of God, bestdes man, 
refused to undertake a Trust or a responsibility, and may be imagined as happy without a choice of 
good orevil being given through ther will In saying that they refused we imply a will, but we 
hmut it by the statement that they did not undertake to be given a choice between good and evil, 
They preferred to submit their will entirely to God s Wi:tIl, which 1s All-Wise and Perfect, and which 
would give them far more happiness than a faculty of choice with their imperfect knowledge 
Man was too audacious and ignorant to realise this, and the result has been that man asa race 
has been disrupted the evil ones have betrayed the Trust and brought Punishment on themselves, 
though the good have been able to mse far above other Creatton, to be the muqarrabin, the nearest 
ones to God lIvi 11 and lv: 88 What can be higher than this for any creature? 

Tt follows incidentatly from this that the Heavens and the Earth were created before man was 
created, and this 1s in accordance with what we know of the physical world in science, man came 
on the scene at a comparatively late stage 

3780 Hamala to undertake, bear, carry (the Trust or responsibility), to be equaltoit Thisas 
the ordinary meaning, and the majority of Commentators construe so But some understand 3t to 
mean “to carry away, run away with, to embezzle (the thing entrusted), hence to be false to the 
Trust, to betray the ‘Irust” Inthat case the sense of verses 72-73 would be “God offered the 
Trust to other creatures, but they refused, lest they should betray it, being afraid from that point of 
view but man was less fair to himself 1m bis ignorance he accepted and betrayed the | rust, with 
the result that some of his race became Hypocrites and Unbelievers and weie punished, though 
others were faithful to the Trust and received God's Mercy” The resulting conclusion 1s the same 
under both interpretations, 

3781 Seen 30-34 and notes God intended a very high destiny for man, and placed him in his 
uncorrupted state even above the angels, but in his corruption he made himself even lower than the 
beasts What was it that made man so high and noble’ The differentiating quality which God 
gave man was that God breathed something of His own spint into man (xxx 9, xv, 29 and n, 
1968 , and other passages) This meant that man was given a limited choice of good and evil, and 
that he was made capable of Forbearance, Love, and Mercy And in himself man summed up God's 
gteat world manisin himself a microcosm 

3782 That man should undertake the God like attributes (in however small a degree) of Will, 
Forbearance, Love, and Mercy, brought him nearer to God than was possibile for any other creature 
of God This was part of God's Will and Plan, but httle did man realise then what a tremendous 
task he was undertaking or question himself whether he would be equal to it Zaldm (translated 
“unjust ")and Jahil (ygnorant) are both sn the Arabic intensive form ; as much as to say, ‘man signally 
failed to measure his own powers or his own knowledge’ But Gods Grace came to his assistance 
‘Where man did his best, he won through by God's Grace, even though man’s Best was but a poor Good, 

How did man generically undertake this great Responsibility, which made him Vicegerent of 
God (i: 30}? Here comes in the mystic doctrine of 4 Covenant, express or imphed, between God 
ani Humanity, See vn. 172-3 and notes 11468, also v, | and n 682. A Covenant (Mighéa) 
necessarily implies Trust, and its breach necessanly implies Punishment 
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3783 Man's generic Covenant, which flowed from his exercising the option given him, choosing 
Will, Forbearance, Love, and Mercy, made it necessary that breach of it should carry its own 
punishment, Breach of it 1s here classed under two heads those who betray their Trust act either 
as Hypocrites or as Unbelievers, Hypocrites are those who profess Faith but bring not forth the 


fruits of Faith Unbelevers are those who openly defy Faith, and from whom therefore no fruits of 
Faith are to be expected 


3784, Those who remain firm to their Faith and their Covenant (see notes 3781-2) will receive the 
aid of Ged's Grace, their faults and weaknesses will be cured, and they will be made worthy of 
their exalted Destiny For God 1s Oft-Returning and Most Merciful 

So ends a Stra which deals with the greatest complications and misunderstandings in our 
throbbing hfe here below, and points upwards to the Great Achievement, the highest Salvation, 
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INTRODUCTION TO SURA XXXIV (Sada), 


Now we begin 2 series of six Siras, S. xxxiv. to S. xxxix, which recapitulate 
some of the features of the spiritual world. This Sira leads off with emphasis on 
God’s Mercy and Power and Truth. Then (in S. xxxv.) we are told how angels 
manifest the Power of God, and how different 1s Good from Evil and Truth from 
Falsehood. S. xxxvi 1s devoted to the holy Prophet and the Qur-dn that came 
through him. In S. xxxvi the emphasis 1s on the snares of the Evil One; in 
S. xxxvi., on the conquest of evil by wisdom and power as in the case of David 
and Solomon, and by Patience and Constancy as in the case of Job; and in S. xxxix. 
on the Final Judgment, which will sort out Faith from Unfaith and give to each 
its due. 


The chronology has here no significance. This Siira belongs to the early 


Meccan period. 
Summary. 


No Good or Truth is ever lost: Human Power and Prosperity are fleeting; 
but God’s Power and Justice endure, and will enforce personal responsibility on 
man on the Last Day (xxxiv. 1-30, and C. 190). 


Faith and Unfaith will eventually find their true places and true values ; 
Falsehood has no power. Truth 1s with God (xxxiv. 31-54, and C. 191). 


C. 190,—-God’s Mercy and Power endure for ever: 

(xxxiv 130.) Man should understand and not resist 
God’s Revelation. Human wisdom and Power, 
As given to David, were only for establishing 
Righteousness. Human glory, like Solomon’s, 
Rested on slender foundations. Saba 
But enjoyed her fair and prosperous state 
As long as she obeyed the Law 
Of God, but perished for unrighteousness. 
Learn, then, that the Mercy and Power, Wisdom 
And Justice, of God are beyond all comparison 
Do Right and prepare for the Final Day. 
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3785, The declaration of God's Praise has much mystic meaning All Creation declares His 
Praises, 1 ¢,, mamifests His Mercy and Power, Goodness and Truth—all the sublime attmbutes summed 
up in His Most Beautiful Names (vu 180 and xvi 110 and notes) For mau, tu contemplate these 
1s in itself a Revelation This-sentiment opens five Siras of the Qur-An evenly distributed, vtz 1, vi, 
xvi, Xxxiv, and xxxv, Here the point most emphasised ts that His wisdom and mercy comprehend 
all things, extended in space or in time, —here and everywhere, now and evermore 

3786 An ignorant man may think that water absorbed 1n the soil or seed sown beneath the sod 
1s lost, but 1t replenishes numerous mills and streams, and feeds and sustain3 numerous roots and 
forms of hfe, and throws up all kinds of vegetable life So with things that come out of the earth 
who can count the myriad forms of herbs and trees that grow and pensh, and yet sustain a 
continuous life for ages and ages? Yet these are symbolical of other things or entities beyond time 
or space, and beyond physical form We see the birth and death of the animal part of man when 
he 1s buried beneath the soil, the ignorant man thinks there ts an end of him But what countless 
stages still le before him for his inner and spiritual life? And so with the Platonic Forms of 
Things Goodness, Virtue, Mercy, and the various functions of the soul They are never lost, but 
g° up to God 

3787 The vapours that rise from the earth and ascend to the sky descend again as rain and 
snow and as symbols of God's Mercy. So are the prayers of the devout and the call of those in 
agony for help and hght, answered by the descent of mercy and guidance, help and light from the 
Throne of Majesty The imagery indicated in the last note can be worked out to moral and spuaritual 
forces, and they all centre in God Do not forget that, just as there 1s the element of Mercy, so there 
isan element of Justice and Puntshment—in the physical forces as well as in the moral and spiritual 
forces, all centring in God 

3788, The last two verses prepared us to realise the position of Unbelievers in God's great 
Universe, Thoy are the discord im the universal harmony of Prayer and Praise, Their existence 1s 
due to the grant of a limited free-will, the Trust which the Unbelsevers have betrayed (see xxx 72 
and notes) But they must and will be eliminated see verse 5 below For there 1s nothing more 
certain in the world, physical, moral, and spiritual, than that every cause, great or small, must 


have tts corresponding consequences 


S. xxxrv, 36.] 1is4 
The Hour”: say, “ Nay! 


But most surel : R48) asta 
By my Lord,” it will come AG 
upee is pd Him accel Gs 

Pen Wirt atiin ORLA EIT AL 
The least little atom ays 3 y sheet J 


{ 
| 
7 the rapa or on earth: 
or 1s there anything less 9% 9 ‘pr 
jheo et or preate but | LHS Sis G4 jhe 
s in the Record Perspicuous: 
| es 
4, That He may reward » eis ssc, 
Those who believe and work noel Is Apa) GN v 


Deeds of mghteousness: for such ne 2 oe 94.2699 
Is Forgiveness and a Sustenance ™ of eo (hye 3 FY ou 
Most Generous.” 


5, But those who strive | Ele ley 077 796 
Aganat Oat Signs, to frustrate ™ Oa BI 1G sam oe 
hem,—for such will be a 9IK 4 
A Penalty,—a Punishment dhe S62) Os 
Most humilating. O Aa 2 


6. ind those to whom ™ 
Knowledge has come see 
That the (Revelation) sent down 


palit NGH5 an1 
To thee from thy Lord— “bseeclh 3 AG 
That is the Truth, A971 SAGAN 
And that it guides CMe's Gale 





3789 The strongest emphasis and the most perfect assurance of certainty are indicated by 
reference to the authority of God Himself, the Ruler of the Day of Judgment 


3790 In the symbolical language of our own human experience, a record 1s more enduring than 
memory in fact (if properly preserved) it 1s perpetual If, further, 1t 1s expressed in clear language, 
without any obscurity. it can always be read with perfect precision and without any doubt whatevet 
Apply these qualities, free from human defects, to God's laws and decrees, They are unerring and 
enduring, Everything, great or small, will receive due recogmition—a Reward for Good and a 
Punishment for Evil 

: 3791 “Sustenance” Spiritual in things spiritual, and physical in things physical, It implies not 
only the satisfaction of desire, but the provision of means for sustaining the ground won and for 
winning more ground 1n the march of progress, 


3792 Cf xxu,51 God's Plan cannot be frustrated, It 1s those who work against it, who will 
be eliminated and destroyed. 


3793, Against the doubts and vain imaginings of the Ignorant 1s the certainty of knowledge of 
the Enlightened that God reveais Himself, and that His Revelation 1s true, and leads to the Path 
of true Guidance, That Path is the Path of God, Who, in His infinite Love and Mercy, is Worthy 
of all Praise. 

It is possible to connect this with the “Record Perspicuous” in verse 3 above’ ‘it is 
perspicuous... , for the Enlightened da see...’ 
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3794 This is a taunt against the holy Prophet, and it 1s applicable to all who preach the doctrine 
of a Future Life How 18s it possible, say the Unbelievers, that when a man's body 1s reduced to 
dust and scattered about, the man should nse again and become a new Creation? They add that 
such a preacher is inventing a deliberate falsehood or 1s demented 


8. “‘ Has he invented a falsehood 
Against God, or has 
A spirit (seized) him? "—™ 
Nay, 1t 1s those who 





3795 The answer is the Future Life is the truest of all Truths, so far 1s the man who teaches it 
from being demented, that it 1s those who deny it, that lack knowledge and are in real jeopardy for 
their souls, for they persecute Truth and must not only suffer defeat, but go farther and farther from 
Realities and thus suffer the worst hallucination about the spiritual world 


3796, The men who walk in spiritual darkness and laugh at a Hereafter, have but to observe the 
Power of God in the nature around them. He Who created the heavens and the earth and sustains 
them can surely make a new Creation! And the cosmic Laws which are so just and inevitable 
should surely give them an idea of the inexorable Justice that must redress all balance 


+ 
son Cf xvi 45, andn 2071 Who are these puny creatures—sceptics that question the might 
and majesty of God? 


3798, Cf xxvi 187. This was actually a challenge hurled at Shu'aib and a shower of ashes and 
cinders came from above and overwhelmed the challengers ! 
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3799 Cf, xx:. 79-80, and notes 2733-4 David had the gift of song and sacred music, and this 
1s shown in his Psalms All nature—hills and birds—sing and echo back the Praises of God 


3800 Iron or steel 1s hard stuff but in the hands of a craftsman it becomes soft and pliable, and 
with it can be made instruments forthe defence of mghteousness These in the literal sense, are 
coats of mail, and defensive armour, and the manufacture of them ts traditionally attributed to 
David But, for warfare in the mora! and spiritual world also, armour is required, and this can be 
made of some of the toughest and hardest facts of life 


3801 Coats of chaim armour have to be made with cunning art if the chains are to fit into each 
other and the whole garment ts to be worn in comfort in fierce warfare 

3802 Note the transition from the singular, ‘‘ make them coats of mati ', tothe plural, “and work 
ye righteousness", ‘The first ts addressed to David, who was the artificer of defensive armour, and 
the second 1s addressed to him and his whole people. He made the armour, but it was to be worn 
not only by him but all his warriors But he and all his people were to be careful to see that they 
did not deviate from the paths of nghteousness Fighting 1s a dangerous weapon and may well 
degenerate (as it so often does) into mere violence They were to see that this should not happen, 
and they were told that God was watching over them all with the personal solicitude implied in 
the singular pronoun “I"’. 

3803 Cf. xx: 81-82, n 2736, and xxxvin 36-38 See also xxvii 38-39 The winds are swift and 
can cover in a short morning's or evening's flight the distance which it takes a whole month to cover 
on foot or by bullock cart In our own day, with air speeds of 400 miles and more per hour, this 
seems a moderate statement 

3804 In the Old Testament, II, Chronicles, Chapters u1. and iv, ate descnbed the various costly 
materials with which Solomon's Temple was built, and it was furntshed with vessels, candle-sticks, 
lamps, censers, etc, “Solomon made all these vessels in great abundance for the weight of the 
brass could not be found out" (II, Chronicies, rv 18) “Also he made a molten sea of ten cubits 
from brim to brim, round in compass, and five cubits the height thereof, anda line of thirty cubits 
did compass it round about” (II Chronicles, iv 2). The receptacte or “sea” or Font was made of 
molten brass: presumably it contained flowing water for washing with, 
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3805, See xxvu 17,andn 3257 I'he workers who are called Jinns were only rough workers, 


Worm of the earth, which 
working ‘ in front of Solomon", +e under his eyes and the supervision of his men ‘They should be 
distinguished from the skilled workers who worked heart and soul for the Temple, and who are 
addressed as the “ Sons of David” 1n the next verse. 

3806 Mibrab (Plural Mah@rib) translated “arch’’ may be applied to any fine, elevated 
spacious architectural structure, As the reference here 1s to the ‘lemple of Solomon, the word 
“arches "1s I think most appropriate, ‘Arches’ would be structural Ornaments in the Temple 
Images would be hike the mages of oxen and Cherubim mentioned tn II Chronicles iv, 3 and 
m_ 14, the Basons (II Chronicles iv 22) were perhaps huge dishes round which many men could 
sit together and eat according to ancient Eastern custom, while the cooking Cauldrons or Pots 
(II Chronicles, iv, 16), were fixed in one place, being so large in capacity that they could not 
be moved about, Indian readers will get some idea of them from the huge cooking Degs which 
they use in the ‘Urs at Ajmir Sharif 7 

3807, The building of the Temple was a great event in Israelite history. The motto here given 1s 
“Work!", for only that would justify the maintenance of the Kingdom of David, which reached its 
zenith under Solomon, Without work, both literally, and figuratively for “righteous deeds’, all that 
glory and power would be out of place, and it fell away in a few generations, with the decline of 
the moral spirit which was at its back 

388 This allegory illustrates three points (1) however great and glorious human power and 
Grandeur may be, it 1s only for a time, and it may fade away even before people know of its decline 
(2) the most remarkable events may be brought to light not by a flourish of trumpets, but by a humble 
individual, unknown and unseen, who works imperceptibly and undermines even so strong a thing 
as staf, on which a great man may lean, (3) work done by men merely on the basis of brute 
Strength or fear, as in the case of the Jinns, will not endure ‘This 1s brought up in strong contrast 
against the Power and Mayesty of God, which will endure, which ‘cannot be sapped, and which 
can only be fully appreciated by a trang of the will and heart in the same way, in David's 
story above, his mighty strength as a warrior (see 1, 251) and his skill in making armour are only 
ta be valued when used, as it was used, in the service of God, in righteous works (xxiv, 11). 
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3809 The Jinns looked upon their work as a Penalty, and so tt became to them. “The people 
who worked at the Temple of Solomon as the People of David worked and glonfied in their work 
asa thactksgiving to God, and their work became sanctified he Jinns knew nothing of hidden 
secrets , they only saw the obvious, and had not even the signiticance of the little worm that slowly 
gnawed away Solomon’s staff 

3810. This is the same city and territory in Yemen as is mentioned in xxvu,22 see note there 
as to its location There the period was the time of Solomon and Queen Bilqis, Here it 18 some 


centuries later 


It was still a happy and prosperous country, amply irrigated from the Madarib 


dam _ Its roads, or perhaps its canals, were skirted by gardens on both sides, nght and left at any 


given point you always saw two gardens 


It produced fruit, spices, and frankincense, and got the 


name of Araby the Blest for that part of the country. 


3811 The land was fair to look upon, the people happy and prosperous and they enjoyed 
the blessings of God, Who 1s Gracious and does not pumsh small human faults or weaknesses 

3812, Into that happy Garden of Eden in Arabia Felix (Araby the Blest) came the insidious snake 
of Unfatth and Wrongdoing Perhaps the people became arrogant of their prosperity, or of their 
science, or of their skill in irrigation engineering, in respect of the wonderful works of the Dam which 
their ancestors had constructed Perhaps they got broken up into rich and poor, privileged and 
unprivileged, high caste and low-caste, disregarding the gifts and closing the opportunities given by 
God to all His creatures, Perhaps they broke the laws of the very Nature which fed and sustained 


them. The Nemesis came 


It may have come suddenly, or it may have come slowly The pent-up 


» waters of the eastern side of the Yemen high lands were collected in a high Jake confined by the 
Dam of Maanb A mighty flood came, the dam burst , and it has never been repaired since This 
was a spectacular crisis it may have been preceded and followed by slow desiccation of the 


country 


3813 “'Arim " (mDams or Embankments) may have been a proper noun, or may simply mean 
the great earth works lined with stone, which formed the Madrb dam, of which traces still exist, 
The French traveller T J Arnaud saw the town and ruins of the Dam of Ma&rib in 1843, and described 
its gigantic works and its inscriptions’ See Journal Astatique for January 1874 the account is in 
French, Fora secondary account in English, see W. B Harris, Journey through Yemen, Edinburgh, 
1993 The dam as measured by Arnaud was two miles long and 120 ft high. The date of its destruc: 
tion was somewhere about 120 A D, though some authorities put 1t much later, 
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3814 The flourishing ‘' Garden of Arabta" was converted into a waste. The luscious fruit trees 
became wild or gave place to wild plants with bitter fru:t The feathery leaved tamarisk, which 28 
only good for twigs and wattle work replaced the fragrant plants and flowers Wiid and stunted 
kinds of thorny bushes, like the wild Lote-tree, which were good for neither fruit nor shade, grew in 
place of the pomegranates the date-palms, and the grape-vines The lote tree belongs to the family 
Rhamnacew, Zseyphus Spina Christs, of which (it 1s supposed) Christ's crown of thorns was made, 
allied to the Zszyphus Jujuba, or ber tree of India Wild, itis shrubbv, thorny and useless In 
cultivation it bears good fruit, and some shade, and can be thornless, thus becoming a symbol of 
heavenly bliss lvi 28 

3815 Kafar intensive form “those who deliberately and continuously reject God and are 
ungrateful for His Mercies, as shown by their constant wrong doing 

3816 An instance is mow given of the sort of covetousness on the part of the people of Saba, 
which ruined their prosperity and trade and cut their own throats, The old Frankincense 
route was the great Highwav (smam mubin xv 79; sabil mugim, xv, 76) between Arabia and Syria 
Through Syria it connected with the great and fiourishing Kingdoms of the Euphratesand Tigris 
valleys on the one hand and Egypt on the other, and with the great Roman Empire round the 
Mediterranean At the other end, through the Yemen Coast, the road connected, bv sea transport, with 
India, Malaya, and China ~The Yemen Syria road was much frequented, and Madain §ahh was one 
of the stations on that route, and afterwards on the Piigrim route see Appendix IXtoS xxv 
Syria was the land on which God “had poured His blessings", being arich fertile country, where 
Abraham had lived it includes the Holy Land of Palestine The route was studded in the days of 
its prosperity with many stations (cities) close to each other, on which merchants could travel with 
ease and safety, “by night and by day” The close proxumity of stations prevented the inroads of 
highwaymen, 

3817, Said : 1n this and other places in the Qut-n, “language” 1s used for thought or deed The 


Commentators call it the “language of actual facts” (saban hdl) as opposed to the “language of 
words" (eabGn gai), " 
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3818. The covetous Sab people, in order to get more profit from travellers’ supplies by 
concentrating them ena few stations which they could monopolue,tended to choke off traffic and 
ruin the big trade Selfishness often runs counter to true self-interest It is a historical fact that 
the great Yemen-Synia route in Arabia declined with the decline of Yemen There were no doubt 
physical causes, but supreme above all were the moral causes, the grasping nature of the people, and 
they departure from the highest standards of mghteousness 


3819 The people df Sab& were given every chance They had prosperity, skill, trade and 
commerce, and a héalthy and beautiful country They also had, apparently, great virtues, and as long 
as they remauied true fo their virtues, +, to the Law of God. they remained happy and contented. 
But when they became covetous and selfish, and became jealous of other people's prosperity instead 
of rejoicing in it, they fell from grace and declined It mav be that the climate changed, the rainfall 
became scantier, perhaps on account of the cutting down of hill forests, trade routes changed, on’ 
account of the people falling off in the virtues that make men popular behind all the physical 
causes was the root-cause, that they began to worship mammon, self, greed, or materialism They 
fellanto the snare of Satan They gradually passed out of history, and became only a name in a 
story Moral it 13 only God’s Mercy that can give true happiness or prosperity, and happiness or 
prosperity 1s only a snare unless used for the highest service of God and man Ps 


* 3820 Cf. xvu 62 Satan out of arrogance had said, when he asked for respite from the Most 
High “I will brng (Adam's) descendants under my sway, all but a few.’ This was now proved 
true ori the Sabi people. He had no power to force them It was therr own will that went wrong 
tid plit them into his power 


. 382}. Meght test: the word in the onginal 18 mtght know, It 1s not that God does not know all, 
Why does He want to test? It is in order to heip us subjectively, to train our will, to put us 
definitely the question, “ Will you obey God or other than God?*' Cf n 467 to in. 154. ; 
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3822 Other objects of worship, such as Self, or Money, or Power, or things we imagine will 
bring us luck or prosperity, though they can do nothing of the kind. 
e 
3823 The false gods have no power whatever either in heaven or on earth, either in influencing 
our spiritual life or our ordinary worldly hfe To suppose that they have some share, or that they 
can give some help to God, even though God 1s Supreme, 1s both false and blasphemous God 
18 One and Supreme, without sharer, helper, or equal 


3824 Cf, xx 109,n 2634, where I have explained the two possible modes of interpretation Each 
soul 1s individually and personally responsible And if there 1s any intercession, it can only be 
by Gods gracious permission For the Day of Judgment will be a terrible Day, or Day of Wrath 
(Dies Irae) according to the Latin hymn, when the purest souls will be stupefied at the manifestation 
of God's Power See next note 


3825 “Their hearts” the pronoun “their” is referred to the angels nearest to God, On the 
Day of Judgment there will be such an irresistible manifestation of Power that even they will be silent 
fora while, and will scarcely realise what 1s happening ‘They will question each other, and only 
thus will they regatn their bearings, 


3826 In their mutual questionings they will realise that God's Judgment, as always, 1s right and 
just Does this mean that no sort of intercession is required? 


3827 there ate 1x propositions introduced here with the word “ Say", at verses 22, 24, 25, 26, 27, 
and 30 They clearly explein the doctrine of Unity (verse 22), the Mercv of God (verse 24), man’s 
Personal Responsibility. (verse 25), the Final Justice of God (verse 26), God's Power and Wisdgm 
(verse 27), and the Inevitability of the Judgment, by winch true values will be restored (verse 30), 
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3828 Right and Wrong, Good and Evil, are incompatible, one with another _In this matter we 
can make no compromise. It 1s true that im men there may be various degrees of good or evil mixed 
together, and we have to tolerate men as our fellow-creatures, with all their faults and shortcomings, 
But this does not mean that we can worship God and Mammon together Wrongs the negation 
of Right as light 1s of darkness, Though there may be apparently varying depths of darkness, this 
1s only due to the imperfection of our vision it 1s varying strengths of light as perceived by our 
relative powers of sight So we may perceive the Light of God in varying degrees according to 
our spiritual vision But in simple questions of Right or Wrong, we are faced by the Categorical 
Imperative 

3829 Therefore do not persecute us, or bring personal animus to bear on us. We must do our 
duty in declaring the universal Message, which 1s for you as much as for us 


3830, Human controversies are vain and mconclusive If you put your trust in God and we 
ut our trust in God, we belong to one Brotherhood, and we shall see the perfect Truth finally when 
Time comes 


3831 Wisdom and Power only belong to God If you put your trust in other things, they will 
fail you, because they do not exist—as objects of worship All else that you set your hearts upon 
will and must fas! you, because they cannot m any wise be brought into nvalry with God 


3832 God's Revelation, through the holy Prophet, was not meant for one family or tnbe, one 
tace or set of people It was meant for all mankind, to whom, if they turn to God, it is a Message 
of the glad tidings of His Mercy, and if they do not turn to him, it ts a warning against sin and the 
inevitable Punishment That the Punishment does not come immediately (as far as they perceive) 
18 NO reason for doubting it. It has been declared in clear and unequivocal terms, and nothing 
can be more certain Why delay? Why ask carping questions? Why not profit by the Message, 
ym to God in repentance, and bring forth the fruits of nghteousness ? 
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C. 191.—Unfaith has no stable foundations to rest on 

(xxxiv 31-54) Miusleaders and misled will all be responsible 
For their deeds True values are not to be judged 
By the seeming good of this Life: true Good 
Will come to its own in the End, however 
Derided and scorned in the period of Trial. 
Revelation and the Mission of the men of God 
Will stand every test. God’s Truth will endure, 
While Falsehood will perish, and its votaries find 
The door of Repentance closed in the End. 
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3833 When that Day actually arnves, your period of probation will have passed It will be too 
late Now1s the time for action and spiritual profit 


3834 To the Pagans all scriptures are taboo, whether it be the Qur-dn or any Revelation that 
came before it The people of the Book despised the Pagans, but in their arrogant assumption of 
supenority, prevented them, by their example, from accepting the latest and most universal Scnpture 
when it came in the form of the Qur-an This relative position, of men who fancy themselves on 
their Knowfedge, and men whom thev despise but exploit and mislead, always exists on this earth, 
I have mentioned the people of the Book and the Pagan Arabs merely by wav of illustration, 


3835 One disbelief 1s as bad as another ‘There is little to choose between them But when the 
final account will be taken, there will be mutual recriminations between the one and the other, 
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3836 The Pagans wit! naturally say to the people of the Book ‘ You misied us, you had 
previous Revelations, and you should have known how God sent His Messengers , had it not been 
for your bad example, we should have received Gods Revelation and become Believers" Or the 
humble followers will say this to their leaders, or those less gifted will say to those by whom they 
were misled and exploited The dichotomy 1s between such as pretentiously held their heads high 
in the world and such as they profited by but held :n contempt 


3837 In the mutual reproaches between the misleaders and the muisied ones, there will be a 
grath of truth on both sides, and yet both were guilty in not realising their own personal 
responsibility 


3838 The more intelligent ones who exploit the weaker ones are constantly plotting night and 
tday to keep the latter ignorant and under theirthumb They show them the ways of Evil, because 
by that means they are more 1n their power 


3839 If all men worshipped the true God, and none but Him, thev could not on the one hand 
be trampled upon, and on the other hand they could not be unjust it 1s in the worship of false 
ideals or false gods that alluring structures of fraud and injustice are built up 

3840 Cf x 54, and n 1445 All these mutual recriminations would be swallowed up in the 
general realisation of the Truth by both sides in the Hereafter. They would be prepared openly 
to declare their repentance, but it would be too late The yoke of slavery to Evil will be on 

> their necks. God's justice put it there, but what else could it do’ Their own sins will cry out 
agasnat them and hold them under their yokes. 4, 
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3841 Whenever the Message of God comes, the vested interests range themselves against it 
Worldly power has made them arrogant , worldly pleasures have deadened their sensibility to 
Truth They reject the Message because it attacks their fatse position 


3842, Their arrogance 1s openly based on their worldly power and position, their family 
influence, and the strength of their man-power Turn back again to the contrast drawn between 
the arrogant ones and those whom they despised, in verses 31-33 


3843 Provtsion (or Sustenance) good things of all kinds in this life, matenial goods as well as 
power, opportunittes, influence, mental gifts, etc These do not necessarily all go to the good, nor 
1s their denial to be tnterpreted to mean that 1t 1s a withdrawal of God’s favour. Very often the 
contrary 1s the case Their distribution 1s in accordance with the Universal Plan and Purpose, 
which 1s all-wise and all-good But ignorant people cannot understand this 

3844 The true test of progress in spintual life 1s to be measured by other things thari maternal 
wealth and influence What we have to ask ourselves is: are we the least bit nearer to God ? 

3845 Cy xxx 39, All worldly good 1s but a shadow that will pass away Its intrinsic and 
eternal value is small But those who work righteousness in Faith are on the true path of 
sélf-devetopment, The reward thay will get wil! be infinitely more than their ments entitle them 
to, For thay will partake of the boundiess Bounties ot God ’ 
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3846, Their happinéss will not only be great in quantity (‘ multiplied”), but it will be of a 
specially sublime quality (dwellings on high"), and it will endure without any chance of its 
loss or diminution ("secure they reside "), 

3847 Cf? xxxiv 5, where the argument was urged that human efforts to defeat God's Plan 
will only bring humiliation to those who indulge in them, Here the argument 1s rounded off by 
the statement that such efforts, besides their failure, will land them in an abyss of punishment 
contrasted with the “dwellings on high” of the blessed ones 

3848 Cf xxxiv. 36 above, andn 3843, 

, 3849 Even in the seeming inequality of distribution of the good things of life, God has a wise 
and merciful purpose , for nothing arises by chance, He 1s the best to give us, now and evermore, 
just those things which subserve our real needs and advance our inner development ; 

3850 Here we have the case of the worship of angels or supposed Powers of God, or supposed 
beneficent spirits that men turn to instead of worshipping the true God. In fact these are mere 
names to the false worshippers Itis not the Good that they worship but the Evil, which leads 
them astray. 


3851 Walt in Arabic may mean Friend either in the sense of Protector and Benefactor or in the 
sense of the Beloved The tie of benevolence, confidence, and friendship 1s implied, esther active or 
passive, The angels first proclaim ther dependence on God and their need of His protection, and 
then disclaam any idea of their having protected or encouraged the false worshippers to worship 
beings other than God, They go further, and suggest that when men pretended to worship angels, 
they worshipped, not angels, but Jinns. See next note. 
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3852, Jinns see vi 100, andn 929 Ihe false worshippers pretended to worstup the bright and 
rachant angels of good, but in reality worshipped the dark and hidden forces of evil,—the devils 
hidden within themselves orin the hfe around them They trusted and believed in such forces of 
evil, although such forces of evil had really no power 


3853 The snpposed “nvals” of God—the false things whereon men set their hopes and fears— 
will have no power whatever when true values are restored, and the Fire—the Penalty—which they 
doubted or derided, will become the dominating real thing in their experience 

3854 Apart from the worship of Evil in the guise of the Powers of Light, there 1s another form 
of false worship, which depends on ancestral tradition ‘‘ Why” 1t 1s said “should we not do as our 
fathers did?" They reject a new apostle of Truth simply because his teaching does not agree with 
the ways of their ancestors The answer to this 1s given in verse 44 below But meanwhile the 
rejecters’ objection to new Truth 1s stated in three forms (1) our ancestors knew nothing of this, 
(2) the story of inspiration 1s false, it 1s merely an invention, we do not bekeve in inspiration, 
(3) when tn some particular points, the new Truth does work wonders in men’s hearts, they account 
for it by saying it 1s magic The third objection ts merely traditional What 1s magic? Ifit was 
merely deception, surely the Truth has proved itself to be above deception The second objection 1s 
answered by the fact that the Apostle who comes with new spiritual Truth 1s acknowledged to be 
truthful in other relations of iife why should he be false where his preaching brings him no gan 
but much sorrow and persecution? For the ancestral objection see next note 


3855 The ancestors {asin the vase of the Arabs of the Times of Ignorance) had received no 
mavelation of the clear kind which an apostle and a Book bnng them. Thig ie a reason for 
weicoming, not for rejecting, new Truth, 
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SECTION 6. 
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3856 Passing to Peoples before the rmmediate ancestors, the People of the Book, or the People 
of Saba and the ‘Ad and Thamfid, had received favours and gifts, power and wealth, ten times 
more than were enjoyed by the Pagan Quraish Yet when they turned away from God's 
{ruth, God turned away from them, and what ternble consequences descended on them when they 
lost Ged's Grace! ‘Ths should make every one humble, not least the posterity of Muhammad the 
Apostle if they forsake God's Truths! For they have received a higher Teaching! 


3857 A crowd mentality 1s not the best for the perception of the finer spiritual truths For 
these, it 1s necessary that each soul should commune within itself with earnest sincerity as before 
God if 1t requires a Teacher, let 1t seek out one, or 1t may be that it wants the strengthening of the 
igner convictions that dawn on :t, by the support of a sympathiser or friend. But careful and 
heart-felt reflection 15 necessary to appraise the higher Truths 


3858 Note that in verses 46, 47, 48, 49, and 50, arguments are suggested to the Prophet, by which 
he can convince any right thinking man of his sincenty and truth Here the argument ts that he 1s 
not possessed or out of his mind, If he 1s different from ordinary men, it is becausée he bas to 
give a warning of a terrible spiritual danger to the men whom he loves but who will not understand 
his Message 


3859 Cf x 72 The second argument is that he has nothing to gain from them His message 18 
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50. Say: “If I am astray, 
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3860, God's Truth 1s so vast that no man in this hfe can compass the whole of it But Godin 
His mercy selects His servants on whom it 1s cast ikea mantle They see enough to be able to 
teach their fellow men, It 1s through that mantle—that mission received from God—that an 
apostle can speak with authonty tomen He cannot explain the exact mystery of inspiratton, but 
he knows 1t 1s from God, and this 1s his third argument 


3861, The fourth argument 1s that the Truth 1s final it does not come and go it creates new 
situations and new developments, and :f by any chance it seems to be defeated for a time, 1t comes 
back and restores the true balance ,—unlike Falsehood, which by its very nature 1s doomed to 
perish xvi,81 The Prophet's credentials are known by the test of Time This was already 
becoming apparent to discerning eyes when this Sira was revealed in Mecca, but it became clear to 
the whole world with the story of Islim's progress in Medina 


3862 If it could possibly be supposed that the Prophet was a self deceived visionary, it would 
affect him only, and could not fail to appear in his personality But in fact he was steady in his 
constancy and Faith, and he not only went from strength to strength, but won the enduring and 
whole-hearted love and devotion of his nearest and dearest and of those who most canie into 
contact with him How was this possible, unless he had the Truth and the inspiration of God 
behind him? This 1s the fifth and last argument tn this passage 


3863, After the arguments for the reality and triumph of Truth, we are asked to contemplate the 
pasition of the opposers of Truth when Truth is established, They will be struck with terror for 
Truth 1s all-compelling They will wish they could get away from that position, but that would be 
impossible They will not be able to move far, they will be held fast to the consequences of their 
own earher conduct They will be caught quite close to the point of their departure from Truth 
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3864 They will now profess their faith in Truth, but of what value will such profession be? 
Faith is a belief in things unseen now everything 1s plain and open before them The position in 
which they could have received Faith 1s left far off behind them, when Truth was struggling and 
asked for help or asylum, and they cruelly, arrogantly, insuitingly repudiated Truth 


3865, Not only did they reject the Truth of the Unseen (the true Reality), but they spread all 
sorts of false and malicious insinuations at the preachers of Truth, calling them dishonest men, 
liars, hypocrites, and soon They did it like a coward taking up a sneaking position far from the 
fight and speeding arrows at a distant target. 


3866, What they desire 1s to suppress Truth and to indulge in the satisfaction of their own evil, 
selfish motives, They will be baulked in both, and that itself will be their anguish and punishment 
‘That has always been the law in the eternal struggle between Right and Wrong Cf Shakespeare, 
ATroius and Cressida, 1 3, 116), “ Right and wrong. Between whose endless jar justice resides” 

All partisans of such narrow cliques have always suffered the same fate. 


3867 Note that verses 51-54 are a powerful description of the conflict between right and wrong, 
and may be understood in many meanings (1) The description applies to the position in the final 
Hereafter, as compared with the position in this Life (2) It applies to the position of triumphant 
IsJAm in Medina and later, as compared with the position of persecuted Islim in its early days in 
Mecca (3) it applies to the reversal of the position of nght and wrong at various phases of the 
‘world’s history, or of (4) undividual history. 


3858. Cf xiv 9, and see n, 1884, 


Cc, 192,} 1151 [Intre, to S. xxxv. 


INTRODUCTION TO SORA XXXV (Fatir), 
See Introduction to the last Sidra. 


This Sfira deals with the mystery of Creation and its maintenance, with 
various forces typified by the wings of Angels. | Whether we look to outer nature 
or to man, God's Grace proclaims His Glory, and protects His votaries from Evil. 


It is an early Meccan Sara, but its chronology has no significance 


Summary 


The forces which maintain Creation, as typified by angels, were themselves 
created by God, to Whom alone all praise is due: all else is naught (xxxv. 1-26, 
and C, 192), 


All good 1s from God: who then will choose Evil, and reach the doom that 
goes with Evil? (xxxv. 27-45, and C. 193) 


C. 192 —God 1s the source of all things: all Power, 

(xxxv 1-26) Wisdom, Beauty, and Truth flow from Him. 
It 1s Evil that deceives and plots in the dark. 
All knowledge 1s with God. The things 
That are good and pure and true are not 
As the things that are evil, deceitful, and false 
God 1s free of all needs. it 18 we 
That need Him. let us seek His love and live. 
His Message will save us from wrong, while dark 
Is the fate of those who reject Him. 
Praise and glory to Him, the Cherisher of all! 
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3869 Seen 3785 to xxxiv.] When we praise God, it means that we understand and bring to 
mind that His glory and power are exercised for the good of His Creation, and this 1s the subject- 
matter of the Stra 


3870 As man’s knowledge of the processes of nature advances, he sees how complex:is the 
evolution of matter itself, leaving out the question of the ongin of Life and the spiritual forces, 
which are bevond the ken of experimental science But this knowledge itself becomes a sort of 
“veil of Light” (see Append:x VIII) man becomes so conscious of the proximate causes, that he 1s 
apt, in his pride, to forget the primal Cause, the Cause of Causes, the ultimate hand of God in 
Creation And then, Creation 1s such a complex process see some of the ideas involved explained 
by different words inn 120 tom 117 The word fafara here used means the creation of primeval 
matter, to which further creative processes have to be added by the hand of God, for God “adds 
to His Creation as He pleases”, not only in quantity, but tn qualities, functions, relations, and 
variations 1n infinite ways 


3871 The grosser ideas which men have of angels must be dismissed from our minds, They 
are beings expresaive of qualities or powers, which may be typified by “wings” We need not 
suppose that angelic “ wings” have muscles and feathers, like the wings of birds If they had, how 
could there be three, or any odd number? We may suppose “two, three or four’ to refer to pairs - 
of wings But we must not suppose “two, three or four” to express precise numbers, for in sacred 
literature we find mention of angels with six hundred wings They are Messengers or Instruments 
of God's Will, and may have a few or numerous Errands entrusted to them. Cf the description 
of the Spirit of Inspiration in xxv, 193, and of the spints or angels for executing the Commands of 
God in Ixxix 1-5, 


3872, See n 3870 above, where the complexities of the creative processes 1s referred to God's 
creation did not stop at some past time 1¢ continues, for He has all power and ts mercies are ever 
poured forth without stint. 
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3873, As God 1s the Creator and Sustainer of ail beings and things, so does His kindness extend 
to all Creatures Noone can intercept God’s mercies and gifts Whateveris His Will and Plan 
and Purpose He can and does carry out And if from any creature He withholds any particular 
gifts, there 18 no other petson or power that can give those gifts But such withholding is not 
arbitrary He 1s full of wisdom and goodness, and every act of His, whether He withholds or gives, 
1s full of kindness and mercy to His creatures 


3874 As the primal Cause of all things 1s God, an appeal is made to man to turn to God instead 
of running after false fancies God 18 not only the source, but the centre of all life and activity, 
and all affairs return to Him The world ts sustained, and human life 1s sustatned by God's grace 
and providence “ Sustenance " 1s to be taken, in Quranic language, for all that helps to maintain 
and develop every aspect of life, physical and spiritual It would be the height of folly, then, for 
man to ignore God's gracious Message, as explained in His Revelation 


3875 And yet there will be human perversity which will reject the True and accept the False. 
The man of God 1s not discouraged by this, as every thing ultimately returns to God, and we must 
trust to His Wisdom in His Universal Plan 


3876 In verse 1 above the appeal was on the basis of the Past and the Present now the appeal 
18 on the basis of the Future Our origin is from God, we live, move, and have our being now 10 
God , but remember also that there 1s a Future, in which we have to render an account of ourselves 
to Ged. God's grace has promised us the Garden of Bliss; His justice has promused us the Fire of 
Suffering. Both promises are certain to be fulfilled. On which side shall we range ourselves ? 


3877, Cf, xxxi 33 and n 3624, ‘The deception of Evil takes two forms, (1) The seductive 
temptations of this world may deceive us into forgetting the Hereafter (2) The Arch-Enemy 
himself may so blind our spiritual vision that we may say with him, “ Evil! be thou my good!" We 
tay be misled by easy stages. Are we on our guard ? 
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3878 Evil 1s our enemy and should be treated as such, It 1s really foreign to our nature, however 
much it may disguise itself to deceive us as our friend, or a part of our own nature. Personifying 
the Spint of Evil, we may say that he wants us to share in his own damnation Shall we allow 
Gurselves to fall into his snare ? 


3879 To reyect God 18 to reject all the good which He has implanted in our nature, Are we 
going to be false to the true Pattern according to which He created us, and suffer the consequences ? 
Or are we going to be true to that Pattern and achieve the high and noble Destiny intended for us ? 


3860, Cf. n, 3877 above. When a stage 1s reached at which a man accepts Evil as his Good, 
his case 1s hopeless Can such a man profit by preaching or guidance? He has himasif deliberately 
reyected all guidance Such a mans best left to stray Perhaps, evenin the paths in which he is 
straymg, some sudden flash of light may come tohim! That may be as God wills in His holy and 
wise Purpose and Plan But the man of God is not to worry or feel disheartened by such men’s 
attitude, He must go on tilling the se:l that is open to him, For God's sare alae in ail 
arts of unexpected ways, as in the altegoryth the nest verse, ‘ 
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3881 The allegory here is double, (1) Dry, unpromiusing soil may seem to all intents and 
purposes dead, there is no source of water near, moisture 1s sucked up by the sun's heat in a 
far-off ocean, and clouds are formed, winds anise, it seems ag if the wind “bloweth as it listeth”, 
but 1t1s really Gods Providence that drives it to the dead fand, the rain falls, and behold ! there 
18 life and motion and beauty everywhere! So in the spiritual world, God's Revelation 1s His 
Mercy and His Rain, there may be the individual resurrection (Nushir) or unfolding of a soul 
(2) So again, may be the general Resurrection (Nushyr), the unfolding of a new World in the Here- 
after, out of an old World that 1s folded up and dead (Takwir, § 1xxx1) 


3882 Good and Evil are to be distinguished sharply. No good is ever lost it goes up to the 
Throne of God The humbiest Good, in word or deed, 1s exalted to high rank If man seeks for 
mere glory and power, there 1s no such thing apart from God But seeking God, we attain to the 
highest glory and power 

3883 It 1s the nature of Evil to work underground, to hide from the Light, to plot against 
Righteousness, but Evit inevitably carries 3ts own punishment Its plots must fail miserably And 
eventually Evil itself 1s to be bintted out 

3884 Cf xvi, 37 andn 2379, xxu 5 and n, 2773, and xxx 20,andn 3524 Here the argument 
1s that man’s physical origin 1s lowly his physical body is but dust, his life-sperm issues from a 
part of his body which he hides and considers as a place of shame, and the mystery of sex shows 
that no one individual among mankind 1s sufficient in himself Glory and power and knowledge 
are not in him, but in God, from Whom alone he derives any glory, or power, or knowledge that 
he possesses, 

3885, Then” in this and the following clause refers, not to stages of tune, but to stagea in the 
argument, It is almost equivalent to “ further oe pypj-Andn addition” 
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3866, Thingsthat appear most secret and mysterious to man are all known and ordained by 
God They are all subject to God’s Laws and Decrees, The mystery of human birth (seen 3625 to 
xxx, 34), the mystery of sex, the mystery of Life and Death and many other things, seem to man 
inexplicable. But they are all ordained by God and their reasons are fully known to Him 








3887 Man's knowledge may be acquired laboriously and may be a burden to him God's 
knowledge 1s different ,,1t 1s no task or purden to Him = Cf, xxxim 19 and 30 


3888, See xxv 53 and notes 3111 and 3112 The great salt Ocean with its seas and gulfs 1s all 
one. and the great masses of sweet water in rivers, lakes, ponds, and underground springs are also 
one: and each 1s-connécted with the other by the constant circulation goimg on, which sucks up 
vapours, carries them about m clouds or atmospheric moisture, and again brings them condeayed 
into water or snow or hail to mingle wath rivers and streams and back into Ocean 


3889 For this whole passage see xvi 14 and notes 2034 and 2035 Both from the sea and from 
rwers and lakes we get fish, of which some kinds have a flesh particularly fresh and tender, and of e 
mpost dehcate flavour, 


' 


3890 Such as pearls and coral from the sea, and such delicately tinted stones as the ‘Agtg 
foarneiian), the agate, the goldstené, or other varieties of quartz pebbles found in river-beds, and 
considered as gems Many such are found in the Ken nver.in Banda District (Bundelkhand) 
Some nver sands aiso yield minute quantities of gold, In large navigable rivers and big Lakes like 
these of North America, as well as im the sea, there are highways for shipping and commerce 


3891 Cf. xxu 61 The phases of Light »n nature may have other uses, But for man they mark 
petiods of rest and activity, anid have great inflyence on his physical, moral, and spintual life, 
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3892 Cf xu 2 The sun and the moon mark phases of hight, and serve man during the 
periods of the day and the night ‘The sun marks the seasons, and 1s the source of heat and energy 
and physical life for the whole solar system The sun and the moon run according to fixed laws, and 
they will centinue to do so, not for ever, but for the period appointed for their duration by God 


3893 God's might and majesty, and God's goodness and wisdom, having been shown by a few 
examples, it follows that it 1s folly to seek or worship any other power but God It only throws off 
man into false paths, and takes him farther and farther away from the Truth, 


3894 QOttmir the thin, white skin that covers the date-stone It has neither strength nor 
texture, and has no value whatever Anyone relying on any power other than that of God rehes 
on nothing whatever The Qsfmiris worse than the proverbial “broken reed”. Cf iv, 53 and iv 
124, where the word nagsr, ‘the groove in a date-stone', 1s used similarly for a thing of no value or 
significance 


3895 False or imaginary objects of worship serve no purpose whatever, They cannot hear; if 
they could hear, they could not grant prayers or petitions In fact, if they are real creatures, such 
as angels or deified human beings, they will very mghtly repudiate any such worship as brings them 
into competition or partnership" with God See next note 


3896 Cf x 2B and n 1418, also xxxiv 40-41. No false ideas or false impressions will remain 
when true values are restored Why not then accept the Truth now in this life, and get on to the 
true path of Grace? 


‘$992; None can tell you the Truth bettec than He Who js All-Wise and All-Knowing Why not 
accept His Message and receive His guidance? 
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3898, What 1s man that God should care for him, instruct him, and send him special messengers 
to warn him of danger and harm? Jt 1s man that depends on God and has need of Him every 
moment of his life God has no need of him, but He bestows His Grace on him as on all His 
creatures, out of His unbounded Mercy and loving-kindness _ If it were God's Will, He could blot out 
man for his rebellion and create an entirely new world 


3899, There 1s no limit to God's creative power, nor 1s His creative energy anything rare or 
unusual, This 1s the force of the word 'Aztz here God's creative energy 15 exercised every moment, 
and it 15 the normal conditton im the universe 


3900 Bearer Bamtlatun feminine in Arabic, as referring to the soul (nafs), as in vi 164, 


3901, Natural relationship may be considered as a reasonable cause or opportunity for bearing 
each others burdens For example, a mother or a father might offer to die for her or his child, and 
vice versa But this does not apply to spiritual matters, There the responsibility 18 strictly personal 
and cannot be transferred to another In xxix 13 we are told that the misleaders “will bear other 
burdens along with their own”, but the context shows that the " other” burdens are the burdens of 
deluding others with thetr falsehoods Both sins are their own, viz , their original sin, and the sin of 
deluding the others But the responsibility will be doubled 


3902 Bsl gatbt unseen in the adverbial sense The man, who, though he does not see God, so 
realises God's Presence in himself as if he saw Him, 1s the man of genuine Faith, and for him God's 
Revelation comes through many channels and 1s always fruitful 


3903 Prayer 1s one of the means of purifying ourselves of lower motives in life, for in prayer we 
seek the Presence of God But the purity which we seek 1s for our own souls we confer no favour 
on God or on any Power in the spirttual world, as some imagine who make “gifts” toGod In any 
case the destination of ali 1s to God 
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3904 Now we are offered some contrasts between those who obey God's Law and are thus 
citizens of the Kingdom of Heaven and those who are rebels against God's Kingdom and are thus 
outlaws How can they be considered alike? The godly are like thgse who see, as contrasted 
with those who are blind, and their motives and actions are like the purest and highest Light, 
contrasted with the depths of darkness, or, to take another metaphor, their lives are like the 
genial and warmth giving heat of the sun, which benefits all who come within its influence 
contrasted with the chilly shadows of gloom in which no vegetation flourishes, 


3905 The final contrast 1s between the Living and the Dead, those whose future has in it the 
promise of growth and fulfilment, and those who are inert and on the road to perish With God 
everything 1s possible. Hecan give Life to the Dead But the human Teacher should not expect 
that people who are (spiritually) dead and buried will by any chance hear his call 


3906 The function of a Prophet 1s to preach God's Truth, to point out the nght Way, to show 
men the need of repentance, and to warn them against the dangers which they incur by living a hfe 
of evil, He cannot compel them to accept the Truth or listen to the Message, 


3907 It 1s God Who sends the Revelation While there is warning in :t for the heedless, there 
is good news (in Christian terms, the gospel) for those who listen and repent The warning always 
came to all peoples before punishment 
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3008 The three things here mentioned are also mentioned in ni 184, where Il have explained 
the meaning inn 490 All spiritual teaching centres round the evidences of God 1n our lives, the 
mystic utterances of men of God, and the rules and laws which guide holy living 





3909 Cf xxu 44 and xxxiv.45 The rejecters of God hardly realise the terrible consequences 
to them individually and collectively, 1f God's grace 1s withdrawn from them and they are left to 
perish in their own sins and wrong-doing 


3910. Every one can see how God's artistry produces from rain the wonderful variety of crops 
and fruits—goldeén, green, red, yellow, and showing afl the most beautiful tints we can think of And 
each uridergoes in nature the gratlual shading off im its transformation from the raw stage bag the 
‘stage of maturity. * 
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3911 These wonderful colours and shades of colours are to be found not only in vegetation but 
in rocks and mineral products ‘There are the white veins of marble and quartz or of chalk, the red 
laterite, the blue basaltic rocks, the ink-black fiints, and all the vanety, shade, and gradation of 
colours Speaking of mountains we think of their ‘‘ azure hue ' from a distance, due to atmospheric 
effects, and these atmospheric effects lead our thoughts to the glones of clouds, sunsets, the 
zodiacal light, the aurora borealts, ana all kinds of Nature s gorgeous pageantry 


3912 In the physical shapes of human and animal hfe, also, we see variations in shades and 
gradations of colours of all kinds But these variations and gradations, marvellous though they be, 
are as nothing compared with the variations and differences in the inner or spiritual world, See 
next note ‘ 


3913 in outer nature we can, through colours, understand and appreciate the finest shades and 
gradations. But 1n the spiritual world that variation or gradation 1s even more subtle and more 
comprehensive Who can truly understand it? Only God's servants, who know, 1¢, who have the 
inner knowledge which comes through their acquaintance with the spimtual world,—it is such 
people who truly appreciate the inner world, and it 1s they who know that the fear of God 1s the 
beginning of wisdom For such fear 1s akin to appreciation and love,-appreciation of al the 
marvellous beauties of God's outer and inner world (‘God 1s Exalted in Might”) and love because of 
His Grace and Kindness (“ Oft-Forgiving") But God's forgiveness extends to many who do not 
truly understand Him 


3914 The man of God takes God's Revelation (‘‘the Book ') to heart, ever seeks to get closer 
and closet to God ("regular Prayer"), and in doing so, 1s moved more and more to practical Chanty 
for his fellow-creatures He 1s not ashamed of his Charity (“openly”), but he does not do it td 
be seen of men (“secretly”) he just does what 1s necessary for his fellow creatures, whether people 
tatk about st or not 


3915 Here is a metaphor from commerce, Ihe good man's Charity comes not merely out 
of superfuitres, but out of * what God has provided” forhimi He therefore recognises two things: 
(3) that his wealth (literal and metaphortcal) 1s not his absolutely, but that it 1s given to him by God; 
and (2) that he must deny himself the use of some of it, as a merchant puts by some of his wealth 
to invest as capital’ Only, the godly man’s Commerce will never fail or fluctuate; because God 
guarantees him the return, and even adds something to the return out of His own Bounty That is, 
Qod gives more than ever our merits deserve. 
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3916 No manis perfect Every one has his faults But when a man tries his best in the service 
of God, his faults are blotted out, and he 1s treated asif he had committed no faults “for God 1s 
Oft-Forgiving, and ready to appreciate service’ 


3917 Cf xiv 5, andn 1877 for shakidr God 1s ready to recogmse, appreciate, and reward the 
smallest service, without regard to the defects in that service His gracious acceptance 1s compared 
to “' gratitude" among men 


3918 All Revelation isone The Qur-an therefore confirms the mam and uncorrupted features 
of previous revelations . It must be so because God 1s fully cognisant of the needs of every age and 
people, and therefore His Message, while 1t meets those needs, must in essence be the same His 
Messengers did not meet each other as men, but their contact with God through inspiration unified 
their Message And He cares for and watches over all men, and He knows fully what their needs 
are, even better than they know themselves 


3919 The force of “then” 1s that of finality The Qur-Gnis the last Book revealed Or it may 
be here to point the contrast between “to thee’ 1n the last verse,t¢, the holy Apostle, in contra- 
distinction tothe People of Islam, who inherited the Book after him. 


3920 The custodians of the Qur-dn after the holy Apostle were the People of Islam. They 
were chosen for the Book, not in any narrow sense, but im the sense that the Book was given for 
their age and they were charged to obey it and preserve and propagate it, so that all mankind 
should receive the Message But it does not follow that they are all true and faithful to their charge, 
as indeed we see too painfully around us to-day Just as mankind was chosen collectively to be 
Vicegerents forGod, and vet some among mankind fell into evil,—even so, some in the house of 
Islam fail to follow the Light given to them, and thus“ wrong their own souls” But some follow a 
muddle course in their case “ the spirit indeed 1s willing, but the flesh 1s weak" therr intentions 
are gond, but they have much to learn yet of the true Muslim life and Muslim virtues Then there 1s 
a third class they may not indeed be perfect, but both their intentions and their conduct are sound, 
and they form an example to other men they are “ foremost” in every good deed, They are so, not 
by their own ments, but by the Grace of God And they have reached the highest Achievement, 
the salvation, which 1s typified by the various metaphors that follow 
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3921 “The Garden ” signifies their environment all they see about them will give them comfort, 
rest, and satisfaction, and a feeling of beauty and dignity The jewels and clothes signify their 
personal external state here, again, everything will give them a sense of beauty and dignity. 
comfort, rest, and satisfaction And finally, most important of all, comes their internal state, where 
again they will have the same sense of beauty, dignitv, comfort, rest, and satisfaction this 
1s indicated by their words of Praise (verses 34-35) 


3022 Cf xvi. 31 and xxii 23 


3923 Cf above, xxxv 30 Note how beautifully the argument is rounded off In verse 30 they 
were told that “God is Oft-Forgiving, Most Ready to appreciate service” Now they have reached 
the Goal, and they have found the Promise profoundly true All their hopes are fulfilled, and ther 
sorrows ended 


3924 In case it should be thought that perpetual happiness might cloy or be dull, as would be 
the case in this life, it 1s added—as the experience of those who attain that state—that it 1s not so 
on that plane of existence Not only 18 there Joy, but 1t remains fresh and leads to no weariness 


3925 The“ Fire" 1s the opposite to the “Garden”. Instead of there being comfort, rest, and 
satisfaction in their environment, there will be pain, suffermmg. and anguish Instead of there being 
dignity there will be humihation. And there will be no hope of its termination of abatement, not 
sven a hope of annihilation 
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3926 Cf xxi 107 Not only will their surroundings be the opposite of those in Heaven their 
internal sfate will be one of humtation, of piteous and frurtless appeals, of vain 1egrets for a past 
that cannot be recalled, and vain sighs for a future whose gates thev have themselves barred. Tf 
they were sent back, they would relapse to their sins Cf vi, 28 


3027 Cf vu 53 Their hankering after another chance, after having deliberately rejected all 
ghances, will have no basis of reason in it 

3928, ‘lhey had along enough. respite for repentance and amendment And moreover, besides 
allthe other sources, in nature, History and their own hearts, by which they could learn of the 
Right, they had the actual teaching and warning of an Apostle whose words spoke direct to them. 
In the circumstances the Penalty 15 only the fruit of their own conduct, 


3929 Every thing that exists isknown to God not only concrete things, but feelings, motives, 
plans, and acts of the will in the human breast 
i 


3930 Inkeyitors,- khalaif 1n twa senses: (1) as Vicegerents of God on earth, and (2) as 
successors to previous people who forfeited their rights by wrong-demg The honour and dignity 
of (1) and the examples of the past in (2) should have kept them straghtagd made.them truly 
gtateful. Seealso vi 165 and n 968, 
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; * 3931 Their rejection and ingratitude only causes. injury to themselves . “They dose al. » hongur 
and incur odium in the sight of God, and they complete their own undoing Sos Ran “1 
3932 Thé people who enthrone in their hearts for worship anything besides God may well. be 
asked a few questions Some of such questions are indicated in the text with terse _Precision * 
a Have you seen these gods of yours? Do they exist? “Seeing” of course does not necessarily mean 
physical sight We do not see the air, but no one doubts thatit exists And the airis a physic4l 
Substance There are forces that we know exist, but we do not see them To us, who have Faith, 
€fod 1s a truer Reality than anything else that we know, including ourselves Can the falsé 
worshippers say that of any of their false gods? (2) Have your gods created or originated arfything oft 
sarth? You may worship power or wealth, but that 1s a scramble for things as between selfish men, 
Power or wealth does not create new men or new worlds (3) Have they asharein the otdering 
of the heavens? “The heavens” may mean what you see in the physical universe of astronomy, or 
the still subtler inner life, Obviously your false gods farlthere (4) Or have these false gods a book 
ec vevélation from the Supreme God, with clear evidence, to give them authority td teach men? 
The Prophets or Messengers of God have such authdrity, and they bring evidence of the One True 
Ged; The fact 1s that falsehood 1s falsehood, however ali oné form of it miay support another by 
gaelusions fs ‘ 


ats 3933 Tbe Juniverse, as we know it,shows not only evidence of initial design, but also the 


working of anistelligent, Providence, which constantly -sugtains it, That 1s God. Jf you could 
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3934 God's world goes on according to the laws and decrees established by Him There are 
occasional lapses and deviations on the part of His creatures But He does not punish every 
petty fault One of His merciful qualities 1s that of repeated forbearance and forgiveness 

3935 Cf, vi. 157, In the first instance this referred to the Quraish Their attitude to the 
People of the Book had been one of lofty superiority or of insincere excuses They twitted the 
Jews and Christians with deviating from their own lights and their own revelations, and for 
themselves, they said they had recetved no direct revelation from God, or they would have shown 
themselves the most amenable to discipline, the most ready to foliow God's Law ‘This wag before 
the holy Prophet received his mission from God When he received it and announced if, they 
turned away fromit They fled from it and puta greater and greater distance between it and 
themselves, But this is the way of all sinners They find much to carp at in others, and much to 
excuse inthem<selves But when all grounds for excuse are removed, they will be found, not nearer, 
but farther and farther away, from truth and nghteousness 

9936 Two causes are mentioned why the Truth 1s refused acceptance (1) Unregenerate man 
18 arrogant, and Truth and Righteousness expose all his pretences (2) He hopes, by underhand 
plots, to undermine Truth and destroy it, but he 1s caught in his own snares, while Truth marches 
forward tnumphant. 

3937 In all history, men who followed evil were dealt with in three stages by God (1) He was 
forbearing and merciful, and gave them respite; (2) He sent them admonition through His 
Messengers, or His Signs, or His revelation; (3) He dealt out justice and punishment At any given 
moment, those given to iniquity may well be asked “Are you going to wait through all these stages, 
or are you going at once to repent, obtain forgiveness, and walk in the ways of nghteousness ?” 

3938 God's Laws are fixed, and His ways of dealing with those who follow iniquity are the 
same in all ages. Our human will may falter or turn away from its course, but God’s Will ever 
follows its course and cannot be turned away by any cause whatever, 
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3939 Cf xxx.9 Ifno other argument will convince men who follow evil, let them travel 
throngh space or time, and learn from the experience of others Evil always came to an evil end. 
Let not any one individual or generation think that 1t conld escape by some special trick or power 
Far wiser and more powerful men were personally brought to account for their in:quities 


3940 Cf xvi 61 There would be no salvation for any of us 1f we went merely on our deserts. 
tt 18 God's meitcy that saves us and helps us to a better and better life until we attain the goal 
of our existence, 


3941 A single luing creature, This may refer to man, the living crawling creature, with so many 
Possibilities and yet so many weaknesses But it may mean all creatures literally, as the life of this 
planet more or less centres round the life of man He has been given dominion on this earth, and m 
his state of punty he 1s God's vicegerent 


3942 Has sn His sight all creatures i¢, to deal with, accordingly to His laws of Forbearance, 
Mercy, and Justice seen 3937 above. The respite does not mean that any orie escapes His vigilant 
eye All will be dealt with according to their deeds, with justice tempered with Mercy. 
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INTRODUCTION TO SURA XXXVI (¥4-Sin). 


See Introduction to S. xxxiv This particular Sira is devoted to the 
holy Prophet and the Revelation which he brought. The Abbreviated Letters Y@- 
Sin are usually construed asa title of the holy Prophet. But it 1s not permissible 
to be dogmatic about the meaning of Abbreviated Letters. See Appendix I after 
S. iit, This Siira 18 considered to be ‘‘ the heart of the Qur-dn’’, as it concerns the 
central figure in the teaching of Islam and the central doctrine of Revelation and 
the Hereafter As referring tothe Hereafter, it 1s appropriately read in solemn 
ceremonies after death. 


In chronology it belongs to the middle or early Meccan period. 
Summary. 


The Qur-dn 1s full of wisdom, and those are unfortunate who cannot profit 
by it: Parable of the City that defied—all but one—the Messengers of Grace and 
Mercy (xxxvi. 1-32, and C, 194). 


Various Signs of God in nature and Revelation (xxxv1. 33-50, and C. 195), 
The Resurrection and the Hereafter (xxxvi. 51-83, and C. 195). 


C. 194.—The wisdom of Revelation the Qur-dn received 
(xxxvi 1-32) Through the holy Prophet—is a guide 
To the Straight Path, and a warning against 
The terrible state in which the yokes 
Of Sin enslave us. The righteous receive it 
With joy, for they believe in the Hereafter. 
Behold, there was once a City, to which 
Came two righteous men with the Gospel of Truth, 
But they were rejected and persecuted: they were joinec 
By athird But the City refused to believe 
Or to turn from iniquity. Only one man was found 
In its outskirts, to bear witness to Truth, 
Fajth, and Righteousness, and he did suffer ~ 
Martyrdom. He attained Peace, but mourned 
For his people, in that they shut the gates 
Of Salvation and God’s Mercy on themselves. 
Alas for man’s short-sighted folly in defying 
The Grace that would shield and deliver him! 
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3943 Some Commentators take Y@ to be the vocative particle and Sin to be the abbreviation of 
Insiin, Sin being the only “Firm Letter” inthe word In that caseit would be an address to man 
“Oman!’ But ‘man” in this connection is understood to mean the Leader of man, the noblest of 
mankind, Mubammad the Prophet of God For this Stra deals mainly with the holy Prophet and 
his Message But no dogmatic assertion can be made about the Abbreviated Letters, for which see 
Appendix I, following § 1} G-St# 1s. usually treated as a mystic title of the holy Prophet 


3944 The best credentials of the holy Prophet are (1) the revelation which he brought ("‘ the 
Qur-fin "), and the heroic unselfish life which he led (“on a Straight Way’), The appeul is therefore 
made on the testimony of these two facts 


3945. The Revelation again is characterised by two attributes which we find most helpful in 
contemplating the nature of God It has forceand power for God 1s Lxalted in Might and able to 
eiiforce His Will And itt brings a Message of hope and mercv for God 1s Most Merciful By its 
characteristics we know that the Qur-in is from God 


a? 


3946 The Quraish had recerved no Prophet before, and therefore one of themselves wad made 
the vehicle for the universal Message to the whole world SeeC 12-15. 
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3947 Cf vu 30, and n 1012, alsoxvu 16,andn 2193 If people deliberately and obstinately 
refuse “to believe", de to receive guidance and admonition, the result must be that God's grace and 
mercy are withdrawn from them Theirown perversity inevitably blocks up all channels for their 


correction 


3948 Man’s misdeeds tnevitably call forth the operation of Gods Law, and therefore the result 
18 in Quranic language attributed toGod The result of man’s wilful disobedience 1s now described 
in a series of metaphors (1) Refusal of God's Light means less and less freedom of action for man 
the yoke of sin 1s fastened round man’s neck, and it gets more and more tightened, nght up to the 
chin (2) The head 1s forced up and kept in a stiff position, so that the mind becomes befogged. 
Moral obliquity taints the intellect According to the Sanskrit proverb, “ When destruction comes 
nedt, understanding 1s turned upside down.” According to the Latin proverb, '‘ Whom God wishes 
to destroy, He first makes demented” In other words, iniquity not only is folly, but leads deeper 
and deeper into folly, narrowness of vision, and blindness to the finer things of life (3) This state 
of deprivation of Grace leads to such a decline in spiritual vitality that the victim can neither 
progress nor turn back, as explained in the next verse 


3949 Their retreat 1s cut off, and their progress is impossible, Further, the Light that should 
come from above 1s cut off, so that they become totally devoid of any hope, and the last gleam of 
any spiritual understanding 1s extinguished in them 


3950, When the stage just described 1s reached, Revelation or spiritual teaching ceases to have 
any value for them Why then preach? The answer 1s given im the verses following ; 
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3951 Cf xxxv 18 As far as those are concerned, who have obstinately delivered themselves to 
evil, the preaching of God's Message has no appeal, because their own will shuts them out ‘But 
there are others who are anxious to hear God's Message and recetve God's grace They love God 
and fear to offend against His holy Law, and their fear 1s not merely superficial but deep-seated : 
for while they do not yet see God, nor do other people see them, they have the same sense of God's 
presence asf they saw Him, and their rehgion 1s not a mere pose, “ to be seen of men” 


3952 Seen 3902 to xxxv. 18 Unseen is here adverbial their reverence for God 1s unaffected'by 
the fact that they do not see him, or that other people do not observe them, because their attitude 
arises out of a genuine love for God 


3953 To such persons the Message of God comes as a gospel or good news because tt shows 
them the way of forgiveness for anything wrong in their past, and it gives them the promise of a 
full' reward in the future,—generous beyond any deserts of their own, but arising out of God's 
unbounded Bounty 


‘ 


' 3954 All thisis possible, because there 1s the assurance ofa Hereafter, in which God will be 
alt-in-all, dnd evil will no longer bestride the world, as the term of its respite will have expired, 


3955, Our deeds, good and bad, go to God’s Judgment-seat before us, They will of churse be 
brought to ur account , but our account will also be swelled by the example we left behind us and 
the consequences of our deeds, that will come into play or continue to operate after our earthly life 
hae cagsad., Our, marali and spiritual, responsibility, 1s therefore much wider than as affects out’ 
own person. rate ad Ob 
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3956 Cf u 124andan 124, All our account will be exactly preserved as in a book of record, 


3957 Many of the classical Commentators have supposed that the City referred to was Antioch 
Now Antioch was one of the most important cities in North Syria in the first century of the 
Ghristian era It was ‘a Greek city founded by Seleucus Nicator, one of the successors of Alexander, 
atBeut 300 B C in memory of his father Antiochus It was close to the sea, and had its sea-port at 
Seleucia Soon after Christ his disciples successfully preached there, and they “were called 
Chnstians first in Antioch” Acts, x1 26 It afterwards became the seat of a most important 
Bishopnic of the Christian Church In the story told here “ by way of a parable", the City rejected 
the Message, and the City was destroyed xxxvi. 29. Following Ibn Kathir, I reject the 
identification with Antioch decisively, No name, or period, or place is mentioned 1n the text. The 
significance of the story is in the lessons to be derived from it as a parable, for which see the next 
note That 1s independent of name, time, or place 


. 3958 God sends His apostles or teachers of Truth by ones and twos, and where the opposition 
1s great and He considers it necessary, he supports them with others, Their mission 1s: divine, but 
they do not claim to be more than men. Thisis used by the unjust and the ungodly as if it were 
a reproach, whereas 1t should commend them to men, for mankind 13 glonfied by such commission 
and ‘by God's Self-revelation The Messuge is clearly expressed in human language, but because 
it exposes ail evil, men think it unlucky, as it checks their selfishness It is often the poorest and 
most despised of mankind, from the outskirts or “farthest parts of the City”, that accept the 


Mowsage dnd are willing to work and diefor it. The stifineckad resist and‘ accomplish their own 
destruction out ae 


| 4173 [S.-xxxva; 25.18. 
\5. The (people) said: “ Ye are J be 
Only men like ourselves ; *” | (i YAK ia 
And (God) Most Gracious BC oe CHGS 


Sends no sort of revelation: ™ 


Ye do nothing but lie.” ) fe) Soya rae 


16. They said: “God doth know™ mH 
That we have been sent ABIES bi Ev 


Qn a mission to you: ' ofa sem 
17. “And our duty 1s only 


To proclaim the clear Message.” ™* @) hae NANITLAS V5ue- 
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18. The (people) said: “For us, 5A Won i agi 
“IA 


We augur an evil omen ™ 
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3959 Cf Acts, xiv 15, where Paul and Barnabas say, in the city of Lystra near the modern 
Konta “We also are men with hke passions with you, and preach unto you that ye should tum 
from these vanities” 
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3960. They not only reject the mission of the particular aposties, but they deny the possibility of 


God's sending such missions. Note how they convict themselves of inconsistency by using God's 
name “ Most Gracious”, even though they may mean 1t ironically | r "4 ’ 
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3961, Just as a Messenger whose credentials are doubted can refer to the authority granted by 

his Principal, as the highest proof of his mission, so these men of God invoke the authonty of God 

in proof of their mission In effect they say “The knowledge of Gods perfect, and He knows 

that our mission 1s from Him , if you do not, it 1s your own nusfortune " 


Me 


SY 
3962, Then they proceed to explain what their mission 1s It 1s not to force them but to 


convince them It 1s to proclaim openly and clearly God's Law, which they were breaking —to 
denounce their sins and to show them the befter path -If'they Were obstinate, it was their own 
loss If they were rebellious against God, the punishment rested with God. : a. 3 


‘ Z wou 


‘ “3963 T@ir means a bird. Like the Roman augurs, the Arabs had a superstition about denving: 
omens from birds Cf the English word “auspicious”, from the Latin apis, a‘bird, and speew, | 
see, From Tair (bird) came ta-fayara, or saryare, to draw-evil ormens, Because-the men of God 
denounced evil, the evil-doers thought that they brought ul-luck to them, Ase metter of fact any 
evil that happened to them was the result of their own ill-deeds. Cf. vii 131, where the Egyptians 
ascribed their calamities to the ill-tuck brought by Moses and xxvii 47, where the Thine ascribed 
ill-tuck to the prdaching of Gili. 6 pate De ee aie 
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From the farthest part 
Of the City, a man,™ 
Saying, “O my People! 
Obey the apostles: 


21. “ Obey those who ask 
No reward of you 
" (For themselves), and who have 
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20. Then there came running, 
30 Themselves received Guidance.™ 
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3964 ‘What ye call omens arise from your own ill-deeds Do you suppose that a man who 
comes to warn you and teach you the better way brings you ill-luck? Fie upon yout’ 


t 
., 3965, To call Good evil and accuse of falsehood men of truth who come unselfishly to bring the 
message of the beneficent Mercy of God, is the very height of extravagance and transgression. 


3966 While the wealthy, infidéntial, and fashionable men in the City were doubtful of God's 
providence and superstitiously believed in Chance and evil omens, the Truth was seen by a man in 
the outskirts of the City, a man heipin low esteem by the arrogant He had believed, and he 
wanted his City to belreve So, in Arabia, when the arrogant chiefs of the Quraish exiled the holy 
Prophet, it was men from Medina and from the outskirts, who welcomed him, 'beheved in him, and 
supported his mission in every way 
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1. 3987, Prophpts do not, seek their own advantage. They:serve,God.and humanity, ‘Their hope 
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hes in the good pleasure of God, to Whose service they are devoted Bo Be 725 Mh OES OE ae 
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3968 The argument throughout ts that of intense personal conviction for the individual himself, 
toupled with an appeal to his people to follow that convictiqn and get the benefit of the spiritual 
Satisfaction which he has himself achieved He says in effect ‘how 1s it possible for me to do 
otherwise than to serve and adore my Maker? I shall return to Him, and so will you, and all this 
apphes to you as much as tome' Note how effective 1s thé trahsition from the personal egperierice 
to'the-eoellective appeal a ‘ : 

3969 The next plea 1s that for exclusive service to God ‘Suppdése it were proper to worship 
other gods—Mammon; Self, or imaginary deities set up as idols,—yet of what benefit would that be? 
All power 1s go God In His universal Plan, He mav think fit to give me some sorrow er 
punyhment would these subordinate deities be able to help me or intercede for me with Him? 
Not atall. What use would they be? £n fact I should obviously be going a3tray,—wandernng from 
the true Path.’ , 


? 


3970 Againa transition from the assured personal conviction to the appeal to all to profit by the 
Speaker's experience ‘I have found the fullest satisfaction for my soul in God, He 1s my Gadi, but 
He 1s your God also My experience can be yours also Will you not follow my advice, and prove 
for yourselves that the Lord 1s indeed good?’ 

» wat This-godly and righteous man entered into the Peace of God, typified by the Garden of 

 Restand Bsauy Perhaps at is im. lied that ke suffered martyrdom,, But even then his thoughts 

were always with his People. Ha regretted their obstinacy and. want of understanding, and wished 
Seonsiien that they might rep-nt and obtain salvationc bubshey were gbdurate agd suileted for the 
sins at wa faarn from verses 28-29 below 7 
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27.“ For that my Lord ™ Arar ars 2,9 a 
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28, And We sent not down 
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29. It was no more than ee iy 6494, 94 y 
A single mighty Blast,” | ane é CAG Ol-va 


And behold 1 they were i Ate 
(like ashes) *”* | Obs od TA 
Quenched and silent. 
» 
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31, See they not how many 
Generations before them 
We-destroyed? Not to them ”” 
Will they return : 
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3972, This man was just a simple honest soul, but he heard and obeyed the call of the apostles 
and obtained his sp:ritua! desire for himself-and did his best to obtain salvation for his people. For 
he Joved his people and respected his ancestral traditions as far as they were good, but had no 
jhestation in accepting the new Light when it came to him All his past was forgiven him and he 
"Was Taised to dignity and honour in the Kingdom of Heaven 

3973, God’s Justice or Punishment does not necessarily come with pomp and circumstance, nor 
have the forces of human evil or wickedness the power to require the exertion of mighty spiritual 
forces tosubdue them A single mighty Blast<e:ther the rumbling of an earthquake, or a great and 
violent wind~was sufficient in this cata. Cf x. 67 andn 1561 (which describes the ‘Mito of the 
Thamtd), also, n. 3463 to xxix. 40 


5974, Cf, xxi. 15, They had made a great deal of noise in their time, but they were reduced to 
silence, like spent ashes. . 


3975, Cf vi 10 and many other passages of similar import, Ignorant men mock at God's 
“apostles, or anyone who takes Religion seriously. But they do not reflect that such levity reacts on 
themselves Their Gwn lives ate ruined and they cease to count, If they study history, they willgde 
that countless generations were destroyed before them because they did not take Truth seriously and 
undermimed the very basis of their individual and collective existence, 
My servants 1s here equivalent to “men” God regrets the folly of mén, especially as He 
chenshes them as His own servants 
3976, Not to them will they return What do the two pronouns them and they refer to? 
tators and translators have construed them differently, and some of them evade the question. 
«To my mind the best construction seems to be ; the generations which we have destroyed before the 
_peopte addressed (‘do they not see?*) will not be restored to the people addressed+ centrations. 
~ (guriin) standing for the periods of prospenty and good fortune enjoyed by the ancestors They have 
ail Geen wiped out; they will never be restored, bat all people will be bright Dever ae judgment. 
seat for giving an account of their deeds, se EN 
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All—wilt “e brought 
Be’ ore Us (or u gment). 
c 195. —Are there not Signs enough around you Vee Hit 
(zxxvi. 53-50) To bear witness to God, and His saving Grace ? : 
The earth dies and revives : there are mysteries 
Of Life and Sex, of Light and the Stars 
And Planets in heaven, that follow 
Their orbits by Law and in harmony | 
There are the ships and the modes of transport 
By which man can conquer the forces 
Around him with God-given Gifts ! 
Learn the Law of Goodness from them 
And believe in the Hereafter : it will come 
When least expected. Be prepared for God ! 





33. AL Sign for them €4,0974) I Ky 99GB 7 
Is the earth that is dead : *” aio) PENIS re 


We do give it hfe, AAU ALAA AA be 
And produce grain therefrom, Bo Gets Chl 
Of which ye do eat. O Cel 4 2 3 
34. And We prodace therein 9.4% A vadta 
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35, That they may enjoy ™ 1. “es 
The fruits - care ti try) : eur AGRON 
It was not their hands 9% 999% AEs 
That made this: Fate ache 3 
Will me not then give thanks ? 06575 i 





3077 Lest any one should say, ‘if they are destroyed, how can they be brought before the 
Judgtaent-seat, a symbol is pointed to The earth 1s to all intents and purposes dead in the winter, 
but God revives at in the spring Cf 1 164, xxx 19, and many other passages to that effect. 


3978. Date-palms and vines stand as symbols for fruit-trees of all kinds, these being the 
charactenstic frusts of Arabia, Grain was mentioned in the last verse , fruit is mentioned now, All 
that is necessary for food and the satisfaction of the choicest palates produced from what looks like 
inert soil, fertilised by rain and springs Here is wonderful evidence of the artistry and providence 
of God. 


3079 Literally, eat (akala) Cf vu. 19,n 100¢ and v.69, 0.776. The same wide meaning of 
profit, satisfaction, and enjoyment may be attached to the word “eat” in verse 33 above, 


Lisa Man. may till the soil and sow the seed, but the productive forces of nature were not made 
by, sean aycag 7 et Mle ng--omtingaa of God, and are evidence of God's 
idence creatures, n. ve, 


S. ‘xxxvi: 36-39.) 


36. Glory to God; Who created 
In pairs ‘albthings that 
The earth produces, as well as 
Their own (human) kind 
And (other) things of which 
They have no knowledge. - 


37. #And a Sign for them>* 
Is the Night: We withdraw ™ 
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Therefrom the Day, and behold 
They are plunged in darkness ; 
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38. And the Sun 
Runs his course 
For a period determined ™ 
For him: thatis  -« t : 
The decree of (Him), 

The Exalted in Might, 
The All-Knowing. 


| 
39. And the Moon,— | AN IN9 GE at 
We have measured for her™ Kes 45 pals “4 
Mansions (to traverse) | 
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3981 The mystery of sex runs through ail creation,—in man, 10 animal life, in vegetable life, and 
possbly in other things of which we have no knowledge. Then there are pairs of opposite forces in 
nature, ¢g,, positive and negative electricity, etc The atom stself consists of a positively charged 
nucleus or proton, surrounded by negatively charged electrons The constitution of matter :tgelf is 
thus referred to pairs of opposite energies 


Thll she returns 
Like the old (and withered) 
Lower part of a date-stalk,?*- 
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< 
3982, ** Withdrawing the Day from the Night" 13 a stnking phrase, and very apt The Day or 
the Light is the positive thing The Night or Darkness is merely negative We cannot withdraw 
the negative. But if we withdraw the real thing, the positive, which filled the vord, nothing 1s left 
_but the void ~The whole of this section deals with Signs or Symbols, -things in the physical world 
around us, from which we can learn the deepest spintual truths if we earnestly apply ourselves 
+o them. ! int 


* 


* 3983, Mustagerr may mean (1)a limit of time, a period determined, as in vi, 67,.or (2) a-place 
of rest or quiescence, or (3) a dwelling place, asin 1 36 I think the first meaning 1s best applicable 
here ; but some Commentators take the second meaning In that case the smile would be that of 
tHe sun ramming a race while he 1s visible to us, and taking a rest during the night to prepare himself 
to rénéw' His Naioe-the following day. His stay with the antipodes appears to us as his period ef rest. 


3984, The lunar mansions are the 28 divisions of the Zodiac, which are supposed to mark the 
daily course of the moon in the heavens from the time of the new moon to the time when the moon 
fades away in her “ inter-lunar swoon", an expressive phrase coined by the poet Stielley aA 

3985 'Urjiin a raceme of dates or of a date-palm; or the base or lower part of the raceme. 
When it becomes old, it becomes yellow, dry, and withered, and curves up Ike a sickle. Hencé the 
comparison with the sickle-like appearance of the new moon The, moon runs through all Het 
phases, increasing and decreasing, unt:! she disappears, and then reappears as & littfe thin clive, “* 
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3986. Though the sun and the moon both travers the belt of the Zodiac, and their motion’ afte 
different, they never catch up each other When the sun and the moon are on the same side and on 
a line with the earth there 1s a solar eclipse, and when on opposite sides in a line, there is a lunar 
éclipse, but there 1s no clash Thew Laws are fixed by God, and form the subject of study in 
astronomy Similarly Night and Day follow each other, but being opposites cannot coincide, a fit 
emblem of the opposition of Good and Evil, Truth and Falsehood see alson 3982 above. 


‘ 





3987 Cf xx: 33,andn 2695 How beautifully the rounded courses of the planets and heavenly 
bodies are described, “swimming” through space, with perfectly smooth motion! As Shakespeare 
expresses it, each “in his motion like an arigel sings, Still quiring to the young-eyed cherubims! " 


3988 Besides the beauty of the Night, with the stars and the planets “swimming” in ther 
founded courses according to perfect Law, suggesting both symmetry and tiarmony, there are 
Other Signs touching closelv the hfe of man himself projected through Time, in the past history of 
his race and in his own persorial experience The past history of his race takes us to the stor? 
of the Flood, which 1s symbolical of the deliverance of man from the forces of ature Noah’s 
Ark is the symbol of that deliverance But-the symbol still remains as a memorial the Ark 
was a “Sign to all Peopies"* xxix 15 Man’s own personal experience is appealed to m every 
ship afloat‘ see next note a: 

3089. ‘The stately ships sailing through the seas, heavier than aur, yet carrying man and his goods 
#afely and smoothly across the waters, aré another Sign forman Ships are not mentioned, but 
(vessels) ike the Ark - they would cover all kinds of sea-craft, but also the modem air-craft, ‘which 
“swims” through aur instead of through water. ‘ : 


5990, Were it not that God gives man the mtelligence and ingenuity to construct and manage 
éea-Craft ‘and air-craft, the natural laws of gravity would lead to the destruction of any who 
attempted to pass through sea or air. It is the gift (mercy) of God that saves him. 
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45. Shen they are told, 
“Fear ye that which is™ 
Before you and that which 
Will be after you, in order 
That ye may receive Mercy”, 
(They tt turn back). 


46. Not a Sign comes to them 
From among the Signs”™ 
Of their Lord, but they 
Turn away therefrom 
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~~"3991 Cf xvi 80 God has given man all these wonderful things in nature and utilities produced Cf xvi 80 God has given man all these wonderful things tn nature and utilities produced 
by the skill and intelligence which God has given to man Had it not been for these gifts, man's 
hfe would have been precarious on sea or land or 1n the air It 1s only God's Mercy that saves 
man from destruction for man’s own follies, and that saving or the enjoyment of these utiltees 
and conveniences he should not consider as eternal they are only given for a time, in this 
life of probation sf 

3992 Man should ¢onsider and beware of re consequences of his past, and guard against the 
consequences 1n his future The present 1s only a fleeting moment poised between the past and the 
future, and gone even while it 1s being mentioned or thought about Man should review his whole 
hfe and prepare for the Hereafter if he does s0, God 18 Merciful He will forgive, and give strength 
fora better and higher hfe in the future But this kind of teaching does not suit those steeped in 
this ephemeral life They are bored, and turn away from it, to their own loss 

3993, The Signs of God are many, in His grea} world,—1n nature, in the heart of man, and m-the 
Revelation sent through His aposties They turn away from ail of them, as aman sa oo ruyned 
his eyesight turns away from the hght 
* 3994 To selfish nien, the good may make an appeal, and say» "Look! God bad diva fou 
qealth, or mfuence, or knowledge, or talent Why not spend some of 1t in charity, 1¢., for the 
of your fellow-creatures?" But the selfish only think of themselves and laugh such teaching 
scotn 

3995 They are too full of themselves to have a corner mm their hearts for others “If”, they say, 
“God gave them nothing, why should we?" There is arrogance in this as well as blasphemy :; 
afrogance in thinking that they are favoured because of their merits, and blasphemy in laying the 
blame of other people's nsfortunes om God. They further try to turn the tables on the Believera by 
pretending that the Believers are entirely on a wrong track. They forget that all men are on 
probation and tnal; they hold their gifts on trust : those apparently less favoured, in that they have 
fewer of this world's goods, may be really more fortunate, because they are learning patience, 
self-rehance, and the true value of things ephemeral which is apt to be very much exaggerated in 
men's eyes. A , 
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47. And when they are told, 
“Spend ye of (the bounties) a 
With which your Lord 
Has provided you", the Unbelievers 
Say to those who believe: 
ng Shall we then feed those 
Whom, if God had so willed,™ 
He would have fed, (Himeelf) ?— 
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49. They will not (have 
Tq) wait for aught 
But a single Blast: 

It will seize them while 
They are yet disputing 


Among themselves ! 
50. No (chance) will they then | Sr 9% 7999) 497 AE 
ara by val - dispose anoy Cregeen B-e 
eir affairs), nor 293 97 ’ “ee 
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C. 196.—When the Day comes, men will be taken 
(xxxvi 51-83) Aback. The judgment-seat will be established 

Blessed will be those who attain Salvation : 
Their Joy, Satisfaction, and Peace will be crowned 
With nearness to their Lord | 
Alas for the Sinful, who deliberately 
Followed Evil: their own nature 
And actions will speak against them: 
They will face the realities of Punishment ! 
Both Revelation and Nature are eloquent 

In instructing man for his own good 
In the Hereafter, which will come 
Asacertainty. Praise and Glory to God |! 


SECTION 4, 
51. YiElhe trumpet shall be *” ad 3 354-21 ; 
Sounded, when behold! rt ETT AT 
From the sepulchres (men) bijasl OA zalSh 


Will rush forth 


To their Lord! OCA 243d) 


3996. In addition to the arrogance and blasphemy referred to in the last note, they not only 
refuse Faith, but they taunt the men of Faith as if the men of Fatth were dealing in falsehood ‘If 
there 1s @ Hereafter, tell us when it will be!” The answer 1s. “It will come sooner than you 
expect; you will yet be disputing about things of Faith and neglecting your opportunities 1n Life, 
whea the Hour wiil sound, and you will have no time even to make your dispositions in this 
life: you will be cut off from everyone whom you thought to be sear and dear to you, or able 
to help your” 

*. 990% ‘Traditionally, the angsl-who will sound the Trampet is Isrifil, but the name does not occur 
in the Quedin. The Tramyot 1s mantioned in many places . ¢.g,, vi. 73; lxxvili. 18, etc, 
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3998 The dead will rise asin a stupor, and they will be confused in the new conditions ! They 
will gradually regain their memory and their personaltty. They will be reminded that God in His 
grace and mercy had already announced the Hereafter in‘ their probationaty lives, and the word 
of God’s apostles, which then seemed so strange and remote, was true and was now being 
fulfilled ! ‘ 2 < 


ew 


3999 Time and Space, as we know them here, will be no more The ‘wiioké gathering will be as 
in the twinkling of aneye Cf xxxvi 49 above, 
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4000 The Judgment will be on the highest standard of Justice and Grace Not the least’ ment 
will go unrewarded, though the reward will be for the nghtéous far more than their deserts 
No penalty will be exacted but that which the doer himself by his past deeds brought on himself, 
Cf xxvm 84 «7 soe ye ot 

4001 We now Have the symbolism for the indescribable Bliss of the Hereafter, n the four verses 
55-58 Notice the subtle gradation in the descnption FirSt, in this Verse, wé have the nature of 
the muse en scéne and the nature of the joy therein It will be a Garden, i¢., everything agreeable to 
see and hear and feel arid taste and smell ~ our bodily senses will havé been transformed, but we 
“én imagine something corresponding to them in our spiritual being délightfully green lawns and 
meadows, trees and shrubs; the murmur of s'reams and the songs of birds the delicate texttre of 
flowers and leaves and the shapes of beauty in clouds'and mist. the flavours of fruits; and the 
perfumes of flowers and scents The jo. in the Garden willbe an active joy, without tatigse : 
whatever we do 1n 1t, every employment m which we. ehgage-there, willbe 4 soures of joy without 
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58. “ Peace !"—a Word ™ 
(Of salutation) from a Lord 
Most Merciful ! 


59. “ #ind O ye nsin!™ 
Get ye apart this Day! 
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4002 Secondly, the joy or happiness 1s figured to be, not solitary, but shared,—shared by 
associates like those we imagine 1n spiritual Love or Marriage, in whose fair faces “some ray 
divine reflected shines " (Jami), whose society 1s enjoyed in homes of happiness, situated in soothing 
shade, and furnished with thrones of dignity and peace 


4003 Thirdiv, besides any external conditions of Bliss, the Bliss in the Hereafter has an inner 
quality, expressed by the word fa@kshatun The root faktha means ‘to rejoice greatly,’ ‘to be full 
of merriment’ The ordinary meaning of ‘fruit’ attached to fakskat is derived from the idea that 
the flavour of choice mpe fruit, delights the heart of man Just as akala (to eat) 1s used for 
‘enjoyment’, (v 69,n 776 and xun 35, n 1854), so fakthat, ‘fruit’, stands here for that specially 
choice enjoyment, which goes with a fastidious and well-cultivated taste, In other words, it 
suggests that highest kind of joy which depends upon the inner faculty rather than any outward 
circumstance This 1s further emphasised by the second clause, “they shall have whatever they 
call for” Again using the language of this life, the musician’s heaven will be full of music, 
the mathematician’s will be full of mathematical sy mmetry and perfection, the artist's will be full 
of beauty of form and so on, 


4004 Fourthlv, we reach the highest grade of bliss, the mystic salutation ‘‘ Peace!" from God 
Most Merciful Cf x.10 That Word sums up the attainment of the final Goal For it explains 
the nature of the Most High,—He 1s not only a Lord and Cherisher, but a Lord Whose supreme 
glory 1s Mercy, Peace, and Harmony | 


4005 Notice how this finely balanced passage, after reaching the summit of sublimity in 
describing the state of the Blessed, in the word Salam, gradually takes us down to contemplate the 
state of the Sinners in a graduated descent 

In the first place, it refers to their negative state, their state of isolation. From ths Day of 
Judgment, they will no longer have the chance of being with the Blessed and perhaps of profiting 
Spiritually by that proximity The first feature of the Day of Judgment is that it isa Day of 
Separation—of sorting out. Each soul now finds its own true level, as the period of probation 
1s OVer, 


69. “Did I not enjoin “™ 
On you, O ye children 





Secondly, there 1s a gentle reproach to the wrong-doers, more in sorrow than in anger 
They are addressed as “children of Adam", to emphasise two facts, (1) that they have disgraced 
their ancestry, for Adam after his Fall repented and was forgiven, and the high Destiny of mankind 
haa, been the prize open to all his descendants, and (2) that God Most Merciful has throughout the 
ages continued to warn mankind against the snares laid by Satan, the avowed enemy of man, and 
that God's Grace was ever on the watch to help all to freedom from those snares. 
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4007 Thirdly, besides the negative warning, a positive Way was shown to them—the Straight 
Way, the Way of those who receive Gods Grace and attain to Bliss, the Rope which would 
save them from shipwreck, the Shield which would save them from assault, the key to the door of 
proximity to God. 


4008 Fourthly, :t 1s pointed out that they were given Understanding (‘aql), so that by their own 
faculties they could have judged their own best interests, and yet they betrayed or misused those 
faculties, and deliberately threw awav their chances! And not only afew, but so many! They 
went gregariously to ruin, in spite of the individual care which thew Lord and Cherisher bestowed 


on them! 


« 4009 Fifthly, the naked fact is now placed before them,—the Hell,—the state of damnation, 
which they could so easily have avoided | 


4010 As they deliberately and persistently rejected all teaching, guidance, and warnings, they 
are now told to experience the Fire of Punishment, for it 18 but the consequence of their own acts 


4011 The ungodly will now be dumbfounded. They will be unable to speak or offer any defence. 
(The consequences of all acts, which follow according to God's Law, are, in Quranic language, 
attributed to God) But their silerice will not matt#r. Their own hands and feet will speak ageinst 
them “Hands and feet” in this connection are symbolical of all the instruments for action which 
they were given in this life, including their faculties and opporturiifies, “The same extended 
is to be understood for “eyes” in the following yerse. Cf. also x11. 20-21, where ayes, ents, 
skins are all mentiotied as bearing witness “agaist such ‘ws misused them, 9 <1 +? 
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4012 “If it had been Our Will” 12e, if such had been the Will and Plan of God If God had 
not sntended to give man his limited free will, or power of choice, the case would Nave been 
different there would have been no moral responsibility which could have been enforced. They 
could have had no sight or intelligence, and they could not have been blamed for not seeing 
or understanding But such 1s not the case 


4013 If God's Plan had;been to grant no limited freedom of choice or will to men, He could have 
created them quite different, or could have transformed them into stationary creatures, either in 
physical form as in the case of trees, or in moral or spintual qualities, where there was no possibility 
either of progress or deterioration. Man would then have been unable to reach the heights of 
grandeur which are now open:to him, or, if he goes wrong, to return through the door of repentance 
and mercy, and still pursue his path of ascent But it was God's Plan to give man all these 
privileges, and man must shoulder all the responsibilities that go with them 


4014 This connects on with the last verse Everything 1s possible with God If you doubt how 
man can be transformed from his present nature, contemplate the transformations he already 
undergoes in his present nature at different ages Asa child his powers of mind and body are still 
undeveloped As he grows, they grow, and certain mora! qualities, such as courage, daring, the will 
to conquer, unfold themselves In extreme old age these are again obscured, and a second childhood 
supervenes. The back of the man who walked proudly straight and erect 1s now bent, If these 
transformations take place even in his present nature and constitution, how much easier was it for 
God to cast him in an immobile mould? But God granted him instead the high possibilities and 
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4016, “ Alive”, both in English and Arabic, means not only “having physical life”, but having 
all the active qualities which we associate with life In religious language, those who are not 
responsive to the realities of the spiritual world are no better than those who are dead The 
Message of God penetrates the hearts of those who are alive in the spiritual sense. 


4017, C7. xxvi 63 If people reject Truth and Faith after they have been admonished and 
arned, the charge against them, of wilful rebellion, 1s proved They cannot then plead either 
ignorance or inadvertence 


4018 If they are blind to other Signs of God, they can at least see the simple homely things of 
life in which they receive so many benefits from God's mercy How 1s 1t that wild animals can be 
domesticated, and in domestication can be so useful toman? Man can use them for riding or for 
draught , he can use their flesh for food and drink their milk; he can use thew hair or wool, 
Cf. xvi 66,80; and xxm 21-22, - 


4019 Such as skins for leather, furs for warmth, sheep's wool or camel's hair for blankets or 
textiles, musk for perfume, and so on 


_ 4920, The whole argument turns on this. ‘Our teaching 1s for your own benefit. We confer all 
these bern on you, and yet ye turn away from the Giver of all, aad run after your own vain 
imagmations |’ oe 
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4021 There 1s some difference of opinion among Commentators as to the exact meaning to be 
attached to this clause As I understand :t, the meaning seems to be this Man 1s apt to forget or 
turn away from the true God, the source of all the good which he enjoys, and to go after imaginary 
powers in the shape of gods, heroes, men, or abstract things like Science or Nature or Philosophy, or 
superstitious things like Magic, or Good or Il Fortune, or embodiments of his own selfish desires He 
thinks that they might heip him tn this Life or in the Hereafter (if he believes in a Hereafter) But 
they cannot help him on the contrary all things that are false will be brought up and condemned 
befote God's Judgment-seat, and the worshippers of the Falsehoods will also be treated as a troop 
favouring the Falsehoods and therefore worthy of condemnation, The Falsehoods, therefore, instead 
of helping them, will contribute to their condemnation, 


4022 If men are so foolish as to reject God, let not the men of God grieve over it. They should 
do their duty, and leave the rest toGod God knows all the open and secret motives that sway the 
wicked, and His Plan must ultimately prevail, however much appearances may be against it at any 
given time 


4023 Man's disobedience and folly are all the more surprising, seeing that—apart from God's 
greatness and mercy—man 1s himself such a puny creature, created out of something that 1s less 
than a drop in the vast oceanof Existence Yet man has the hardshood to stand out and dispute 
with his Maker, and institute 1dle comparisons as in the next verse! 


4024 That is man thinks that God 's like His creatures, who at best have very limited mowers, or 
man draws idle parallels like that mentioned at the end of this verse ‘Who can give hfe to dry 
bones, and decomposed ones at that?’ Man certaifly cannot, and no power m nature can do that, 
Bar, why compare the powers and capacities of God's creatures with the powers atid capacities of the 
Coeatar? The fir creation —out of nothing -1s far thore difficult for us to imaginé than a second or 
Méibidquent prdtess for which there is alreatly a basis. And God has power over ail things. 
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4025 God's creative artistry 1s evident in every phase of nature, and it ind it works every every minuté or 
second The more man understands himself and the things within his reach, the more he realtses 
this How foolish, then, for anyone to set imaginary limits to God's powers? There are more ways 
of creation than are dreamt of in man’s :maginatton ! 

4026 Even oldet and more primitive than the method of striking fire against steel and fiznt is the 
method of using twigs of trees forthe purpose Inthe E B, 14th edition,ix 262, will be found a 
picture of British Gurana ‘boys making a fire by rotating a stick na round hole 1n a piece of wood 
lymmg on the ground The Arab method was to use a wooden jnstrument called the Zenda, It 
consisted of two pieces to be rubbed together The upper one was called the Afar or Zand, and the 
lower the Markh, The markk 1s a twig from a kind of spreading tree, the Cynanchum viminale, of 
which the branches are bare, without leaves orthorns When they are tangled together, and a wind 
blows, they get ignited and stnke fire (Lane’s Arabic Lexicon) In modem Arabic Zand 1s by 
analogy applied to the flint prece used for striking fire with steel 

4027 Cf ixxix 27 Whuichis the more difficult to create,—man, or the heavens and the earth, 
with all creatures? God created the heavens and the earth, with all creatures, and He can create 
worlds and worlds like these in infimty To Him it 1s a small matter to raise you up for the 
Hereafter 

4028 And His creation 1s not dependent on time, of instruments or means, or any conditions 
whatsoever Existence waits on His Will, or “Plan, or Intention The moment He wills a thing, 
it becomes His Word or Command, and the thing forthwith comes into existence. Cf, a 117; 
xvi 40, n. 2066, etc, 
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INTRODUCTION TO SURA XXXVII (Saffat). 


” As explained in the Introduction to S. xxxiv, this 1s the fourth of a series 
of Sfiras in which the mysteries of the spiritual world are manifested in different 
ways, tending to the defeat and final extirpation of Evil. The defeat of Evil 1s 
throughout connected with Revelation, and here the ranged fight is illustrated by a 
reference to the angels in heaven and to the earlier Prophets in our earthly history, 
from Noah to Jonah. In chronology this Siira belongs to the early middle Meccan 


period, 
Summary 


Through ali the mysteries of the heavens and the earth, there 1s a sorting 
out of the evil against the good: their final destinations contrasted (xxxvii. 1-74, 


and C. 197). 


Peace and victory came to Noah, Abraham, Moses and Aaron, Ilyas and Lit, 
in their conflict with Evil (xxxvu. 75-138, and C. 198). 


So was it with Jonah when he glorified God. But men will ascribe to God 
what 18 unworthy of Him: God's apostles strive for His glory, and shall be victorious 
(xxxvit. 139-182, and C. 199), 


C. 197.—God is One, the Source and Centre 

(xxxvn. 1-74) Of all affairs, and we must work 
In discipline, harmony, and unity 
To put down Evil. The Hereafter 
Is sure, when personal responsibility 
Will be enforced. For the true 
And sincere servants of God, 
There will be the highest Bliss, 
Unmixed and everlasting: 
For those who defy God’s Law 
There will be the deepest enduring 
Misery. Which will men choose? 


S. xxxvit. 1-5, 
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Safat, or Those Ranged in Ranks, 





In the name of God, Most Gracious, a 7 ary 2 re 7 -- = 
Most Mercsful. as) cp P5l gt 2a—y 


1. “By those who range 


#31 9 rd : 7 
Themselves 1n ranks, ots dbil3.1 4 


2. And so are strong 
In repelling (evil), O Vow} sheil-r 
3. And thus proclaim tis LN? 
OWS eels 


The Message (of God) ! 
O bold ZONE 


PINS elas 


4. Verily, verily, your God 
Is One |— 


| 
| 
| 
| 
5. Lord of the heavens | 
And of the earth, | 


4030 Ata later stage, we shall study the general meaning of the adjurations in the Qur-an 
indicated by the particlewa Here we may note that the last Sfra (Ya@-Stn) practically began with 
the adjuration ‘by the Qur-an, full of wisdom", emphasising the fact that Revelation was the 
evidence by which we could learn the highest wisdom of the spiritual world Here our attention 
is called in three verses or clauses, to three definite attitudes which illustrate the tnumph of 
Good and the frustration of Evil, See the notes following 


4031 Two questions arise (1) are the doers of the three things noted in verses 1-3 the same 
persons, whose actions or qualities are differently described, or are they three distinct sets of 
persons? (2)1n either case, who are they? As to (1) the most authoritative view 1s that the three 
clauses describe the same set of persons in different aspects As to (2) some take them to refer to 
angels and others tinderstand by them the good men, the men of God, who strive and range 
themselves in God's service, The words are perfectly general and I interpret them to refer to both 
classes The feminine form 1s grammatically used in Arabic idiom for the indefinite plural In 
xxxvu_ 165 below, the word s@ffin 1s used in the definite piural, and seems to be spoken by these 
beings, angels or men of God or both, according to how we interpret this verse 


4032, The three acts in verses 1-3 are consecutive, as shown by the particle fa 1 understand 
them to mean that angels and good men (1) are ever ready to range themselves in ranks in the 
stérvice of God and work in perfect discipline and accord at all times; (2) that they check and 
frustrate evil wherever they find :t and they are strengthened in doing so by their discipline and 
their ranging themselves in ranks; and (3) that this service furthers the Kingdom of God and 
proclaims His Message and His glory to all creation 


4033 That divine Message 1s summed up in the gospel of Divine Unity, on which the greatest 
emphasis 1s laid ‘verily, verily your God 1s One” It 18 a fact intimately connected with our own 
life and destiny ‘Your Lord 1s one Who cares for you and cherishes vou; you are dear te Him. 
And He 1s One 1t 18 only He that you have to lonk to the source of all goodness, love and power 
You are not the sport of many contending forces or blind chances ‘There is complete harmony 
and unity in heaven and you have to put yourselves into unison with it~by discipline m ranks. by 
unity of plan and purpose in repelling evil, and by concerted action in promoting the Kingdom of 
God Here is the mystery of the manifold vanety of creation converging into the absolute Unity 
of the Creator. ” 
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4034 That Untty comprehends everything that exists—‘the heavens and the earth, and all 
betweenthem’ For Heistheir Lord He 1s the Lord of the Masharty,—of every point at the msing 
ofthesun As the Commentators tell us, there are in the solar year only two equinoctial days, when 
the sun rises due east on every other day the sun rises at a shifting point either north or south of 
due east Invu 137 we have muash@nyg al ardhi wa magaribuha, where the plural of the words for 
East and West 1s negligible as the conjunction of the two embraces all points The same may be 
said Of Ixx 40, where God 1s called ‘Lord of all points in the East and the West’. If we are 
speaking of longitudes, they may embrace all latitudes In lv 17 Godis called ‘ Lord of the two 
Easts and the two Wests ', referring to the extreme points in either case Accursory 1eader may 
ask, why 1s only the East referred to here? The reply 1s that it ts not so much the East as the msing 
of the sun on which stress is laid The Arabic mashriq or mashariq 1s close enough to the root word 
sharaga, to suggest, not so mtich the Last as the rising of the sun, especially when the plural form 1s 
used The glorious sun rises from different points, as seen by us, but it illuminates the whole 
heaven and earth Itis anemblem of Unity Wecan see things from different points of view, but 
the centre of all things 1s God, and He 1s One 

4035 That 1s lower than the highest heaven, the Empyrean, the sphere of fre (kurrat un nar), 
the seat, we may suppose, of the Exalted Assembly (of angels) mentioned in verse 8 below In the 
poetic imagery of the East as of the West, (eg see Milton, Paradtse Lost, 111 56, 481-3) there are the 
seven heavens of the planets of the solar system, above them 1s the sphere of the fixed stars, above 
them 1s the crystalline sphere balancing other motions Ingher still is the primum mobtie (‘that frst 
moved’), the source of heaventv motions, and above ali,the Empyrean [he stars and planets thus 
come inthe lower heavens The same imagery will be found in Dante 

4036 ‘Stars’ may be taken here in the popular sense, as referring to fixed stars, planets, comets, 
shooting «tars, etc Ona clear night the beauty of the starrv heavens 1s proverbial, Here they are 
meant to illustrate two points (1) their marvellous beauty and their groupings and motions 
{apparent or real) manifest and typify the Design and Harmony of the One true Creator, and 
(2) the power and glory behind them typify that there 1s a guard against the assaults of Evil 
(dee verse 7 below). 

4037 Verses 7-11 seem to refer to shooting Stars Cf xv 17-18, and notes 19513 The heavens 
typify not onlv beautv but power The Good in God's world is guarded and protected agaist 
everv assault of Evil The tvil is not part of the heavenlv svstem it 1s a thing in outlawry, merely 
a self-willed rebellion,—" cast away on every side, repulsed, under a perpetual penalty " (verses 8-9) 

4038, We can form a mental picture of the Court of the Most High. in the highest heaven, 
conforming to the highest idea we can form of goodness, beauty, puritv, and grandeur. The 
Exalted Assembly of angels 1s given some knowledge of the Plan and will of God, Evil 1 
altogether foreign to such an atmosphere, but 19 actuated bv feelings of seglousy and cunosity it 
tries to approach by stealth and overhear something from the august Assembly It1s repulsed. and 
pursued by a flaming dre, of which we can form some idea in our physical world by the piercing 
trail of a shooting star, 








S..uxxvy. 8-16} 1292 
But be cast away * 4 4 
From every side, 3 pie TOF Rt 5 
9. Repulsed, for they are 3 4 Py) 43534 
Under a perpetual penalty, 0 eof GI Goo 5 


ALON Sb 2 fy 
OFT EGS A255 


Sif atpoghScl 
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4039 See last note and Cf xv 18 and notes 1953-4, 


4040 “Their”. “they” are the doubters, the evil ones, the denters of God's grace and mercy, 
who laugh at Revelation and disbelieve in a Hereafter Arethey more important or more difficult 
to create than the wonderful vanety of beings in God's spacious Creation’ Do they forget their. 
own lowly state, as having been created from muddy clay ? 


4041, Cf vi 2, vin 12, xxxn 7; etc, 


4042 It 1s indeed strange that unregenerate man should forget, on the one hand, his lowly ofigin, 
and on the other hand, his high Destiny, us conferred upon him by the grace and meroy of God 
The indictment of him here comprises four counts: (1) they ridicule the teaching of Truth; 
(2\ stead of profiting by admonition, they pay no heed; (3) when God's Signs are ‘brougtit tome’ 
to them, thev ridicule them as much as they ridiculed the teathing of Truth: and (4) when they have 
to acknowledge incontestable facts, they give them false nantes like ‘“seréery”, which wmnlv fraud 
oe something which has no relation to their life, although it touches the inner i of thet Tite 
mtunately. ‘ t z 
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20. They will say, “ Ah! 
Woe to us! this is 
The Day of Judgment!” 


21. (A voice will say,) 
“ This is the Day™ 
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4043 Although the Hereafter, and the spiritual hfe of which it 1s a corollary, are the most 
solid facts in our intelligent existence, materiahsts deny them They cannot beleve that they 
could have any existence beyond the grave—stuil less their ancestors who died ages and ages ago 
how could they ever come to life again? 


4044 They are assured that the future I:fe 1s a solid fact, but that 1t will be in very different 
conditions from those they know now All their present arrogance will have been humbled 1n the 
dust There will be another plane, in which souls will have experiences quite different from those 
in their probationary life here In that life the virtues they lacked will count and the arrogance 
they hugged will be brought low 


4045, Cf, xxxvi 29, 49, and 53 


4046. Their epiritual blindness will then leave them But they will be surprised at the 
suddenness of their disillusion, 


,, 4947. The Day of Judgment 1s the day of sorting out. Cf xxxvi 59 Good and evil will finally 
be feparated, unlike the anparently inexplicable conditions in the present probationary life, when 
they seem to be mixed together. 
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4048 ‘That is, 1f their wives were also wrong doers They are separately mentioned, because 
the Arabic phrase for “ wrong-doers " 1s of the masculine gender All the associates in wrong-doing 
will be marshalled together There will be personal responsibility neither husband nor wife can 
lay the blame on the other 


4049 The scene here 1s after judgment As, 1n an earthly tribunal, the prisoner or his advotate 
is asked why sentence should not be pronounced upon him, so here those who are proved 
to have been guilty of wrong are allowed to consider if anvthing or anyone can help them, 
Then comes the exposure of the misleaders 


« 4050 Obviously no one can stand and intercede, for 1t 1s a question of personal responsibility 
for each soul No one can help another 


4 


4051 All the previous arrogance of this life will be gone, but they will face each other, and 
those who were given a false tead, as in the story of Pharaoh (Cf xx 79), will question ther 
musleaders as in the following verses 


» 4052..This46 the-mutwal recrimination of the sinners—those who sinned, against those whore 
instigation or evil example led them into sin The misleaders in the hfe here below often used 
their power and influence to spread evil The “nght hand” 1s the hand of power and authority 
Inttedd of using at for-nghteous purposes, they used if for evil,—selfishly for thesr own advantage, 
and muschievously for the degradation of others fe Se ee! 
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Puff themselves up with Pride,“* 

4053 But the fact that others misiead, or that their evil example is before us, does not justify 
usin falling from mght conduct Faith should save us from the fall But 1f we have ourselves 
no Faith—1in nghteousness, or a future hfe, or the reality of Gods Law, how can we blame 
others? The musleaders can well say, ‘* You will be judged according to your misdeeds!’ The 
responsibility 1s personal, and cannot be shifted on to others The others may get a double 
punishment,—for their own evil, and for misleading their weaker brethren But the weaker 
brethren cannot go free from responsibility for their own deeds, for evi! means a personal rebellion 
against God, 1f we believe ina personal God Evil has no authority over us, except in so far as 
we deliberately choose it 


4054 God's decree of justice requires that every soul should taste the consequences of its 


own sins, and that decree must be fulfilled No excuses can serve It 1s only Gods mercy 
that can save 








4055 Further, the misleaders can well urge against those who reproach them for misleading 
them ‘How could you expect anvthing better from us? You were already warned by God's 
Message that we were astray ” 

4056 Selfish arrogance was the seed of sin and rebellion 1 34 (of Satan) xxviut 39 (of 
Pharaoh); etc It 15 that kind of arrogance which prevents man from mending his hfe and 
conduct When he ‘peaks of ancestral ways, or public opinion, or national honour he 1s usually 
thinking of himself or of a small clique which thrives on injustice The recognition of the true Gad, 
the one God, as the only standard of life and conduct, the only Reality, cuts out Self, and 1s 
therefore disagreeable to Sin If false gods are 1magined, who themselves would have weaknesses 
that fit in with sin, they give countenance to evils, and 1t becc mes difficult to give them up, unless 
‘God's grace comes to our assistance 
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4057 Possessed of an e¢:] spirit, or mad Such was the charge which the Unbelievers sometimes 
levelled at the holy Prophet in the early stages of his preaching 


4058 The message of Islam, so far from being “ mad" or in any way peculiar, 1s eminently 
conformable to reason and the true facts of nature as created by God It 1s the Truth in the 
purest sense of the term, and confirms the Message of all true Messengers that ever lived, 


4059 Justice demands that those who sow evi! should reap the fruit, but the punishment is 
due to their own conduct and not to anything external to themselves 


a 
4060 “ Sustenance” metaphorical sense, correlated with the Fruits mentioned below see next 
verse, 


4061 “ Determined“ Ma'lim the reward of the Blessed will not be a chance or a fleeting 
thing It will follow a firm Decree of God, on prine:ples that can be known and understood. 


4062 “ Fruste" Cj, xxxvi 57,andn 4003 The spiritual Delights are figured forth from parallel 
experiences in our pretent life, and follow an ascending order Food and F:uits: Gardens of Bliss, 
(with all their charm design greenery birds’ songs fountains, etc). the Home of Happiness and 
Dignity with congenial companv seated on Thrones; Delicious Drinks from crystal Springs, for 
social pleasure: anc the society of Companions of the opposite sex, with beauty and charin, but, 
none of the grosaness too often incidental to such companionship in this life. 
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4063 The passing round of the social cup, asin the case of other pleasures, 1s without any of 
the drawbacks and evil accompanuments of the pleasures of this world, which are taken as types 
Jp dnnk there 1s no intoxication * in fruit thereis no satiety Cf Dante: “the bread of Angels 
upon which One liveth here and eons not sated by it " (Paradiso, Canto I, Loagteliow' s 
translation.) - - - = oie 

4064, In the emblem used jie. again, the pure type of chaste womanhood 1s figured, They 
are chaste, not bold with their glances, but their eyes are big with wonder and beauty, prefiguring 
grace, innocence, and a refined capacity of appreciation and admiration 

4065 This 1s usually understood to refer to the delicate complexion of a beautiful woman, which 
is compared to the transparent shell of eggs in the nest, closely guarded by the mother-bird, the 
shell 1s warm and free from stain In lv 58 the phrase used 1s “hike rubies and coral”, referring to 
the red-or pink of a beautiful complexion 


4086, Cf. above, xxxvu 27, where the same phrase 1s used in the reverse conditions, In each 
case there 1s a going back to the earlier memories or experiences of this life 


4067, This companion was a sceptic, who laughed at Religion and a Hereafter How the 
at mea npw turned !, The devout man backed up his Faith with a good life and 1s now in Bliss: 
was a cymc ‘and made a mess of his hfe, and is now burning in the Fire of Regrets, 
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57.‘ lad it not been for 
The Grace of my Lord,™ 
I should certainly have been 
Among those brought (there) ! 


58. “‘Is it (the case) that 
We shall not die, 
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4063 He 1s allowed a peep into the state which he so narrowly escaped by the grace of God. 

4969. And he gratefully acknowledges his short-comings ‘1 should have been a sinner just like 
this, but for the grace of God!" He sees that if he had erred 1t would have been no excuse to pldad 
the other man's example He had Faith and was saved, to walk in the path of nghteousness. 

4070 After he realises the great danger from which he narrowly escaped, his joy 1s so great 
that he can hardly believe it! Is the dangec altogether past now’ Are the portals of death 
closed for ever? Is he safe now from the temptations which will bring him to ruin and 
punishment ? 

' 4071 The answeris Yes “Beyond the fight of Time, Beyond the realm of Death, There 
surely 1s some blessed clime, Where Life ts not a breath!” In the words of Longfellow this was an 
aspiration on this earth In the Hereafter it 13 a realisation ! 

Some interpret verses 60-62 as a continuation of the speech of the man in heaven, The mitaning 
would in that case be the same, 
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4072, Cf xvu, 60, n. 2250 This bitter tree of Hell 1s a sembol of the contrast with the beautiful 
Garden of heaven with its delicious fruits 


4073. This dreadful bitter Tree of Hell 1s truly atrial to the wrong-doers (1) It grows at the 
bottom of Hell , (2) even its fruit-staiks which should have been tender, are lke the heads of devils, 
(3) ats produce ts eaten voraciously (4) 0n top of it 1s a boiling mixture to cut up therr entrails 
(see next note), and (5) every time they complete this round of orgies they return to the same game 
A trulytund picture, but more lurid in reality are the stages in spipitual Evil (1) It takes its 
tae in the lowest depths of corrupted human nature, (2) its tenderest affections are degraded to 
enyy and hate ; (3) the appetite for Evil grows with what it feeds on, (4) its “cures’’ serve but to 
aggravate the disease ; and (5) the chain of evil 1s unending, one round is followed by another in 
interminable succession. 


1 ‘ 


4074 The parable of fruits and drinks in the contrasted fortunes of the Good and the 
Evil_ is further elaborated in xlvy. 15, where the boiling water given to the evil ones cuts ap 
their entrails. 


+ ADS, ANdemthey eat ot the sagen in the lowest depths of heil, they are apparantly ae up 
‘te tink of the mixture as @ fusther punishment, after which they go back to repeat the round. 
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4076 Agnmreproach ‘You found your fathers doing wrong, and you must rush headiong in 
their footsteps to perdition |’ 


n 
4077 It:s human to err The error 18 forgiven if there 1s repentance and amendment. The 
point ts that Godin His mercy at all times in history sent apostles and teachers to give His 
Message, and men deliberately reyected that Message. 
4078 [ts on the reception or rejection of God's teachings and guidance that judgment will 
come In this world itself, see what 1s the teaching of history. Unnghteousness and wrong-doing 
never prosper in the long run. 


4079 But there 1s always a band of sincere and devoted men who serve God, and the highest 
spiritual life 1s open to them 

Note that this verse occurs at xxxvu, 40 above, where the argument of the difference between 
‘the fates of the righteous and the unnghteous was begun Here sf is rounded off with the same 
phrase, and now we proceed to take illustrations from the early Prophets. 
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4080 Cf xxi. 76-7 The story of Noah occurs in many places here the point 1s that when men 
gird themselves against evil, God protects them, and Evil cannot triumph against God's Plan 


4081 The Deluge, the Flood of Noah The main story will be found in x1 25-48 
4082 Noah's posterity survived the Flood in the Ark, while the rest perished 


4083. His name 1s remembered for ever, commencing a new era in religious history Note that 
the words in verses 78-81, with slight modifications, form a sort of refrain to the following 
paragraphs about Abraham, Moses, and Ehas, but not about Lot and Jonah Lot wasa nephew of 
Abraham, and may be supposed to belong to the story of Abraham Jonah’'s career nearlv ended in 
@ tragedy for himself, and his people got a further lease of power ‘‘fora time” (xxxvu 148) And 
both Lot and Jonah belong to a limited local tradition 7 : 

4084 The story of the Flood ts found in some form or another among all nations, and not only 
among those who foliow the Mosaic tradition In Greek tradition the hero of the Flood 1s 
Devkalion, with his wife Pytrha: m Indian tradition (Shatapatha Brdkmana and Maksbhirata' st 1s 
the sage Mand andthe Fish” The Chinese tradition of a great Flood 1s recorded in Sha-King 
Acaong Arterican tndians the tradition was common to many tribes 
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4085 The main story will be found in xx: 51-73 , but the episode about hts readiness and that of 


his son to submit to the most extreme form of self-sacrifice under tral (tn verses 102-107 below) 18 
told here for the first time, as this SOra deals with the theme, “‘ Not my will, but Thine be done!” 


4086, A sound heart qalbsalim a heart that 1s pure, and unaffected by the diseases that afflict 
others As the heart in Arabic 1s taken to be not only the seat of feelings and affections, but atso of 
intelligence and resulting action, it implies the whole character Cf Abraham's title of Hanif (the 
Tme) nu 135 andn 134 Cf also xxvi 89 “only he will prosper who brings to God 4 sound 
heart " 


4087 False worship—worship of idols or stars or symbols, or Mammon or Self—is due either to 
False and degrading conceptions of God, or to a sort of make-believe, where practice 1s inconsistent 
with knowledge or ignores the inner promptings of Conscience, Abraham’s challenge to his people 
is ‘Are vou fools or hypocrites?’ 


4088 ‘Do you not realise that the real Creatot 1s One--above all the forms and superstitions 
that you associate with Him?’ 


ry “ 4 
4089, The gnef was really preying on his mind and soul, that he should be associated with 

such falsehoods, His father himself was among the chief supporters af such falsehoods. np 

people were given up wholly to them. He could, not jposubly share 19, their mummeries,.and 

left hi in diagust Then he made his practical prntest in the manaer sascated in xxi. BH: ne 


* 


ito3 (8. xxxvir 90 98. 
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94. Then came (the worshippers) 
With hurried steps, 
And faced (him). 


95. He said: “ Worship ye 
That which ye have 
(Yourselves) carved ?*™ 


[ 
| 
| 
96. But God has created you ha \ 
And your handiwork !"’ Oo! “ C3 aI 215-44 
97. They said, ‘‘ Build him | dae of? 
KS ST ALIN-40 


A furnace, and throw him ™ 
‘ 4 
Oghradl d st 


Into the blazing fire!” 
98. (This failing), they then gor 9\e 
gS 4 BGG -9A 


Sought a stratagem against him, 


4090. See the reference in the fast note. 


4091 With the right hand as theright handis the hand of power, the phrase means that he 
stuck them with might and main and broke them, 


4092. His action was a challenge, and he drives home the challenge now with argument 
‘Do you worship your own handiwork? Surely worship 1s due to Him Who made you and made 
possible your handiwork !' 

4093, ‘The argument of Abraham was so sound that it could not be met by argument in such 
cases Evil resorts to violence, or secret plotting, Here there was both violence and secret plotting 
The violence consisted in throwing him into a blazing Furnace But by the mercy of God the 
fire did not harm him (xx: 69). and so they resorted to plotting, But the plotting, as the next verse 
(xxxvil. 98) shows, was a boomerang that recoiled on their own heads. 

, 4004. Gj, xxi. 71, Their plot against the nghteous Abraham failed Abraham migrated from 

the soustry oe Babylon, and Assyna) and prospered in Syrtaand Palestine It was his 
peteccutors that suffered humiliation 


S. xxxvir. 98-102.) 1204 
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Most humiliated ! 
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99. “Khe said: “I will go 
To my Lord! He 
Will surely guide me ! ™ 


100. ‘O my Lord! grant me 
A righteous (son)! "’ 


ssl 


101. So We gave him 
The good news ™ 
Of a boy ready 


‘ 
To suffér and fo b-a’. Revxts 


102. Then, when (the son) 


Reached (the age of) CAN AAO AACS 
(Serious) work with him, Ges Ane gett hr 
That I offer thee in sacrifice. 

1Oig (7 9 (8t(¢ 
“O my father! Do EG SB 


a C4IN A 
He said: “O my son! aS, i, 
I see in vision “® ares Borde 
94 NZIS 
Now see what 1s | 
Thy view!" (The son) said: 
| ARAVA AA ete, ded 
As thou art commanded: | "FAS ° if 4 
| ie Sol nG 6 
4095 ihis was the Hyrat of Abraham He left his people and his land, because the Truth 


was dearer to him than the ancestral falsehoods of his people He trusted himself to God, and 
under God's guidance he laid the foundations of great peoples Seen 2725 to xxi 69 


409 This was in the fertile land of Syria and Palestine The boy thus born was, according to 
Muslin: tradition, (which however 1s not unanimous on this point), the first-born son of Abraham, 
viz Ismail The name itself 1s from the root Samt'a, to hear, because God had heard Abraham’s 
prayer (verse 100; Abraham s age when Isma'il was born was 86 (Gen xv1, 16), 


4097 The boy’s character was to be Halim, which Ihave translated “ready to suffer and 
forbear” This title is also applied to Abraham (in 1x 114 and x1 75) It refers to the patient way 
in which both father and son cheerfully offered to suffer any self-sacrifice in order to obey the 
Command of God _ See next verse 


4098 Where did this vision occur? The Muslim views that it was in or near Mecca Some 
would identify 1t with the valley of Mind, six miles north of Mecca, where a commemoration sacrifice 
ts annually celebrated as a rite of the Haj) on the tenth of Zul-Haj), the 'Id of Sacrifice, in memory 
of this Sacrifice of Abraham and Ism& fl (seen 217 tou 197) Others say that the original place 


of sacrifice was near the hill of Marwa (the companion hill to Safa, u 158), which 1s associated 
with the infancy of Ism&'ll 


4099 At what stage in Abraham's history did ths occur? See n, 2725 to xx: 69, It was 
obviously after his arrival in the land of Canaan and after Ism&'il has grown up to years of 
discretion, Was it before or after the building of the Ka'ba (1. 127)? There are no data on which 


this question can be answered But we may suppose it was before that event, and that event may 
itself have been commemorative. 


1205 {S. xxxvir. 102-106, 
{ 4 th AP a 
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If God so wills, one 
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Prostrate on his forehead 
Y yf ,\9 54 \ av{4 7 
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(For sacrifice),"" 


104, We called out to him," 
“QO Abraham! 


105. “‘ Thou hast already fulfilled EV a8 744% 94 
ale as ee indeed - . WAesie aie 
o We rewar | Odie xn % 4 
Those who do nght. Ohneull gst ANS 6) 


106. For this was obviously go 9 $A\4\ 2 
A trial— © CALAIS Go 


4100 Note that the sacrifice was demanded of both Abraham and Ismail It was a tral of the 
will of the father and the son. By way of trial the father had the command conveyed to him in 
avision To make sure that 1t was not an idle dream, and, if 1t was a real order, to make sure 
that his son consented, he consulted the son, The son readily consented, and offered to stand 
true to his promise if his self-sacrifice was really required The whole thing 1s symbolical God 
does not require the flesh and blood of animals (xxu_ 37), much less of human beings But he does 
require the giving of our whole being to God, the symbol of which 1s that we should give up 
something very dear to us, 1f Duty requires that sacrifice 





4101 Our version may be compared with the Jewish-Chnstian version of the present Old 
Testament The Jewish tradition, in order to glorify the \ ounger branch of the family, descended 
from fsaac, ancestor of the Jews, as against the elder branch, descended from Isma'tl, ancestor of 
the Arabs, refers this sacrifice to Isaac (Gen xxu 1-18) Now Isaac was born when Abraham was 
100 years old (Gen xx: 5) while Ism&‘il was born to Abraham when Abraham was 86 years old 
(Gen xvi 16, Isma'n was therefore 14 years older than Isaac During his first 14 years Isma'il was 
the only son of Abraham; at no time was Isaac the only son of Abraham Yet, in speaking of the 
sacrifice, the Old Testament says (Gen xx 2) “And He said, Take now thy son, thine only 
son Isaac, whom thou lovest, and get thee into the land of Moriah. and offer him there fot a burnt 
offering " This slip shows at anv rate which was the older version and how it was overlaid like 
the present Jewish record$ in the interests of a tnbal region The “land of Moriah” 1s not clear 
it was three days’ journey from Abraham's place (Gen xxu 4), There 1s less warrant for identifying 
it with the Ill of Monmah on which Jerusalem was afterwards buiit than with the hill of Marwa 
which is identified with the Arab tradition about Isma'tl 


4102. In the Biblical version Isaac's consent 1s not taken , in fact Isaac asks, ‘where 1s the lamb 
for sacrifice?’ and is told that ‘God would provide it’, It 1s a complete human sacrifice like those 
to Moloch In our version it 18 as much a sacrifice by the will of Isma'il as by that of Abraham 
And :a any case itis symbolic’ ‘this was obviously a tual’, “thou hast already fulfilled thy 
vision"; etc 
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4103 The adjective qualifying “sacrifice” here, ‘assm, (great, momentous) may be understood 
both in a literal anda figurative sense Ina literal sense it implies that a fine sheep or ram was 
substituted svmbolically The figurative sense 1s even more important It was indeed a great and 
momentous occasion, when two men, with concerted will, “ ranged themselves in the ranks" of those 
to whom self-sacrifice in the service of God was the supreme thing in life This was a type of the 
service which Imim Husain performed, many ages later, in 60 A H , as I haveexplained in a separate 
pamphlet But note that the ransom, se, the commutation of sacrifice, was made not by the men, 
tut by God God wants our will and devotion, not necessarily our lives sn a physical sengs. He will 
find-means, if we offer ourselves, to use us pot for our destruction. but for our further advancement 
In this sense, said Jesus, “ he that loseth his hfe for my sake shall find it" (Matt x. 39). 


4104, Cf, above, xxxvi_ 78-81 and n. 4083 


4105 Isaac was Abraham's second son, born of Sarah, when Abraham was 100 years of age, See 
n 4096 above He was also blessed and became the ancestor of the Jewish people. See next note. 


4106 So long as the Children of Israel upheld the nghteous banner of God, they enjoyed God's 
biessing, ahd their history is a portion of sacred history. When they fell from grace, they did not 
stop God’s Plan. they injured their own souls, 
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4107 The story of Moses 15 told in numerous passages of the Quran The passages most 
illustrative of the present passage will be found in xxvut 4 (oppression of the Israelites in Egypt) 
and xx 7779 (the Israelites triumphant ove: their enemies when the latter were drowned 1n the 
Red Sea) 


4108 What could have been a greater calamity to them than that they should have been held in 
slavery by the Egyptians, that their male children should have been killed and their female children 
should have been saved alive for the Egyptians ? 


4109, The Israelites were delivered by three steps mentioned in verses 114, 115, and 116 
respectively , but the consummation of God's favour on them was (verses 117 118) the Revelation 
given to them, which guided them on the Straight Way, so long as they preserved the Revelation 
intact and followed its precepts The three steps were (1) the divine commission to Moses and 
Aaron, (2) the deliverance from bondage, and (3) the triumphant crossing of the Red Sea and the 
destruction of Pharaoh's army 


4110, Mustabin has a slightly different force from Mubsn_ I have translated the former by “ which 
helps to make things clear", and the latter by “which makes things clear”,—apt descnptions 
as apphed to the Taur&t and the Qur an 


4211, See above, xxxvi:. 78-81 andn 4083, 
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4112 Seen 905tevi 85 Eliasis the same as Elijah, whose story will be found in the Old 
Testament in | Kings xvil-xix, and 2 Kings 1-1, Eliyah lived in the reign of Ahab (B C 896-874) and 
Ahaziah (B C 874-872), kings of the (northern) kingdom of Israel or Samarta, He was a prephet of 
the desert, like John the Baptist,—unlike our holy Prophet, who took part in, controlled, and guided 
all the affairs of his people Both Ahab and Azariah were prone to lapse into the worship of Baal, 
the sun-god worshipped in Syria ‘That worship also included the worship of nature-powers and 
procreative powers, asin the Indian worship of the Lingam, and led to many abuses King Ahab 
had married a princess of Sidon, Jezebel, a wicked woman who led her husband to forsake God and 
adopt Baal-worship Elijah denounced all Ahab’s sins as well as the sins of Ahaziah and had to 
flee for his life. Eventually, according to the Old Testament (2 Kings, u-11) he was taken up ina 
whirlwind to heaven 1n a chariot of fire after he had left hig mantle with Elisha the prophet ; 


4113, For Baal-worsbip see last note, 


4114 They persecuted him and he had to flee for his life. Eventually he disappeared 
mysteriously. seen 4112, 


‘A115, See above, xxxvn 78-81, and n. 4083 


4115-A. Ilydstn may be an alternative form of I/yas, C7. SaanBa (xxiis. 20) and Sints (xcv, 2). Or 
tt may be the plural of Ilyis, meaning “ such people as Ilyas". 
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4116 The best illustration of this passage about Lot will be found in vit 80-84 He was an 
apostle sent to Sodom and Gomorrah, Cities of the Plain, by the Dead Sea The inhabitants were 
given over to abominable crimes against which he preached They ineulted him and threatened to 
expelhim But God in His mercy saved him and his family (with one exception, see the following 
note), and then destroyed the Cities 


4117 Cf, vii 63, and n, 1051. Lot's wife had no faith she lagged behind, and perished in the 
general ruin, 
4118 Cf xv 76,andn 1998 The tract where they lay 1s situated on the highway to Syria where 


the Arab caravans travelied regularly, “ by day and by night"’ Could not future generations learn 
wisdom from the destruction of those who did wrong? 
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4119 For illustrative passages, see xx1 87-88,n 2744, and ixvin 48-50 Jonah’s mission was to 
the city of Nineveh, then steeped in wickedness He was rejected and he denounced God's wrath 
on them, but they repented and obtained God's forgiveness But Jonah “departed m wrath” 
(xxi, 87), forgetting that God has Mercy as well as forgiveness See the notes following Cf x, 98, 
n 1478, 


4120 Jonah ran away from Nineveh ltke a slave from captivity He should have stuck to his 
post and merged his owh will in God's Will He was hasty, and went off to take a ship Asif he 
could escape from God's Plan! 


4121 The ship was fully laden and met foul weather The sarlors, according to their 
superstition, wanted to find out who was responsible forthe ill-luck a fugitive slave would cause 
such 11] luck = The lot fell on Jonah, and he was cast off 


4122 The nvers of Mesopotamia have some huge fishes The word used here 1s Hit, which 
may be a fish or perhaps a crocodile If st were in an open northern sea, it mght bea whale. The 
logahity 1s not mentioned in the Old Testament he 1s said to have taken ship in the port of Joppa 
(now Jaffa) in the Mediterranean (Jonah, 1 3), which would be not less than 600 miles from Nineveh, 
The Tigns river, mentioned by some of our Commentators, 19 more likely, and it contains somé 
fishes of extraordinary size, 


4123 Seen 4120. 


4124 “But he cried through the depths or darkness, ‘ There 1s no god but Thee: glory to Thee! 
1 was indeed wrong !'" (xx: 87) 


4125 This 1s just theidiom This was to be the burial and the grave of Jonah If he had not 
repented, he could not have got out of the body of the creature that had swallowed hun, until the 
Day of Resurrection, when all the dead would be raised up 
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4126 Cf xxxvu 89 above. His strange situation might well have caused himto be ill He 
wanted fresh air and solitude He got both in the open plain, and the abundantly shady Gourd 
Plant or same fruitful tree like it gave him both shade and sustenance, The Gourd 1s a creeper 
that can spread over any roof or ruined structure 


4127, The city of Nineveh was a very large city The Old Testament savs “Nineveh was an 
exceeding great city of three days’ journey " (Jonah in 3), “ wherein are more than six score thousand 
persons" (Jonah, tv 11), In other words tts circuit was about 45 miles, and its population was over 
a hundred and twenty thousand inhabitants 


4128. They repented and believed, and Nineveh got a new lease of life For the dates to which 
Jonah may be referred. and the vicissitudes of the City's history as the seat of the Assyrian Empire, 
see notes 1478 9 to x, 98 

The lessons from Jonah’s story are (1) that no man should take upon himself to judge of God's 
wrath or God's mercy ; (2) that neverthelets God forgives true repentance, whether im a righteous 
man, or in a wicked city ; and (3) that God’s Plan will always prevail, and can never be defeated 


4129 We begin a new argument here The Pagan Arabs called angels daughters of God They 
themselves were ashamed of having daughters, and preferred to have sons, to add to their power and 
dignity See xv:. 57-59, and n, 2082 Yet they invented daughters for God ! 
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4130 Any attnbution to God of ideas derogatory to His Oneness and His supreme height above 
all creatures 18 likely to degrade our own conception of God's Universal plan, and is condemned in 


the strongest terms, 


t 


4131, There 1s the strongest irony in this passage 


4132 The angels are at least pure beings engaged in the service of God But the Pagan 
superstitions not only connect them with God as daughters but even connect God by relationshir 
with all kinds of spirits, good or evil! In some mythologes the most evil powers are gods o1 
goddestes as if they belonged to the familv of God the Creator and had some semblance of equality 
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with Him! This too, 1s repudiated in the strongest terms 


For Jinns seen 929 tov: 100 


4133 Those sincere in devotion to God never scribe ruch degrading sees to Ged 
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4134, Evil has no power over faith, truth, and sincerity Such power as it has is over those who 
dehberatelv put themselves in the way of Destruction _ It 1s their own will that leads them astray 
If they were fortified against Evil by Faith, Patience, and Constancy, Evil would have no power to 
hurt them God would protect them 


4135 To round off the argument of the Sira we go back to the idea with which it began 
Those who range themselves in rauks for the united service of God (see above,xxxvit_ 1 and 
n 4031)—whether angels or men of God—are content to keep their ranks and do whatever service 
is assigned to them It 1s not for them to question God's Plan, because they know that it 1s good 
and that 1t will ultimately tnumph. Any seeming delays or defeats do not worry them Nor do 
they ever break their ranks. 


4136 There were the sceptics or Unbelievers,—primarniy the Pagan Arabs, but in a more 
extended sense, all who doubt God’s providence or revelation 


4137. Such men take refuge in ancestral tradition ‘If our forefathers had had an inkling of 
Revelation or miracles, or had worshipped as we are now taught to worship, we should gladly have 
accepted Or if they hud had anything of the miracles whih other nations of old are said to have 
received, we could then have accepted’ But sow stronger and more convincing proofs have come 

to them in the Qur-da in their own tongue, and they doubt and reject it. 
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176. Ko they wish (indeed) * 
To hurry on our Punishment ? 


177, But when it descends 
Into the open space *” 


Before thém, evil will be 
The morning for those who 
Were warned (and heeded not) ! 


4138 God's Truth will manvest itself against all odds, and the whole world will see 


4139 The victory wtil be the victory of God's Truth by the forces of God, but every soldier in 
the army of Truth, who has done his duty, will be entitled to claim a share in the victory 


4140 Addressed in the first instance to the holy Piophet, but good for all time He was not 
to be discouraged bv his initial failures, Soon came victory to him from God So 18 it always in 
the struggles of truth and righteousness The nghtedus can afford to ignore opposition, confident 
in the strength which comes from the Grace of God 


4141 Watch and wait, for the Right must come to its own 


4142, Lhe last verse enjoined Patience under the attacks of Evil, in the knowledge that eval 
must be conquered at last Evil may perhaps turn back scoffingly and say, ‘If a punishment 1s to 
come, why not bring it on now?’ Why indeed? The answeris when it comes, it will come 
hke a rush by night when the enemy 1s overpowered, when he least expects it when the day dawns, 
its a sorry plight in which the enemy finds himself Cf xxi 47, and n 2826, and xxvi, 204, n. 32730 

4143 See last note The parable 1s that of an enemy camp in a plain, which 1s surprised and 
destroyed by a might attack from the hills Evil isthe phght of any survivors in the morning 
Their regrets will be all the more poignant if they had had some sort of a warning beforehand and 
had paid no heed to 1t! 


178. So turn thou away “ 
From them for a little while, 


179, And watch (how they fare), 
And they soon shall see 
(How thou farest)! 


180. Glory to thy Lord,“” 
The Lord of Honour 
And Power! (Hes free) 


From what they ascribe 
(To Him)! 


181 And Peace on the apostles! 


182 And Praise to God, 
The Lord and Cherisher 
Of the Worlds 
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4144, This and the following verse repeat verses 174-5 (with a slight verbal alteration) The 


argument in verses 176-7 brought in a new point 


When that 1s fintshed, the repetition carnes us 


back to the main argument, and rounds off the whole SOra. 


4145 This and the following two verses recapitulate 


(1) Glory, Honour, and Power belong to 


God; (2) No one 1s equal to Him, (3) He sends apostles and revelations, and His aid will 
overcome all obstacles , for (4) He loves and cherishes all Hts Creation 
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INTRODUCTION TO SURA XXXVIII (Sad). 


For the place of this Siira in the series of six, dealing with some of the 
mysteries of the spiritual world, see Introduction to S. xxxiv. 


This Sra, both in chronology and subject-matter, is cognate to S. xxxvi!, 
and carries forward the same argument But here the emphasis 1s laid on the 
working of earthly power when combined with spiritual power, and it 1s pointed 
aut how much more significant (and real) spiritual power 1s For this reason the 
illustrative stories are mainly those of David and Solomon who were kings as well 
as prophets, and a parallel is suggested with the unfolding public hfe of our 
holy Prophet. 


Summary 


Worldly and evil men are surprised at the renewal of Truth and 
Righteousness; but righteousness has more power than worldly strength, as is seen 
in the story of kings like David, who had both (xxxviu. 1-26, and C. 200). 


So also Solomon loved the Lord more than worldly power, which may be 
good but may be misused by evil men; so also Job and other men of power and 
insight, chose the path of final bliss rather than final misery (xxxvin. 27-64, and 
C. 201). 


So also in the case of the final Messenger. his Gospel of Unity must 
triumph over all Jealousy and Arrogance in God’s good time (xxxviu. 65-88, and 
C. 202). 


C, 200.—Self-glory and Separatism, these 

(xxxvin 1-26) Are among the roots of Evil, also Envy 
And'‘Suspicion Not all the combinations 
Of Evil can for a moment reverse 
God’s Purpose or His Justice David, 
Endowed with worldly Power and Virtues, 
Had yet to purge himself of the thought 
Of Self-glory, which he did; and thus 
He became one of those nearest to God. 


AZ17 [S. kxxvir: 4-4) 
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4146 


3. How many generations 
BLfl.. chem v1. We dustroy? 
In the end they cried “” 

(For mercy)—when 
There was no longer time 
For being saved ! 


4, So they wonder 
That a Warner has come 









4146 Sad 1s a letter of the Arabic alphabet It 1s used here as an Abbreviated Letter, for which 
see Appendix I (at the end of Sfira u) See also the second para of n 989 to v1 1 for this particelar 
letter No dogmatism 1s permissible in trying to interpret Abbreviated Letters But it is suggested 
that 11 may stand for Qtsas, (“Stories '), 1n which the dommant consonant iss For this Sra is 
concerned mainly with the stores of David and Solomon as illustrative of the relative posttions 
of spiritual and worldly power Sale’s note “it may stand for Solomon” isa real howler for in 
Arabic the letter Sad does not occur at all in the name of Solomon 


4347 Full of admonition the word stkr 1s far more comprehensive than any single word or phrase 
that I can think of in English it implies (1) remembrance in a spirtt of reverence, (2) recital, 
celebrating the praises of God; (3) teaching, admonition, wating, (4) Message, Revelation, as in 
Akl-ug-#tkr, ‘those who possess the Message” (xvi 45, and n 2069) In §Ufi phraseology rt implies 
mystical enhghtenment, both the aspiration and the attainment, for in the highest spintual atmosphere, 
the two are one Devotional exercises are also called sskr, with reference to meaning (2) dbove 


4148 The great root of Evil and Unbelief 1s Self-glory or Arrogance, as 18 pointed ont in several 
places with regard to Satan cf below, xxxviu 74-76 Thuis leads to Envy and Separatism, er a desire 
to start a peculiar doctrine or sect of one's own, instead of a desire to find common grounds of belief 
and life, which lead to the Religton of Unity in God This teaching of Unity was what the Pagans 
objected to in the holy Prophet (verse 5 below)! 


4149 Teaching. Warning, Signs have been given by God to all nations and at all times, and yet 
nations have rebelled and gone wrong and suffered destruction If only later generations coufd 
learn that wrong-doing results m self-destruction! For the justice of God' merely carnes out the 
result of their own choice and actions At any time during their probation they could repent and 
obtain mercy, but their “‘Self-glory and Separatism” stand in the way Ultimately they docry for a 
way of escape, but it is then too late. 
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4150 Their wonder 1s only st:mulated ‘They are full of envy and spite against one of themselves 
who has been chosen by God to be His Messenger, and they vent their spite by making all sorts of 
false accusations The man who was pre eminent for truth and conscientious ¢ onsideration, they 
cali “a sorcerer and a liar”! 


4151 And what 1s the offence of the Apostle of Unity? That he has made all their fantastic 
gods disappear, thatin place of chaos _uas brought harmony, that m place of conflict he brings 
peace! It ts a wonderful thing, but not in the sarcastic sense in which the Unbelievers scoff at it | 


4152 When the message of Islam was being preached in its infancy, and the Preacher and his 
fallowers were being persecuted by the Pagans, one of the devices adopted by the Pagan leaders 
was to get the Prophet's uncle AbO Talib to denounce or renounce his beloved nephew A 
conference was held with AbU Talib for this purpose On its failure the leaders walked away, and 
began to discredit the great movement by falsely giving out that it was designed against their 
personal influence, and to throw power into the hands of the Prophet MHadbrat 'Umar's conversion 
eccurred in the sixth year of the Mission (seventh year before the Hijrat) The circumstances 
connected with it (see Introduction to S xx) greatly alarmed the Quraish chiefs, who, greedy 
of autocracy themselves, confused the issue by accusing the nghteous Preacher of plotting against 
their power 


4153 ‘Whatever may have been the case in the past', they said, ‘our own immediate ancestors 
worshipped these idols in Mecca, and why should we give them up?" Self-complacency was stronger 
with them than Truth, and so they call Truth ‘a made-up tale”! Some Commentators interpret 
millat Gkgirat to refer to the last religion preached before Islam, usz, Chnstianity, which had itself 
departed from Monotheism to Trinity, but the Pagan Arabs had little love for Christianity and could 
not have used these terms for it, 


4154 Here comes inenvy ‘If a Message had to come, why should it come to fum, the orphan 
sun of "Abdullah, and not to one of our own great men?’ 
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4155 They have no cleai idea of how Gods Message comes! [tis nota worldly thing to be 
given to anyone It 1s a divine thing requiring spuitual preparation If they close their eyes to it 
now, it will be brought home to them when they taste the consequences of their folly! 

4156 If they set themselves to judge God, have thev anything to show, comparable to God 
Mercy and Power? He has both in infinite measuie Who are they to question the grant of His 
Mercy and Revelation to His own Chosen One? , 


4157 Weak and puny creatures though they are, they dare to raise their heads against the 
Omnipotent, as if they had dominion over Creation and not He! If they had any power, let them 
mount up to heaven and use all the means they have to that end, and see how they can frustrate 
God's Purpose! 


4158, Of course they cannot frustrate Gods Purpose In that world—the spintual world—they 
will be ignominiously 1outed, even if they form the strongest confederacy of the Powers of Evil that 
ever could combine Cf the last clause of verse 13 below 


4159 In their day, Noah's contemporaries, or the ‘Ad and the Thamld so frequently mentioned, 
or Pharaoh the mighty king of Egypt, or the people to whom Lot was sent (cf xxxvi1 75-82, vu 65, 
73, vu 103-137, vu 80 84) were examples of arrogance and rebellion against God they rejected the 
divine Message brought by their apostles, and they all came to an evil end Will not their posterity 
learn their lesson? 


4160 The title of Pharaoh, “Lord of the Stakes”, denotes power and arrogance, in all or any 
of the following ways (1) the stake makes a tent firm and stable, and 1s a symbol of armness and 
stability; (2) many stakes mean a large camp and a numerous army to fight; (3) impaling with 
stakes was a cruel punishment resorted to by the Pharaohs in urrogant pride of power. 
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4161 Companions of the Wood see xv, 78, and n 2000 
4162 Cf above, verse 11, and 4158 

4163 Cf xv. 64, n, 1990, and xxu 18 

4164 Cf xxxvi 29, and n 3973, 


4165 Fawaq delay, the interval between one milking of a she camel and another, either to 
give her a breathing space or to give her young time to suck,—or perhaps the milker to adjust huis 
fingers Such interval will be quite short The derived meaning 1s that when the mevitable just 
punishment for sin arrives, it will not tarry, but do 1ts work without delay 


“4166 Cf xxvi 204 and n, 3230 Those who do not believe in the Hereafter say ironically 
“Let us have our punishment and sentence now why delay it?” The last verse and the next 
verse supply the commentary Asto those who mock, they will find out the truth soon enough, 
when !t 1s too late for repentance or mercy As to the men of God, who are mocked, they must 
wait patiently for God to fulfil His Plan even men who had worldiv strength and power, like 
David, had to exercise infinite patience when mocked by their contemporaries 


4167, David was a man of exceptional strength, for even as araw youth, he slew the Philistine 
giant Goliath See 11. 249-252, and notes 286-7. Before that fight, he was mocked by his enenties 
and chidden even by his own elder brother: But he relied upon God, and won through, and 
afterwards became king. 
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4168 Seen 2733 to xx1,79 All nature sings in unison and celebrates the praises of God David 
was given the gift of music and psalmody, and therefore the hills and birds are expressed as singing 
God's praises 1n unison with him = The special hours when the hills and groves echo the songs of 
birds are in the evening and at dawn, when also the birds gather together, for those are respectively 
their roosting hours and the hours of their concerted flight for the day 








4169 Note the mutual echo between this verse and verse 17 above The Arabic awwab 1s 
common to both, and ot furnishes the rhyme or rhythm of the greater part of the Siira, thus echoing 
the main theme ‘Turn to God in Prayer and Praise, for that 1s more than any worldly power or 
wisdom’ 


4170 Cf n 2732 to xxi 79, for David's sound judgment in decisions, he could also express 
himeelf aptly, as his Psalms bear witness 


4171, This story or Parable 1s not found 1n the Buble, unless the vision here described be 
considered as equivalent to Nathan's parable in Il Samuel, x1 andxn Baidhiwit would seem to 
favour that view, but other Commentators reject it. David was a pious man, and he had a 
well-guarded private chamber (msrab) for Prayer and Praise 


4172 David used to retire to his pnvate chamber at stated times for his devotions One day, 
suddenly, his privacy was invaded by two mén, who had obtained access by chmbing over a wail, 
David was fnghtened at the apparition. But they sad ° “We have come to seek thy justice as 
king : we are brothers, and we have a quarrel, which we wish thee to decide" 
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4173 The brother who was most aggrieved said =“ This my brother has a flock of ninety-nine 
sheep, and I have but one, yet he wants me to give up my one sheep to his keeping , and moreover 
he 1s not even fair-spoken He talks lke one meditating mischief, and he has not even the grace 


to ask as an equal, or one sharing in a business or an inheritance What shall I do?” 


4174 The circumstances were mysterious , the accusation was novel, it was not clear why the 
unjust brother should also have come with the complaimant, risking his hfe in climbing the wall 
to evade the guard, and he certainly said nothing But David was so full of self complacence 
and kingly pride that he took them literally, and began to preach about the falsehood and 


the fraud of men, who should be content with what they have, but who always covet more 


, 4175 Especially, said David, 1s it wrong for brothers or men in partnership to take advantage 
of each other, but how few are the men who are mghteous’ He had in his mind his own devotion 


and justice But lo and behold | the men disappeared as mysteriously as they had come 


It was‘ 


then that David reahsed that his vision had been a trial or temptation—a test of his moral or 
spiritual fibre! Great though he was as a king, and just though he was as a judge, the moment 
that he thought of these things in self pride, his memt vanished In himself he was as other 
men it was God's grace that gave him wisdom and justice, and he should have been humble 


in the sight of God 


4176 Judged by ordinary standards, David had done no wrong; he was a good and just king. 
Judged by the highest standard of those nearest to God (Mugarraban, lv: 11), the thought of 
self-pride and self righteousness had to be washed off from him by his own act of self-realsation 


and repentance This was freely accepted by God, as the next verse shows 
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4177 Cf u 30,andn 47, David's hingly power, and the gifts of wisdom, justice, psalmody, and 
apostieship were bestowed on him asa trust These great gifts were not to be a matter of 
self-glorv 








4178, As stated inn 4171 above, this vision and tts moral are nowhere to be found 1n the Bible 
Those who think they see a resemblance to the Parable of the prophet Nathan (2 Samuel, xn 1 12) 
have nothing to go upon but the mention of the ‘‘ one ewe " here and the “ one little ewe-lamb ” in 
Nathan’s Parable The whole story 1s here different, and the whole atmosphere 15 different The 
Biblical title given to David “a man after Gods own heart" 1s refuted by the Buble itself in the 
scandalous tale of heinous crimes attributed to David in chapters x1 and xu of 2 Samuel, vsz, adultery, 
fraudulent dealing with one of fs own servants, and the contnving of his murder Further, in 
chapter xu, we have the story of rapes, incest, and fratnicide in David's own household! The fact 
18 that passages like those are mere chrontques scandaleuses, t¢, narratives of scandalous crimés of 
the grossest character The Mushm idea of David is that of a man just and upright, endowed with 
all the virtues, in whom even the least thought of self-elation has to be washed off by repentance and 
forgiveness The spiritual lessons here taught soar into the highest regions of mysticism 


4179. Cf. 11 191 Unbeltef 18 the subjective negation of a belief in Order, Beauty, Purpose, 
and Etemal Life, Unbelief 1s to Faith as Chaos 1s to Cosmos, as the Fire of Misery 1s to the Garden 
of Bites. 
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4180 The reference to the Hereafter at the end of verse 26 above 1s of a piece with the whole 
tenor of this Sra, which deals with the superionty of the spiritual kingdom and the Hereafter If 
there were no Hereafter, how could you reconcile the inequalities of this world > Would not the 
Unbelievers be nght in acting as 1f all Creation and all life were futile ? But there is a Hereafter, 
and God will not treat the Good and Evil alike He is just and will fully restore the balance 
disturbed in this life 


31, Behold, there were brought “” 
Before him, at eventide, 
Coursers of the highest breeding,” 


| 
| 

| 

And swift of foot; | 





4181, Revelation 1s not a mere chance or haphazard thing It 1s a real blessing—among the 
greatest that God has bestowed on man By meditation on it in an earnest spit man may learn of 
himself, and his relation to nature around him and to God the Author of all Men of understanding 
may, by its help, resolve all genuine doubts that there may be in their minds, and learn the true 
lessons of spintual hfe 


4182 The greatest in this life have yet need of this spiritual blessing without it all worldly 
good is futile Referring back to the story of David, we are now introduced to Solomon, who was a 
great king but greater still because he served God and turned to Him = The Qur-Gn, unhke the Old 
Testament, represents Solomon as a nghteous king, not as an idolater, doing ‘evil in the sight 
of the Lord” (1 Kings, x1 6). 


4183. The passages about David and Solomon have been variously interpreted by the 
Commentators The versions which I have suggested have good authority behind them, though 
I have followed my own judgment in filling in the details 


418, SGfingt literally, horses that stand, when at ease,on three legs firmly planted, with the 
hoof of the fourth leg resting hghtly on theground This would imply breeding and a steady temper, 
to match with their quality of swiftness mentioned in the next clause 
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"4185 The story 15 not found in the Old Testament | interpret it to mean that, hke his father 
David, Solomon was also most meticulous tn not allowing the least motive of self to be mixed up 
with his spiritual virtues He was fond of horses, he had great armies and wealth , but he used them 
allin God’s service Cf xxvu, 19,0 3259, xxvu 40,n 3276, etc His battles were not fought for 
lust of blood, but as Jthads in the cause of mghteousness Has love of horses was not like that of a 
mere race-goer or of a warrior there was a spiritual element in it He loved by a kind of love 
which was spintual,—the love of the highest Good 

4186 His review of his fine horses was interrupted by his evening devotions, but he resumed tt 
after his devotions 


4187 Like all lovers of horses, he patted them on their necks and passed his hands over their 
fore-legs and was proud of having them—not as vanities but as a “ lover of Good ” 

4188 What was the tnal of Solomon? Ali the power, wealth, and glory, which were given to 
him were a spiritual tnalto him They might have turned another man’s head, but he was staunch 
and true, and while he enjoyed and used all the power he had—over spirits, men, and the forces 
of nature, (see below), he kept his mind steady to the service of God Cf vin 28, where “ your 
possessions and your progeny ” are declared to be “ but a tnal”’ 

4189 ‘' The body without Isfe" on his throne has been vartously interpreted The interpretation 
that appeals to me most 1s that his earthly power, great as it was, was like a body without 
a soul, unless it was vivified by God's spirit, But Solomon did turn to God in true devotion, and his 
real power lay there He did his best to root out idolatry, and he completed the Temple 1n Jerusalem 
for the worship of the One True God Cf his conversion of Bilgis the Queen of Sheba, xxvu 40, 
n 3276 See also vt: 148, where the same word Jasad 1s used tn connection with the image of a calf 
which the Israehtes had set up for worship in the absence of Moses, Men may worship worldiy 
Power as they may worship an idol, and there 1s great temptation in such Power, though Solomion 
withstood such temptations 

Ido not think that a reference to xxxiv 14(n 3808) will fit the context here, 


4190 The seeking of worldly Power, even if intended to be used for God s service, has a little of 
Self init It may be quite legitimate and even meritorious in ordinary men, but even the thought of 
it in a Prophetis to be apologised for See a similar idea in the case of David explained inn 4176 to 
Exxviu. 24 above 

4191, He asked for a Power that ke would not misuse, though others might not be able to refrain 


from misusing st,—such as power over forces of nature or forces of violence (see the next three 
verses). 


35 He said, “O my Lord! 
Forgive me,"™ and grant me “” 
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39. ‘‘ Such are Our Bounties . 
Whether thou bestow them ‘*™ 
(On others) or withhold them, 
No account will be asked.” 


40. And he enjoyed, indeed,” 
A Near Approach to Us, 
And a beautiful Place 


Of (final) Return. Sa so , é 
SECTION 4. 
41. @fommemorate Our Servant 4 
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4192 Cf xxxvin 9 above 
4193 Cf xx: 81,andn 2736 


4194 Cf xx: 82, andn 2738 Cf also xxxiv 12-13 and notes there in the latter passage the 
spits mentioned are called Jinns The divers were probably those employed 1n pearl-fisheries 


44195 C 'f. xiv 49, where the same expression “bound together in fetters” 1s applied to Sinners on 
the Day of Judgment 


4196. God bestowed such abundant powers and bounties on Solomon that they could not be 
counted or measured, and he was free to give away anything he hked or keep anything he liked 
In this was great temptation for an ordinary man, Solomon asa prophet withstood 1t and asked 
to be forgiven for power and such a kingdom as others might not be able to use lawfully His 
earthly kingdom went to pieces after his death But his name and fame endure. And what 1s more, 
he obtained a place among the Nearest Ones to God See next verse 


4197 The same words are used of David in xxxviu, 25 above, thus symmetrically closmg the 
argyment about the two greatest kings in Israel, 


: 4298. For this passage, verses-41-44, cf. xxi, 83-84 
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Possessors of Power and Vision 
4199 The distress was of many kinds, physical, mental, and spiritual Seen 2739 toxx: 83 
He suffered from loathsome sores, he lost his home, his possessions, and his family, and almost his 


balance of mind But he did not lose Faith but turned to God (see verse 44 below), and the 
recuperative process began 


4200 The recuperative process having begun, he was commanded to stike the earth ora rock 
with hts foot, and a fountain or fountains gushed forth —to give him a bath and clean his body, to 
refresh his spirits, and to give him drink and rest This 1s a fresh touch, not mentioned in S xxi or 
in the Book of Job, but adding beautifully to ou realisation of the picture 

4201 Cf xxi 84, and notes 2739-2740 


4202 In his worst distress Job was patient and constant in faith, but apparently hts wife was 
not According to the Book of Job (11 9-10), “Then said his wife unto him, Dost thou still retain 
thine integrity? Curse God, and die But he said unto her, Thou speakest as one of the foolish 
women speaketh What? Shall we receive good at the hand of God, and shall we not receive 
evil? In all this did not Job sin with his lips,’ He must have said in his haste to the woman that 
he would beather heis asked now to correct her with only a wisp of grass, to show that he was 
gentle and humble as well as patient and constant 


4203, Cf xxxviu 30 above, where similar words are spoken of Solomon Patience and constancy 
are also a form of service, 1f our attitude is due to an acizve faith in God, and not mere passivity. 
So Milton in hts Sonnet “ They also serve who only stand and wait" 

4204 In the last Slira (xxxvi, 83 113) Abraham and Isaac (and by implication Jacob) were 
mentioned as resisting Evil and winning through Here they are mentioned as men with spiritual 
power and vision, Israelite patnarchs, who bore witness to the Gospel of the Hereafter, and were, 
therefore a blessing to their people, for they taught the Truth. 
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4205 Ismf&'il, the Patriarch of the Arab race, was also mentioned (xxxvu 101-107) as a pattern of 
self-sacrifice, now he ts mentioned in the company of the Good, +e of those who were a blessing to 
their people Here he 1s bracketed with Elisha (for whom see n 906 to vi 83), and Zul-Kifl (for 
whom see n 2743 to xx1 85) All these three were examples of constancy and patience under 
suffering 


4206 Some of the pre-eminent examples of the Elect and the Good having been mentioned, 
we nave now a reference to the Righteous as a body (rank and file as well as leaders) and their 
future in the Hereafter as won by victory over Evil : 


4207 The Final Bliss will not be a hole-and-corner thing, a pale reflection of some Palace of 
Retreat, where mystery reigns behind closed doors, Its doors will be open, and its inmates 
will be free to go in and out as they will, because their wills will be purified and brought 
inte accord with the Universal Law 


4208. See n 4003 to xxxvi 57. The free Gardens are types of satisfaction in external 
sufroundings; the comfortable reclining thrones, the fruit, and the drink are types of the soul's 
individual satisfaction, and the society of pure-minded companions, of equal ages, 1s the type 
of the soul's social satisfaction 


52. And beside them will be 
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4209 Cf xxxvn 48 andn 4064, and xxxvi 56, n 4002 As we conceive happiness in this life it 
18 Not complete if it 1s only solitary How we hanker after some one who can share in our highest 
joy! That feeling ts also figured here 


4210 To make the metaphor of social happiness complete, we want companionship of equal 
age Ageand south cannot be happy together It 1s not suggested that in the Timeless state 
figured here, there will be old age, but if it 1s possible to conceive of temperamental differences 
then, the company wil be so arranged that it will be congemial Or we can accept the type of 
youth and freshness as common to all in that happy state 


4211 This 1s m parallel contrast to the state of the Blessed in xzxvin 49 above 


4212 Cf xiv 29 This continues the parallel contrast to the state of the Blessed already 
described 


4213 Cf, x 4,andn 1390 The conjunction of the boiling fluid with the dark, murky, intensely 
cold fluid heightens the effect of the Penalty In place of harmony, there is the discord of extreme 


opposites, And the discord 1s not confined to this it runs through the whole idea of Hell See the 
t varen 
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4214 The wonder 1s that so many people should embrace Evil, and in so much hurry and 
eagerness! Here they may be welcomed by the leaders of Evil, but in the final state it will be the 
opposite of welcome They will be followed with reproaches and curses 


64, Truly that 1s just and fitting,—“* | 
The mutual recriminations is Gis é 
Of the People of the Fire! 


4215 Its the nature of Evil to sift the blame onto others ‘The followers will reproach the 
\saders, but none can escape personal responsibility for his own acts and deeds! 


4216 Cf vu 38, andn 1019 Seealso x: 20 The evil ones now vent their spite on others Here 
they ask for a double penalty for their misleaders, but they forget their own personal responsibility 
In the next verse, they express their surprise that others have escaped the torments, which thev 


themselves have earned ! 


4217 The bad ones 1.¢, the ones whom they (evil ones) mdiculed as fools sure to come to an evil 
end, because they refused to join in with the evil ones in their plots The values are now reversed 
The good ones are among the Blessed, and are not to be seen in the “ Bed of Misery”, The ridicule 


1s now against the evil ones 


4218, The mutual recriminations and spite are themselves a part of the Penalty, for such feelings 
increase their unhappiness 
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4219 Cf xu 39, where Joseph preaches to the men in prison Theone supreme Message of 
importance to mankind was (and is) the Unity of God that Heis the Creator and Sustainer of all, 
that His Willis supreme, that He can carry out His Will without question, and no powers of Evil 
can defeat it, and that He forgives by His grace again and again This Message the holy Prophet 
came to deliver, and he delivered 1t 

4220 In n 2818 to xxu 40, I have explained the full import of ‘Aziz as a title applied to God, 
and I have expressed two of the leading ideas involved, in the two lines here The argument in this 
Stra turns upon the contrast between earthly Power and the Divine Power the one 1s impotent and 
the other ts supreme, 

4221 Gaffar is the emphatic intensive form, and | have accordingly translated it as ‘“ Forgiving 
again and again" Cf xx 82 

4222 The Message which 1s of supreme import to manhind,—from that they turn away. Instead 
of profiting by it, they turn away to side issues, or unprofitable speculation such as what 15 the 
origin of Evil, when will Judgment come? etc 

4223 The hierarchy in Heaven, under God's command, discuss questions of high import in the 
Universe Those are not necessarily revealed to men, except in so far as it 13 good for men to know, 
as if versés 71-86 below But the chief thing for man 1s to know that God is Most Merciful, that He 
forgives again and again, and that Evil has no power over those who trust in God, 
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4224 Two things are implied in Mubin (1) that thew warning should be clear and perspicuous , 
there should be no mincing of matters, no ambiguity, no compromise with evil, vu 184, (2) that the 
warping should be delivered publicly, before all people, in spite of opposition and persecution, 
xxv. 115 Both these ideas I have tried to express in this passage 


4225 Two passages may be compared with this wiz (1) 1 30-39, where merely the first stages 
of the Rebellion against God and its consequences to mankind are mentioned, and (2) xv 29 40, 
where the further intrusion of evi] in man’s life here below 1s referred to, and an assurance 1s given 
that Evil will have no power except over those who yieldtoit The latter 1s the passage most 
relevant here, as we are now dealing with the spiritual power of Revelation to defeat the 
machinations of Evil, 


4226 This shows that the material world round us was created by God before God fashioned" 
man and breathed of His soul into him Geology also shows that man came on the scene at a very 
late stage in the history of this planet, 


4227 Seen. 1968to xv 29, where the spiritual significance of this 1s explained 

4228 Arrogance (self-love) is thus the root of Evil and of Unfaith 

4229, With My hands ie, by My power and creative skill Thisisthe point Man, as typified 
by Adam, 1s in himself nothing but frail clay, But as fashioned by God's creative power tato 


something with God's spirit breathed into him, his dignity is raised above that of the highest 
creatures 
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4230 If, then Satan refuses, it ts a rebellion against God It arises ftom arrogance or 
haughtiness, an exaggerated idea of Self Or, it 1s ashed, are you really sufficiently high in rank to 
dispute with the Almighty? Of course he was not 


4231 Seen. 1972 toxv 35 where it 1s explained why the respite is to the Day ot Judgment The 
whole of that passage in S xv forms a good commentary on thts 


4232 For the significance of the respite seen 1973 to xv 36 


4233 It 1s not an indefinite respite It 1s for a period definitely limited, while this our Probation 
lasts in this world It 1s part of the test as to how we use our limited free-will After that, our whole 
existence will be on a different plane The good will have been sorted cut, the chain of consequences 
of the present world will be broken, and *‘ a new Creation” will have taken the place of the present 
World 

4234 This phrase, this oath of Satan, 1s a fresh point introduced in this passage, because here 
we are dealing with Power—the Power of Good contrasted with Evil,—the spiritual Power of God 
as contrasted with the power that we see in our earthly affairs Satan acknowledges that even his 
Power, such as it 1s, has no reality except nso far as itis permitted to operate by God in God's 
wise and universal Plan, and that it cannot harm the true and sincere worshippers of God 


4235. See n. 1974 to av. 39 
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4236 Cf n 1990 to xv 64 


4237 Cf vu 18, vu 479, and x1, 119,n 1623 The punishment of defiance, disobedience, and 
rebellion 1 inevitable and just, and the followers who choose to identify themselves with the 
disobedience must suffer as well as the leaders, Cf x 33 


4238 Cf xxv 357, xxv1 109, and many other passages The prophet of God neither seeks nor 
expects any reward from men On the contrary he suffers much at their hands He 1s unselfish 
and offers his services under God's inspiration He 1s satisfied with the hope “that each one who 
will may tahe a straight Path to his Lord"’ That 1s his reward And the reward he hopes for 


from God 1s similarly unselfish He earnestly hopes to win His Good Pleasure~—or, to use another 
metaphor, ‘to see His Face ’ 


4239 Mulakallky a man who pretends to things that are not true, or declares as facts things 


that do not exist, one who takes upon himself tasks to which he 1s not equal ‘rue prophets 
are not people of that kind 


4240 So far from there being any false or selfish motive in the Message proclaimed tn Revelation, 
it 1s a healing mercy to all mankind More, it 1s in accord with all parts of God’s Creation, and 
‘makes us kin with all Creation, the handiwork of the One True God 


4241 There may be many things which we in our “muddy vesture of decay" may not fully 


understand or take in If we only follow the nght Path, we shall arrive at the Goal in the 
Hereafter, and then everything will be clear to us 
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INTRODUCTION TO SURA XXXIX (Zumar). 


This 1s the last of the series of sia Siras beginning with S. xxxiv, which deal 
with the mysteries of the spiritual world, as leading up to the Ma’ad, or the 
Hereafter. See Introduction to S xxxiv 


Its subject-matter 1s how Creation in its great variety is yet sorted out in 
Groups or Classes, all governed by one Plan, and created and sustained by One God, 
Who will separate Good from Evil at the last Day 


Its chronology has no significance It belongs to the later Meccan period. 
Summary. 


The variety in Creation yet poimts to unity of Plan- there 1s only One 


God. to Him 1s due all worship and from Him flow all Justice and Grace (xxxix. 
1-21, and C 203) 


There is unity in Revelation, and guidance comes from God alone turn to 
Him only, for all else 1s false (xxx1x 22-52, and C 204) 


God’s Mercy 1s all-embracing despair not seek it before it is too late: 
for Judgment and Justice will come for certain (xxxix 53-75, and C. 205). 


C. 203.—To God 1s due sincere devotion, and to Him 

(xxxix 1-21) Alone there is none like unto Him. 
All nature obeys His laws, and our own 
Growth and life proclaim Him Lord 
And Cherisher. How can we blaspheme ? 
We must serve Him, the One, the True, 
With sincere devotion, and follow His Law 
In its highest meaning or else the loss 
Is our own. All nature proclaims 
Aloud His Grace and Loving-kindness. 


S. xxxrx, 1-3.] 
Stra XXXIX. 


Zumar, or the Crowds 
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4242 In connection with Revelation two qualities of God are mentioned (1) that He 1s 
All-Powerful and can carry out His Will in spite of all opposition. and (2) that He 1s full of 
knowledge and wisdom The first answers those who question how God can send Revelation to 
man, the second explains that true wisdom consists 1n carrying out God’s Will as revealed to us 


4243 Inthe many Signsin Creation as described below, there yet 1s a clear indication of the 
unity of Plan, pointing to the Unity of the Creator Worship or service 1s due to none but Him 
And He wants exclusive and sincere devotion 


4244 Worshippers of Idols or of deities other than God, ¢g, saints or perhaps Wealth and 
Power, Science or Selfish Desire, may pretend that these are symbols that may get them nearer 
to their self-development, nearer to the goal of their life, nearer to God, but they are altogether on 
the wrong track 


4245 This departure of theirs from true worship, this divergence from the night way, produces 
endless disputations and sects God will judge between them But if they are determined to go 
after falsehoods and forget the gratitude and service which they owe to God, and God alone, 
they are putting themselves on a Path where they will get no guidance They are cut 
themselves off from revealed Truth. ae 
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4246 It1s blasphemy to say that God begot ason If that were true, He should have had a 
wife (v1 101),and His son would have been of the same kind as Himself, whereas God 1s One, 
with no one else like unto Him (cxn 4) Begetting 1s an animal act which goes with sex How 
can it be consistent with our conception of One Who 1s above all Creatures? If such a blasphemous 
thought were possible, as that God wanted some one else to help Him, He could have chosen the 
best of His creatures instead of lowering Himself toan animalact But gloryto God! He1s 
above such things! His Unity 1s the first thing that we have to learn about Him’ As He 1s 
Omnipotent, He requires no creatures to help Him or bring other creatures to Him 


4247 Cf vi 73, and 1 896 
4248 His Powers equalled by His Mercy Whocan there be hike unto Him ? 
4249 Cf iv Landa 504 


4250 See vi 143-4, where four kinds of cattle are mentioned 1n pairs in connection with certain 
Arab superstitions which are there condemned, Here the same four kinds are mentioned as 
representative of domesticated cattle given by God as useful toman These are sheep, goats, 
camels, and oxen In Arab idiom the horse 1s not included among “ cattle” 

For the wisdom and goodness of God in granting man dominion over cattle, see xxxvi_ 71-73 
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4251 See xxu 5, where the gradual physical growth of man in several successive stages 18 
mentioned as one of the Signs of God's creative Power and cherishing care 

4252 The three veils of darkness which cover the unborn child are the caul or membrane, 
the womb, and the hollow in which the womb is enclosed But we might understand “three” ina 
cumulative rather than a numerical sense 

4253 It 1s clear that you owe vour very existence and your maintenance, growth, and 
preservation, to God He ts the centre of vour being how 1s it that you are turned away by chance 
things from Him? 

4254 God 1s independent of all wants, and therefore man’s ingratitude does not affect God 
But God cares for man, and therefore man's gratitude and service earn God's Good Pleasure and 
man’s ingratitude and rebellion are displeasing to God 


4255 Cf vt 164 The account 1s between you and God No one else can take your burdens or 
catty your sins Vicarious atonement would be unjust You have to return to God in the 
Hertafter You will find that He knows all that you did in this life, and its full significance, He 
wil explain to you even better than vou can understand yourself, because all your secret hidden 
motives, which you sometimes tried to ignore yourself, are fully known to Him 

4256 Cf x 12. Trouble and adversity often bring a man to his bearings But if heis not firm 
and constant, he forgets the lessons which life is meant to teach him As soon as he gets a hittle 
prosperity, he forgets that it 13 from God, and attributes it to something which may only be a 
secondary cause, ¢ g, his own efforts or the Powers of Nature, or something which he has invented 
and made into a god, eg, idols or fate God is the Ultimate Cause of all things To set up rivals 
to Him 1n this way is not only wrong and degrading to the false worshipper himself, but misleads 
countless ignorant people, who may not be able to make allowances for the figures of speech or 
the symbolism by which subtler minds can explain away falsehoods, 


1¥239 [S. xxx1x, 8416, 
shee 
WSces MIA Od 
SA at ates 
Asa SCS 
oat esl ef 


Turnmg to Him in repentance 
But when He bestoweth 

A favour upon him 

As from Himself, (man) 

Doth forget what he cried 

And prayed for before, 

And he doth set up 

Rivals unto God, 

Thus misleading others 

From God's Path. 

Say, ‘‘ Enjoy thy blasphemy” 
For a little while: 

Verily thou art (one) 

Of the Companions of the Fire!” 


Prostrating himself or standing ZAM 949466 4G FA 
Be SSA CSES hagle 


(In adoration), who takes heed 
4354 LAY ALAA 


| 

| 

| 

| 

| 

| 
9, ‘Es one who worships A\ @ od 968 
Devoutly all night long,“* SGI EIA oy l-4 
Of the Hereafter, and who 


ar his hope in the Mercy =) ee 3 
Of his Lord—(like one 449490 99 th A977 9 

Who does not)? Say: CSS CM e528 CS 
“Are those equal, those who know b 499K 974 19 SS 
And those we do not know ? SAMS) Cass ts 
It 1s those who are t Z AU tte 
Endued with understandin O way) Wt SSSI 


That receive admonition.” 


6fe- 


SECTION 2. 

10. ay: ‘O ye PATE IKAFAAN CEA 
My servants who believe ! Sti iot Gagh 
Fear your Lord. 24 7 si! 
Good 1s (the reward) is neal 

or those who do good = 4 fag 
In this world, USAIN NU YE) 





4257 Those who practise and those who teach evil and blasphemy may seem to flourish 1n this 
world But their satisfaction will be of very short duration They are treading all the while the 
Path that leads to the Fire of Perdition 


4258. Cf m 113-117 It 1s a great thing when a man gets into the attitude of humble devotion 
to God. To him the Hereafter 1s a real thing, and he prepares for it with good works He does not 
build bis hopes on the vanities of this world, but on God's Grace and Mercy Such a man 1s 
“endued with understanding” and receives God’s Message with fervour and alacnty He 1s not 
to be eiaaeaa with the cynic or the unbeliever, who knows nothing of the real value of the 
inner life, 


4259, Cf m 19, 


t) 
426, The “fear of God” (Taqwé) 1s explained inn 26 ton. 2, See also n, 2912 to xxm, 60, The 
fear of God is akin to love, for 1t means that we are affaid td displeasé Him 
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4261 Cf xxix. 56 and n 3489 We must always do right We cannot plead that the 
circumstances 1n which we find ourselves force our hands If our home conditions do not allow us 
to act according to the Faith that 1s in us, we must be prepared to suffer ostracism or even exile 


4262 Cf vi 14 “Lhe first’ need not necessarily: be chronological it may also refer to the 
first rank in zeal, and in readiness to suffer for the Cause 


4263 Cf vi 15 The worst Penalty in a spiritual sense 1s the Displeusure of God, just as the , 
highest achievement, the fulfilment of all desire, 1s the attainment of God's Good Pleasure vi 16, 


4264 This 15 not a command or permission but a reproach and warning ‘The address of the 
man of God may be paraphrased thus ‘Whatever happens I will follow the command of God He 
has revealed Himself, and I know that He 1s One, supreme over all creatures Him alone will I 
serve Is there any so ignorant as to seek anyone else? Let him do so and see the resuit. The 
loss will be his own For he falls from Grace into Evil ' 


4265 The cult of Evil resultsin the destruction of all that 1s best and most valuable tn us, as 
well as poisons all the affections which link usto our families, friends, and people, in the Fmal 
Adjustment, which we call the Day, of Judgment, a 
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4266 The consequences of Sin when Judgment comes are aptly figured by Layers upon Layers 
of Fire, which hem in the sinners above and below It 1s also suggested that the Lavers, though of 
Fire, have something dark in them—the scorching quality of Sin 


4267 But God does not leave mankind without warning Man has been granted a hmited 
amount of free-will, and im order to help him in its night use, all the consequences of his action are 
clearly explained to him To those who will listen to Reason are given arguments which can be 
apprehended by their own intelligence, to those who are swayed by affections and emotion, an 
appeal 1s made in the name of the love of God, to those who understand nothing but fear, the 
warning 1s conveyed by a portrayal of the dreadful consequences of wrong-doing 


4268, There is always the danger that Evil may seize us even if we approach it out of mere 
cunosity If we take an interest in it we may become its worshippers or slaves The wise man 
eschews it altogether, and so he enrols among the Sers ants of God, and gets the good news of His 
Mercy and Good Pleasure. 


4269 The Commentators construe this clause in two alternative ways (1) If “ word” be taken 
as any word, the clause would mean that good men listen to all that 1s said and choose the best of it 
(2) If“ word” be taken to mean God's Word, it would mean that they should listen reverently to 
it, and where permissive and alternative courses are allowed for those who are not strong enough to 
follow the higher course, they should prefer to attempt the higher course of conduct For example, 
it 18 permitted (within limits) to punish those who wrong us, but the nobler course 1s to repel evil 
with good (xxi, 96) we should try to follow the nobler course I prefer the latter construction, tt 
accords better with my interpretation of the last verse seen, 4268 
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4270 If a mans already steeped in sin and has rejected God's Grace, how can we expect 
Revelation to work in his soul ? 


4271 Cf xxix 58 and xxiv 37. Theidea of heaven here 1s that of a Home of sublimity and 
beauty, with a picturesque outlook, such as we would describe in this life by the type of a palace by 
gently-flowing streams The mansions will also suggest generous space and architectural beauty, 
iers upon tiers piled one upon another 


4272 Mi'ad the time, place, and manner of the fulfilment of a Promise. God's promise will be 
fulfilied in ail particulars better than we can possibly imagine 


4273, The circuit of water, by which the rain falls from the clouds, 1s absorbed through the earth, 
and flows through rivers or underground streams to the sea, where it again rises as vapour and forms 
clouds, was explained in notes 3111-12 to xxv 53 Here our attention 1s drawn to one portion of 
the process, The rain fructifies the sol and the seeds Produce of various kinds 1s raised The 
harvest npens and 1s gathered in The plants wither, dry up, and crumble away Men and animals 
arefed. And the circuit starts again in another season, Here 1s a Sign of the Grace and Goodness 
of God, clear to those who understand. | 
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4274 Those who listen to God's Message find at each stage God's Grace helping them more and 
more to expand their spiritual undertanding and to receive God's light, so that they travel farther 
and farther to their Goal mi the Path of Truth and Righteousness They are not to be compared to 
those who shut out God's Light from their hearts, See hext note : 


4275 Just as there 1s spiritual progress for those who seeh God, so there 1s more and more 
spiritual retrogression for those who close their hearts to God Their hearts get Hardened, and they 
allow less and less God's Grace to penetrate within But it 1s obvious that they flouiider on fi 
Way, and cannot walk with the firm steps of those of assured Faith 


4376 Ig Mutaskainh here to be understood in the same serse as inn 7, where I have transtated 
it as‘‘allegorical'*? See n 347 to iu 7, The better opinion is that there is a slightly different 
shade of meaning here, as suggested by the context Inthe éarler passage, 1t was obpoved to 
Mup-kam here it 18 contrasted or compared to Mathant The root meanmg is ‘having something: 
similar, working by analogy or allegory, or, parable, having its parts consistent with each other’.) 
The idst meaning I adopt here The Qur-dn was revealed in parts at different tumes, Anct yet tts 
patts “il conform to each other ‘There 1s no contradiction or inconsistency anywhere L 4 
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4277, Mathant- Cf xv 87, where we have translated “ oft-repeated’ ‘‘ the seven oft-repeated 
(verses)" Seen 2008 to that passage Here the meaning 1s similar, but the context gives a different 
colour to 1t, a$ 16 Seen 1n the translation 


4 


4278 The skin 1s the outer integument of the bodv It receives the first shock from the impact 
of anything unusual, and it trembles and its hair stands on end under excitement Soin spiritual 
matters the first stimulation from God’s Message is external Those who receive Faith doit as 
xt were with tremor and not with apathy But the next stage is that it penetrates their outer nature 
and goes right into their hearts Their whole nature is “softened '' to receive the beneficent 
Message, and it transforms them through and through 


y 


4279, ‘‘ Whom He pleases ' and “ leaves to stray” are explained fully in n, 2133 toxvi, 93 See: 
also xiv 4and n. 1875. 


4280, The unrepentant Sinners will receive the full Penalty on the Day of Judgment They will 
receive it fullin the face,te their whole being wiil be affected byit Their hands (figutatively) 
will be ted, and they cannot therefore use their hands to ward off the Penalty of the Fire in any 
case their hands will not have the power to ward it off. Are such helpless people to be compared 
for a moment with people who have received Grace and are therefore guarded from all harm and 
pel Certainly not To the evil the fruit of their deeds, and tothe good the grace of their 
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4281 That 1s, of all their misdeeds, atl the evil which they did in the world 


4282 Cf xv1 26 They will be punished from quarters or in ways they do not perceive From 
their Unbelief and Rebellion they think they derive great advantages, but they suddenly find out, 
when too late, that that which they exulted in was the cause of their own undoing 


4283 Cj u 1i4 Sin often brings disgrace and humiliation in this life, but the greater and 
truer punishment isin the Hereafter But men often do not know the inwa:dness of this matter. 
If they flourish here for a time, they think they will escape the real consequences in the Hereafter, 
Orif they suffer a little harm here, they think that will make up the Penalty, and they will escape 
the Hereafter, Both ideas are wrong 


4284 Men can only understand high spiritual truths by parables and similitudes and ‘these 
ate given abundantly in the Qur-in The object 1, not merely to tell stories, but to teach lessons of 
spiritual wisdom, 


4285 Previous revelations had been in other languages Now the revelation was given m 
Arabia in Arabic itself, the language of the country which all could understand. And ttisa 
beautiful language, straight and flexible, and fit to be the vehicle of sublime truths, ¢f. C. 12 
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4286 See xvi landn 2326 Cf also vi. 45, n 1024, and xix 36, n 2488 


4287 The difference between the creed of Polytheism and the Gospel of Unity 15 explained bv 
the analogy of twomen One belongs to many masters; the masters disagree among themselves, 
and the poor man of many masters has to stfffer from the quarrels of his many masters, it 1s an 
impossible and unnatural position The other serves only one master , his master 1s good, and does 
all he can for his servant, theservant can concentrate his attention on his service, he 1s happy 
himself and his service 1s efficiently performed Can there be any doubt as to (1) which of them 15 


the papper, and (2) which of them 1s in a more natural position? No man can serve two, still less 
numerous, masters 


4288 God 1s praised that He has put us, not under gods many and lords many, but has, out of 
His infinite Mercy, allowed us direct approach to Him, the One, the True, the Eterna], 


4289 Even the prophets are not exempt from bodily death, much less the nghteous, but they 
live in their beneficent work and the memories they leave behind them, All men have to die, good 
and bad alike But there 1s a life after death, and in that life all the unexplained things about 
which people dispute in this world will be made clear in the presence of God, 

f 


4290 See last note 
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4291 When the creature deliberately adopts and utters falsehoods against his own Creator, in 
spite of the Truth being brought, as it were to his very door by Gods Signs, what offen¢e can we 
imagine more hetnous than ths? [In Christian theology this 1s the blasphemy “against the Holy 
Ghost” spoken of in Matt xu 31-32 “whosoever speaketh a word against the Son of man”, 
(Christ), “it shall be forgiven him, but whosoever speaketh against the Holy Ghost, it shall not be 
forgiven him, neither in this world, neither in the world to come” 


4292 Blasphemers have really no place to goto The question form suggests that even Hell 1s 
not an abode for them, 1t 1s merely a place for punishment or a state of punishment 


4293 This ts true of the Prophet, and all men of God and all righteous persons Anyoné who 
preaches the Truth and brings home God s Signs to men 1s performing the duty of a mght and noble 
life, In this he confirms the teaching of all previous men of God. Anyone who supports and 


confirms such a teacher 1s also doing his duty and on the nght way a 


4294. At that stage ther wills will have been purified, and they could wish for nothing that 
they could not or should not have And it will be as “in the presence of their Lord” Ifan earthly 
king gives a decoration, how miuch greater 1s the honour when the investiture takes place by the 
king himself personally ? 


‘ 4295, ‘The conjunction (l@m in Arabic, translated “so,that”) indicates here the results, not the 
purpose God's Reward 1s so bounteous, that :f we truly and sincerely put our will mto His keeping, 
He will remove the consequences not only of our minor faults but of the worst of our sins, and judge 
us according to the very best of our deeds. 
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4296 The righteous man will find God enough for all the protection he needs, all the rest and 
peace he craves for, and all the happiness he can ;magine_ If the evil ones wish to fnghten him 
with false gods, he knows that that 1s mere superstition In the case of idols to whom worship 1s 
paid, this 1s easily intelligible But there are other false gods which men worship,—wealth, position, 
power, science, selfish destie, and soon The idea may occur to them “this is the right course, but 
what will men say?” or “shall llose my case if I tell the truth?” or “will it ruin my chances if I 
denounce sin 1n high places*” All such false gods will only mislead and leave their victims in the 
lurch. The worship of them will lose them the Grace of God, which wants to guide and comfort all 


who seek God, 








4297, On the other hand if any one holds fast to God s Truth, nothing can mislead or betray him. 


* 4298 God's Power can protect, and will defeat all plots against His Will, as well as punish Evil 
when it gets beyond bounds : 


4299, Cf xxix 61; also n 2927 to xxiii 85 Most worshippers of false gods are not either atheists 
or sceptics They admit the existence of God as an abstract proposition, but 1t has not come into 
their hearts and souls: 1t has not been translated into their lives. They run after false worstup on 
account of ancestral custom or on account of their thoughtless or false environment, or on accqunt 
of their own selfish desires or limited outlook, To them 1s addressed the argument ‘Ultimately 
your false gods can do nothing for you. why not turn ta the One True God, on Whom you depend, 
and Who can give you Grace and Mercy, Justice and Punishment ?’ ; ' 


4300, Cf. xxxiit, 17. j , , \ 
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SECTION 5 
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4301 Cf xu 67and xiv 12. God alone 1s He Who will and can discharge any trust putin Him, 
Ail other things will fail Therefore those who put their trust in anything should put their trust 
in God, 


4302, Cf x1, 121 and n 1624-A, 


4303 Cf x1 93 The two clauses, about those who suffer a Penalty of ignominy and those on 
whom descends a lasting Penalty, apparently refer to the same persons in two different aspects 
(1) they suffer shame, and (2) their punishment endures 


4304 Revelation is sent by God through His messenger, but it 1s for all It 1s given in order that 
mén and women may be taught Righteousness It 1s givenin Truth there 1s no pretence about it. 
It 1s for their own good If they reyect st and follow Evil, the loss 1s their own 


4305. Gods apostles do all they canto teach mankind But they cannot force men’s wills, Hf 
men reject their teaching, the account of the rejecters 1s with God. Cy. vi, 107 and n. 935 


4306 The mystery of life and death, sleep and dreams, 1s a fascinating enigma, of which the 
Solution 1s perhaps beyond the ken of man A vast mass of superstition as well as imaginative and 
Psychological literature has grown up about it But the simplest and truest religious doctrine 1s 
taid down herein a few words In death we surrender our physical life, but our soul does not die: 
it goes back to a plane of existence in which it 1s more conscious of the realities of the spirittial 
world “God takes the soul”, 
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4307 Cf vi 60 Whats sleep? As far as ammal life 1s concerned, it 1s the cessation of the 
working of the nervous 33stem, though other animal functions, such as digestion, growth, and the 
circulation of the blopd, continue, possibly at a different pace It 1s the repose of the nervous 
system, and in this respect it 1s common to man and animals, and perhaps even to plants, if, as 1s 
probable, plants have a nervous system The mental processes (and certamly volition) are also 
suspended in sleep, except that 1n ordinary dreams there 1s a medley of recollections, which often 
present vividly to our consciousness things that do not or cannot happen in nature as we know it in 
our co-ordinated minds But there is another kind of dream which 1s rarer—one tn which the 
dreamer sees things as they actually happen, backwards or forwards in time, or in which gifted 
individuals see spiritual truths otherwise imperceptible to them How can we explain this? It 1s 
suggested that our soul or personality,--that something which 1s above our animal life—is then in a 
plane of spintual existence akin to physical death (see last note), when we are nearer to God” In 
poetic imagery, Sleep 13 “twin-brother to Death 


4308, Sleep being twin brother to Death, our souls are for the time being released from the 
bondage of the flesh God takes them for the time being If, as some do, we are to die peacefully 
in sleep, our soul does not come back to the physical body, and the latter decays and dies If we 
have still some period of life to fulfil according to God's decree, our soul comes back to the body, 
‘and we resume our functions in this life 


+ 


4309 If we contemplate these things, we can see more clearly many spintual truths eg 
(1) that our bodily Ife and death are not the whole story of our existence, (2) that in our bodily life 
we may be dead to the spiritual world, and in our bodily death, may be our awakening to the 
spiritual world, (3) that our nightly Sleep, besides performing the function of rest to our physical 
hfe, gives us a foretaste of what we call death, which does not end our personality , and (4) that the 
Resurrection is not more wonderful than our datly rising from Sleep, “twin-brother to Death” ‘ 


Q € 


4310 Let alone worship, men should not tely upon any power or person other than God to help 
then out or intercede for them When it 1s idols, they are poor lifeless things which have obviously 
, neither power nor intelligence But even prophets oy saints or heroes have no power to intertede 
agcept as God wills and permits. See next note 
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4311 For Shafa@'at (Intercession, Advocacy) see u 255, x 3, xx 109, n 2634, and xxi 28, 
n 2688 It follows that no one can intercede with God except (1) by God's permission, and (2) for 
those who have prepared themselves by penitence for God's acceptance Even in earthly Courts, 
Advocacy 1s not permitted to any one the Advocate must be granted the position of Advocate 
before he can plead before the judge Nor can tt be supposed that a plea for forgiveness or mercy 
can be put forward except on grounds recognised bv equity and justice 


4312 At all times, including our present life, all dominion belongs to God At the End of the 
present plane of existence, we shall be placed before God for Judgment Cf x 4 


4313 lo evil ones, the mention of the exclusive service of Good1s hateful they only rejoice 
when other mottves are added, e g , personal indulgence, ancestral custom, and numerous things in 
life which compete with God's Law in this world 


4314 lhe mystenes of life and death, of worship and spiritual growth, are matters of high 
moment, which it may be difficult for us to apprehend 1n this present hfe, It 1s no use arguing about 
them and plunging in endless controversies The proper attitude 1s to appeal to God humbly to 
accept our purified hearts and Faith, in the firm hope that everything which 1s now vague to us will 
be cleared up in the Hereafter, and to pray to Him for His guidance and mercy 


4315 Cf xu. 18 Those who reject God's Message must realise that the time will come when 
they will wish they had sacrificed everything inthe cause of Truth and Righteousness, It will be 
‘too tate then, Why not examine the matter seriously now and accept God's Grace and Laght ? 
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4316 This something will be beyond anything they can conceive of inthis hfe Just as the 
nghteous will then attain a bhss which no human imagination can conceive of now, so the 
ranghteous will be in a misery of which they can form no conception now See next note 

4317 How humiliatmg it will be for them to realise that the things they used to mock at are 
realities all around them, and the things they were so eager to pursue are mere falsehoods or vanities | 

4318 Cf xxx 33 and n 3545 

4319 Cf xxxix 8 above 

4320 Cf xxvur 78,andn, 3408 Prosperity may be a trial as much as adversity. 

4321 Cf xvi, 34 

4322 It1s the same story through the ages. People laugh at Truth, persecute Truth, and try tc 
destroy Truth But God’s Plan 1s never to be frustrated It will be carried out, and only the eneme: 


of Truth will accomplish their own undoing, So it happened in Arabia so willit happen always anc 
every Wilete, : i ‘ 
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4323 Cf. xxvii 82 God's gifts are given to all men~to some in a greater degree than to 
others But it 1s all done according to His wise Plan, for His Will 1s just and looks to the good of atl 
creatures No one should therefore be puffed up in prosperity or cast down in adversity Prosperity 
does not necessarily mean merit on man's part, nor adversity the reverse Thinking men bear in 
mund the larger Plan-which 1s visible in all God's Signs 


4324 Forgiwes allstns +e, on sincere repentance and amendment of conduct 


4325, The exhortation in brief 1s _‘ Repent and work righteousness, before it becomes too late’, 
No help will come to you when the Judgment ts actually established and you stand before the 
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4326 Cf xxxix.18,andn 4269. God's Command meets the weakness of His weakest Seca 
and only asks that His servants should surrender therr selfish will toGods Will In divine compas- 
ston, therefore, we are allowed to do just what we can, even though our standard should fall short of 
the highest standard But our aim should be to follow the highest standard, and God s Grace will 
come to our assistance, But we must do so in this life,—and dt once, as soon as the Word penetrates. 
our mind or understanding + We must not delay a moment, for the Judgment may come atany 
time, suddenly, before we even perceive where we are 


4327 Many kinds of sighs and regrets will then assail us In the first place, we shall see our 
shortcomings we were negligent when we should have been serious we mocked when we should 
have tried to learn and understand But it will be too late then to retrieve our position 


4328 In the second place, we might be inchned to say, ‘1 wish I had recerved warning or 
guidance’, But this would not be true, because the warning and guidance are being conveyed in 
the clearest manner in God's Revelation That 1s the force of ‘lest 1t should say'. It could have 
said so, had 1t not seen that the objection 1s clearly anticipated in the call to repent and im the 
warning about the Hereafter. , 


4329 In the third place, when we stand face to face with the Penalty of our own deeds, we 
might say, ‘I wish I had another chance’ But not one, but many, chances are being given, 
especially when we are told (verse 53 above) ‘ Despair not of the Mercy of God: for God forgives 
all sins for He 1s Oft-Forgiving, Most Merciful’. The force of ‘lest 1t should say’ here 1s the same 
as explained in the last note 


4330 The reply expiains how all such pleas have been anticipated and met. It was deliberate 
rejection that will deserve and meet its consequences. It 1s further explamed that the motive 
of sin, as with Satan, was haughtiness and Self, There 1s no room for Self when the only 
Reality is God 
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4331 Cf 1 34, The example of the arch-sinner tllustrates what happens in a minor degree in 
every kind of sinner 


4332 As spotless white ts the symbol of purity, honour, and truth, so black 1s the symbot of 
evil, disgrace, and falsehood Perhaps “ black" in connection with Hell also refers to the scorching 
punishment of the Fire 


4333 Cf. above, xxxix. 32, and n. 4292, where the subtle implication of the interrogative form 
1s explained. 


4334 Mafaeat place or state of safety or salvation, place or state of victory or achievement; 
accomplishment of wish or desire This 1s contrasted against the frustr&tion, failure, and perdition 
of the children of evil,—what may be called damnation in theological phrase 


4335 God has not only created all the Worlds, but He maintains them and cares forthem He 
does not sit apart from His world Everything depends upon Him 


4336, God has nothing to lose by the rebellion or disobedience of His creatures It 1s they 
who lose, because they go counter to their owf nature, the beautiful mould in which God 
created them. 
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4337 “Order me" there is great trony here. The man of God turns to his critics and says: 
“You arrogate to yourselves the right to order me how to worship! But who are you? You aré 
only ignorant men! My commission isfrom God It 1s the same as came to men of God before 
mein all ages, viz (1) that the only Truth 1s in the Gospel of Unity, and (2) that 1f you worship 
other things and turn away from God, your life will be wasted and all your probation will have 
been of no account 


4338 The Message of Unity, renewed in Islam, has been the Message of God since the 
world began. 


*4339 Cf.v 6. False worship meansthat we run after frintless things, and the mam purpose of 
our spiritual lives 1s lost. 


4340. To “‘ give thanks " 1s to show by our conduct that we esteem the gifts of God and will use 
them in His service, 


4341, Cf. vi, 91, andn. 909; andxxu. 74, In running after false gods or the powers of nature 
they have forgotten that all creatures are as nothing before God. 


4342. See last note. The whole earth will be no more to God than a thing that a mah might 
enclose in the hollow of his hand, nor will the heavens with their vast expanse be more than a 
scroll, which a man might roll up with his right hand, the hand of power and action. This 15 of 


— oe a God 1s not a creature of flesh and blood, with hands or fingers. Cf, xks. 104, 
a by <xi, : % 
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4343 Sa'sqa implied the idea of a swoon, or loss of all consciousness of being, it implies a 
cessation of the normal functioning of the usual powers of life or feeling The metaphor ts that 
with the first Trumpet of the Resurrection, the whole world will cease to be in the form and the 
relations which we see now, there will be a new heaven and a new earth, see xtv. 48, n. 1925; 
human souls will for the time being be dazed and lose all memory or consciousness of time or 
place or personality. With the second one, they will standin a new world, they will see with 
clearer vision than ever before, and judgment will proceed 


4344 It will be a new Earth All traces of injustice or inequality, darkness or evil, will 
have gone, There will be the one universal Light, the Glory of God, which will now illuminate 
all Falsehood, pretence, and ilusion will bave disappeared, Everything will be seen in its 
true hight. 


4345 It 19 1n such a scene of Reality that Judgment will be held. Before the Throne of God 
(if we may use metaphors again to form some idea out of the things we know) the book of each 
man's deeds and motives will be placed wide open, which all may see, the Prophets and Preachers 
of Truth, and the martyrs who gave thew hves or made their real sacrifices in the cause of Truth, 
will bein the Court, to give evidence; and the decision pronounced will be absolutely just, for the 
Judge will not only be just, but He will know every fact and circumstance, and His wisdom will 
give due weight to everything, great ar small, 
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4346 In an earthly court, a deciston may possibly go wrong because the judge 1s deceived, 
here no deceit or mistake will be possible, for God knows all, and knows 1t better than anyone 
else can, 


4347. Crowds this 1s the word which gives the key-note to the Sira_ If the soul does not 
stand to its own convictions or search out the Truth by itself, it will only be classed with 
the crowds that go to Perdition ! 








, 4348 The Keepers may be supposed to be angels, who know nothing of the conditions of evi! 
on this earth, and are surprised at such crowds coming to the “Evil Abode" Their question 1s 
more like that of a remark or comment by the Chorus in a Greek Tragedy. ‘ 


4349, Cf x, 33. The answer ts perhaps given by other angels ‘yes, apostles were sent to 
them from among themselves, to warn them and to proclaim to them Mercy through repentance , 
but the decree of God, which warned them of punishment, has now come true against them, for 
they rebelled and were haughty , they reyected Truth, Faith, and Mercy!’ 


4350, As elsewhere, the root of Evil 1s poimted out to be in self-love and arrogance. Cf, 
n 4, etc Fi 


4351, The nghteous ones will also go in crowds, and not be alone There 1s now a true sorting 
out. Verses 73-75 are parallel in contrast to verses 71 72 above, 
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4352, The angels in heaven are not surprised at the advent of the good and righteous souls 


They are glad, they greet them with the salutation of Peace, they congratulate them, and they 
welcome them in 


4353 This is said by the new arrivals inheaven Asis right, they begin with the Praises of 
God, which shows at once their satisfaction and their gratitude 


4354, In heritage i¢.asour Portion Cf, 1 180, and n 485; vi 165, andn 988 Thereis no 
question here of their passing on any property to heirs They are the final possessors of Heaven for 
eternity, by the grace of God. 


4355, These are the opening words of the first Sdra, and they describe the atmosphere of the 
final Bliss in Heaven, in the light of the Countenance of their Lord, the Universal Lord of all! 
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INTRODUCTION TO SURA XL (Mi-min). 


a 
This Sira is called “The Believer” (Mi-msn) from the story of the 
individual Believer among the people of Pharaoh, who declares his faith and looks 
to the Future (verses 28-45). It 1s also called G@fir (He who forgives, see verse 3). 
In S. xxin, called The Believers (Miu-msniin) the argument was about the collective 
force of Faith and Virtue. Here 1t 1s about the Individual's witness to Faith and 
Virtue, and his triumph 1n the End. 


We now begin a series of seven Siiras (xl-xlv1) to which are affixed the 
Abbreviated Letters H@-Mim Chronologically they all belong to the same period, 
the later Meccan Period, and they 1mmediately follow the last Sira in time. About 
the Abbreviated Letters generally, see Appendix I at the end of S. II. As to the 
precise meaning of H@-Mim no authoritative explanation 1s available. If Mim, here 
has a signification similar to Mimin ALM. (seen. 25 to 11), it means the End of 
things, the Last Day, and all these Suras direct our special attention to that. Ha, 
the emphatic guttural, in contrast with the softer breathing of Alsf, may bemeant 
to suggest that the Beginning (see n 25 to 11. |, last paragraph) 1s only for the End, 
the Present for the Future, and to emphasize the eschatological element in Faith. 
But this 1s mere conjecture, and should be taken for no more than 1t 1s worth. 


The general theme of the whole series 1s the relation of Farth to Unfaith, 
Revelation to Rejection, Goodness to Evil, Truth to Falsehood. It 1s shown that the 
first 1n each of these pairs is the real friend, helper, and protector of man, while the 
second is his enemy. The very word Hamirm in that sense 1s used in Siiras xl and 
xh (xl 18 and xh. 34), while in the other Siras we have words of equivalent import, 
e.g. wali or nasir (xin. 8 and 31), garin (xlin. 36, 38), maula (xliv. 41), aulyaa 
or nasirin (xlv. 19, 34); and aulsya@a (xlvi 32). Is it permissible to connect the 
Abbreviated Letters H@-Mim with these ideas as expressed in the word Hamim ? 


Another suggestion worthy of consideration is that H@ stands for Haty, and 
Mim for Qaiyim. These are two attributes of God, meaning, (1) the Living, and 
(2) the Self-Subsisting, Eternal. The one points to Life and Revelation, and the 
other to the Hereafter and Eternity ; and both these matters are specially dealt 
with m the seven Ha-Mim Siras. The first letter of Hazy (HZ) is appropriate for 
hfe, and the last letter of Qasyiim is appropriate for the Last Days, the Ma’ad, the 
Hereafter. Again, this is mere conjecture, and should not be taken for more than it 
1s worth. 


Summary. 


Faith is ever justified, for God forgives: but evil deeds must have evil 
fruits, for God knows and is just. (xl. 1-20, and C. 206). 


In all history Evil came to evil; the protest of Faith, in the midst of Evil, 
may be ignosed but Faith is protected by God, while Evil perishes (xi. 21-50, aad 
C. 207). 


C. 206.) 
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No doubt 1s there of the Future Judgmtnt, the Power, Goodness, and 
Justice of God are manifest; will man dispute, or will he accept the Signs before 
it is too late ? {x}. 51-85, and C. 208). 


C. 206.—Believe in God, for He is Perfect 


(xl 120) 


In Knowledge and Power, forgives Sin 

And accepts Repentance, and justly 

Enforces His Law. Those who reject Him 
Are but in deceit His glory 1s sung 

By the highest and purest Give all devotion 
To Him alone The Day of Requital 

Is ever drawing near, when Falsehood 

Will vanish, and God’s Truth and Justice 
Will be established for all Eternity. 
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4356 See paragraphs 2-4 of the Introduction to this Sira 


4357 This verse 1s the same as xxxtx 1, except for the last words describing the attribute of God 
In S xxxix 1 1t was “Full of Wisdom”, because stress was laid on the wisdom of God's Plan in 
ordering His World In this Stra the stress 1s laid on God's Knowledge, before which the shallow 
knowldge of mens vain (x1 83) 

ca 

4358 God's knowledge 1s supreme and all-reaching But there are other attributes of His, which . 
concern us even more intimately; eg, He forgives sin and accepts our repentance when it 1s 
sincere and results in our change of heart and life but He1s also just, and strict in punishment , 
and so no loophole will be left for Evil except in repentance And further, all His attributes reach 
forward to everything His Mercy, as well as His Knowledge and Justice; His Bounties as well 
as His Punishments 


4359 God's knowledge and attributes are perfect, and everything around us proclaims this We 
are surrounded by His Signs It 1s only want of Faith that will make people dispute about them. 


4360. Cf ui 196, Their strutting about shows how little they can read the Signs. 
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4361 Cf xxxvut 11 13,andn 4158 All the hosts of wichedness collected together from history 
will have no power against Gods Truth, or the Messenger of that Truth, or Gods holy Plan for all 
His Creation 


4362 Whenever a great or vital Truth 1s proclaimed and renewed, there are always shallow 
minds that are ready to dispute about it! And what petty and vain arguments they advance! They 
think they can discredit or condemn the Truth in this way, or render “ of none effect " God's Pian 
But they are mistaken If they seem to succeed for a time, that 1s merely their trial They may try 
to pian and plot against God's men But their plots will fatlin the long run They will themselves 
be caught in their own snares And then, how ternbie will be their Punishment ! 


4363 Cf xm 32 


4364 Cf xxxix, 71 The Decree, or Word, of God, by which Evil was to be judged and 
condemned, was proved true against these men, They are “Companions of the Fire’? tn other 
words, they are fit to live only in the environment of Evil! 


4365 Cf xxxix 75 As the Throne of Godis figurative, so 1s the act of sustaining or carrying it 
Nor must we suppose that this 1s restricted to such ideas as we form of angels All good men and 
women who rise to the spiritual dignity of carrying the throne of God, or being 1n the company of 
such as carry tt, sing the praises and glory of Gad They are a part of that environment, just as the 
evil ones are a part of the environment of the Blazing Fire, Their Faith 1s perfect, forthey have 
seen the Glory with their own spiritual eyes; and they beg for forgiveness for their weaker brethren, 
who struggle in Faith and Repentance in God’s Path 


4366, Cy, verse 3 above, 
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4367, There 1s nothing selfish in prayer We pray for all who are true and sincere. But just as 
Evil 1s catching, so Goodness is catching in another sense, The associates of the Good and those 
near and dear to them also share in their goodness and happiness, if only they try to walk in the 
same Way And the Grace of God 1s working for all, all the time 


4368, That 1s the final Judgment, and any who 1s saved from the evil consequences of their deeds 
in this life will truly have been caved by God's Mercy, and for them it 18 the highest achievement 
they could have, the attainment of all their wishes, the fulfilment of their destiny and the noblest 
purpose of their Life, the supreme Salvation and Felicity 


4369 Muslim Salvation, then, 1s more positive than mere safety from dangers or evils it 1s the 
complete fulfilment of the noble destiny of man in the attainment of the fullest Grace. 


4370, The Unbelievers having rejected God's Signs, they now see how they are shut out from 
Grace, and they feel disgusted with themselves How much greater was God's displeasure with 
them, when He showered mercy upon mercy on them and they yet rebelled! How could they now 
hope for Grace ! 
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4371 Cf 1 28 “How can ye reject the faith in God ?—seeing that ye were without life, and 
He gave you life, then will He cause you to die, and will again bring youto life, and again to Him 
will ye return,” Non existence, or existence as clay without life was equivalent to death. Then 


came true Life on this earth , then came physical death or the cessation of our physical life, and now 
at the Resurrection, 1s the second Life 


4372 Cf xxmx 45,andn 4313 When exclusive devotion is not rendered to God, there 1s no 
true understanding, in the mind of a creature, of his own true position, or of the working of the 
Divine Will and Purpose How can he then hope to achieve the purpose of his life, or obtain God's 
Mercy, which 1s the only way to obtain release from the consequences of Sin ? 


4373 At the Judgment, the matter will have passed out of the stage at which further chances 
could have been hoped for But in any case God ts High above all things, Great above all that we 
can conceive of, both in Mercy and tn Justice +The Dectsion will be with Him, and Him alone. 


4374, Lest it should be thought that God's Grace did not meet the Sinner again and again and 
offer God's Mercy again and again, it 1s pointed out that God’s Signs were freely vouchsafed 
everywhere and continuously, and that every kind of means was provided for man's ‘“‘ Sustenance” 
or growth and development, physical, mental, and spiritual But only those could take advantage 
of it who turned their attention to God, who submitted their will to Him. 
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4375, Cf, 1x 33 


4376 He 1s raised far above any rank or degree which we¢animagine It 1s possible also to 
treat Rafi’ as equivalent to Raf’, meaning that He can raise His creatures to the highest ranks and 
degrees in His spiritual kingdom, for He ts the fountain of all honour 


4377, The choosing of a man to be the recipient of inspiration—to be the standard-bearer of God's 
Truth—is the highest honour possible in the spiritual Kingdom And God bestows that honour 
according to His own most perfect Will and Plan, which no one can question, for He 1s the fountain 
of all honour, dignity, and authority, 


* 4378 Ail men will meet together and meet their Lord at the Resurrection, no matter how far 
scattered they may have been in hfe or in death, 


4379 The Kingdom of God—of Justice, Truth, and Righteousness—will then be fully established 
pike can then no more come into competition with Good, even in the subjective consciousness 
of man 


4380, Sunft in several senses (1) the time of the present life or of the interval before Judgment, 
t.¢, before the restoration of true values, 1s so short as compared to Eternity, that st may be counted 
as negligible : in the next verse the Day is characterised as‘‘ (ever) drawing near”, (2) in spite of the 
great concourse of souls to be judged, the process of Judgment will be almost instantaneous, “ in the 
twinkling of an eye” (xvi 77), because everything 18 already known to God ; and yet not the least 
injustice will be done 
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4381 Hearts will come righ! up to the Throals to choke ikem an idiomimplying that the whole of 
their Itfe-functions will be choked up with terror But amore subtle meaning emerges [rom further 
analysis, The heart (or the breast) 1s the seat of affection, emotion, and every kind of feeling, such 
as terror, pain, deSpair, etc These things will as it were overfiow night up to the throat and choke 
it The throat ts the vehrcle for the voice, their voice will be choked, and thev will be able to say 
nothing, The throat is the channel for food, which goes to the stomach and maintains a healthy 
functioning of life, the choking means that the healthy functioning will stop, and there will be 
to this nothing but woe 

4382 In that enforcement of personal responsibility, what sympathv or intercession can the 
wrong-doers get ? Is Hamim in any way connected with the Abbreviated Letters Ha-Mim attached 
Sara? See latroduction, 

4383. Men may be taken in by tncks that decetve with the eyes, but God's perfect knowledge 
penetrates through all mystenes ‘ Deceive with the eyes" may mean several things {1) a sleight 
of hand (iiterally of figuratively) may deceive in respect of the eyes of beholders, for the things that 
they see do not actually happen, (2) it may be the deceiver's own eyes that play false, because, for 
example, they show love when hatred 1s meant , or (3) it may be that the eyes of the beholder play 
fim false, in that he sees things that he should not see, and thus sins with his eyes 

4384 Here we come into the region of evil motives and thoughts which may be concealed in the 
heart, breast, or mind, but which are all perfectly known to God 

4385 If men build their hopes or their faith in anything except the Divine Grace, they will find 
themselves deserted. Any pretences that they make will be known toGod On the other hand every 
tingle good act, or word, or motive, or aspiration of their will, will reach God’s Throne of-Mercy 


S. xz. 21-23.) 1268 TC. 20%. 


But evil. Mighty men of old 

In arrogance plotted against God’s Truth, 

But were brought low A humble Believer 

In Pharaoh's Court stood up for Truth, 

And counselled his People to obey the Right 
In earnest humility did he address them. 
They heard him not. But he was saved, 

And they were engulfed in the Wrath of God. 
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4386 Cf xxx 9 and several other similar passages 

4387 Seen 3515toxxx 9 Wecan learn from the history of previous nations Many of theth 
were more powerful, or have left finer and more imposing monuments and made a deeper impression 
on the world around them than any particular generation addressed ‘Traces '’ in the text may be 
taken in that extended sense And yet all this did not save them from the consequences of their 
sins They were called to account and punished None of the power or pomp or skill of which 
they boasted could for a moment ward off the punishment when it came in God's good time. 

4388, But God in His Mercy always sends a Message of warning and good news through his 
apostles, and He gives His apostles Clear Signs and an authority that can be recognised. Among 
the Clear Signs are (1) the pure and unselfish lives of the apostles , (2) the revelation of truth which 
they bring; (3) their influence on the course of events in their own and succeeding generations ; etc, 
Some of these may be so remarkable that they ment the name of Miracles. 

4389 This is not the story of Moses himself, so much as an introduction to the story of the one 


just man who believed, in the court of Pharaoh . see verse 28 below. This Siira (“ The Believer ") 18 
called after him. 
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4390 Here are three types of Unfaith, each showing a different phase, and yet all united in 
opposition to the Truth and Mission of Moses (1) Pharaoh 1s the type of arrogance, cruelty, and 
relhance on brute force ,Cf xxviu 38-39 (2) Haman was Pharaoh’s minister (n 3331 toxxvin 6, 
also xxvi 38) he was the typeofa sycophant who would pander to the vanity of any man in 
power (3) Q@artin eacelled in his wealth, was selfish in its use, and overbearing to the poor (xxvi 
76-81, and n 3404) ‘They all came to an evil end eventually 


4391, Verse 24 described the opposition of three types of Unfaith, which opposed Faith, in different 
ways, as described in the last note Q4arfin, in his overweening tnsolence may well have called 
Moses and Aaron “ sorcerers telling lies'’ in the Sinai desert, as he despised priests and men of God, 
and might cast the Egvptian reproach 1m their teeth as a reminiscence —_ Here, 10 verse 25, we have an 
episode about the time of the birth of Moses “them” and ‘they ' refer to Pharaoh and his Court, 
the “coming” of Moses here refers to the time of his birth On that construction, “with him”, 
lower down in their speech would be elliptical, referring to ‘slay the sons”, as if they had said, 
“Kill all Israelite male children the unknown Prophet to be born would be amongst them so kull 
them all with him” In verse 26 we again ship some years and recall an episode when Moses, having 
got his mission, stood in Pharaoh's Court, and some of the Egyptian Commonalty were almost ready 
to believe in him 

e 

4392 That 1s, the Israelites, for they were the custodians of God's Faith then For the slaughter 

of Israelite children by Pharaoh, see xxvin 4 6, and notes 


4393, This 1s an episode that occurs when Moses, invested with his mission, confronts Pharaoh 
in his Court and preaches to him see xx 49 and following verses , also xx 57, 63 


4304. Some of Pharaoh's people did afterwards give up the worsmp of Pharaoh and of the 
Egyptian gods and believed “in the Lord of Aaron and Moses" and in fact suffered martyrdom for 
the Faith of Unity: xx, 70-73, 
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4395 The whole point of the Gospel of Unity which Moses preached was that the God of 
Moses and the God of Pharaoh, of Israel and of Egypt, the Lord of all the Worlds, was One,—the 
only True God See xx 49 50 and notes 2572 and 2573 


4396 There is nothing to justify the identification of this man with the man mentioned in 
xxvitt 20, who warned Moses long before Moses had received his mission On the contrary, 1n this 
passage, the man is evidentlv speaking after Moses had received his mission, preached to Pharaoh, 
and got a certain amount of success, for which Pharaoh and his people were trying to seek his hfe, 
Moses had evidently already brought his Clear Signs 


‘4397 A commonsense view 18 put before them by an Egyptian who loves his own people and 
does not wish them to perish in sin“ Will you kill this man for calling on God? Have you not seen 
his character and behaviour? Do you not see the ‘Clear Signs' about him that bespeak his 
credentials? Suppose for a moment that he 1s a har and pretender he will suffer for his falsehood, 
but why should you turn against God? But suppose that he 16 really inspired by God to tell you the 
truth and warn you against evil, what will be your fate when God's Wrath descends? For it must 
descend if he 1s a true Messenger sent by God.” 


4398 This is with reference tothe “ Clear Signs” ‘They are Signs of God's guidance, for God 


would never guide a man who exceeds the bounds of trath and tells you ies! Such a man is bound 
to be found out !’ 
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4399 ‘Do not be puffed up with arrogance because the power 1s in your hands at present! Do 
you deserve it? Willit last ? If you are sinning and drawing upon yourselves God's Punishment, 1s 
there anything that can shield you from 1t ? 


4400 Pharaoh's egotism and arrogance come out ‘I can see and understand everything As 1 
see things, so do I direct you, The Path which I see must be right, and you must follow it.’ 


4401 He appeals to past history ‘Have you not heard of people who lived before you?—like 
the generations of Noah, the 'Ad, the ThamOid, and many more~who held together in sin against 
God's Preachers, but were wiped out for their sins?’ 


4402 Cf xxxvur 11-13, and n, 4158, also xl, 5, and n. 4361. 


4403 ‘ All these disasters happened in history, and they will happen again to you if you do not 
give upevil Donot for a moment think that God 1s unjust It 1s you who are deliberately 
preparing the disasters by your conduct.’ 


4404 This Day may refer to the Day of Judgment, of which three features are here referred to, 
(1) People may wail and call to each other, but no one can help another each one will have his own 
judgment to face, (2) the wicked will then be driven to Hell from the Judgment-Seat, and (3) there 
will be no one to help, guide, or intercede, because the grace and guidance of God had already been 
rejected. But the words are perfectly general, and are applicable to all stages at which the Wrath of 
God 18 manifest 
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35. (Such) as dispute about 
The Signs of God, 
Without any authority 
That hath resched them. 
Gre~uus and ~d'-us 
(Is such conduct) 

In the sight of God 

And of the Believers 

Thus doth God seal up “” 
Every heart—of arrogant 
And obstinate transgressors ” 








4405 So far he has been speaking of general religious tradition Now, as an Egyptian, addressing 
Egyptians, he refers to the mission of Joseph in Egypt, for which see the whole of Sira xu, and 
Appendix VI following it Joseph was not born in Egypt, nor was he an Egyptian With what 
wonderful incidents he came into Egypt! What difficulties did he not surmount among his own 
brothers first, andin the Egyptian family which afterwards adopted him! How injustice, spite, and 
forgetfulness on the part of others, yet wove a spell round him and made him a ruler and saviour 
of Egypt in times of famine! How he preached to prisoners in prison, to Zulaskha in her household, 
to the Egyptian ladies in their banquet, and to the Court of Pharaoh generally! The Egyptians 
profited by the material gains which came to them through him, but as a nation remained sceptical 
of his spiritual truths for many generations after him 


4406 See Appendix IV and Appendix V (following S vu) for a discussion of the interval bet ween 
Joseph and Moses Perhaps the interval was about one to three centuries, a very short period for 
the memory of a learned nation like the Egyptians And yet they as a nation ignored his spiritual 
work, and afterwards even persecuted Israel in Egypt until Moses delivered them ‘They actually 
saw the benefits conferred by Joseph, but did not realise that Gods Kingdom works contmuously 
evén though men ignore 1t See Appendix V for a sketch of Religion in Egypt For such men how 
could the Grace and Guidance of God be effective in their hearts? 


4407 See the last note The arrogant transgressors having closed their hearts to the Message of 
God and to every appeal made to them, 1t followed by God's Law that their hearts were sealed up to 
any fresh influences for good. Cf vu. 100; alsou 7, and n. 31. 
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4408 Cf xxvii 38 andn 3371 There are two points to be noted here. (1) Pharaoh, in the 
arrogance of his materialism, thinks of the Kingdom of Heaven hke a kingdom on earth , he thinks 
of spiritual things in terms of palaces and ladders notice that the word asbab (ways and means) 1s 
emphasised by repetition (2) His sarcasm turns Moses and God to ridicule Really he does not 
believe in anything spiritual, and he fiankly states that ' for his part he thinks Moses 1s a liar, though 
other men less lofty than he (Pharaoh) may be deceived by the Clear Signs of Moses’ 


4409 Pharaoh's speech shows how his own egotism and haughty arrogance brought him to this 
pass, that even the evil which he did seemed alluring in his own eyes! His heart was indeed sealed, 
and his arrogance prevented him from seeing the nght Path (With the Kiif: Qurdat [read sudda in 
the passive voice ) 


4410. Pharaoh had plotted to slay Moses (x! 26) and to kill the Children of Israel (xI, 25), The 
plot recoiled on his own head and on the head of his people who jomed tn the plot, for they were 
all drowned in the Red Sea. 


#411 Note thé contrast between the earnest beseeching tone of the Believer here and the 
hectoring tone of Pharaoh m using similar words in x1 29 above 
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4412 Faith makes him see the contrast between vanities, even though they may glitter 
temporarily, and the eternal Good that 1s destined for man, 


4413 Cf u 212 The spiritual Good will not only last It will bea most liberal reward, far 
above any merits of the recipient. 


,4414 It may seem stiange according to the laws of this world that he should be seeking their 
Good while they are seeking his damnation! But that ts the ment of Faith Its mission 1s to 
sescue its enemies and God's enemies, as far as their will will consent ! 


4415 The worship of Pharaoh was but typical of Egyptian blasphemy, but it had many sides, 
imcluding the worship of heroes, animals, powers of good and evil in nature, and :dols of all kinds. 
It 1s this comprehensive cult which required forgiveness again and again, but God 1s Exalted in 
Power, and gives such forgiveness on repentance 


4416 Faith 1s not content with its own inner vision and conviction It can give ample arguments 
Three are mentioned here (1) nothing but God 1s worthy of worship, either in this world of sense 
and or in the spintual world; (2) our Return will be to God, the only Reality; and (3) the worship 
of Falsehood must necessarily lead to the Penalty of Falsehood, uniess Gad’s Mercy intervenes and 
forgives on our sincere repentance. 
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4417 The wording suggests as if there was a plot to kill him, but he was saved, as the next 
verse shows Huis thought to the last 1s with his People ‘No matter what you dotome you will 
have cause to remember my admonition, when perhaps it 1s too late for you to repent For my part 
1 commut myself to the care of God, and my Faith tells methat all will be nght’ 


4418 The Pharaoh of the time of Moses, and his people, suffered many calamities in this 
workd via 130-136 But those were nothing to the spiritual Penalties mentioned in the next verse 


4419 When the Judgment really comes, it 1s not hke an ordinary physical disaster The Fire of 
Punishment 1s ever present—morning and evening—+e, at all times The sentence becomes final, and 
there is no mitigation 

+ 


4420 Just as Unity, Harmony, and Peace are symbols of Truth, Bhss, and Salvation, so 
Reproaches, Disputes, and Disorders are symbols of Heil, 


S. xz. 47-50. ] 1296 [C. 208. 
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C. 208.—God's grace and help are ever ready 

(x1 51-85) For His servants who patiently persevere 
Let not arrogance blind the souls 
Of men the Hour of Judgment is bound 
To come. The keys of Life and Death 
Are in the hands of God. Dispute not 
The Signs of God, but learn from History 
And the world around you Science and skill 
Avail you not 1f the soul 1s dead. 





» 4421 Note the evasion and cynicism of the answer, befitting the character of spiritual 
misieaders! ‘What! are we not suffering with youin the same Fire! Pray to Godif you hket 
He has pronounced His Judgment!’ Cf xiv 21-22 


4422 Cf xxxix 71 The poor misguided ones will turn tothe angels who are their Keepers, 
asking them to pray and intercede for them, But the angels are set there to watch over them, not 
to mtercede forthem In their innocence they ask, ‘ Did you have no warnings from apostles, men 
like yourselves, in your past life?’ 


4423. The answer being tn the affirmative, they will have to tell the dreadful truth ‘This 1s 
neither the time nor the place for prayer, for mercy! Andin any case, Prayer without Faith 1s 
Delusion, and must miss tts mark’ Cf xi, 14 


_ Section 6. 
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52 The Day when no profit 
Will it be to Wrong-doers 
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53. We did aforetime give Moses 
The (Book of) Guidance,“ 
And We gave the Book 
In inheritance to the Children 
Of Israel,— 


54. A Guide and a Message 
To men of understanding 


55. Patently, then, persevere : “” 
For the Promise of God 
Is true* and ask forgiveness * 
For thy fault, and celebrate 








4424 The Day of Judgment 1s described as “the Day when Witnesses will stand forth” 
(1) that there man will be judged justly, his pas actions and his 


description implies two things 
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[S, xt. 51-55, 


This 


faculties and opportunities will be witnesses as to the use he made of them (xxiv 24), in fact he will 
himself be a witness agamst himself (vi 130), and the prophets and just men will bear witness to the 
fact that they preached and warned men (xxxx 69, 11 133) 

4425 After the testamony mentioned 1n the last note, there will be no room for excuses, and if 
any were made, they could serve no purpose, unlike the state of matters in this world, where there 
is much make-believe, and Falsehood often masquerades as Truth and 1s accepted as such even by 


those who should know better. 


4426 Moses was given a Revelation, and it was given in hentage to the Children of Israel, to 
preserve it, guide their conduct by it, and hold aloft its Message, but they failed in ail these 


particulars 


4427 The Israelites corrupted or fost their Book, they disobeyed God’s Law, and failed to 
proclaim and exemplify God's Message That is why the new Revelation came to the holy Apostle, 
If, in the beginning, it was resected and persecuted, there was no cause for discouragement, on the 
contrary, there was all the greater need for patience and perseverance, 


4428 Every mortal according to tis nature and degree of spiritual enlightenment falls short of 
the perfect standard of God (xv 61), and should therefore ask God for forgiveness ‘What 1s merit 
in an ordinary man may be a human shortcoming in one nearest toGod see xxxvu 24-25, and 
notes 4175-6 Prophets have a further responsibility for their People or their Ummat, and they ask 


in & representative capacity, 


S, xx. 55-59 ] 1478 
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Therein 1s no doubt: cy ay ac\es OZ 


4429 Cf 1 41 Evening and morning are the best times for mystic contemplation and spiritual 
effort But the phrase “ evening and morning” may mean “ at all times” 


4430, The Disputers are actuated by nothing but the desire for self-glory and _ self- 
aggrandizement Their desire is not likely to receive fruition, but others should take warning from tt 


4431 ‘lhe heavens and the earth include mankind and all other creatures and millions of stars 
Maft 1s himself but a tiny part of creation Why should he be so ego centric? The whole 1s 
greater than a tiny part of :t And God Who created the whole of the Worlds 1s able todo much 
more wonderful things than can enter the imagination of man Why should man be arrogant and 
doubt the Resurrection, and take upon himself to doubt the possibility of God's Revelation? It 1s 
only because he has made himself bind. See next verse. 


4432 The man of Faith who backs his faith by righteous conduct ss like the man of clear 
vision, who sees things in their true perspective and walks with firm steps in the Way of God. 
The man who does evil 1s like a blind man, the Light of God 1s all around him, but the man has 
made himself blind, and he can see nothing. He has rejected Faith, and cannot even learn by other 
people's admonition, \ 


f 


4433. This verse implements the sense of the last verse, See the last note, ’ ot 
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SECTION 7, 


31 tis God Who has “* 
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Which helps (you) to see. At 3 ‘ 
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There 1s no god but He: Cys 
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Away from the Truth! 
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4434 As this hfe 1s not the end of all things, and we are to have its fulfilment in the Hereafter 
we have only to pray to the Lord of the Present and the Hereafter, and He will hear us, forgive us, 


guide us, and make our Path smooth But Pride will have its fall,—and 1ts humiliating Punishment 
Cf xxxvu 18 


4435 The succession of Day and Night 1n our physical life 1s frequently appealed to, as a symbol 
to draw our attention to the Mercy and Bounty of God If we viewed these things aright, we should 
serve God and seek Light from Him and Rest from Him, and celebrate His praises with gratitude 

4436 If we worship false gods, t¢,, go after vanities, what 1s 1t that deludes us and leads us 
astray ? What could it be but our rank ingratitude and failure to use the understanding which God 
has given us? 

4437 See the last two notes If men are deluded by Falsehoods, it 1s because they reject 
Revelation and refuse to learn from the Signs of God all around them. 


4438, The argument in the last two verses was from man’s personal experiences of his physical 
hfe. In this and the next verse a parallel argument 1s addressed to man on a much higher plane 
‘look at the spacious earth and the canopy of the sky , look at the special position you occupy above 
other animals that you know, in shape and form, and moral and spiritual capacities , consider your 
refinements in food and fruits and the higher spiritual Sustenance of which your physical food 1s a 
type ; would you not indeed say that the Lord 1s good, and would you not glorify His holy name ?' 
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4439 A resting place 1 understand this to imply a temporary place of rest or sojourn, a period 
of probation, te be followed by the eternal Home 


4440 Cf vu llandn.996 The shape and form refer to the physical form as well as to the 
inborn moral and spiritual capacities of man As regards physical form, Cf Milton's description of 
Adam and Eve, “' Two of far nobler shape, erect and tall" (Paradtse Lost,1v 288) As regards moral 
and spiritual capacities, they are typified by the breathing of God’s spirit intoman xv 29 

4441 “ Sustenance” ail that is necessary for growth and development, physical, moral, and 
spintual Cf n 2105 toxvi 73, 


4442 The real, self-subsisting Life 1s only in Him = Cf, 1, 255, and n 296, All other forms of life 
are but shadows compared to His perfect Light. 


4443 If God, when we truly apprehend Him, 1s the only Reality, we must take our standard and 
saspiration from Him All other objects of worship are mere delusions To any one who sees this 
clearly, through God's Self-revelations, the only possible course ts to give up everything else, which 
his own inner experience as well as outer Revelation tell him 1s false or of a temporary nature, and 
to bring his own will and actions into complete unison with the only Reality for that is the 
meaning of Islam, bowing to the Will of God When we bow to the Real and Everlasting, we are 
automatically saved from falling victims to the False and the Evanescent 


4444, Cf this passage with xxu 5 and notes 2773 and 2774 The various stages of man's physical 
Ife are . (1) first, simple matter (dust) , (2) the sperm-drop in the father ; (3) the fertilssed ovum in the 
mother's womb , (4) out into the light, as a human child ; (5) youth and full maturity; (6) decay ; 
and (7) death In some cases the later stages are curtailed or cut off; butinany case, a Term 
appomted ts reached, so that the higher purpose of God's Will and Plan may be fulfilled in each 
given case, that man “may learn wisdom,” 
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A Term appointed , 

In order that ye 
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38 It is He Who gives Life“ 
And Death , and when He 
Decides upon an affair, 

He says to it, “ Be”, 
And it 1s. 


SECTION 8. 
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That dispute concerning 
The Signs -f Gnd? 


How are they turned away “ 


(From Reality) ?— 


70. Those who rejec “ 


We sent Our apostles: 
But soon shall they know,— 


4445 The keys of life and death are in God's hands 
All that He has to do 1s to say " Be" 
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[S. xt., 67-70, 


epOr 


q 


But He 18 not dependent on time or 
, and tt comes into existence, 


Cf xvi 40, andn 2066, xxxvi 82 andn 4029 Conversely, His Will or Command 1s sufficient to 
annthilate ILx1stence into Non-Existence (Lifeinto Death) or determine the limits or conditions of 


Existence or Non Existence 


4446 Those who dispute about the Signs of God which are clear to all who care to see, are 


merely in the mists of Unreality 


Cfx 32 


4447 “The Book" may refer to the Holy Qur-an or to the fundamental Revelation, the “ Mother 
of the Book" (x11 39), while the Books revealed to the apostles are the definite Revelations that 


came down to men from time to time. 
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To be insolent. 

4448 The rejection of God's Message, however brought, carnes its own penalty The yoke of 
spiritual slavery to Sin and Evil ts fastened more and more firmly round the rejecter's neck, because 
there 1s no one to safeguard his freedom, and the chains of superstitions and the ugly consequences 
of evil restrict his freedom and the himited faculty of choice which was given by God to man This 
pyocess receives its climax at the Hour of Judgment, 


4449 The sinner gets dragged further and further in the disgusting consequences of his evif 
actions, until the fire of destruction closes in upon him 


4450, All falsehoods will vanish Cf vii 36 The only Reality will be fully manifest even to 
those to whom Evi was made to seem alluring in the lower life They will feel in their inmost 
souls that they had been pursuing mere shadows, things of no real existence This was the result of 
their rejecting the Light and the Grace of God they got entangled in the mazes of error 


76. ‘‘ Enter ye the gates “ 
Of Hell, to dwell therein : 
And evil 1s (this) abode 
Of the arrogant!” 





4451 God does not withdraw His grace from any unless (1) they actively and deliberately take a 
delight in things that are vam or false, and (2) they insolently reject the things that are true,—m 
other words, unless men are deliberately false to their own lights, as illuminated by the Light of God. 


4452, Cf xxxix 72, 
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4453 Cf x 46 andn 1438 Asthe eventual justice and readjustment of values must take place, 
when every soul returns to the Judgment-seat of God, 1t makes no difference if good and evil meet 
their deserts in this very hfe or not C/, also xin 40 

4454 Cf iw 164 God sent Messengers of His Truth to every people There are some whose 
names are known to us through the holy Qur-4n, but there are a large number whose names are not 
made known to us through that medium We must recognise the Truth wherever we find it 

4455, The Signs of God are everywhere, and can be seen by the discerning eye at all times, But 
if any extraordinary Signs are demanded by cynics or Unbehievers, they will not be granted merely 
because they are demanded. It 1s God's Will that issues them, not merely the desire of human beings, 
even if he be a Messenger of God But when an extraordinary Sign does issue by the Command of 
God, it means that the cup of the iniquitous 1s full, that their case 1s decided, and their time of 
respite is past , and that Justice takes the place of Mercy, and evil 1s blotted out 

4456 Cf xvi: 58 The fact that beasts, which in their wild state are so noxious, are, when 
domesticated, so useful to man, 1s itself one of the great and standing Signs of God's care for man, 
The great usefulness of cattle 1s very instructive They serve for nding, and many of them for 
food , further, they are used for the plough, and they produce milk, or wool, or hair, and from their 
carcases man derives bones and horns for many industnal uses , but passing on to higher aspects of 
life, they further social, moral, and spiritual uses as draught-animals, in that transport serves one of 
the fundamental purposes of civilisation, being in this respect hike ships for mternational commerce * 
xxx, 46,andn 3565 It 1s by means of human intercourse through transport that we can carry out 
the highest needs of our culture, “any need there may be in our hearts", 4e, in our inner being 
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4457 The Signs of God s goodness and mercy are so numerous that tt 18 impossible to enumerate 
them, Which of them can any mortal deny ? This 1s the theme of that highly poetical Sra, 
Rahman (S_ tv) 


4458 Cf ix 69 For any generation to take tnordinate pride in its own single achievements in 
science or skill becomes ndiculous if we consider the broad stream of history In the first place, 
men will find that a great deal of what they attribute to their own merits only became possible 
owing to the earher work of their predecessors Secondly, many of their predecessors were more 
numerous and mightier in power than they, although the perspective of time may have reduced the 
apparent depth of their influence and the monuments which they have left behind may have 
suffered from the destroying hand of Time Thirdly, and most important of all, when they forgot 
God and His inexorable Law, nothing of their own handiwork profited them they perished in 
the common ruin as all vanities must perish Cf also x! 21 above, and n 4387 See how the 
recapitulation rounds off the argument 


4459 Arrogance and an exaggerated idea of Self were at the bottom of the Evil to which they 
succumbed 
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4460 Cf xvi 34 Nothing could stop the Justice of God punishing Evil What they had 
tidiculed came as an inexorable fact None of their grandeur or art or science or skill was of any 
use when they lost their souls | 


4461 Again and again were they given chances, and again and again did they reject them 
When :t was too late, and in fact when it had no meaning, they offered to profess Faith That was 
of no use God does not accept unmeaning things of that kind. He wants to train and punfy our 
will, For their disobedience and rebellion they perished utterly. 


lateo. to S, xx1.} 1286 [C. 209. 


INTRODUCTION TO SORA XLI (Ha@-Mim), 


This is the second of the sernes of seven Siiras bearing the Abbreviated 
Letters H@-Mim, as explained in the Introduction to S xl. To prevent confusion 
with other Siiras of the H&-Mim series, the word Sayda 1s sometimes added to the 
title, making 1t H@-Mimas-Sajda, the double title being necessary as there 1s 
another Siira called Sayda (S. xxxn). To avoid the double title, it 1s sometimes 
called Fusasiat, from the occurrence of the word in verse 3. 


The meaning of H@-Mim has been explained in the Introduction to S. xl, 
where will also be found a note on the chronology and general theme of the seven 
Ha-Mim Siras. 


For this particular Sira the theme 1s that the basis of Faith and Revelation 
1s God’s Power and Goodness, and the fruit of both is man’s nghteousness and 
healing 


Summary 


What 1s Revelation and Faith, and what 1s man’s attitude to both, and 
what are its consequences? (xl. 1-32, and C. 209) 


The fruits of Faith and Unfaith, Truth and Falsehood (xl. 33-54, and 
C, 210). 


C. 209.—Revelation explains, and makes things clear , 
(xl. 1-32) It gives the message of hope and mercy, 
And it warns men against the snares 
Of Evil. Deny not God, the Lord 
Of the Worlds, Whose glory and power 
Are shown 1n Creation, and His Mercy 
In Revelation Learn from the fate 
Of the Peoples of old! Learn from the warnings 
Of your own nature your very limbs 
And faculties, 1f misused, bear witness 
Against you. Repent ere it be too late. 


Sara XLI. 
Ha-Msm (Abbreviated Letters), 


Or Ha-Mim Sajda, or Fussslat 
(See Introduction). 
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4462 Abbreviated Letters see Introduction to S xl See also n 4382 to xl 18, and n 4505 
to xii 34 


4463 In the last Sra (x) 2-3) the revelation was described with reference to some of the 
qualities of God, from Whom it came Here it 1s described mainly with reference to :ts sutyect- 
matter (1) It brings the Message of Grace and Mercy , (2) itis not merely a book of Dark Sayings, 
but everything 1s explained clearly and from various points of view , (3) 1t18 in Arabic, the janguage 
of the people among whom it was first promulgated, and therefore easily intelligible to thém tf 

:they take the trouble to understand , and (4) it opens the way to Forgiveness through Repentance 
and gives warning of all spiritua) Dangers i” " 

4464 With all the qualities mentioned.in the Jast note, if men do not profit by its btessings, the 
fault lies in their will they turn away, and thus fail to hear the voice that calls to them ' 


4465 The consequence of their wilful reyection 1s that a distance 1s created between Revelation 
dnd those for whom it 1s meant, their ears become deaf, so that the voice falis faanter and fainter 
on their ears : they feel a bar between themselves and the Messenger who comesto teach them ’€f 
vu, 25 ) itr 9 

4466 This 1s either a supefionity complex adopting the sarcastic tone of an inferiority complex, 
or it expresses calculated indifference ‘to spifitual teaching In effectif says; ‘Our hearts and 

imands are not intelligent enough to understand your hoble ideals, nor our ears sufficiently acute 
to hear their exposition: you and we are quite different; there id a gulf bétWeeii us, Wh ‘Wworty 
about us? You go your way, and we shall go ours |' 
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4467 The reply 1s 1n effect that the bringer of the Message 1s not an angel nor a god, and so 
there can and ought to be no barrier between him and his hearers, but he has been chosen to 
bring a Message of Truth and Hope to them; they should accept the Gospel of Unity, and by 
Repentance obtain God's Grace and Forgiveness 














4468 There is nothing but pity for.those who reject Truth, run after false worship, have no 
sympathy or charity for their fellow-men, and even deny that there 1s any future Life, 


4469 But blessed are those who have Faith They will have a Future and a Bliss that will 
nevef fail 


4470 This 1s a difficult passage, describing the pnmal creation of our physica! earth and the 
physical heavens around us If we count thetwo Days mentioned in this verse, the four Days 
mentioned in verse 10,and the two Days mentioned in verse 12, we get a total of eight Days, 
while in many passages the creation 1s stated to have taken place in six Days see vn 54,n 1031, 
and xxx 4,n 3632 The Commentators understand the “four Days" im verse 10 to include the 
two Daysin verse 9, so that the total for the universe comes to six Days ‘This 1s reasonable, 
because the processes described in verses 9 and 10 form really one series In the one case it 1s the 
creation of the formless matter of the earth, in the other case tt 1s the gradua! evolution of the 
form of the earth, sts mountains and seas, and its animal and vegetable life, with the ‘ nourshment 
an dye proportion’, proper to each, Cj, also xv. 19-20, 


1289 [S. xnt. 10-12, 
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Willingly or unwillingly ” 


They said : “We do come "Wass F638 ax 


(Together), 10 willing obedience " 
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12. So he completed them - \s! 4797 23 \4% 


a 


As seven firmaments Se Fareed] On ne ag 


4471 Cf xm 3and xv: 15,n 2038 High abovett the highest mountains are 29,000 feet above 
sea-level, and the lowest depths of the bottom of the ocean are 31,600 feet below sea-level, so that 
the vertical difference between the highest and lowest points on the solid crust of the earth 1s 
about 11} mile, ‘The highland areas are the main sources of the water supply mm all regions of 
the earth, and vegetable and animal life depends on water-supply 


4472, Seen 4470 above 


4473 Sd-lin may mean etther (1) those who seek, or (2) those who ask or enquire, If the 
former meaning 1s adopted, the clause means that everything 1s apportioned to the needs and 
appetites of God's creatures If the latter, 1t means that the needs of enquirers are sufficiently met 
by what is stated here 


4474 For tstaudseen 1386 tox 3 Cf alson 29 


4475 From Ixxix 301t would appear as if the earth was spread out after the sky was made 
In the present passage the creation of the earth and the evolution of life on our globe are mentioned 
first, and the making of the sky into the seven firmaments is mentioned last The two statements 
are not inconsistent It ts stated here that when the sky was made into seven firmaments, it had 
existed previously as smoke, or vapour, or steam ‘The idea I derive from a collation of the 
relevant Quranic passages 1s that God first created primeval matter, which was as yet without 
order, shape, or symmetry This state is called Chaos as opposed to Cosmos in Greek Cosmogony. 
The next stage would be the condensation of this primeval matter, into gases, liquids, or solids 
on this subject no precise information 1s given us st belongs to the realm of Physics About 
the earth we are told of four stages or Days, and about the heavens, of two stagesor Days For 
Days seen 4477 below If these stages proceeded or proceed together in time, it 18 obvious that 
each stage as we know it on earth 1s half as long aseach stagein the heavens But these are 
questions of Physics, Astronomy, or Geology, not questions of Religion 


4476 I take this to mean that God’s design in creation was not to keep heaven and earth 
separate, but together, as we indeed are, being part of the solar system, and travellers through 
space, crossing the path of several comets And all matter created by God willingly obeys the 
laws laid down for it 
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4477 ,For “Days”, which may include thousands: of years, see vu 54, andn 1031 They refer 
to stagesin the evolution of physical nature In the Bibhcal cosmogony, (Gen 1, and 1-7), 
which reflects old Babylonian cosmogony, the scheme ts apparently to be taken hterally as to days 
ands asfotlows The first day God created hght, the second, the firmament, the third, the earth 
and vegetation, the fourth, the stars and planets, the fifth, fish and fowl! from the sea, and the 
sixth,! cattle, creeping things, beasts on land, and man, onthe seventh day He ended His work 
and rested Our scheme 1s wholly different (1) God did not rest, and never rests “His Throne 
doth extend over the heavens and the earth, and He feeleth no fatigue in guarding and preserving 
them", (2) God’s work has not ended, His activity stilt goes on xxxu 5, vn 54, (3) man tn our’ 
scheme does not come in with land animals, his advent 1s much later, (4) our stages are not 
sharply divided from each other, as in the above scheme, where the stars and planets having been 
cttated onthe fourth day, 1t1s not intelligible how the first three days were counted, nor how 
vegetation grew on the third day Our stages for earth and heaven are not in sequence of time 
for the heavens andthe ¢arth Our six stages are ‘broadly speaking, (1) the throwing off of our 
planet from cosmic matter , (2)1ts cooling and condensing , (3) and (4) the growth of vegetable 
ant arama life ; (5) ane {6) the parallel growth of the starry realm and our solar system 


2 


4478 Ci xv 17, and n 1951, also xxxvn 6-9 The transition from the third person (“ He 
completed" etc) to the first person (" We adorned” etc) may be noted The act of creation | 
ah impersonal act: the act of adornment and guarding 1s a personal favour to God's creatures, 
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4479 See verse 17 below a 
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4481 Cf xv 7,n 1941, vi 89,m 841-2 The ‘Ad had more power and matenal civilisation, 
than the Pagan Arabs contemporary with the holy Prophet But the greater the material 
civilisation, the greater the arrogance as the besetting sin ' 


4482 Agatnst (all) truth and reason. Cf vu 33, Ther estimate of their own strength was greater’ 
than was justified by facts, but 1f they had all the strength which they arrogated to themselves, yet’ 
how could they stand before God ? 

4483 The detailed story of the 'Ad and their besetting sin, and the preaching of their apostle) 
riod to them will be found in xxv: 123-140, also vin 65-72, andn 1040 For the furious Wind, 
Cf, liv 19 

f a 

4484 The story of the Thamtd usually goes with that of the ‘Ad. Cf xxvi 140-159; also 
mi 73-79, and n 1043 
, “The stunning Punishmdnt” ie deafening noises hke those of thunder and hghtning, or; 
the anne of a terrible earthquake In vii 78,an earthquake is suggested: seen 1047 ta that 
verse. Cf also above, xit, 13. 
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4486 “ Marched tn ranks" to show their further humihation, for they will be lke prisoners 
going to Punishment 


4487 All the members of their bodies and the faculties of their minds which they misused, 
will bear witness against them Similarly,in xxxvi, 65, their hands and their feet bear wrtness 
against them The “skin" not only includes the sense of touch (which 1s so often misused in sex), 
but also the sense of taste and the sense of smell, which are specialised forms of the organ of 
touch Ali the sensory organs, and all their intellectual and emotional counterparts advance us by 
their use and pull us down by their misuse They become tell-tale witnesses against us if abused 


4488 A new phase of their existence will now dawn on them They used to think that if they 
concealed their evil deeds from the rest of the world, nothing would happen to them! But God can 
give “ tongues to trees", and can make every fact in life, known and unknown to the world, 
contribute to the elucidation of truth and justice ‘ Speech" on behalf of their senses and faculties 
should of course be understood figuratively When we succumb to evil, our limbs and faculties 
themselves betray us 


4489 The limbs and faculties will say “You did not seek to hide your evil from us in fact you 
used us for your evil, because we were in your power. Drd you not know that God knew everything, 
and that our knowledge would be evidence agautst you?” 
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4490 “You now see the situation! We were given for your use and service You misused us, 
to your own utter and irretrievable destruction!” 


4491 If they have pateence there 1s sarcasm in the meaning “Let them not be impatient 
they will soon find a home in the Fire of Hell! If they ask for grace and forgivenes§ then, 1t will 


be too late" 


4492 Just as the idea of happiness in heaven is expressed, not only by individual satisfaction, 
but by congenial society, so the idea of Punishment tn hell 1s deepened by the fact that Evil will be 
made to meet evil those who made sin fair-seeming in this life will be there to share in the regrets 
and mutual recriminations which will make life a burden _In fact, in these Ha-Mim verses, the idea 
of fit compamonship for the Good and uncongenial company for the Evil, runs irke a thread 
throughout See Introduction to S xl 


4493 They painted 1n glowing colours the pleasures of sin in the past and the pleasures of sin 
in the future, thus practising a double deception, which will now be found out 


4494 Junns seen 929tovi 100 All spirits of wickedness and all men who submitted to them, 
in the past, were under one common sentence; and future generations who embrace evil will also 
jomthem Cf vi 128. 
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~ 4495, The echo here of verse 23 above completes the argument from another point of view 


4496 A favourite trick of those who wish to dishonour Revelation 1s, not only not to listen to st 
themselves, but to talk loudly and insolently when it is being read, so that even the true listeners 
may not be able to perform their devotions, They think that they are drowning the voice of God, 
in fact they are piling up misery for themselves in the future. For God's voice can never be silenced, 


4497 Nothing that they can do, however outrageous, will escape its ft punishment. And to 
reject God's Signs 1s to shut the very door to His Grace and Mercy 


4498 It 18 one of the qualities of sin and all evil, that 1¢ wishes to drag down others in its own 
camp, and rejoices to see them humiliated and disgraced, just as, in the opposite case, the. good 
rejoice to help and honour others and make them happy wherever they can Cy, vi, 112-113, 
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C. 210.—The best of men 1s the man of Faith, 
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4499 The people who succeed 1n eternal Life are those who recognise and understand the one and © 
only Reality, that 1s God, and further shape their probationary Life firmly and steadfastly on the 
pringiples of that Truth and Reahty, They will have their fnends and protectors in the good 
angels, 1n contrast to the evil ones, who will have no friendship or protection, but only the 
reproaches of the Evil Ones : 

4500 “Protectors” a key-thought for the H@-Mim Siras, Cf n, 4492 to xl: 25 above, and n, 4505 
to zh 34 below, ve 4 


4501 Their desires will by then be so purified that desire, the expression of that desire, and the 
satisfaction of that desire will be practically synonymous for them for they will be in complete 
accerd with the true and only Reality 
‘4502, Cf u1 198 Through God's infinite Mercy and Forgiveness, they will now be in the ‘ 


position of guests to _Host, and will rece:ve unnumbered gifts out of all proportion to their‘ 
own ments, , 
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4503 Betier in speech ie, speaks better counsel; or 1s more Worthy of bemg listened to That his 
‘word reaches the highest mark of human speech 1s evidenced by three facts (1) that he calls all to 
the 1 ruth of God, showing that his thoughts are not centred on himself, (2) every deed of his 1s 
nghteousness, showing that there 1s no divergence between his preaching and his conduct, and 
(3) he completely associates himself with the Will of God, showing that he 1s the full embodiment of 
islam What a fine description of the holy Prophet! 


4504 You do not véturn good for evil, for there is no equality or comparison between the two 
You repel or destroy evil with something which 1s far better, just as an antidote 1s better than 
poison You foil hatred with love, You repel ignorance with knowledge, folly and wickedness with 
the fnendly message of Revelation The man who was in the bondage of sin, you not only 
liberate from ein, but make him your greatest friend and helper in the cause of God! Such 1s the 
alchemy of the Word of God ! 


4505, Hamm: the key-word of the Ha-Mim SGras Seen 4500 above, and Introduction to S. xi, 


4506 The moral standard referred to in the last verse can only be reached by the exercise of 
the highest patience and self-restraint. All sorts of human weaknesses and counsels of pseudo. 
wisdom and “self-respect '’ will keep breaking in, but resist them as suggestions of Evil (see next 
verse). If you can reach anywhere near that high standard, you will be indeed most fortunate in 
@ spintual sense, for God's Revelation will have made you great and free. 
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4507 Nazaga has in it the idea of discord, slander, disharmony, as well as incitements to such 
disturbances in the soul They can only proceed from evil, and should be resisted with the help of 
God See also last note 


4508 Night and Day are opposites, and yet, by the alchemy of God, they can both subserve 
the purpose of human good, because the Night can give rest while the Day can promote activity, 
The Sun and the Moon are similarly complementary So, m moral and spiritual affairs, seeming 
opposites may by God's alchemy be made to subserve the purposes of Good They are but 
instruments God 1s the Cause, Adore God, and not the things which He has created, Use the 
things which He has created, but do not adore them 


4509 It does not in any way affect God if men rebel against Him It 19 meas own loss. 
God's glory is being celebrated mght and day by angels and men who receive the privilege of 


‘epproaching His presence, To them st is a delight and an honour to be im the sunshine of 
Truth and Happiness. ‘ 
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4510 Evil makes of the souls of men what drought makes of land it kills life, beauty, 
and fruttfulness Gods Word in the spiritual world has the same wonderful effect as ram has 
on barren land, it gives life, beauty, and fruitfulness And the effect of God’s Word 18 also seen 
through the lives of men who repel evil with what ts better They also convert dead souls 
{which harbour spite and hatred) into living souls, which come into the main current of spiritual 
life, and help in carrying out God’s beneficent Purpose 


4511, Why should we wonder then at the potency of God's Word, whether in our porbattonary 
lives here, or in the eternal life of the Hereafter ? 


4512 Pervert the Truth in Our Signs either by corrupting the scriptures or turning them to 
false and selfish uses, or by neglecting the Signs of God in nature around them, or silencing His 
voice in their own conscience, Everything ts known to God Why not work for true salvation 
at the final Sudgment ? 


~ 4513 Mere rejection by men will not stlente the Signs of God, which witl work unintermittently 
and with the fullest potency. 
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4514 God's Truth 1s fully guarded on all sides, Noonecan get the better of it by attacking 
it from before or behind tt, openly or secretly, or in any way whatever 


4515 The gist of God s Message, now, before, and for ever, 1s the same Mercy to the erring 
and repentant ; just punishment to those who wilfully rebel against God 


4516 Cf. xvi 103-105; xu 2:ete It was most natural and reasonable that the Messenger being 
Arab, the Message should be in hus own tongue, that he’ moght explain it in every detail, with 
the greatest power and eloquence. Even though it was to be for the whole world, its initial 
exposition was thusto be in Arabic But of people had no faith and were apeccenly deaf or, 
bhinnd, 1t would not matter in what language 1 came. - 
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4517 Cf xh, 5, andvi 25 They pretended that it was too deep for them, when they meant 
that they were superior to it! The fact was that by putting themselves in an artificially false 
po.tion, they rendered themselves impervious to the Message. The voice of Revelation or the 
voice of conscience sounded to them as if it came from a far off place! They themselves made 
themselves strangers to 1t 


4518, Callousness and self-sufficiency 1n religion are often illustrated by sects hke the Phansees 
‘and Sadducees among the Jews Where there are honest differences of opinion, they can, in God’s 
Pian, lead te greater enquiry an@ emttation, Where the differences are fiactious, there 1s often 
even then time left for repentance In any cage the Word or Decree of God 1s for the best good 
of ait, anc should not disturh Faith. Cf £19 A good life, of faith and truth, ism ous owa indevests, 
and the opposite against aur own interests, Gods never ungust. : ! 
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4519 There are profound mysteries which the knowledge of man cannot fathom but which are 
all open knowledge to God, because He pjans, guides and controls all things The precise time of 
the Hour of Judgment ts one of these We are not to dispute about matters like these, which are 
matters of speculation as far as human intelligence 1s concerned Such speculations ruined the 
Ummat of Moses, and set them on the arid path of doubts and controversies Our task 1s to do our 
duty and love God and man (see the last two verses) Cf also xxi 4 

4520, When the final restoration of true values comes, all falsehood will be exposed openly and 
publicly The false gods will vanish, and their falsehood will be acknowledged by those who had 
lapsed from true worship _ But it will be too late then for repentance 

4521 Not only is man prone to doubts and speculations in matters beyond his ken, thus 
disturbing the even tenor of his spiritual hfe he ts apt to run into opposite extremes in his daily 
experiences in this life He ts always hankering after the good things of this life They are not 
all good for him If he receives a little check, even though 1t may be to bring him to his bearings 
and turn his thoughts to higher things, he 1s apt to fall into despair 

4522 When men entertain false ideas of values in hfe, there are two or three possible attitudes 
they may adopt in reaction to their experiences In the first place, their desire may be inordinate for 
the good things of this life, and any little check brings them into a mood of despair See last note 
In the second place, if their desire 1s granted, they are puffed up, and think that everything 1s due to 
their own cleverness or merit, and they forget God Not only that, but they go a step further, and 
begin to doubt a Hereafter at all! If by chance they have a faint glimmenng of the Hereafter, 
which they cannot help recognising, they think themselves “ favoured of Heaven”, because of some 
small favours given to them in this life by way of trial Thus they turn all things, good or evil, 
away from their real purpose, because they are devoted to falsehood. 
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4523 The last verse and note dealt with men’s distortion of the values of hfe Here we come to 
men's ingratitude and hypocrisy If they receive good, they go farther away from God, instead of 
coming nearer to Him If they suffer ill, they call on God and offer prolonged prayers, but it 1s not 
sincere devotion and therefore worthless 


4524 Cf xvi 83 
ry 


4524 A An argument 1s now addressed, of a most searching nature Examine your own souls 
See if you do not really find something unusual in God's Revelation! If you do, and yet you reject 
it, what a terrible responsibility fastens itself on you? Could anything be more foolish or more 
musguided than to reject a Message which 1s transforming the whole world? 


4524-B ‘If you resist the convictions of the whole world, you are only forming a Cave ora 


narrow obscure sect or schism, which serves no purpose, and 1s unfit to live in the broad hght of 
Universal Religion’ Cf, 1 176, n 176 
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4524-C God's Truth always spreads, in its own good time, across to the uttermost ends of the 
earth, asit didin the case of Islam But its intensive spread in the hearts and souls of people 1s 
even more remarkable than its extensive spread over Jarge areas Men like the four Companions of 
the Prophet--and many more—became leaders of men and arbiters of the worlds fate Medina, 
from being a focus of jarring tribes and factions that hated each other, became the seat of heroic 
actions and plans and the nursery of great and noble heroic deeds that resounded throughout the 
world It makes no difference what men may say or do God's Truth must prevail, and He knows 
who obstruct and who help 


4525 Short-sighted people may like to think that there may be no Judgment. But Judgment 1s 
inevitable and cannot be escaped, for God "doth encompass all things ” 
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INTRODUCTION TO SORA XLII (Shira), 


This is the third Sira of the Ha-Mim series of seven Siiras, for which see 
the Introduction to S. xl. 


The theme 1s how evil and blasphemy can be cured by the Mercy and 
Guidance of God, which come through His Revelation. Men are asked to settle 
their differences in patience by mutual Consultation (xin. 38); which explains the 
title of the Sara. 


Summary, 


The Contrast of blasphemy and disputation against Revelation, Unity, and 
Faith, as relying on the Signs and the Mercy of God (xin. 1-29, and C. 211). 


Evil comes through men’s own deeds, of which they cannot avoid the 
consequences, but Guidance comes through God’s Mercy and Revelation (xl. 30-53, 
and C, 212). 


C. 211.—Inspiration is part of the Glory and Goodness 

(xlu 1-29) Of God His Unity 1s shown 
In His Creation, yet man will turn 
To false gods, and dispute about Religion. 
Faith has been one at all times, 
But sects and divisions rose through selfish 
Contumacy. Let all contention cease, 
And conduct weighed by the just balance 
Of God’s Word. The just and the unjust 
Will all be brought before God, Whose Mercy 
And Bounty are writ large in the Signs 
In His marvellous Creation,—one, yet diverse ! 
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4526 See Introduction toS x! paragraphs 2 4 

4527 This Sia has a double set of Abbreviated Letters, one in the first verse, and one in this 
second verse No authoritative explanation of this second set 1s available, and I refrain from 
speculation. See Appendix I 

4528 Inspiration 1s full of Power and Wisdom, and both these qualities are derived from the 
Power and Wisdom of God Unhke human power, thts Power 1s necessarily good and merciful , 
unlike human wisdom, this Wisdom 1s necessarily complete and indisputable 

4529 We cannot conceive the distance which separates the Most High from the highest of His 
creatures, God Most Great from the greatest of the beings that we can imagine The highest 
heavens are mentioned in the next verse, as well as the noblest creatures that we can imagine, 
the angels 

4530, How can we conceive of sublimity and greatness in a higher degree than this, that the 
highest heavens are almost ready to burst asunder by His Glory, which 1s higher than all? 

4531 The angels are the noblest and purest bemgs of whom we can conceive They reftect 
on the one side God’s Glory and Praise, and on the other two other attributes of God that look 
towards His erring creatures, viz : Forgiveness and Mercy The two sets of attributes are 
complementary Belevers and unbelievers alike are :tcluded in their solicitude and prayer They 
thus prociaim in their own being and in their prayers the Greatness and unbounded Goodness 
of God, 
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4532 We now come to the contrast, the folly and ingratitude of man But that cannot escape 
its final doom in the Universal Plan of God Only Judgment rests with God A Prophet 18 not 
responsible for the conduct of men, in a system which permits some limited free-will and personal 
responsibility 


4533 The point of the Qur-&n being in Arabic is that it ts plain and intelligible to the people 
through whom and among whom 1t was promulgated, see next clause 


4534 The City of Mecca See n 913 to vi 92 This 1s undoubtedly a Meccan verse. Even 
apart from the Qibla, Mecca 1s the centre of Islam, and “ all around her ” 1s the whole world 


4535 The contrast 1s again emphasised, as explained in the Summary, 


4536 Cf v 51, and n 761 It 1s one of the Signs of God that He has made us different, that 
we may be tned in the exercise of our will, and that we may reach, through nghteousness and 
Faith, our highest development, and enjoy His gifts of Mercy and Grace, But we must not become 


contentious, and fall into evil. we must understand our own limitations, Otherwise we shall 
lose His grace and protection, 
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4537 There can be no greater ingratitude or blasphemy than to worship false gads, or to seek 
protection from things that have no power, when God—Who has power over all things—1s always 
seeking to protect and cherish His creatures, and placing in their way all the means for attaining 
the best in them 


4538 In the highest issues of hfe men may see things differently If their differences arise 
merely from selfish motives, or narrowness of vision, they are sinning against their own souls 
lf thetr differences arise from sincere but mistaken notions, their proper course 1s not to form 
divisions and sects, or to increase contention and hatred among men, but to leave all things to God, 
trusting in Him and turning to Him in all difficulties The final decision in all things 1s with Him. 


4539 The mystery of sex has not only its physical aspects, but its moral and spiritual aspects, 
and therefore mankind is in this respect differentiated from the lower animals, and among mankind 
the grades and qualities are suggested by the phrase “from among yourselves" As regards cattle, 
they are specially mentioned among the animals, as having special relations with man and specially. 
subserving his needs, not only in the physical sphere, but also in the matter of transport, which 
18 the key to all civihzation and culture Cf xxxvi 71-73, also xxi. 21-22, where they are 
compared to ships, the symbol of international intercourse, 
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4540 “Sustenance”, here as elsewhere, stands for all things that support every phase of hfe, 
physical, social, intellectual, or spiritual Cf x. 59,n 1447 Thesource of all gifts is God, His 
bounty 1s inexhaustible,’and He gives to all, but He does not give to all in the same measure, 
because, out of the fulness of His knowledge and wisdom, He can judge best what is best for 
any of His creatures 


4541, God’s Religion 1s the same in essence, whether given, for example, to Noah, Abraham, 
Moses, or Jesus, or to our holy Prophet The source of unity is the revelation from God In Islam it 
1s “established” as an institution, and does not remain merely a vague suggestion 


4542, Faith, Duty, or Religion, 1s not a matter to dispute about ‘lhe formation of sects 1s 
against the very principle of Religion and Unity What we should strive for 1s steadfastness in 
¢cuty and faith, and unity among mankind, 


4543 Unity, unselfishness, love for God and man,-—these things are inconsistent with selfish 
aggrandizement, unjust suppression of our fellow-creatures, false worship, and false conduct to 
our brethren Hence the Gospel of Unity, though it ts in complete accord with the pure pattern 
after which God made us, 1s yet hard to those who love self and falsehood But Grace 1s free 
to all, and in His wise Plan, He will specially select Teachers to show the Way to humanity, 
and no one who turns to Him will lack guidance. 


4544 Cf. 1 213, If you reject Truth after it has reached you, it can only be through selfish 
contumacy or envy. 
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4545, Cf x 19, andn 1407. God's decree has allowed a certain Term during whtch a sinner 
has the chance of repentance and forgiveness Were it not so, sin would be pumished at once, 
and the matter would be decided straightway So also, when people reject Truth from selfish 
or contumacious motives, they getrope perchance they may repent 


4546 Cf. xiv 9andn 1884 “Those who have inherited the Book" are the People of the Book, 
of the ages since the Book or Revelation came to them Referring to the Jews and Christians 
contemporary with our Prophet, how true it 1s that they were broken up into hostile sects which 
hated and persecuted each other! Islam came to unitethem, and it did For the present phases of 
Christianity and Judaism are of later growth, 


4547. How beautifully the mission of Islam 1s commended in this verse! (1) The more 
sectarianism and division there is in the world, the more need 18 there for the Gospelof Umty (2) It 
must steadfastly pursue its way, (3) It must not be deflected by worldly or political motives (4) Its 
faith must be directly in God and in God's Revelation (5) It must judge justly between warriag 
factions, as the Religion of Peace and Unity 


4548 The mission of fslam 1s further described (6) The God whom it preaches 1s not an 
exclusive God He is the Lord of the Worlds to any given person, of whatever faith, ‘He 1s your 
God, as well as mine‘ (7) Our Faith 1s not a question of words , it 1s deeds which decide, each one 
of us has personal responsibility for his own conduct (8) There 1s no cause of contention whatever, 
when we preach Unity, Truth, and the Hereafter, (9) If you have doubts, the final arbiter is God, 
and Wis Throne is out Goal, 
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4549 After Hehas beenaccepted The disputants are the Unbelievers who pugnaciously assault 
the minds of Believers after the Believers have by conviction accepted Faith in God as leadingto 
spiritual Light Such disputation 1s futile An inner spiritual experience can never be shaken by 
dialectical assaults On the contrary such disputations recoil on the heads of those who indulge 
in them God’s Wrath is on them in this life, and the ternble Penalty of the Hereafter must 
inevitably follow their evil plots against Truth 


4550 Revelation 1s like a balance, an instrument placed by God in our hands, by which we can 
weigh all moral issues, all questions of mght and wrong in conduct We must do so constantly 
For the Judgment in any given case may come at any time it may be quite near, and we must 
always be prepared The Balance may also refer to the God-given faculty by which man can judge 
between nght and wrong 


4551 The Unbelievers do not believe in Judgment and laugh at it They say defiantly, " If there 
1s to be a punishment, let it come at once!" The threefold answer to this will be foundinn 1810 
to x16 With those who believe, the case 1s different They know that the Hereafter 1s an awful 
Reality, and prepare for it They see clearly on what a wrong track the scoffers are! 


4552 Latif so kind, gracious, and understanding, as to bestow gifts finely suited to the needs of 
the recipients For the various meanings of Lafi/, seen 2844 to xxu 63 Cf also xu, 100 


4553 “Servants” here seems to include all men, just and unjust, for God provides for them all 
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4554, Sustenance,1eé provision for all needs, physical, moral, spiritual, etc ' To whom He pleases” 
18 not restrictive, but modal ‘God provides for all, but His provision 1s according to His wise Wit! 
and Plan, and not according to people's extravagant demands’ He can provide for all, because He 
has complete power and can carry out His Will A further comment will be found in the next verse 


4555 The parable 1s from the efforts of the husbandman, who ploughs and prepares the soil, 
sows the seed, weeds 1n due season, and reaps the harvest You reap as you sow But God will add 
manifold advantages for spintual tilth To those who are only engrossed in the vanities of this 
world, something may accrue in this world, but the spiritual world 1s closed to them 


4556, Nothing can exist without the permission of God Can people who indulge 1n false 
worship say ‘ Why does God permit it?” The answeris ‘a certain latitude ts allowed with the 
grant of a limited form of free-will When the time for Judgment comes, the Punishment 1s sure" 
Seen 1810 to xu. 6 


4557 The chief feature of the puntshment of wrong-doing 1s that the minds of the wrong doers 
are haunted with terror on account of their own guilty conscience, They cannot possibly escape, 
the weight of that terror, ' \ 
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4558 In contrast with the withering terror of the wrong-doers 15 the ease and rational happiness 
of those who do good ‘On them shall be no fear, nor shalt they grieve” (u 38). Their wills will 


have been purified, and they shall have all that they shall desire, "before their Lord” That is therr 
Iughest Bliss will be the sight of their Lord No higher Bounty can they wish for 


4559 Heaven may be pictured to our minds in vanous forms This 1s one of the highest, and 
God announces it freely to the nghteous 





4560 No sort of tangible reward does the man of God ask for proclaiming the Glad Tidings af 
God But at least he has the ight to ask that his kith and kin should not persecute him and pat 
all sorts of obstacles in his way, as did the Quraish against the holy Prophet The love of kindred 
may be extended to mean the love of our common humanity, for all mankind are brothers descended 
from Adam Everyone can understand the ordinary love of kindred. Can we not extend the idea 
to a mystical meaning of Love for all mankind, thus proving kinship with the divine Love, which 
in the story of Joseph is figured by the earthly love between the sexes ? 


4561 Cf xxxv 29-30, and notes 3915 (for increase) and 3917 (for God's appreciation of service). * 


4562 If anyone has a doubt about a prophet's mission, let him look at the prophet's iife, at his 
work, at his character, God loves Truth, not Falsehood God's aid goes with Truth, not with 
Palschood The beauty and power of God's Word cannot be found in Falsehood. Thre false man’s 
heart would be sealed, not expanded to new heights, as 1s that of the Message-bearer'of God, © ~ 
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4563, Whatever the sin, Gods Mercy 1s open to sincere Repentance, at ail times, until the 
decree of condemnation issues, 


4564, To the prayers of the righteous He listens, and He gives them of His Bounty beyond their 
deserts Every tume they do a little good, they are increased in their goodness Every right tmpulse 
or aspiration is strengthened and leads to progressive spiritual advancement, 


4565. It may be objected that all prayers, even of good people, are not answered The reply ‘is: 
(1) that even every one who 18 good does not necessanly know what 1s best for him, for the values tn 
this life are curiously distorted , and (2) on account of their want of knowledge, if evéry one got 
all he asked for, there would be chaos and confusion, and “transgression beyond bounds through 
the-earth ", for the diffetent interests are so intermingled and balanced that some measure must be 
abserved'in granting people's wishes, This measute is best supplied by the watchful care of God 
and His perfect Knowledge of all our real needs 4 
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4566. “As He pleases” is here aimmest equivalent to ‘as He thinks best”. 
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4567, That men should get such a blessing as rain when they expect it according to ordinary 
calculations of probabilities does not impress them, as it 1s a daily occurrence But God's mercy 1s 
more than this It comes to our ard even when all hope 1s lost, and gives us new chances and new 
openings where we least expect them His quality of cherishing and protecting His creatures 1s 
always active, and what higher praise can we give? 


4568 Dabbatun beasts, hving, crawling creatures of ail kinds’ seen, 166 to i1 164 Similarly in 
xxiv 45, and other passages, the word 1s used for living creatures of all kinds, life generally, whose 
material basis 1s the mysterious thing which science calls protoplasm The more our biological 
knowledge increases, the more do we marvel at the unity of Life on the one hand, and its diversity 
on the other 


4569 Life 1s not confined to our one little Planet. It 18 a very old speculation to imagine some 
life tike human hfe on the planet Mars Though no scientific demonstration is possible, it is 
reasonable to suppose that Life in some form or other 1s scattered through some of the millions of 
heavenly bodies scattered through space What a wonderful Sign of God! The Almighty Who 
ereated such countless beings has surely the power to bring them together. 
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4570, Ali evil, all sorrow, all pain and affliction, are things not normal, things twisted from the 
pure and holy nature as created by God’s hands As far as man 1s concerned, his misfortunes are 
but the consequences of the things he has done, He must bear personal responsibility for them and 
not throw the blame on others 


4571, Every evil deed or word or thought must have its evil consequences , but 1f God forgives 
anything —and He forgives much,—let no one imagine that he has defeated—or can defeat—God’s 
Will or Plan The only help or protection that 1s possible is from God Cf xxix 22 


4572 ‘lhe great and stately ships are appealed to again and again as being among the Signs of 
God, from many aspects, The aspect referred to here 1s how the great sailing ship runs prosperously 
as tong as “the breath of heaven fills the sail”, and what a miserable helpless creature she becomes 
when she once becomes becalmed., Students of English literature will remember the striking 
picture which Coleridge draws in his “Rime of the Ancient Mariner.’ The becalmed ship 1s as it 
were 1n the grip of Death because of the crime which the sailor had committed, and his mind feels 
psychologically the full force of the Sign. By analogy we can apply this to other craft the 
steamer 1s not free from other dangers of the sea, nor air-craft from numerous dangers of the air 


4573. 1f we study such Signs in the nght spirit, we learn the highest lessons for our spiritual life: 
on the one hand, patient perseverance with reliance on God, and on the other, a feeling or attitude 
of grateful thanks to God, that He enables us to achieve so much i spite of our shortcomings, and 
forgives in us so much that deserves punishment and disaster. 
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4574 If we treat God's Signs in the wrong spirit, te contamaciously reject them or constantly 
dispute about them instead of trying to understand them, we are told that such tactics will avail 
us nothing we cannot escape the consequences of our sins The only way tg escape is by; 
repentance on our part and the grant of mercy by God ¥ 

4575 Any good (or 11]) which 1s our lot is only a temporary phase to serve the convenience 
of this hfe, But there is a higher good, which comes from God's dwn Presence Such good 1s both 
superior in quality, and more permanent In the same way, any iffs that we may suffet in this life, 
have reference only to the conditions of this our life of probation The ills that we “earn” in our 
spiritual Life—such as deprivation of God's Grace—are far more momentous and permanent 

4576 The higher and more permanent gifts which come from God’s Presence are for those who 
truly worship and serve God. These are described by nine of their characteristics tz (1) they 
have Faith , and it follows that (2) they trust in God, instead of running after false standards or 
values ; (3) they eschew thé more serious offences against Gods Law, and of course keep clear 
of any offences against sex (“shameful deeds"), (4) while knowing that they are not themselves 
perfect, they are ready to forgive others, even though they are sorely tried with anger and 
provocation , for the rest see n 4578, 

4577, Here we are speaking of the ordinary man or woman who tnies to follow God's Law 
he or she is not perfect, but at least eschews the major breaches of conduct For those higher 
in spiritual degree there is of course a stricter standard But all are entitled to the blessing of 
Islam, whatever their degree. 

4578, Continuing the enumeration of the characteristics described in n 4576 above, we have 
the following further qualsties 1n those who wish to serve God (5) They are ready at all times 
t> hearken to God's Stgns, or to listen to the admonitions of men of God, and to follow the true 
Path, as they understand it, (6) they keep personal contact with God, by habits of Prayer and 
Praise, (7) their conduct in life is open and determined by mutual Cofisultation between those who 
are entitled to a voice, ¢g im private domestic affairs, as between husband and wife, or other 
responsible members of the household, 1 affairs of business, as between partners or parties 
interested ; and in State affairs, as between rulers and ruled, or as between different departments 
of admunutration, to preserve the unity of administration; (8) they do not forget Charity, or the 
help due to their weaker brethren, out of the wealth or gifts or talents or opportunities, which God 
has provided for themselves ; and (9) when other people use them despitefully, they are ot cowed 
down of terrorwed into submission and acceptance of evil, but stand up for their figtits within 
the limits mentioned in verse 40. : 
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4579 “Consultation” Thisis the key-word of the Sira, and suggests the ideal way in which 
a good man should conduct his affairs, so that, on the one hand, he may not become too egotistical, 
and, on the other, he may not lightly abandon the responsibilities which devolve on him asa 
Personality whose development counts in the sight of God See the points in head (7) under 
n 4578 above This principle was applied to :ts fullest extent by the holy Prophet in his pnvate 
and public life and was fully acted upon by the early rulers of Islam Modern representative 
government 1s an attempt- by no means perfect—to apply this principle in State affairs See 
my Religious Polsty of Islam 


4580 This follows from the high value attached to an individual soul's Personahty in Islam 
Cf last note, There are four possible situations that may amse an individual may have to stand 
up against an oppressor (1) for his own trampled rights, or (2) for the mghts of others within his 
ken, or (3) a community may have similarly to stand up for its own rights collectively, or (4) for 
the nghts of others Nos 2,3, and 4 are considered highly meritorious for all, though few have 
the courage or the spit to rise to so high a standard No I 1s specially hable to abuse on account 
of mans selfishness, Nos 2,3,and4 are also abused by men pretending to motives of public 
good when they are serving their own personal interests or 1diosyncracies , hence the qualifications 
mentioned in the next four verses and the notes thereto 


4581 See last note When you stand up for nghts, ether on private or public grounds, it may 
be through processes of law, or by way of private defence in so far as the law permits private action, 
But in all cases you must not seek a compensation greater than the injury suffered The most you 
can do ts to demand equal redress, te a harm equivalent to the harm done to you Even this may 
serve to curb your unregenerate soul, or a community bent on revenge But the :deal mode 1s not 
to slake your thirst for vengeance, but+to follow better ways leading to the reform of the offender or 
his reconciliation See xl 34, and xxi 96 You can take steps to prevent repetition, by physical 
or moral means, the best mora! means would be to turn hatred into friendship by forgiveness 
and love. In that case the compensation or reward (if we must use such terms) 1s infinitely greater, 
for tt wins the good pleasure of God. 


But this active nghting of wrongs, whether by physical or by moral or spiritual means, which 
are commended as better, is an antithesis to the monkish doctrine, when you are smitten on one 
cheek, to turn the other also This-would not suppress, but encourage wrong-doing, It is practised 
by sone but poltroons, and is preached only by hypocnites, or men who want to make slaves of 
others by depriving them of the power of self-defence. t occurs in two of the four candnical 
Gospels (Matt. v, 39, and Luke vi 29), but we need not therefore assume that st was preached 
by Jesus. 
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4582 To love God 1s the highest motive of our conduct, for it leads to the love of God’s 
creatures, to win the approbation and love of God, 1s the highest reward, far transcending any 
compensation or satisfaction we can obtain in this life, 


4583 God does not love those who do wrong If, therefore, we tolerate wrong, or encourage 
wrong by allowing it to run rampant when we can prevent it, we fail in our duty to God 


4584 Such people are not to be blamed, though they are following the lower law. The blame 
s on those who arrogantly nde rough-shod over the fand, oppressing people with grievous wrong. 
See next verse 


4585 The fact that men seek the lower rather than the higher Law 1s 1tself a result of arrogant 
wrong-doing, of which the type was the Pharaoh who claimedto be “your Lord Most High” 
and oppressed the Israelites, and kept his own people under slavery and subjection, and the false 
glamour of magic and deception. 

¥' e 

4586 It 1s harder to be patient and forgive, and yet to get wrongs righted, as was done by the 
holy Prophet, than to bluster about and “punish the guilty" or “teach them lessons”. It may 
look like futility or lack of purpose, but in reality it 1s the highest and noblest form of courage 
and resolution And it may carry out the purpose of reform and the suppression of evil even 
better than stern punishment The gentleness of innocence often “persuades where stronger 
measures fail” But of course circumstances alter cases, and there 1s some allowance also to be 
made for the personal equatron of the men you have to deal with : in some cases severity may be 
calléd for, but it should be from a strict judicial motive, and not merely from personal anger or 
spite or any lower motive in ciaguise, 
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4587, When the actual consequences of evil are in sight, the foolish sinner wishes that it were 
possible to get back to the life of probation, But he neglected or abused it and rejected God's 
Grace all the time How can he then be restored to a closed chapter of his life? 


4588 ‘They were very arrogant in their probationary life. Now will they be humbled to the dust 
And they will be in utter despair and misery They will not be able to see the favours and good 
things of the other life (Cf xx. 124-126) Even their misery which willface them asa ternble Reality, 
they will only be able to look at askance, so thoroughly cowed will be their spirit, 


4589, This will be their thought, and their realised experience ‘after all, any troubles and sorrows, 
any persecutions and taunts which they suffered in the life of probation from the enemtes of truth, 
were of no consequence; the real loss was that revealed at the Judgment, at the restoration of true 
values, the wicked and the arrogant, bave lost their own souls, and have brought to perdition all 
who attached themselves to them and followed their evil ways; and this Penalty 1s one that will 
endure} How much more real it 81’ 


4590. The argument begun in verse 44 above 1s here rounded off ‘If once men Gnally cut 
themselves off from God’s guidance and care, they will have no protection whatever All their false 
objects of worship will only mislead them further and further How they will wish the fact blotted 
out when they are in sight of Judgment, and vainly wish for time to be reversed! They will be inthe 
Fire, while the men whom they despised and rejected will have reached the final Goal! For them 
there will be no such way |’ 


S. x11. 47-49. 4320 


47, “Tehearken ye to your Lord, 2% 9 3 Kael 1592 Say 
Pr i there come a Day S53 Ks) ae ie 
Which there will be 6 Sa re 
No putting back, because *” A 4 
Of (the ordainment of) God ! b Ai of of 4 J 
That Day there will be . y 
For you no place of refuge 22954 Kev) 
Nor will there be for ye ila a oS 
Any room for demal Oo FAG; cf 4 5 
(Of your sins) ! - 


48. If then they turn away, AZ A oh 174 9 £728 91% 
We have ie sent thee ¢ OAV pb 5f ol-m 


As a guard over them, *” b Ava) al ac é (bss 


Thy duty 1s but to convey 


ly, Oot “WAM Zer 141TH 7 
Wie Wenemen Aasslt, SUSI 
A taste of a Mercy “™ "ars 
From ourselves, he doth ae ae ee 
Exult thereat, but abi seed} 3 


When some il] happens : p 

To him, on account pd 053 Ko 
Of the deeds which PIPE: 
His hands have sent forth, O 9h LANES 
Truly then is man ungrateful ! 


+ 2 6? ‘ 
49, JIFo God belongs pe papery | UPIYIS oyall all’ A 
Of the heavens and the earth. OV 4h 97) 9 Ob J 
He creates what He wills‘* OE: Cr) ea EA ch 


(And plans), He bestows 


4591 The Day of Judgment 1s inevitable God has ordained :t, and tt cannot in any way be put 
back 

4592 At Judgment no one can escape the consequences of his crimes or deeds And no one tan 
disavow them or deny them, or by any chance pretend that they do not apply to him 

4593 The warning 1snow given, that men may repent and do good, and pray for God's Mercy 
and Grace _ If the warning 1s not heeded or rejected, the man of God 1s not responsible for brmging 
about the Penalty or for forcing people to come to the nght Path He 1s not a guard set over them 
to free them from the need of exercising their limited free-will 

4594 Cf xxx. 36 It 1s a sad reflection that men, when they receive some gift out of Gods Mercy, 
exult in thetr good fortune and attribute it to some merit in themselves, instead of to the Grace and 
Mercy of God, thus missing the real lesson of Life On the other hand, when they are in trouble, due 
to their own errors and shortcomings, they fall into despair and blame God, instead of blaming 
themselves This 1s rank ingratitude So they miss the true lesson of Life 1n that case also 

4595 Verses 49-50 deal, in their ordinary meaning, with God’s creative power, replete with knowledge 
und continued purpose, contrasted with man's instincts and gropings after knowledge The mystery 
of sex and parenthood 1s referred toina new hght With reference to children, a parent is often 
spoken of as the “author” of their being The growth of population and the proportion of males 
and females 1n it have various sociological and psychological implications , yet how little do parents 
really know about them? The knowledge of science as regards the determination of sex in the 
embryo 1s practically nothing Even if advancing knowledge threw light on what may be called the 
mechanical aspects of the question, the profounder problems touched by it are beyond the reach of 
man Yet they are not governed by chance. God has a meaning and purpose im all things, and His 
power 1s complete to carry out His purpose. 
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4596 ‘lo patents themselves it 1s a mystery why a male or female child 1s given at any birth, or 
how the balance of the two sexes 1s made up ina family or in large groups of mankind, or why in 
some cases the womb 1s barren and the would-be parents aie denied the joys and responsibilities of 
parenthood But each individual human soul 18 precious in the Plan of God, and all these vanations, 
besides their reactions on parents and on society, have a purpose to fulftl in the larger Plan of God 


4597 This leads us on to the higher spiritual meaning of verses 49-50, as leading up to verses 51 53, 
Man 1s but a speck in God's creation His growth and family relationships are not by any means 
comparable to God s creative acts, whose various stages are referred toinn 120ton 117,n 916 to vi, 
94,and n 923 to v1: 98 That being so in the mysteries of man’s daily life, how much more profound 
1s the contrast between man and God in the apprehension of the higher spiritual problems concerned 
with Revelation? How can man be fit to speak to God? Heisnot fit But there are three ways in 
which God,1n His infinite Mercy, communicates with man, as described 1n verses 51 53 


4598 God 1s Most High, Most Wise, man is, in spite of his high destiny, often the lowest of the 
low (xcv 5) Yet God, out of His infinite Mercy and Grace, has bestowed His revelation on man 
How does it come about? ‘Three wavs are mentioned (1) W’ahyun, Inspiration, (2) from behind a 
veil, and (3) by the sending of a Messenger see the notes following 

Wahyun, Inspiration, 1s interpreted to be of two hinds (1) a suggestion thrown by God into the 
heart or mind of man, by which man understands the substance of the Message, whether 1t 15 a 
command or prohibition, or an explanation of a great truth, and (2) verbal or hteral inspiration, by 
which the actual words of God are conveyed in human language Orthodox opinion admits the 
existence of both kinds, though the latter (‘recited ", matl@)1s held to be of a superior degree, only 
vouchsafed to the greater Prophets, while the former (“ other than recited", ga17-maild) may be given 
not only to the greater Prophets but to other men of spirttual insight who have not attained the 
degree of Prophethood. If we accept the theory of verbal inspiration, it would also cover the 
Messages brought by the angel Gabriel seen 4600 below 


4599 Behind ave:l not of course a maternal veil, or screen, or Purdah, but the mystic Veil of 
Light, or 70,000 Veils of Light, for which see Appendix VIII to S, xxiv 


4600 Messenger Rasél the angel Gabriel, through whom the revelations were given to the holy 
Prophet These spiritual visions, conveying the message of Revelation, are the basis of the Qur-an, 
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4601, Before the receipt of his mussion 1n his fortieth year, the holy Prophet, though a man of 
steadfast virtue and purity and unfiinching in his search for Truth (see C, 22-23), was yet 
unacquainted with Revelation in the highest sense of the term, and with the certainty that comes 
from perfected Faith, or realised nearness toGod Ri, which I have here translated Inspiration, 
has also been understood by some Commentators to refer to the angel Gabriel, the vehicle of 
Revelation. The Light of the Qur &n made all things clear to man, and to the world 


4602 The Qur-dn and the inspired Prophet who proclaimed it, are here identified They werea 
Guide to men, showing the Straight Way This Way is described in various ways for example, see 
1,6, andn 22; xvi 1-2, and notes 23267; and xc 11-18 


4603, The most comprehensive description of the Straight Way 1s that it 18 the Way of God, the 
Way of the Universal Law; for God 1s the source, centre, and goal of al! things in heaven and 
earth Everything goes back to Him According to our own understanding we make our own laws, 
our own standards, and our own institutions. But the ultimate test of their validity or authority is 
God's Will, as revealed to us by His Revelation. 


C. 123.] 1323 [ Intro. to S. XLIt1, 


INTRODUCTION TO SURA XLIII (Zukbruf ) 


This 1s the fourth Sira of the H@-Mim series of seven Siras. For their 
chronology and general theme see the Introduction to S. xl. 


This Sfira deals with the contrasts between the real glory of Truth and 
Revelation and the false glitter of what people like to believe and worship. It cites 
the examples of Abraham, Moses, and Jesus, as exposing the False and holding up 
the Truth. The key-word (Zukhruf, Gold Adornments) occurs in verse 38, but' the 
idea occurs all through the Sira. 


Summary 


The Book of Revelation makes things clear, even though the ignorant and 
foolish mock at it and ignore God’s Signs it will last, while its reyecters will perish 
(xlui. 1-25, and C. 213). 


Abraham exposed the falsehood of traditional worship: the glitter and 
adornments of this world will not last: what was the end of Pharaoh in his 
arrogant fight with Moses ? (xl. 26-56, and C. 214). 


Jesus was a servant of God, but his sectarian followers raised false 
disputations about him : all 1s known to God, Whose Truth will shine, in spite of 
unfarth (xliit 57-89, and C. 215). 


C, 213.—Revelation makes ever-lasting Truths 
(xl 125) Clear . those who mock merely undo themselves. 

Consider the Signs of God’s gracious kindness 
Around you, and glorify Him: attribute not 
Unworthy qualities nor any companions 
To the One True God. Seek Truth in worship 
More than mere ancestral ways, 
And shut not out Revelation’s Light. 
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4604 Abbreviated Letters see Introduction to S, xl, paragraphs 2 4 
4605 Cf xin 7,n 4533 


4606 Cf, 1m 7, n 347, and xu 39, n 1864 The Mother of the Book, the Foundation of 
Revelation, the Preserved Tablet (Lauh Mahfa?, Ixxxv 22), 1s the core or essence of revelation, the 
origing| principle or fountain-head of God's Eternal and Universal Law From this fountain-head 
are derived all streams of knowledge and wisdom, that flow through Time and feed the intelligence 
of created minds, The Mother of the Book 1s 1n God's own Presence, and its dignity and wisdom 
are more than all we can think of in the spiritual world 


4607 In vouchsafing Revelation, what an tmestimable Mercy has God conferred on mankind ? 
Yet so many deluded souls are ungrateful, and ignore or oppose sts teaching. If 1t were not for His 
attnbutes of Forgiveness and Forbearing He would be justified in withdrawing that Light, but He 
continues to shed it, that all who will may come and be blessed by it 


4608 In spite of, or because of, man’s obstinate and rebellious nature, God sent prophet after 
prophet to the peoples of old, but there was among them always a party that ridiculed them and 
treated God's Signs as naught, 
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4609. ‘The result of rebellion was destruction And the pagan Meccan generation contemporary 
with the Prophet are reminded that the peoples of old who were destroyed were, many of them, 
more powerful than they, and that they, in disobeying God’s Law, were inviting the same fate 
for themselves, The events of the past havc become Parables for the present and the future, 


4610 Cf xxix 61 and n, 3493, and xaxt, 25 andn 3613 Thisclass of men acknowledge God's 
Power and God's Knowledge or Wisdom, but do not realise God's infinite mercy and care for His 
creatures 


4611 Note the beautiful rhetoncal figure of speech here. The reply of the inconsistent men who 
do not follow God’s Law 1s turned against themselves When they acknowledge God's Power and 
Knowledge, their speech 1s interrupted, and the concomitant qualities of God's Mercy and care of 
His creatures, with pointed reference to the inconsistent ones themselves, 1s set out in eloquent 
terms, as completing what they themselves had said, and the nght course of conduct 1s pointed out 
to them (verses 10-14) 


4612 See last note 
4613 Cf xx. S3andn 2576 Mtk#d, a carpet or bed spread out, imphes not only freedom of 


movement but rest also The ‘reads and channels’ carry out the idea of communications, and 
include land routes, sea routes, and airways. 
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4614 In due measure te according to needs, as measured by local as well as universal 
considerations, This applies to normal rainfal) floods and droughts are abnormal conditions, and 
may be called unusual manifestations of His power, fulfilling some special purpose that we may 
or may not understand 


4615. The clause ‘And we raise .(from the dead)'1s parenthetical C/. xxxv.9,n 3881 Note 
the transition from the third to the first person, to mark the Resurrection as a special act of God as 
distinguished from the ordinary processes of nature ordained by God 


4616, C/,n 2578 toxx 53 Also see xxxvi 36,n 3981 


4617, By analogy all means of transport, including horses, camels, ships, steamers, railways, 
aeroplanes, airships, etc. The domestication of animals as well as the invention of mechanical 
means of transport require a skill and ingenuity 1n man, which are referred to God as His gifts or 
endowments to man, 


4618 See last note. People of understanding attribute all good to its true and orginal source, 
ws God, 


4619, Men of understanding, every time they take a journey on earth, are reminded of that more 
momentous journey which they are taking on the back of Time 1o Eternity Have they tamed 
Time to their lawful use, or do they allow Time to run away with them wildly to where they know 
not? Their goal 1s God, and their thoughts are ever with God, 
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4620 As a contrast to the men of true understanding are the ungrateful blasphemous creatures, 
who offer a share in godhead to others besides God! They imagine sons and daughters to God, and 


forget the true lesson of the whole of Creation, which points to the Unity of God This theme 1s 
further developed in the following Section 


4621 To imagine goddesses (female gods) or mothers or daughters to God was particularly 
blasphemous in the mouths of people who held the female sex in contempt Such were the pagan 
Arabs, and such (it 1s to be feared) are some of the moderns, They wince when a daughter 1s born 
to them and hanker after sons With that mentality, how can they attribute daughters to God? 


4622, Cf xvi 57-59 and notes With scathing irony it 1s pointed out that what they hate and 
are ashamed of for themselves they attribute to God! 


4623 The softer sex 1s usually brought up among trinkets and ornaments, and, on account of 
the retiring modesty which for the sexs a virtue, 1s unable to stand up boldly in a fight and give 
clear indications of the will to win Is that sort of quality to be associated with God? 


4624 Angels for grace and purity may be compared to the most graceful and the purest forms 
we know, But it 1s wrong to attribute sex to them They are servants and messengers of God, and 
so far from being rivals seeking worship, are always engaged in devotion and service, If any 
Persons invent blasphemies about God, such blasphemies will form a big blot in their Book of Deeds, 
and they will be called to account for them 
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4625 Worsted 1n argument they resort to a dishonest sarcasm ‘We worship these deities if 
God does not wish us to do so, why does He not prevent us?’ In throwing the responsibility on 
God, they ignore the limited free-will on which their whole hfe is based They are really playing 
with truth, They are arguing against their own knowledge They have no authority in any 
scnpture, and indeed they are so slippery that they hold fast to no scripture at all 


4626, Cf vi. 116, 


4627 Then comes the argument about ancestral custom, which was tepudiated by Abraham 
(see age 26-28 below) Indeed a good reply to ancestral custom in the case of the Arabs was the 
example of Abraham, the True in Faith, for Abraham was the common ances 

tor of th 
the Israelites, see 
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4629 The Warner or apostle pointed out the merits and the truth of his teaching, and how 
superior it was to what they called their ancestral customs But they denied his mission itself or 
the validity of any such mission In other words they did not believe in inspiration or revelation, 
and went on 1n their evil ways, with the inevitable result that they brought themselves to destruction. 


4630, The plea of ancestral ways 1s refuted by the example of Abraham, in two ways (1) he 
gave up the ancestral cults alieged by his father and his people, and followed the true Way, even at 
wome sacnfice to himself, and (2) he was an ancestor of the Arabs, and if the Arabs stood on 
ancestral ways, why should they not follow their good ancestor Abraham, rather than ther bad 
ancestors who fell into evil? Seen. 4627 above, The incident in Abraham's story referred to here 


will be found in xxi, 51-70 
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4631 A Word 1e the Gospel of Unity, 1 te “IT worship only Him Who made me", as 1n verse 27 
This was his teaching, and this was his legacy to those who followed him He hoped that they 
would keep it sacred, and uphold the standard of Unity Cf C 78 Cf alsoxxxvu 108 111 


4632 Note the first person singular, as showing God's personal solicitude and care for the 
descendants of Abraham in both branches Thecontext here refers to the prosperity enjoyed by 
Mecca and the Meccans until they rejected the truth of Islam when it was preached in their midst by 
an apostle whose Message was as clear as the light of the sun 


4633 When the pagan Meccans could not understand the wonderful power and authonty with 
which the holy Prophet preached, they called his God-given influence sorcery ! 
+ 4634 The world judges by its own low standards From a worldly point of view, the holy 
Prophet was poor and anorphan Why, they thought, should he be so nchly endowed 1n spintual 
knowledge and power? If such a gift had to come to a man among them, it was the nght (they 
foolishly said) of one of the chiefs in either the sacred city of Mecca, or the fertile garden-city 
of Fait! 
5s That ts, spiritual gifts, those connected with Revelation What audacity or folly in them 
to claim to divide or distribute them among themselves ? They might think they are distributing the 
good things of this world among themselves In a sense that may be true, but even here, their own 
power and initiative are very limited Even here it 1s God's Will on which all depends In His 
wisdom God allows some to grow 1n power or riches, and command work from others, and various 
relative gradations are established. Men scramble for these good things of this world, but they are 
of no value compared to the spiritual gifts 
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4636 So little value 1s attached in the spiritual world to silver or or gold, ¢ or worldly ranks or 
adornments, that they would freely be at the disposal of every one who denied or blasphemed God, 
were it not that in that case there would be too great temptation placed 1n the way of men, for they 
might all scramble to sell their spiritual life for wealth! They might have silver roofs and staur- 
ways, silver doors and thrones, and all kinds of adornments of gold. But God does not allow too 
great a temptation to be placed in the path of men He distributes these things differently, some to 
unjust men, and some to Just men, in various degrees, so that the possession of these 1s no test either 
of an unjust or a just hfe His wisdom searches out motives far more subtle and delicate than any 
we are even aware of 

4637 Adornments of gold the keyword to this Stra All false glitter and adornments of this 
world are as naught, They more often hinder than help, 


4638 If men deliberately put away the remembrance of God from their minds, the natural 
consequence, under God's decree, 1s that they join on with evil. Like conserts with hke. We can 
generalise evil in the abstract, but it takes concrete shape in our hfe-companions, 
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4639 Jhe downward course in evil 1s rapid But the most tragic consequence 18 that evil 
persuades its victims to believe that they ase pursuing good ‘They think evil to be their good. They 
go deeper and deeper into the mire, and become mote and more callous" 7hem' and “ they" 
represent the generic plural of anyone who ‘ withdraws himself fron. God"? (see last verse) 


4640 Ifever the presence of God is fclt,o1 at the time of Judgment, a glimmering of truth comes 
to the deceived soul, and it cries to 1t$ evil companton in its agony, ‘' Would that 1 had never come 


across thee! Would that we were separated poles apart!’ But it cannot shake off evil By 
deliberate choice it had put itself in its snare 


4041 Distance of East and West hiterally, ‘distance of the two Easts’ Most Commentators 
understand in this sense, but some construe the phrase as meaning the distance of the extreme 
paints of the rising of the sun, between the summer solstice and the winter solstice Cf n 4034 to 
xxxvi 5 A good equivalent idiom in Enghsh would be “ poles apart", for they could never-meet 


4642 All partners m evi! will certainly share in the punishment, but that 1s no consolation to any 
individual soul Evi desires the evil of others, but that does not diminish its own torment, or get rd 
of the personal responsibility of each individual soul 


4643 Cf, xxx 5253, The evil go headlong into sin, and sink deeper and deeper until their 
spiritual faculties are deadened, and no outside help can bring them back. God's grace they have 
rejected. 


4644 ‘lhere is hope for a person who wanders in quest of truth, and even for one who wanders 
through mistake or by weakness of will, But there is none for one who, by deliberaté choice, plunges 
into “ manifest error"’,4.¢ error which any ope can see 
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44 The (Qur-an) 1s indeed 
The Message, for thee 
And for thy people, 

And soon shall ye 
(All) be brought to account 


45, And question thou our apostles “ 
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4645 Cf vii 30 ‘* how the Unbeltevers plotted against thee, to keep thee in bonds, or slay thee, 
or get thee out (of thy home)” They were always plotting against the holy Prophet in his Meccan 
period But even if their plots had succeeded against human beings, they could not defeat God's 
Plan, nor escape the just punishment of their deeds Cf alsox 46,andn 1438, 


4646 Let the wicked rage, say what they hike, or do their worst the man of God 1s encouraged 
to go forward steadfastly in the Light given him, for he 1s ona Path that leads straight to God 


4647 Z:krun , Message, Remembrance, Cause of remembrance, Memorial, Title for remembrance 
to posterity Thus two meanings emerge, not necessarily mutually exclusive. (1) The Qur-dn 
brings a Message of Truth and Guidance to the Apostie, and his people; (2) the revelation of the 
Qur Hn raises the rank of the Apostle, and the people among whom, and in whose language, it 
was promulgated, making them worthy of remembrance in the world’s history for all time But 
the honour also carried its responsibilities All who hear it must give an account of how far they 


profit by it spiritually. 


4648. That 1s, by examinmg their Message, and asking the learned among their real followers, It 
will be found that no Religton really teaches the worstnp of other than God. 


4649 For the story of Moses in detail, see vii. 103-137, but especially vu 104, 130-236 
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4650 lor the mockery of Moses and his Signs see xvii 101, also below, xii, 49, 52 53 
ae . 
4651, Moses showed them nine Clear Signs: see n 1091 to vu 133, also xvu 101 Each one of 
them 1n its own setting and circumstances was greater than any of its ‘‘sister"” Signs The object 
was 1f possible to reclaim as many Egyptians as possible from their deflance of God 
4 


4652 This speech 1s half a mockery, and half a ruse In sprte’of their unbelief, they had fear in 
thew minds, and in order to stop the plagues, one after another, they promised to obey God, and 
when the particular plague was removed, they again became obdurate See vin 133-135 
f 1 

4653 ‘The waw here in Arabic 1s the Waw paltya . the abundant streams from the Nile flowing 
beneath his palace being evidence of his power, prosperity, and sovereignty. ‘lhe Nile made (and 
makes) Egypt, and the myth of the god Osiris was a compound of the myths of the Nile and the sun 
The Pharaoh, therefore, as commanding the Nile, commanded the gods who personified Egypt He 
boasted of water, and he penshed in water,—a fitting punishment ! : 


52. ‘‘ Am I not better 
Than this (Moses), who 
Is a contemptible wretc 
And can scarcely 
Express himself clearly ? 
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53, ‘‘Then why are not “* 
Gold bracelets bestowed 
On him, or (why) 

Come (not) with him 
Angels accompanying hrm 
In procession?” 


54, Thus did he make 
Fools of his people, 
And they obeyed him: 
Truly were they a people 
Rebelhous (against God). 


55. When at length they 
Provoked Us, We exacted 


Retribution from them, and 
We drowned them all *” 
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4654 Being a despised Israelite in any case, and having further an impediment in his spéech 


See xx 27, and notes 2552-3 


4655 Gold bracelets and gold chains were possibly among the insignia of royalty 


In any case 


they betokened wealth, and the materialists judge a man's worth by his wealth and his follawing 
and equipage So Pharaoh wanted to see Moses, 1f he had any position in the spiritual kingdom, 
invested with gold bracelets, and followed by a great train of angels as his Knight-companions ! 
[he same kind of proofs were demanded by the materialist Qurassh of our holy Prophet These 
were puerilities, but such pueriities go down with the crowd Barring a few Egyptians who 
beheved in God and in the Message of Moses, the rest of Pharaoh's entourage followed Pharaoh 
im his pursuit of revenge, and were drowned in the Red Sea 


4656 God 1s long-suffering, and gives many and many opportunities to the most hardened, 
sinners for repentance But at length comes a time when His justice 1s provoked, and the inevitable, 
punishment follows : 


4657 Cf vn 136 coy 


4658, Pharaoh and his hosts were blotted out, and became as a tale of the past. Theitt, 
an instructive warning and example to future generations The later course of ee dep i 
after the Exodus 18 referred to in Appendix V. pp, 408-413, 
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C. 215,—I1f Christians -go back to Jesus, he 
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4659, Jesus was a man, and a prophet tothe Children of Israel, ‘though his own received him 
not" Some of the churches that were founded after him worshipped him as “God” and as “the 
son of God", as do the Trimtanan churches tothe present dav 1he orthodox churches did so1n the 
tyme of the holy Prophet When the doctrine of Unity was renewed, and the false worship of qthers 
besides God was strictly prohibited, all false gods were condemned, ¢ g. at xxi 98. The pagan Arabs 
looked upon Jesus as being in the same category as their false gods, and could not see why a foreign 
cult, or a foreign god, as they viewed him, should be considered better than their own gods or :dols, 
There was no substance in this, but mere mockery, and verbal quibbling Jesus was one of the 
gteater prophets he was not a god, nor was he responsible for the quibbling subtleties of the 
Athanasian Creed 


4060 A reference to the limited mussion of the prophet Jesus, whose Gospel only survives in 
uncertain fragmentary forms : : 





4337 ('S. xt. 60-64. 
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4661 If it were said that the birth of Jesus without a father sets him above other prophets, 
the creation of angels without either father or mother would set them still higher, especially as 
angels do not eat and drink and are not subject to physical laws But angels are not higher 





4662 This 1s understood to refer to the second coming of Jesus in the Last Days just before 
the Resurrection, when he will destroy the false doctrines that pass under his name, and prepare 
the way for the universal acceptance of Islam, the Gospel of Umty and Peace, the Straight Way 
of the Qur-fin 


4663 True wisdom consists in understanding the unity of the Divine purpose and the Unity of the 
Divine Personality The man Jesus came to reconcile the jarring sects 1n Israel, and his true teaching 
was just the same as that which was expounded in a wider form by Islam He did not claim to 
be God why should not the Christians follow the doctrine of Unity rather than what has become 
their ancestral and traditional custom? 


4664 In verses 26-28 an appeal is made to the pagan Arabs, that Islam 1s their own religion, 
the religion of Abraham their ancestor; m verses 46-54, an appeal 1s made to the Jews that Islam 1s 
the same feligion as was taught by Moses, and that they should not allow their leaders to make 
fools of them, in verses 57-65 an appeal is made ta the Christians that Islam is the same religion 
ag was taught by Jesus, and that they should give up their sectarian attitude and follow the 
ynyversal region, which shows the Straight Way. 
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69 (Being) those who have believed 
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4665 Cf xu 107 What ts there to wait for? The Hour of Judgment may come at any moment. 
It will come all of a sudden before they realise that it 1s on them They. should make up their 
minds to give up misleading disputations and come to the Straight Path 


4666 The hatred and spite, which are associated with evil, will be felt with peculiar intensity 
in that period of agony That itself would be a punishment, from which the Righteous will be 
free ‘The nghteous will have passed ali perils of falling into wrong frames of mind 
€ 


4667, The devotion and service to God result 1m the soul being made free from all fear and 
sorrow, a8 regards the past, present, and future, if we may take an analogy from Time for a timeless 
state Such devotion and service are shown by (1) believing in Gods Signs, which means 
understanding and accepting H14 Will, and (2) by merging our will completely in His universal Will, 
which means being :n tune with the Infinite, and acting in all things to further His Kingdom 


4668, The Garden 1s the type of all that 1s beautiful to eye, mind, and soul, all that 1s restful 
amd in tune, a complete state of bliss, such as we can scarcely concerve of in this troubled world 
Several metaphors indicate how we can try to ptcture that blids to ourselves in “this muddy vesture 


of decay”. 
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4669 We shall have ail our neat and dear ones (‘ wives") with us perfected Love will not be 
content with Self, but hke a note of music will find its melody in communion with the others 
The richest and most beautiful vessels will minister to our purified desires, and give complete and 
eternal! satisfaction to our souls in every way 

4670 We shall be there, not as strangers, or temporary guests, but as heirs,—made heirs in 
eternity because of the good lives we had led on earth 

4071 “Fruit” and "eating" are metaphorical Even as types or emblems, eating and drinking 
were suggested by “dishes and goblets of gold" in verse 71 above The “fruit” here links 
on with the last words in the last verse (72), “ye are made heirs for your (good) deeds 
(in life)" It 1s not a doctrine of “ rewards”, strictly so called A reward ts measured by menit, 
but here the bliss 1s beyond all merits or deserts Itis a doctrine of works and their fruits every 
deed must have its inevitable consequences At first sight 1t may be compared to the doctrine of 
“Karma”, but it differs from it in postulating God’s unbounded Mercv, and the efficacy of 
Repentance 

4672 Literally, “shalleat’. But the word akala 1s used in many places in the comprehensive 
sense of “enjoy "’, “ have satisfaction” For example,seen 776tov 69 Cf alsovu 19and n 1004’ 

4673 The wrong-doers suffer not because God 1s unjust or cruel, nor asa deterrent to others, 
for the probationary period will then have passed, but because their evit deeds must bear their 
inevitable fruit God's Grace was ever ready to offer Repentance and Forgiveness But they 
reyected. it. They were unjust to themselves This 1s complementary to the doctrine of works 
and their fruits, as explained in a 4671 above, : : 
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Settle things. 
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4674, Malzk one who 1s lord or possessor , one who ts in charge , applied to the Angel in charge 
of Hell 

4675, Cf xx 74 Annthilation 1s better than agony But wrong-doers cannot destroy the 
“fruits” of their actions, by asking for annihilation, 

4676. We come back now to the Present,—pnmaruy to the time when Islam was being preached 
in Mecca, but by analogy the present time or any time, Truth 1s often bitter to the taste of those 
who live on Falsehoods and Shams and profit by them. They hate the Truth, and plot against it 
But will they succeed? See next verse and note 

4677 Men cannot settle the high affairs of the universe If they plot against the Truth, the Truth 
will destroy them, just as, if they accept the Truth, the Truth will make them free. It 1s God Who 
disposes of affairs 

4678 However secretly men may plot, everything 1s known toGod His Recording Angels are 
by, at all times and in all places, to prepare a Record of their Deeds for their own conviction when 
the tune comes for Judgment 

4679. The man of God does not object to true worship in any form But it must be true : it nrust 
not superstitiously attribute derogatory things to God, or foster false ideus, cae 
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84, It is He Who 1s God 
In heaven and God on earth; 
And Hes Full 
Of Wisdom and Knowledge 
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85 And blessed is He ™ INI 14 oo 41454 _ 
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4680 Cf vu 54andn 1032 All Power, Authonty, Knowledge, and Truth are with God, He 
neither begets nor 1s begotten. Glory to Him! 


4681, That Day of thetys they had their Day on earth, they will havea different sort of Day in 
the Hereafter, according to the promise of God about the Resurrection and Judgment or perhaps 
about Retribution in this very life' So leave them to play about with their fancies and vanities 
Truth must eventually prevail ! 


4682 We glorify God, and we call His name blessed, because He has not only supreme power 
and authonty, but because we shall return to Him and see “the Light of His Countenance” (xxx, 38), 


4683, The classical Commentators construe this clause differently According to their construction, 
the clause would be translated, “except those who bear witness to the Truth, and with full knowledge,” 
“Truth” they would construe to be the Gospel of Unity. According to them, while idols and false 
gods have no power of intercession, persons like Jesus, who 1s falsely worshipped by his misguided 
followers, but who himself preached the Gospel of Unity with full understanding, will have the power 
of intercession This imphes that we construe the singular man shahida to refer to the same person 
or-pérsons as the plural kum ya'lamas, This difficulty 1s removed if we construe as I have translated 
it In that case “he who bears witness to the Truth” ts the holy Prophet, who came to renew the 
Gospel of Unity, and “they know (him)” would refer to the Quraish, amongst whom he was brought 
up and among whom he earned the reputation of being a man of probity (Am#n}. - 


# 


S. xiii, 87-89,] 


87. If thou ask thém, Who ™ 
Created them, they will 
Certainly say, God: how 
Then are they deluded 
Away (from the Truth)? 


88 (God has knowledge)™ 
Of the (Prophet's) cry, 
“Omy Lord! Truly 
These are a people 
Who will not believe !”’ “™ 


89, But turn away from them, 
And say “‘ Peace!" 
But soon shall they know ! 
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4684, Cf, xxx. 25, and n 3613, and xxxtx 38, and n, 4299 


4685 Commentators are divided in opinion as to the construction The best opimon 1s that 
which I have adopted, referring back qiliht as a genitive governed by ‘sim in verse 85, An 
alternative construction 1s to construe the waw here as the wa&w gasamtya in that case we should 


have to suppose some other clause as understood, in order to complete the sense 


4686 The Prophet was much troubled in mind by the Unfaith of the Quraiwh xvi, 6, Hes 


here told to leave them alone fora time, for the Fruth must soon prevail, 


4687. Cf. xxv. 63, and n, 3123 
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C. 216. } 1343 { Introduction to S. xLiy. 


+... * INTRODUCTION TO SURA XLIV (Dukhan). 


.” ‘Fer the chronology and the general theme of the Siiras of the Ha-Mim 
series, of which this 1s the fifth, see the Introduction to S. xl. 


The theme of this particular Sira is how worldly pride and power are 
humbled in the dust if they resist spiritual forces, and how Evil and Good find their 
true setting in the Hereafter 


The title-word Duklgn occurs in verse 10 It means smoke or mist, and 
may refer to a drought or famine, as explained in the notes to that verse 


Summary 


Revelation explains clearly how worldly pride and arrogance may come to 
naught, even at long odds, against spiritual truths (xliv 1-29, and C. 216). 


A people may be given all blessings and may fail in its trust, as did Israel : 
will the Quraish learn the lesson of Good and Evil? (xhv 30-59, and C. 217). 


C. 216.—Blest 1s the night in which God’s Message 

(xiv. 129) Comes down, as a Mercy to men, to warn them 
Against Evil. How fractious of men to ignore 
Or suppress such warnings? Proud Pharaoh 
And his Chiefs did resist God’s authority, 
But their sins rebounded on themselves 
They were swallowed up by the sea, and their tilth, 
Their gardens, their noble fanes and buildings, 
And all the advantages of which they boasted 
Passed to other hands Not a tear 
Was shed over them 1n heaven or earth 
Thus ends the tale of power misused 


S, xiv. 1-7.} 1344 ; 
Stra XLIV. 
Dukhan, or Smoke (or Mist). 
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4688, These Abbreviated Letters are discussed in the Introduction to S, x! paragraphs 2-4, 


4689 The Qur-&n is 1ts own evidence In the last Siira (xt 3) stress was laid on the fact that 
everyone could understand it Here the stress 1s on the fact that 1t 18 a Message of Mercy from God 
in that it warns mankind against evil, 


4690 Usually taken to be a mght in the month of Ramadhan, say the 23rd, 25th, or 27th night of 
that month It 1s referred to asthe Night of Power in xcvu 1-2 See also 1 185, But perhaps 
we need not fix it literally by the calendar, The mght that a Message descends from God 1s indeed a 
blessed night, like a day of rain for a parched Jand 


4691 Such an occasion 1s one on which divine Wisdom places before us through Revelation the 
solution of spiritual problems of the highest import to mankind 


4097 It 1s because God 1s the friend of the friendiess and the help of the helpless that He hears 
all sincere prayer, and as His knowledge embraces ail things, He grants to us whatever 1s best for us, 
not as we see it, but as He knows tt in His perfect knowledge. 


1345 {S, xurv. 7-116 
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4693 Cf 4 They cannot fully realise what a tremendous thing it 1s that God 1s their own 
Lord and Cherisher (next verse), as He 1s the Lord and Cherisher of the whole Universe, until they 
firmly beleve,—unti] their Faith amounts to a certainty, secure and unshakable 


4694 ‘The story ts mainly about the Quraish But there is a wider meaning behindit, applicable 
to men generally, and at all times, Asa body the Qutaish, especially in the earlier stages of the 
preaching of Islam, before they started persecution, received the Message with more amusement than 
hatred They played about with it, and expressed doubts about it, whereas the Preacher was most 
earnest about it, with all his heart and soul in it, as he loved his people and wished to save them 
from their wickedness and folly. 


4695 What Day is this? It obviously refers to a great calamity, and from the wording it 1s to be 
a great calamity in the future, seen with the prophetic eye ‘The word yagsh@ in verse 11 may be 
compared to gashsya in ixxxvin_ 1, which obviously refers to the final Day of Judgment, But verse 
15 below (" We shall remove the Penalty for a while’) shows that it 1s not the final Judgment referred 
to here, but some calamity that was to happen soon afterwards, Perhaps it wasa famine, about 
which see the next note 


4696 The “smoke” or “mist” 1s interpreted on good authority to refer to a severe famine in 
Mecca, in which men were so pinched with hunger that they saw mist before their eyes when they 
looked at the sky Ibn Kathirin his Tavikk mentions two famines in Mecca, one in the &th year of 
the Mission, say the fourth year before the Hijra, and another about the 8th vear after the Hiyra But 
as erther o1 both of these famines lasted as many as seven years, the dates are to be taken verv 
roughly It 1s even possible that the two famines were continuous, of varying severity from year to 
year Bukhari mentions only the post-Hiyrat famine, which was apparently so severe that men 
began to eat bones and carrion Abi) Sufyfin (about 8 A.H.) approached the holy Prophet to 
intescede and pray for the removal of the famine, as the Pagans attributed it to the curse of the 
Prophet, Sira xxi, whichis also Meccan, but of later date than the present Stra, also refers to a 
famune . see xxii. 75, and n, 2921 As Siiras were not all revealed entire, but many came piecemeal, 
it 2a possible that particular verses in a given Sdra may be of differentd ates from the Siira as a whole. 
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4097. The Quraish had before them an Apostle whose purity of life was openly known to them, 
they themselves called him al-Amin (worthy of all trust), he preached in their own language in 
words of burning ,tloquence and transparent clearness, yet they turned away from him and called 
him a madman, or one whose Message was not inspired by God, but written by some hidden hand 
(see next note)! How will the teaching of spiritual Truth make way among such unreasonable 
people? 

4698 Tutored see xvi 103, andn 2143, 

Possessed see xv.6,andn 1940 


4699 God gives every chance toall His creatures, however rebellious, He gives them a little 
trial, perhaps personal, perhaps economic, to see if that would bring them to their bearings, and 
train their will in the right direction Some are thus reclaimed, and some do not learn Perhaps, 
for the latter, he gives them a chance by removing the tnal, some are reclaimed, and some still 
remain obdurate. And so, in His wisdom, He allows His grace to work, again and again, until, at 
the last, Judgment must seize the last and irreclaimabie remnant “ with a mighty onslaught" 

Such working of God's Providence 1s clearly visible in the story of the Quraish It 1s a pity that 
the economic conditions of Mecca have not been studied in detail in any of the standard biographies 
of the Prophet The so-called biographies by non-Muslims, e.g. Muir’s Life, do not even mention 
any Meccan famine or its reactions on the Quraish mind t 


4700, This reference 1s to the pride of Pharaoh and his Egyptians, and their fall, rather than to 
the story of Moses himself; just as in xiv, 30-33 the reference 1s to the blessings bestowed on israel, 
contrasted with their pride, unbelief, and fall; andin xhiv. 37, to the ancient Bimyar kingdom in 
Yarman, which similarly fell for its sins, 


ae 


1347 [S. xnav. 17-22, 


There came to them If» X33 
An apostle most honourable,”™ b63 5035.24 

18, Saying : “ Restore to me™ b ile 4, GA 9% 
The servants of God: al Se Oy Gi wl-ta 
I am to you an apostle 2 O59" ‘ 
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19, “And be not arrogant 
As against God: 
For I come to you 
With authority manifest 
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20. ‘‘ For me, I have sought “™ 
Safety with my Lord 
And your Lord, against 
Your injuring me.“” 
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Away from me.” 
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4701, Most honourable this epithet 1s specially applied to Moses here, as expressing the truth, in 
contrast to the Pharaoh’s false characterisation of him as ‘a contemptible wretch” (xii, 52) 


4702 The argument of Moses and his “authonty manifest ' will be found at vi 104 108, 120-126, 
130-137. Notice how fully he assumes the authority of his office here He claims all “servants of 
God ', 2 e, true worshippers, as under his protection, for h.s mission was both to the Egyptians and 
the Israelites , he asks that they should be restored to him, and he boldly denounces the Pharaoh's 
arrogance “as against God '. 


4703 “Worthy of all trust" Amin, a title applied to prophets inS xxv: eg see xxvi, 107 As 
the holy Prophet had historically earned that title among his own people, the reminiscences of the 
story of Moses apply to him in his relations with the arrogant Quraish 


4704 It 18 no use their plotting his death or his vilification , for hissafety isin God As he 
truly says, '' God 1s not only my Lord, but your Lord also, your responsibility arises apart from my 
preaching, but I preach in order to remind you of it" 


4705, “Injuring me” literally ‘‘stoning me” ‘Stoning '’ may be here symbolical of any injury 
or vilification 


4706 If you do not believe me, at least go your ways do not add to your sins by trying to 
suppress me and the Message of Truth which I bring keep out of my way 


4707, They would not even leave him alone to do his duty. So he cried to God, not indeed to 
destroy them, for a Prophet does not judge, but only God judges, he justified himself in prayer, that 
he had done his best, but they were obdurate 1n sin, and they were trying to oppress and injure the 
believers Then came the order to march They were to march under the cover of night, because the 
enethy was sure to pursue, Thy were to march with all believers, presumably beheving Egyptians 
(such as were not martyred) as well as Israelites, for some Egyptians had believed. vin, 121. 


S, xtiv. 22-29. ] 


To his Lord: ‘ 
“ These are indeed 
A people given to sin,” 


23, (The reply came :) 
“ March forth with my servants 
By might: for ye are 
Sure to be pursued. 


24. “And leave the sea 
As a furrow (divided) : ™ 
For they are a host 
(Destined) to be drowned.” 


25. How many were the gardens “” 


And springs they left behind, 


26. And corn-fields 
And noble buildings, 


27. And wealth (and conveniences 
Of life), wherein they 
Had taken such delight ! 


28. Thus (was their end) ! 
And We made other people 
Inherit (those things) ! 


29. And neither heaven “” 
Nor earth shed a tear 
Over them: nor were 
They given a respite (again). 
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4708, For the passage of Moses and his following, the sea had divided they were to pass through 
the gap or furrow and leave it alone, to lure on the Egyptian host, on which the sea afterwards 


closed in, totally destroying them, 


» 


4709, There follows a word-picture of all the fine and enjoyable things which the ruling caste 
had monopolised. Now these proud monopolists were drowned in the sea, and the inheritance 


went to other hands. 


4730 They died, “ unwept, unhonoured, and unsung", They were too inordinate to be given 
another chance Pharaoh had claimed to be their supremé god, and they had folfowed him 1 


C. 217.) 3349 {S, xzrv. 30-34: 


<> C, 247.—Sq with the Children of Israel : ' » 
(xhv, 30-59) Granted gifts and favours, they became ; 
* | Areogant and fell. Can the Quratsh : 

Escape the doom for sin? We created 
The world for just ends. The Day 
Will come when good and evil will be : 
Sorted out: each will meet 
The fruits of 1ts own deeds. Give good heed 
To the Message revealed, and wait and watch. 


SECTION 2, 


30, “Sie did deliver aforetime 
The Children of Israel 
From humihating Punishment," 


| 
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4711 The Israelites were held in bondage prior to the Exodus Their hara taskmaster placed 
every indignity on them, and by Pharaohs decree their male childten were to be killed, and their 
females were to be kept alive for the Egyptians 

4712, From degrading servitude, Israel was delivered, and taken, in spite of many rebellions and 
backslidings on the way, to ‘a land fowing with muk and honey ”, where later they established the 
glorious kingdom of David and Solomon This was not merely forluitous In God's prescience it 
was to be a hink 1n furthering the great universal Plan But theu being chosen did not mean that 
they could de what they hked In that sense there is no “chosen race’ before God But God gives 
every race and every individual a chance, and when the race or individual fails to live up to it, he 
or it must fall and give place to others 

4713, Among the “Signs” given to Israel were their own Revelation under Moses, their 
prosperous land of Canaan, their flounshing Kingdom under David and Solomon, their prophets and 
teachers of Truth, and the advent of Jesus to reclaim the lost ones among them All these were 
tnals When thev failed in the tnals, they were left to wander desolate and suffer. 

4714, The cases of the Egyptians and the Israelites having been cited as great nations which 
fell through inordinate vanity and wrong-doing, the case ts now pressed home against the Quraish 
leaders in their arrogance to the holy Prophet himself. They deny Revelation; they deny a future 
life, as the Sadducees did among the Jews before them; they persecute the man of God, and those 
who believe in him ; and they mockingly demand that their ancestors should be brought back to hfe, 
if it istrue that there isa future hfe They are reminded that better men than they lived in ther 
own country of Arabia, men -who had knowledge of God’s revelation under the earhest Dispensation, 
See next note They pernshed because of their unbelief and wrong-doing. What chance have they 
waleas they turn and repent ? 
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The heavens, the earth, 
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4715 Tubba 1s understood to bea title or family name of Himyar kings in Yaman, of the tribe of 
Hamdan The Bimyar were an ancient race At one time they seem to have extended their 
hegemony over all Arabia and perhaps beyond, to the East African Coast Their earliest religion 
seems to have been Sabianism, or the worship of the heavenly bodies They seem at different times, 
later on, to have professed the Jewish and the Christian religion Among the Embassies sent by the 
holy Prophet in AH 910 was one to the Himyar of Yaman, which led to their coming into Islam, 
This was of course much later than the date of this Sira 


4716 In prehistoric times the Himyar and Yaman seem to have played a large part in Arabia 
* and even beyond see last note But when they were intoxicated with power, they fell into sin, and 
gradually they ceased to count, not only in Arabia but even in Yaman 


4717 Cf xx: 16, and n, 2676, All creation is for a wise and just purpose But men usually do 
not realise or understand it, because they are steeped in their own ignorance, folly, or passions, 


4718 Day of Sorting Out, or the Day of Decision Cf xxxvu 21, andn 4047. Ignorance, 
prejudice, passion, spite, and selfishness, seem sometimes to flounsh m this probationary life In any 
case they are mixed up with knowledge, justice, commonsense, love, and regard for others, But the 
good and the evil will be sorted out and separated at the Day of Judgment. Thereis a time 
appointed for it, In God's good time all will come nght. 


41. The Day when no protector “” 
Can avail his client 
In aught, and no help 
Can they receive, 


42. Except such as receive “” 
God's Mercy : for He 1s 


Exalted in Might, Most Merciful. 


SECTION 3. 


43, “Werily the tree 
Of Zaqqtam “” 


44, Will be the food 
Of the Sinful,— 


45, Like molten brass; 
It will boul 
In their insides, 


46, Like the boiling 
Of scalding water, 


47, (A voice will cry:) 
“Seize ye him 
And drag him 
Into the midst 
Of the Blazing Fire! 


48, ‘‘ Then pour over his head 
The Penalty of Boiling Water 


4719, When that Day comes, the strictest justice will prevail 
may have walked on the world's stage, can help another 


1351 [S. xtiv, 41-48 


+ a) SoS Sa -t 


O shai ial 3a a) & 


2 Joy aA 
Le’! cops” 5-0 
9 HZh (74% 3 
Qari Ala -we 4 





49 
43U A 
| all 


(4 
3 nsf Flim oh he 


| BAe el 





ae rb Zi-1 








No man, however prominently he 
He himself will need help, not the sort of 


tog-rolling help which high and low render to each other in this life, but which in the conditions of 


reality will be of no avail 


The only thing which will help will be the Mercy of God 


4720, God's Mercy will be the only thing of any efficacy for He ts both able to help (" Exalted in 
Might ") and welling to forgive (“ Most Merciful") 


4721 Now follows a word-picture of the horrors to which Evil must lead us, What human 
language and what figures of speech can adequately describe them? 


4722, The opposite of “delicious Fruits " 18 the terrible tree of Zaqgam, which 1s further described 
im xxxvu, 62-68, where seen 4073, Also see xvii, 60, n, 2250. 
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4723 In this particular Sra the besetting sin we are considering 1s the afrogance born of place 
or power, wealth or honour, as understood in this world ‘The punishment of ignominy looks back to 
the kind of sin which 1s to be punished 


4724 When the Punishment becomes a realised fact, how foolish will those look who doubted 
whether there would be a Hereafter ° 


4725 There will be no uncertainty, as on this earth, no danger of discontinuance, no possibility 
of their satisfaction being terminated 


4726 Cf xvi 31, and n 2373 


4727 Everything will be open and 1n social companionship , for all the petty feelings of jealousy 
or exclusiveness will have passed away 


4728 The Companions, like the scene, the dress, the outlook, and the fruit, will be beautiful, 
These symbolic words need not be taken to mean that there will be eating and drinking, or dressing, 
or Marriage, or any physical things of that kind There will be life, but free fram all earthly 
grossness The women as well as the men of this life will atta to this indescribable bliss ix, 72. 
and objects of beauty, grace, and satisfaction, described symbolically, must apply to both 


4729 Har implies the following ideas (1) purity, possibly the word Haww@rsyin, as applied to 
the first Disciples of jesus, 1s connected with this root , (2) beauty, especially of eyes, where the intense 
white of the eye-balls stands out against the intense black of the pupil, thus giving the appearance 
of lustre and intense feeling, as opposed to dullness or want of expression, and (3) truth and 


good-wil 
4730, The metaphorical signsfication 16 explained sn n. 4671, to xh, 73, 
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For they (too) are waiting. 


4731, First Death the ordinary natural death from this life, which brought them to the Garden 
of Felicity there will be no further death afterthat Cf xxxvu 59,andn 4071. 


4732, Asin the Buddha’s doctrine, the higher object of this our life 1s to obtain salvation from 
sorrow, pain, and the other incidents which make of it a constant struggle In Islam we are taught 
that this 1s not possible by our unaided efforts. Certainly, striving on our part 1s an indispensable 
condition; but it is the Mercy of God which comes to our help and keeps us from the Fire of final 
Punishment. This 1s mentioned last as the foundation on which 1s built our eternal felicity and our 
positive spiritual joys. 


4733 This 1s our idea of Salvation the negative avoidance of all the consequences of evil, 
and the positive attainment of all~and more than all—that our hearts could possibly desire For 
God's Bounty outstrips anything that our eyes have seen, or our ears have heard of, or our 
imagination can conceive. 


4734, Easy‘ not only to understand, being in the Arabic tongue ; but mellifluous, whose rhythm 
carnes of our spirits to a higher spiritual plane, In another sense, it 1s difficult; for to get to 
ate deepest meaning, we shall have to strive hard, as the contents of this Siira alone will show, 


latre, to S. xtv:] 


1354 [C, 218. 


INTRODUCTION TO SURA XLV VJthtya), 


This 1s the sixth Sara of the H@-Mim series . for their general theme and 
chronology, see the Introduction to S. xl. 


Summary. 


The title, “ Bowing the knee’, taken from verse 28, expresses the leading 


sdea in the Siira. 


In this life, in spite of the Signs of God, and the evidences of 


His goodness all around, men go about in Unfaith, and mocking at Faith ; but the 
End will bring them all to their knees 


C. 218.—The Signs of God are everywhere 


(xlv, 1-37 ) 


His power, wisdom, and goodness are shown 
Through all Creation and in Revelation. 
How can man be so ungrateful 

As to reject true Guidance, reaping thus 
The fruits of Evil? But men of Faith 
Have patience and forgive their weaker 
Brethren, and trust in the final justice 

Of God. Form no sects, as was done 
Aforetime, nor make your lusts your gods 
The Future 1s sure, and in the hands 

Of God, to Whom all will bend the knee, 
When Truth will shine in ail its glory. 
So praise and glory to God, the Lord 
And Cherisher of al) the worlds ! 


1355 (S. xiv. 1-5. 
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3. Verily in the heavens 
And the earth, are Signs 
For those who believe. 


4, And in the creation ”” 


Of yourselves and the fact 
That animals are scattered 
(Through the earth), are Signs 
For those of assured Faith. 
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Sends down Sustenance “” from fut 49 45% , 
The sky, and revives therewith er Tee ; eS aket 
The earth after its death, 


4735, See Introduction to S xl paragraphs 2-4, 

4736 This verse 1s the same as xl, 2, except that “ wisdom " 1s here substituted in the last line for 
“knowledge” This is appropnate, asin this Siira we are dealing with the folly of those who reject 
God and His Signs, while S, xl dealt with the individual soul's witness to Faith and Virtue 

4737. Verses 3-5 deal with some of the points in the noble argument in un. 164, but again there are 
differences on account of the different context, Note that here the argument 1s divided into three 
parts, one in each verse, (1) In verse 3 we are dealing with big Signs external to ourselves, some of 
which are far beyond our personal experiences for them we require Faith they are Signa “ for those 
who believe" For the other two see the next two notes 

4738 (2) These Signs are in our own nature and in the animals we meet with every day here we 
have certainty within human limits, these are “ for those of assured Faith" 


4739. (3) These are our daily experiences from external things, but they affect us and our lives 
intimately . here are questions of deductions “ for those that are wise” 


4740, “ Sustenance" 1s almost equivalent here to “rain” And “rain” stself, and its revival of 
a dead earth, refer symbolically to Revelation and its putting new life into a dead soul Similarly 
the alternation of Night and Day, and the change of the winds, besides being Signs as wonderful 
phenomena of Nature, refer to spiritual ignorance and knowledge, rest and activity, and the 
constant beneficent changes that are going on in the world, making for the spread of the blessing 
of God's Revelation, 


4 


S. xiv. 8-34);] 
And in the change 


Of the winds,—are Signs 
. For those that are wise. 


6, Such are the Signs “” 


1336 


Of God, which We rehearse to thee 


In truth : then in what 
Exposition will they believe 
After (rejecting) God 

And His Signs ? 


7. “S87 oe to each sinful 


Dealer in Falsehoods : *” 


8. He hears the S:gns 
Of God rehearsed to him, 
Yet 1s obstinate and lofty, 
Asif he had not 
Heard them : then announce 
To him a Penalty Grievous! 


9, And when he learns 
Something of Our Signs, 
He takes them 1n jest ° 
For such there will be 
A homihating Penalty. 
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10. In front of them 1s 
Hell : and of no profit 
To them 1s anything 
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4741 If there are any to whom the Signs from Nature, from within their own heart and 
conscience, and from the voice of Revelation, are not enough to convince them, what possible 
kind of exposition will they accept ? 

4742 A soul so dead, as described in the last note, 1s indeed wretched. It will resort to 

“ falsehoods, in worship, mn conduct, and in its attitude towards God It will be obstinate, and pretend 
to be ‘above such things’. It will hear the most beautiful Message but not profit by it The loss or 
punishment 1s 1ts own, and grievous it 1s | 

4743 Note that in each of the verses 8-11 the Penalty is characterised by a certain description, 
which accords with the crime (1) In verse 8, the man 1s arrogant about the Signs of God's love and 
care all around him and his Penalty 1s “grevous”, (2) In verse 9, he ndicules God's Signs, 
and his Penalty is “huniuliatng”. he makes himself a ridiculous fool, (3) and (4) are described 
in the two following notes 

4744 (3) In verse 10 the sinner has pited up the good things of thr life, and ‘thinks he hes 
got plenty of helpers and protectors, but all these things are of no use, On the contrary, his 
Fenaity will be “tremendous”, to correspond with the great pains which he has taken * enteitipty’ 
the gods of his worship 


1397 [ S/ xtv. 12-14, 
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4745 (4) In verse 11, he has flouted and reyected the specific guidance that came to him from the 
Word of God, or from the admonition of aman of God His Penalty 1s a penalty of abomination 
he earns unspeakable horror and abomination from all the Righteous, and 1s an unclean object im 
the Kingdom of Heaven 


4746 Cf xvi 14and notes thereon, especially n 2037, The one encircling ocean of our globe ts one of 
the most significant facts in our physical geography Its salt water 1s an agent of global santtation 
The salubrious effects of sea-air, with 1ts ozone, are well-known to everyone who has recouped his 
health by 1ts means Thanks to ships, the sea unites rather than divides communications are, and 
have always been, more active between sea-coast towns than further inland They thus further 
human intercourse, and help us to seek the “Bounty of God”, not only m a commercial but in an 
intellectual and spiritual sense, All this 1s through “Gods command", 1¢ by His beneficent 
ordering of the universe, and we should be grateful 


4747 Cf, xxxi 20,andn 3605 Thesea was only one example of God's cherishing care in making 
all things in nature available for the use of man, through the genius and faculties which He has 
giventoman Man should never forget that st 1s all “as from Him",+¢ from God For is not man 
God's vicégerent on earth (11 30) ? 


4748 Cf vi 54,n, 1031, The ‘ Days of God" I interpret to mean not periods of twenty-four 
hours, but the stages through which God's Purpose works in us, in bringing home to us 4 sense of sin 
and a sense of God's Mercy, We must be patient with those who have not yet acquired that sense 
“Days of God” may atso mean the Days of the Kingdom of God, when evil will be destroyed and 
God's authority will reign unquestioned, . 
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4749 It 1s not for private persons to take vengeance even for the cause of right and justice God 
will give due recompense for good or evil according to His own full Knowledge and righteous Plan, 
and in His own good time Nor 1s it permissible even to a group of persons to arrogate to themselves 
the championship of the nght There are always apt to be private motives of hatred or enmity or 
mixed motives of that kind) These are and must necessarily be, absent 1n the case of a jihad under 
a righteous Jma@m , for, by the verv definition of the term, a righteous Im4m 1s swayed by no feelings 
of a private nature and 1s guided by nothing but divine Light It ts private vengeance that 15 
forbidden, not help, or striving, wherever possible, against evil 


4750, ‘‘ People” here may be taken to be a group of common characteristics, eg, the mghteous in 
contrast with the unnghteous, the oppressed in contrast with the oppressors, and so on, 


4751, Ordinarily good and evil come to their own even in this world, but in any case there 15 
the final Judgment before God 


4752 The argument here 1s similar to that in xltv 32-33, but 1t 1s more particulansed here Israel 
had the Revelation given through Moses, the power of judgment and command through the 
Kingdom of David and Solomon, and numerous prophetic warnings through such men as Isaiah and 


Jeremiah 


4753. “ Sustenance", here a3 elsewhere, 18 to be understood both in a physical and metaphorical 
sense The Mosaic Law laid down rules of diet, excluding things unclean, and it laid down rules 
for a pure and honourable life In this way Israel became the standard-bearer of God's law, thus 
“ favoured above the nations ” 
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To men, and a Guidance 
And Mercy to those 
Of assured Faith. 





4754 Cf x 93 The Jews were the more to blame, that they fell from Grace after all the divine 
favours which they had enjoyed Their schisms and differences arose from mutual envv, which was 
rebellious insolence against God As the next verse shows, some of them (not all) reyected the mission 
of the holy Prophet, also through envy that a Prophet had come among the Arabians 


4755 Cf 1 90, and that whole passage, with its notes 


4756 Shari‘at is best translated the “ nght Way of Religion , which 1s wider than the mere 
formal rites and legal provisions, which mostly came in the Medina period, long after this Meccan 
verse had been revealed, 


4757 That 1s, 1n thy service of God Ignorant and contentious men are of no use or service to 
any Cause. The more you seek their help, the more do their ignorance and their contentiousness 
imerease their own importance in their own eyes Evil protects (or thinks tt protects) evil it 
has really no power of protection at all, for itself or for others The righteous seek the protection 
of God, Who can and will protect them. 


4758 The evidences of God's Signs should be clear to all men . to men of Faith, who accept 
God's Grace, they are a Guide and a Mercy 
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31. But as to those who 
Rejected God, (to them 
Will be said) : ‘' Were not 
Our Signs rehearsed to you? 


ry 

But ye were arrogant, Biel 
And were a people 6 a Lo 
Given to sin ! OC et AFIS 3 





4765 These vain wranglers about the future life and deniers of the Tiuth may have arunin 
this fleeting world , but the moment the world of Reality 1s established, they will see what they 
now deny The facts will destroy their fancies, and they themselves will find themselves 
humulated and lost, for having deliberately ignored God's Signs and acted 1n opposition to 
His holy Wit! 


4766 Bowing the knee the key-phrase of the Stra, and its title Cf xix 72 Whatever the 
arrogance of the wicked may be 1n this life, whatever exclusive sects and divisions they may form 
in this life, the time will come when they will humbly submit and bow the knee to the Truth. 
Before the Judgment-seat, when their Record 1s produced, they must necessarily be dumb 


4767, Cf xiu 80 Nothing misses the Recording Angel, and whatever 1s said in the Record 
is true. 


4768. The attainment and satisfaction of all hopes and desires; the ee of the final 
goal of Bliss, Cf xliv. 57, and n 4733 
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“ And when it was said 

That the promise of God 

Was true, and that the Hour—~ 
There was no doubt 

About its (coming), ye 

Used to say, ‘ We 

Know not what is 
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4769 There 1s arrogance as well as untruth in this pretence The coming of Judgment has 
been proclaimed times out of number by every man of God They cannot dismiss it as a mere 
idea or superstition Their object 18 merely an ostentatious and lofty rejection of Faith 


4770 Cf x1 8 Their mockery will be turned against themselves, for they will be hemmed in 
by the very Realities which they had ignored or doubted or laughed at 

4771, Of vu Sl and n.1029 “ Forget” ts of course metaphorical for “ deliberately to ignore”. 
4772, It1s implied that ‘you deliberately allowed yourselves to be deceived by the vanities 


of this world’, or ‘that you put yourselves into a position where you were deceived, for you were 
expressly warmed against Evil’. 
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4773, The argument having been ccmpleted about the fruits of this life being reaped in the 
Ma’ad, or the Hereafter, when perfect balance will be restored and pesfect Justice will reign 
supreme, the Stra closes with praise and glory to God, Who 18 not only Omnipotent but 1s full of 
Wisdom, and chenshes and cares for all His creation We began with the remembrance of 
Hus Revelation and Mercy, and we close wath the celebration of His goodness, power, and wisdom 
Note how the argument is rounded off by the reminiscence of the last clause of the Bfoene verte 


of this Sora. 


C. 216.] ‘ 4365 [ Intro. to S. xbvt. 


INTRODUCTION TO SURA XLVI (Ahg@f). 


This is the seventh and last Sira of the H@-Mimseries For the general 
theme and chronological place of these Siras see the Introduction to S. xl 


The Ahg@f (mentioned in verse 21) are the long and winding crooked 
tracts of sand-hills, characteristic of the country of the 'Ad people, adjoining 
Hadhramaut and Yaman_ see vit 65, n 1040 These people had, at that time, 
probably a fertile irrigated country, but their sins brought on the calamity 
mentioned in xlvi. 24-25 The lesson of this Siira 1s that 1f the Truth 1s challenged, 
the challenge will be duly answered, and Truth vindicated. 


Summary. 


All Creation has a Purpose behind :t Truth and Revelation will be 
vindicated, and those who question it will be undone by the very means by which 


they set such store: the righteous should wait in patience and constancy (xlv1. 1-35, 
and C. 219), 


C. 219,—Creation 1s for just ends, and Falsehood 

(xlvi 135) Is but straying from the Path say what people 
May, Truth carries its own vindication 
Follow it firmly Let age think of youth, 
And youth not turn rebellious There are fine 
Gradations in the kingdom of God then strive 
For the best. Let not pride and arrogance 
Undo you : the humble are often the best 
Recipients of Truth All will come right 
In good time : so persevere with patient firmness 
Of purpose. Justice that seems to tarry 
Comes really on swiftest foot but sure 
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4774 See Introduction to S, x1, paragraphs 2-4 


4775 This verse is the same as the second verse of the last Stra, but the theme 1s worked out 
differently in the two Sdras_ In S_xlv, was shown how deniers of Revelation will at last be humbled 
until they can no longer deny its truth and power In this Sira 1s shown how Truth and Revelation 
will be vindicated by patience and constancy (xlIvi 35), 


4776 Cf xiv 22 Many things may appear to us in the present world as strange and inexplicable, 
But everything made by God has a just purpose which must be fulfilled Nothing in this world 1s 
permanent everything ts for an appointed term. The Word of God alone abides All else will pass 
away after it has fulfilled 1ts purpose, But Unbelievers refuse to face the danger of which they are 
warned. 


4777, Some people may rush thoughtlessly into false worship, because it1s the fashion or an 
ancestral custom, etc They are askedto pause and see for themselves, Have the false gods or 
falsehood created anything? (They destroy much,) Or have they any share or lot in the things we 
esgociate with the heavens,-—spinitual well-being, etc ? 


4778 ‘Or 1s there any warrant for you from any earlier revelation, assuming that you do not 
believe in this Revelation ? Oran you point to the least scrap or remnant of real knowledge on 
which you can base what we condenin as your false hfe? No, you cannot.’ 


(Revealed) before this, 

Or any remnant of knowledge 
(Ye may have), if ye 

Are telling the truth ! 


5. And who is more astray ”” 
Than one who invokes, 
Besides God, such as will 
Not answer him to the Day 
Of Judgment, and who 
(In fact) are unconscious 
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4779 As there 1s no argument at all in favour by cueshaai we your sham worship, what sense 15 there in it ? 
Lither your false gods are senseless stocks and stones which will never answer you to the end of 
Time, being themselves devoid of understanding, or they are real objects which will disown you at 
the last If you worshipped Self, your own misused faculties will witness against you at the fast 
(xh, 20-23) If you worshipped good men or prophets, like Jesus, they will disown you (vy 119) 
Similarly, 1f you worshipped angels, they will disown you (xxxiv 40-41), 


Of their call (to them)? 


6. And when mankind 
Are gathered together 
At the Resurrection, 
They will be hostile 
To them and reject 
Their worship (altogether) ! 


7. When Our Clear Signs 
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The Unbelievers say, 

Of the Truth 
When 1t comes to them :*” 
“This 1s evident sorcery !"’ 
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4780 When the truth is actually brought to their doors, they call it sorcery! Cf xxxvu. 12 15, 
and n, 4042. 


4781 ‘If I forged a message from myself as one purporting to come from God, you would not be 
able to see me enjoy any of the blessings from God which I enjoy you would not see me calm and 
relymg on God, nor would you see me bear the reputation of being a trustworthy man, A har comes 
to anevilend, But what about those who talk so glibly and freely about things which they know 
not? God knows all, and He 1s my witness! But even against your false accusations, I pray for 
His forgiveness and mercy to you, for He 1s Oft-Forgiving, Most Merciful t' 
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4782 ‘What 1s there to forge? All prophets have taught the Unity of God and our duty to 
mankind I bring no new fangled doctrine, but eternal truths that have been known to good men 
through the ages, It 1s to reclaim you that Ihave come I do not know what will be your fate for 
allthis callousness, nor what you willdotome, But this I know, that | am preaching truth and 
righteousness as inspired by God My duty 1s only to proclatrm aloud and clearly the Message 
entrusted to me by God The rest I leave to God,’ ss. 

4783 Another side of the argument 1s now presented. ‘You pagan Arabs! You are puffed. up 
with pride, though you are an ignorant nation Among Israel there are men who understand the 

“previous scnptures, and who find in the Qur-din and its Preacher a true confirmation of the previous 
scriptures They accept Islam as a fulfilment of the revelation of Moses himself! (See Deut xvin 
18-19) And yet you hold back, though the Qur-an has come in your own language, 3n order to help 
you to understand, How unjust and how shameful! In that case, with what face can you seeh 
guidance from God ?’ 

4784, There were learned Jews (and Christians) who saw in the holy Prophet the Messenger of 
God foreshadowed 1n previous Revelations, and accepted Islam Asthis 18a Meccan Sira we need 
not construe this as a reference to 'Abdullfh ibn Salam, whose conversion was in Medina only two 
years before the Prophet's death, unless we accept this particular verse to be so late in date The 
smcere Jews were in a position to understand how this Revelation fitted m with all they had learnt 
about Revelation. 
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4785 A great many of the early Muslims were in humble positions, and were despised by the 
Quraish leaders ‘If such men could see any good 1n Islam,’ they said, ‘there could be no good in 
it if there had been any good in it, we should have been the first tosee it!' The spiritually bhnd 
have such a good conceit of themselves! As they reject it, and as the Revelation 1s proved to have 
historic foundations, they can only call it “an old, old falsehood "’! 








4786 The last revealed Book which was a Code of Life (Shars ai) was the Book of Moses for 
that of Jesus was not such a Code, but merely moral precepts to sweep away the corruptions that 
had creptin The Qur-n has the same attitude to it as the teaching of Jesus had to the Law 
Jesus said (Matt.v.17) “Think not that I am come to destroy the Law or the prophets I am not 
come to destroy, but to fulfil” But the corruptions took new forms in Christian Churches an 
entirely new Shari’at became necessary, and this was provided in Islam 


4787, To say, “Our Lord is God” 1s to acknowledge that we owe no service to any creature, 
and shall render none God shall have our exclusive devotion ‘To remain firm on that Path" 1s 
shown by our conduct we prove that we love God and all His creatures, and will unflinchingly do 
our duty 1n all circumstances, 


4788, Cf, u. 38. The phrase occurs in numerous other places, with a new application on each 
occasion Here, uf our claim 1s true that ‘our Lord 1s God’, what fear can possibly come on us, or 
what calamity can there be to cause us grief? For our Lord 1s our Cherisher, Defender, and Helper, 
our Hope and our Comfort, which can neve fail, 
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16. Such are they from whom 
We shall accept the best “™ 
Of their deeds and pass by 
Their 111 deeds : (they shall 





4789 Cf xxix 8 and xxx 14 


4790 In xxx 14 the time of weaning was stated to be at the age of two years, :e 24 months, 
See also 11, 233 That leaves six months as the m1nzmum period of human gestation afte: which the 
child 1s known to be viable, This is 1n accordance with the latest ascertained scientific facts, The 
average period 1s 280 days, or ten times the snter-menstrual period, and of course the av erage period 
of weaning 18 much less than 24 months 

The maximum period of breast-feeding (2 years) 1s again in accordance with the time that the 
first dentition 1s ordinarily completed in a human child The lower milk incisors in the centre come 
out between the 6th and 9th month, then come out the milk teeth at intervals, until the canines appear 
The second molars come out at about 24 months, and with them the child has a complete apparatus 
of milk teeth Nature now expects him to chew and masticate and be independent of his mother's 
milk completely On the other hand it hurts the mother to feed from the breast after the child has a 
complete set of milk teeth The permanent teeth begin at the sixth year, and the second molars 
come at 12 years The third molars are the wisdom teeth, which may appear at 18 to 20 years, or 
not at all 


4791, The age of full strength (askudd) 1s held to be between 18 and 30 or 32, Between 30 and 40 
the man 1s in his best manhood, After that he begins to look to his growing issue, and nghtly 
commends the new generation to God, Perhaps his spiritual facuities also gain the upper hand 
after 40, 


4792 Cf xxix.7 and n, 3429 
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4793 A godly man often has an ungodly son, who flouts all that the father held sacred, and 
looks upon his father himself as old-fashioned and unworthy of respect or regard, The contrast in 
an individual family may be matched by the contrast in the passing and the rising generations of 
mankind All this happens as a passing phase in the normal evolution of mankind, and there is 
nothing in this to be despondent about What we have to do 1s for the maturer generations 
to bring up their successors in godilv ways, and for the younger generations to realise that age and 
experience count for something, especially in the understanding of spiritual matters and other 
matters of the highest moment to man, 

4794 Cf. xh 25 and n, 4494 Each individual, each generation, and each people 1s responsible 
for its own good deeds or misdeeds The law of actions and their fruits apples you cannot blame 
one for another The only remedy les in seeking for God’s Grace and Mercy, not only for 
ourselves but for others 1n brotherly or fatherly love 

This verse is in balanced contrast to verse 16 above 

4795 There 1s fine grading in the spiritual Kingdom Every deed, good or had, 1s judged and 
weighed to the minutest degree, with its motives, intenttons, results, and relevant circumstances, It 
1S hot @ mere rough classification The fruits of evil will be exactly according to the degree of 
evil, But, as stated in other passages (¢ g. xxvin 84), the reward of good deeds will be far beyond 
their merits, on account of the Mercy and unbounded Bounty of God, 
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4804 The 'Ad and their successors the Thamtid were more mchly endowed with the faculties 
of the arts, sciences, and culture than ever were the Quraish before Islam ‘Hearing and seeing” 
refer to the experimental faculties, the word “heart" in Arabic includes intellect, or the rational 
faculties, as well as the instruments of feeling and emotion, the esthetic faculties The Second 
‘Ad, or the Thamtd, have left interesting traces of their architecture in the country round the Hiyr 
seen 1043 to vu 73, and notes 2002-2003 to xv 80-82 

& 


4805. The highest talents and faculties of this world are useless in the spintual world if we reject 
the laws of the spintual world and thus become outlaws there 


4806 Seen 4770 to xlv 33 They used to mock at God's Signs, but those were the very things 
which hemmed them 1n, and showed that they had more power and effectiveness than anything else, 


4807 In Arabian history and tradition alone, to say nothing of God's Signs elsewhere, sin 
inevitably suffered 1ts Punishment, and in various ways Would not the later people take warning? 


4808 The false things that they worshipped were figments of their imagination If they bad had 
any existence in fact, it was not of the kind they imagined 
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4809 A company of Jinns Nafar(company) may meana group of from three toten persons, 
For Jinns, seen 929 tov: 100, I have usually translated “ spirits”, but here some unfamiliar class 
of men or beings seems to be meant They listened to the reading of the Qur-&n with great respect 
The next verse shows that they had heard of the Jewish religion, but they were impressed with 
the Message of Islam, and they seem to have gone back to their people to share the Good News 
with them 


32. “If any does not hearken 
To the one who invites 
(Us) to God, he cannot 
Frustrate (God’s Plan) on earth, 
And no protectors can he have 
Besides God : such men 
(Wander) in manifest error.” 
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4810 The one who invites all to God isthe holy Prophet He invites usto God if we believe 
in God and His Apostle, God will forgive us our sins on our repentance and amendment of our hives, 
and save us the Penalty of the future life 


b. S4S811, Ifa person refuses to believe the Truth, or opposes it, 1t has not the least effect on God's 
holy Plan, which will go on to its completion , but it will deprive him of Grace and of any protection 
whatever, he will wander about as an outlaw in manifest helplessness. 
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4812, Cf 1 255 (Verse of the Throne) “His Throne doth extend over the heavens and the 
earth, and He feeleth no fatigue in guarding and preserving them" He Whose power 1s constant 
and unwearied in creating and preserving all things in heaven and earth can surely give life to the 
dead at the Resurrection 

4813, Cf xlvt 20, where the argument was closed about the undutiful son of a good father, 
After that the example of the ‘Ad and of the believing Jigns was cited, and now 1s closed that 
argument in similar terms 

#814 The Truth which they demied js now all too cleartothem They are outof the Light of 
Truth, out of the Light of God's Countenance And that in Itself is a terrible Penalty 

» 4815 All spiritual work proceeds in itsown goodtime We should never be impatient either 
apout its success or about the punishment which 1s bound to come for those who oppose it or wish 
to suppress it, The inevitable punishment 1s spoken of as the Puntshment promised It will come so 
soon and so suddenly that it will appear asif there was not the delay of a single hour in a single 
day! Timeisa great factorin our affairs in this world, but it hardly counts in the spintual 
Kingdom 

4816 The Preacher's duty 1s to proelaim the Message in unmistakable terms If any human 
beings come in the way, 1t will be to their own destruction ; but none but rebellious transgressors 
will be punished Theres alsvays hope and forgiveness for repentance and amendment. 
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INTRODUCTION TO SUTRA XLVII (Muhammad), 


We have examined and followed the current arrangement of the Siiras 
according to subject-matter and independently of chronology, and we have found 
that a logical thread runs through them We have now finished more than five- 
sixths of the Qur-in, The remaining sixth consists of short Siiras, but these are 
again grouped according to subject-matter. 


We begin the first of such groups with a group of three Sfiras (xlvi. to xlix.), 
which deal with the organisation of the Muslim Ummat or community both for 
external defence and in internal relations. The present Siira deals with the necessity 
of defence against external foes by courage and strenuous fighting, and dates from 
about the first year of the Htyra, when the Muslims were under threat of extinction 
by invasion from Mecca 


Summary 


Aggressive hostility to Faith and Truth should be fought firmly, and God 
will guide (xlvn_ 1-19, and C 220) 


Faint-heartedness condemned , those who strive and those who turn away 
will be sorted out (xlvi 20-38, and C 221) 


C. 220 —No plots against Truth or Faith will succeed « 
{xlvn 1-19) But those who follow both will be strengthened. 
Be firm in the fight, and God will guide. 
Rebellion against God 1s destruction fidelity 
Will cool the mind and feed the heart , 
It will warm the affections and sweeten life. 
Hypocrisy carries its own doom. 
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4817 Whatever they do will miss its mark, because God 1s the source of all energy and life If 
the wicked try to persecute men or seduce them from the Truth, the result will be the opposite of 
what they intend. 





4818 Bal means state or condition, whether external, or of the heart and mind Both meanings 
»apply here The more the wicked rage, the better will be the position of the righteous, and God 
will make it easier and easier for the righteous to love and follow the Truth, 

4819 We learn the greatest spiritual lessons by parables and similitudes from things that happen 
in the outer world If a man goes after a mirage or a thing that has no real existence, he can never 
teach his goal, while the man that follows the kindly Light from God that leads him on must be 
happier in mind sounder in heart, and firmer in life generally for every moment that he lives. 


4820 When once the fight (Jsh@d) is entered upon, carry it out with the utmost vigour, and 
strike home your blows at the most vital points (smite at thesy necks), both literally and figuratively, 
You cannot wage war with kid gloves. 
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4821 In the first onset there must necessarily be great loss of life, but when the enemy is fairly 
beaten, which means, 1n a Jihad, that heis not likely to seek again the persecution of Truth, firm 
arrangements should be made to bring him under control I thus construe the words “bind a bond 
firmly (on them)"', but others have construed the words to mean, "after the enemy's numbers are 


fairly thinned down, prisoners may be taken", With this passage may be compared vi 67, and 
n 1234 


4822 When once the enemy 1s brought under control, generosity (1 e, the release of prisoners 
without ransom) or ransom 1s recommended 


4823 The Believers are tested in Faith by the extent to which they are willing to make sacrifices, 
even to the laying down of their lives, and the enemies are tested as to whether they would repent 
and let the righteous live in freedom and secunty 


4824, There are two alternative readings, (1) qatalg, “ those who fight", and (2) quitl@, “those 
who are slain”, The meaning under the first reading is wider, and includes that under the second 
I have translated on the basis of the second reading, whtch 1s in accordance with the text of the 
Royal Egyptian edition 


4825, If we read “who are slain" 1n the last clause but one of verse 4, (see last note), “ guide" 
would mean “guide them 1n their spiritual journey after death” Improve thety state seen 4818 
above If after death, their minds and hearts will be more and more settled and at rest, and their 
spiritual satisfaction greater 


4826 “The Garden which He has announced for them" the state of Bliss which 1s declared in 
Revelation to be destined for those who serve God. 
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evil, viz., further degradation and musery for the soul 


4827, See above, xlvu, 1 andn 4817 


4828, Their deeds are ‘fruitless ’' in the sense that they are vain; they do not produce the results 
intended by their doers But they will not be exempt from producing the natural consequences of 


4829, The end of evil isevil All past history and tradition shows that Will not men of every 
Sea ih learn that lesson? God helps His servants, but those who rebel against God Have no oné 
to help them, 
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4830 An apt simile Beasts of the field eat their fill, but have no higher interests Men who 
worship the world exclusively are no better their pleasures and enjoyments rise no higher than those 
of the beasts of the field They have no inkling of spintual happiness On the contrary, as they were 
endowed with spiritual faculties which they misused, they will not escape the Fire of Punishment, the 
Penalty for Sin, 


4831 A reference to Pagan Mecca, which drove out the holy Prophet because of his mghteousness 
and because he preached Repentance, The date of this SOra must therefore be after the Hiyrat. 


4832 Clear, or enlightened ; a Path on which shines the Light of God 


4833 In this symbolism there are four kinds of drinks and ail kinds of fruits, and the summing 
up ofall spiritual delights in the“ Grace from their Lord” The four kinds of drinksare (1) delicious, 
cool, pure water, not itke earthly water, for 1t never suffers corruption; (2) milk which never turns 
sdur, whose taste 1s like that of fresh warm milk drawn from the udder; (3) wine, not like any wine 
on earth, for it leaves no headaches behind, and causes no intoxication, which 1s a kind of madness 
or poison, but 1s ever a joy to drink , and (4) honey, pure and clear, with no admixture of wax or any 
foreign substance These drinks, again speaking metaphorically, will cool the spint, feed the heart, 
warm the affections, and sweeten life, 
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4834 The signification of Fruits in their metaphorical sense has been already explained see 
n 467] to xl 73 In the setting of the present verse, note that it implies a second degree of totality 
of Bhss, the third or highest and final degree being the Grace or Mercy of God 


4835, Grace from ther Lord that 1s the covering up or blotting out of sin and all that was sad 
or unsatisfactory in the lower hfe, the pure Light from the Countenance of God Most High xcu 20 


4836, Cf. xxxvn. 66-67, and n, 4074, Just as the Bliss of the Blessed will penetrate ther being 
through and through, so the agony of the condemned ones will penetrate their being through and 
through “ Bowels"’ besides meaning their inmost being, also suggests the seat of their feelings and 
affections 


4837 Cf. x. 42, andn 1434, alsovi, 25, 36,and n 857 The case here referred to 1s that of the 
Hypocrites who came to the assemblies of Islam in Medina and pretended to listen to the Prophet's 
teaching and preaching But their heart and mind were not 1n learning righteousness, but 1n carping 
at things they saw and heard When they got out, they knew nothing of the teaching, but on the 
contrary asked fooltsh and ignorant questions, such as might raise doubts 


4838, Spiritual advancement is progressive : each step makes the next ones easier and more 
complete 
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C. 221.—Those eager for service want the call for service ; 
(xlvu_ 2038) But the hypocrites blench at such call. 
If 1t were not obeyed, and evil should get 
The upper hand, will it not stalk arrogant 
Over the land, and trample under foot 
All claims of right and kinship? Fight it, 
And fail not in the test of your mettle. Be bold 
And establish the Flag of Righteousness 
In the highest places. Thus comes peace, 
For which due sacrifice must be made 











4839, Cf xlin 66, and n 4665 


4840 The sands of time are always running, and when a wrong 1s done, the time for its 
punishment ts approaching every moment No one should therefore wait ‘The time for repentance 
is Now at any given time When the punishment comes, tt 1s too late for repentance, and all 
admonition would be useless 

Looking to the particular trme when this Sira was revealed, viz , about a year after the Hijrat, 
already there were Signs that the plans of the Pagans to crush Islam were crumbling to pieces The 
Hiyrat showed how much good-will there was in Medina for the holy man of God, and how many 
people from Mecca adhered to him The battle of Badr showed that they could hold their own 
against odds of three to one, 


4841, Cf xl, 55,andn 4428, 


4842 The time and manner of our conducting ourselves at home and when we move about on 
Our Husmess are all material to the judgment of our conduct, and for every nuance in our moral and 
spiritual progress, we must seek God's help and guidance, 
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4843 The men of faith and loyalty are eager and anxious to get a command to serve the 
Cause even if it be at the sacrifice of their lives Not so the Hypocrites, ‘ those in whose hearts 1s a 
disease", They are mortally afraid as mentioned below 


4844 Cy. 7,andn 347 The defence of truth and righteousness at all sacrifice, when a 
definite and categorical command issues from the righteous Imam under inspiration from God, 1s a 
fundamental condition of enlistment in the cause of God It 1s true that Punishment and Judgment 
belong to God alone, but our mettle and fidelity have to be tested, (see verse 4 above), and God uses 
human agency 1n human affairs 


4845 Cf 110 The disease 1s hypocrisy, disloyalty to the Cause, want of courage and of the 
spirit of self-sacrifice, want of true understanding 


* 4846 The resolution 1s not taken except under guidance from God Those, therefore, who fail 
to implement it by their own effort and sacrifice, are not true to God And such disloyalty of 
cowardice is not even good for them from a worldly point of view With what face can they meet 
their friends after their disgraceful conduct? 


4847 It 1s no use to say, as the Quraish said, that it 1s not seemly to fight against kith and kin 
From one point of view the stand against sin brings “not peace, but a sword”. It is a case of 
either subduing evil or being subdued by evil If evil gets the upper hand, it is not likely to respect 
ties of kith and kin, It did not im the case of the holy Prophet and his adherents, and had to. be 
suppressed, to bring about the conditions necessary for peace, 
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4848 Cursed +e, deprived of His Grace left them straying, because they deliberately rejected 
His guidance Ihe result 1s that what they hear 1s as if they had not heard, and what they see 1s 
as if they had not seen, They have no desire to understand God's Will or God's Revelation ,—or 1s 
it that they have themselves locked and bolted their hearts and minds, so that nothing can 
penetrate them ? 


4849 Such men are entirely in the hands of Evil They follow its suggestions, and their hopes 
are built on its deceptions 


4850 They have become so impervious to facts and truths, because, without the courage to 
oppose God's Cause openly, they secretly intrigue with God’s enemies, and say that they will 
follow them part of the way, and by remaining partly in the other camp, they will be far more 
useful as spies and half-hearted doubters than by going over altogether, If they think that this 
game will be successful, they are mistaken ll the inner secrets and motives of their hearts are 
known to God. Cf hx, 11 

4851. It 18 all very well for them to practise hypocrisy 1n this life. How will they feel at death, 
when they ind that the angels know all, and touch the very spots they had taken such care 
to conceal? 

4852, They faces and thesr backs there 1s a subtle metaphor The face 1s what looks to the 
front; the side you present to the outer world; the back 1s what 13 not shown, what 1s hidden 
from the world. The hypocrites will be hit at both points Or, the facess what they boast of 
what they are proud of , the back is the skeleton in the cupboard, the things they dare not utter, 
but which yet haunt them. The hypocnites are hit on every side. Cf, vail, 50. , 
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4853 Cy. verse 20 above, and n 4845 Being diseased at the verv core of their being, thev do not 
understand the simplest facts of spiritual life 


4854 Evil is not always necessarily branded in this hfe with a distinguishing mark or brand, 
But the discerning ones know, Evil is betrayed by its speech and behaviour 


4855. Cf xxxiv 2],andn 3821 The test and trial 1s for our own psychological development, to 


help in the exercise of such choice as has been given to us in our free-will. Cf, also i, 154, 
and n. 467 


4856 Akhbar the things reported of you; reputation for courage and constancy, which has to 
be brought to the test of facts and experience, In an epigram of Tacitus we are told of a Roman 
Emperor that he would have been considered in every way to have been worthy of being a ruler if 
only he had never ruled! So tn Ife people may think us courageous, true, noble, and self- 
sacrificing ; and we may consider ourselves as possessing all such virtues; but ut 1s actual experrence 
that will bring them to the test, 
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4857 Cf verse 25 above, and verse 34 below in verse 25 was shown the source of the evil, uz, 
ytelding to the deceptions of the Fyil One, in this verse are shown the proaimate consequences of 
such ytelding to evil, viz, failure of all we do, and in verse 34 below are shown the eternal 
consequences, rz our deprivation of God’s Grace and Mercy 


4858 See last note 


4859 To those who are trying toroot out evil, and have authority to do so, the question 1s not of 
peace or conflict, but of whether Good or Evilis to prevait They must remember that Good must 
ultimately prevail, and God's help 1s with those who, as far as men can, are trying to further the 
universal Plan Cf n 4847 to verse 22 above, 


4860. Cf. vi 32, andn 855, and xxix 64,andn 3497 Amusement and play are not bad things 
in themselves As preparations for the more serious life, they have their value But if we concentrate 
on them, and neglect the business of life, we cannot prosper So wemust use our life in this world 
a3 a preparation for our spiritual or inner life, 
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4861 Complete self-sacrifice, 1f voluntarily offered, has a meaning it means that the person’s 
devotion isexclusively and completely for the Cause But no low or rule can demandit Anda 
mere offer to kill yourself has no meaning, You should be ready to take nsks to your hfe in fighting 
for the Cause, but you should aim at hfe, not death If you live, you should be ready to place your 
substance and your acquisitions at the disposal of the Cause But it 1s not reasonable to pauperise 
yourself and become a‘hanger-on for the Cause Moreover, the inborn tendency to self-preservation 
in an average man would lead toconcealment and niggardliness if all were asked for the Cause, by 
Law, and there would further be a feeling of bitterness and rebellion, 





4862, Cf, 11 180 


4863, Cf above, verse 29 Rancour or il-feeling, or any desire but that of devotion, should 
never be given a handle in a wise Law 


» 4864 Here the cases of the special devotee and of the average man with his human forbles are 
dastinguished, Stinginess 13 not a virtue . it hurts more the finer nature of the individual practising 
1t than it hurts the Cause God 1s free of all wants and independent of any need that we can meet. 
His Cause 18 similarly independent of human aid, But tt uses human agency for our own human 
advancement. The need tobe able to serve in the Kingdom of Heaven isours We are the needy 
beggars who should claim the privilege before the Lord of Bounties unbounded 


48605, If we desert the Cause, the Cause will not fall. Better men than we will uphold the flag 
But we should fall, and others will take our place, who are not so timid, half-hearted, or stingy. In 
Wordsworth's words, “ High Heaven rejects the lore of nicely calculated less or more.” he 
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INTRODUCTION TO SORA XLVIII (Fat-h). 


1, This 1s the second of the group of three Medina Siiras described in the 
Introduction to S, xlvu Its date 1s fixed by the mention of the Treaty of 
Hudaibiya, Zul-qa’d A.H. 6=Feb. 628 (see n. 1261 to 1x. 13) 


2. Hudaibfya 1s a plain, a short day’s march to the north of Mecca, a little 
to the west of the Medina-Mecca road, as used in the Prophet’s time Six years had 
passed since the Prophet had left his beloved City, and it had been in the hands of 
the Pagan autocracy. But Islam had grown during these sia years Its Qubla was 
towards the Ka’ba. The Pagans had tried to attack Islam at various times and had 
been fortled. By Arab custom every Arab was entitled to visit the Sacred Enclosure 
unarmed, and fighting of any kind was prohibited during the Sacred Months (see 
n. 209 to u. 194), which included the month of Zul-qa’d. In Zul-qa’d AH. 6, 
therefore, the Prophet desired to perform the ’Umra or lesser pilgrimage (n 212 to 
it, 196), unarmed, but accompanied with his followers. A large following joined 
him, to the number of fourteen to fifteen hundred. 


3. This was not to the hking of the Pagan autocracy at Mecca, which took 
alarm, and in breach of all Arab tradition and usage, prepared to prevent the peaceful 
party from performing the mites of pilgrimage They marched out to fight the 
unarmed party. The Prophet turned a little to the west of the road, and encamped 
at Hudaibiya, where negotiations took place. On the one hand the Prophet was 
unwilling to give the Quraish any pretended excuse for violence in the Sacred 
Territory , on the other, the Quraish had learnt, by six years’ bitter experience, 
that their power was crumbling on all sides, and Islam was growing with its moral 
and spiritual forces, which were also reflected in its powers of organisation and 
resistance. The enthusiasm with which the Covenant of Fealty was entered into 
under a tree in Hudaibiya (xlvin. 18) by that great multitude united in devotion to 
their great leader, was evidence of the great power which he commanded even in a 
worldly sense if the Quraish had chosen to try conclusions with him 


4. A peaceful Treaty was therefore concluded, known as the Treaty of 
Hudaibiya, It stipulated (1) that there was to be peace between the parties for 
ten years; (2) that any tribe or person was free to join either party or make an 
alliance with it, (3) that 1fa Quraish person from Mecca, under guardianship, 
should join the Prophet without the guardian’s permission, he (or she) should be 
sent back to the guardian, but in the contrary case, they should not be sent back ; 
and (4) that the Prophet and his party were not to enter Mecca that year, but that 
they could enter unarmed the following year. 


5, Item 3, not being reciprocal, was objected to in the Muslim camp, but 
it really was of little importance. Muslims under guardianship, sent back to Mecca, 
were not likely to renounce the blessings of Islam; on the other hand Muslims 
going to Mecca would be centres of influence for Islam, and it was more important 
that they should be allowed to remain there than that they should be sent back to 
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Medina. It was impossible to think that there would be apostates or renegades to 
Paganism! ‘“ Look on this picture, and on that !”” 


6 The Muslims faithfully observed the terms of the Treaty. The following 
yeat (A.H. 7) they performed the lesser Pilgrimage in great state for three days. 
It is true that the Meccans later on broke the Peace in the attack which one of 
their allied tribes (the Banfi Bakr) made on the Muslim Banfi Khuza’a (who were 1n 
alhance with the Prophet), but this led to the conquest of Mecca and the sweeping 
away of the autocracy. Meanwhile Hudaibiya was a great victory, moral and 
social, as well as political, and its lessons are expounded in this Sira, as the lessons 
of Badr were expounded in vi. 42-48, and of Ubud in 11. 121-129, 149-180. 


Summary, 


Victory comes from cool courage, devotion, faith, and patience, as shown at 
Hudaibiya; therefore remember God, and follow His Apostle (xlvin. 1-29, and C. 
222), 


C, 222.—Victory and Help go with calmness of mind, 

(xlvin 1-29) Faith, fidelity, zeal, and earnestness, 
Not with greed, lukewarmness, or timidity. 
Discipline and obedience are essential 
For service. The rewards for service are not 
To be measured by :mmediate results, 
But accrue in countless hidden ways 
For Patience and Restraint Be strong 
Against Evil, but kind and gentle amongst 
Yourselves . the seed will grow and become 
Strong, to your wonder and delight. 
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Fat-h or Victory. 
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4866 This 1s best referred to the Treaty of Hudaibiya, for which see the Introduction to this Stra 
By this Treaty the Meccan Quraish, after many years of unrelenting conflict with Islam, at length 
recognished Islam as (what they thought) an equal power with themselves In reality the door was 
then opened for the free spread of Islam throughout Arabia and thence through tae world 


4867 Seen 4428 to xl, 55,and Cf xlvu 19 \nv mistakes of the past wee now rectified, and 
anv future ones prevented by the free scope now offered, by the act of the Quraish Pagans themselyes, 
to the recognition and free promulgation of Islam 


4808 Three objects or results of the Tieaty are mentioned (1) forgiveness, which 1s equivalent 
to Mercy, (2) fulflment of the dignity of Prophethood with the dignity of aneffective and recognised 
position in Arabia , (3) opening up a straight way leading to Islam, by access to Mecca from next 
year, Mecca being the symbolic centre of Islam, These three are summed up in the comprehensive 
phrase “ powerful (or effective) help” 


4869 The results were achieved by tranquillity, calmness, and cool courage among the 1400 to 
1500 unarmed men who accompanied the Prophet to Hudaibiya and who were threatened with 
violence by the excited Quraish leaders of Mecca, 


4870 It 1s a casuistical question to ask, Are there degrees 1n Faith? The plain meaning 1s that 
Believers will see one Sign of God after another, and with each their Faith 1s confirmed During all 
the long years of persecution and conflict they had Faith, but when they see their old enemies 
actualy coming out to negotiate with them, their Faith 1s justified, fulfilled, and confirmed; and 
they turn in gratitude to God 
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4871 There are visible forces which you see in the physical world Men fight with armed forces, 
and the Mushms had to defend themselves with arms also, and not without success But social, 
moral, and spiritual forces were fighting for them under God's command, and they were the real 
forces that established the Message of Islam and the position of its Leader and Preacher : 


4872 This clause 1s coordinated to the previous clause, “That they may add Faith to their 
Faith” The intervening words, “For to God and Wisdom" are parenthetical The third 
coordinate clause comes sn the next verse, “And that He may punish ". The skeleton construction 
will be, “ God sends down calm courage to Behevers, in order that they may be confirmed in their 
Faith, that they may qualify for the Bliss of Heaven, and that the evil ones may receive the 
punishment they deserve ” 

4873 They will be encircled (or hemmed 10) by Evil ‘ 

4874 That 1s, deprived them of His Grace, on account of their continued rejection of it. 

4875 These words are repeated (with a slight change) from the parenthetical clause in verse 4, to 
emphasize the assertion as a substantive proposition, that fighting arid visible forces in the physical 
world are not the only forces with which God works out His Plan The invisible forces are more 
important as they were at Hudasbiya The shght difference 1s instructive’ in the parenthetical 
clause, God's Knowledge was emphasized, and in the substantive clause it is God's Power 
Knowledge plans, and Power executes , 
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4876 The Apostle came in order to establish Faith in God and true worship We can view him 
in three capacities (1) as a witness to help the weak if they were oppressed and check the strong if 
they did wrong, (2) as a giver of the Glad Tidings of God's Grace and Mercy to those who repented 
and lived good lives , and (3) as one who warned sinners of the consequences of their sin 


4877 In the Hudaiblya negotiations, when it was uncertain whether the Quraish would treat well 
or il! the Prophet’s delegate to Mecca, there was a great wave of feelingin the Muslim camp of 1400 
to 1500 men They came with great enthusiasm and swore their fealty to the Prophet, by placing 
hand on hand according to the Arab custom see paragraph 3 of the Introduction to this Stra 
This 1n itself was a wonderful demonstration of moral and material strength, a true Victory itis 
called Bas'at ur Ridhwan (Fealty of God's Good Pleasure) in Islamic History They placed their 
hands on the Prophet's hand, but the Hand of God was above them, and He accepted their Fealty 


4878 When the Prophet started from Medina on the Mecca journey which ended in Hudaubiya, 
he asked all Muslims to join him in the pious undertaking, and he had a splendid response, But 
some of the desert tribes hung back and made excuses Their faith was but lukewarm, and they 
did not want to share in any trouble which the Meccans might give to the unarmed Muslims on 
piigramage Their excuse that they were engaged in looking after their flocks and herds and their 
famikes was an after-thought, and m any case made after the return of the Prophet and his party 
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4879 They said this with their tongues, but no thought of prety was im their hearts 


4880 Their false excuse was based on a calculation of worldly profit and loss But what about 
the spintual loss in detaching themselves from the holy Prophet or spiritual profit in yomning in the 
splendidly loyal feelings of service and obedience which were demonstrated at Hudatblya? And im 
dhy case they need not think that all their real and secret motives were not known to God 


488i Thew faith was so shaky that they thought the worst would happen, and that the 
Meccan Quraish would destroy the unarmed band In their Heart of hearts they would not have 
been sorry, because they were steeped in wickedness and rejoiced mm the sufferings of others But 
such persons will burn in the fire of their own disappointment 


4882, Evil must mevitably have its punishment, but there 1s one way of escape, viz., through 
repentance and the Mercy of God God's Justice will punish, but God's Mercy will forgive; and the 
Mercy 1s the predominant feature in God's universe , “ He 1s Oft-Forgiving, Most Merciful.” 
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4883 Now comes out another motive behind the minds of the daggards The journey for 
pilgrimage had no promise of wat booty If at any future time there should be a promise of booty 
they would come! But that ts to reverse God's law and decree Jihad is not for personal gain or 
booty seeS vim and Introduction to S \m, paragraph 2 On the contrary Jihad 1s hard striving, 


in. war and peace, 1n the Cause of God 
4884 Not thus te not on those terms, not if your object 1s only to gain booty 
4885 See vu 1, and n 1179 


4880 The desert Arabs loved fighting and plunder, and understood such motives for war The 
higher motives seemed to be beyond them Like ignorant men they attributed petty motives or 
motives of jealousy 1f they were hept out of the vulgar circle of fighting for plunder But they had 
to be schooled, and they were schooled to higher ideas of discipline, self sacrihce, and striving hard 
for a Cause 


4887 While they ate reproached for their supineness in the march which led to Hudaibiya, where 
there was danger but no prospect of booty, they are promised, 1f they learn discipline, to be allowed 
to follow the Banner of Islam where (as happened later in the Persian and Byzantine Wars) 
there was real fighting with formidabie and well-organised armies 


4888 Cf xxvu. 33 


4889, ‘That 1s, you shall go foith to wai if you learn discipline, not for booty, but for a great and 
noble Cause For if your opponents submit to the Cause, there will be no fighting and no boaty. 
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4890 There may be neither fighting no: booty But all who obey the mghteous Im&m's call to 
Jthad with perfect discipline will get the spiritual Rewards of the Hereafter The blind, the maimed, 
and the infirm will of course be exempted from active comphance with the Call, but they can render 
such services as are within their power, and then they will not be excluded from the reward 


4891 The noun from the verb radhtya 1s 11dhuGn (Good Pleasure), hence the name of this Bat'al, 
Bav'at ur RidjueGn, the Fealty of God's Good Pleasure seen 4877 to xlvin 10 


4992. The great ceremony of the Fealty of God’s Good Pleasure took place while the holy 
Apostle sat under a tree in the plain of Hudaiblya, This Tree became very famous, and so much 
superstitious veneration was attached to it by later generations that it had to be cut down, 


4893. Or tested, seen 4855 to xlvu 31, 


4894 Sakina = Peace, calm, sense of security and confidence, tranquillity Cf above xtvin 4,and 
n. 4869 The same word 1s used in connection with the battle of Hunain in 1x 26, and in connection 
with the Cave of Thaur at an early stage in the Hyrat 1x 40 


oa The Treaty of Sudaibiya itself was a “ speedy Victory" : it followed immediately after the 
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4896 The gains so far seen from the Bar'at and their calm and disciplined behaviour were 
certainly great , but greater still were to follow im the spiritual sense, in the rapid spread of Islam, 
in the clearance from the Sacred House of the idolatrous autocracy, and 1n the universal acceptance 
o the Message of God in Arabia 


4597 The first fruits of the Bas'at were the victory or treaty of Hudaubiya, the cessation for the 
time being of the hostility of the Meccan Quraish, and the opening out of the way to Mecca These 
things are implied in the phrase, ‘ He has restramed the hands of men from you” 


4898 Hudaubtya (in both the Bar'at and the Treaty) was truly a sign post for the Believers it 
showed the sohdanty of Islam, and the position which the Mushms had won in the Arab world 


4899 Other gains these are usually referred to the Jater victories of Islam, but we must view 
them not merely in their political or material aspect, but chiefly in the rise of Islam as a world power 
morally and spintually 


4900, Theit morale was now truly broken 


4901 Cf xxxin, 62 
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4902, Little incidents had taken place that might have plunged the Quraish and the Muslims 
from Medina into a fight, On the oné hand, the Quraish were determined to keep out the Muslims, 
which they had noright to do and on the other hand, the Mushms, though unarmed, had sworn to 
stand together, and if they had counter-attacked they could have forced their entrance to the Ka’ba, 
the centre of Mecca But God restratned both sides from anything that would have violated the 
Peace of the Sanctuary, and after the Treaty was signed, all danger was past. 

4903 The Muslims from Medina had brought the animals for sacrifice with them, and had put on 
the Ibrim or pilgnim’s garb (seen 217 ton 197), but they were not only prevented from entering 
Mecca, but were also prevented from sending the sacrificial animals tothe place of sacrifice in Mecca, 
as they could have done under 11 196 The sacrifice was therefore actually offered at Budaibiya, 


4904 There were at the time in Mecca believing Muslims, men and women, and the faith of some 
of them was unknown to their brethren from Medina Had a fight taken place in Mecca, even 
though the Muslims had been successful, they would unwittingly have killed some of these unknown 
Mushms, and thus would unwittingly have been guilty of shedding Muslim blood This was 
prevented by the Treaty 

4905 God works according to His wise and holy Will and Plan, and not according to what 
atems to us, in the excitement of human life, to be the obvious course of things By preventing 4 
fight He saved many valuable lives, not only of Mushms but also of some who became Musiims 
afterwards and served Islam He grants His Mercy on far higher standards than man in his jimited 
horizon can see, 

4906 If the party from Medina could have distinguished Muslims from non-Muslims among the 
Meccans, they might have been allowed to enter and punish the pagan Quraish for their mordinate 
vanity and gross breach of the unwnitten law of the land But in the actual circumstances the best 
solution was the Treaty of Hudaibtya 
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4907 While the Unbelievers were blustering and excited and meticulously objected to 
mtroductory words such as “In the name of God, Most Gractous, Afost Merciful (they did not hike the 
titles), the Muslims were calm and collected, and got the substance of their demands embodied in 


the Treaty without worrying about words 


4906 Cf above xivii, 18,and n 4894, 


This was due to their unity and trust in their Leader 


4909, It=‘Iranquillity, Their calmness amid much provocation was a gift of God, they had 
eamed a right to it by their obedience and discipline, and showed themselves well worthy of it. 


4910 The Prophet had had a dream that he had entered the Sacred Mosque at Mecca, just 
before he decided on the journey which resulted in the Treaty of Hudaiblya By ithe and his people 
could enter next year without the least molestation and in the full customary garb, with head 
stiaved or hair cut short, and all the customary minor rites of pilgmmage 


4911. See above, xiv, 18, and n. 4895. 
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4912 The divine disposition of events in the coming of Islam und tts promulgation by the hol\ 
Prophet are themselves evidence of the truth of Islam and tts all reaching characte: , for theee 1s 
nothing which it has not influenced See also Ix: 9,n 5442 . 


4913. Cf 1x 128 The devotees of God wage unceasing war against evil, for themselves, und ful 
others, but to their own brethren in faith—especially the weaker ones—they are mild and 
compassionate they seek out every opportunity to sympathise with them and help them 


4914 Their humility is before God and His Apostle and all who have authority from Goud, put 
they yield to no power or pomp, nor do they worship worldly show or glitter Nor 1s their hutmlity 
before God a mere show for men 


4915 The traces of their earnestness and humility are engraved on their faces, te penetrate 
their inmost being, the face being the outward sign of the tnnerman ‘If we take it nits literal sense, 
a good mans face alone shows 1n him the grace and light of God , he 1s gentle, kind, and forbearing, 
ever helpful, relying on God, and possessing a blessed Peace and Calmness (Sakina, xlviu 26) that 
can come from no other source 


Fi 4916 In the Book of Moses, which 1s now found in a corrupt form in the Pentateuch, the posture 
of humility in prayer 1s indicated by prostration ¢g Moses and Aaron “fell upon their faces”, 
Num xvi 22 


4917, The sirmlitude in the Gospel 1» about how the good seed 1s sown and grows gradually, even, 
beyond the expectation of the sower ‘the seed should spring and grow up, he knoweth not how; 
for the earth bringeth forth fruat of herself , firat the blade, then the ear, after that the full corn in 
the ear” Mark,1v 27-28 Thus Islam was preached by the holy Prophet , the seed seemed to human, 
eyes lost in the ground , but it put forth its shoot, and grew, and became strong, until it was able to, 
stand on its own legs, and its worst enemies recognised its existence and its right to live Note how, 
much more complete the parable 1s in the Quran ‘The mentahty of the sowers of the seed 18 
expressed in beautiful terms . 1ts growth and strength filled them “ with wonder and delight "> 
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4918 I construe the particle “Js” us expressing not the object, but the result The result of the 
wonderful growth of Islam in numbers and strength was that its enemies were confounded, and raged 
funously within their own minds, a contrast to the satisfaction, wonder, and delight of the Prophet 
and his Companions The pronoun im “rage at them” of course refers to the Prophet and his 
Companions, and goes back to the earlier words, “on ihesr faces” etc. 


Intro. to §. xi1x.] 1402: 1 C. 223. 
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INTRODUCTION TO SURA XLIX (Hujura). : 


This is the third of the group of three Medina Siras, which began with 
S. xlvii, See the Introduction to that Stra. 


Its subject matter is the manners to be observed by the members of the 
rapidly-growing Muslim community, among themselves and towards its Leader. 
The key-word “ Hujurat"’ (Inner Apartments) occurs in verse 4. 


Its date 1s referred to the Year of Deputations, A.H. 9, when a large number 
of deputations of all kinds visited Medina to offer their allegiance to Islam. 


Summary. 


A community must show its respect to its Leader 1n all forms of behaviour ; 
quarrels are unseemly and should be composed; manners spring from morals; and 
mutual respect and confidence are a duty and a privilege in Islam (xlix. 1-18, and 
C. 223). 


C. 223.—Respectful behaviour to the Leader, in manner, 
(xix. 1-18) Voice, and demeanour, are the bonds and cement 
Of an organised community. The whispers 
Of rumour should be tested, and selfish impatience 
Should be curbed to discipline. All quarrels 
Should be composed, if-necessary by the force 
Of the community, but with perfect 
Fairness and justice. Ridicule, taunts, 
And biting words, should be avoided, 
In presence or in absence. Suspicion 
And spying are unworthy of men who believe. 
All men are descended from one pair : 
Their honour depends, not on race, but 
On righteousness Faith 1s not a matter 
Of words, but of accepting God’s Will 
And striving in His Cause. The coming 
Into Islam confers no favour on others, 
But 1s itself a favour and a privilege, 
A guidance for those who are true and sincere. 
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4919, Three shades of meaning are implied (1) do not make yourselves conspicuous in word or 
deed when 10 the-presence of God (¢ g in a Mosque, or at Prayers or religious assemblies) , (2) do not 
anticipate in word or deed what your Leader (God's Apostle) may say or do , (3) donot be impatient, 
trying to hasten things before the time is ripe, of which the best Judge 1s God, Who speaks through 
His Apostte Be reverent in all things, as in the presence of God for He hears and sees all things, 

4920, It 1s bad manners to talk loudly before your Leader Some tll-mannered people so raise 
their voices as to drown the voice of their Leader, in conversation or in Council 

4921. Such rudeness may even destroy the value of such services as they may otherwise have 
been able to render, and all this without their even realising the harm they were doing to the Cause, 

4922 The essence of good manners arises from the heart, The man who really and sincerely 
respects his Leader has true piety in his heart, just as the man who does the opposite may undo the 
work of years by weakening the Leader’s authority 

4923. To shout aloud to your Leader from outside his Apartments shows disrespect both for his 
person, his time, and his engagements Ontly ignorant fools ‘would be guilty of such unseemly 
bahaviour, : It is more seamly for them to watt and bide their time until he 1s free to come out and 
attend to them But, in the Court of a spiritual King, much 1s forgiven that #s due te lack of 
knowledge and understanding. In an earthly Court, wgnorance of the Law excuseth no man. Ifa 
man behaved in that way to the General of an army or the Governor of a Province, not to speak of 
an earthly King, he would be laid hands on by the Guard, and could never gain the access he desires, 


2. @ ye who believe! 
Raise not your voices “” 
Above the voice of the Prophet, 
Nor speak aloud to him 
In talk, as ye may 
Speak aloud to one another, 
Lest your deeds become ™ 
Vain arid‘ ye perceive not. 


Bat fear God : for God | * ani gae 4 OX 
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| 
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3. Those that lower their voice 
In the presence of 
God’s Apostle,—their hearts 
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§, If only they had patience — 
Until thou couldst 
Come out to them, 
It would be best 


For them : but God 18 ! j hie 
Oft-Forgiving, Most Merciful. Obes $A 23)5 + . 
6 @® ye who believe ! weds Mtr 
Ifa peepee comes ** Re PATE NEC 
To you with any news, “ 
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The Faith to you, and 
Has made it beautiful 
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Unbelief, wickedness, and ods My 4 
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4924, All tittle tattle or reports—especially if emanating from persons you do not know—are to 

be tested, and the truth ascertained If they were believed and passed on, much harm may be done, 

» of which you may have cause afterwards to repent heartily. Scandal or slander of all kinds 15 here 
condemned That about women 1s specially denounced xxiv 11-20, 23-26 


4925 The man of God, 1f he consults his fnends and associates, should not be expected to follow 
their advice in all matters The judgment and responsibility are his. he sees farther than the rest, 
and he 13 less swayed by personal feeling than anyone else. 


4926 Fortunate indeed was the generation among whom the Prophet of God walked in his daily 
isfe His example was inspiring. Their inner Faith was dear to them, 1t was a thing té be proud of 
in their innermost hearts ; and they loved discipline, obedience, and righteousness ‘No wonder all 
their other disadvantages were neutralised, and they went from strength to strength Nothing sel 
the Grace of God could have brought about such a result, 
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SECTION 2, 
11. G@ ye who believe | sf 7) Sau CAS 

Let not some men re phe lo pee 65 
Among you laugh at others : : eee 25 
It may be that ‘ . ae CAA 554 
The (latter) are better 2 "ye ie 4 
Than the (former) : DHA Nn Seid (ee 


Nor let some women AC dy Gy 5 


Laugh at others - 


4927 Individual quarrels are easier to compose than group quarrels, or, in the modern world, 
national quarrels But the collectrve community of Islam should be supreme over groups or nations 
It would be expected to act justly and try to compose the quarrel, for peace is better than fighting. 
But if one party 1s determined to be the aggressor, the whole force of the community 1s brought to 
bear on it The essential condition of course 18 that there should be perfect fairness and justice and 
respect for the highest pmnciples, for Islam takes account of every just and legitimate interest 
without separating spiritual from temporal matters. The League of Nations fails because these 
essentials are absent 


4928 The enforcement of the Mushm Brotherhood 1s the greatest social ideal of Islam, On it 
was based the Prophet's Sermon at his last pilgnmage, and Islam cannot be completely realwed 
until this ideal 1s achieved. 


4929 Mutual ndicule ceases to be fun when there is arrogance or selfishness or malice behind 1t 
We may laugh with people, to share an the happiness of hfe ' we must never laugh at peopte in 
contempt or ridicule In many things.they may be better than ourselves! 
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The (latter) are better way 2g 
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After he has believed : 
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Abhor it But fear God: ‘> pike 
For God 1s Oft- Returning, “ails Bh ps 


Most Merciful. og in 2 Ang aNG) 








4930, Defamation may consist in speaking ill of others by the spoken or written word, or in 
acting in such a way as to suggest a charge against some person whom -we are not tn a position to 
judge A cutting, biting remark or taunt or sarcasm 1s included im the word Jamaza_ An offensive 
nickname may amount to defamation, but in any case there 1s no point in using offensive nicknames, 
or names that suggest some real or fancied defect They tll accord with the serious purpose which 
Mushms should have in hfe For example, even if a man is fame, it 1s wrong to address him as “O 
lame onet" It causes him pain, and it ts bad manners Soin the case of the rude remark, “the 
black man ’” 


4931, Most kinds of suspicion are baseless and to be avoided, and some are crimes 1n themselves: 
fer they do cruel injustice to innocent men and women Spying, or enquiring too curiously into 
other people's affairs, means either idle curiosity, ands therefore futile, or suspicion carned a stage 
further, which almost amounts to sin Back-biting also 18 a brood of the same genus, It may be 
either futile but all the same mischievous, or it may be poisoned with malice, in which case it is a 
an added tosin : 


s ' é 


4932, No one would hke even to think of such an abomination as eating the flesh of his brother, 
But when the brother 1s dead, and the flesh is carrion, abommation 1s added to abomination In the 
same way we areasked to refrain from hurting people's feelmgs when they are present; how mucti 
worse 1s it when we say things, true or false, when they‘dre absent { 
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[4. WMlhe des rt Arabs say,™ 
“We believe.” Say, “ Ye 
Have no farh; bu ye 
(Only) say, ‘We have submitted ™ 
Our wills to God,’ 
For not yet has Faith 
Entered your hearts. 
But if ye obey God 
And His Apostle, He 
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Of your deeds : for God 
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4933 This is addressed to all mankind and not only to the Muslim brotherhood, though it ts 
understood that in a perfected world the two would be synonymous sit 18, mankind 1s descended 
from one pair of parents Their tribes, races, and nations are convenient labels by which we may 
know certain differing characteristics Before God they are all one, and he gets most honour who 
1s most nghteous 


4934 The desert Arabs were somewhat shaky in their faith, Their hearts and minds were 
petty, and they thought of petty things, while Islam requires the complete submission of one's béing 
to God See next verse Some of the failings of the desert Arabs are described in xlvi 11-15, But 
the reference here 1s said to be to the BanU Asad, who came to profess Islam in order to get charity 
during a famine 


4935 ‘ This 1s what ye ought to prove if your faith has any meaning, but ye only say it with your’ 
tongues,’ ?; 
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17, They impress on thee *” 
As a favour that they 
Have embraced Islam 
Say, “ Count not your Islam 
As a favour upon me : 
Nay, God has conferred 
A favour upon you 
That He has guided you 
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49% ‘You say (or perhaps even think) that you are Muslims, but where are the fruits of your 
Faith? God knows the innermost motives and secrets of your heart, and you cannot deceive Him 
by attaching a certain label to yourselves’ Alas! that thrs answer to the desert Arabs 1s true of so 
many others in our own times ! ‘ 


4937 Islam :n itself 1s a precious privilege. By acceptmg it we confer no favour on its preacher 
oronany community If the acceptance is from the heart, :t m a great favour done to those who 
accept, that the Light of God has entered their hearts and they have received guidance. 


4938 This does not mean that we should seek petty motives in newcomers into the House of 
Islag = That would indeed be harbourtng suspicions or allowing curiosity to spy out motives, which 
would be a crime under xlix. 12 We should be true, sincere, and devoted ourselves, and leave the 
case of others to God, from Whose eyes nothing 1s hidden. 


6. 224.) 1469 [ Intro. tq S. 2. 


INTRODUCTION TO SURA L. (Qa/). 


We now come to a group of seven Meccan Siras (/-lv1), dealing with God's 
revelation through nature, through history, and through the mouths of the Prophets, 
and pointing to the Hereafter We saw that the last group of three (xivii-xlix) dealt 
with the external and internal relations of the Ummat when formed. In the present 
group our attention 1s more particularly directed to aspects eschatological,—the 
Future before us when this life 1s done. 


This particular Sira belongs to the early Meccan period After an appeal 
to nature and to the fate of wicked peoples in history, 1t removes as it were the veil 
(verse 22) from the Future after death 


Summary 


Sceptics can look up to the heavens above and to Nature around them, as 
well as to the fate of sin in the history of the past will they doubt God’s Revelation 
when the veil is lifted? (/ 1-29, and C. 224). 


A vision of the Day of Recompense and the Day of Reality (/. 30-45, and 
C. 225). 


C. 224.—The Apostle’s credentials are the Revelation 

(1 1-29) He brings. Let them not wonder at the Message 
Or at the News of the Hereafter. They have but 
To look at the starry heavens and at Nature 
Around them to see God’s goodness and His power 
To bring life out of the dead, and to punish 
All wrong. Every deed, word, and thought are in 
The eternal Record. Death will open 
Your eyes and make you see Realities 
Then will every action bear 
Its due fruit, and no soul can shift 
Its responsibility on to another. 
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2 But they wonder that INS 949 For 
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3. “What! When we die ™ | ‘a “7 
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Far (from our understanding). 
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When it comes to them a “1% 98 


So they are in Oe s | Get 


A confused state. 

4939 This 1s an Abbreviated Letter For Abbreviated Letters generally, see Appendix I (pp 118- 
120), This particular Abbreviated Letter O@f occurs only here as a single letter, and in combination 
at the beginning of S xlu, where I was unable to explain the full combination Here the Q&f 1s 
taken by several Commentators to represent “ Qudkiya-l-amru”, “ the matter has been decreed,’ with 
reference to the eschatological trend of the Sira God knows best 

4940 Majid (translated ‘‘ Glorious") 1s one of the beautiful appellations of the Quran Its glory 
is that of the msing sun the more it rises on your mental and spintual horizon, the more you are 
Jost 1n admiration of its glory Its meanings are mamfest and inexhaustible ‘The greater your 
experience, the more light 15 your spiritual eye able to bear And in that glory 1s a beauty that 
nene can tell who has not experienced it in his soul ‘Its in itself the proof of the mission of the 
holy Prophet. : 

4941 In a sense their wonders natural do we not wonder at the glonous sun’? In another 
sense it 18 unnatural what should we say of a man who falls to see in broad daylight ? 

4942 Cf, xxxvu, 16 

4943 The earth only corrupts and takes away the body when they are dead; it has no power 
over the soul The full account of the soul’s doings is in God’s Record 

4944, If they deny what has been made clear to them, their minds must necessanly get into 
confusion All nature declares the glory and goodness of God Revelation explains the inequalities 
of this life and how they will be redressed in the Hereafter If they do not accept this, they are not 
in a logical position, They cannot reconcile the known with the unknown, 
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7, And the earth — 
We have spread it out, 
And set thereon mountains 
Standing firm, and produced 
Therein every kind of 
Beautiful growth (in pairs) — 


9, And We send down 
From the sky Rain 
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4945 The greatest philosophers have found a difficulty in understanding the sceptical position 
when they contemplate the wonder and mystery of the skies with all the countless beautiful stars 
and planets and lights in them, and laws of order, motion, and symmetry, that respond to the 
highest mathematical abstractions without a flaw Can blind Chance give rise to such conditions? 


4946 Cf xii 3, and xv 19andn 1955 The earth 1s round, and yet it appears stretched out as 
A vast expanse, hke a carpet kept steady with the weight of the mountains 


4947 Cf xxu 5,andn.2777 Sex in plants may be hinted at seen 1804 to xi 3 
4948, For all these things go into his very heart and soul He loves to contemplate them, to 


remember them for himself as evidence of God's goodness and glory, and to mention and proclaim 
them, in the form of Psalms, Hymns, or the Z:krs or Chants of the gifts and Saints 


4949, A beautiful nature passage How graphic and unforgettable to anyone who has seef a 
sping and summer tn an Arabian oassst 
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17, Behold, two (guardian angels) ®* 
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4950 Just the names of the peoples of Arabian tradition who were punished for their sins are 
mentioned, their stones will be found elsewhere For the People of Noah, see xi 25-48 and other 
passages, For the Companions of the Rass, see xxv 38 and n 3094, for the 'Ad and the Thamad, see 
xxvi 123-158, and other passages, for Pharaoh and his People, see 11 49-50 and other passages , for 
the Brethren of Lut, see vu 80-84, and other passages; for the Compantons of the Wood, see xv 78-79, 
and n 2000, and for the Feople of Tubba', see xhv 37 andn 4715 

4951 Cf xlvi 33, and n 4912 
* 4952, God created man, and gave him his limited free-will God knows the inmost desires and 
motives of man even better than man does himself He 1s nearer to a man than the man's own 
jugular vein The jugular vein 1s the big trunk vein, one on each side of the neck, which brings the 
blood back from the head to the heart. The two jugular veins correspond to the two-carotid 
artenes which carry the blood from the heart to the head As the blood-stream is the vehicle of 
hfe and consciousness, the phrase “nearer than the jugular vein” implies that God knows more 
truly the innermost state of our feeling and consciousness than does our own ego. 

4953, This must of course be taken figuratively Two angels are constantly by himi to note his 
thoughts, words, and actions The allegory is further elaborated One sits on the night side and 
notes his good deeds and the other on the left, to note his bad deeds; corresponding ¢a the 
Companions of the Right and the Companions of the Left mentioned m ivi 27 and 41. 
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SECTION 2 


16. ¥t was We Who 
Created man, and We know 
What dark suggestions his soul “ 
Makes to him: for We 
Are nearer to him 
Than (his) jugular vein. 
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4954 Then each “word” spoken 1s taken down by a “sentinel” (raqib) This has been 
construed to mean that the sentinel only records words, not thoughts which are not uttered 
Thoughts may be forgiven if not uttered, and still more if they do not issue in action At the 
stage at which we clothe a thought in words, we have already done an action The Recorders 
mentioned 1n the last verse inake a complete Record, in order to supply motives and springs of 
action, which will affect the degrees or status in the spiritual Hereafter The three together, 
individuals or kinds, make the honourable Recoiders, Atr@man K@tibin, (plural, not dual number) 
mentioned tn Ixxxu 11 


4955 What 1s stupor or unconsciousness to this probationary life will be the opening of the 
eyes to the spiritual world for Death 1s the Gateway between the two Once through that 
Gateway man willrealise how the things which he neglected or looked upon as remote are the 
intunate Realities, and the things which seemed to loom large in his eyes in this world were 
shadows that have fled. The things he wanted to avoid are the things that have really come to 
pass Both Good and Evil will realise the Truth now in its intensity 


4956, The next stage will be the Judgment, heralded with the blowing of the Trumpet kvery 
soul will then come forth 


4957 Several interpretations are possible, leading to the same allegoucal truth, that the 
Judgment will be set up, the Record will be produced , the good and bad deeds will speak for and 
against , and complete justice will be done, each act leading to its own due fruit, (1) The (angel) 
to drive and the (angel) to bear witness may be the Recording Angels of the left and the nght 
(verse 17), or (2) 1t may not be angels, but the evi! deeds will drive like task masters, and the good 
deeds will bear witness for the soul! on tal, of (3) his misused Irmbs and faculties will drive him 
to his doom, while his well-used limbs and faculties will witness for him, 
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4958 The clearness of vision will now be even greater seen 4955 above 


4959 Qarin Companion, If we take No 1 of the constructions suggested in n, 4957, the 
Companion will be one of the Recording Angels mentioned above, in verse 21, perhaps the one 
that drives, or perhaps the third one mentioned in verse 18, for he has the Record ready with him, 
If we take any of the other constructions mentioned 10 n 4957, 1t will be the evil deeds or the 
misused faculties In any case it will be the factors on whose testimony his conviction will 
be based 


4960 The orginal for " throw”, here and in verse 26 below, is in the dua! number, which some 
Commentators explain by saying that the dual form 1s used for emphasis, as if the verb (“throw, 
throw“) were twice repeated Examples of this are found in Arabic, But 18 it possible that the’ 
dual refers to the two angels mentioned in verses 17 and 2!? In that case the Companion in 
verse 27 will be the third one mentioned in verses 18 and 23. In any case the third one will be the 
one on whose Record the sentence will be passed 


* 4961 See last note But some people understand by “Companion " here‘an evil associate in the 
world, an evi! one who misled ¥ 
4962 Our Lord One man speaks; “I did not", etc Yet ke uses the plural pronoun in saying, 
“Quer Lord". This 1s beautifully approprate, as he 1s speaking 3p a8 te include the person to be 
judged ‘ as if he were to say, “ Thou art my Lord, or the Lord of us angels or of all Creation, but 
Thou art his Lord also, for Théu dedst cherish him and warm him, and he owed dutses to Thee” 


4963 Neither the Recording Angels. nor the misused limps and faculties, nor anything alte 
whatever was responsible for the Eval . st was the personal responsibility of the Dger himself, with 
tus free-will 


C. 225,] 145 [ 5,1, 28-31, 
28 He.will s Dispute not” s 3, % 
With poe gett &S Waal o- vk 


In My Presence - KA) 2°76 5 3 
I had rou Ws in advance Opeth KG ee P 
Seat you™, Waning. af is 
29.‘fhe Word changes not ” 
Before: Me, and I do not cs sss ey 
The least injustice ‘or Ow alt SEY an é 
To My Servants ” 
C. 225.—As Goodness hag possibilities unlimited, t, ,o4 'g 
(1 3045) So has’ Evil in the opposite direction 1 <t iv 
To those who bring a heart unsullied ae I 
And to God devoted, will be Peace, - eit 


Security, and Eternal Life—the Rays 
From God’s own Presence. Adore ye God : i 
And pay no heed to whispers of Doubt ae i 

7 And Evil: these must vanish at Judgment, - 
When Truth and Justice reign supreme i ra 


SECTION 3. i 


30. ne Day We will 
Ask Hell, “ Art thou 
Filled to the full ?”°” 
It will say, ‘‘ Are there 
Any more (to come) ? oS 


Sota Wyse ; 
Ae 
Ospedale disiis 


31, ¢ #iad the Garden™ Bay atte 
Will be brought nigh ee az oii 


’ 
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4964 It is Suggested that sinneis whose Record 1s black, driven into a corner, acclise ott rs of 
misleadifig them the others may be the Recorders, or their faculties or opportunities or surrotindings 


or their associates in the world, or anything but themselves Such recriminations are not allowed 
tn the Court of Judgment 


4965 Besides, personal esponsibility had already been clearly preached tothem in God s Message. 
and they had been warned of the consequences “ You” is in the plural number ‘all of you wen are 
before the Judgment-Seat. had clear warning.of the consequences of your conduct’ 


4966 “'Abd’ has two Plurals (1) *Abéd, as here, means all Servants of God, te all his creatures; 
(2) '[b&d has the furtBer connotation of Servants of God, devoted to His service , I have translated 
itin many cases by the word “devotees”, The Sentence before the Judgment Seat 1s pronounced 


with perfect justice ; t does not change, and requires no change ; the inevitable consequences of sn 
must follow, the time for Mercy 1s past 


4967, As the capacity of Good is unlimited, so ts the capacity of Blended” Hell, 1s 


personified and asked, “ Att thou sated to the full?’ It replies, “ if there are more to come, let them 
come" Its not satisfied iy 9K 

4968 la this life, the :dea)s of the spint, the accompiyhment of the things in opr hearts and our 
hopes, seem to be ever so far, seem even to recede as we think wecome nearer, Not so in the 
Hereafter The fruits of mghteopsness will no longer be in the distance They will be realised They 
will seetii themselves to approach the Righteous 


S. 1, 31-36 ] 1416 
To the Righteous,—no more H ‘oy >? oe 2 ey 


A thing distant. ee) 

t ay 
32. (A voice will say :) "9 jo ANVerT 

“ ‘This is what was AE? Vv) pol 4 
Promised for you,— i y 
i every one who turned : 

(To God) in sincere repentance, & dt ra 

s oe 


Who kept (His Law), 


33. “ Who feared (God) abl Gnat eT 
Most Gracious unseen,” \é Cag NC ata 
And brought a heart Os we 4 le rae 5 


Turned in devotion (to Him): 


rT} b ' a “, 4 9 
34, “‘ Enter ye therein paeaynieeers 


In Peace and Security ;” ; ee 

This is a Day Ost) 4 Ol 

Of Eternal Life '”’ ie Pm 
35. There will be for them a5 ad OM 

Therein all that they wish,— ES 24) - By 

And more besides . of, Ds aX 3509 


Im Our Presence *” 


36. “KSut how many os +7 2 4 as af x 5-64 


Generations before them 


Did We destroy (for their \% bi tee 
Sins),—stronger in power “” Antis SEN 
Than they? Then did they Pye Qt 4 


Wander through the land : oe 
Was there any place O (pnons on {a 


Of escape (for them) ? 


4969, The description of the Righteous 1s given in four masterly clauses (1) those who turned 
away from Evil im sincere repentance , (2) those whose new life was good and nghteous; (3) those 
who 1n their innermost hearts and 1n their most secret doings were actuated by God-fearing love, 
the fear that 1s akin to love in remembering God under His title of Most Gracious" , and (4) who 
gave up their whole heart and being to Him 

+ 4970 Cf xxxvi Il andn, 3952, and xxxv 18, andn 3902 
| 4971 The true meaning of Islam. peace, security, salutation, and accord with God's Plan in ali 
Eternity, 

4972 To get all that our purified wishes and desires comprehend may seem to sum up final 
Bhss ; but there 1s something still wanting, which is supplied by the Presence of God, the Light of 
Ens Countenance 

4973, While virtue and righteousness will accomplish their final goal, what will be the End of 
Sin? Let the past tell its story. Many powerful and arrogant generations were swept away, to 
stray in the paths of misery, without any way of escape from the consequences of their sin This 
was already seen in the life of this world. In the world to come, it will be worse, as already stated 
in verses 24-26 above. 


1417 |S. 2. 37-40, 


37. Verily in this “”* o4 Ai ge Z 
Isa Messe : sy calls Gelrs 
For any that has G4 41597 
A heart and ipceieer pi L545 oe 
Or who gives ear an y one: if; 
Earnestly witnesses (the truth). Obng 3 mae 

38. Sie created the heavens ” ee 1207 9th 
And the earth ao a x NS gpsatl COR 
Between them in Six Days,* y, (Ie l, 
Nor didan_ sense 34 Aron CALS 
Of wearmess touch Us,” ogi oe Ar 4 

7 

39, Bear, then, with patience, rset (\7 NZ 9, 216 
All that they say, Jy Ve poli 4 
And celebrate the praises 415 97p 98 Bij 
Of thy Lord, before i - Pee iak os 
The rising of the sun |B 99h ’ a% 
And before (its) setting, | Otys 37 5s Spee s BCS 

i 

40. And during part SNE ar 
Of the night, (also,) O45 3 : 
Celebrate His praises, 4 54 x “3 
ne ” likewise) bs 
After the postures “Nye 
Of adoration, O set “3 








4974 As Christ said (Matt x1 15), “he that hath ears to hear, let him hear” These are matters 
of high moment Many spirttual lessens can be learnt from these things by any one who has the 
heart and understanding to apply to God s teaching and can give genuine thought to what he sees, 
as a witness does who has to swear to the facts on his oath 


4975 Gods creation of the heavens and the earth in long stages or periods of time, as we count 
time, shows how things evolve in their own good time We must therefore be patient 1f Good does 
not seem to come to its own according to our ideas Our will should merge itself in God’s Will, and 
we should praise Him, realising that He 1s All-Good, and that all adjustments will be in the 
Hereafter 


4976 Cf vu 54,n 1031,and xh 12,n 4477 
4977 Cf xxxv 35 


4978 God should be remembered at all times But the best time for individual adoration 18 
early in the morning before sunrise, late in the day before sunset, and a portion of the might, when 
there 1s stillness in the air, and man’s spirit loves to commune with things spiritual Those who 
would connect this with the five canonical prayers, instituted at a later stage 1n Medina, would take 
the Fajr for the prayer before sunrise, the Zukr and the ‘Agr for the afternoon prayers before sunset, 
and the Magrtb and the 'Ish@a for the night prayers 


4979, The general meaning of “ after the postures of adoratton" would be the contemplation and 
remembrance of God after prayers Those who would connect this passage with the five canonical 
prayers understand these further prayers “ following the sujéd or postures of adoration” to mean the 
extra or supernumerary prayers known as na/i, also the use of the Rosary in remembering the Names: 
of God 


$4, 41-45,] 
41, And hsten far the Day ™ 


When the Caller wall call 
Out from a place 
Quite searo™ 


42, The Day when they will 
Hear a (mighty) Blast ™ 
In (very) truth ; that 
Will be the Day 4 
Of Resurrection, 


43. Verily it1s We Who 
Give Life and Death; 
And to Us 1s 
The Fmal Goal— 


44 The Day when 
The Earth will be™ 
Rent asunder, from (men) 
Hurrying out . that will be 
A gathering together,— 
Quite easy for Us.™ 


45. “ie know best what they ™ 
Say; and thoa art not 
One to overawe them 
By force. So admonish 
Wit" the Qur-dn such 
As fear My Warmng! 


a ae 
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4980 The Day of Resurrection, when the Cali to the souls to arise and come to the Judgment- 
Seat will be immediately answered, and they will all anse and come forth, Cf xxxvi 49 53, and 


notes 3997 and 3999 


4981 In the life of this world it seemed all so remote. In the new life at the Resurrection it will 
all be so near, for there will be neither time nor space as we know them here 


4982 The word “ sathatun' (mighty Blast) 1s used for the Resurrection (as here) or for the sudden 
puntshment of the guilty on this earth, as in x1, 67, where see further references 


4983, Men will hurry out from all corners of the earth to answer the call, and the earth itself will 
beyrent asunder, In xxv. 25 the imagery used was the heaven being rent asunder, and angels caming 


out in tanks seen 3082 Cf. also Ixxxiv, 1-4 


’ 
t. 
‘ 


4964, It may seem to our material imaginations a difficult task to collect together the souls. of 
all sorts of men, who died in all sorts of conditions at different times, but it will be a different kind 
of world and creation altogether, and to God all things are not only possible but easy 


4 


4985, People may throw ali sorts of doubts about the Judgment and the Hereafter, The 


Prophet's task 13 not to force them to accept anything His task 18 to dehver the Message of the 


Quran, and admonish those who are spiritually fit and ready 
themselves for the new and higher hfe destined for man. 


1 
4 


to teceive admonition and to prepare 


} 


C, 226. ] 1419 [Inteo, toS x1. 


INTRODUCTION TO SORA LI. (Zariyat). 


t] 
‘ 


“This is an early Meccan Sara, with a highly mystic meaning. It 1s the 
second of the seven Sfras formmg a group dealing with Revelation and the 
Hereafter. See Introduction to S.J. This Sara deals with the varying ways in 
which Truth prevails irresistibly even against all human probabilities. 


Summary. 


The winds may blow and scatter, lift and rush, or divide in all directions; 
but the Truth and Promise of God are sure and stable, whereof you may see Signs 
both around and within you (l1 1-23, and C 226) 


Past events and what you see before you point to the unfailing consequences 
of all you do+ God, of His Grace, sends you a Reminder the loss 1s your own 1f 
you reject and deny (lh 24-60, and C. 227). 


C 226 — Various are the ways of working we see 

(i 1-23) In God’s world,—strong and gentle, scattering 
And uniting « through 1t all runs a Purpose 
True and stable, which we shall see fulfilled 
On the Day of Judgment and Justice, which 
Must inevitably come to pass : give up 
False doctrines, which agree not among themselves 
Or with facts For evil must end in evil, 
And good in joy and felicity. The good 
Worship God and serve God's creatures 
Those needing help are ever in their thoughts, 
They see Signs of God 1n all things in heaven 
And earth, and in their own hearts and minds 


S, ui 1-4.) 1420 
Stra LI. 
Zariyat, or the Winds That Scatter. 





In the name of God, Most Gracsous, 


Most Mercsful as opal ple—} 


1. Wy the (Winds) ™ ¥ won \ | 
That scatter broadcast ; O ts3 Sa 9-! 

2. And those that ™ dye oh tee 
Lift and bear away 0 | is ae -! 


Heavy weights; 


3, And those that 
Flow with ease 
And gentleness, 


4, An” those that wT, » ZINC 
Distribute and apportion Ost eye Ale 
By Command ;— 








4986 The atmosphere of mysticism starts from the beginning of the Stra Tour agencies are 
mentioned 1n verses 1 to 4 as evidences or types or symbols of the certainty and untty of a Truth 
described in verses 5-6, What these agencies are 15 described by certain adjectival participles, the 
noun understood being usually taken to be "Winds — the word for Wind (Rit) being feminine in 
Arabic Some Commentators however understand other nouns as being implied, e.g angels in all 
four verses, or different things in each of the four verses Ido not think that it 1s necessary to he 
precise about material things in spiritual parables, Whatever the agencies are, their different modes 
of working are evidence of the power and goodness of God, the Unity of His Plan, and the certainty 
of Good and Evil reaching their own destined ends, when Judgment and Justice will have given 
each one his due 

4987 Winds may blow strong, and scatter particies of dust far and wide, but they do not 
diminish by one jot the substance of God’s material creation , on the contrary they help to readjust 
things They reshapé the configuration of the earth, in the vegetable kingdom they carry seeds 
about and plant new seeds in old soils, in the regton of air they produce mighty changes in 
temperature and pressure that affect animal and vegetable life, they carry the moisture of 
equatorial Africa to the parched plains of India, andsoon Yet they are just one little agency 
showing God's working 1n the material world So in the spiritual world Revelation works mighty 
changes, it may be resisted, but the resistance will be swept awa), tt ever ports to the one 
Great Final Event, " to which the whole Creation moves” 


4988 The things that lift and bear away heavy weights may be the Winds that carry the heavy 
rain-clouds or that sweep off every resistance from their path, or it may be the heavy morsture-laden 
dlouds themselves So works Revelation 1:t lifts and sweeps away the burdens of custom, 
superstition, or man’s inertia, and ever leads onwards to the destined End 


4989 These may be Winds that fill the sails of ships with gentle and favourable breezes, that 
carry men and merchandise to their destinations Or they may be the ships themselves, whose 
smooth motion through the waters 1s described in many places by the verb jaré, “to flow”, 6g 
cf 1 164 


4990 These may be Winds (or other agencies) that distribute and apportion moisture or rain or 
atmospheric pressure or other blessings of God,—not haphazard but by fixed laws, ie according 
to the Command of thetr Lord So with Revelation, Its blessings are distributed all round, and 
it produces its marvellous effects sometimes m the most unlikely places and ways 


1441 tS. x1. $-12. 


5. Nerilysthat which ye 
peat Beard, ‘is frne; df AWA Os Cy. ; 


6. And verily Judgment ™ fan 2 
And Jueticg niet } 459 CAS O54 


Indeed come to, pass. 


a 


7. ‘By the Sky 


With (its) mumerous Pathe, ™ 6 Hl oth ENG-« 
* A doctrine discordant,"™ } ts Bi . 
10. Woe to the falsehood-mongers,— Fy é 32 vA Asbo 


11. Those who (flounder) heedless ™ Z 
In a flood of confpsion : OCR preg -H 


12, They ask, ‘‘ When will be d fay soe city 7 Ager 
The Day of Judgment O aps! A 2 OGIO tr it 
And Justice ?” 





4991. That which ye ave promtsed the Promise of God about Mercy and Forg:veness to the 
Penitent...atid Justice and Penalty to the Rebellious, the promise of the Hereafter , the promise that 
all does hot end here, but that there 1s a truer and more lasting world to come, for which this is but 
a preparation. 


4992 Dinethe giving to each person his precise and just due, this 1s smplied in Judgment and 
Justice. All the inequalities of thrs Life are to be redressed 


4993, The study of the numerous regular orbits of the planets and irregularly regular orbits of 
comets, and the various motions, visible or invisible, of the fixed stars or revolving stars, form in 
themselves a network of knowledge or science, of a highly technical nature, the highest astronomy 
or mathematics can only barely reach its fringe But these have alla fixed Plan and Purpose under 
God's Dispensation In them variety leads to Unity In contrast look at the confused medley of 
doctrines, views, and dicta put forward by the Sceptics, as described in the next verse. 


4994 Qaulesaying, word, theory, doctrine Mukhtalifediffering, various, inconsistent with itself, 
discordant No theory or doctrine based on a denial of a Hereafter can be consistent with spiritual 
facts as we know them, or with God's Goodness, Justice, and Mercy. 


4995 Some Commentators draw from this a mgid doctrine of Calvinstic Predestination or 
Determinism, which I do not think 18 fairly deducible from the words “Ufka" should I think be 
traritlated “will be or would be deluded”, meaning “have the wish or desire to be", and not “ must 
necessarily be deluded by eternal predestination". The word occurs in many places inthe Qur-Bn: 
€ g. Cy. v. 78, or ix, 30, . 


496 They aré in great spiritual danger’ yet they care not, 


S. Et, 13-19,] 1492 


13. (It will be) a Day ots 
When they will be tried poe HB | rb B- to 
(And tested) over the Fire ! 

14,“ Taste ye your trial! PACT Tae 
This is what ye used Sey is 93-10" 
To ask to be hastened!” ”” O of Atay 4) she KS Pale 

() 

15. is to the Righteous, ec 
They will be in the midst GENE C}-10 
Of Gardens and Springs,” ‘e Sie 94 st s whe Ui 

16. Taking joy in the things 9K 90 ol 17 aoa se} 
Which ae ae gives them, s me oi 3 ab ce is . 
Because, before then, they NZ 9 “5 
Lived a good life. Chere Sys Ons ly 38 } 

17. They were in the habit ™ | le at 7 ay * % 

Of sleeping but little U 1G? i Pb - 7 
By night, Open 

18, And in the hours ; I 
Of early dawn, d ofkeer 
They were found praying OG sak 24 
For Forgiveness ; 

19, And in their wealth ale G3 5-10 
And possessions (was remembered) 

The night of the (needy, ) — aE 
Him who asked, and him 
Who (for some reason) was O3 BAI 5 


Prevented (from asking). 


4997 They used to say scoffingly, “ 1f there 1s to be punishment for our sins, let 1t come at once!" 
When it comes, they will know what a terrible thing it 18! Cf. xxvi 204, n. 3230, 

4998 Gardens and Spnngs are the two most frequent symbols for the highest satisfaction and 
bliss 

4999 They were engaged most of the might in worship and in the planning of good deeds 
They preferred activity to idleness, the service of God and His creatures to the indulgence of Self 


5000. They were up early before dawn, ready for their devotions The praying for Forgiveness 
and Mercy does not necessarily smply that they had committed fresh sins Indeed they began the 
eday with such devotions, showing their great humility before God and their anxious care for others, 
, for whom they prayed as much as for themselves See the last sentence of n 21 to1 5 
5001. True charity remembers not only those in need who ask, but also those who are prevented 
by some reason from asking. The man of true charity seeks out the latter. There may be various 
reasons which prevent a man from asking for help . (1) he may be ashamed to ask, or his sense of 
honour may prevent him from asking , (2) he may be so engrossed 1n some great ideal that he may 
not think of asking , (3) he may even not know that he 1s in need, especially when we think of 
~ealth and possessions 1n a spiritual sense, as including spiritual gifts and talents, (4) he may not 
know that you possess the things that can supply his needs, and (5) he may be a dumb and helpless 
creature, whether a human being or a dumb animal, or any creature within your ken or power 
Charity in the higher sense includes all help, from one better endowed to one less well endowed. Cy, 
a, 179 to 11, 177; also 1. 273-274, and notes 322 and 323. 


C. 227. ] 1423 _ [S.-La. 20-24 


20. Grn the earth ere , oe 
Are Signa for those OC PANT ON oetas ate 
Of assured Faith, 
21. As also in your own ™ be D9 me 
de : val ye not Gus 3 3-" 
hen see “a 
0 GineS I 
22. And in heaven 1s ™ 7. Po 
a Sustenance, as (also) 2h, ee 33-1 
hat which ye are promised. 493904 
oG3d93 
23. Then, by the Lord ™ 4 7K 
a heaven and esl Ris pe Go -rF 
his 18 the very Truth “\ 3,0 99°F 64 
As much as the fact OB Ge a} 
That ye can speak t 7h 2¢ 7 & 
Intelligently to each other. O Clg KOT 


C. 227.—Even Abraham the True had need to be told 
(24-60) Before he could realise the purpose of God. 
Clear Signs were sent for warning, as, of old, 
To Pharaoh, the 'Ad, the Thamid, and the people 
Of Noah, and the warning inevitably came 
To pass Our Signs are for your instruction. 
Heed them and learn by them Those who believe 
Find profit in their lives those who reject 
Or deny, — alas! they learn not from the past 
Woe unto them! The loss 1s their own ! 


SECTION 2, 


7\ \Ka\2 
24. ‘Keas the story ™ dius BLA 2\ 17 
Reached thee, of the honoured 


Py % « 9% a) 
Guests of Abraham ? ‘eo BORA AS Se A 





5002. The Signs and Evidences of God are in all nature and within the body and soul of man, if 
man has but the spiritual eyes tosee Cf xh 53 


5003 “Sustenance", here as elsewhere, includes physical sustenance, as well as spiritual 
susteriance Similarly heaven or sky has both the physical and the spiritual meaning The physical 
sustenance grows from rain from the sky, the spiritual sustenance comes from divine aid, grace, 
and mercy, and includes the Good News and the Warning which come from Revelation about the 
Hereafter 


5004 Attention having been called to the Signs or Evidences of God's working on the earth, 
within ourselves, and in the heavens, in verses 20-22, an appeal 1s made to our own inner conscience, 
in the name of the Lord of heaven and earth, to acknowledge and act up to the truth of Revelation, 
and turn to the spiritwal Realities. For they are as real as our own conscious and self-intelligent 
existence, on which 1s based all our knowledge Asa philosopher (Descartes) has said “1 think, 
therefore lam" 


5005, Cj, x1, 69 73 and notes, where further details of the story will be found, Cf also xv 51-56 


S, un. 24-30. ] 14% 


25. Behold, they entered ™ ‘ 4? 
Hipeceandeas | “Wahi afeulestys 


Peace!" He said, “ Peace!” ‘le gh«- 
one thought, “ These seem) eas cs 
nusual people.” & 499% 
& Cys 
26. Then he turned quickly ™ id 3 Ae. 
. sy ere brought al Lele “I 
ut a fatted calf, , 9 , 7 
S hos hwy Hf 
27. And placed it before them... NOSE | 
He sad, “ Will ye not ni NisS 1 
at?’ 2 6 SY 4K ING 
6 ossb SG 
28. (When they did not eat), bA45, 932 779%% 
He coneeived a fear of them. hase sive Lptry'- v4 
ey said, “ Fear not,” » 2% 
pod they gaye bem as Sis 
ad tidings of a son 917 \4. 999% 7 
Endowed with knowledge. Oxilk. 5 9 
29, But his wife came forward ™ BF 94 68578 SORNS 
i Lavgbine) eae : she smote eG, aaL | Nain 
er forehead and said: TEs a TAA SEAR Ac 
“A barren old woman !” Ops i els ies eX5 
30. They said, “‘ Even so *” b “ie Kise yy, 
Has thy tod spoken : sas NSS ‘ . 
26 And Hes full 92\0% 99074 
30 Of Wisdom and Knowledge.” Osilah 235z! Ie 


5006 They were angels, who appeared suddenly before him at his tent-door in the guise of men, 
and saluted him with the salutation of peace, He returned the salutation, but felt, fram thew 
appearance and their manner, that they were unusual, not ordinary, strangers. 

5007 Munkar unknown, uncommon, unusual, not customary, (hence by derived meaning, not 
applicable here, not fair or just), opposite in both primary and secondary meanings to ma'rijf, 
well-known, usual, customary, yust Cf xv 62 

5008 They seemed unusual strangers, but he said nothing and quietly proceeded to perform the 
ntes of hospitality. He brought a roast fatted calf and placed 1t beforethem toeat But thestrangers 
did not eat (x1. 70) This disconcerted him According fo the laws of hospitality, @ stranger under 
your roof isunder your protection, but if he refuses to eat, he refuses your hospitality and keeps 
pimself free from any ties of guest and host“ What were their designs?” thought Abraham, and he 
felt some distrust But they were angels and could not eat They declared themselves, and 

‘announced the birth to Abraham of a son endowed with wisdom,—1n other words that Abraham was 
to be the head of a long line of Prophets! (xv 53) 

5009. Abraham's wife Sarah was old and barren This news seemed to her too good to be 
true She came forward, laughed aloud (x1. 71), struck her forehead with her hands, indicative of her 
amusement and incredulity as“ a barren old woman" xi 72, 

5010 The angels said “What may sound improbable to humar beings will yet comie to pass if 
God commands And God thy Lord has spoken So shaltit be For all His promises are full of 
wisdom and knowledge.” So the angels on that occasion But'the application is for ati timé and 
to all human affairs Never despair. However much Truth may be in the shade, it will shite’ With 
full splendour And the Judgment will come, when good will come to its own! 


‘ 


1425 S. 11. 31-37. 
( fl braham) said: “And what, IG\sZ OLA 
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Is your errand (now) ?” O CSG 
32. They said, “‘ We have ' ¢ 
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36. But We found not there | Jae4a41V4 
Any just (Muslim) persons Cualider: 5 \G5-r4 


Except in one house: * eg » 29 ons 
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5011 Cf x 82,andn 1052 to vi 84 The angels’ errand of mercy to Abraham (to announce the 
succession of godly men tn his line) was coupled with thetr errand of justice and punishment to the 
people of Lit, the people of Sodom and Gomorrah, who were deep in the most abominable and 
unnatural sins So Gods Mercv and Justice go hand in hand in all human affairs Faith has 
nothing to fear, and wickedness has only to turn and repent, to obtain God's Mercy 


For those who trespass 
Beyond bounds.” 


35. Then We evacuated *” 
Those of the Believers 
Who were there, 


34. “ Marked as from thy Lord *" 
i 
| 


37. And We left there 
A Sign for such as 
Fear the Grievous Penalty.” 


— 


ne a a 


5012 CY xi, 83, and n, 1580 Every crime has its due punishment, as marked out in the decrees 
of God 


5013 The only just or righteous persons found in Sodom and Gomorrah (Cities of the Plain by 
the Dead Sea) were in the house of LUt, who was the apostle sent to call them to repentance He 


and his beheving family and adherents were told to leave in due time, and the wicked were 
destroyed 1n a shower of brimstone 


5014 That was the house of Lit, and even there, his wife had no faith she disobeyed the 
Command and pershed x1 81,n 1577, 


SOLS, The Grievous Penalty that 1, the Final Judgment, The destruction of Sodom and 
Gomorrah in this life is taken as the type of the Final Judgment. The vestiges can be seen—as a 
Saga and a Warning—1n the sulphury plain round the Dead Sea Cy, xv. 79 
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$016 Cf xliv 17-31 Thestory of Moses and Pharaoh is here just referred to The poimts 
emphasived here are (1) that Moses had manifest authority, yet Pharaoh doubted, (2) that 
Pharaohs reliance was on his Chiefs and his forces, but they could not help when his doom came, 
and (3) that in the most extraordinary and incredible ways (judged by ordinary human standards), 
his arrogance and his reliance on his Chiefs and forces was his undoing 

5017 The ungodly Egyptians were all destroyed, but the chief blame Jay on Pharaoh for 
misleading them Pharaoh’s punishment was just He could not blame anyone else And 
dertainly no one can blame the course of God's Justice, for God was long-suffering, and gave him 
many chances to repent 

5018 Cf xl\1 21-26 The point here 1s that the ‘Ad were a gifted people God had given them 
talents and material wealth but when they defied God, they and all their belongings were 
destroyed in a night, by a hurricane which they thought was bringing them the rain to which they 
were looking forward How marvellously God's Providence works, to help the good and destroy 
the wicked ! 

5019 See the story of the Tham and their prophet SAlih in vu. 73-79 Here the point 1s the 
suddenness of their punishment and its unexpected nature. 

5020 Salish their prophet gave them three days’ clear warning for repentance (xi 65) But they 
heeded hun not. On the contrary they flouted him and continued in their evil courses 
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5021 They had already defied the order to preserve the She camel, which was symbolical of the 
grazing nghts of the common people see x1 64-65 and n 1560 Thev continued to flout the 
warnings of the prophet until the earthquake came on them with a stunning noise and buried them 
where they were vu 78, and xi, 67 


5022 S@'1qat_ a stunning sound like that of thunder and hghtning (1 55), such a sound often 
accompanies an earthquake (see xh 17, 4485, andviu 78, 1047) 


5023 They were swept off in the earthquake 


5024 The generation of Noah was swept away in the Flood for their sins vit 59-64 The 
point 1s that such a Flood seemed so unlikely to them that they thought Noah was “ wandering in 
his mind” when he delivered God's Message vii 60 


5025 If you do not wish to go back to the wonderful things in the past, which show the power 
and goodness of God, and His justice supreme over all wrong-doing, look at the wonderful things 
unfolding themselves before your very eyes! (1) The space in the heavens above! Who can 
comprehend it but He Who made it and sustains it? (2) The globe of the earth under your feet | 
How great its expanse seems over sea and land, and spread out for you hke a wonderful carpet or 
bed of rest! (3) All things are in twos sex in plants and animals, by which one individual 1s 
complementary to another, in the subtle forces of nature, Day and Night, positive and negative 
electricity, forces of attraction and repulsion, and numerous other opposites. each fulfilling its 
purpose, and contributing to the working of God’s Universe, and in the moral and sptritual world, 
Love and Aversion, Mercy and Justice, Striving and Rest, and so on ,—all fulfilling their functions 
according to the Artistry and wonderful Purpose of God, Everything has its counterpart, or pair, 
orcomplement God alone 1s One, with none like Him, or needed to complement Him, These are 
noble things to contemplate And they lead us to a true understanding of God's Purpose and 
Message. 
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To the Peoples before them, TUR TTES AeA 
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5026 See (3)1n the last note Cf xxxv: 36,n 398} 


5027 If you understand Nature and yourselves anght, you will know that God 1s all in all, and 


you will fly at onceto Him This 1s the teaching which the Prophet of God has come to give you, 
in clear terms and openly to all, 


5028 Verses 50 and 51, ending with the same clause to emphasize the connection between the 
two, should be read together The Prophet's mission was (and 1s)° (1) to show us the urgent need 
fdr repentance, and (2) to wean us from the precipice of false worship The one convinces us of sm 
and opens the door to the Mercy of God, the other cures us of the madness of paymg court to idle 
or worthless objects of desire , for in the worship of the One True God 1s included the best service to 
ourselves and our fellow-creatures If fully understood, this sums up the whole duty of man for it 
leads us by the nght Path to the love of God and the love of man and of all creatures. 


5029 They said this of Moses 11 39 And they said this of the holy Prophet xxxvin 4, xliv 14 
5030 There 1s a tradition of Evil as there 1s a tradition of Good. The ways of Evil in dealing 


with the teachers of Truth are stmularin all ages But such evil traditions would have no effect, 
were it not that the generation following them 1s itself ungodly, “ transgressing beyond bounds " 
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5031 When the Prophet freely proclaims his Message, 1t 1s not his fault 1f obstinate wickedness 
refuses to listen He can leave them alone, but he should continue to teach for the benefit of those 
who have Faith 


5032. Creation ts not for tdle sport or play xxi 16 God has a serious Purpose behind st, 
which, in our imperfect state, we can only express by saying that each creatures given the chance 
of development and progress towards the Goal, which 1s God God 1s the source and centre of all 
power and all goodness, and our progress depends upon our putting ourselves into accord with His 
Will =This is His service Itis not of any benefit to Him see the next two verses it 1s for our 
own benefit 


5033 Sustenance n both the literal and the figurative sense , so also “ Feed Me” at the end of 
the verse God is independent of all needs It 1s therefore absurd to suppose that He should require 
any Sustenance, and still more absurd to suppose that we can feed Him! The gifts, the Sustenance, 
the goodness, all come from His side 


5034. God commands all power; therefore any power we seek must be from Him. And His 
power 18 steadfast, the same to-day as yesterday, and forever Therefore His help 1s always sure, 
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5035 Each generation, that acts like any of its predecessors, must meet a similar fate. If the 
wicked came to an evil end in the past, the same results will followin the present and the future 
The punishment will come suddenly enough let them not in mockery ask that it should be 


hastened 
5036 That is, their eternal Punishment in the Hereafter, as well as any punishment that may 
come to them in this hfe, 
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INTRODUCTION TO SURA LII (Tar). 


{Intro. to S. Li. 


This 1s the third of the group of seven Meccan Siiras described in the 
Introduction to S. 7. 


It 18, like its predecessor, an early Meccan Siira. The points here emphasized 


are: that Revelation is 1n accord with all God's 


Signs, including previous 


Revelations, and that the Hereafter 1s inevitable, and we must prepare for 1t. 


Summary. 


All Signs of God, including previous Revelations, point to the inevitable 
consequences of ill-deeds and good deeds how can people deny or ignore the 
Message of Revelation? (ln 1-49, and C 228) 


C. 228.—By the sacred Symbols—of the Mount 


(In 1-49) 


Sublime, the Eternal Record on an open 
Scroll, the House of Worship thronged 

With men, the Canopy blue of unfathomed 
Heights, and the boundless Ocean with 

Its resistless tidal Swell,—all acts 

Of men must have their inevitable fruits 

New worlds will be born with the Day of Doom. 
New values established by God’s Decree. 
Consumed will be Evil in the fire of Reality 
And Good will come to its own—1in personal 
And social Bliss, but most in the full 
Realisation that God is good, the Beneficent, 
The Merciful Proclaim, then, the praises 

Of the Lord, nor heed the slanders of Ignorance 
Or Spite for the Lord Who created will cherish , 
His Plan will overthrow the puny plots 

Of men Hold firm with patience in Faith 

In the Hereafter, and sing His praises 

Even in the busy marts of this world, 

But chiefly in the stillness of the Night 

And the holy hour of Dawn as the Stars 
Retreat, singing glory to the Maker 

Of their own most glorious Sun. 


S tu, 1-5.) 
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Tur, or the Mount. 


In the name of God, Most Gracsous, | “yi 2% \ : 
Most Mercsful. Shen pol Pi) Fee! 


1, (By the Mount (of Revelation); a gs. 
2. By a Decree Inscribed*™™ 6 By ae SS’ 4-¥ 
3, In a Scroll unfolded , d Baas av re} -y¥ 
4. By the much-frequented Fane; ** 0 ae eill $y 
5. By the Canopy Raised High ;™ O il aS 5-0 


5037 The adjuration 1s by five things which we shall presently explain An appeal! 1s made to 
these five Signs in verses 1 to 6, and the certainty of future events 1s asserted in the most emphatic 
terms in verses 7 to 28, in three parts, viz the coming of Judgment and the passing away of this 
phenomenal world (verses 7-10), the future 11! consequences of 11! deeds done (verses 11-16), and the 
future attainment of bliss and complete realisation of God's love and mercy (verses 17-28) 


5038 See last note The five Signs to which appeal is made are (1) the Mount (of Revelation), 
verse 1, (2) the Decree Inscmbed, verses 23, (3) The Much-frequented Fane, verse 4, (4) the 
Canopy Raised High, verse 5, and (5) the Ocean filled with Swell, verse 6 


Let us examine these in detail Each of them has a figurative and a mystic meaning (1) The 
Mount 1s the sublime world of Revelation In the case of Moses it 1s typified by Mount Sinai, 
Cf xcv 2, where it is mentioned in juxtaposition tothe sacred terntory of Mecca, xcv 3 In the case 
of Jesus it is the Mount of Olives Cf xcv J, and also Matt xxiv 3 51, where Jesus made his striking 
pronouncement about the Judgment tocome In the case of Muhammad it 1s the Mountain of 
Light, where the divine inspiration made him one with the spiritual world Cf C 3landn 11 (2) The 
Decree Inscribed 1s God's Eternal Decree. When it becomes Revelation to man, it 1s figured forth 
as something “inscribed”, reduced to writing , and as it is made clear to the intelligence of man, it 
is further described as" in a scroll unfolded”, that 1s, spread out so that everyone who has the will 
can seek 1ts guidance 


5039, See the last two notes (3) “‘ The much-frequented Fane" (or House) 1s usually understood 
to mean the Ka ba, but in view of the parallelism noted in the Jast note, it may be taken generally 
to mean any Temple or House of Worship dedicated to the true God. It would then include the 

,Tabernacie of the Israelites in the wilderness, the Temple of Solomon, the Temple in which Jesus 
worshipped, and the Ka’ba which the holy Prophet purified and re-dedicated to true worship, 
These would be only illustrations, Other concrete places of worship would be included, and in a 
more abstract meaning, the heart of man, which craves, with burning desire, to find and worship 
God The Fane1s “much-frequented" as there is a universal desire in the heart of man to Worship 
God, and his sacred Temples draw large crowds of devotees 


5040 (4) “ The Canopy Raised High " 1s the canopy of heaven, to whose height or sublimity no 
lumit can be assigned by the mind of man It 1s Nature’s Temple, in which all Creation worships 
God,—the Symbol in which the material and the visible merges into the spintual and the 
intuitional. 
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5041, (§) The Ocean—the vast, Inmitless, all encircling Ocean,—1s the material symbol of the 
universal, unlimited, comprehensive nature of the invisible spiritual world It 1s expressed to be 
masjur, full of a mighty swell, boiling over, poured forth all over the earth, as if overwhelming ail 
landmarks, Cf Ixxx1 6,—a fitting descmption of the final disappearance of our temporal world in 
the supreme establishment of the Reality behind it 

5042 This completes the five Signs or Symbols by which man may know for certain of the 
Judgment tocome Note that they are in a descending order ,—the highest, or most remote from 
man's consciousness, being mentioned first, and that nearest to man's consciousness being mentioned 
last The truth of Revelation, 1ts embodiment in a Prophet's Message given in human language, 
the universal appeal of divine worship, the starrv world above, and the encircling Ocean, full of 
life and motion below,—all are evidences that the Day of God will finally come, and nothing can 
avert it 

In SOff interpretation each of these Symbols further ty pifies an aspect of the final Preacher of 
Unity the Mount signifying his tremendous Personality , the Decree Inscribed in a Scroll Unfolded, 
the perspicuous Qur-an, the much-frequented Fane, his heart open to every living creature, the 
Canopy Raised on High, his spiritual eminence, and the Swelling Oc ean, the vast sea of his living 
knowledge 

5043 The Day of Judgment 1s typified by two figures (1) “The firmament will be tn dreadful 
commotion" The heavens as we see them suggest to us peace and tranquillity, and the power of 
fixed laws which all the heavenly bodies obey This will all be shaken in the rise of the new 
spintual world Cf Matt xxiv. 29 “Immediately after the tribulation of those days the powers of 
the heavens shall be shaken.” For (2) see next note 

5044 (2) The mountains are a type of firmness and stability. But things that we think of as 
firm and stable in this material life will be shaken to pieces, and wil! be no more substantial than a 
murage in a desert, Cf Ixxvi 20 


5045, That Day will be a Day of Woe to the wrong-doers described in two aspects, the rebels 
against God and God's Truth, just as it will be a Day of Joy and Thanksgiving to the Righteous, 
who are described in three aspects in verses 17 to 28 The rebels are here described as being those 
who openly defied Truth and plunged into wrong-doing, or who trifled with truth, who jested with 
serious matters, who had not the courage to plunge openly into wrong-doing but who secretly took 
profit out of it, who wasted their life in doubts and petty quibbles. It 1s difficult to say which 
attitude did more harm to themselves and to others, Both are aspects of deep-seated sin and 
Tebellion, But the mercy of God was open to all if they had repented and amended therr lives, 








S. un, 12-18.] 1434 


12. That play (and paddle) s P86 og 9% of A%: 
In shallow trifles. O On! Sue G hy -\" 4 


13. hat Day shall they be D's £77 07 0 L907 
Thrust down to the Fire 1 AAS Pall NCS Sr 


Of Hell, irresis ibly. 


14. “ This", it will be said, . 
H the Fire,—which ye Aaa) se-ir 
ere wont to deny! od? ope 
O62O Bh 
Tb $20.3 i- “1a 


15. “Is this then a fake,™ 
Or 1s 1t ye that 
Do not see? 


493 a4, nif s 4 9 
‘ Capen) pol A 
16. ‘‘ Burn ye therein: 
The same is it to you | lashl-n 
Whether ye bear it ; 
With patience, or not.” KEE 6, oe oa \% 4 de) 31 4 iB WAR 
Ye but receive the recompense ppgod hee Duds nes 
Of your (own) deeds” oct AG if Le dsseat 3 
! 
17. #ls to the Righteous,” 
They will be in Gardens, aoa 


And in Happiness,— 


18. Enjoying the (Bliss) which 
Their Lord hath bestowed 
On them, and their Lord 
Shall deliver them from 
The Penalty of the Fire. 


sisi 
Ogk a ae Se OF 23S 345 


5046 In face of the Realities, 1t will be borne in on them how wrong 1t was for them in this hfe 
to deny or forget that every wicked thought or deed had its own retributive chain of consequences, 


5047 Perhaps they had said that the Hereafter was a fake, mere old wives’ tales! If they had 
given serious thought to the Signs of God, they would have been saved from that serious spiritual 
blindness then they will see that the fault was their own, and that the warnings of the apostles of 
Truth were nothing but pure Truth 


5048 At that stage they will have no justification for anger or impatience, for their whole 
position will have been due to their own conduct and their rejection of God's Grace Nor 
will there be time then for patience or repentance, for their period of probation will then have 
been over 


5049 The Righteous will be in Bliss far beyond their ments their sins and faults will be 
forgiven by the grace of God, which will save them from the penalties which they may have 
incurred from human frailty It will be therr own effort or striving which will win them God’s 
gtace see verse 19 below, But the fruits wil! be greater than they could strictly have earned 
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5050 The bliss of the Righteous 1s described in three aspects (1) their individual bliss, verses 
17-20, (2) their social bliss, verses 21-24, and (3) their satisfaction in the dissipation of past shadows, 
and their full understanding of the goodness of God, verses 25-28 


5051 Individual satisfaction 1s expressed in three types or figures of speech, (1) eating and 
drinking, (2) thrones of dignity, and (3) the joy of individual compamionship But the eating and 
drinking will not be like the physical acts, which are subject to drawbacks, such as excess, 
after-effects and satiety here there will be pure health, profit, and enjoyment So about the 
other two see the notes following 

Cf with this the symbolical description of heaven in xxxvu. 40-49 while the general account 1s 
the same, special phases are brought out in the two passages to correspond with the context, 


5052 Every one will have a Throne of dignity, but it does not follow that the dignity will be 
the same Every one’s Personality will be purified but it will not be merged into one general 
sameness 


5053 Cf, xhv 54, and notes 4728 and 4729, where the meaning of Htr1s fully explained This 1s 
the special sharing of individual Bliss, one with another The next verse refers to the general 
social satisfaction shared with all whom we loved in this earthly life 


5054 Zurriyat literally, progeny, offspring, family, applied by extension to mean all near and 
dear ones whether related or not, ancestors and descendants, friends, a circle, a group, whether 
contemporaneous 1n time or not Love 1s unselfish, and works not merely, or chiefly, for Self, but 
for others, provided the others have Faith and respond according to their capacities or degrees, 
they will be joined on to the Head of the Group, even though on individual merits their rank might 
be less This applies specially to a Prophet and his Ummat (or following) 


5055 As already explained in the last note, though the love poured out by Prophets, ancestors, 
descendants, friends, or good men and women, will secure for their loved ones the enjoyment of their 
society, it 18 an indispensable condition that the loved ones should also, according to their lights, 
have shown their faith and their goodness in deeds, Each individual is responsible for his conduct 
In the kingdom of heaven there is no boasting of ancestors or friends But it is part of the 
Satisfaction of the good ones who poured out their love that those who were in any way worthy to 


receive their love should also be admitted to their society, and this satisfaction shall in no wise be 
diminished to them. 
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5056 ‘lo be interpreted allegoncally as the “feast of reason and the flow of soul” Note that 
this verse is embedded 1n the midst of the description of soctal bliss , the individual bliss figured by 
meat and drink has already been mentioned in verse 19 above [The social pleasures will be of any 
kind or quantity they shall desue, but their desires will then be purified, just as their pleasures will 
be on a different plane. 


5057, Drinking or loving cups, in our life on this earth, ure apt to be misused in two ways. 
(1) they may be occasions for mere frivolity or the wasting of time , (2) they may lead to evil thoughts, 
evil suggestions, evil talk, or evil deeds 10 safeguard the allegory, it is added that the Cup in the 
final Buss will be free from any tamt of this kind It will be pure love without any grossness 
whatever 


5058 The allegory 1s further continued There 1s no question of sex in heaven, But the type 
of the grace and gentleness of womanhood having been implied 1n the word Hir (verse 20 above), the 
type of the handsome and well-formed strength and splendour of manhood is mentioned here in the 
allegory of Pearls,—of the purest water, well-guarded from weathering and unsullied by rough usage 
Their service will be the service of youth, whose glory is enthusiasm without self interest 

Maknun well-guarded, kept close, concealed from exposure. the beautiful nacreous lustre of 
Paris 1s disfigured by exposure to gases, vapours, or acids, when not actually in use they are best 
kept in closed caskets, guarded from deteriorating agencies 


5059, The third~and the highest—stage of Bliss, after individual Bliss and social Bliss, 1s the 
satisfaction of looking to the Past without its shadows and realising to the full in the Present the 
goodness of God Seen 5050 This, again, 1s shared in mutual converse and confidence 


5060 A man may be pec and may within limits have found goodness in his own spiritual life, 
but may have anxieties about his family or frends whom he loves All such shadows are removed 
in heaven by the Grace of God, and he 1s free fo dwell on it in his confidential converse with other 
men sunilarly circumstanced, 
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5061 Us” includes the good manor woman and all whom he or she cared for This would be 
an ever-expanding circle, until it includes all mankind through Teachers like the Chosen One The 
“Scorching Wind " 1s the type of haste, arrogance, and fire, such as entered into the composition of 
Jinns xv 27 The destinv of man ts to attain to calm, peace, security, the Gurden of Bliss 

















5062 ' Before this, we called upon Him, in faith that He 1s good now we know 1n our inmost 
souls that He 1s indeed good,—the Beneficent, the Merciful’ This 1s the climax of the descnption of 
Heaven 


5063, The nature of the spiritual kingdom, with its apex in God, having been explained w the 
last section, the man of God 1s now exhorted to go on proclaiming the Message of God, despite all 
that the foolish, 1gnorant, or wicked men may say The greatest of the Prophets was called a 
soothsayer, 4,e,, one who tells fortunes by divination, or a madman possessed of some evil spirit, or a 
poet singing spiteful satires Much more may Jesser men be called by such names because they 
proclaim the Truth They should go on in'spite of at all, 


5064 If a spiteful poet foretells evil calamities for men, men can afford to laugh at him, hoping 
that Time will bring about 1ts revenge, and spite will come to an evilend For the various meanings 
of Raid, see n, 1884 to xiv 9 Some Commentators suggest Death as the Calamity hatched by 
Time, 


5065 Cf 1x 52, Ifthe wicked wait or look for some calamity to befall the preacher of Truth, the 
preacher of Truth can with far more justice await the decision of the issue between him and his 
persecutors For he stands for right, and God will support the right. ; 
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nothing, ™ 
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5066 It may be that the persecutors of Truth are ignorant, and their deficient faculties of under- 
standing mislead them, but 1t 1s more often the case that they are perverse rebels against the law of 
God, defending their own selfish interests, and preventing those whom they oppress, from getting 
justice 


5067 Cf li 53 


5068 A» an ulternative to the charges of being a soothsayer or a madman or a disgruntled poet, 
there is the charge of a forger or fabricator applied to the man of God when he produces his Message 
This implies that there can be no Revelation or inspiration from God Such an attitude negatives 
Faith altogether But 1f this 15 so, can they produce a work of man that can compare with the 
inspired Word of God? They cannot Cf x 37-39, and xvu 88 


5069 ‘' Were they created of nothing ?'' Three possible alternative meanings are suggested by the 
Commentators, according to the meaning we give to the Arabic preposition minemof, by, with, for, 
(1) ‘ Were they created by nothing? Did they come into existence of themselves > Was it a mere 
chance that they came into being? (2) Were they created as men out of nothing? Was there not a 
wonderful seed, from which thetr material growth can be traced, asthe handiwork of a wise and 
wonderful Creator? Must they not then seek His Will? (3) Were they created for nothing, to no 
purpose? If they were created for a purpose, must they not try to learn that purpose by understand- 
ing God's Revelation?’ 


« 


5070, They obviously did not create the wonders of the starry heavens and the fruitful globe of 


the earth But they can assign no definite cause to explain st, as they have no firm behef on the 
subject themselves, 
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5071 Cf vi 50,andn 867 The Treasures of God's Knowledge are infinite But the doubters 
and unbelievers have no access to them, much less can the doubters and unbelievers manage the 
wonders of this world Must they not therefore seek grace and revelation from God? 


5072 Cf v1 35 a reference to the Pagan belief that by means of a material ladder a man might 
chmb up to heaven and learn its secrets ! 


5073 Cf xvi 57-59, and n 2082. To the gospel of Unity it 1s repugnant to assign begotten sons 
or daughters to God Butthe Arab superstition about angels being the daughters of God was 
particularly blasphemous as the Pagan Arabs hated to have daughters themselves and considered 
it a mark of humihation ! 


5074 The men of God ask for no reward to preach the Message of God and direct men to the 
night Path, Why then do men shun them and persecute those who seek to bring blessings to them? 


5075 The Unseen in the spiritual world 1s a subject of Revelation, though it works through the 
common everyday life of man. The men who reject Revelation simply because it 18 outside their 
own experience ought on the contrary to try to learn about it and seek to understand it, 


$076 Shallow men who plot against Good are themselves the willing victims of insidious plots 
laid by Evil, 


. 
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48 Now await in patience 
The command of thy Lord: 


5077 This is the final and decisive question 


S832 


Is there t really any god other than the One True 


God’ Every argument poits to the negative A series of questions has been asked above, 


pointing to the negative of the superstitions of the godless 


The gospel of Unity, Revelation, and 


the Hereafter has thus been preached by a searching examination of the position of the Unbelievers 
And the Stra ends with an exhortation to leave alone those who will not believe because they wish 


not to believe, and to let Time work out the web and pattern of God's Plan, 


é 


5078 In xxvi 187, Shu’aib, the man of God, 1s challenged by the Companions of the Wood “ to 
cause a piece of the sky to fall on us, 1f thou art truthful" Such a challenge, in some form or other, 


is addressed to all men of God, It 1s mere defiance, It has no meaning 
were to fall on them, 1t would not convince them, for they would only say 

gathered in heaps ” 
of God's Plan in Creation and in man’s own heart 


5079 That 1s, the Day of Judgment Cf xzxix 68, and n 4343 


If a piece of the sky 
“ These are only clouds 


They do not wish to believe Otherwise there are ample Signs and Evidences 


5080 The final Judgment 1s for ail 


But in addition, wrong-doers have to fear a retribution 


or punishment 1n this very life, an open pumshment through external events, or at least the bitter 


pangs of conscience within, 
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5081 The man of God must strive his utmost to proclaim the Message of God as for results, 
it 1s not forhim to command them He must wait patiently, in the knowledge that he 1s not 
forgotten by God, but 1s constantly under God's eyes,—under His loving care and protection And 
he must glorify God’s name, as he 1s a standard bearer of God's Truth 


5082 The translators and Commentators nearly ali understand taqdmu in the sense of msing up 
from sleep But the rendering I have given 1s consistent with Quranic usage In xxvi 218, we have 
the same two words kina tagiimy, meaning "standing forth (in prayer)” In lvit 25, we have 
“Ieyagim an-nasu bil-qistt", which obviously means “that men may stand forth in justice," te 
do all their business in justice In Ixxvin 38, we have yaqumu used for the angels standing forth 
in ranks, 

On my rendering the meaning will be ‘celebrate God's praises when you stand forth 1n prayer, 
or at all times when you go about your.business, but also for part of the night and at early dawn 
when worldly hfe 1s at a standstill ' 


5083 Its not necessary to understand this for any particular canonical prayers § It 1s good to 
spend a part of the night in prayer and praise Cf Ixxi1 6 And the Dawn tsa daily recurring 
miracle of nature, full of spintual influences and “testimony” Cf, xv, 78 79 


5084 Idb@r-un-nujiim the retreat of the stars; the glorious hour of early dawn Incxm 1, we 
seek God's potection as “ Lord of the Dawn” 
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INTRODUCTION TO SORA LIII (Najm). 


This 1s an early Meccan Sra, and 1s the fourth of the series of seven which 
were described in the Introduction to S. / 


The particular theme of this Sira is that Revelation is not an illusion: the 
illusion is in the minds of those who doubt and have false ideas of God. God 18 
the source and goal of all things. 


In some Siiras the consecutive arrangement 1s shown or suggested by a cue- 
word. Here the cue-word 1s “star”, corresponding to “stars” in the last verse 
of the last Sira. So in xlvi. 1,the words ‘‘ Exalted in Power, Full of Wisdom ” 
are carried forward from the last verse of S. xlv., and indeed the same words occur 
in the first verse of S. xlv. So, again the words ‘ Most Merciful, Oft-Forgiving "” 
in xxxiv. 2, refer back to the words ‘‘ Oft-Forgiving, Most Merciful” in the last 
line of S xxx: In S, liv 1, the nearness of Judgment recalls the same idea at 
the end of the previous Siira (1:1 57) Other examples will also be found. 


Summary. 


The impression received by the Prophet in revelation is neither error on 
his part nor deception by others, nor does he speak from selfish motives it comes 
clearly from God, Who 1s not what the vain imaginations of men conceive He 1s 
all-in-all, First and Last, Lord of all, Ample in forgiveness (lit. 1-32, and C. 229) 


Those who turn away are petty and ignorant, not knowing that God 1s the 
source and goal of all things—in men, in nature, and in _ the events of history : 
therefore serve ye Him (liu. 33-62, and C 230) 


C. 229.—True revelation 1s not a process 

(im 1-32) Either of error or deception, nor does 
The Prophet speak from himself as he desires. 
It 1s God’s inspiration, true, without doubt. 
It is reality,—the inner reality 
Of heaven as far as knowledge can reach, 
Not the false ideas and idols that men 
Construct for themselves, names without truth 
Behind them. The‘foal of all things 1s God, 
As He is the One from Whom starts Reality. 
No other can e’er intercede except 
As He wills. He made us, and knows all 
That we are. It is not for us to justify 
Ourselves, but to offer ourselves as we are. 
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5085 Najm 1s interpreted in various ways As most commonly accepted, it means éither 4 
Star generically, or the close cluster of seven stars known as the Pleiades in the Constellation 
Taurus, which the sun enters about the 21st of April every year In mid-April, or a little later, the 
beautiful cluster would set just after the sun, after having gradually ascended the sky in the winter 
months In late May, ora little later, it would mse just beforethe sun Inits western aspects, it 
might be considered a spring constellation To open-air nations (including the Arabs) whose 
chmate usually presents starry skies, this 1s an object of great interest, and many folklore tales 
gather round it When so glorious a cluster 1s content to bow down 1n the horizon and merge its 
light in the greater light created by God (see the last three lines of C 228), 1t becomes a symbol of 
humility in beauty and power before the Most High, Whose revelation discloses the summit of 
beauty, power, and wisdom . 


HawG in the text may mean either “ goes down (or sets)" or “rises”. Whichever meaning we 
take, 1t makes no difference to the symbolic interpretation given above. 


5086 ‘“‘ Your Companion" 1s the holy Prophet Mubanimad, who had lived among the Quraish 
all his fe Hes defended from three kinds of charges that the Unbelievers brought against him: 
(1) that he was going astray, either through defect of intellygence of through carelessness , (2) that 
he was being misled or deceived by evil spirits, and (3) that he spoke out of a whim or impulse, of 
from a selfish desire to impress his own personality None of these charges was true, On the 
contrary he had direct inspiration from God 


5087 Thisis referred by the Commentators to the angel Gabriel, through whom the inspiration 
came. Cy, ixxxi, 20. 
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5088 Gabriel appeared in stately form, perhaps towerng above the Mountain of Light (see 
C 3t) Istawa@ tn verse 6, translated “ appeared,” means literally ‘mounted or “ascended”, or “set 
himself to execute a design’ seen 1386 tox 3 

5089 Two bow-shots would be a clearly visible distance, But §tff mysticism would interpret 
“two drawn bows, with their chords touching ", making a complete circle of union In this case 
the “one Mighty in Power’ in verse 5 above would be not Gabriel, but the Supreme Being, Who 
Himself taught the Prophet 

5090 Gabriel would be just a messenger, to do no more than convey God's Message to God's 
Apostle 

+ $5091 “Heart” in Arabic includes the faculty of intelligence as well as the faculty of feeling 

The impression conveyed was pure truth, there was no tllusion 1n it 

5092 The first accasion when Gabriel appeared in a visible form was at the Mountain of Light, 
when he brought his first revelation beginning with Igraa see C 29-35 The second was at the 
Prophet's Mz'1@j or Ascension see Introduction to S xvu, paras 2-4 These were the only two 
occasions when Gabriel appeared in visible form The Mi'rlj appearance was near the Lote-tree in 
the highest heaven, above which (figuratively) 1s the Throne of God 

5093 For the Lote-tree in tts literal meaning, see n 3814 to xxxiv 16, The wild Lote 1s thorny; 
under cultivation it yields good fruit and shade, and 1s symbolic of heavenly bliss, as here and in 
ivi 28 The symbolism here 1s that the farthest Lote-tree marked the bounds of heavenly knowledge 
as revealed to men, beyond which neither angels nor men could pass 
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5094 The Mansion or [hrone (figuratively) or Special Presence,-if the Throne or Presence 
could ever be localised in our thoughts for Gods‘ Throne doth extend over the heavens and the 
earth” (255) The point was reached when the spiritual knowledge of man could reach no higher 
The §0fis interpret the Lote-tree in Islam to be what the Burning Bush in the valley of Tuwa was to 
Moses Q xx 1013, and n 2541, and Exod iw 1-6 Only, in the case of Moses it was buta 
prefigurement of the divine effulgence on thisearth inthe case of Muhammad it was the divine 
Glory in heaven itself, and 1t was “shrouded in mystery unspeakable" This was indeed “the 
Greatest of the Signs of the Lord” (lin 18) 


5095 From the heights of divine Glory, we come back again to this sorry earth, with its base 
idolatnes We are asked to ‘“‘Jooh at this picture, and at that!” The three principal idols of 
Pagan Arab Idolatry were the goddesses Lat, 'Uzza, and Mandt. Opinions differ as to their exact 
forms one version is that Lat was in human shape, ‘'Uzza had its omgin 1n a sacred tree, and 
Manf&t in a white stone They all represented God in female form 


$096 To show God in human shape, or imagine sons or daughters of God, as 1f God were flesh, 
was in any case a derogation from the supreme glory of God, high above all creatures, even if the 
human shapes were invested with great beauty and majesty asin the Greek Pantheon But when 
we consider in what low opinion Pagan Arabia held the female sex, tt was particularly degrading 
to show God, or so-called daughters of God, in female shapes Cf xvi 57-59,andn 2082, also 
lu 39, and n 5073 
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5097 Cf vu 71, xu 40,n, 1693. ‘The divine names which they give to stocks and stones, or to 


heroes living or dead, or even to prophets and men of God, are but the creations of their own fancy 
Whatever they were, they were not gods 


5098. Cf vi 116 Conjecture 1s a dangerous thing in speahing of divine things It follows hnes 
which reflect the lusts of men's own hearts Whv not follow the divine guidance which comes 
through men of God? 


5099 The unpurified desires of men's hearts often lead to destruction, for they are dictated by 


Evil The true source of guidance and light 1s God, just as He 1s also the goal to which all persons 
and things—all existence—returns 
r 


' $100 We are apt tu imagine the angelic host of heaven as beings of immense power But their 
power ts all derived from God Men, when they attam to the highest spiritual dignities, may have 
even more power and position than angels in the ssght of God, as 1s typified by angels being bidden 


to bow down to Adam 1 34 The Quraish superstition about angels being intermedianes and 
intercessors for man with God 1s condemned 


5101 Cf xx 109 and xz: 28 No one can intercede except with the permission of God, and that 


permission will only be given for one who 1s acceptable to God. For a possible different shade of 
meaning, seen 2634 to xx 109, 
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5102 Cf lin 21 above, and n. 5096 The Pagan Quratsh had no firm belief in the Hereafter, 
Their prayers for intercession to angels and deities was on account of their worldly affairs, 


5103 Cf lm 23 above, and n 5098 


5104 Men with a materialist turn of mind, whose desires are bounded by sex and material 
things, will not go beyond those things, Their knowledge will be limited to the narrow circle in 
which their thoughts move The spiritual world 1s beyond their ken While persons with a 
spiritual outlook, even though they may fail again and again in attaining their full ideals, are on the 
night Path They are willing to receive guidance, and God's Grace will find them out and 
help them 


5105 All deeds have their consequences, good or 111 But this is not an iron law, as the 
Determinists in philosophy, or the preachers of bare Karma, would have us believe God does not 
sit apart He governs the world And Mercy as well as Justice are His attributes, In His Justice 
every deed or word or thought of evil has its consequence for the doer or speaker or thinker But 
there is always 1n this life room for repentance and amendment. As soon as this 1s forthcoming, 
God's Mercy comes into action It can blot out our evil, and the “reward” which it gives 1s nearly 
always greater than our merits, 


S. iit. 32-34.) 1448 [C. 230, 
Only (falling into) small faults,— 


Verily thy Lord 1s ample” | “isa Vals Gig 5a 6 Loci 3 
Youwellwhea He brings | Perinat 
had gheniye ace hides BAT ABO RET Ay, 
tT hretore jusuly not yoursel vce | ABIES % 
ist pictle agit wel: ! O FO oy ers 


C 230 —When once in God’s Way, turn not away, 

(um 3362) Nor check your generous impulse to give 
Your allto God = The spiritual world 
Unseen 1s above all worldly bargains. 
Each soul must bear 1ts own responsibility. 
It must strive its utmost and attain 1ts end. 
The final Goal of all 1s God 
In His hands are Laughter and Tears, Life 
And Death, the mystery of Birth and Creation, 
And the Hereafter. He controls our Bliss 
And inner satisfaction He is Lord 
Of the highest and noblest in Nature His hand 
Traces the course of History. Learn, 
Oh learn from His Revelation, and 
Adore the Lord of your inmost Soul ! 


afr0~ 


SECTION 3. | 
33. SBeest thou one ™ d 4g 4 ho 9eree 
Who turns back, | O Js tole Sup ag 
| 
34. Gives a little, Wye Bak fot 
Then hardens (his heart) ? j outs SLE RES <r 


5106 God's attnbutes of Mercy and Forgiveness are unlimited They come into action without 
our asking, but on our bringing our wills as offerings to Him. Our asking or prayer helps us to 
bring our minds and wills as offerings to Him That 1s necessary to frame our own psychological 
preparedness It informs God of nothing, for He knows all 


5107 As God knows our inmost being, it 1s absurd for us to justify ourselves, e:ther by 
pretending that we are better than we are, or by finding excuses for our conduct We must offer 
ourselves unreservedly, such as we are it 1s His Mercy and Grace that will cleanse us If we try, 
out of love for Him, to guard against evil, our striving 1s all that He asks for 


5108 The particular reference in this passage, according to Baidhfwi, 1s to Walid ibn Mu€aira, 
who bargained with a Quraish Pagan for a certain sum if the latter would take upon himself the sins 
of Walid. He paid a part of the sum but withheld the rest The general application that concerns 
usis threefold (1) if we accept Islam, we must accept it whole-heartedly and not look back to 
Pagan superstitions , (2) we cannot play fast and loose with our promises, and (3) no man can 
bargain about spiritual matters, for he cannot see what his end wil be, unless he follows the law of 
God, which 1s the law of nghteousness 


1449 [S rit. 35-42, 


35. What! Has he knowledge 473% 34 43 
Of the unseen Ox tale SSésf-ve 
So that he can see? *™ 
36. Nay, is he not acquainted ly 4 I IIgs 7) 
ae what is in the Books 7” Oss Gat? EXALCE SSS Bey 
Moses— 


37, And of Abraham *™ »%G,,. 
Who fulfilled his oney esol Da 3h Gore 


engagements ?—""™" 


3113 


38 Namely, that no bearer 
Of burdens can bear 
The burden of another; | 


wee 4) Qangs of5-10 


40, That (the fruit of) his striving *"* Lo NI 497 G97 Ae 
Will soon come in sight , O Cb bs Aya Oi3-« 


© ALAS ENS 58 Siew 


39, That man can have nothing 
But what he strives for ; 


41, Then will he be rewarded YN merrt sg Noa te 
With a reward complete; O ass Gaal Ayjoy 2-(/ y 
42, That to thy Lord | Y Noy \ 
Is the final Goal ;*" O PETES re} 15-9 
| 


5109 ‘So that he can see what will happen in the Hereafter’ for no bargains can be struck 
about matters unknown 


5110 Books of Moses apparently not the Pentateuch, or the Tauwai, but some other book or 
books now lost For example, the Book of the Wars of Jehovah 1s referred to in the Old Testament 
(Num, xxi 14) but 1s now lost The present Pentateuch has no clear message at all of a Life to come. 


5111 No orginal Book of Abraham is now extant But a book called “The Testament of 
Abraham" has come down to us, which seems to be a Greek translation of a Hebrew original. See 
n 6094 to Ixxxvu, 19, where the Books of Moses and Abraham are again mentioned together 


5112 One of the titles of Abraham 1s Hans, the True in Faith Cy, xvi. 120, 123 


5113. Here follows a series of eleven aphorisms of ancient wisdom apparently incorporated in 
current Semitic folklore. The first 1s that a man’s spimtual burden—the responsibility for his sin-— 
must be borne by himself and not by another Cf, vi 164. Therecan be no vicarious atonement, 


5114, The second and third aphonsms are that man must strive, or he will gain nothing, and 
that if he strives, the result must soon appear in sight and he will find his reward tn full measure, 


5115 The fourth, fifth, and sixth aphorisms are that all things return to God, that all our hope 
should be in Him, and we should fear none but Him; and that He alone can give Life and Death, 


S, cir. 43-50, } 1450 


43. That it is He Who \ IRAE (EAE 
Granteth Laughter and Tears; eae Bea| 6(5-17 ¥ 
44. That it is He Who 
Granteth Death and Life; otets EN 3 (at < ar 


45. That He did create So, 4 y 
In pairs,—male and female,” OI 4 OS), he 485.0 


46. From a seed when lodged 


(In its place) , 5 st jaaut oe “y 


47, That He hath promised 


A Second Creation o es) Fea ade C5. 


(Raising of the Dead) ; *” 


48. That 1t 1s He Who 3 

Giveth wealth and satisfaction ; db R15 ts GETS tn 
49, That He 1s the Lord a ic 

Of Sirms (the Mighty Star) ; ° eo sab 65% 5-0 
50. And that it 1s He eta te 

Who destroyed the (powerful) O 5) y)) ic OMaITS 5| 3-0 


Ancient 'Ad (people) ,"™ 





5116 The seventh aphorism relates to the mystery of sex all things are created in pairs each 
sex performs its proper function, and yet its wonderful working ts part of the creative process of God 
the living seed fructifies, but contains within itself all the factors disclosed in its later development 
and life 


5117 No less wonderful 1s the promise He has made about the raising of the dead, and a new life 
in the Hereafter, and this 1s the subject of the eighth aphorism 


5118 Wealth and material gain are sought by most men, 1n the hope that they will be a source 
of enjoyment and satisfaction But this hope is not always fulfilled There is a psychical and 
spiritual side to it But boththe material and the spiritual! side depend upon the working of God's 
Plan This 1s referred to in the ninth aphorism 


5119, The tenth aphorism refers to a mighty phenomenon of nature, the magnificent star Sirius, 
which 1s such a prominent object 1n the skies, in the early part of the solar year, say, from January to 
April It 1s the brightest star in the firmament, and its bluish light causes wonder and terror in 
Pagan minds The Pagan Arabs worshipped it asa divinity But God 1s the Lord, Creator and 
Chérisher, of the most magnificent part of Creation, and worship 18 due to Him alone 


5120, The eleventh and last aphorism refers to the punishment of the most powerful ancient 
peoples for their sins Forthe 'Ad people,seen 1040 to vu. 65, and for the Thamld, seen 1043 to 
vu 73, They were strong, and they were talented but their strength and their talents did not save 
them from being destroyed for their sins The same may be said about the earlter generation 
of Noah, who were destroyed in the Flood they “reyected Our Signs they were indeed a blind 
people’ (vi 64), see also n 1039 to vu 59, and x1 25-49 


Ancient 'Ad (people): some Commentators construe, “First 'Ad people”, distinguishing them 
from the later ‘Ad people, a remnant that had their day and passed away, 


1451 [S xi, 51-59. 


51. And the Thamad,’ Y haanten, \7,ILS7 - 
Nor gave them a lease OW a \Siye8 3-21 
Of perpetual life, 


52. And before them, 
The people of Noah, 
For that they were (all) 
Most unjust 
And most insolent transgressors, 


S\iG@esoe 4 ZA 
Ut G23) ais 5-0 
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53. And He destroyed IA Theo 
The Overthrown Cities *” OCF f AC Jor 


(Of Sodom and Gomorrah), 


54. So that (ruins unknown) 6 ail Kz. or 


Have covered them up. 


55 Then which of the gifts WEE Aha Gt 1 4 
Of thy Lord, (O man,) OuNS oy St glG-oe 
Wilt thou dispute about ? 

56. This 1s a Warner,” \ oA A 7 4G3 5714s 
Of the (series of) Warners ods) | Wal OF “F Ia ot 
Of old! 

57. The (Judgment) ever approaching tIa le 4, 
Draws nigh: O ES) chyf-ae 

58. No (soul) but God by \ y9 (0% 79% 
Can lay it bare. OMe atl (yas . aX Cp-on 


59. Do ye then wonder 


| 

3124 | 

At this recital ? 
| 


5 eigenen tT AE ues erences 


5121 Verses 5360 may be construed as a commentary on the aphorisms The story of the 
Overthrown Cities, to which Lot was sent for a warning, will be foundin x1 74-83 and the notes 
thereon. This story may well be treated as separate from the aphorisms as it refers to events that 
happened 1n the later life of Abraham 

5122 With a slight modification this forms the refrain of the next Siira but one, the highly 
poetical SDra of Ragman, Every gift and benefit you have ts from God, and to save you from the 
just punishment of your sins, God at all times sends revelations and Messengers to warn you Why 
not accept God's Grace instead of disputing about it ? 

5123. ‘The Prophet before the Quraish (and before us) continues the line of men of God who 
have come to teach mankind and lead men into unity and righteousness Shall we not listen to his 
voice ? Every day that passes, the Judgment approaches nearer and nearer, But God alone can say 
at what precise hour it will come to any of us, It 1s certain, and yet it1s a mystery, which God alone 
can lay bare 

5124 Mere wondering will not do, even if 1t 1s the wonder of admiration. Each soul must strive 
and act, and God's Mercy will take it under its wings 


1452 


60. And will ye laugh * 
And not weep,— 


61. Wasting your time 
In vanities ? 


62. But fall ye down 1n prostration 
To God, and adore (Him)! *™ 


{S. vii. 60-62. 
3 4 PA 
6 ORES 5 KS. 
9d Vk? 
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5125 The higher issues of Life and the Hereafter are serious, and therefore all that we do in this: 
life1s serious and important We must shun inanities and frivolities It 1s no laughing time If we 
only realised our own shortcomings, we should weep, with our good angels who weep for us. But 
weeping by itself will not help. We must try and understand God and adore Him Thus shall we 


be able to understand ourselves and our fellow-men, 


5126 And so we are invited to prostrate ourselves and adore Him For this is the true end of 
Revelation and the true attitude when we understand the world, Nature, History and the working 


of God's Plan, 


Cc, 231.) 1453 ({ntro. to S. LV. 


INTRODUCTION TO SURA LIV (Qamar). 


This is an early Meccan Sara, the fifth in the series dealing with Judgment, 
and the troth of Revelation, as explained in the Introduction to S /. 


The theme of the Sira 1s explained by the refrain. “Is there any that will 
receive admonition?” which occurs six times, at the end of each reference to a 
past story of sin and rejection of warnings and in the appeal to the simplicity of 
the Qur-an (verses 15, 17, 22, 32, 40, and 51). There is an invitation to listen to 
the Message and turn to Truth and Righteousness 


Summary 


The Hour of Judgment is nigh, but men forget or reject the Message, as 
did the people of Noah, of ’Ad, of Thamid, of Lot, and of Pharaoh. Is there any 
that will receive admonition ? (liv. 1-55,and C 231). 


C, 231.—With every breath of our life, comes nearer 

(liv. 55) And nearer the Hour of Judgment the proud 
Will be brought low the lovers of ease 
Will find themselves in hardship. Come ! 
Is there any that will truly recerve admonition ? 
So said Noah, but his people rejected 
The warning and perished. We have made 
Our Revelation easy to understand and follow. 
Is there any that will truly receive admonition ? 
So said the prophets of 'Ad and Thaméd, 
Of Lit and of Pharaoh but the wicked continued 
In sin and defiance and perished. Will the present 
Generation learn wisdom by warning? Alas! 
Is there any that will truly receive admonition ? 
The Righteous wil] dwell in their Gardens of Bliss,— 
In the joyful Assembly of realised Truth, 
In the Presence of their Sovereign Most High ! 


S. rv. 1-5.) 1454 
Sara LIV. 






Qamar, or the Moon. 


In the name of God, Most Gracsous, ‘5 


“yy 9a 
Most Mercsful. bp-— yl be} 
1. Ja@he Hour (of Judgment) °” AAtey ree 
Is nigh, and the moon ali Sn} 
cl ; 4 
Is cleft asunder O23) 5S 4 
2 But if they see gy 2¢,' 
A Sign, they turn away, 2 bs re) Ks O}3- y 
And say, ‘ This 1s 9 JA 40 
(But) transient magic.” off24 55, Hpry 


3, They reject (the warning) | 
And follow their (own) lusts , 
But every matter has “” 

Its appointed time 


. 
Ne 


Wh acts 2553-1 
Ose Ais 


‘ 


4, There have already come 
2 ag 9H 94K 
To them Recitlas wherein x, Sy! GA iZasls Oa) 9-7 


There 1s (enough) to check (them),— 


5131 


G77%43 


5. Mature wisdom ;—but 
(The preaching of) Warners Ala x 5 
Profits them not. Pe en 7 


OSG BG 


5127, See para, 2 of the Introduction to S ln The idea of the Judgment being nigh at the 
beginning of this Siira connects it with the same idea at the end of the lust Sra (verse 57), though 
the actual words used fn the two cases are different 


| 
| 
OSes 4034 
| 
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5128 ‘lhree explanations are given tn the Mufrad@l, and perhaps all three apply here (1) that 
the moon once appeared cleft asunder in the valley of Mecca within sight of the Prophet, his 
Companions, and some Unbelievers, (2) that the prophet past tense indicates the future, the 
cleaving asunder of the moon being a Sign of the Judgment approaching , and (3) that the phrase 
is metaphorical, meaning that the matter has become clear as the moon, ‘That the first was 
noticed by contemporaries, including Unbehievers, is clear from verse 2 The second 18 an incident 
of the disruption of the solar system at the New Creation Cf ixxv 89 And the third might 
well be implied as 1n eastern allegory, based on the other two 


5129 Mustamtrr transient, or powerful, either meaning will apply The Unbelievers 
acknowledge the unusual appearance, but call it magic. They do not therefore profit by the 
spiritual lesson. 


5130, The prevalence of sin and the persecution of truth may have its day, but it must end 
at last. 


5131, The stones of the sins of past generations having been visited with exemplary punishments 
were already in their possession, and should, if they had been wise, have opened their eyes and 
checked them in their mad career of sin. Five of these stones are again referred to later in this 
SOra by way of illustration. 


1455 (S, Liv. 6-11. 


6. J@herefore, (O Prophet,) *” Ag hk? KN" ‘ 
Turn away from them. BEDS 4 i 
The Day that the Caller *™ } Sts $7 os 
Will call (them) as INScG 
To a ternble affair, 

7, They will come forth,— 0 \79% £34 9S IS09 
Their eyes aoe 4 SNC Gee lai ath-« 

From (their) graves, (torpid y pe 567 9 
Like locusts scattered abroad, apts Sheeee 


8. Hastening, with eyes transfixed 


Towards the Caller !— “Ad Sighs. 


‘“ Hard 1s this Day! ”, 


I\_oe 
The Unbehevers will say ey, Laas g BS \G> OSES Si 
9. ‘8efore them the People 
Of Noah rejected (their apostle) - ZS te ORAS 
They rejected Our servant, = > 214 6 de 3p \I4 
And said, ‘‘ Here 1s Opal 3 GR aK 3 63 as |; PANG} 


One possessed 1" and he 
Was driven out. 


10. Then he called on his Lord: CATAL 
‘*T am one overcome. 0% \503- fo 


Do Thou then help (me)! “20 a7 ota 
Ona O42 Uf 

11. So We opened the gates RES AA 
Of heaven, with water peng she ONS GBB 
Pouring forth. wa oh 
Osprer 


5132 For a time godlessness seems to triumph, but the tnumph 1s short-hved And im any 
case there 1s the great Reckoning of the Day of Judgment 





5133 The angel whose voice will call at the Resurrection and direct allsouls Cf xx 108-111 


5134 At one stage in the invasion of locust swarms, the locusts are torpid and are scattered 
abroad all over the ground I have seen them on railway tracks in 'Iriq, crushed to death in 
hundreds by passing trains The simile ts apt for the stunned beings who will rise up in swarms 
from their graves and say, ‘‘ Ah! woe unto us! who has raised us up?" (xxxv: 52) 


5135 The story of Noah and the Flood 1s frequently referred to in the Qur-an The passage 
which best illustrates this passage will be found in x1 25-48 Noten that passage how they first 
insult and abuse him arrogantly , how he humbly argues with them , how they laugh him to scorn, 
as much as to say that he was a madman possessed of some evil sp:nt, and how the Flood comes 
and he 1s saved 1n the Ark and the wicked are doomed to destruction 


5136, He did not call down punishment He merely asked for help in his mission, as he felt 
himself overpowered by brute force and cast out, which prevented the fulfilment of his mission, 
But the wicked generation were past all repentance, and they were wiped out, 


S. trv. 12-17.) 1456 


12. And We caused the earth 1,92 4944 (4982 
To gush forth with springs. Ce eS), Cio s-¥ 


So the waters met (and rose) *”” | © 44 92 07 A, Ch 
To the extent decreed. | ONS V3 i TN Fa 
| 
| 
{ 


13. But We bore him 
On an (Ark) made of 
Broad planks and caulke 
With palm-fibre . 


\e g\ lé¢ 

wi Re dcarail 
4 

oph5 aisles 

14. She floats under our eyes 


(And care): a recompense *” 


C(4.I9% 9, 9% 
e “(fv 
To one who had been CPA capes 


Rejected (with scorn) ! O i Oe he 
15. And We have left o\ “ 
This as a Sign” FSS 3-0 


(For all time): then 


“4 
Is there any that will Ls O S55 ‘ov net 


Receive admonition 


16. “BSut how (ternble) was "” 


My Penalty and My Warinng? O 4055 alie Cc % Z AG a 
17, And We have indeed \ - 
Made the Qur-an easy "” OMNES 6 3-10 








5137 The torrents of rain from above combined with the gush of waters from underground 
springs, and caused a huge Flood which inundated the country, 


5138 Dusur, plural of dis@r, which means the palm-fibre with which boats are caulked from 
dasara, to ram in, to spear A derived meaning 1s “ nails ', (which are driven into planks) this 
latter meaning also applies, and 1s preferred by translators not familiar with the construction of 
simple boats 


§139 As usual, God’s Mercy in saving His faithful servants takes precedence of His Wrath and 
Penalty And He helps and rewards those whom the world rejects and despises ! 


5140. Cf xxix 15, where the Ark (with the salvation it brought to the righteous) 1s mentioned as 
a Sign for all Peoples So also in xxv, 37 and xxvi, 121, it 1s a Sign for men Similarly the saving of 
Lot, with the destruction of the wicked Cities of the Plain, 1s mentioned as a Sign left for those who 
“would understand xxix 35, and h 37 


5141, A refrain that occurs six times in this Sara see Introduction, 


5142, While the Mercy of God 1s always prominently mentioned, we must not forget or minimise 
the existence of Evil, and the terrible Penalty it incurs if the Grace of God and His Warning are 
deliberately reyected 


5143 While the Qur-&n sums up the highest philosophy of the inner hfe, its simple directions 
for conduct are plain and easy to understand and act upon, Is this not in itself a part of the 
Grace of God? And what excuse 1s there for anyone to fail in receiving admonition ? 


1457 [S, trv. 17-24, 


To understand and remember: % 
Then is there any that BAN 


Will receive admonition ? 43, 9 .9\A% 
0 fb Cr as 


Jilhe ’Ad (people) (too) Wie 20 904% é 
Rejected (Truth): then f 
How terrible was At 14, 4°54 
My Penalty and My Warning ? O08 eye Glue “cas 

19. For We sent against them” Rare gv AP, Es 
A furious wind, on a Day elk ayslo te 
Of violent Disaster, 
PEs 26 
20. Plucking out men as if I22 
They were roots of palm-trees en 5y-r- 


Torn up (from the ground). pis, | 444, Ng, BA 


21 Yea, how (terrible) was sea A s 
My Penalty and My Warning!" O208 C6 ES - 
22, But We have indeed ey OLIN A 90h 
Made the Qur-an easy PACA Sal 3 
To understand and remember . b Zee nce 3 
Then is there any that O pod Cys & 


Will receive admonition ? 


SECTION 2. 


23. Wtthe Thamtd {also) 


3 P) 
Rejected j (their) Warners. oO ) L £05 SOC re 


CET BES ve 


XN 


24, For they said : ‘‘ What | 
A man! a solitary one 





5144 Cf xl.16 How graphic is the description of the tornado that uprooted them! It must 
indeed be a dreadful tornado that plucks up the palm trees by their deep tap-roots The “Day” 1s 
an indefinite period of trme The wind that destroyed the ‘Ad people lasted seven nights and eight 
days ixix 7 


5145, Repeated from verse 18 to heighten the description of the sin, the penalty, and the criminal 
negligence of the sinners tn refusing the warnings on account of their self-complacent 
confidence in their own strength and stability! Itas repeated again as a secondary refrain in liv 30 
and (with sight modification) 1n liv, 32 and 39 


5146. The psychology of the Thamid 1s more searchingly analysed here than in xl 17, to show 
up the contrast between shallow men’s ideas about Revelation, and the rea! sanity, humanism, social 
value, and truth of Revelation To them the Revelation was brought by Salih. 


S. Liv. 24-30.) 


From among ourselves ! 

Shall we follow such a one ? "” 
Tr-.y should we then be 
Str_yi.gi mind, _d mad! 


25. ‘Is it that the Message 
Is sent to hsm, 
Of all people amongst us ? 
Nay, hes a hiar, 
An insolent one!" 


26. Ah! they will know 
On the morrow, which 1s 
The har, the insolent one | 


27. For We will send 
The she-camel "” 
By way of trial for them. 
So watch them, (O Salih), 
And possess thyself in patience ! 


28, And tell them that 
The water 1s to be 
Divided between them : "” 
Each one’s night to drink 
Be.n, bro_g__ _o_w__. 
(By .utable turns) 


29. But they called 
To their companion, 
And he took a sword 
In hand, and hamstrung (her). 


30. Ah! how (terrible) was 
My Penalty and My Warning ! 
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5147 Because the Preacher 1s one among so many, and different from them, although brought 
up among themselves, it 1s made a cause of reproach against him, when it should have been an 
index leading to a searching of their hearts and an examination of their ways 


5148 Pure abuse, as a contrast to Salih s expostulation ! See xxvi 141-158, and notes 


5149 See n, 1044 to vin 73, for the she-came asa trial or test case among selfish people who tried 
to monopolise water and pasture as against the poor 


5150 See xxvi 155-156. All were to have water in due turn, 


It was to be no one’s monopoly 


And certainly the gates were not to be shut against the poor or ther cattle, 


1459 [S. trv, 31-36. 
31. For We sent against them" 


798 rd 
A single Mighty Blast, Fxl4 4 aswoZ Hee? at is PI 
And they became 2 7% 
Like the dry stubble used ey aAl aes bigs 


By one who pens cattle." 


32. And we have indeed \>4 4907 ie 
Made the hap keel ‘ SS ag sod s 
To understand and remember : ’ 
Then 1s there any that OSS Os E ie 
Will receive admonition ? 

33, Jltlhe People of Lut *” If? Axe 
Rejected (his) Warning. OTE Gu yb! 3 ay LOANS -rr 


34, We sent against them y a we. 
A violent tornado Cele pile ae Eh -rr 


With showers of stones.” 


b “ 
(Which destroyed them), except b3 Sig) 
Lot’s household : them We ere ere 
Delivered by early Dawn,— O eae) xe 
35. Asa Grace from Us ‘ei ae ee 
Thus do We reward Gyis OF 493-00 


Those who give thanks. wy IZ ANYS 
ODER a5 85 Has 
36 And (Lat) did warn them”* 


2 't, 
Of Our dai pi s but E255 2h ; 2565 < Oa) 5-14 
They disputed about the Warning. ae 
oly PES 





5151 Seen 1047 to vn 78, and ¢f the same phrase “single Blast’ used for the signal for the 
Resurrection in xxxvi 53 In the case of the Thamlid, the destruction seems to have been by a 
severe earthquake accompanied with a terrible rumbling noise 


5152 They became like dry sticks such as are used by herdsmen in making pens or enclosures for 
their cattle 


5153, The story of Lot (LO¢) and the Cities of the Plain has been frequently referred to See xt, 
74 83, 


5154 H@sb a violent tornado bringing a shower of stones The word occurs here, in xvu 68 
(without reference to any particular place) , in xxix, 40 (where 1t seems to refer to Lot's Cities, see n 
3462) , and in Ixvi 17 (where again there 1s no reference to a particular place) In Lot's Cities the 
shower was of brimstone . see x1 82, 


5155 “Giving thanks” to God in Quranic phrase 1s to obey God's Law, to do His Will, to 
practise nghteousness, to use all gifts in His service 


5156 Cf x1, 78-79 


S, Liv. 37-42)] 4460 


37, And they even sought 29h af dads 94h 0 
To snatch any bes tears Nero oF 89990) Ua 9-1 
From him, but We blinde 29.499 ta 
Their eyes. (They beard :) ig asl fe 
“ Now taste ye My Wrath 2s 9.147 en Ae 
And My Warning "’ 02085 Clas 3305 

38. Early on the morrow 99°% 290K Y 
An abiding Punishment dee? )a) 3-00 
Seized them: tGue 4 “a0¢ 

OSE ANS EG 

39. “So taste ye My Wrath ’ 4? \ beg hZ 
And My Warning.” onkts Glée Is 3u-ra 

40. And We have indeed 1%, \ 9: rr, 
Made the Qur-an easy 36h Ola F303 -m. 
To understand and remember - sn & ee é 
Then is there any that pos +y( \'43 4 
Will receive admonition ? one 

SECTION 3. 

41. Flo the People,”* Nn 795 “\) “sn 

Of Pharaoh, too, aforetime, ‘ fre sy 76 Are r 5-9 


Came Warners (from God). 
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5157 Lot had been preaching to them sometime against their iniquities The crisis of their 
fate came when the two angels came to Lot in the guise of handsome young men ‘I he men of the 
whole City came 1n an uproar, assaulted his house, and tried to snatch away the two handsome 
men Lot tried to prevent them, but was powerless Darkness fell on their eyes, as the first stage in 
their punishment, and before next morning the wicked cities were buried under a shower of 
brimstone Lot and his believing household were saved 

Tl 


2 

5158, The Egyptian people of old are the last people mentioned in this SOra as an example of: 
iniquity meeting with punishment And the moral is driven home to the Pagan Quraish, to warn 
them of their fate 1f they persisted in their evil hves The Egyptians had many Signs given them 
They were a gifted people and had made much progress in the sciences and the arts They could 
have learnt from history that when the highest virtues disappear, the nation must fall Moses was 
brought up among them and commissioned to give God's Message to them But they were 
arrogant , they were unjust to God's creatures, they followed debasing forms of worship; they 
mocked at Truth; and were at last punished with destruction in the Red Sea for their arrogant 
leaders and army See x 75-90 for a narrative, 
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5159 If the Egyptians with all their power and science were unable to resist the punishment of 
their sins, the Pagan Quraish are asked how will you fare when you come to a tnal of strength 
against God's Truth? You are not specially favoured so as to be immune from God's Law _ And if 
you rely on your numbers, they will be a broken reed when the trial comes, as indeed happened at 
the Battle of Badr 


5160 The calculations of unyust men—on their science, their resources, their numbers, etc —will 
m many cases be falsified even in this world, as stated in the last two verses But their real 
Punishment will come with Judgment, ze, when they find their real place in the spiritual world at 
the restoration of true values It will then be a most grievous and bitter experience for them, 
throwing into the shade any calamities they may suffer in this life, 

5161. Cf hiv 24 above Note how the tables are turned in the argument by the repetition. The 
unjust think that the godly are wandering in mind and mad = They will find that it 1s really they 
who were wandering in mind, and mad, even when they were 1n the plenitude of their power and in 
the enjoyment of all the good things of this life These minor echoes heighten the effect of the 
major refrain mentioned in the Introduction 


5162. “On thety faces" the Face is the symbol of Personality Their whole Personality will be 
subverted and degraded—in the midst of the Fire of Suffering 
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5163 God's Creation 1s not haphazard Everything goes by law, proportion, and measure. 
Everything has its appointed time, place, and occasion, as also its definite limitation Nothing 
happens but according to His Plan, and every deed, word, and thought ‘of man has its fullest 
consequences, except in so far as the Grace or Mercy of God intervenes, and that 1s according to 
law and plan 


5164 While in the life of created things there 1s “ proportion and measure”, and a lag of time or 
distance or circumstance, in God's Command, the Design, the Word, the Execution, and the 
Consequences are but a single Act The simile given is that of the twinkling of an eye, which 1s the 
shortest time that a simple man can think of the cause which occasions the twinkling, the 
movement of the muscles connected with it, the closing of the eyelids, and their reopening, are all 
almost hke a simultaneous act By way of contrast take an illustration hke that of a man writing 
a book, He must form the design in his mind, he must prepare himself by research, collection of 
knowledge, or of personal experience, he must use or acquire the art of writing, he must collect the 
matenals for writing, tz , paper, ink, pen, etc , and this will connect with a chain of manufacturing 
processes in which he 1s dependent upon other people’s work and experience, then his book may 
have to be printed or lithographed or bound, and sold, or taken to a hbrary, or presented toa 
frend, which will bring into play numerous other chains of processes, and dependence upon other 
people's work or skill , and the lag of Time, Space, and Circumstance will occur at numerous stages 
In God's Command, the word “Be” (Run) includes everything, without the intervention of or 
dependence upon any other being or thing whatever And this is also another phase of the 
philosophy of Unity 


5165, Ashy@akum ‘gangs or parties or collections of men like you,'-addressed to wicked men 
who arrogantly rely upon their own strength or combination, neither of winch can stand for a 
moment against the Will of God. 


5166 The cases of Pharaoh's men of old and the Pagan Quraish are considered as parallel, and 
an appeal 1s addressed to the latter from the experience of the former ‘will ye not learn and 
repent?’ 


5167 The Book of Deeds 1s of course metaphorical, The point 1s that nothing which men do 1 
lost—good or evil Everything gives rise to an inevitable chain of consequences, from which a 
release 1s only obtained by the intervention of God's Grace acting on an act, a striving, of the 
‘human will to repent and turn to God 
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5168, The record, in the case of those who dishonoured and violated Truth, will lead to their 
undoing, but in the case of those who honoured the Truth and adopted !t so as to shine 1n their 
nghteous lives, the result is expressed by four metaphors, in an ascending degree of sublimity 
(1) they will be in the midst of Gardens where rivers flow , (2) they will be in an Assembly of Truth , 
(3) in the Presence of God, (4) Whose sovereignty 1s omnipotent See notes following, and 
Appendix XII, at the end of this Stira 

(1) “Gardens” wtih Rivers flowing beneath this has been explained more than once already Cf 
n 4668 to xlu: 70 The Garden suggests all the Bliss we can imagine through our senses How the 
Garden ministers to the noblest functions of our senses ts further explained in Appendix XII 


5169 (2) While we possess our bodily senses, the best conceptions we can form are through our 
sense-perceptions, and the Garden 1s a good symbol from that point of view The next higher 
understanding of spiritual truth 1s through our intellect and our social satisfaction This 1s best 
symbolised by the Assembly of Truth—-the gathering in which we sit with our fellows and enjoy the 
realisation of Truth and the dissipation of falsehoods and half-truths 


5170 (3) But there is a higher conception still, something so intensely spiritual that it can only 
be expressed by reference to the Presence of God God 1s present everywhere and at all times, but 
when His Presence becomes an actual realised experience to its fullest extent, then we have 
reached Heaven 


5171 (4) Such realisation of God, as is spoken of in the last note, can only be perfected when we 
know—1it comes into our inmost being—that God 1s Sovereign, All-in-all, First and Last, not only for 
ourselves but for all persons and things and events Mugtadtr, which I have translated Omnipotent, 
implies something more the eighth-declension form denotes not only complete mastery, but the 
further idea that the mastery arises from Gods own nature, and depends on nothing else whatever, 
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APPENDIX XII 
The Muslim Heaven (see liv. 54-55, and notes 5168-71) 


To write about the Muslim Heaven adequately 1s to describe the spiritual 
ideals of Islam and its conception of the Hereafter for those who follow the true 
laws of their being as created by God and as explained in Revelation. Such a task 
would be beyond the scope of an Appendix. But I propose to collect here a few 
matters which have been referred to in scattered notes to the Quranic text, but 
which could not be fully explained in the space at the disposal of the notes. This 
is all the more necessary, aS some ignorant critics of Islam imagine that Islam 
postulates a sensual heaven, and they press into service some garbled versions of 
what some of our own more material-minded brethren have said on the subject. 


2. It 1s true that Islam uses the most varied imagery for describing spiritual 
matters which are really beyond description in words except by such imagery. But 
it carefully avoids using such imagery for God Himself, lest it should be 
misunderstood by shallow minds, and confines the use of such imagery to the 
description of human beings, who have, in their present life, some material forms of 
pleasure, satisfaction, and happiness, and some mental and social relations which 
conduce to such feelings, and which may therefore be used legitimately to typify 
the more spiritual joys and relationships of a spiritual Heaven. It knows nothing of 
the amours of gods and goddesses and the jealousies and bickerings that disfigure 
the Court of the Olympian Jove; and yet Greek Mythology was the most refined of 
all Pagan Mythologies In spite of all Wagner’s efforts to glorify the Valkyrian 
heaven, we have yet in that heaven high actions and high passions in an atmosphere 
of frustration and strife. The Christian imagery of the vision of God and God’s 
Throne 1s that of ‘‘a jasper and a sardine stone,” emeralds and crowns of gold, a sea 
of glass like unto crystal, and four-and-twenty elders casting their crowns before the 
Throne, and glorifying God, but adding, ‘“‘ Thou hast created all things, and for thy 
pleasure they are and were created"’ (The concluding Book of the New Testament : 
The Revelation of St. John the Divine, Chapter iv). Our imagery never carries these 
metaphors to the Person of God, and we are not taught that the object of creation 1s 
God’s pleasure , our teaching 1s that man was created for man’s self-development and 
his attainment of his high destiny, which can be done by his understanding, obeying, 
and knowing God. 


= 3. Our doctrine of the Hereafter is not strictly a doctrine of Rewards and 


Punishments. A promise of Rewards implies two things: (1) an inducement to a 
certain course of action by the motive of winning the reward; and (2) the 
apportionment of the reward to the merits and deserts of the receiver. 


As to the motives, see ii1. 31 :— 
Say: “If ye do love God, 
Follow me: God will love you 
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And forgive you your sins: 
For God 1s Oft-Forgiving, 
Most Merciful. 


Or again, in ii. 165 we have :— 
But those of Faith 
Are overflowing 
In their love for God. 


Certainly whatever good we do benefits our own souls, but the motive with 
which we should do it should be only as “ seeking the glory (literally, Face, 
Countenance) of God" (11. 272). The righteous persevere patiently in righteousness, 
seeking “ the Countenance of their Lord ”’ (xii. 22). 


4. Is the “ Reward” apportioned to the merits or deserts of the receiver ? 
Not at all. At best, our ments or deserts can amount to very little. But God's 
Mercy and Grace are vast and all-embracing (v1. 147). He has said. ‘“‘ My Mercy 
extendeth to all things” (vu. 156) His Grace ts universal and all-pervasive; and 
“He 1s the Lord of Bounties unbounded” (i. 74). If any man does good, “ the 
reward to himis better than his deed but if any does evil, the doers of evil are 
only punished to the extent of their deeds” (xxviu. 84). Thus His justice 1s strict 
but in favour of man; but his Grace 1s beyond calculation. “That which ye lay 
out for charity, seeking the Countenance of God, will increase: it 1s these who will 
get a recompense multiplied ” (xxx. 39). See also n. 5909 to Ixxvit. 36. 


5. To be righteous merely for the hope of reward for one’s self or for fear of 
punishment may be good at a certain elementary stage of spiritual progress when 
higher motives are yet unintelligible. But as the light of Islam illumines the soul 
more and more, it 1s seen that virtue is its own reward and evil is its own 
punishment : for the one accords with the Will of God, and the other 1s contrary to 
it—and therefore also contrary to the pure nature of man as made by God,—“ God’s 
handiwork according to the pattern on which He has made mankind: no change let 
there be in the work wrought by God. that is the standard Religion ’’ (xxx. 30). 
“Is there any Reward for Good—other than Good?” (lv. 60). Weare asked to 
“epent " when we have fallen into evil. But “repentance ’’ does not mean 
sackcloth and ashes, or putting on a gloomy pessimism. It means giving up disease 
for health, crookedness (which is abnormal) for the Straight Way, the restoration of 
our nature as God created it from the falsity introduced by the enticements of Evil 
(n. 3543 to xxx. 31). The “ fear of God” 1s the beginning of wisdom ; but it is not 
fear in the ordinary sense of the term, for on the righteous “there shall be no 
fear, nor shall they grieve” (11. 38). The fear of God 1s not a passive oppression by 
an outside feeling, but an active assertion of our own will not to offend our Lord and 
Cherisher. The fear is lest we lose His Good Pleasure. It 1s akin to love, and isa 
purification of our will. It is on our will that our future depends under the Grace 
and Mercy of God. We must strive to reach His Grace. Our strength is small, 
but He will accept the submission of our will (Islam), and His Grace will search us 
out, and our progress will proceed according to the Law which God in His wisdom 
has established. 
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6. Thus it becomes a doctrine of Law, or of “fruits of actions”. Every 
deed must have its inevitable consequences (n. 4671 to xlii. 73). There is no 
vicarious atonement; for there 1s individual responsibility. And yet it 1s not a 
doctrine of “ justification by deeds’, for the best of our actions fall short of the 
“heaven” which we hope for (see paragraph 4 above). Nor 1s it the same as the 
doctrine of Karma, which plays so prominent a part in Buddhist and Hindu 
philosophy. For we havea lively faith in God’s Grace and Mercy . it can and does 
intervene for us and accepts our repentance and amendment, and gives us fresh 
chances at every stage of our probationary hfe. But our will is an important 
factor: we cannot accept a mechanical form of Determinism which eliminates the 
human will in the government of the microcosm within us, and even eliminates such 
a thing as the Divine Will in the government of the Macrocosm, or the great world 
without us. 


7. Such being the fundamental aspects of our life and destiny, how can we 
best clothe our ideas of heaven in human language ? Our Heaven 1s independent of 
Time, or Place, or fleeting Circumstance. No one can know precisely now the 
spiritual delights hidden in reserve for him (xxxu. 17) But we must necessarily use 
terms that imply all these three conditions Therefore they can only be expressed 
by allegory or imagery. If we understand what the essence of the allegory or 
imagery 1s, we shall profit by it. If we branch out into fantastic apphcations that 
leave us in the material world, we shall never be able td get a glimpse of the 
spiritual world into which such allegory or imagery 1s intended to open a window 
for our spiritual eyes. Such allegory or imagery 1s supplied in abundance in the 
Qur-fn. 


8. The simplest and yet the most far-reaching allegory that we can employ 
1s that of the Garden—the Garden of Bliss (Jannat or Jannat un Na'im, v.68). In 
all Muslim languages, that word Jannat (Garden) 1s now specialised for Heaven. 
Let us analyse a few of the ideas which we can legitimately associate in this 
connection with the concrete word “ Garden,” and the abstract term “ Bliss”. 


9. In this our hfe most of our sensations depend upon sense-perceptions, 
and we can reduce the highest and noblest of them to terms connected with the 
Garden. To each of our five senses, in their most refined form, does the Garden 
minister. For the eye there is the general green, with all the most delicate tints of 
green in the foliage, and the wonderful colours and shapes in flowers; the 
arrangement of paths and parterres; the various gradations of hight and shade; the 
soft and melting beauty of clouds and mists; and the landscape views with cool 
rivers flowing underneath, or perhaps murmuring brooks. For the ear is the music of 
birds, the music of waterfalls, and the appropriate moonlight music of the human 
voice with or without the accompaniment of an instrument like a guitar. For the 
smell there is not only the perfume of flowers but the more subtle scents of foliage, 
moisture or morning dew, or even garden soil. For taste and touch the exquisite 
fruits, and for touch the soft rose petals and the carpet-like lawns, besides the gentle 
kiss of breezes, all minister to the highest bliss and fulfilment that -we can imagine 
through our senses, 
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10. We picture not only a Garden, but a Garden with rivers or ‘springs 
flowing beneath. This further enlarges our horizon. We can picture a landscape 
with banks, terraces, and sloping lawns, high ground, and valleys. What 1s the 
spiritual analogy for this? We must not imagine a dull place where all are 
engaged in perpetual psalm-singing. There will be differences in ranks, dignities, 
and tastes, according to each individual’s growth and individuality: for that 1s the 
meaning of the persistence of Personality. And yet they will form one equal 
Brotherhood of Peace, one Society of Concord. There will be the four-fold 
classification according to the varying spiritual experiences gained in this life: 
(1) the Prophets who taught and led mankind; (2) the sincere Devotees of Truth, 
who supported the Cause in their person and with all their resources ; (3) the Martyrs 
and Witnesses, who suffered and served, and (4) the righteous people generally, 
those who led ordinary lives, but always with mghteous aims. Al! these are united 
in one beautiful Fellowship (see 1v. 69, and n. 586). Or take that other classification 
indicated in lvi, 27 and 11 the mghteous generally, the Companions of the Right 
Hand (as distinguished from the Companions of the Left Hand, who will not have 
reached Heaven), and those nearest to God in rank and dignity. The latter will 
have no interposing Veils of Light to obscure the pure Light of God from theni 
(Appendix VIII, and xxiv. 35); for, in Sifi language, they will have had the 
ineffable Bliss of seeing the ‘‘ Divine Eyes”. Possibly the Companions of the 
Garden and Those on the Heights (v1. 46) refer to the same two categories of souls. 
Whatever the precise interpretation of these mystic passages may be, there 1s no 
doubt that the retention of individual Personality in the Hereafter will mean Bliss 
of different kinds for each category. 


11, How can we understand a psychological term like Bliss in general 
symbolical terms? If it is to convey the idea of satisfaction in any but abstract 
terms, we must have the symbolism of ordinary life, yet lifted up to ideas of 
refinement, delicacy, and satisfaction. The acts of eating and drinking are spiritual- 
ised and socialised. The choicest of meats, fruits, and drinks, which munister to 
the most sensitive taste, will be provided Dress of most artistic taste will add 
dignity to social intercourse, and there will be thrones and symbols of honour. 
There will be companionship, individual companionship, companionship of equal 
age, as well as general companionship And those whom we loved in this Ife— 
mothers, wives, sisters, relatives, children, frrends—will all add to our joy by 
their company 1n a transformed Love as supertor to earthly Love as 1s the Garden 
of Heaven to an earthly Garden. The condition of Faith and good Life 1s of course 
attached : for no disharmony can enter to mar the dignity of Heaven. (See x1 23 
and n. 1837; xlu1. 70-72, and n. 4668-70.) Perfected Love will not be content 
with Self, but like a note of music will find its melody in communion with others. 


12. Carnal sex has of course no place in Heaven, but sex 1n our constitu- 
tion here has a mental and psychological value, which we can picture in our 
transformed and perfected Love above. The word Hiir, in such passages as xliv. 
54, and lii. 20, has been much misunderstood and misrepresented Grammatically 
it is not feminine in form, and the companionship of Hirs will be for all in Heaven 
men and women (as they were in this life), who will retain their personality but 
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not their carnal attributes. As in the word “angel” in Engheh, (unlike its 
original Angelos 1n Greek or Angelus in Latin), there 1s with it an association with 
the specially feminine virtues of purity, grace, beauty, innocence, truth, and good-will 
(see n. 4729 to xliv. 54). In Ixxviii. 33 are mentioned Maidens or Virgins of 
Equal Age, in a highly symbolical passage, where the notes may be consulted. 
But the masculine virtues of handsome and manly strength and the youthful 
enthusiasm for service are also mentioned 1m association with heaven (see lu. 24, 
and n. 5058). In other words the symbolism leads up from our ideas of beauty, 
gtace, harmony, strength, youth, and service as we know these things in their most 
refined forms here, to something even nobler and purer which no language can 
adequately describe. 


13. The symbolism of Springs or Fountains and Cups of Drink or Wine 
is also worked out in a beautiful way in S. Ixxvi (Dahr), Note that the Arabic 
word Sharad means esther Drink or Wine, and in Safi language, Wine or the Cup 
is the means of attaining spimtual Ecstasy. The Quranic language tempers 
Ecstasy with Coolness, and associates a refreshing tonic, rather than an unbounded 
ecstasy, with spiritual fervour, especially in the earlier stages of spiritual Bliss, 
when the soul 1s yet new to its new world. Just after the Great Event of Judg- 
ment 18 passed, the righteous soul enters the regions of Bliss, and 18 given to drink 
of a Cup from the mystic fountain of Kafr (Ixxvi. 5, n..5835). K@fur literally 
means camphor: in symbolic language it stands for all that 1s wholesome, cooling 
and refreshing, soothing and agreeable. This 1s provided in unstinted measure. 
Then the yearning humility which filled the souls in the lower life gives place to 
a sense of possession dignity and honour, typified by hight silk garments, thrones, 
and the humility now shown to them by those around them (Ixxv1. 12-14). Then 
comes the setting of a Magnificent Realm, typifying Divine Glory. A drink of a 
Cup of Zanjabil, typifymmg warmth and zest to the taste, from a fountain called 
Sal-sabil (‘Seek the Way”), festive clothes of ceremony, and rich setting of a 
Royal Banquet of beauty and splendour, stand as symbols to show the approach 
ta the very Presence Ineffable. Further, there 1s a Spring or Fountain Tasnim, 
which 1s only drunk neat by those Nearest to God: they alone can bear its fullest 
flavour, as they alone can bear the full effulgence of the Glory of God: but every 
righteous man will have a taste of this Fountain mixed with his heavenly Wine, to 
the extent that his spiritual advancement 1s capable of enjoying it (Ixxxin. 27-28). 


14, For the highest Felicity in heaven is aechibed to be in the nearness 
to ‘God, i in the Good Pleasure of God. See in, 14-15 :— 


: “ Fair in the eyes of men 
Is the love of things they covet : 
Women and sons; 
Heaped-up hoards of gold and silver ; 
Horses branded (for blood and excellence) ; 
And wealth of cattle 
And well-tilled land. 
Such are the possessions 


1469 { Appendix xtt. 


Of this world’s life ; 
But nearness to God 
Is the best of the goals. 


“ Say: Shall I give you 

Glad tidings of things 

Far better than those ? 

For the righteous are Gardens 

In nearness to their Lord, 

With rivers flowing beneath , 
Therein 1s their eternal home, 
With Companions pure and holy ; 
And the Good Pleasure of God” 


But the Good Pleasure of God has its counterpart in the Good Pleasure of 
man, raised to such eminence in Heaven. 


“O thou soul ! 
In (complete) rest and satisfaction | 
Come back thou 
To thy Lord |— 
Well-pleased (thyself), 
And well-pleasing 
Unto Him ! 


“ Enter, thou, then, 
Among My Devotees, — 
Yea, enter thou 
My Heaven!” 
(Ixxxix 27-30.) 


15. This, then, 1s the Muslim idea of Salvation. It consists, not in being 
saved from the consequences of our sins by the sufferings or the merits of others, nor 
in Nsrvana, or annihilation or absorption,— but in the achievement of a perfected 
Personality, a Bliss that grows up within us, and does not depend on external 
circumstances. It may require the utmost effort or striving (Jsh@d) of a lifetime or 
more. But it 1s the Supreme Achievement, the attainment of all desires, the 
Felicity + excelsts (xliv. 57, and n. 4733). 


16, The several aspects of it are summed up in two passages of singular 
beauty, xxxvi. 55-58, and lix, 17-28, which should be studied along with the notes 
thereon. The first passage describes symbolically the mise en scene and the nature of 
the Bliss. It goes on to say that the happiness will not be solitary, but will be 
shared in association, on thrones of dignity and peace. It further figures the 
psychological inner satisfaction, unconnected with outer circumstances, but reflect- 
ing the inner tastes of Personalities: “ they shall have whatever they call for” : the 
musician’s heaven will be full of music ; the mathematician’s will be full of mathe- 
matical symmetry and perfection ; the artist’s will be full of beauty of form : the 
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Light will be one, but its rays will be many. And it winds up with the salutation 
of “ Peace |” from God, Whose supreme glory 1s Mercy, Peace, and Harmony. In 
the second passage these points are again emphasised but from other points of view. 
Not only will there be individual satisfaction and social bliss, but it will be shared 
by families or friends whom we held dear 1n this life, provided their hfe made them 
worthy of that association. While the memory of love and all good 1n this life will 
endure, it will be purged of all old fears and anxieties in the supreme realisation— 
the crown and climax of the whole—that God 1s the One Reality—the Good, the 
Beneficent and the Merciful The souls in Heaven will realise in the highest 
spiritual sense the Presence of God. 
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INTRODUCTION TO SURA LV (Rahman), 


The majority of Commentators consider this an early Meccan Sira, though 
some consider at least a part of it as dating from Medina. The greater part of :t is 
undoubtedly early Meccan 


It is highly poetical and mystical, and the refrain “ Then which of the 
favours of your Lord will ye deny ?”’ 1s interspersed 31 times among its 78 verses 


It is the sixth of the series of seven dealing with Revelation, the favours of 
God, and the Hereafter - see Introduction to S. /. 


Here the special theme 1s indicated by the refrain The rhyme in most 
cases 1s in the Dual grammatical form, and the Argument implies that though things 
are created in pairs, there 1s an underlying Unity, through the Creator, in the favours 
which He bestows, and 1n the goal to which they are marching 


Summary. 


God Most Gracious has sent Revelation, one of His greatest favours to man, 
His creation 1s in pairs, well-balanced , they all receive His favours, but they will 
all pass away, and only God will endure through the ages (Iv 1-34, and C 232), 


Ultimately all evil shall return to its destination, as well as all Good, but 
ever blessed 1s the name of God, Lord of Glory, Honour and Bounty (lv. 35-78, and 
C. 233). 


C. 232,——God’s creatures ! Which favours of God will ye deny ? 
(tv 134) Most Gracious 1s God, Who reveals Himself 

In the Qur-fn, in man’s Intelligence, 

And in the nature around man. 

Balance and Justice, Goodness and Care, 

Are the Laws of His Worlds. Created 

From clay, man can yet comprehend 

The Lord of the Easts and the Wests, Him 

Who sustains all His creatures, Him 

Who bestows the Jewels of Life and Faith, 

Him Who abides when all else perisheth, 

Him Whose Eternity 1s the Hope 

Of man’s Future, the Lord Everlasting 

Of Justice and Glory and Bounty and Honour ! 

Which, then, of the favours of your Lord will ye deny ? 


S, tv. 1-7.) 
Stra LV. 
Rahman, or (God) Most Gracious, 





In the name of God, Most _ractous, | , al 3 ‘ 


Most Merciful. ghumeete} 
1. (€§od) Most Gracious ! 
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| } si\a4 
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2. Itis He Who has”” | \ 
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3. Jke has created man. 
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5. The sun and the moon 
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} 

} 

| 

| 

| 

6. And the herbs *” and the trees— | 
Both (alike) bow in adoration.""”6 | 
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7. And the Firmament has He 
Raised high, and He has set up VAS Nedls-« 


The Balance (of Justice),”” : P 
SOs ay) 


$172 The Revelation comes from God Most Gracious, and it 1s one of the greatest Signs of His 
grace and favour. Hes the source of all Light, and His hight 1s diffused throughout the universe 














5173 Bayan intelligent speech, power of expression capacity to understand clearly the 
relations of things and to explain them God has given this to man, and besides this revelation in 
man's own heart, bas aided him with revelation in nature and revelation through prophets and 
apostles 


5174 In the great astronomical untyerse there are exact mathematical laws, which bear witness 
to God's Wisdom and also to His favours to His creatures ; for we all profit by the heat and light, 
the seasons, and the numerous changes :n the tides and the atmosphere, on which the constitution 
of our globe and the maintenance of life depend 


5175 Najm may mean stars collectively, or herbs collectively , perhaps both meanings are 
imphed 


5176, All nature adores God, Cf xxu 18, andn 2790; xm 15; and xv: 48-49 


5177 The “balance of justice” 1n this verse1s connected with “ the Balance” in the next two 
verses, that men may act justly to each other and observe due balance in all their actions, following 
the golden mean and not transgressing due bounds in anything But the Balance is also connected 
figuratively with the heavens abovein three symbols (1) Justiceis a heavenly virtue , (2) the heavens 
themselves are sustained by mathematical balance, and (3) the constellation Libra (the Balance) is 
entered by the sun at the middie of the zodiacal year 


1473 ($ iv. 8-13. 
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13, Then which of the favours *™ 
Of your Lord will ye deny ? 





5178 To be taken both literally and figuratively A man should be honest and straight in every 
daily matter, such as weighing out things which he is selling and he should be straight, just and 
honest, 1n all the highest dealings, not only with other people, but with himself and in his obedience 
to God's Law Not many do either the one or the other when they have an opportunity of deceit 
Justice 1s the central virtue, and the avoidance of both excess and defect in conduct keeps the 
human world balanced just as the heavenly world 1s kept balanced by mathematical order 


5179 How can God's favours be counted ? Look at the earth alone Life and the conditions 
here are mutually balanced for God’s creatures The vegetable world produces fruit of various kinds 
and com or grain of various kinds for human food The grain harvest yields with it fodder for 
animals in the shape of leaves and straw, as well as food for men in the shape of grain The plants 
not only supply food but sweet-smelling herbs and flowers Hathan 1s the sweet basil, but 1s here 
used in the generic sense, for agreeable produce in the vegetable world, to match the useful produce 
already mentioned 


5180 Both the pronoun“ your” and the verb “ will ye deny " are in the Arabic in the Dual Number 
The whole Slra 1s a symphony of Duality, which leads up to Unity, as explained in the Introduction 
All creation 18 1n pairs 1 49, and notes 5025-26, xxxvi 36,n 3981 Justice is the conciliation of two 
opposites to unity, the settlement of the unending feud between Right and Wrong The things and 
concepts mentioned in this Sra are in pairs man and outer nature, sun and moon, herbs and 
trees, heaven andearth, fruit and corn, human food and fodder for cattle, things nourishing and 
things sweet-smelling, and soon throughout the SOra. Then there 1s man and Jinn, for which see 
n, 5182 below, 


“Will ye deny >” that 1s, fail to acknowledge either in word or thought or in your conduct = If 
you misuse God's gifts or ignore them, that 1s equivalent to ingratitude or dental or refusal to profit 
by God's infinite Grace. 


8, ty, 14-20.) 1474 
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From sounding clay 


Like unto pottery, AIK JZ j 7 ys 
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15. And He created Jinns 5 oe le te tit As 7 
From fire free of smoke : OLG a cna GE5 1 
16. Then which of the favours RK CA etn <I E 
Of your Lord will ye deny ?° O CCAS pl c6lg-m 
17. (Fe 1s) Lord A) 
Of the two Easts *™ ae * ef. \6 
And Lord 2 hs a4 
Of the two Wests. ren 
18. Then which of the favours | ks At of 4 
Of your Lord will ye deny ? ails id lA 


19, “Jetpe has let free” ORM EA or 


The two bodies 


Of flowing water, } “a er 





Meeting together : ; SO 
20. Between them is a Barrier 97 $674 190 of 
Which they do not transgress : °) Cee J 43 a 





5181 Seen 1966 toxv 26, The creation of men and Jinnsis contrasted Man was made of 
sounding clay, dry and brittle like pottery The Jinn (see next note) was made from a clear flame 
of fire Yet each has capacities and possibilities which only God's Grace bestows on them How 
can they deny God's favours? 


5182 For the meaning of Jinn, seen 929to vi: 100 They are spirits, and therefore subtle lke 
a flame of fire Their being free from smoke implies that they are free from grossness, for smoke 
1s the grosser accompaniment of fire If we take them to typify the hidden forces and capacities in 
man, created by God, both their potency and their value would be acknowledged Then how can 
we deny the favours of God’ Both the natural man with all his grossness and brittleness and the 
spiritual forces with all their fineness and clearness must join 1n the service of God 


5183, Part of the idea of this refrain will be found in xvi 71,72, xl 81, and liu 55 (where 
seen 5122) 


5184, The two Basts are the two extreme points where the sun rises during the year, and 
includes all the points between Similarly the two Wests include the two extreme points of the 
sun's setting and all the points between The Dual Number fits in with the general atmosphere of 
Duality in this Sura God 1s Lord of every region of the earth and sky, and He scatters His bounties 
everywhere, See alson 4641 to xlu 38, and n, 4034 to xxxvn 5 


5185 See xxv 53, andn 311), where it 1s explained how the two bodies of water, salt and sweet, 
meet together, yet keep separate, as if there was a barrier or partition between them This 18 also 
one of the favours of God Sea-water 1s a sanitating agent, while fresh water 1s sweet and palatabel 
todnnk For the allegorical interpretation, see notes 2404-5 to xviii 60, also n 5186 (end) below, 
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5186 Pearls are produced by the oyster and coral by the polyp, a minute marine creature which, 
working in millions, has by its secretions produced the reefs, islands, and banks in and on both 
sides of the Red Sea and in other parts of the world ‘Lhe pearl has a translucent lustre, usually 
white, but sometimes pink or blach Coral 1s usually opaque, red o1 pink, but often white, and is 
seen in beautiful branching or cup like shapes, as visitors to Port Sudan will recall Both are used 
as gems, and stand here for gems generally Mineral gems, such as agate and corneliuin, are found 
mn river-beds Pearl oysters are also found in some rivers 

Taken allegorically, the two kinds of gems would denote the jewels of this life and the jewels of 
the spiritual world The jewels of this world—like co1al~are hard, widely spread over the world, 
comparatively cheap, and less absorptive of the light fiom above The spiritual yewels—lke pearls 
—are soft, rare, costly, and translucent, absorbent of light and showing the more lustre the more they 
areinlight The analogy can be carried further to the two seas—the two bodies of flowing water— 
mentioned 1n verses 1920 above They are the two kinds of knowledge—human and divine— 
referred to in the story of Moses and Khidhr see notes 2404-5 to xvin 60 

5187 The Ships~sailing ships and steamers, and by extension of analogy, aeroplanes and 
airships mayestically navigating the air—are made by man, but the intelligence and science which 
made them possible are given by man's Creator, and therefore the Ships also are the gifts of God 

5188 Lofty as mountains both in respect of the high sails, or masts, and in respect of the height 
to which the top of the ship towers above the surface of the sea The ‘Queen Mary '—the biggest 
ship afloat in 1936—has a height, from the kee! to the top of the superstructure, of 135 ft, and from 
the keel to the mast-head, of 234 ft. 

5189 The most magnificent works of man—such as they are—are but fleeting. Ships, Empires, 
the Wonders of Science and Art, the splendours of human glory or intellect, will all pass away The 
most magnificent objects in outer Nature—the mountains and valleys, the sun and moon, the 
Constellation Orion and the star Sir1us—will also pass away in their appointed time But the only 
One that will endure for ever 1s the “Face” of God “Face” expresses Personality, Glory, and 
Majesty, inner being, essence, self, all the noble qualities which we associate with the Beautiful 
Names of God Seen 114 ton 112, also n. 1154 to vin 180, and n 2322 to xvn 110 
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Of your Lord will ye deny? 
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Every creature in the heavens | oints a ae ein 
And on earth: | A444 
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30, Then which of the favours 14 (the | wl 

Of your Lord will ye deny ? Oy ‘“ oS) Py) sl3-r. 
31. Soon shall We 
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5190 Ikv@m_ two ideas are prominent in the word, (1) the idea of generosity, as proceeding from 
the person whose attribute it 18, and (2) the idea of honour, as given by others to the person whose 
attnbute it 1s, Both these ideas are summed up in “nobility” To make the meaning quite clear, I 
have employed in the translation the two words“ Bounty and Honour” for the single word Ikram 
The same attributes recur in the last verse of this Sira In the Fact of God's Eternity 1s the Hope 
of our Future 

5191 Every single creature depends on God for its needs of all of them the Chensher and 
Sustainer1s God Seek (sts needs) does not necessarily mean ‘seek them 1n words’ what 1s meant 
1s the dependence the allusion 1s to the Source of supply 


5192 Shan state, splendour, aim, work, business, momentous affair God's is still the directing 
hand 1n all affairs He does not sit apart, careless of mankind or of any of His creatures But His 
working shows new Splendour every day, every hour, every moment 


5193 Thagal weight, something weighty, something weighed with something else. The two 
thaqals are the two worlds of Jinns and men,—the unseen world and the world before our eyes 
They are both before God, and the affairs of both are conducted under His Command, If there are 
gnequalities or apparent disturbances of balance, that is only for aseason God gives to both good 
and evil men a chance in this period of probation , but this period will soon be over, and Judgment 
will be established To give you this chance, this probation, this warning, 1s itself a favour, by 
which you should profit, and for which you should be grateful 


5194 Cf vi. 130, where the Jinns and men are addressed collectively ‘That whole passage, 
vi 130-134, should be read as a commentary on this verse ‘If you think that because you do things 
in secret, or because some of your sins do not seem to meet their mnevitable punishment or some of 
your good deeds seem to go unnoticed, do not be deceived Judgment will soon come You cannot 
possibly escape out of the zones in which your lives have been cast, without authority from God, 
Be grateful to God for the chances He has given you' “All that hath been promised unto you will 
come topass nor can ye frustrate it in the least bit” (vi. 134), 


C. 233.] 1477 {S. Lv, 33-36. 


Ye can pass beyond P 
The zones of the heavens Calls SoA YS oe lbies Sof 
And the earth, pass ye! e282 
Not pes copra “ly ails 
Shall ye be able to pass ! BLS 
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34, Then which of the favours *™ " if uit 
Of your Lord will ye deny ? | Oni KG5 ph aS em 


C. 233.—Let not Evil think that 1t will escape 

(lv 35-78) Justice its tell-tale Mark is on those 
Who follow it, and it must meet its Reward 
In the final adjustment But the Good, 
The Righteous, must reach their Fulfilment 
In the Gardens of Bliss, where every Delight 
Will be theirs in Beauty and Dignity. 
How can such Delights be pictured in words ? 
In symbols subjective lef each take his choice. 
For Good can there ever be any Reward 
Other than Good? Beautiful sights 
And sounds, delicious fruits to nourish 
The soul, and Companionship where Grace 
Is mingled with Love, may figure forth our Bliss. 
Blessed be God, full of Majesty and Bounty 
God's creatures ! what favours of God will ye deny ? 


35, Gn you will be sent J (29 , ’ 
(O ye evil ones twain !) i: Borns +} , PAAC EA Uye Ya 
A flame of fire (to burn 224 a 44 
And a smoke (to choke) :*” O Qe “i HES 
No defence will ye have ° 

36. Then which of the favours” ete A < 
Of your Lord will ye deny ? COG Aes pl cgls-v4 














5195 Note how gradually we have been led up in the e Renidient ‘The Signs of God are all 
about you, in revelation, m your intelligence, and in nature around you Your creation , the mystic 
hight and heat typified by the sun in all directions, the cycle of waters in the phvsical earth and of 
Knowledge in the world of Intelligence, the help and chenshing care of God Himself ,—all these 
things should teach you the Truth and warn you about the Future, which is more particularly 
referred to in the remainder of the Sra 


5196 The Dual is with reference to the two worlds explained above inn 5193 
5197, We now come to the terrors of the Judgment on the evil ones 


5198 Here and in some of the verses that follow, (verses 40, 42, and 45 below), the refrain 
applies with an tronica!l meaning It 1s as 1f it was said ‘You used to laugh at Revelation, and 
at the warnings which were given for your own benefit in order to draw you to repentance and 
God's Mercy; what do you find now? Is not all that was said to you true’’ To reject God's Law 
18 1n itself to deny God's Mercies, 
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40. Then which of the favours See pmsl 12 
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5199 Melting away like grease or ointment The red colour will be due to the flames and the 
heat. The whole of the world as we know it now will dissolve 


5209 This does not of course mean that they will not be called to account for theirsin They 
will certainly be called to account for all their deeds xv 92 The meaning of this whole passage 
1s that their personal responsibility will be enforced But their own tongues and hands and feet 
will bear witness against them as to their actions xxiv 24 Every man will bear marks on his 
pegson, showing his classification in the Final Account vu,48 After these Marks are affixed, 
everyone's position and status in the Final Account will be known to everyone, As to the Judge 
on the Throne of Judgment, He will of course know all before Judgment is set up But to give 
every chance to the accused, his record will be produced and shown to him (Ixix 19, 25, xvi, 49), 
and he will be given a chance to plead (vit 53), but if a sinner, he will be in confusion (xxvii 66) 


5201 By their Marks see last note 


5202 It will then become too real tothem ‘'Oh! that this too, too solid flesh would melt ", 
as Hamlet said to his Queen-Mother (Hamlet, 1 2 129), 


5203 They will apparently have no rest The fire wil] burn but not consume them, and their 
dnak will be only boiling water. 


45, T° en w' ich o” ‘he favours 
Of your Lor” will ye deny? 


SECTION 3. 
46. ‘KSut for such as fear 


The time when they will 
Stand before (the Judgment 


1499 


Seat ™* 


Of) their Lord, 
There will be two Gardens—™ 


47, Then which of the favours 
Of your Lord will ye deny ?— 


48, Containing all kinds 
(Of trees and delights) ,— 


49, Then which of the favours 
Of your Lord will ye deny ?— 


50. In them (each) will be 
Two Springs flowing (free) ;*™ 


51, Then which of the favours 
Of your Lord will ye deny ?— 


52. In them will be Fruits 


Of every kind, two and two.” 


53. Then which of the favours 
Of your Lord will ye deny ? 


z 
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5204, The reference to the Punishment of Sin having been dismissed in a few short lines, we 


now come toa description of the state of the Blessed :n a number of spacious allegories 


Their 


general nature has already been discussed in Appendix XII at the end of the last SGra, where see 
para 9 for the significance of the allegory of the Garden 


5205, Here two Gardens are mentioned, and indeed four, counting the other two mentioned tn 
lv 62-76, Opinions are divided about this, but the best opinion ts that the two mentioned in verses 
46-61 are for the degree of those Nearest to God (Mugarrabin), and those in verses 62-76 for the 


Companions of the Right Hand see para 10 of Appendix XII 
to express variety, and the whole scheme of the Siira runs in twos 


Why two foreach? The Duality 1s 
There will be no dulness 


of uniformity ; as our minds can conceive it now, there will be freshness in change, but it will be 


from Bliss to Bhss, and there will be Unity 


5206 Two Springs, for the same reasons as there will be two Gardens 


See last note 


5207 The Duality of Fruits 1s for the same reason as the Duality of the Gardens, See n. 5205, 


34 They will recline on Carpets, 
hose inner linings will be 
Of nich brocade: the Fruit 
Of the Gardens will be 


Near (and easy of reach). 


fl 
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55. Then which of the favours 
Of your Lord will ye deny ? 


56. In them will be (Maidens),*™ 
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Whom no man or Jinn 
Before them has touched ;— 


57. Then which of the favours 
Of your Lord will ye deny ?— 


58. Like unto rubies and coral." 


59. Then which of the favours 
Of your Lord will ye deny ? 


60. Is there any Reward 
For Good—other than Good ? *” 


61. Then which of the favours 
Of your Lord will ye deny ? 


62. And besides these two, 
There are two other Gardens,—*™” 
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5208 The toi! and fatigue of this life will be over Cf xxxv 35 


5209 The symbolic meaning of female Companionship, in terms of grace, purty, innocence, 
and beauty, 1s explained in para, 12 of Appendix XII 


See also notes 4728-9 to xhv 54 


5210 Cf xxxvu 48 and n 4064, Their Purity 1s the feature hereby chiefly symbolised 
? 


5211 Delicate pink, with reference to their complexions and their beauty of form The gems 


also indicate their worth and dignity 


5212 Thisis the summing up of all the symbolism used to express the Fruit of Goodness or 
Good The symbolism must necessarily resort to comparative terms, to subjective ideas of Bliss, 
But the fullest expression can only be given in abstract terms; ‘Is there any reward for Good— 


other than Good?" Can anything express it better? 


5213 See n, 5205 above 
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71. Then which of the favours 


Of your Lord will ye deny ? — | TON CLASS ms sl $41 


72 Companions restrained (as to : 
oN 3 GIs IRE GS 
Their glances), in (goodly) O alee Gg 2 ci Ye cr 


S2i9 
pavilions ,—* 


5214 ‘‘ Dark-green tn colour’' these Gardens will also be fruitful and flourishing, and watered 
plentifully , but their aspect and characteristics will be different, comesponding to the subjective 
differences in the ideas of Bliss among those who would respectively enjoy the two sets of Gardens 

5215, In comparison with the Springs in the other two Gardens, described in lv 50 above, these 
Springs would seem to 1rrigate crops of vegetables and fruits requiring a constant supply of abundant 
water 

5216 See last note Cf. also with lv 52 above, where "fruits of every kind’ are mentioned 

5217 Seen 5209 above. Goodness and Beauty are specially feminine attributes : 

5218 Magsirat here 1s the passive participle of the same verb as the active participle Qa@strat in 
Iv 56, xxxvu 48, and xxxvii 52 Ast have translated Qist@t by the phrase “restraining (their 
glances)”, I think I am right in translating the passive Magqsirat by ‘‘ restrained (as to their glances)" 
This is the only place in the Qur &n where the passive form occurs 


5219 The Pavilions seem to add digmity to their status Inthe other Gardens (Iv 58), the 
description “like rubies and corals” 1s perhaps an indication of higher dignity 
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5220, Cf, the parallel words for the other two Gardens, in lv 54 above, which suggest perhaps a 
higher dignity 

Rafraf is usually translated Cushions or Pillows, and I have followed this meaning n. view of the 
word ‘‘reclining” But another interpretation 1s ‘‘ Meadows,” in view of the adjective " green "— 
‘abqert carpets nchly figured and dyed, and skilfully worked, 


5221 Cf. lv 27 and n. 5190 This minor echo completes the symmetry of the two leading Ideas 


of this Stra,—the Bounty and Majesty of God, and the Duty of man to make himself worthy of 
nearness to God 


C. 234.) 1483 {lateo, to S, Lv1 


INTRODUCTION TO STRA LVI (Wags‘a). 


This 18 the seventh and last Siira of the series devoted to Revelation and the 
Hereafter, as explained in the Introduction to S. /. 


It belongs to the early Meccan period, with the possible exception of one or 
two verses. 


The theme is the certainty of the Day of Judgment and its adjustment of 
true Values (lv. 1-56), God’s Power, Goodness and Glory (Ivi. 57-74) , and the truth 
of Revelation (lv1. 75-96). 


Summary. 


When the Day of Judgment comes, the world as we know it will be shaken 
to its foundations, and men shall be sorted out into three sorts: Those nearest to 
God, in exalted Bliss; the Companions of the Right Hand, in Bliss; and the 
Companions of the Left Hand, in Misery (lv 1-56, and C, 234), 


Surely the Power and Goodness of God, of which Revelation 1s a Sign, should 
lead man to accept the Message and glorify Him (lvi 57-96, and C. 235). 


C. 234.—The Event Inevitable 1s the Day 

(Ivi, 1-56) Of Judgment. the world as we know it 
Will be shaken to 1ts depths, and its place 
Will be taken by a world made new, 
Where Good will be sorted out from Evil 
In Dignity and Bliss will the Good find Fulfilment 
Both those Nearest to the Throne of God, 
And those who earned, by faith and good hfe, 
The title, Companions of the Right Hand. 
Who can tell of the Misery in which 
The Companions of the Left Hand will live? 
They will be as it were in a fierce blast 
Of Fire; their drink but boiling water, 
Their shade that of Black Smoke that chokes 
Their beings ;—ever burning with hunger and thirst, 
And never satisfied - fit emblems 
Of the Life in Death to which Evil leads. 
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6. Becoming dust scattered abroad, | 
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5222 The Event Inevitable 1s the Hour of Judgment People may doubt now whether it will 
come But when 1t comes as it will come, suddenly upon them, 1t will come with such tremendous 
reality that it will be burnt deep into the experience of every soul, No one can then be deceived or 
entertain false notions about it 


5223 There will bea sorting out of Good and Evil Or rather, (verse 7 below), there will be 
three main classes Among the Good there will be the specially exalted class, those nearest to God 
(mugarrabiin, 1v1 11-26), and the mghteous people generally, called the Companions of the Right 
Hand (Aghab-ul matmana, lv 27 40) And there will be those in agony, the Companions of the Left 
Hand (Aghé@b ul-mash-ama, lv1 41-56) Many who were high and mighty im this life will be brought 
low for their sins, and many who were lowly but virtuous will be exalted to various ranks and 
degrees The old landmarks will be lost in the inner world, as they will be in the outer world 


5224 The old physical world will disappear in the New Creation 
$225 Seen, 5223 above 
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5226 ‘Foremost (tn Favth)" there are two meanings, and both are imylied, (1) Those who have 
reached the highest degree in spiritual understanding, such as the great prophets and teachers of 
mankind, will also take precedence in the Hereafter (2) ihose who are the first in time—the 
quickest and readiest—to accept God's Message—w1ll have the first place in the Kingdom of Heaven, 
Verses 8,9 and 10 mention the three main categories or classifications after Judgment, In the 
subsequent verses their happiness or misery are symbolised This category, Foremost in Faith, 1s 
nearest to God 


5227, Seen 5223 above Nearness to God ts the test of the highest Biss ‘The symbols that 
follow are mete reminiscences from our physical life. 


5228, Of great Prophets and Teachers there were many before the time of the holy Prophet 
Muhammad, As he was the last of the Prophets, he and the great Teachers under his Dispensation 
will be comparatively fewer in number, but their teaching 1s the sum and flower of all mankind's 
spiritual experience 


5229 The costly Thrones will typify the high degree of their spiritual eminence 


5230 But they will not be separate each in his own corner ‘They will face each other For they 
ate all one, and their mutual society will be part of their Bliss 
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20. And with fruits, 
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523! Cf lu 24, and n 5058 The youth and freshness with which the attendants will serve 
18 a symbol of true service such as we may expect in the spiritual world ‘That freshness will be 
perpetual, and not subject to any moods, or chances, or changes 

5232 The Feast of Reason and the Flow of Soul are typified by all that 1s best in the feasts in 
this smperfect world, but there will be none of the disadvantages incident to such feasts in this 
world, such as satiety, aches, excess, a sense of exhaustion, or loss of senses, etc Cf xxxvu 47, 
andn 4063 A goblet is a bow! without handles, a beaker has a “lip” anda stem, “cup"1sa 
general term, 

5233 Cf, xliv 54, andn 4729 The compamonship of Beauty and Grace 1s one of the highest 
pleasures of life. In thts bodily life it takes bodily form, Inthe higher life it takes a higher form 
suitable to the spintual world 

5234 Cf iu 24, where this description 1s applied to the youths who serve See alson. 5058 
there In lv: 78 below the adjective maknan 1s applied to the Qur-dn, “ the well-guarded Book” 

§235. Cf lu 23 Apart from physical ills, worldly feasts or delights are apt to suffer from vain 
or frivolous discourse, idle boasting, foolish flattery, or phrases pointed with secret venom or moral 
muschief The negation of these from spiritual Bliss follows as a matter of course, but it 1s specially 
insisted on to guard against the perversities of human nature, which hkes to read ill into the best 
that can be put in words 
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Piled one above another,— 
30. In shade long-extended, 
31 By water flowing constantly, 
32. And fruit in abundance, 


33. Whose season 1s not hmited, 


Nor (supply) forbidden, 


34. And on Thrones (of Dignity), 
Raised high. 
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Companions) =” O AGH EDS % -vA 
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5236 Qil 1s best translated “saying "’, rather than “ word" For the saying 1s an act, a thought, a 
fact, which may be embodied 1n a word, but which goes far beyond the word ‘The * Peace of God” 
18 an atmosphere which sums up Heaven even better than “ Bliss" 

5237 Lote trees see xxxiv 16,n 3814 ‘Thethornless lote-tree 1s a symbol of bliss and of high 
heaven lin 14 

5238 Talk some understand by this the plantain or banana tree, of which the fruit ts borne in 
bunches, one tier above another, but the banana tree does not grow in Arabia and its ordinary 
Arabic name 1s Mauz, perhaps it 1s better to understand a special kind of Acacia tree which flowers 
profusely, the flowers appearing in tiers one above another. 

5239 As itis not like earthly fruit, its season 1s not limited, nor 1s there any prohibiticn by law 
or custom or circumstance as to when or how it 1s to be consumed, The spiritual Fruit 1s free, 
unlimited, and inexhaustible 

5240 The pronoun in Arabic 1s in the feminine gender, but lest grosser :deas of sex should 
intrude, it 1s made clear that these Compamions for heavenly society will be of special creation, — of 
virginal purity, grace, and beauty, inspiring and inspired by love, with the question of time and age 
ehminated Thus every person among the Righteous will have the Bliss of Heaven and the Peace 
of God 
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42. (They will be) in the midst 
Of a fierce Blast of Fire ™ 
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5241 This class—the rmghteous—will be a large company in Heaven, belonging to all the ages 
of the world Cf n 5228tolv: 13 above Such isthe unbounded Bounty of God, These verses 
39-40 should really be in the last Section 


5242 Notice the parallelism in the contrast between those in Bliss and those in Misery The 
allegory in each case pursues the idea of contrast and the allegories about Misery lose nothing by 
their terse brevity The fierce Blast of Fire and the Boiling Water are in contrast to the happy 
Lote-tree and the flowers and fruits in verses 28-29 above, 


5243 Even the Shades get a different quality in the Abode of Misery: shades of black smoke in 
contrast to the cool and refreshing long-extended shades of trees by brooks in verses 30-31 above 
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5244, Cf, xxxiv 34, and xl 23° We must read verses 45-46 together They had wealth and the 
good things of life, but they used them in self-indulgence and shameless crime, and now they are in 


humiliation, 


5246 Their want of belief and ndicule of God's Message contrasts with the stern reality which 


they see around them now. 


$246, In xxvi 38 (seen 3159) the phrase “a day well-known” 1s used for a solemn day of festival, 
when the multitude of people gather together, The Day of Judgment ts sucha day in the supreme 


sense of the word. 


5247, This is the Cursed Tree mentioned in xvu, 60, where see n 2250, Cf, also xxxvu,62,n 4072; 


and zhv, 43-46, and n, 4722 
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C 235.—Learn ye then to witness the Truth in your lives. 

(ivi 57-96) Your own creation and growth, the seeds 
That ye sow in the ground, the Circuit of Water 
Through streams, rivers, and seas, to vapour, 
Clouds, and rain that feeds the streams, 
The Fire that stands as an emblem of Life 
And Light,—all point to your Lord Supreme. 
His Revelation conveys the same Message 
To the pure in heart Will ye recerve it 
And live, assured of the truth of the Hereafter ? 
Glory and Praise to God the Beneficent, 
Supreme in Justice, Mercy, and Truth! 


57. Et is We Who have NS 9 Ih 
Created you’ why will ye” F Ap 
7 
Not witness the Truth ? O OsE a’) 5 
58. Do ye then see ?— b “22516 ” cA 
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5248 A terrible picture of Misery in contrast to the Companionship of the Good, the True, and 
the Beautiful, on Thrones of Dignity, for the Compantons of the Right Hand, 1n verses 34-38 above, 


5249 Man 1s apt to forget his Creator, and even the fact that he, man, is acreated being The 
séed of his body, out of which his physical hfe starts, 1s not created by man, but by God im the 
process of the unfoldment of the world Why will not man recognise and bear witness to this fact 
by a hfe of obedience to God’s Law? 


5250 Literally, ‘to be in the midst of you', Just as God has created this life that we see, 80 He 
has decreed that Death should be the common lot of all of us Surely, 1f He can thus give life and 
death, as we see it, why should we refuse to belteve that He can give us other Forms (in the Platonic 
sense) when this life 1s over? The Future Life, though indicated by what we know now, 1s to beon 
a wholly different plane 


61. From changing your Forms 
And creating you (again) 
In (Forms) that ye know not 


62. And ye certainly know already 
he first form of creation: 
Why then do ye not 
Celebrate His praises? 


63. See ye the seed that ™ 
Ye sow in the ground ? 


64. Is 1t ye that cause it 
To grow, or are We 
The Cause? 


65. Were it Our Will, 
We could crumble it 
To dry powder, and ye would 
Be left in wonderment, 


66. (Saying), ‘' We are indeed 


Left with debts (for nothing) . ™ 


67. “Indeed are we shut out 
(Of the fruits of our Jabour)"’. 


68. Bee ye the water 
Which e drink? 


69. Do ye bring it down 
(In rain) from the Cloud 
Or do We? 


70. Were 1t Our Will, 
We could make 1t 
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5251, Having appealed to our own nature within us, He appeals now to the cxteinal nature 
around us, which should be evidence to us (1) of His loving care for us, and (2) of 1ls being due to 


causes other than those which we produce and control 


Three examples are given (1) the seed 


which we sow in the soil, it 1s God's processes 1n nature, which make it grow, (2) the water which 
we drink , it 1s God's processes in nature, that send it down from the clouds as rain, and distribute 1t 
through springs and rivers, (3) the hre which we stnke, it ts again a proof of God's Plan and, 


Wisdom 1n nature 


5252, The cultivator contracts debts for seed and gives labour for ploughing, sowing, watering, 
and weeding, in the hope of reaping a harvest Should he not give thanks to God when his harvest 


is in? 
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5253 The mystery of the two streams of water, one sweet and the other salt, constantly mingling, 
and yet always separate, 1s referred to more thanonce ‘The never-ending circuit 1s established by 
streams and rivers mingling with the ocean, the ocean sending forth mists and steam through a 
process of evaporation which forms clouds, and the clouds by condensation pouring forth rain to 
feed the streams and nvers again see notes 3111-2 to xxv 53, and n 5185 to lv. 19, and the further 
references given there. 


5254 The relation of Fire to Trees 1s intimate {n neatly all the fire that we burn, the fuel 1s 
derived from the wood of trees, ven mineral coal is nothing but the wood of prehistoric forests 
petrified under the earth through geological ages Fire produced out of green trees 1s referred to in 
xxxvi 80, and n 4026 there gives instances 


$255 Fire 1s a fit memotial of God's handiwork in nature, It 1s also an emblem of man's earliest 
civilisation It can stand as a symbol of physical comfort and convenience to man, of the source of 
spiritual light, and also of the warning to Evil about its destruction In the same way the sower’s 
seed has a symbolical meaning in the preaching of the Message see xlvin 29, andn 4917 and the 
Rain and the Streams of Water havea symbolical meaning . see notes 2404 5 to xvut. 60 


5256. Cf xx 10, and n, 2541, where the mystic meaning of the Fire which Moses saw in the 
desert 1s explained Even ordinarily, a fire in a desert 13 a sign of human habitation by following it 
you may get human society and human comfort. A fire, or light, or beacon in many places directs a 
travelleron the way Lighthouses at sea and beacons in modern aerodromes serve the same 
purpose for mariners and airmen 

Another parable about fire will be found in 11, 17-18, and n, 38, 


5257 Seeing all these Signs in nature and their symbolical meaning in the spiritual world, man 
thust turn te God and do His Will 
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5258 The setting of the Stars a nunibae of mystic meanings are attached Here are three 
(1) Cf xlm land n 5085 the setting of a glorious staris a symbol of humility before the power, 
beauty, and goodness of God (2) It may refer to the extinction of the stars at the Day of Judgment, 
betokening the establishment of God's Justice and the Truth of His Revelation (3) What 1s bright 
or beautiful to our senses may disappear from our ken within afew hours, even though tts own 
existence may continue, All light 1s relative except the Light of God 





5259 The glory of the firmament as it exists, and the wonder of its passing away, are both 
evidence, to the discerning mind, of the Future which God has prepared, but this evidence can only 
be effective 1f men “ but knew ’’, te turned their earnest attention to it 


5260 Your attention is drawn to the momentous issues of the Future by the Quran itis a 
Revelation described by four characteristics (1) It 1s most honourable, kartm, which implies, besides 
the fact that 1t 1s worthy of receiving honour, that it confers great favours on those who receive it, 
(2) It 18 well-guarded, maknyn , precious in itself, and well-preserved in its punty, see n 5234 to 
ivi, 23, see also xv. 9, and n 1944 (3) None but the clean shall touch it,—clean in body, mind, thought, 
intention, and soul, only such can achieve rea! contact with its full-meaning (4) It 15 a Revelation 
from the Lord of the Worlds, and therefore universal for all 


5261 The Message being such as 1s described in the last note, how can anyone ignore it or treat 
1t with contempt or refuse to allow 1t to improve his life? 

5162 The worst indictment of an enemy of Revelation would be that he should make Falsehood 
@ source of filthy lucre for himself, ur that he should let his precious life be corrupted by such unholy 
occupation. 
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5263 There isa hiatus after “ why do ye not?""—and two parenthetical clauses,—after which the 
clause “why do ye nol?’ 1» resumed again in verse 86 below, withits complement in verse 87 = It 1s 
permissible to the translator to add some such word as “tnlervene’’ hete, to make the translation run 
smoothly 








5264 The dying man’s friends, relatives, and companions may be sitting round him and quite 
close to fim in his last inoments but God 1s nearer still at all times, for He 1s neater than the man's 
own jugular vein (1 16), and one of Gods own titles ts Lver Near (xxxiv 50) 


5265 These words icsume the sentence begun at verse 83 above and interrupted by the two 
parenthetical clauses in verses 84 and 85, Seen 5263 above, 


: 5266 The sentence may now be briefly paraphrased. ‘If you disbelieve in Revelatton und a 
future Judgment, and clawn to do what you hike and be independent of God, how 1s 3t you cannot 
call back a dying man's soul to hts body when all of you congregate round him at his death-bed ? 


But you are not independent of Judgment There 1s a Dayof Account, when you will have to be 
judged by your deeds 1n this life.’ 


5267 See above, ivs, 11-26 and notes, 


5268, Rathén. sweet-smelling plants, as in lv,12, Here used as symbolical of complete Satisfac- 
tion and Delight. 
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The name of thy Lord, 
The Supreme, 


5269, See above, lv: 27-38 and notes 





5270 In lvi 26 above thé salutation of “ Peace, Peace!” 1s addressed to those Nearest to God 
Here we learn that :t 1s also addressed to the Companions of the Right Hand, Both are in Gardens 


of Bhss only the former have a higher Dignity than the latter 


5271 Cf above, lv, 51-55 


5272 “The assurance of the Hereafter" 1s one of the strongest features of Faith For without it 


the apparent inequalities and injustices of this Life cannot be satisfactorily explained 


examples of God's goodness in nature 


5273 Cf ivi 74 above That was the conclusion of the argument about the Future from the 
Now we have the conclusion of the same argument from 


God's revelation through His inspired Messengers. 


latro, to S. Lyi.) 1496 {C. 236. 


INTRODUCTION TO SURA LVII (Hadid). 


We have now studied the contents of nearly nine-tenths of the Qur-4n. We 
have found that the arrangement of the Siiras in the present Text 1s not haphazard, 
but that they followa distinct logical order more helpful for study than the 
chronological order. The comprehensive scheme of building up the new Ummat or 
Brotherhood and its spiritual implications 1s now complete. The remaining tenth 
of the Qur-4n may be roughly considered in two parts. The first contains ten 
Sfiras (S. lvii. to S. Ixvi), all revealed in Medina, and each dealing with some 
special point which needs emphasis in the social life of the Ummat. The second 
(S. lxvi. to cxiv.) contains short Meccan lyrics, each dealing with some aspect of 
spiritual life, expressed in language of great mystic beauty. 


The present Medina Sira 1s chiefly concerned with spiritual humility and 
the avoidance of arrogance, and a warning that retirement from the world may not 
be the best way of seeking the good pleasure of God. Its probable date 1s after the 
Conquest of Mecca, A.H. 8. 


Summary. 


God’s Power and Knowledge extend to all things: follow His Light direct, 
without doubt or fear or half-heartedness, but with humility, generous charity, and 
faith, and not 1n a life of isolation from the world. (Ivu. 1-29, and C. 236). 


C. 236.—God 1s all-in-all . follow His Law 

(Iv. 1-29) And His Light, and obey His Apostle, who invites 
You to deeds of goodness and charity. 
Strive and spend your resources and yourselves 
In the Cause of God: He will grant you a Light 
To go before you and guide you to your Eternal 
Goal, where no Evil can enter. When success 
Crowns your efforts, even then 1s the time 
To humble yourselves before God, in sincere 
Witness to His Love. The pleasures here below 
Are deceptive : be foremost in seeking God 
And His Good Pleasure : trust Him: be not 
Like those who mistook mere renunciation 
Of the world for God’s service God's Grace 
Is for all- be your love and your service for all. 


1497 [S. LVIT. 1.4, 
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In the name of God, Most Gracious, 
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5274, Iron 1s the tvpe and emblem of strength and reliability, on which depend the real virtues 
expounded in this Sfira, such as real humility, whole-heartedness, and charity, aS opposed to 
Monasttcism, Loadtceantsm, and Niggardliness See lvu 25 below. 


5275 A connecting thought between this and the last Sira, of which see verse 96 See also 
paragraph 3 of the Introduction toS iu 


5276 Bajyn that which 1s within, as opposed to that which 1s evident 1n things outside God 
has both these qualities Huis Signs are everywhere evident in the whole universe But He 1s also 
immanent within us and in the soul of all good things The pair of seemingly opposite qualities, 
First and Last, Evident and Immanent, Power and Wisdom, Giving of Life and Death, etc, are 
referred to here, to point the contrast with our human frauty, in which monasticism may not be the 
same as humility, spending may not be the same as charity, and so on, 


5277 “In six Days” see xh 9-12, and notes, also more bnefly, n 1031 town 54 


5278 Cf.x 3, and n 1386 It 1s not that God completed His Creation in six days and rested on 
the seventh day, or rests now. Certain external forms of the universe were by God's Command 
completed in six periods of evolution But His creatrve process still goes on, and He 1s still, and 
will always be, on His Throne of authonty, knowing all and guidmg all affairs 


S, tvi. 4-8. ] 1498 
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5279 Heiseverywhere No Space or Time1s without Him yet He 1s independent of Space or 
Time With reference to our own psychology, He 1s wherever we are, and He sees all that we do. 


5280 See lvu 2 above, where this phrase referred to God's complete authority over the whole of 
the external universe the same phrase now refers to His complete authority over the abstract 
world—of thoughts and affairs Ever} affair must finally go back to Him, whether it comes out here 

, from Darkness into Light, or hides itself from Light into Darkness God's knowledge penetrates 
ito the inmost recesses of all Hearts 


5281 Whenever power or wealth or influence or any good thing 1s transferred from one person or 
group of persons to another, it involves added responsibilities to the persons receiving these 
advantages They must be the more zealous in real charity and all good works, for that 1s a part of 
the evidence which they give of their faith and gratitude And, besides, their good deeds, under the 
general law in the spiritual world, carry their own reward 


‘$782, ' What cause have ye why ye should not?” A figure of speech implying a far wider meaning 
than the words express, It 13 equivalent to saying. “There 1s avery reason why ye shoald believe 
in God", etc, The same construction applies to verse 10 below, ‘ 
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5283 There are two shades of meaning (1) There 1s the imphed Covenant in a man who 
accepts the Gospel of Unity that he will bring forth all the fruits of that Gospel, +e, believe in God, 
and serve God and humanity Seen 682tov 1 (2) There were at various times express Covenants 
entered into by the Muslims to serve God and be true to the Prophet, comparable to the Covenants 
of the Jewish nation about the Message of Moses, eg the two Covenants of 'Aqaba (v 8, and 
n 705) and the Pledge of Hudaibtya (xlvin_ 10, n 4877) For the Covenant with Israel at Mount 
Sinai, see 11 63,n 78 





5284 The holy Prophet Muhammad The Signs sent to him were (1) the Ayats of the Qur an, 
and (2) his life and work, 1n which God's Plan and Purpose were unfolded 


5285 ‘To God belongs the hertiage of " seen 485 toi 180, also n 988 to vi 165, and n 1964 
to xv 23 


5286 This 1s usually understood to refer to the Conquest of Mecca, after which the Muslims 
succeeded to the power and position which the Pagan Quraish had so misused at Mecca 
Thereafter the Muslims had the hegemony of Arabia, and in a few centuries, for a time, the 
hegemony of the world But the words are perfectly general, and we must understand the general 
meaning also! that the people who fight and struggle in God’s Cause and give of their best to it at 
any time are worthy of praise but those are worthy of special distinction who do 1t when the Cause 
is being persecuted and in most need of assistance, before victory comes. : 
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5287 Cf 1 245, 276 


5288 In the Darkness of the Day of Judgment there will be a Light to guide the nghteous to 
their Destination, This will be the Light of their Faith and their Good Works Perhaps the Light 
of the Right Hand mentioned here 1s the Light of their Good Works for the Blessed will receive 
their Record in their nght hand (Ixix 19-24) 


5289 The highest Achievement, the highest felicity, the attainment of Salvation, the fulfilment 
of alldesires Seen 4733 to xkv, 57 


5290 Watchful preparation in Life, and the light of Faith, which reflects the divine Light, are 
matters of personal Life, and cannot be borrowed from another So, in Christ's parable of the Ten 
Virgins (Matt xxv 1-13), when the foolish ones had let their lamps go out for want of oil, they 
asked to borrow oil from the wise ones, but the wise ones answered and said, “ Not so, . but go ye 
rather to them that sell, and buy for yourselves” 


5291, The wall of Personality, or Record of Deeds, will divide the Good from the Evi! Bart the 
Gateway 1n it will show that communication will not be cut off Evil must realise that Good—<-, 
Mercy and Felicity—bad been within its reach, and that the Wrath which envelops it 18 due {o its 
own rejection of Mercy 


501 |S. Lyir. 3-16. 
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3292 The eval wall now claim some night of kinship or association or proximity with the good 
in earthly hfe, but in fact they had been arrogant and had selfishly despised them before The 
reply will be (1) you yourselves chose temptation and evil, (2) when you had power in your earthly 
life, you hoped for ruin to the good, and perhaps plotted for it , (3) you were warned by men of God, 
but you doubted God's very existence, and certainly His Mercy and Justice, and the Hereafter , 
{4) you followed your own lusts and neglected Reason and Truth, (5) you were given plenty of rope, 
but you followed your mad career, until Judgment came upon you, and now it 1s too late 
for repentance 


5293, The Arch Deceiver (Satan) dece:ved you in respect of God in many ways for example, he 
made you oblivious of God’s Mercy and loving-kindness , he made you reyect His Grace, he made 
you think that God’s Justice may not overtake you, etc 


5294 In personal responsibility there 1s no room for vicarious ransom or for ransom by payments 
of gold or silver or by sacrifice of possessions Nor can the crime be expiated for after Judgment 
*You' and ‘those who rejected God’ are two ways of looking at the same persons ‘You are 
rejected because you rejected God’ 


$298 Humility and the remembrance of God and His Message are never more necessary than 
in the hour of victory and prospenty. 
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5296 The men ‘immediately referred to are the contemporary Jews and Christians, To each of 
these Ummats was given God's Revelation, but as time passed, they corrupted it, became arrogant 
and hard hearted, and subverted justice, truth, and the purity of Lite But the general lesson 1s far 
wider No one 1s favoured of God except on the score of righteousuess Except on that score, 
there is no chosen individual or race There 1s no blind good furtune or ill fortune All happens 
according to the just Jaws and will of God But at no time 1s humility or mnghteousness more 
necessary than 1n the hour of victory or triumph. 


5297 As the dead earth 1s revived after the refreshing showers of rain, so 1s it with the spint of 
man, whether as an individual or a race or Ummat There is nocause for despair God's Truth 
will revive the spiritual faculties if 1t 1s accepted with humility and zeal 


5298 Cf ivu 11, also see 1 245, n 276, 


5299 Cf iw 69, andn 586 The four categories there mentioned as constituting the beautiful 
Feliowship of Faith are the Prophets who teach, the Sincere Lovers of Truth, the Witnesses who 
testify, and the Righteous who do good, Of these, the prophets or apostles have already been 
mentioned in this verse. The Righteous who do good are mentioned as the men and women given 
over to deeds of charity in verse 18, 
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5300, The Witnesses are not only Martyrs, but all those who carry the Banner of Truth against 
all odds and 1n all positions of danger, whether by pen or speech, or deed or counsel 


5301. Note that these two are specially high degrees in the spiritual kingdom, just short of 


Apostleship, For they have not only their reward 1n the spiritual Kingdom of God, like those who 
practise charity (verse 18 above), but they themselves become sources of light and teading, 


5302 Cf vi 32, andn 855 In the present passage the idea 1s further amplified. In this life 
people not only play and amuse themselves and each other but they show off, and boast, and pile up 
riches and man-power and influence, in rivalry with each other 


5303, Cf xxxix 21, and n 4273, Here the Parableis meant to teach a slightly different lesson 
God's mercies are free and open to all, like His rain But how do men make use ofthem? The 
good men take the real spiritual harvest and store the spiritual grain The men who are in love 
with the ephemeral are delighted with the green of the tares and the grass, but such things give no 
réal nounshment ; they soon wither, become dry, and crumble to pieces, like the worldly pleasures 
and pomps, boastings and tumults, possessions and friends, 


5304, Kuffér is here used in the unusual sense of ‘tillers or husbandmen ', because they sow the 
seed and cover itup with soi! But the ordinary meaning, ‘ Reyecters of Truth’, 1s not absent The 
allegory refers to such men, : : 
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5305 Cf, ut, 185, and n, 492, Many of the attractive vanities of this world are but nets set by 
ra Evil One to deceive man, The only thing real and lasting 13 the Good Life lived in the Light of 


5306 Cf. un, 133, and n, 452, 


5307 ‘‘Bestous on whom He pleases”, That 18, such grace and favour 1s beyond any one's own 
merits It1s bestowed by God according to His holy Will and Plan, which 18 just, merciful, and 
nghteous, 


5308 External disasters or misfortunes may strike people's eye or imagination, but there ate 
worse crises and misfortunes in the spiritual world, which are of equal or greater importance to 
man's future. All this happens according tothe Will aad Plan of God Even where we are allowed 
the exercise of our own wills, the consequences that follow are in accordance with the laws and 
Plan decreed by God beforehand, 


5309. For baraa,'to bringinto existence’, and other words denoting God's creatrve energy, see 
n 120tou 117,n 916tov, 4, andn 923 to vi 98 
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5310 In the external world, what people may consider misfortune or good fortune may both 
turn out to be illusory,—in Kipling's words, “ both impostors just thesame” The man of God does 
not grumble if some one else has possessions, nor exult if he has them He does not covet and he 
does not boast If he has any advantages, he shares them with other people, as he considers them 
not due to his own merits, but as gifts of God 


5311 Neither the Covetous nor the Boasters have any place in the Good Pleasure of God The 
Covetous are particularly insidious, as their avarice and niggardliness not only keep back the gifts of 
God from men, but their pernicious example dries up the streams of Charity 1n others, 


5312 It 1s Charity in God's Way that 1s specially in view here, If people are selfish and withhold 
their hand, they only injure themselves They do not hurt God's Cause, for He 1s independent of all 
needs, and He will find other means of assisting His more meagrely-endowed servants, He 18 
worthy of all praise in His care for His creatures, 


5313 Three things are mentioned as gifts of God In concrete terms they are the Book, the 
Balance, and Iron, which stand as emblems of three things which hold society together, u1z Revela- 
tion, which commands Good and forbids Evil , Justice, which gives to each person his due; and the 
strong arm of the Law, which maintains sanctions for evil-doers. For Balance, see also xlu 17, 
and n 4550, 


5314, “Sent down" ansala .in the sense of revealed to man the use of certain things, created in 
him the capacity of understanding and using them cf xxxix,6 “sent down for you eight head of 
cattle in pairs”, 


5315, Iron: the most useful metal known to man Out of it 1s made steel, and from steel and 
iron are made tmplements of war, such as swords, spears, guns, etc, as well as instruments of peace, 
such as ploughshares, bricklayers’ trowels, architects’ and engineers’ instruments, etc. Iron stands 
as the emblem of Strength, Power, Discipline, Law's sanctions, etc Iron and steel industries have 
also been the foundation of the prosperity and power of modern manufacturing nations hke 
England. 
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5316 In xxi 49, I have translated "in their most secret thoughts " for the more Iteral ‘unseen’ 
(bil gatbt) Perhaps the more hiteral “unseen” may do if understood in the adverbial sense as 
explained in xxxv. 18, n 3902 The sincere man will help the Cause, whether he is seen or brought 
under notice or pot 


5317, To help God and His apostles 1s to help their Cause It 18 to give men an opportunity of 
striving and fighting for His Cause and proving their true mettle, for thus 1s their spirit tested As 
explained in the next ime, God in Himself ts Full of Strength, Fxalted in Power, and Able to enforce 
His Will, and He has no need of other assistance 


5318, Cf xxu, 40andn 7818 “Strength” 1s specific, Power or Might ts more abstract, the 
ability to enforce what 1s willed 


5319 Some of them +e, of their line, or posterity, or Ummat When the Book that was gtven to 
them became corrupted, many of them foliowed their own fancies and became transgressors 


5320 The chief characteristic of the teaching in the Gospels 1s humihty and other worldliness 
The first blessings in the Sermon on the Mount are on “the poor in spirit”, “ they that mourn”, and 
they that are “ meek" (Matt v.3-5) Christ's disciples were enjoined to “take no thought for the 
morrow”, and told “Sufficient unto the day 1s the evil thereof" (Matt vi 34), They were also 
commanded “that ye resist not evil , but whosoever shall smite thee on thy right cheek, turn to him 
the other also" (Matt v.39) These are fragmentary presentments of an imperfect philosophy as 
seen through monastic eyes. In so far as they represent pity, sympathy with suffering, and deeds of 
mercy, they represent the spirit of Chnst 
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5321 But God s Kingdom requires also courage resistance to evil, the firmness, law, and discip 
line which will enforce justice among men It requires men to mingle with men, so that they can 
uphold the standard of Truth, against odds if necessary Ihese were lost sight of in Monasticism, 
which was not prescribed by God 


5322, God certainly requires that men shall renounce the idle pleasures of this world, and turn 
to the Path which leads to Gods Good Pleasure But that does not mean gloomy lives, (“they 
that mourn"’), nor perpetual and formal prayers in isolation God's service is done through pure 
lives tn the turmoil of this world This spirit was lost, or at least not fostered by monastic 
Institutions On the contrary a great part of the “struggle and stnving' for noble lives was 
suppressed 


5323 Many of them lost true Faith, or had their Faith corrupted by superstitions, But those 
who continued firm in Faith saw the natural development of Religionin Islam Their previous belief 
was not a disadvantage to them, but helped them, because they kept it free from false and selfish 
prejudices. These are the ones who are further addressed at the beginning of verse 28 below 


5324 The corruptions in the Christian Church, the hair splitting disputes, and mutual strife and 
hatred of sects had become a scandal by the time that the light of Islam came into the world Ihe 
pages of Gibbon’s great History bear witness Not only had the religion become void of grace, but 
the lives of the people, priests and laity, had fallen into great depths of degradation See remarks 
in my Appendix V, pages 411-413, and the general picture in Kingsley’s '* Hypatta ’ 


5325 From the context before (see n, 5323 above) and after (see next note), thisis held to refer 
to the Christians and People of the Book who kept their Faith true and undefiled 


5326 The double portion refers to the past and the future As noted in the last note, this 
passage 1s addressed to the Christians and the People of the Book, who, when honestly facing the 
question of the new Revelation in Islam, find in it the fulfilment of previous revelations, and 
therefore believe in God's Apostle Muhammad, and walk by the new Light Their previous merits 
will be duly recognised, and they will be treated on fully equal terms in the new Ummat This ts 
their double share, not necessarily more in quantity than that o their brethren in Islam who passed 
through no other gate, but having a twofold aspect 
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5327, As this refers to the Christians and the People of the Book, the following saying of Chnst 
in. his last days may interest them “‘ Yet a little while 1s the light with you, Walk while ye have 
the hight, lest darkness come upon you. Whuile yehave the light, believe in the light, that ye may 
be the children of light’, These things spake Jesus, and departed, and did hide himself from them”. 
(John, xu, 35-36) The hght of Christ’s Gospel soon departed; his Church was enveloped in 
darkness; then came the hight again, in the fuller light of Islam And they are asked to believe in 
the Light, and to walk init Cf, also lv, 12, and n 5288 above, 


5328, Any wrongs they may have committed through ignorance or misconceptions in their 
previous religion will be forgiven them, as they have seen the new Light and walk by 1t, 


5329, Let not any race, or people, or community, or group, believe that they have exclusive 
possession of God's Grace, or that they can influence its grant or its withholding. God's Grace 
18 free, and entirely controlled by Him independently of any priests and privileged people, He 
dispenses 1t according to His own wise and holy Will and Plan, and to His Grace there 18 
no limit. ‘ 
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INTRODUCTION TO SURA LVIII (Mujadila). 


This is the second of the ten Medina Siras referred to in the Introduction 
to the last Siira. Its subject-matter 1s the acceptance of a woman's Plea on behalf 
of herself and her children (see n. 5330 to Iviu. 1 below), and a condemnation of 
all secret counsels and intrigues in the Muslim Brotherhood. 


The date is somewhat close to that of S xxxin, say between AH. 5 and 


A.H. 7. 
Summary. 


All false pretences, especially those that degrade a woman's position, ate 
condemned,—as well as secret consultations between men and intrigues with false- 
hood, mischief, and sedition. (lv 1-22, and C. 237). 


C. 237.—Let not false pretences or superstitions 
(Ivin_ 1-22) Degrade the position of woman. Eschew 

Secret plottings and secret counsels. 
Observe order and decorum in public assemblies, 
And seek not in selfish pride to engage 
Your Leader’s private attention It 1s wrong 
To turn to the enemies of God for friendship 
They make their oaths a cloak for wrong-doing, 
And keep back men from the Right. But none 
Can resist the Power or the Judgment of God. 
The righteous seek only His Good Pleasure, 
And rejoice therein as their highest Achievement. 
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5330 The tmmediate occasion was what happened to Khaula bint Tha'‘laba, wife of Aus son of 
Samit, Though in Islam, he divorced her by an old Pagan custom the formula was known as 
Zthar, and consisted of the words “ ‘I hou art to me as the back of my mother” ‘1 his was held by 
Pagan custom to imply a divorce and freed the husband from any responsibility for conjugal duties, 
but did not leave the wife free to leave the husband's home, or to contract a second marriage 
Such a custom was in any case degrading toa woman It _ was particularly hard on Khaula, for 
she loved her husband and pleaded that she had httle children whom she had no resources herself to 
support and whom under 2:h@r her husband was not bound to support She urged her plea to the 
Prophet and in prayer to God Her just plea was accepted, and this iniquitous custom, based on 
false words, was abolished See alson 3670 toxxxm 4 


5331 For He 1s a just God, and will not allow human customs or pretences to trample on the 
just rights of the weakest of His creatures 


5332, See n 5330 above 


5333 Such words are false in fact and iniquitous, inasmuch as they are unfair to the wife and 
unseemly in decent society 


5334 Cf 1v 99 and xxn 60 Were it not that God in His Mercy makes allowances for our 
weaknesses and the various grades of motives that actuate us, such conduct would be imexpiable 
But He prescribes expiation as in the next verse, because He wishes to blot out what 1s wrong and 
give us a chance to reform by His forgiveness 
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5335 If Zsh@r were tO be ignored as if the words were never uttered, it would mean that men 
may foolishly resort to 1t without penalty It is therefore recognised in respect of the penalty 
which the man incurs, but safeguards the womans mghts She can sue for maintenance for herself 
and her children, but her husband could not claim his conjugal nghts [fit was a hasty act and he 
repented of it, he could not claim his conjugal nghts until after the performance of Ms penalty as 
provided below. If she loved him as in Khaula's case, she could also herself sue for conjugal 
rights in the legal sense of the term and compel her husband to perform the penalty and resume 
marital relations 


5336 Cf iv 92 The penalty is to get a slave his freedom, whether it 15 your own slave or you 
purchase his freedom from another, 1f that 1s not possible, to fast for two months consecutively (in 
the manner of the Ramadhf&n fast), 1f that 1s not possible, to feed sixty poor See next note. 


5337 There ts a great deat of learned argument among the jurists as to the precise requirements 
of Canon Law under the term “feeding” the indigent. For example, it is laid down that half a §@’ 
of wheat or a full $4’ of dates or their equivalent in money would fulfil the requirements, a $a’ beng 
a méasure corresponding roughly to about 9 Ibs of wheatin weight Others hold that a Mudd 
measure equivalent to about 2 Ibs. would be sufficient This would certainly be nearer the daily 
tation of a man, It 1s better to take the spint of the text in its plain simplicity, and say that an 
indigent man should be given enough to eat for two meals aday ‘The sixty indigent ones fed for a 
day would be equivalent to a single individual fed for sixty days, or two for thirty days, and so on 
But there 1s no need to go into minutie in such matters 


5338, These penalties in the alternative are prescribed, that we may show our repentance and 
Faith and our renunciation of “iniquity and falsehood" (verse 2 above), whatever our circumstatees 
may be, 
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5339 It would seem that this refers to the spiritual Penalty in the Hereafter for not complying 
with the small penalty here prescribed The next verse would then refer to the bigger ‘ humiliating 
Penalty " for “resistance ” to God s Law generally 


5340, This phrase, “ God will tell them the truth of their deeds (or their doings or their conduct)" 
eccurs frequently Seev 51,n 762, v 108,n 811, v1 60,1x 94, etc In this hie there 1s a certain 
must or illusion in our spiritual sight We see things from different angles and dispute about them , 
we hide real motives, and pretend to virtues which we do not possess , others may attribute such 
virtues to us, and we may come to believe 1t ourselves , we conceive likes and hatreds on insufficient 
grounds, we forget what we should remember, and remember what we should forget Our vision 
18 narrow, and our values are false On the Day of Account all this will be remedied Not only 
will true values be restored, but we shall ourselves see the inwardness of things in our own lives, 
which we never saw before, 


5341 Secrecy 1s a relative and limited term among ourselves There 1s nothing hidden or 
unknown to God. Usually secrecy implies fear or distrust, plotting or wrong-doing. But all 1s open 
before God s sight. 
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5342, When the Muslim Brotherhood was acquiring strength in Medina, and the forces of disrup- 
tion were being discomfited in open fight against the Messenger of Righteousness, the wicked 
resorted to duplicity and secret intrigues, in which the nngleaders were the disaffected Jews and the 
Hypocrites, whose machinations have been frequently referred to in the Qur-an Eg seen 816, 
and iv 142-145 


5343 The salutation of God was (and 1s) Peace!” But the enemies, who had not the courage 
to fight openly, often twisted the words, and by using a word like “ Sam", which meant “ Death!” 
or "Destruction |" instead of “Salam /” (Peace 1), they thought they were secretly venting their spite, 
and yet apparently using a polite form of salutation Cf 1. 106, and n. 107, where another similar 
trick 1s exposed 


5344 The enemies derisively enjoyed their trick (see last note) according to their own perverted 
mentality, They asked blasphemously, “Why does not God punish us?” The answer is given 
there ts a Punishment, far greater than they imagine it will come 1n good time . it will be the final 
Punishment after Judgment it 1s delayed in order to give them a chance of repentance and 
reformation 
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5345 Ordinarily secrecy imphes deeds of darkness, something which men have to hide; see the 
next verse But there are good deeds which may be concerted and done in secret eg charity, or 
the prevention of mischief, or the defeat of the dark plots of evil The determining factor 1s the 
motive Is the mah doing from wrong, or venting his spite, or trying to disobey a lawful command ? 
Or 1s he doing some good, which out of modesty or self renunciation he does not want known, or 1s 
hein a nghteous cause defeatmg the machinations of Evil, which may involve great sacrifice of 
himself ? 


5346 Evil can harm no one who ts good, except in so far as (1) there 1s some question of trial in 
God's Umwversal Plan, or (2) what appears to be harm may be real good Nothing happens without 
God's will and permission And we must always trust Him, and not our cleverness or any 
adventitious circumstances that draw us the least bit from the path of rectitude 


5347 Even when a great man or a Leader comes into an Assembly, we are not to press forward 
without discipline, as 1t causes inconvenience to fim aad detnment to public business, Nor are we 
to shut out other people who have equal nghtsto be inthe Assembly We must spread out, for God's 
earth 1s spacious, and so are our opportunities 


$348 Rising up 1s a mark of respect Just as those who obey soon become warthy of command, 
#0 those who honour where honour is due, become themseives worthy of honour, in various degress 
according to their capacities. ‘‘ Rise up” may also here imply: ‘when the Assembly is dismissed, 
do not loiter about’ 
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5349 Faith makes all people equal in the Kingdom of God, as regards the essentials of citizenship 
in the Kingdom But there 1s leadership, and rank and degree, joined with greater or less 
responsibility, and that depends on Knowledge,—the true knowledge and insight which Mystics 
seek every where for advancing their service and responsibility in the Kingdom of God, Honour 
there comes with merit, and 1s not to be grabbed at 


5350.*In the Kingdom of God all iastruction or consultation is open and free But human nature 
is weak And people want special instruction or private consultation with the Teacher from one of 
several motives (1) they may have, or think they have, a special case, which they are not willing 
to disclose to their brethren in genera! , (2) they may have some sense of delicacy or dignity, which 
can only be satisfied by a private interview , (3) they may even be selfish enough to want to 
monopolise the Teacher's time These motives are, 1n an ascending order, worth discouraging, and 
yet, considering the weakness of human nature, they cannot be reprobated to the extent of shutting 
out their victims from chances of improvement It 1s therefore recommended that they spend 
something in charity for the good of their poorer brethren before they indulge in such weaknesses 


5351 The charity 1s a sort of expiation for their pardonable weakness Having made some 
monetary sacrifice for their poorer brethren they could face them with less shame, and the charity 
would direct their attention to the need for purifying their motives and conduct At the same time, 
this special charity 1s not made obligatory, lest such persons should be shut out altogether from 
chances of the higher teaching on account of their pardonable foibles 


5352 Note the plural here, Sadaga@!, instead of the singular, Sadagat in verse 12 above While 
people with the foibles described in n 5350 may be willing to spend “ something” (small) in chanty 
for a special consultation occasionally, they may be frightened of spending large sums when their 
needs. for consultation may be numerous. Whatis to be done then? Are they to be shut out 
altogether? No They are asked to be punctihous in the discharge of therr normal duties, of at 
least normal regular prayers and regular charity, “if God forgives you'’,t¢ 1f Gods Messenger 
felleves them of further special contrbutrons such as those noted in verse 12 This condition, “ if 
God forgives you '', provides the safeguard against the abuse of the privilege The Apostle would 
know in each case what 1s best for the individual and for the community 
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5353 Zakat, which | have translated “ regular chanty " was instituted about AH 2, 


5354 This refers to the Hypocrites of Medina who pretended to be in Islam but intrigued with 


the Jews See references as given inn 5342 above 


5355 By this time the Jews of Medina and the Jewish tribes around had become actively hostile 
to Islam, and were being sharply called to account for their treachery. 


5356 They knew that as Muslims their duty was to refrain from the intrigues of the enemies of 


Islam and to assist Islam against them 


5357 A false man, by swearing that he is true, makes his falsehood allthe more heimous, He 


stands in the way of other people accepting Truth He gives a handle to the cynics and the sceptics, 


$358 They may arrogantly boast of nches and alliances and followers in man-power But what 
are such worldly advantages before the Throne of the Disposer of all events? They must come to 
utter misery 
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Lose the remembrance 
Of God They are the Party 
Of the Evil One. Truly, 
It 1s the Party 
Of the Evil One 
That will perish ! 
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5359 When Judgment 1s established, and before they realise the Truth, they may think (as now) 
that some oaths or excuses will save them But they have not now—much less will they have then 
any footing to stand upon Faisehood 1s falsehood, and must perish They must learn the 
worthlessness of their falsehood 


5360 Man's original nature as created by God ts good (xxx 30, andn 354!) It1s because man, 
in spite of the warnings he has received, allows Ev1l to get the mastery over him, that man forgets 
God and the divine qualities which God gave him The result of the perversion 1s that man 
becomes a partisan of Evil, and as such dooms himself to perdition, 


5361 There are various degrees of humuhation in the final state in the spiritual world But the 
worst 1s the humiliation of being numbered among those who ignomuniously attempted to resist the 
Irresistible 


5362 For the meaning of ’Aztz, see h 2818 to xxn 40 
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5363 If anyone believes in God and His goodness and justice, and in the Hereafter, in which all 
true values will be restored, he will never love evil or wrong doing or rebellion against God, even if 
these things are found 1n his nearest kith and kin 


5364 Faith in God 1s indehbly written on the tablets of their hearts, and they can never be 
false to God. 


5365 Cf u 87 and 253, where it 1s said that God strengthened the Prophet Jesus with the holy 
spirit Here we learn that all good and righteous men are strengthened by God with the holy 
spint If anything, the phrase used here 1s stronger, “a spirit from Himself", Whenever anyone 
offers his heart in fatth and purity to God, God accepts :t, engraves that Faith on the seeker's heart, 
and further fortifies him with the divine spirit, which we can no more define adequately than we 
can define in human language the nature and attnbutes of God 


5366 Again we have the mystic doctrine of God s Good Pleasure as the highest goal of tiaf, the 
$piritual heaven which he achieves by a life of purity and faith He not only attains God's Good 
Pleasure as the crown of his felicity, but his own nature is so far transformed to the pattern of 
God's original creation that his own good pleasure 1s 10 nothing but in God's Good Pleasure The 
mutual good pleasure shows the heights to which man can attain. 


5367, This is in antithesis to the Party of the Evil One, mentioned in verse 19 above That 
Party of Evil will perish, but while it has its run in the scheme of the present world, the Party 
of Truth and Reality may be figuratively called the Party of God, even though all Creation 1s God’s 
in another sense. * 4 
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INTRODUCTION TO STRA LIX (Hashr). 


This 1s the third of the series of ten short Medina Siiras, dealing each with a 
special point in the life of the Ummat-: see Introduction to S. lv. The special 
theme here is how treachery to the Ummat on the part of its enemies recoils on 
the enemies themselves, while it strengthens the bond between the different sections 
of the Ummat itself, and this 1s illustrated by the story of the expulsion of the 
Jewish tribe of the Bani Nadhir in Rabi’ I, A.H. 4. 


This fixes the date of the Siira. 


Summary. 


The expulsion of the treacherous Jews from the neighbourhood of Medina 
was smoothly accomplished. their reliance on their fortified positions and on the’ 
faith of their allies in treachery proved futile. But the internal bonds in the 
Ummat were strengthened. Such 1s the wisdom of God, Lord of the Most 
Beautiful Names. (lix. 1-24, and C. 238). 


C. 238.—God's wisdom foils the treachery of men, . 
(ix. 1-24) And makes the path smooth for Believers who strive \ 
Even against odds. Against God’s decrees 
All resistance is vain. In property taken 
From the enemy, let those in need have a share, 
And those who sacrifice their all for the Cause. 
But those who lend a helping hand 
In the hour of need do 1t for love 
And crave no reward, nor feel the least 
Envy or jealousy. They all rejoice 
That the Brotherhood should thrive. Not so 
The Hypocrites: they are false even among 
Themselves, Perdition 1s the end 
Of all evil. But the good and Faithful 
Will achieve felicity. Such is the power 
Of Truth and God’s Revelation. God! 
There is no god but He !—the Good, 
The Glorious, the Irresistible | 
All Creation sings His praise,— 
The Exalted in Might, the Wise! 
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5368 This verse, introducing the SGra, 18 identical with Iv 1, introducing S lv The theme 
of both 1s the wonderful working of Gods Plan and Providence In the one case it referred to the 
conquest of Mecca and taught the lesson of humuilitv. In this case it refers to the dislodgment 
of the treacherous Bani Nadhir from their nest of intrigue im the neighbourhood of Medina, 
practically without a blow See next note 


5369 This refers to the Jewish tribe of the Ban Nadhir whose intrigues and treachery nearly 
undid the Muslim cause during the perilous days of the battle of Ubud in Shawwal, A.W 3 Four 
smonths after, in Rabi I, A.H 4, steps were taken against them They were asked to leave the 
Strategic position which they occupied, about 3 miles south of Medina, endangering the very 
existence of the Ummatin Medina At first they demurred, relying on their fortresses and on their 
secret alliances with the Pagans of Mecca and the Hypocrites of Medina But when the Muslim 
army was gathered to punish them and actually besieged them for some days, their allies stirred not 
a finger in their aid, and they were wise enough to leave, Most of them joimed their brethren in 
Syna, which they were permitted to do, after being disarmed Some of them joined their brethren 
mn Khabar seen 3705 to xxxm 27 The Band Naghir nchly deserved punishment, but their 
lives were spared, and they were allowed to carry away their goods and chattels, 


$370, That 1s, without actual hostilities, and the shedding of precious Muslim blood 
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5371, They had played a double game Originally they were sworn allies of the Medina 
Muslims under the holy Prophet, but they secretly intngued with the Mecca Pagans under Abi 
Sufyan and the Medina Hypocrites They even tried treacherously to take the life of the Prophet 
while he was on a visit to them, breaking both the laws of hospitality and their own sworn 
alliance They thought the Pagan Quraish of Mecca and the Hypocrites of Medina would help 
them, but they did not helpthem On the contrary the eleven days’ siege showed them their own 
helplessness Their supplies were cut off, the exigencies of the siege necessitated the destruction 
of their outlying palm trees, and the unexpected turn in their fortunes disheartened them Their 
hearts were struck with terror, and they capitulated But they laid waste their homes before they 
left see next note 


5372, Their lives were spared, and they were allowed ten days in which to remove themselves, 
their families, and such goods as they could carry In order to leave no habitations for the Muslims 
they demolished their own houses and laid waste their property, to complete the destruction which 
the operations of war had already caused at the hands of the besieging force of the Muslims, 


5373 Banishment was a comparatively mid punishment for them, but the Providence of God 
had decreed that a chance should be given to them even though they were a treacherous foe 
Within two years, their brethren the BanO Quraiza showed that they had not profited by their 
example, and had to be dealt with in another way see xxxui 26 and notes 


5374, The punishment of the Ban’ Nadhir was because 1n breaking their plighted word with the 
Apostle and in actively resisting God’s Message and supporting the enemies of that Message they 
rebelled against His holy Will For such treason and rebellion the punishment is severe, and yet im 
this case it was seasoned with Mercy. 
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5375 The unnecessary cutting down of fruit trees or destruction of crops, of any wanton 
destruction whatever in war, 1s forbidden by the law and practice of Islam But some destruction 
may be necessary for putting pressure on the enemy, and to that extent itis allowed But as far as 
possible, consistently with that objective of military operations, such trees should not be cut down. 
Both these principles are in accordance with the Divine Will, and were followed by the Mushms in 
their expedition, 


5376 The arrogance of the Bani Nadhir had to be humbled, and their power for mischief 
destroyed, 


5377 Neither cavalry nor troops mounted on camels were employed in the siege, In fact the 
enemy surrendered at the first onset Seelix 2, and n, 5369 above. 


5378 God accomplishes His purpose in various ways, according to His wise and holy Will and 
Plan In some cases a fight 1s necessary In some cases the godly attain their objective and 
overawe the forces of evil without actual fighting 


5379 The Jews had originally come from outside Arabia, and seized on the land near Medina 
They refused to adapt themselves to the people of Arabia, and were in fact a thorn in the side of the 
genuine Arabs of Medina Their dispossession 1s therefore a restoration of the land to its original 
people, But the word “ Fas" 1s here understood in a technical sense, as meaning property abandon. 
ed by the enemy or taken from bim without a formal war, In that sense 1t 1s distinguished from 
* Anfal", or spouls, taken after actual fighting, about which see vin 1 and 41, 


5380, “ The people of the townships” the townships were the Jewish settlements round Medina, of 
the Band’ Nadhtr, and possibly of other tnbes. Cf the “ townships” mentioned in lix 14 below, The 
reference cannot be to the WSdf-ul-Oura (Valley of Towns), now Mad&in gai, which was subjugated 
after Khaibar and Fadak in A H, 7, unless this verse is Sater than the rest of the Sfira. 
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5381 '' Belongs to God" +e, to Gods Cause, and the beneficiaries are further detailed No 
shares are fixed, they depend upon circumstances, and are left to the judgment of the Leader 
Compare a simular list of those entitled to Charity, in u 177, but the two lists refer to different 
circumstances and have different beneficiaries in addition to the portion common to both, 


5382 ‘The Muh@jtrs are those who forsook their homes and propertv in Mecca in order to assist 
the holy Prophet :n his migration to Medina (Hyrat) Their devotion and sincerity were proved 
beyond doubt by their self-denial, and they were now to be rewarded 


5383, This refers to the Angd@r (the Helpers), the people of Medina, who accepted Islam when it 
was persecuted in Mecca, and who invited the holy Prophet to join them and become their Leader 
in Medina The Hyrat was possible because of their goodwill and their generous hospitality They 
entertained the Prophet and all the refugees (Muh@yirs) who came with him ‘The most remarkable 
ties of full brotherhootl were established between individual members of the one group and the 
other Until the Ummat got its own resources, the Helpers regularly gave and the Refugees regularly 
received The Helpers counted it a privilege to entertain the Refugees, and even the poor vied with 
the nich in their spirit of self-sacrifice When the confiscated land and property of the Band’ Nadhir 
was divided, and the major portion was assigned to the Refugees, there was not the least jealousy on 
the part of the Helpers, They rejorced in the good fortune of their brethren And incidentally they 
were themselves relieved of anxiety and responsibility on their behalf 
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5384 Those that came after them the immediate meaning would refer to later arrivals in Medina 
or later accessions to Islam, compared with the early Muhajirs But the general meaning would 
include all future comers into the House of Islam They pray, not only for themselves, but for all 
their brethren, and above all, they pray that their hearts may be purified of any desire or 
tendency to disparage the work or virtues of other Muslims or to feel any jealousy on account of 
their successes or good fortune 


5385 Cf,vu 43,andn 1021, 


5386. The Jews of the Bant Nadhir had been assured by the Hypocrites of Medina of their 
support to their cause They had thought that their defection from the Prophet's Cause would so 
weaken that cause that they would save their friends But they never intended to undertake any 
act involving self-sacrifice on their part , if they had helped their Jewish friends, it was not hkely 
that they would have succeeded , and if they had actually gone to the fight, they had neither valour 
nor fervour to support them, and they would have fied ignominiously before the discipline, earnest: 
ness, and Faith of the men of Islam. 
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5387 For this actually happened They never stirred a finger for the Jews, and they never 
intended todo so And God knows all their motives and secrets cf xivu 26, n, 4850 


5388 All hopes founded on iniquity and treachery are vain and illusory There may be honour 
among thieves But there 1s no honour as between dishonest intriguers, and they are not likely to 
get any real help from any quarter. 


5389 As construed here, the meaningis ‘Ye Muslims, even if ye ate weak numerically, or they 
may have other seeming advantages, ye are really stronger than they are, because they have a 
wholesome fear in their minds, and God sends such fear into the hearts of wrong-doers! An 
alternative construction would yield the meaning ‘Being Unbelievers they fear you more than they 
fear God, because your valour they see, but in God they do not believe’ 


5390, They have not sufficient self-confidence or élan to sustain them ina fight except under 
material advantages or defences Even if they join forces, they have not sufficient trust in each 
other to expose themselves to open fighting 


5301, ‘It may be that they have a strong fighting spirit among themselves, but they have no 
Cause to fight for and no common objective to achieve, The Meccan Pagans want tokeep their own 
unjust autocracy, the Medina Hypocrites wish for their own domination in Medina, and the Jews 
want their racial superiority established over the Arabs, of whose growing union and power. they 
are jealous’ Their pretended alliance could not stand the strain of either a defeat or a victory, If 
they had been wise, they would have accepted the Cause of Unity, Faith, and Truth, 
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5392 The immediate reference was probably to the Jewish goldsmith tribe of the Quinuqa’, who 
were also settled in a fortified township near Medina, They were also punished and banished for 
their treachery, about a month after the battle of Badr, in which the Meccan Pagans had suffered a 
signal defeat, in Shawwal, AH 2 The Nadhir evidently did not take that lesson to heart The 
general meaning ts that we must learn to be on our guard against the consequences of treachery and 
sin, No fortuitous alliances with other men of iniquity will save us 


5393 An apt simile Evil tempts man in all sorts of ways, and presents seductive promises and 
alliances to delude him into the belief that he will be saved from the consequences He says, “ Deny 
God” which means not merely denial in words, but denial in acts,—disobedience of God's Law, 
deviation from the path of rectitude When the sinner gets well into the mire, the Evil One says 
cynically ‘How can | help you against God? Don't you see I am afraid of Him? All our alliances 
and understandings were moonshine You must bear the consequences of your own folly ". 


5394 The “fear of God" is akin to love; for :t means the fear of offending Him or doing any: 
thing wrong that will forfeit His Good Pleasure This 1s Taqwa, which implies self-restraint, 
aarp ourselves from all sin, wrong, and injustice, and the positive doing of good, See i. 2, 
and n 
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5395 The positive side of Taqwa or “fear of God” (see last note) 1s here emphasised It 18 not 
merely a feeling or an emotion itis an act, a doing of things which becomea preparation and 
provision for the Hereafter,—the next Life, which may be described as “ the morrow " in relation to 
the present Life, which 1s ‘‘ to day” 


5395 a The repetition emphasises both sides of Tagu@ “let your soul fear to do wrong, and let 
it do every act of righteousness , for God observes both your inner motives and your acts, and in His 
scheme of things everything will have its due consequences" 


5396 To forget God 1s to forget the only Reality, As we are only reflected reahties, how can 
we understand or do justice to or remember ourselves, when we forget the very source of our being ? 


5397 The others, the Companions of the Fire, will fiad their lives wasted and nullified. Ther 
capacities will be rendered inert and their wishes will end 1n futility 


5398 There are two ideas associated 1n men’s minds with a mountain one 1s its height, and the 
other that uss rocky, stony, hard Now comes the metaphor. The Revelation of God 1s 8o sublime 
that even the highest mountains humble themselves beforeit The Revelation 1s so powerful and 
convincing that even the hard rock splits asunder underit Will man then be so arrogant as to 
consider himself superior to it, or so hard-hearted as not to be affected by its powerful Message? The 
answer 1s "No" for unspoilt man , ‘“ Yes" for man when degraded by sin-to be the vilest of craatures. 


$399 Cf, vi 143, and n 1103, where, in the story of Moses, the Mount became as dust “ when the 
Lord manifested His Glory” Also ¢f xxxm 72, and n 3778, where the mountains are méntibngd 
allegesically as an emblem of statulity, but as refusing to accept the Trust (Amanat) because they 
felt thegueetves to be too humble to be equal to such a tremendous Trust. 
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eae eee Perfection), ANA EAs whaey 
he Guardian of Faith, y) 

The Preserver of Safety, Lag epit 

The Exalted in Might, b , 

The Irresistible, the Supreme :™ pCa) Heat S35ah 





5400 Here follows a passage of great sublimity, summing up the attributes of God First, in this 
verse, we have the general attributes, which give us the fundamental basis on which we can form 
some idea of God (1) We start with the proposition that no words are adequate to describe Him, 
and we can only call Him ‘‘ He ', for there 1s nothing else like Him (2) We think of His Unity, all 
the varying and conflicting forces in Creation are controlled by Him and look to Him, and we can 
never get a true idea of Him unless we understand the mystic meaning of Unity, (3) His 
knowledge extends to everything seen and unseen, present and future, near and far, in being and not 
in being infact these contrasts, which apply to our knowledge, do not apply to Him (4) His 
Grace and (5) His Mercy are unbounded see. 1, and n 19, and unless we realise these, we can 
have no true conception of our position in the working of His Will and Plan, 


5401 This phrases repeated from the last verse in order to lead us to the contemplation of some 
other attributes of God, after we have realised those which form our fundamental conceptions of 
God See the preceding and the following note 


5402 How can a translator reproduce the sublimity and the comprehensiveness of the magnificent 
Arabse words, which mean so much 1n a single symbol? (1) “ The Sovereign "' in our human language 
implies the one undisputed authority which 1s entitled to give commands and to receive obedience, 
and which in fact receives obedience, the power which enforces law and justice (2) Human 
authority may be misused, but 1n the title “the Holy One'’, we postulate a Being free from all stain 
or evil, and replete with the highest Purity (3) ‘“ Salam" has not only the idea of Peace as opposed 
to Conflict, but whoieness as opposed to defects hence our paraphrase ‘Source of Peace and 
Perfection’, (4) Ma-msn, one who entertains Faith, who gives Faith to others, who 1s never false 
to the Faith that others placein him hence our paraphrase ‘‘ Guardian of Faith" (5) “ Preserver 
of Safety’; guarding all from danger, corruption, loss, etc the word 1s used for the Qur-an in 
v 51, These are the attubutes of kindness and benevolence; in the next note are described the 
attnbutes of power. 


5403 See last note (6) God is not only good, but He can carry out His Will (7) And if 
anything resists or opposes Him. His Will prevatis, (8) For He 1s Supreme, above all things and 
creatures, Thus we come back to the Unity with which we began in verse 22 


1 529 { Ss. Lik. 23-24 ‘ 
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ie oe) ee Alix at 
Above the partners SISK AS 
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GS 09 hh? 34H ats 
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5404 Such being God's attributes of Goodness and Power, how foolish 1s 1t of men to worship 
anything else but Him ? Who can approach His glory and goodness ? 


5405 God's attributes of Goodness and Power having been referred to, we are now told of His 
creative energy, of which three aspects are here mentioned, as explained in the following note, 
The point 1s emphasised that He does not merely create and leave alone, He goes on fashioning, 
evolving new forms and colours, and sustaining all the energies and capacities which He has put 
into His Creation, according to various laws which He has established 


5406 The act or acts of creation have various aspects, and the various words used in this 
connection are summanised inn 120 ton 117, as supplemented by n 916to vi 94 and n 923 tov: 98 
Khalaqa 1s the general term for creation, and the Author of all Creationis Kha@l1g Baraa implies a 
process of evolving from previously created matter or state the Author of this process 1s Bars-u, the 
Evolver Sawuara implies giving definite form or colour, s0 as to make a thing exactly suited to a 
given end or object hence the title Musawwtr, Bestower of Forms or Colours. for this shows 
the completion of the visible stage of creation 


5407 Cf vu. 180, n 1154, and xvii 110 n, 2322 


5408, Thus the argument of the SOra is rounded off on the same note as was struck at the 
beginning, ix 1 The first verse and the last verse of the Siira are the same, except as regards the 
tense of the verb sabbaja In the first verse it 1s the optative form of the pretente sabbaha. ‘let 
everything declare the Glory of God!’ After the illustrations given, the declaratory form of the 
aonst is appropriate, yusabbitu ‘everything doth declare the Glory of God’, 


Intro. to S. Lx. ] 1530 [C. 239, 


INTRODUCTION TO SURA LX (Mumtahana). 


This is the fourth of the ten Medina Siras, each dealing with a special 
point in the life of the Ummat. 


Here the point 1s . what social relations are possible with the Unbelievers ? 
A distinction is made between those who persecute you for your Faith and want to 
destroy you and your Faith, and those who have shown no such rancour. For the 
latter there is hope of mercy and forgiveness. The question of women and cross- 
marriages is equitably dealt with. 


The date 1s after the Pagans had broken the treaty of Hudaibiya, for which 
see Introduction to S. xlvi,—say about A.H. 8, not long before the conquest 
of Mecca. 


Summary, 


The enemies of your Faith, who would exterminate you and your Faith, are 
not fit objects of your love: follow Abraham's example .but with those Unbelievers 
who show no rancour, you should deal with kindness and justice . marriages between 
Believers and Unbelievers. (ix 1-13, and C. 239). 


C. 239.—What social relations should you hold 

(iz 113) ‘With men whose hearts are filled with rancour,— 
Who hate both God and men of God ? 
Surely you cannot offer love and friendship 
To such as seek to destroy your Faith 
And you. Seek protection for you and yours 
From God and not from God’s sworn enemies. 
But deal kindly and justly with all : it may be 
That those who hate you now may love you : 
For God can order all things. But look not 
For protection to those who are bent on driving 
You out. Let not believing women 
Be handed over to Unbelievers : 
No marriage tie is lawful between them. 
When women wiek to jain your society, 
Take their assurance that they yield not 
To sin or unbeseeming conduct. 
Take every care to keep your society 
Free and pure, and self-contained, 


1531 (S. tx. 2-2, 
Stra LX. 


Mumtahana, or the Woman to be 
Examined. (Ix. 10) 


In the name of God, Most Gractous, 
Most Merciful. 


1. @ ye who believe ! Wee ities aoe. 
Take not My enemies av, $05 
ion yours as friends Agr) 95355 
Or protectors), — offering them 
(Your) love, even though i he “at 
They have rejected the Truth eae Ie a4 y 
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In God your Lord L278 4, 
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5409 


To strive in My Way 

And to seek My Good Pleasure, 
(Take them not as friends), 
Holding secret converse 

Of love (and friendship) 

With them : for I know 

Full well all that ye 


a and ie ee iy A SOr5 
eveal. And any of you LOS 94 
That does this has strayed oda AA Ae j 


From the Straight Path. 


2. If they were to get *™ aL “46 
The better of you, 


5409 The immediate occasion for this was a secret letter sent by one Y&trb, a Muhayw, from 
Medina, to the Pagans at Mecca, in most friendly terms, seeking for their protection on behalf of his 
children and relatives left bebind in Mecca The letter was intercepted, and he confessed the truth. 
He was forgiven as he told the truth and his motive did not appear to be heinous, but this instruction 
was given for future guidance This was shortly before the conquest of Mecca, but the principle 1s 
of universal application, You cannot be on terms of secret intimacy with the enemies of your Faith 
and people, who are persecuting you: Faith and seeking to destroy your Faith and you You 
may not do so even for the sake of your relatives, as it compromises the life and existence 
of your whole community 

5410 Such was the position of the Muslim community in Medina after the Hijrat and before 
the conquest of Mecca 

5411, Besides the question of your fidelity to your own people, even your own selfish interests 
require you to beware of secret intrigues with enemies They will welcome you as cat's-paws, But 
what will happen when they have used you and got the better of you and your people? Then they 
will show you theirhand And a heavy hand it willbe! Not only will they injure you with their 
hands but with their tongues! The only words they will use for you will be “ I raitors to their own "! 
If they intrigue with you now, it is to pervert you from the Path of Truth and righteousness and win 
you over to their evil ways. 


S. Lx. 2-4.) 1532 
They would behave to you PNCAEASI ik: 


As enemies, and stretch forth 


Their hands and their tongues "sty sfe% Mir ef, rr $9974 
Against you for evil ; 5 F v3 a 


And they desire that ye } aati : 
Should reject the Truth. ONS AAS BSS 
3 Of no profit to you *" KON7 SK AAAI 94 
Will be your selatives OR AA - 
And your children Ea ah 297 e ~ 
On the Day of Judgment - peasy . SIT 43 a 
He will judge between you Zor 9 
For God sees weil “desde 
9, «48 an\ 4 
All that ye do. ofbss A oe no 
4, Where 1s for you . £70 be, 9%e 5S 
An excellent example (to follow) eet AM che 
In Abraham and those with him,” Ue, ar CSNS she 
bec they said | 
o their people : 
“We are clear of you oe 4) me 43 
And of whatever ye worship /s ees Ke rs SGA $4) 
Besides God : we have rejected roses 25 es 
You, and there has arisen, ee y ° 
Between us and you, enmity ** poe yr 
And hatred for ever,—unless 474 WA 17\\ = Ad 6579 Ce 
Ye beheve in God ly! 4 il 53) asa 
And Him alone” : 1% y, Bye she Be 
But not stay Abraham ae 
Said to his father : £7209 4 
“T will pray for forgiveness *” Oa siete Ao} =) 28308 re 





5412 The plea of children and relatives (see n 5409 above) will be no excuse for treachery when 
the Day of Judgment comes Your children and family will not save you The Judgment will be in 
the hands of God, and He has full knowledge of all your overt and hidden acts and motives 


5413 Seeix 114 Abraham was tender-hearted, and loyal to his father and his people He 
warned them against idolatry and sin, and prayed for his father, but when his father and his people 
became open enemies of God, Abraham entirely dissociated himself from them, and left his home, 
his father, his people, and his country Those with htm were his believing wife and nephew LOt and 
any other Believers that went into exile with him 


5414, The enemies of God are enemies of the righteous, and they hate the nghteous Therefore 
the righteous must cut themselves off eternally from them, unless they repent and come back to 
God _ In that case they receive God's mercy and are entitled to all the mghts of love and brother. 
hood This shows that our detestation 18 for evil, not for men as such, so long as there 1s a chance 
for repentance. See alsoverse 7 below But we must give no chance to Evil for working evil on 
our Brotherhood at any time 


5415 Refer again to1x 114, n 1365; andn 5413 above Abraham's conduct is not condemned: 
it was a special case, and is not to be imitated by weaker men, who may fall into sin by thinking 
too much of sinners 


For thee, though I have 
No power (to get) aught 
On thy behalf from God.” 


(They prayed) : “ Our Lord! *" 


In Thee do we trust, 
And to Thee do we turn 
In repentance : to Thee 
Is (our) final Goal. 


5. ‘Our Lord! Make us not 
A (test and) trial ” 
For the Unbelievers, 
But forgive us, our Lord ! 
For Thou art the Exalted 
In Might, the Wise.” 


6. There was indeed in them *” 
An excellent example for you 
To follow,—for those 
Whose hope 1s in God 


1533 


[S Lx 47, 
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HESIGANS *athee sty. d 
S hyadi3 
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re 2m o53f 3 3335256 4533-4 
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And in the Last Day. 

But if any turn away, 

Truly God 1s Free of all 
Wants, Worthy of all Praise. 


a4 pos S23) 
6 aap Cli 3 ne 
SECTION 2, ! 


7. 3€t may be that God IB 779%, 9 fs 
Will grant love (and friendship) ™ PL eed © Riles 


Between you and those whom 296404 924 LIA 7907 
Ye (now) hold as enemies. 594 OR ow ple a9 Om 
For God has power Zs! a5 


(Over all things) ; And God 1s 
| O Shed § ery 


a(2e- 


Oft-Forgiving, Most Merciful. 





5416, This prayer indicates what our attitude should be We must trust to God, and not to 
God's enemies to protect and befriend ourselves, our families, or those near and dear to us 


5417 Inn 1198 to vin 25 I have explained the shades of meaning in the word Fitnat = Inu 102 
Hart and MarOt were a tnal to test the nghteous who trusted in God from the unrighteous who 
resorted to evil and superstition Here the prayer to God ts that we should be saved from becoming 
so weak as to tempt the Unbellevers to try to attack and destroy us 


5418, In them 1,¢ ,1n their attitude of praver and reliance on God, and of dissociation from evil 


5419, If anyone reyects God's Message or Law, the loss 13 his own It 1s not God Who needs him 
or his worship or his sacrifice or his praise God 1s independent of all wants, and His attributes are 
inherently deserving of all praise, whether the wicked give such praise or not, in word or deed 


5420, Apparent religious hatred or enmity or persecution may be due to ignorance or over-zeal 
in a soul, which God will forgive and use eventually in His service, as happened in the case of 
@adbrat ‘Umar, who was a different man before and after his conversion As stated in n 54¥4 
above, we should hate evil, but not men as such 


» 
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Fight you for (your) Faith, Rv 
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(Others) in driving you out, es wy sid aan ; 

From turning to them ° 72 2 

(For friendship and protection). “shih Bp ae ie 


It 1s such as turn to them 2ASe4 5 : ae 


(In these circumstances), 


That do wrong. Oi 9 15) iy 2 Feyory a 


10. @ ye who believe ! 15841 v2 

When there come to you Cig hss sgt EMEL Ble 

Believing women refugees,™ » & f EAH cacy 

Examine (and test) them: 

God knows best as to ’s 

ae Faith: if ye ascertain” Seley ae 
hat they are Believers, DIAL 20 

ihe send them not back Cre: FG gie¥ GAHENE ¢ OF 
o the Unbelievers. 4 
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5421 Even with Unbelievers, unless they are rampant and out to destroy us and our Faith, we 
should deal kindly and equitably, as 1s shown by our holy Prophet's own example 


5422 Under the treaty of Hudaibiya [see Introduction to S xlvm, paragraph 4, condition (3)], 
women under guardianship (including married women), who fied from the Quraish in Mecca to the 
Prophet's protection at Medina were to be sent back But before this Ayat was issued, the Quraish 
had already broken the treaty, and some instruction was necessary as to what the Medina Muslims 
should do in those circumstances Muslim women marned to Pagan husbands in Mecca were 
oppressed for their Faith, and some of them came to Medina as refugees After this, they were 
not to be returned to the custody of their Pagan husbands at Mecca, as the marriage of believing 
women with non-Muslims was held to be dissolved if the husbands did not accept Islam But in 
order to gtve no suspicion to the Pagans that they were badly treated as they lost the dower they 
had given on marrage, that dower was to be repaid to the husbands Thus helpless women 
refugees were to be protected at the cost of the Muslims 


5423 The condition was that they should be Muslim women How were the Muslims to 
know ? A non-Muslim woman, in order to escape from her lawful guardians in Mecca, might 
pretend that she was a Muslim The true state of her mind and heart would be ktiown to God 
alone But if the Musims, on an exammation of the woman, found that she professed Islam, she 
was to have protection The exammmation would be directed (among other things) te the posts 
mentioned in verse 12 below, 


1335 S. Lx. 10-11, 
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5424 As the marriage was held to be dissolved (see n 5422 above), there was no bar to the 
remarriage of the refugee Muslim woman with a Muslim man on the payment of the usual dower to 
her 


5428 Unbelieving women in a Muslim society would only be aclogandahandicap There 
would be neither happiness for them, nor could they conduce in any way to a healthy life of the 
society in which thev lived as aliens They were to be sent away, as their marriage was held to be 
dissolved ; and the dowers paid to them were to be demanded from the guardians ta whom_they 


were sent back, just as in the contrary case the dowers of believing women were to be paid back to 
their Pagan ex-husbands (n 5422 above) 


5426 A very unlikely contingency, considering how much better position the women occupied in 
Islam than under Pagan custom. But all contingencies have to be provided for equitably in legisia- 
tion If a woman went over to the Pagans, her dower would be recoverable from the Pagans and 
payable to the deserted husband If a woman came over from the Pagans, her dower would be 
payable to the Pagans Assuming that the two dowers were equal, the one would be set off against 
the other as between the two communities, but within the communities the deserted individual 
would be compensated by the individual who gains a wife. If the dowers were unequal, the balance 
would be recoverable as between the communities, and the adjustment would then be madeas 
between the individuals In practice the common Fund compensated the deserted husband in 
anticipation of any necessary adjustments 


S. yx. 11-13,] 


The equivalent of what they 
Had spent (on their dower). 
And fear God, 

In Whom ye believe. 


12. @ Prophet !°*” 
When believing women come 


To thee to take the oath 

Of fealty to thee, that they 
Will not associate in worship 
Any other thing whatever 
With God, that they 

Will not steal, that they 
Will not commit adultery 
(Or fornication), that they 
Will not kill their children, 
That they will not utter 
Slander, intentionally forging 
Falsehood, and that they 
Will not disobey thee 

In any just matter,— 

Then do thou receive 

Their fealty, and pray to Go 
For the forgiveness (of 
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5427 Now come directions as to the points on which women entemng Islam should pledge 
themselves Similar points apply to men, but here the question 1s about women, and especially such 
as were likely, in those early days of Islam, to come from Pagan society into Muslim society in the 
conditions discussed in notes 5422 and 5423 above A pledge on these pomts would search out their 
real motives (1) to worshipnone but the One True God , (2) not to steal, (3) not to indulge sex 
outside the marrage tie, (4) not to commit infanticide , (the Pagan Arabs were prone to female 
infanticide) , (5) not to indulge in slander or scandal , and (6) generally, to obey loyally the law and 

+ principles of Islam The last was a comprehensive and sufficient phrase, but 1t was good to indicate 
also the Special points to which attention was to be directed in those special circumstances Obed 
ence was of course to bein all things just and reasonable {slam requires strict discipline but. not 


slavishness 


5428 If pledges are sincerely given for future conduct, admission to Islam 1s open If there 18 
anything in the past, for which there ts evidence of sincere repentance, forgiveness 1s to be prayed 
for God forgives in such cases how can man refuse to give such cases a real chance? 

5429 So we come back to the theme with which we started in this Stra: that we should not 
turn for friendship and intimacy to those who break God's Law and are outlaws in God's Kingdom 

‘Lhe various phases of this question, and the legitimate qualtfications, have already been mentioned, 
and the argument 1s here rounded off Cy. also lvtii, 14, 
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5430 The Unbelevers, who do not believe in a Future Life, can therefore have no hope beyond 
this life Miserable indeed 1s this lifeto them , for the ills of this life are real to them, and they can 
have no hope of redress But such 1s also the state of others—People of the Book or not--who 
wallow in sin and incur the divine Wrath Even if they believe in a Future Life, it can only be to 
them a life of horror, punishment, and despair For those of Faith the prospect 1s different They 
may suffer in this life, but this life to them 1s only a fleeting shadow that willsoon pass away The 
Reality 1s beyond , there will be full redress in the Beyond, and Achievement and Felicity such as 
they can scarcely conceive of in the terms of this life. 


Intro, to S, x1.) 1538 { Cc. 240. 


INTRODUCTION TO SURA LXI (Saf). 


This 1s the fifth Sra of the series of short Medina Stiras beginning with 
S.lvu Its subject-matter 1s the need for discipline, practical work, and self-sacrifice 
in the cause of the Ummat. Its date 1s uncertain, but it was probably shortly after 
the battle of Uhud, which was fought in Shawwal, A.H. 3. 


Summary, 


God’s Glory shines through all Creation : but what discipline can you show 
to back your words with action ? What lessons can you learn from the stories of 


Moses and Jesus ? Help the Cause, and God’s help will come with glorious results 
(Ixi. 1-14, and C 240) 


C. 240.— God’s glory shines through all the universe. 

(Ix 114) What deeds of unity and discipline, 
Of love and righteousness, have you 
To show in conduct ? Ordo you 
Only mock and insult the apostles 
As they did of old ? Nay, trust in God 
And strive your utmost in His Cause. 
Little have you to give, but glorious 
Is the reward that God will give you,— 
Now and in the Eternal Life to come ! 


1539 fs. LXI, 1.5, 
Sora LXI, 


Saff, or Battle Array. 


In the name of God, Most Gracsous, 
Most Mercs/ul. 
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They were a solid 
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5. ind remember, Moses said” ib ds opi % 
To his people: “O my people! Ava, i” OG 35-0 





5431, This verse 1s identical with Iix 1 The latter iJlustrated the theme of the wonderful 
working of God’s providence mn defeating the wiles of His enemies Here the same theme 15 
sustrated by showing the need for unshaken discipline 1f we are to receive the help of God 

5432 At Ubud there was some disobedience and therefore breach of discipline, People had 
talked much, but had failed to back up their retolution in words with firmness in action, Seen 442 
tou: 121 But on all occasions, when men’s deeds are not commensurate with their words, their 
conduct is odious in the sight of God, and it is only due to God’s Mercy if they are saved from 
disaster, 

5433, A battle array, 1a which a large number of men stand, march, or hold together agaist 
assault as if they were a solid wall, 1s a stnking example of order, discipline, cohesion, and courage 
"4 sold comented structure" 13 even a better simile than the usual “ solid wall”, as the “structure” or 
building implies a more diversified organisation held together in unity and strength, each part 
contnbuting strength in its own way, and the whole held together not hke a mass but like a living 
organism Cf also xxxvu landn 4031, 

5434 The peopie of Moses often rebelled against ham, vexed his spirit, and insulted him = See 
xexin 69,0 3774, and (in the Old Testament) Num xu 1-13 They did it, not through ignorance, 
but from a selfish, perverse, and rebelleus spint, for which they received punishment. The Ummat 
of islam should remember and take note of it, and should avord any deviation from the Law and 
‘Will of God. 
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5440 It 1s wrong in anv case to uphold falsehoods and debasing superstitions, but it 1s doubly 
wrong when these are put forward in rivalry or opposition to the light of eternal Unity and 
Harmony which is Islam SeeC 7131 God sends His guidance freely, but withdraws His Grace 
from those who wilfully do wrong 





5441 God's Light 1s unquenchable A foolish ignorant person who thinks of extinguishing it 1s 
like a rustic who wants to blow out electric hght as he might blow out a rush candle! “Wtth 
ther mouths" also implies the babble and cackle of Ignorance against God's Truth ‘The more the 
foolish ones try to quench God's Light, the clearer it shines, to shame them ! 


$442, “Over all religion” .in the singular, not over all other religions, in the plural There 19 
really only one true Religion, the Message of God, submission to the Will of God this 1s called 
Islam It was the religion preached by Moses and Jesus, it was the religion of Abraham, Noah, and 
all the prophets, by whatever name it may be called. If people corrupt that pure light, and call 
their rehgtons by different names, we must bear with them, and we may allow the names for 
convenience. But Truth must prevail over all. See also ix 33,n 1290, and Ixvui 28, n 4912, 


8443 Tijdrat* bargain, trade, traffic, transaction something given or done, in return for 
soniething which we desire ts get What we give or do on our part 1s described in verse 11 below, 
and what we get is described in verse 12 It 18 truly a wonderful bargatn what we are asked to 
give is so little ; what we are promised in return 1s so much. There comes God's unbounded Bounty 
and Munificence C7, atso ix. 111, where the bargain is stated in another way. 
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5444, It would indeed be a great and wonderful bargain, to give so little and get so much, if we 
only knew and understood the comparative value of things,—the sacrifice of our fleeting advantages 
for forgiveness, the love of God, and eterna! bliss 





5445 The supreme Achievement has already been mentioned, wz the Gardens of Eternity in 
the Presence of God. But lest that seem too remote or abstract for the understanding of men not 
spiritually advanced, another type or symbol or metaphor is mentioned which the men who first 
heard this Message could at once understand and appreciate.—“ which ye do love”, viz Help and 
‘Victory, For all striving in a righteous Cause we get God's help, and however much the odds 
against us may be, we are sure of victory with God's help But alf tife 1s a striving or struggle,—the 

iritual life even more than any other, and the final victory there is the same as the Ga of 
emity 


5446 If we seek God's help, we must first help God's Cause, ie dedicate ourselves to Him 
entirely and without reserve This was also the teaching of Jesus, as mentioned in this verse. As 
found in the New Testament, the metaphor used 1s that of the Cross “Then said Jesus to hus 
disciples, if any man will come after me, let him deny hungelf, and take up hig cross, and follow me", 


(Matt, xvi, 24), 


5447 See iu 52, and n, 39%, and for Biblical reference, see the last note. The . é ‘ : 
twelve Disciples will be found in Matt. by 2-4. ‘ names of the, 
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5448 A portion of the Children of Israel—the one that really cared for Truth—believed in Jesus 
and followed his guidance. But the greater portion of them were hard-hearted, and remained in 
their beaten track of formalism and false racial pride, The majority seemed at first to have the 
upper hand when they thought they had crucified Jesus and kuled his Message But they were 
soon brought to their senses. Jerusalem was destroyed by Titusin AD 70, and the Jews have been 
scattered ever since. “The Wandenng Jew" has become a bye-word 1n many literatures On the 
other hand, those who followed Jesus permeated the Roman Empire, brought many new races 
within their circle, and through the Roman Empire, Christianity became the predominant religion 
of the world until the advent of Islam So 1s it promised to the people of Islam they must preva 
ifthey adhere to the Truth Badr (AH 2) was a landmark against Pagan Arabia, Qidislya 
(4.H, 14) and Madain (A H. 16) against the might of Persta YarmOk (A,H 15) against the might of 
the Byzantine Empire in Chnstian Syria, and Heliopolis (A.H 19) against the same Empire in 
Christian Egypt and Afmca These were symbols in external events The moral and spiritual 
landmarks are less tangible, and more gradual, but none the less real. Mark how the arrogance 
and power of Priesthood have been quelled , how superstition and a belief in blind Fate have been 
checked; how the freedom of human individuals has been reconciled with the sanctity of marriage 
da the law of Divorce; how the civil position of women has been raised, how temperance and 
sobriety have been identified with religion; what impetus has been given to knowledge and 
experimental science; and how economic reconstruction has been pioneered by rational schemes 
for the expenditure and distribution of wealth, 
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INTRODUCTION TO SURA LXII (Jumu'a). 


This is the sixth Sfra in the Medina series of short Sfiras which began with 
S. lvii. 


The special theme here 1s the need for mutual contact in the Community 
for worship and understanding : for the spirit of the Message 1s for all, ignorant 
and learned, in order that they may be purified and may learn wisdom. 


The date has no special significance . it may be placed in the early Medina 
period, say between AH. 2 and 5. 


Summary. 


The Revelation has come among unlearned men, to teach purity and wisdom 
not only to them but to others, including those who may have an older Message 
but do not understand it . meet solemnly for the Assembly (Friday) Prayer, and let 
pot worldly interests deflect you thereform. (lai 1-11, and C. 241). 


C. 241.—God’s care for His creatures 15 universal. 

(xu, 1-11) His Revelation is for all—ignorant 
And lowly as well as learned and high-placed,— 
Now and for ever. None can arrogantly 
Claim exclusive possession of God’s gifts : 
If they do, search their hearts within, and you 
Will find them afraid of Death and Judgment. 
Men of Faith! On the Day of Assembly, 
When you hear the call, hasten earnestly 
To answer it leave off business, and join 
In common worship and devotion. Then 
You may disperse about your ordinary business, 
But remember the Praises of God always : 
It 1s He alone that can provide 
For your every need, and Hs gifts are best. 
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Prayer. 
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5449 See n. 5408 to ix 24, where I have explained the difference in signification between sabdaha 
and yusabbipu. The Jatter form 1s used here, to express an actual fact, ‘Everything declares the 
Praises and Glory of God, because Gods mercies extend to all His creatures He sends His 
Revelwtion for the benefit of the ignorant and unlettered as well as for those who have learning 
in their midst, especially as the latter are apt, by the very weight of their ponderous learning, to 
muss the real point and spirit of God’s Message ' 


5450 See lix 23, and n. 5402 Here we have two of the divine attributes repeated from hx 23 
and two from the end of lx 24, implying a reminiscence of all the beautiful divine attributes ' 
mentioned in that passage. _ 


5451 The Unletiered as applied to a people, it refers to the Arabs, in comparison with the 
People of the Book, who had a longer tradition of learning, but whose failure 1s referred to in verse 
5S below. As.applied to individuals, it means that God's Revelation 1s for the benefit of all men, 
whether they have worldly learning or not 


5452 His Signs God's wonderful Signs in His Creation and in His ordering of the world It 
may include the Verses of the Qur-&An, but they are more specifically referred to as “ Scripture " in 
the next line but one 


5453 Cf 1 129, andn, 129 Read again the attributes in the last verse God 15 full Sovereign, 
and therefore cares for all His subjects, ncluding the meanest and most ignorant, and sends His 
apostles or messengers to them. He wthe Holy One, and therefore purifies and sanctifies those 
who were steeped in superstition and wickedness He is Exalted in Power, and therefore He can 
confer all these blessings on the most unlkely people (verse 3), and no one can stay His hand, He 
18 wise, and therefore He instructs.n wisdom, both through wntten Scnptures, and in other ways, 
¢.g , by means of a knowledge of iife and its laws, and an understanding of His wonderful universe, 


5454. Previous ignorance or error 18 no bar to a person or nation receiving the blessings of God's 
fevelation, provided such person or nation has the will to come to God and the capacity to bear His. 
For an instance of incapacity through arrogance, see verse 6 below. For some remarks, 
On the Arabs as vehicles of the new Light, see C 12-15 
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5455, Others of them : refers to other persons or peoples who ‘thay bé ignorant, fe others than 
those among whom the holy Prophet came as an apostle. In other words his Message is for his 
Arab people and his non-Arab contemporaries as well as those who hye in other ages, and have no 
personal contact with him or his Companions 


5456 That 1s, according to His wise Will and Plan, and also as a result of His unbounded 


* generosity to all, ‘ 


5457, The Children of israel were chosen as special vetsicies for God's Message early in hestory. 
When ther descendants coctuptet! the Message and became guilty of ali the abommations against 
which prophets lice Isarah mverghed with such zeal add fire, they merely becarhe itke beasts of 
burden that carry Reanim 002 symtoms On tbr Hacks het Se noe rederstan oF prem: Sy it 


5458 Standing on Judaism is a very different thing from following the Law and Will of God 
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5459 Cf 1 94-96 If they claimed to be special friends of God, why do they not eagerly desire 
death, which would bring them nearer to God? But of all people they are the most tenacious of 
this Itfe and the good things of this life! And they kaow that theor grasping selfish lives have run 
up a score of sin against them, which will meet tts recompense. 

3460. Before God's Judgment-Seat, when Judgment 1s established, we shali see the full 
inwardness of all deeds m this world. The veil of illusson and delusion will be torn off. All our 
secret motives wll be laid bare. The results of ail our iittle plots and plans and their reactions on 
our spiritual and eternal welfare wil be clearly visible to us. All make-believe will disappear, 


3461 Friday, “the Mustim Sabbath”, is primanty the Day of Assembly, the weekly meeting of 
the Congregation, when we show our unity by sharing in common public worship, preceded by a 
Khutba, mn which the Imam (or Leader) reviews the week's spiritual hfe of the Community and 
offers advice and exhortation on holy living Notice the gradations of social contact for Muslims 
if they followed the wise ordinances of their Faith (1) Each individual remembers God for himeelf 
ar herself fiye or more times every day, in the home or place of business, or local mosque, or open air, 
as the case may be (2) On Friday in every week, there is a local meeting in the central mosque of 
each local centre,—1t may be a village, or town, or ward of a big city (3) At the two ‘Ids every 
year, there 1s a larger local area meeting in one centre, the ‘Id-gah. (4) Once at least ina lifetime, 
where possible, a Muslim shares in the vast international assemblage of the world, in the centre of 
Islam, at the Meccan Pilgrimage, A happv combination of decentralisation and ¢ehtralisation, of 
indivdual iherty and collective meeting, and contact at various stages or grades The mechanical 
past 1s easy to catty out, Are.we carrying out the more difficult part?—the spint_ 
of unity, , mutual consultation, and collective understanding and action ? 
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5462 The idea behind the Mushm weekly ‘' Day of Assembly ” 1s different from that behind the 
Jewish Sabbath (Saturday) or the Christian Sunday The Jewish Sabbath 1s primarily a commemo- 
ration of God's ending His work and resting on the seventh day (Gen 1 2; Exod xx 11) we are 
taught that God needs no rest, nor does He feel fatigue (1 255) The Jewish command forbids work 
on that day but says nothing about worship or prayer (Exod. xx. 10); our ordinance lays chief 
stress on the remembrance of God Jewish formahsm went so far as to kill the spint of the 
sabbath, and call forth the protest of Jesus “thé sabbath was made for man and not man for the 
sabbath’ (Mark, 11 27), But the Christian Church, although it has changed the day from Saturday 
to Sunday, has inherited the Jewish spirit witness the Scottish Sabbath; except in so far as it has 
been secularised. Our teaching says ‘When the time for Jumu’a Prayer comes, close your business 
and answer the summons loyally and earnestly, meet earnestly, pray, consult and learn by' social 
contact when the meeting 1s over, scatter and go about your business’. 


! 


5463, The immediate and temporal worldly gain may be the ultimate and spiritual loss, and’ 
vice versd. 


5464 Prosperity is not to be measured by wealth or worldly gains There 1s a si prosperity, 
=the health of the mind and the spirit . 
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5465. .Do not be distracted by the craze for amusement or gain, If you lead a righteous and 
sober life, God will provide for you i aj} senses, better than any provision you can possibly think of, ' 


C, 242] 1849 [Intro. to S, i.Xar1, 


INTRODUCTION TO SURA LXIII (Munafigiin). 


This is the seventh of the ten short Medina Sfras dealing with ’a’ special 
feature in the social life of the Brotherhood. 


The special feature here dealt with 1s the wiles and mischief of the Hypoctite 
element in any community, and the need of guarding against it and against the 
temptation it throws in the way of the Believers. 


The battle of Ubud (Shawwal A.H. 3) unmasked the Hypocrites in Medina : 
see iu1, 167, and n 476 This Siira may be referred to sometime after that event, 
say about 4 A.H. or possibly 5 AH. 1f the words reported in verse 8 were uttered 
in the expedition against the Banii Mustaliq, AH.5 (See n. 5475 below). 


Summary, 


False are the oaths of the Hypocrites: they only seek selfish ends Believers~ 
should beware of their:‘wiles and strive devotedly always for the Cause (Ixiu. 1-11, 
and C, 242). 


C. 242,— The oaths of Hypocrites are a screen 

(xu 1-11.) For their misdeeds, They think they deceive 
With their fair exteriors and plausible talk, 
But their minds are impervious to the real Truth. 
They may plot to withhold from men of God 
Such things of this world as they may command, 
They may plot to expel and persecute the mghteous , 
They may call them ill names and slight them. 
But to God belong the treasures of the heavens 
And the earth, and He will bestow according 
To His wise and universal Plan. Let not 
The world’s foolish craze divert the Believers 
From the service of God—from good deeds and Charity. 
Now is the time: all vain will be 
Your pleas and your regrets when the shadow 
Of Death cuts off your last chance of Repentance ! 
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5466 The hypocrite element, 1f one exists in any society, 1s a source of weakness and a danger 
to its health and tts very existence When the holy Prophet came to Medina in Hzyrat, his 
arnval was welcome to allthe patnotic citizens it not only united them in common life and healed 
their old differences, but 1t brought honour and light to them in the person of the greatest living 
Teacher of Truth But there were some baser elements filled with envy Such hopes as they had 
entertained of attaining power and leadership by playing on the amimosities of the factions were 
now dashed tothe ground They now began to work underground For fear of the majority they 
dared not oppose the new growing Brotherhood of Righteousness They tned to undermine it by 
intnguing secretly with its enemies and swearing openly sts loyalty to the holy Prophet. They 
were thoroughly unmasked and discredited at the battle of Ubud Seei 167, andn 476 

5467, Cf. vin 16, and n, 5358 When they say that Mubammad1s the Apostle of God, it 18 God's 
own truth: but what is 1n their hearts? Nothing but falsehood 

5468 Cf u.7, Their double-dealing has fogged their understanding. In Arabic the heart 1s 
taken to be the seat of understanding as well as of affection. 

5469, The Hypocrites at all times are plausible people, and so were the Hypocrites of Medina. 
They present a fine exterior; they dress well; they can usually afford fine equipages ; they try to 
win the confidence of every one as they have no scruples in telling lies, and apparently expressing 
agreement with everyone Their words aré fair-spoken, and as truth does not check their tongues, 
their flattery and deception know no bounds But all this 13 on the outside, As they have no 
sincerity, nothing that they say or do 18 worth anything. 


- A551 {S exit. 4-7. 
Please thee ; and when 


They speak, thou listenest pee ipvesdy PAID 
Aa (wore ss bollew) “SOLAS 285 
Cry a against them, e *sBG aK soos 2a 
Sotemre diem "ait 
On them! How are they oGSGHSI 


Deluded (away from the Truth) ! 


5. And when it 1s said 1443, «it\7 
ze Sarat “ Come, the Apostle SES. Oe3\3}3-0 
God will pray for your 1, Ng IA Pr T414 
al tie a turn aside P'\) 35 h eo 
eir heads, and thou wouldst Loh IC GSI gf 7999 964 
Sy ri turning away Erk 212 95.) \y 
er faces in arrogance 499% 28a hs 
OG was 3 
7 
6. Et is equal to them IK 0 949098 aC 
my nether thou pray for vat Dale SSRI pulls 4% . 
eir forgiveness or not. bg IX gh) 725% 94 by IT 922% 
aod ml - forays them. ot no é SSpiar 
ruly God guides not 430 NA fe WS AWS 
Rebellious transgressors. OOK An) ye’) nlc} 
7. They are the ones who say, 7 A,4772 4 94 
BS at nothing on those Gish ays. Pe 
ho are with God’s Apostle, 7 ht \eIt 79, 94 ' 2%, 
To the end that they Forgil Jeotss Ae aay 





5470, Good timber 1s strong in itself and can support roofs and buildings Hollow timber 18 
useless, and has to be propped up against other things The Hypocrites are like rotten timber, 
They have no firm character themselves, and for others they are unsafe props to rely upon 

5471, Their conscience always troubles them. If any cry 1s raised, they immediately get 
alarmed, and think it 1s against themselves Such men are worse than open enemies 

5472, Even hypocrisy hike other sins can be forgiven by repentance and amendment, provided 
there 1s a will and earnest desire to turn from evil and seek the grace of God In this case 
there was none. 

5473. The stiff-necked reyecters of God's Truth have made a wide gulf between themselves and 
God's Grace No prayer for them will help them In the attitude of rebellion and transgression 
they cannot obtain God's forgiveness. 

5474, The Mukdjsrin, who had come to be with the holy Prophet in Medina in exile, were received, 
helped, entertained by the Angar (Helpers), The Hypocrites in Medina did not like this, and tned 
in underhand ways to dissuade the good folk of Medina from doing all they could for the exiles But 
their tricks did not succeed The small Mushm community grew from strength to strength until 
they were able to stand on their own resources and greatly to augment the resources of their hosts 
as well, It is goodness that produces strength and prospenty, and God holds the keys of the 
treasures of man's well being ‘It 1s not for God's enemes to dole out or withhold the unbounded 
treasures of God, : 
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5475 Words of this smport were spoken by ‘Abdullah tbn Ubai, the leade: of the Medina 
Hypocrites, to or about the Exules, in the course of the expedition against the Ban Muatalq in the 
fourth or fifth year of the Hiyra He had hopes of leadership which were disappointed by the 
coming to Medina of a man far greater than he So he arrogated to himself and his clique the title 


of “the more honourable (element)" and shghtingly spoke of the Emigrants as the “ meaner” 
element that had intruded from outside, 


10. And 5 something fn charity) 














5476 Riches and human resources of all kinds are but fleeting sources of enjoyment. “lhey 
should not turn away the good man from his devotion to God ‘‘ Remembrance of God” includes 
every act of service and goodness, every kind thought and kind deed, for this 13 the service anid 
sacnfice which God requires of us If we fail in this, the loss is our own, notany one else's ; for it 
stunts our own spiritual growth 


5477, “Substance” or “ Sustenance”, in every sense, literal and metaphorical Whatever good 
we enjoy comes from Gog, and it1s ourduty to use some of it in the service of others, for that is 
Charity and the service of God Every unselfish actis Chanty And we must not postpone our 
good resolutions to tbe future Death may come suddeniy on us, and we cannot then be allows: to 
plead for more tyme. Every present moment calls urgently for its good deed. ‘ 
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5478 When our limited period of probation 1s over, we cannot justly ask for more time, nor will 
more tume be givento usthen Procrastination ts itself a fault, and God knows every hidden 
thought and motive in our minds, 


Intro. to S. Lxiv. } 1554 {C. 243. 


INTRODUCTION TO SURA LXIV (Tagabun). 


This 1s the eighth of the short Medina Sfras, each dealing with a special 
aspect of the life of the Community. 


The special aspect spoken of here is the mutual gain and loss of Good and 
Evil, contrasted in this hfe and in the Hereafter. 


It 1s an early Medina SGra, of the year 1 of the Hijra or possibly even of 
the Meccan period just before the Hijrat. (Seen. 5494 below). 


Summary. 


Both the Unbelievers and the Believers were created by the One True God, 
Who created all and knows all: why should Unbelief and Evil exult in worldly 
gain when their loss will be as manifest in the Hereafter as will be the gains of the 
Believers? (xiv. 1-18, and C. 243). 


C. 243.—The self-same God created all men. 

(Ixiv. 1-18) If some do good and others evil, 
And ye wonder how the good do suffer 
And the evil thrive, remember the Final 
Goal, when true adjustments will 
Be made. The Gainers here will be 
The Losers there, and the Losers Gainers. 
Some of this exchange you will see 
Even here, in this life, for Unbelievers 
Who deny the Hereafter ; but in the Hereafter, 
Full account and true adjustment 
Of good and 111 will follow before 
The Judgment-Seat : nay, Good will get 
More than its full reward : for God 
Is Bounteous, Merciful, Mighty, Wise. 
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5479 Cf. 1xu 1,andn 5449 All things by their very existence proclaim the Glory and the 
Praises of God He has dominion over all things, but He uses His dominion for just and praiseworthy 
ends. He has power over allthings therefore He can combine justice with mercy, and His Plan 
and Purpose cannot be frustrated by the existence of Evil along with Good in His Kingdom, 


5480. It 1s not that He does not see Rebellion and Evil, nor that He cannot punish them, He 
created all things pure and good, and if evil crept in by the grant of a limited free-wilt by Hum, it 18 
not unforeseen : it 1s in His wise and untversal Plan, for giving man a chance of nsing higher and 
ever higher. 


5481, C/. xi. 64, and n. 4440. also vii. 11 and n,996 In addition to the beauty and grandeur of 
all God's Creation, He has endowed man with special aptitudes, faculties and capacities, and 
special excellencies which raise him at his best to the position of God's vicegerent on earth. 
“Beautiful” also includes the idea of “ adapted to the ends for which they were creat 


5482, “The final Goal" not only of mankind, but of all things created, whether matenal or in the 
realin of ideas and events. All things return to God: as they derive their origin from Him, so 1s the 
return or destination of all of them to God. 
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5483, Not only does He create and develop and sustain all things, but all thoughts, motives, 
feelings, ideas, and events are known to Him Therefore we must not imagine that, :f some evil 
seems to go unpunished, it 1s not known to Him or has escaped His notice His Plan is wise and 
good tn its fullest compass sometimes we do not see its wisdom and goodness because we see only 
a broken fragment of it, as our own intelligence 1s narrow 


5484‘ The evil result of their conduct" begins to manifest stself in this very hfe, either in 
external events, or 1n internal restlessness and agonies of conscience, But its culminating force will 
be seen in the “ grievous Penalty" of the Hereafter. 


5485 This 1s referred toin a more expanded form in xiv, 9-11, which see 


5486 Their obedience 13 not necessary to God, nor will thei rejection of Truth affect the 
yaldity of Truth or injure the progress of Truth. God 1s free of all needs or dependence on any 
circumstance whatever, He sends His Message for the goad of mankind, and it 1s man who suffers 
by ignoring, rejecting, or opposing it, 
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5487. In other words,'they think that there 1s no future life, and no responsibility for our actions 
beyond what we see in the present life If that were true, all the profits of fraud and roguery, which 
remain unpunished tn this world—and many do remain unpunished in this world—will remain with 
the wicked; and all the losses and pain suffered by integrity and righteousness, if they find no 
compensation tn this life, wall never find any compensation, This would be an odd result in a world 
of justice We are taught that thists not true,—that itis certain that the balance will be redressed 
in a better future world, that there will be a resurrection of what we call the dead , and that on that 
occasion the full import of all we did will be made plain to us, and our moral] and spiritual responsi- 
bility will be fully énforced. 

5488 “ The Light which We have sent down’ +e, the light of Revelation, the light of conscience, 
the light of reason, and every kind of true light by which we may know Godand His Will If we 
play false with anlysuch lights,\st 1s fully-known to God 


5489, The Day of Judgment will truly be “‘a Day of Mutual Loss and Gain", as the title of this 
Sra indicates, Men who thought they were laying up riches will find themselves paupers in the 
Kingdom of Heaven Men who thought they were acquiring good by wrong-doing will find ther 
efforts were wasted xvin 104 On theother hand the meek and lowly of this life will acquire great 
dignity and honour in the next , the despised ones doing good here will be the accepted ones there ; 
thapersecuted righteous will be in eternal happiness The two classes will as it were change their 
wiative ‘positions, 

« $490. “ Remove from thom their iis" The ts ‘may be sins, faults, mistakes or evil tendencies; 
God witl of His grace cover them up, and blot out the account against them ; or they may. be 
sérrows sufferings, or duappointments God may even change the evil of such persons into goal, 
their apparent calamites into opportunities for spiritual advancement xxv. 70, This is because of 
their sincere Faith as evidenced by their repentance and amendment 


M49). For “Gardens” as the sxmbpl of type of the highest Bliss, see paragraphs &9 of Appendix 
ii, printed at the ead of 8.'ly, | 
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5492 What we consider calamities may be blessings m disguise Patn in the body 1s often a 
signal of something wrong, which we can cure by remedial measures So in the moral and spir:tual 
world, we should in ali circumstances hold firmly to the faith that nothing happens without God's 
knowledge and leave , and therefore there must be some justice and wisdom according ta His great 
universal Plan Our duty is to find out our own shortcomings and remedy them, If we try to do 
80 in all sincerity of heart, God will give us guidance, 


5493 The Apostle comes to guide and teach, not to force and compel. The Apostie's renee 
18 clear and unambiguous, and 1 is open and free to all. Cf, also v. 95. 
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5494 In some cases the demands of families, +e, wife and children may conflict with a man’s 
moral and spiritual convictions and duties, In such cases he must guard against the abandonment 
of his convictions, duties, and ideals to their requests or desires But he must not treat them 
harshly. He must make reasonable provision for them, and if they persist in opposing his clear 
duties and convictions, he must forgive them and not expose them to shame or ridicule, while at the 
same time holding on to his clear duty Such cases occurred when godly men undertook exile from 
their native city of Mecca to follow the Faith in Medina In some cases their families murmured, 
but all came nght in the end 


5495 For the different words for “ forgiveness " see n, 110 to 11. 109, 


5496 Children may bea “trial” in many senses (1) their different ways of looking at things 
may cause you to reflect, and to turn to the highest things of eternal importance , (2) their relation- 
ship with you and with each other may confront you with problems far more complicated than 
those in separate individual lives, and thus become a test of your own strength of character and 
sense of responsibility , (3) their conflict with your ideals (see n, 5494 above) may vex your spirit, 
but may at the same time search out your fidelity to God, and (4) their affection for you and your 
affection for them, may be a source of strength for you if it is pure, just as it may be a danger if it 
1s based on selfish or unworthy motives So also riches and worldly goods have their advantages as 
well as dangers. 


3497, “Fear God" combined with “as much as you can" obviously means “ Jead lives of 
self-restraint and mghteousness” . the usual meaning of Taqwa een. 26 to 11, 2 


$498 Charity 1s meant to help and do good to other people who need it But it has the highest 
subjective value or the person who gives it Like mercy “it blesseth him that gives and him that 
takes”, It punfies the giver's soul . the affection that he pours out 13 for his own spintual benefit 
and progress. Cf Coleridge: “He prayeth best who loveth best all things both great and small, 
or the Great God Who loveth us, Who made and loveth all”. 
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5499 Cf lx 9 Our worst enemy 18 withm ourselves,—the grasping selfishness which would 
deprive others of their just mghts or seize things which do not properly belong to it, If we can get 
over this covetous selfishness, we achieve real Prosperity in justice and truth 


5500 Cf u 245andn 276 Our Charity or Love 1s called a loan to God, which not only 
imcreases our credit account manifold, but obtains for us the forgiveness of our sins, and the 
capacity for increased service in the future, 


5501. Cf xiv 5,n 1877, and xxxv 4, n. 3917 God's appreciation of our service or our love 
goes far detper than its intrinsic merits or its specific expression on our side, His reward is 


beyond our deserts, and passes over our defects, He judges by our motives, which He can read 
through and through see next verse, 


5502, God's Appreciation and Forbearing Kindness can reach so far beyond our merits, bechuse 
(1) His universal knowledge comprehends hidden motives, which others cannot see in us; 2) tis 


power 18 $0 great that He can afford to reward even the unworthy; and (3) His Wisdory is La is 


that He can turn even our weakness into our strength, , P £4 
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INTRODUCTION'¥O SURA LXV (Talag). 


Thie is. the niath of the ten short Medina Siiras dealing with the social life 
of the Community. The aspect dealt with here is Divorce, and the necessity of 
precautions to guard against its abuse. The relations of the sexes are an important 
factor in the social life of the Community, and this and the following Stra deal 
with certaim aspects of it. “Of all things permitted by Law”, said the Prophet, 
“divorce is the most hateful in the sight of God”. (Abi Da-fid, Sunan, xiii. 3). 
While the sanckity of marriage is the essential basis of family life, the 
incompatibility of individuals and the weaknesses of human nature require certain 
outlets and eafeguards if that sanctity 1s not to be made into a fetish at the expense 
of humaa life. That 16 why the question of Divorce 1s in this Sira linked with 
the question of insolent impiety and its punishment. 


The dats 1s somewhere about A.H. 6, but the chronology has no significance. 
Summary, 


Provision to be made for women in case of Divorce; insolent impiety 
always leads to punishment (Ixv. 1-12, and C. 244). 


C. 244.—Guard well your truth and pure integrity 
(Ixv.1-12) In sex relations, Keep the tie 

Of marriage sacred ; but where it must 
Be dissolved, use all precautions to ensure 
Justice to the weaker party and protect 
The interests of unborn or new-born lives 
As well as social decency ; and close not 
To the last the door of reconciliation. 
God’s Laws must be obeyed : ‘tis man’s 
Own loss if he is deaf to the Voice 
Which teaches him, or blind to the Light 
Which guides him. God's universe 
Of beauty and wonder stands strong in wisdom : 
Let man but tune himself thereto. 
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5503, Note that in the first instance the Prophet 1s himself addressed individually, as the 

Teacher and representative of the Commumity Then the actual directions “when ie " are 
addressed to the Community collectively 


5504. “Of all things permitted by law, Divorce1s the most hateful in the sight of God" see 
Introduction to this Sura The general directions and Hmitations of Divorce may be studied in 
11 228-232, 236-237, 241, and notes; also iv 35 

5505 ‘Iddat, as a technical term in divorce Jaw, 1s explained inn, 254 to1 228, Its general 
meaning 18 “a prescribed period’ in that general sense it 18 used in u, 185 for a prescribed period 
for fasting 


5506 The prescribed period (see last note) 1s in the interests of the wife, of the husband, of an 
unborn child (:f there 1s any), and of sex laws in nature, and therefore the elementary dictates of 
refined human society In English Law the six months’ interval between the decree nts: and the 
decree absolute in divorce attains the same purpose in a round-about way The Commentators suggest 

+that the divorce should not be pronounced dunng the courses Read withii 222, this implies that 
any incipient differences between husband and wife should not be forced to an issue at a time when 
sex 1s least attractive and almost repulsive. Everything should be done to strengthen the social 
and spiritual aspects of marrage and keep down stray impulses of animal instinct The parties 
are to think seriously in a mood of piety, keeping the fear of God in their minds 


5507, As Islam treats the married woman as a full junistic personality in every sense of theterm a 
marned woman has a right, in the married state, to a house or apartment of herown And a house 
or apartment implies the reasonable expenses for its upkeep and for her own and her children's 
maintenance. And this is obligatory not only im the marned state, but dunng the ‘iddat, which 1s 
necessarily a most trying period for the woman During this period she must not only not be 
turned out, but 1t is not decent for her to leave of her own accord, lest the chances of reconciliation 
should be diminished; see the next note. 
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§508 A reconciliation 1s possible, and 1s indeed recommended at every stage The first serious 
differences between the parties are to be submitted to a family council on which both sides are 
represented (iv 35), divorce 1s not to be pronourtted when mutual phy sical attraction ts at an ebb 
(n 5506), when it 1s pronounced, there should be a period of probationary waiting, dower has to be 
paid and due provision has to be made for many things on equitable terms, every facility has to be 
given for reconciliation till the last moment, and umpediments are provided against hasty impulses 
leading to rupture, ‘ Thou Rnowest not sf perchance God wll bring about thereafier some new 


situation". - 


5509 Cf 1 231 Everything should be done fairly and squarely, and all interests should be 
safeguarded 


5510 Publicity and the establishment of proper evidence ensure that no one will act unjustly or 
selfishly All should remember that these are matters of serious import, affecting our most intimate 
lives, and therefore our position in the spiritual kingdom 


8511 In these very delicate and difficult matters, the wisdom of jurists provides a less 
satisfactory solution than a sincere desire to be just and true, which 1s described as the “fear 
of God" Where such a desire exists, God often provides a solution in the most unexpected 
ways or from the most unexpected quarters, 6g the worst enemies may be reconciled, or 
the ery or the smile of an mfant baby may heal seemingly treparable injuries or unite hearts 
seemingly alienated for ever. And Faith 1s followed at once by a psychological feeling of rest 
for Phe troubled ‘spirit 


4 


7* 


2 


iy 


Suixv. 3-64 1884 


Surely acoomplizh His purpose : °" ‘ee a AM, | 
Verily, for ail things ; 14 Wd 


Has God appointed 09% 9 dime 2: 
A due proportion. ods ss a) I Caen 


4. Bach of your women ‘ vi 8 5 oe ny ; 
As have passed the age Mice sel css 9-17 ; 





mont ly courses, for t em é : 

The preseribed period, if ye seth 
Have any doubts, is 3 apadg 
Three monthe, and for those 
Who have no courses ae ap ¥ 
ieee er 

or those who carry A 
cue hie their womb) aes) dis 3 

ir period is unti bA h(a aA 26 g 
They dehver Gar burdens: Ee GSS EAA 
And for those who Z 944. 
Fear God, He will ANE HS 
Make their path easy.” ot , Q f cag eas 
ry é 
5. That is the Command b IA TAMIR Ny 99% Aii\s 

Of God, which He 5 LSP Al aip-® 

as sent Gown to you: w\ 7 304 ay) 3&9 GA | 
And if anyone fears God, ache LEAS ers 
He will remove his ills*” at s 
From him, and will enlarge ‘ ey, | 
His reward. 


6. Wetet the women live 


{in ‘iddat) in the same OSS dy8 Gain 





0 


5512 Our anger and our mmpatrence hateto be curbed Our friends and our mates or associates 
may seem to us ever 80 weak and unreasonable, and the circumstances may be everso disheartening : 
yet we must trust in God How can we measure our own weakness or perhaps bimdhess? He 
knows all His universal Purpose 1s always good, His Will must be accomplished, and we should 
wish for its accomplishment His ordering of the umyerse observes a due, just, and perfect 
proportion. 


5513 Cf 1 228 For normal women, the ‘iddat 1s the three monthly courses after separation ; 
rf there are no courses or if the courses are in doubt, 1t is three calendar months By thatgime 
t¢'will be clear whether there is pregnancy . if there is, the wating period w til after delivery, 


5514 Cf n S511 above, If there 1s a true and sincere desire to obey the Will of God and 
do tight, the drfficultses will vanish, aad these delicate mattera will be settled for the greatest 
happiness of all. 


$615. God's ordinance is nothing arbitsary. It isto heipus, and to sad een ko.opr bighgst, 
goed, temporal and spiritual. if we obey God, His wisdom will not only sdive.cus- dioulties, but, 
it will semove other ilts that we may chave, subjective and olijectve § Likea gondabephed-e 
will lead us on to more and more luscious pastures, With each step higher, eus.pasition bagemeh 
more and more sure and our reward more and more precious. 
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5516 Cf n 5507 above A selfish man, because he has divorced hts wife, may, in the probationary 
period before the divorce becomes absolute, treat her with contumely, and while giving her residence 
and maintenance, may so restrict 1f as to make her life miserable This is forbidden. She 
must be provided on the same scale as he 1s, according to his status in life There is still hope of 
reconciliation, and 1f not, yet the parting must be honourable 


5517 If there 1s pregnancy, a sacred third life comes on the scene, for which there 1s added 
responsibility (perhaps added hope of reconciliation) for both parents In any case no separation 1s 
possible until after the child ss born Even after birth, if no reconcihation between patents is 
possible, yet for the nursing of the child and for its-welfare the care of the mother remains the duty 
of the father, and there must be mutual counsel between him and the mother in all truth and 
sincerjty 4 


$518 “If ye find yourselves in difficulties” eg, if the mother's milk fails, or if Her health fails, or 
if any circumstance arises which bars the natural course of the mother nursing her ownchild There 
may be psychological difficulties also, - 


5519 That 1s, the father must stand all expenses, without cutting. down the reasonable 
allowance to which the mother is entitled in the circumstances. 


<1 | S840, We must trust in Gedvangd do whatever is posable for us in the interests of the young life 
fen arbich we are sesponnble, We must aot be frightened by dificulties, God will give us relief 
ani provide a soluteon if we act with honest integnty. Cf. xciv 5-6. ‘ Hada be 
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5521 Insolent impiety consists not only in the breach of the rites of religion, Even more vital 
is the defiance of the laws of nature which God has made for us These laws, for us human beings 
include those which relate to our fellow-beings 1n society, to whom kindness and consideration form 
the basis of our social duties Our duties to our families and our children in intimate matters such 
as were spoken of in the last Section, are as :mportant as any in our spiritual life Peoples who 
forgot the moral law in marriage or family life perished in this world and will have no future in 
the Hereafter. The lessons apply not only to individuals but to whole nations or social groups, 


5522, This refers to the present hfe’ apparently the Hereafter as implied in verse 10 below. 


5523, See last note 


S574, There is no excuse for us to go astray, seeing that Ged in His infinite has 
euplained ‘to us ‘His Message by His many ‘Signs around ws and clearly by means portage 
Teachers and Apostles whom He has sent for our instruction; see next ‘verse. 
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$525, Cf xxiv 40 the unbelievers’ state 1s “hke the depths of darkness in a vast deep ocean, 
overwhelmed with billow topped by billow, topped by daik clouds, depths of darkness, one above 
another” Cf 1 257 ‘' God ts the Protector of those who have Faith from the depths of darkness 
He will lead them forth into hight.” 


5526 ‘ Seven Fsrmaments*’ The literal meaning refers to the seven orbits or firmaments that 
we see clearly marked 1n the motions of the heavenly bodies in the space around us see xx 17, 
n 2876, In poetical imagery there are the seven Planetary spheres, which form the lower heaven 
or heavens, with higher spheres culminating in the Empyrean, or God's Throne of Majesty see 
notes 4035-6 to xxxvu 6 The mystical meaning refers to the various grades in the spiritual or 
heavenly kingdom, the number seven being itself a mystical symbol, comprising many and yet 
forming an indivisible integer, the highest indivisible integer of one digit 


5527, See the last note, about the mystic number seven As there are grades one above the 
other in the spiritual kingdom, there are similar grades in our hfe on this earth If we take the 
hteral meaning.—just as we see the heavenlv spheres one above another, over our heads, so we can 
see that the crust of the earth 1s built up of geological strata one above another 


$528 But in all spheres of life and Creation, whatever conception we are able to form of tham, 
it is certain that the Command or Law of God runs through them all, for His knowledge and power 
extend through all things. 
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INTRODUCTION TO puns LXVI (Labréin) 


. This is the tenth and jast of the gerica a so Mediag 2 which begen 
with S, lvi1: see Iftroduction to that Sira. The poin€ dealt with here is: ‘how far 
the turning away from sex or the opposition of one sex against amother or a want 


of harmony between the sexes may injure the higher interésté of society. ’; 


The date may be taken to be somewhere about A.H.7. Ss, -+ 
| Summary 


The failings of the weaker sex should not turn away men from norma! social 
life: harmony and mutual confidence should be taught and enforced, and God's 
blessing will descend on the virtuous even if their lot is cast with the wicked 
(Ixvi. 1-12, and C. 245). 


C. 245.—The relations between the sexes ate embittered 
(xvi 1-12) By misunderstandings and conflicts that produce 

Unhappiness and misery, personal and social. 
Harmony and confidence are due between 
The sexes, not disgust or isolation, which may 
Please some but cause injustice to others 
Respect each other's confidence, and 1f 
You fail, repent and make amends. 
The good man seeks virtue for himself 
And his family. If evil 1s yoked to good, 
It must take the fruit of 1ts own deeds ; 
But good should firmly make a stand 
And will be saved, for God doth care 
For all His true devoted Servants 
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5529 The Prophet's household was not lithe other households The Consorts of Punty were 
expected to hold a higher standard in behaviour and reticence than ordinary women, as they had 
higher work to perform Seen 3706 toxxxm 28 But they were human beings after all, and were 
subject to the weaknesses of their sex, and they sometimes failed The imprudencc of Hadhtat ‘Aisha 
(see n, 2962 to xxix 11) once caused serious difficulties the holy Prophet's mind was sore distcessedi 
and he renounced the society of his wives for some trme This renunciation seems to be referred 
tohere The situation was none the less difficult for him because she was a daughter of Hadhrat 
Ab@Bakr, one of the truest dnd most intimate of his Companions and heutenants Hadhrat ‘ Umarts 
daughter Hafga was also sometimes apt to presume on her position, and when the two combined 
in sectet counsel, und discussed matters and disclosed secrets to each other, they caused mugh 
sorrow to the hdly Prophet, whose heart was tender and who treated all his family with, qxemplary 
patience and affection 

5530 The tender words of admonition addressed to the Consorts in xxx, 28-34 explain the 
situation far better than any comments can express If the holy Prophet had been a mere hiisband 
in the ordinary sense of the term, he could not havé held the balance’ even between his private 
feelings and his pubhe duties. But he wa’ cot an ortlihary husband, and he abandoned his 
renuncustion on his realisation of the higher dues’ with which he-was charged, antl which | required 
conciliahon with armiess : 

$531 Cf. 224 If your vow’ prevent you from ania good, or acting rightly, of making peace 
between persons, you stiould expiate the vow, but not refrain from your good deed 

5832 Who these two consorts were, and what was the matter in confidence which was dis! 
closed, we are not expressly told, but the facte-mentioned ut m, $529 above will help us to understand 
this passage. it needless to drag in all the petty wemanish tittle tattle which some Con 
mestators have conjecturally collected, or the malicious iasinvations of thosé who have not 
understgod the saintly greatness of the holy: Prophet. The sacred words imply that the matter 
was, seh gages, smportance as. to the procipie involved, but thet the details were not of sufficient 
unpertance for permanent record. For the lessopa ta be Hrawn, ste the antes fdllowing. ee 
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5533 The moral we have to draw 1s manifold (1) If anything 1s told us in confidence, 
especially by one at the head of affairs, we must not divulge it to our closest friend (2) If such 
divulgence 1s made in the most secret whispers, God's Plan 1s such that it will come to light and 
expose those guilty of breach of confidence (3) When the whispered version 1s compared with 
the true version and the actual facts, :t will be found that the whispered version 1s in great part 
untrue, due to the misunderstanding and exaggeration inevitable in the circumstances (4) The 
breach of confidence must inevitably redound to the shame of the guilty party, whose surprise 
only covers a sense of humiliation See next note. 


$534, There are further lessons, (5) Both the party betraying confidence and that encouraging 
the betrayal must purge their conduct by repentance (6) Frank repentance would be what their 
hearts and conscience themselves would dictate, and they must not resist such amends on account 
of selfish obstinacy. (7) If they were to resist frank repentance and amends, they are only 
abetting each other's wrong, and they cannot prevatl against all the spiritual forces which will 
be ranged on the side of the nght 


$535. Do not forget the dual meaning immediate, in application to the holy Prophet, 

general, being the lesson which we ought all to learn The holy Prophet could not be mjured by 
any persons doing anything against him, even though. they might unconsciously put him i gteat 
yeopardy for Gad, the Angel Gabriel (who was the Messenger to him), and the whole Commauntty, 
would protect him,—to say nothing of the army of angels or hidden spintual forces that always 
guarded him C/. xxxu1 56. The general lesson for us is that the good man’s protection ts that of 
the spifitual forces around him, it 1s divine protection, againat which human weakness or folly will 
have no power, 


5536 From the case of two in verse.4, we now come to the case of all the Consorts generatly, in 
verse 5 Cf xxxin 28-30 Their duties and responsibilities wese figher than those of other women, 
and therefore their failure would aiso be more serious This rs only hypothetical in order to show 
ws the virtues expected of then faith and devotion, worshrp and service, readiness for travét or 
hijrat, whether thev were young or old, new fo married life or étherwise, From: them again the same 
general application follows-—~td all wonven in Islam: 
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5537 Sahat literally, those whe travel about for the Faith, renouncing hearth and home, 
hence those who go on pilgrimage, who fast, who deny themselves the ordinary pleasures of life. 
Note that the spiritual virtues are named in the descending order submitting their wills (Islam), 
faith and devotion, turning ever to worship and faith, and performing other rites, or perhaps being 
content with asceticism And this applies to all womea, maiden girls or women of mature 
experience, who were widows or separated from previous husbands by divorce 


5538, Note how we have been gradually led up in admonition from two Consorts to all 
consorts, to al! women, to all Believers, and to all men and women including Unbelievers, We 
must carefully guard not only our own conduct, but the conduct of our famules, and of ail who 
are near and dear to us For the issues are most serious, and the consequences of a fall are 
most terrible. 


5539 “A Fire whose fuel 1s Men and Stones", Cf u 24, Thisis a ternble Fire. not merely like 
the physical fire which burns wood or charcoal or substances hike that, and consumes them This 
spintual Fire will have for its fuel men who do wrong aad are as hard-hearted as stones, or stone 
Idols as symbolical of ali the unbending Falsehoods in life. 


5540 Cf Ixxiv 31. We think of the angel nature as gentle and beautiful, but in apother aapect, 
perfection includes justice, fidelity, discipline, and the firm execution of duty according to lawful: 
Commands, So, in the attributes of God Himself, Justice and Mercy, Kindness and Correction are 
aetieontradictory but complementary, An earthly rujer will be pakind to his loyal subjects # he 
does not punish evil-doers. 


; 5541. ‘This 1s no hardship or injustice imposed on you. [tis all but the frust of your own 
deeds; the result of your own deliberate choice,’ 
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- $542 The oppisition of sex against sex, individual or concerted, having been condemned, we 
are now exhorted to turn to the Light, and to realise that the good and mghteous can retain 
their integrity even though their mates, in spite of all their example and Precept, remain in evil 
and sin 


‘ $543 Whatever may have been the faults of the past, unite in good deeds, and abandon petty 
dectional jealousies, and God will remove your difficulties and distresses, and all the evils from 
which you suffer Indeed He will grant you the Bliss of Heaven, and save you from any humilation 
which you may have brought on yourselves by your conduct and on the revered Prophet and 
Teacher whose name you professed to take. 


5544 Seetvn 12,andn 5288 The darkness of evil witl Be dispelled, and the Light of Gog will 
be realised by them more and more But even so they witl nat be content. for they will pray for 
the least taint of evil to be removed from them, and perfection to be granted to them. In that 
exalted state they will be within reach of perfection,—not by their own merits, but by the infinite 
Mercy and Power of God 


* §545 See 1x. 73, where the saine words introduce the argument agatnet the Hypocrites, Here 
they introduce the argument against wickedness, which, though given the privilege of association 
with goodness and piety, persisted in wicked deeds, and in favour of those nobie souls, which, thotigh 
tied to wickedness, retained their purrly' and integrity “Two examples of each kind are given —of 
women, as this Sra 1s mainly concerned with women cle wa Sat 
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5546 Read Noah’s story in x: 36-48 Evidently his contemporary world had got so corrupt 
that it needed a great Flood to purge it‘ None of thy people will believe, except those Who have 
believed already So grieve no longer over their evil deeds" But there were evi! ones in his own 
family <A foolish and undutiful son is mentioned in x1 42-46“ Poor Noah tried to save him and 
pray for him as one “of his family”, but the answer came “he 1s not of thy famtly; for his 
conduct 1s unrightebus” We might expect such a son to have a mother hike him, and here we are 
told that 1t was so Noah's wife was also false to the standards of her husband, and pertshed in 
this world and in the Hereafter 


5547 The wife of Lit has already been mentioned more than once See xi 81, andn 1577, 
vu 83, and n 1051, etc The world around her was wicked, and she sympathised with and 
followed that wicked world, rather than her nghteous husband She suffered the fate of her 
wacked world. 


5548 “ False to thety husbands” not necessarily in sex, but in the vital spiritual matters of truth 
and conduct. They had the high pnvilege of the most intimate relationshp with the noblest 
spirits of their age; but if they failed to mse to the height of their dignity, their relatyonship 
did not save them They could not plead that they were the wives of pious husbands They 
had to enter Hell like any other wicked wonten ‘There 1s personal responsibility before God 
One soul cannot claim the merits of another, any more than one pure squl can be injured 
by association with a corrupt soul The pure one should keep its pumty intact See the next 
two examples 


x Tao 


. 8540, ‘Traditionally she is known as Asiya, one of the four perfect women, the other three bem 
Mary the mother of Jesus, Khadija the wife of the holy Prophet, and Fayma, his daughter. Pharnolt 
16 the type of arrogance, godlessness, and wickedness, For his wife to have preserved her Raith, hed 
humility, and her nghteousness was indeed a great spintual triumaph. She was probably: the dard 
who saved the life of the infant Moses ; xxvim 9 ' vo Maes vet 
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5550 Her spiritual vision was directed to God, rather than to the worldly grandeur of Pharaoh s 
court. It 1s probable that her prayer implies a desire for martyrdom, and tt may be that she attained 
her crown of martyrdom 


5551 ‘Imran was traditionally the name of the father of Mary the mother of Jesus see n 375 
to m 35 She was herself one of the purest of women, though the Jews accused her falsely of 
unchastity cf xix 27-28 


5552, Cf xx1 91 Asa virgin she gave birth to Jesus xix 16-29 In xxxn 9, it 1s said of Adam's 
progeny, man, that God “fashioned him in due proportion, and breathed into him something of His 
spint", In xv 29, similar words are used with reference to Adam, The virgin turth should not 
therefore be supposed to imply that God was the father of Jesus in the sense in which Greek 
mythology makes Zeus the father of Apollo by Latona or of Minos by Europa And yet that 1s the 

_ doctrine to which the Christian idea of “the only begotten Son of God” leads 


5553, Mary had true faith and testified her faith in the prophet Jesus and m his revelation as 
well as in the revelations which he came to confirm (and to foreshadow) She was of the company 
of the Devout of all ages. The fact that Qanttin (devout) 1s not here in the feminine gender implies 
that the highest spiritual dignity 1s independent of sex. And so we close the lesson of this Sora, 
that while sex is a fact of our physical existence, the sexes should act in harmony and co-operation, 
for in the highest spiritual matters we are all one “We made her and her son a Sign for all peoples. 
Vently this Brotherhood of yours 1s a single Brotherhood, and I am your Lord and Cherlsber : 
therefore serve Me and no other” {xxi 91-92). ; 


C. 246. ] 1575 {Intro. to S. LxVIn 


INTRODUCTION AND SUMMARY. SURA LXVII (Mulk). 


We have now done fourteen-fifteenths of the Qur-dn, and have followed step 
by fe the development of its argument establishing the Ummat or Brotherhood of 
Islam. 


There is a logical break here. The remaining fifteenth consists of short 
spiritual Lyrics, mostly of the Meccan period, dealing mainly with the inner life of 
man, and 1n its individual aspects They may be compared to Hymns or Psalms in 
other religious literature. But these short Quranic Siiras have a grandeur, a beauty, 
a mystic meaning, and a force of earnestness under persecution, all their own With 
their sources in the sublimest regions of the Empyrean, their light penetrates into 
the darkest recesses of Life, into the concrete facts which are often mistaken for the 
whole of Reality, though they are but an insignificant portion and on the surface and 
fleeting. There 1s much symbolism in language and thought, in describing the 
spiritual in terms of the things we see and understand 


It 1s the contrast between the shadows and Reality here and the eternal 
Reality, between the surface world and the profound inner World, that is urged on 
our attention here 


This Siira of 30 verses belongs to the Middle Meccan period, just before 
S lxix and S Ixx God is mentioned here by the name Rahmé@n (Most Gracious), as 
He 1s mentioned by the names of Rabb (Lord and® Cherisher) and Rahman (Most 
Gracious) in S. xix. 


C. 246 —Lordship in right and in fact belongs 

(Ixvu, 1—30) To God Most Gracious, Whose Goodness 
And Glory and Power are writ large 
On all His Creation The beauty and order 
Of the Heavens above us proclaim Him. 
Then who can reject His Call but those 
In pitiful delusion? And who can fail 
To accept, that truly knows himself 
And the mighty Reality behind him? 
The earth and the good things thereof are prepared 
For man by his Gracious Lord, Who guards 
Him from hourly dangers Who sustains 
The wonderful flight of the Birds in mid-air? 
Above, and below, and in mid-air can we see 
His boundless Signs, We know that His Promise 
Of the Hereafter is true. The spring and source 
Of the goodness of things 1s in Him, and will 
Appear triumphant when the Hour 1s established. 


S, yxvu. 1-2,} 1576 
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5554 What do we mean when we biess the name of God, or proclaim (in the optative mood) that 
the whole Creation should bless the name of the Lord? We mean that we recognise and proclaim 
His beneficence to us, for all increase and happiness is through Him, ‘in His hands”,—1in 
the hands of Him Who also holds Dominion or Power In our human affairs we sometimes see the 
separation of Dominion or Power from Goodness or Beneficence in the divine nature we recognise 
that there 1s no separation or antithesis, 


5555 Mulk Dominion, Lordship, Sovereignty, the Right to carry out His Will, or to do all that 
He wills Power (in the clause following) 1s the Capacity to carry out His Will, so that nothing can 
resist or neutralise it Here 1s beneficence completely identified with Lordship and Power , and it 
1s exemplified in the verses following Notethat “ Mulk” here has a different shade of meaning 
from Malakit in xxxvi 83 Both words are from the same root, and I have translated both by the 
word “Dominion” But Malakat refers to Lordship in the Invisible World, while Mulk to Lordship 
in the Visible World God ts Lord of both 


5556, ‘‘Created Death and Life” Death 1s here put before Life, and it 18 created Death 16 
therefore not merely a negative state. Inu 28 weread ‘Seeing that ye were without life (literally, 
dead), and He gave you hfe, then will He cause you to die, and will again bring you to life, and 
again to Him will ye retum” In liu 44, again, Death 1s put before Life Death, then, 1s (1) the 
state before life began, which may be non-existence, or existence in some other form , (2) the state 
in which Life as we know it ceases, but existence does not cease, a state of Barzakh (xxin, 100), or 
Barrier or Partition, after our visible Death and before Judgment; after that will be the new Life, 
which we conceive of under the term Eternity 


4 


5557 Creation, therefore, 1s not in mere sport, or without a purpose with reference to man The 
state before our present Life, or the state after, we can scarcely understand But our present Life 1s 
clearly given to enable us to strive by good deeds to reach a nobler state 


5558 All this 1s possible, because God 1s so Exalted in Might that He can perfectly carry out His 
“Will and Purpose, and that Purpose 1s Love, Mercy, and Goodness to His creatures. 
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5559 Cf Ixv 12, andn 552627 The heavens as they appearto our sight, seem to be arranged in 
layers one above another, and ancient astronomy accounted for the motions of the heavenly bodies 
in an elaborate scheme of spheres What we are concerned with here 1s the order and beauty of the 
vast spaces and the marvellous bodies that follow regular laws of motion in those enormous spates 
in the visible world From these we are to form some conception of the vastly greater Invisible 
World, for which we want special spiritual vision 

5560. Reverting to the symbolism of the external or visible world, we are asked Lo observe and 
study it again and again, and as minutely as our powers will allow However closely we observe it, 
we shall find no flaw init Indeed the region of enquiry 1s so vast and stretches so far beyond our 
ken, that our eyes, aided with the most powerful telescopes, will confess themselves defeated in 
trying to penetrate to the ultimate mysteries We shall findno defect in God’s handiwork itis our 
own powers that we shall find fail to go beyond a certain compass. . 

5561. “ Lowest (or nearest) heaven” seen 4035to xxxvin 6 ss - 

5562 The symbolic imagery of the shooting stars has been explained in xv 16-18, notes 1951-54, 
and in xxxvu 6-10, and notesthereon The symbolism here takes us a step further ‘You find in 
the visible heavens perfection and beauty The lights and the fires you see are holy and Leneficent, 
But 1f you make fetishes of them, or hand yourselves to evil superstitions of your own imagination, 
are you not playing with Blazing Fire? Whocan define the hmits of your Penalty ?’ 


5563 We have seen how the fire in the stars can suggest the beauty and order of the external 
world, and yet, when 1t meets with resistance and disharmony, 1t can burn and destroy So in the 
moral and spintual world What can bea greater sign of evil, disharmony, and rebellion than to 
reyect the Chensher and Sustainer, on Whom our hfe depends, andfrom Whom we receive nothing 
but goodness? The Punishment, then, 1s Fire im its fiercest intensity, as typified in the next two 
verses, 
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5564 For shahiq see n, 1607 to x1 106, There shahiq (sobs) was contrasted with zaftr (sighs) in 
the one case it 1s the drawing in of breath and tn the other the emission of a deep breath Here the 
latter process is represented by the verb fara, to swell to blaze forth, to gush forth In x1 40, the 
verb fara was applied fo the gushing forth of the waters of the Flood, here the verb 1s applied to 
the blazing forth of the Fire of Punishment Fire 1s personified in its in-take it has a fierce appetite, 
in the flames which it throws out, 1t has a fierce aggressiveness And yet in ultimate result evil 
meets the same fate, whether typified by water or fire 


5565 Cf xxxix 71,n 4348 “Every ttme” 1t may not be the same angels who are guarding the 
gates of Hell every trme new inmates comein The pure, innocent angel nature does not know the 
crookedness of human evil, and 1s surprised at somany human beings coming 1n for punishment ° it 
wonders 1f no warning was conveyed to men, whereas in fact men have a warning in Clear Signs 
during all the period of their probation The Clear Signs come from Revelation, from their own 
conscience, and from all nature around them 

5566 Gods Signs were not only rejected or defied, but their very existence was denied, Nay, 
more, even their possibility was denied, and alas' righteous people and spiritual Teachers were 
persecuted or mocked (xxxvi 30) They were called fools or madmen, or men under a delusion ! 


5567 Man has himself the power grven to him to distinguish good from evil, and he 1s further 
helped by the teachings of the great Apostles or World Teachers Where such Teachers do not 
come into personal contact with an individual or a generation, the true meaning of their teaching can 
be understood by means of the Reason which God has given to every human soul to judge by. It 1s 
failure to follow a man’s own lights sincerely that leads to his degradation and destruction, 
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5568 They will then have passed through the fire of Judgment and will now be 1m the fire of 
Punishment The Reality will not only now be clear to them, but after the questionings of the 
angels they cannot even pretend to make any excuses They will freely confess, but that is not 
repentance, for repentance implies amendment, and the time tor repentance and amendment will 
have long been past 

5569 Seen 3902 to xxxv 18 Read “unseen ' adverbially To fear the Lord 1s to love Him so 
intensely that you fear to do anything which ts against His Will, and you do it because you realise 
Him intensely in your hearts, though you do not see Him with your bodily senses Nor 1s it of any 
consequences whether other people see your love or the consequences that flow from your love, for 
your good deeds are for the love of God and not for show 1n the eyes of men Such intensity of love 
obtains forgiveness for any past, and 1s indeed rewarded with Gods love, which is immeasurably 
precious beyond any merits you may possess 

5570 He Who creates must necessarily know His own handiwork But lest we should measure 
His knowledge by such imperfect hnowledge as we possess, His knowledge 1s further characterised 
as understanding the finest mystenes and being well-acquainted with them (Lajif and Khabir) see 
xxu 63,n 2844 

5571 Zula@lis used in 1 71 for an animal trained and tractable, here it 1s used to qualify the 
earth, and I have translated ‘manageable’ Man has managed to make paths through deserts and 
over mountains , through rivers and seas by means of ships, through the air by means of airways, 
he has made bridges and tunnels and other means of communication, But this he has only been able 
to do because God has given him the necessary intelligence and has made the earth tractable to that 


intelligence 
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16. Do ye feel secure that 
He Who is in Heaven 
Will not cause you 
To be swallowed up 
By the earth when it 
Shakes (as in an earthquake) ? 


5573 


17. Or do ye feel secure 
That He Who 1s in Heaven 
Will not send against you 
A violent tornado *” 
(With showers of stones), 
So that ye shall 
Know how (terrible) 
Was My warning ? 


18, But indeed men before them 
Rejected (My warning). 
Then how (terrible) was 
My rejection (of them) ? *” 


19 ‘®o they not observe 
The birds above them,*” 
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5572 in describing God's gifts and mercies and watchful care in ts our temporary sojourn on 


this earth, it 18 made clear that the ultimate end 1s the Hereafter 


goal, 1s the life after the Resurrection 


5573 Cf xvu 68, and n 2263 


Also cf the story of Qarfn in xxvii 76-82 


The real Beyond, which 1s the 


If we feel safe on 


land, 1t 1s because God has made this earth amenable, manageable, and serviceable to us (verse 15 
above) But if we defy God and break His Law, have we any security that even this comparatively 
unimportant safety 1n a fleeting world will last ? 
have there not been dreadful earthquakes, typhoons, and tornadoes ? 


Looking at it from a purely physical point of view, 


5574 Cf xvu 68, and xxix 40,n 3460 Such a violent wind destroyed the wicked Cities which 


defied Lit's warning 
5575 Cf xxn 42-44,andn 2822 


5576 The fight of birds ts one of the most beautiful and wonderful things in nature 


The make 


and arrangement of their feathers and bones, and their stream-line shapes, from beak to tail, are 
instances of purposive adaptation They soar with outstretched wings; they dart about with folded 
wings, their motions upwards and downwards, as well as their stabilisation in the air, and when 
they rest on their feet, have given many ideas to man 1n the science and art of aeronautics But 
who taught or gave to birds this wonderful adaptation? None but God, Whose infinite Mercy 
provides for every creature just those conditions which are best adapted for 11s life. 
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5577 In the Arabic, there 1s an aitistic touch which it 1s not possible to reproduce in the 
translation SdGffat (spreading their wings) 15 1n the form of the active participle, suggesting the 
continuous soaring on outspread wings, while vaqbidkna (folding them in) 15 in the Aorist form, 
suggesting the spasmodic flapping of wings 


5578 Not the greatest army that man can muster 1s of any use against the Wrath of God, while 
the constant watchful care of God 1s all-in-all to us, and we can never do without it If the godless 


wander about in search for blessings otherwise than in the Mercy and Grace of God, they are 
wandering in vain delusions 


5579, “ Sustenance " here, as elsewhere, (eg, 1n xvi 73,n 2105), refers to all that 1s necessary to 
sustain and develop life in all its phases, spintual and mental, as well as physical God Most 
Gracious 1s the Source of all our Sustenance, and if we persist in looking to Vanities for our 


Sustenance, we are pursuing a mirage, and, if we examine the matter, we are only following obstinate 
impulses of rebellion and impiety 


5580 Cf xxvu 90, and n, 3320, The man of probity 1s the man who walks evenly ona Straight 
Way, his feet guided by God’s Light and his heart sustained by God’s Mercy The man who chooses 
evil grovels, with his face down, in paths of Darkness, stumbling on the way, and in constant 
distrust and fear, the fear of Evil, The two kinds of men are poles apart, although they live on the 
same earth, see the same Signs, and are fed with the same Mercies from God 


$581, Like Abraham trying to guide his unbelieving father Cf. xix. 43 
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5582 The Teacher 1s asked to draw constant attention to God, the source of all growth and 
development, the Giver of the faculties by which we can judge and attain to higher and higher 
spiritual digmity And yet, such 1s our self-will, we use our faculties for wrong purposes and thus 
show our ingratitude to God 


5583 For anshaa seen 923 to vi, 98 


5584 Mankind, from one set of parents, has been multiplied and scattered through the earth, 
Men have not only multiplied in numbers, but they have developed different languages and 
characteristics, inner and outer But they will all be gathered together at the End of ‘Things, when 
the mischief created by the wrong exercise of man’s will will be cancelled, and the Truth of God 
will reign universally ; 


5585, The Unbelievers are sceptical, but they are answered in the next two verses 


5586 The Judgment is certain to come But when it will exactly come, 1s known to God alone, 
The Prophet s duty 1s to proclaim that fact openly and clearly It1s not for him to punish or to 
hasten the punishment of evil Cf xxu, 47-49 


5587 ‘It,’ te the fulfilment of the promise, the Day of Judgment. When it 18 actually in 
sight, then the Unbelievers realise that those whom they used to laugh at for their Faith were in 
the night, and that they themselves, the sceptics, were terribly in the wrong 


And it will be said 

(To them) : “This 1s 

(The promise fulfilled),*™ 
Which ye were calling for!” 


28. Say: “See ye ?— 
If God were 
To destroy me, 
And those with me,*” 
O f He bestows 
His Mercy on us,— 
Yet who can deliver 
The Unbelievers from 
A grievous Penalty ?” 


29. Say : ‘He 1s (God) 
Most Gracious we have 
Believed in Him, 
And on Him have we 
Put our trust. 
So, soon will ye know ™ 
Which (of us) it is 
That 1s in manifest error” 


30. Say : “See ye *— 
Jf your stream be 
Some morning los 
(In the underground earth), 
Who then can supply you 
With clear-flowing water ? 
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5588 They had defiantly asked for it, 
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repentance, there is “ weeping and gnashing of teeth”, 


5589. The sceptics might say and do say to the nghteous 


[S. xvi, 27-30, 


y 


eAOM § 


Now that it has come near, maaan it 1s too late ie itaod late dor 


“Ah well! if calamities come, they 


involve the good with the bad, just as you say that God showers His mercies on both good and 


evil!'’? The answer is 


who believe with us, ts that any consolation to you? 


nothing can ward it off 


5590 See the end of the last note 


we sificerely repent and lead mghteous lives 


See next verse 


adjustment of values 1s established, you will soon see whether we were in the wrong or you!” 
5591, The Stra 1s closed with a Parable, taken from a vital fact of our physical life, and leading 


** Don’t you worry about us, even supposing we are destroyed, with all 
Your sins must bring on you suffering, and 
If we get any sorrows or sufferings, we take them as a mere trialto make 
us better, for we believe in God s goodness and we put our trust in Him” 


“ Our Faith tells us that God will deliver us from all harm 1f 
You, Unbelievers, have no such hope ‘When the real 


up to the understanding of our spiritual hfe In our daily life, what would happen if we woke up 
some fine morning to find that the sources and springs of our water-supply had disappeared and 
gone down into the hollows of the earth? Nothing could save our life Without water we cannot 
live, and water cannot rise above 1ts level, but always seeks a lower level So in spiritual life, 
Its sources and springs are in the divine wisdom that flows from on high God is the real source 
of that life, as He 1s of ali forms of life We must seek His Grace and Mercy We cannot find 
grace or mercy or blessing from anything lower His Wisdom and Mercy are like fresh clear-flowing 
Spring-water, not like the muddy murky wisdom and goodness of this lower world which ts only 
telative, and which often hampers life rather than advances 1t, 


intro. to S. Lxvu1. ) 1584 [c. 24, 


INTRODUCTION AND SUMMARY : SURA.LXVIII (Qalamm), 


This 13 a very early Meccan revelation The general Muslim opinion is that a 
great part of it was second in order of revelation, the first being S. xcv1 (Igraa), 


verses 1-5 : see Jtgan, Chapter 7. 


The last Siira having defined the true Reality in contrast with the false 
standards set up by men, this illustrates the theme by an actual historical example. 
Our holy Prophet was the sanest and wisest of men : those who could not understand 
him called him mad or’ possessed So, in every age, it 1s the habit of the world to 
call Truth Falsehood and Wisdom Madness, and, on the other hand, to exalt Selfishness 
as Planning, and Arrogance as Power The contrast is shown up between the two 


kinds of men and their real inner worth. 


Summary. 


Let the good carry on their work, in spite of the abuse of the Companions of 
evil let all remember God, before Whom all men are on tral (Ixvin, 1-33, and 


C. 247). 
True Judgment comes from God, and not from the false standards of men 
(Ixvin. 34-52, and C. 248). 


C. 247.—The Pen 1s the symbol of the permanent Record, 
(Ixvin 1-33) The written Decree, the perfect Order 
In the government of the world. And by that token, 
The man of God comes with a Plan 
And Guidance that must win against 
All detraction. Truth 1s high above Slander. 
But men must be tried against selfishness 
And overweening confidence 1n themselves 
Such as would lead them to forget God 
And His providence,—like the brothers who built 
Castles in the air about their garden 
And found it desolate in one night's storm. 
But repentance brought them forgiveness : 
Thus work the Wrath and the Mercy of God. 


1585 . (S. exvin, 1-4 
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In the name of God, Most Gracsous, 
Most Mercsful. 
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5592 Nuns an Abbreviated Letter see Appendix I at the end of S 1 

Niin may mean a fish, or an ink holder, or 1t may be just the Arabic letter of the alphabet, N, 
In the last case, 1t may refer to either or both of the other meanings Note also that the Arabic 
thyme in this SGraends inN_ ‘The reference to ink would be an appropriate link with the mystic 
Pen in verse | The reference to the fish would be appropnate with reference co the story of Jonah 
in verses 48-50 Jonah's title 1s * the Companion of the Fish", (Zun-Nin xxt 87), as he was, in the 
story, swallowed by the Fish The letter N could also symbolically represent Jonah in the Arabic 
form Ydnus, where the characteristic “ Firm Letter” is N 


5593 The mystic Pen and the mystic Record are the symbolical foundations of the Revelation 
toman The adjuration by the Pen disposes of the flippant charge that God’s Messenger was mad 
or possessed For he spoke words of power, not incoherent, but full of meaning, and through the 
Record of the Pen, that meaning unfolds itself in innumerable aspects to countless generations 
Muhammad was the living Grace and Mercy of God, and his very nature exalted him above abuse 
and persecution 


5594 People usually call any one mad whose standards are different from their own And 
madness 1s believed by superstitious people to be due to demoniaca! possession, an idea distinctly 
in the minds of the New Testament wniters for Luke speaks of a man from whom the “ devils" 
were cast out, as being then “ clothed, and in his nght mind” (Luke, vin. 35) 


5595 Instead of being out of his right mind, the man of God had been raised to a great spintual 
dignity, a reward that was not hke an earthly reward that passes away, but one that was in the 
very core of his being, and would never fail him in any circumstances. He was really granted a 
nature and character far above the shafts of grief or suffering, slander or persecution. 
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5596 Though Muatafa’s nature raised him above the petty spite of his contemporanes, an 
appeal ts made to their reason and to the logic of events Was it not his accusers that were really 
mad? What happened to Walid ibn Muaura, or Abi Jahl, or Abd Lahab ?—and to God's Apostle 
and those who followed his guidance? The world’s history gives the answer And the appeal 1s 
not only to his contemporaries, but for all time 


5597 Men set up false standards of judgment The nght standardis that of God For His 
knowledge 1s complete and all-embracing, He reads hidden motives as well as things that appear 
before men's sight, and He knows the past history in which the roots of present actions are 
embedded, as well as the future consequences of present actions 


5598 The enemies of Gods truth are sometimes self-decetved But quite often they have a 
glimmering of the truth in spite of their desire to shut their eyes Then they compromise, and they 
would hke the preachers of inconvenient truths to compromise with them On those terms there 
would be mutual laudation This easy path of making the best of both worlds 1s a real danger or 
temptation to the best of us, and we must be on our guard against it 1f we would really enter into 
the company of the Righteous who submit their wills to the Will of God Abt Jahl freely offered 
impossible compromises to the holy Prophet 


5599 The type of each of these hateful qualities is not uncommon, though the combination of 
all in one man makes him peculiarly despicable, as was Walid ibn MuGaira, who was a ringleader 
in calumniating our Prophet and who came to an evil end not long after the battle of Badr, in 
which he received injuries, 


5600 It is only lars who swear on all occasions, small or great, because their ordinary word is 
not believed in, The true man’s word, according to the proverb, 1s as good as his bond 
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5601 Besides the self-deceiver and the easy going man, there 1s a third type, even more degraded 
He has no idea of truth or sincerity He 1s ready to swear friendship with everyone and fidelity to 
every cause But at the same moment he will slander and bachbite, and cause mischief even 
between good but credulous persons Evil seems to be his good, and good his evt! He will not 
only pursue evil courses himself but prevent other people from doing mght When checked, he 
resorts to violence In any case, he will intrude where he has no right, clauning relationship or 
power or consideration in circles which would gladly disown him Hes vain of his wealth or 
because he has a large following at his beck and call Rehgion ts to him merely old-fashioned 
superstition 


5602 “ Because" may connect with “heed not” in verse 10, or with “wolent and cruel” in verse 
13. In the former case, we construe ‘Pay no attention to despicable men of the character 
described, simply because they happen to have wealth or influence, or much backing in man- 
power’ Inthe latter case, we construe ‘the fellow is violent and cruel, because he 1s puffed up 
with his wealth or riches or backing in man-power' In the eyes of God sucha man isin any case 
branded and marked out as a sinner 


5603 God's Signs, by which He calls us, are everywhere—in nature and m our very heart and 
soul In Revelation, every verse 1s a Sign, for it stands symbolically for far more than it says 
“ Sign ” (Ayat) thus becomes a technical term for a verse of the Qur-dn : 


5604 Cf. vi 25 


5605 Literally, proboscis, the most sensitive limb of the elephant The sinner makes himself a 
beast, and can only be controlled by his snout 
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5606 “ Why do the wicked flourish ?” 1s a question asked in all ages The answer is not simple 

It must refer to (1) the choice left to man’s will, (2) his moral responsibility, (3) the need of his tuning 
his will to God's Will, (4) the long-suffering quality of God, which allows the widest possible chance 
for the operation of (5) His Mercy, and (6) 1n the last resort, to the nature of spiritual Punishment, 
which 1s not a merely abrupt or arbitrary act, but a long, gradual process, in which there 1s room for 
repentance at every stage All these points are illustrated in the remarkable Parable of the People 
of the Garden, which also illustrates the greed, selfishness, and heedlessness of man, as well as his 
tendency to throw the blame on others :f he can but think of a scapegoat All these foibles are 
shown, but the Mercy of God 1s boundless, and even after the worst sins and punishments, there 
may be hope of an even better orchard than the one lost, 1f only the repentance 1s true, and there 1s 
complete surrender to God's Will But if, 1n spite of all this, there is no surrender of the will, then, 
indeed, the pumishment in the Hereafter 1s something incomparably greater than the little calamities 
in the Parable 


5607 We must always remember, in all our plans, that they depend for their success on how far 
they accord with God's Will and Plan His universal Will 1s supreme over all affairs These foolish 
men had a secret plan to defraud the poor of their just mghts, but they were put into a position 
where they could not do so ‘In trying to frustrate others, they were themselves frustrated 


5608 It was a ternble storm that blew down and destroyed the fruits and the trees. The whole 
place was changed out of all recognition, 


5609, Awaking from sleep, they were not aware that the garden had been destroyed by the storm 
overnight They were in their own selfish dreams by going very early, they thought they could 
Cheat the poor of their share See next note 
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5610 The poor man has a mght in the harvest—whether as a gleaner or as an artisan or a 
menial in an Eastern village The rich owners of the orchard in the Parable wanted to steal a 
march at an early hour and defeat this right, but their greed was punished, so that it led to a greater 
loss to themselves They wanted to cheat but had not the courage to face those they cheated, and 
by being in the field before any one was up, they wanted to make it appear to the world that they 
were unconscious of any rights they were trampling on 


5611 Their fond dreams were dispelled when they found that the garden had been changed out 
of all recognition It was as if they had come to some place other than their own smiling garden, 
Where they had expected to reap a rich harvest, there was only a howling wilderness They 
reflected, Their first thought was of their own personal loss, the loss of their labour and the 
less of their capital, They had plotted to keep out others from the fruits now, as it happened, 
the loss was their own, 


5612, Cf lv, 67, Also see last note 


$613 This was not necessarily a mghteous man, but there are degrees in guilt He had warned 
them, but he had joined in their unjust design, 
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5614, When greed or injustice 1s punished, people are ready to throw the blame on others In 
this case, one particular individual may have seen the moral guilt of defying the Will of God and the 
nght of man, but if he shared in the enterprise in the hope of profit, he could not get out of all 
responsibility 











5615 If the repentance was true, there was hope, For God often turns a great evil to our good 
« If not true, they only added hypocrisy to their other sins 

The Parable presupposes that the garden came into the possession of selfish men, who were so 
puffed up with their good fortune that they forgot God That meant that they also became harsh to 
their fellow-creatures In their arrogance they plotted to get up early and defeat the claims of the 
poor at harvest time They found their garden destroyed by a storm Some reproached others, but 
those who sincerely repented obtained mercy The “better garden" may have been the same garden, 
flourishing 1n a future season under God's gift of abundance 


5616 Even 1n this life the punishment for heedless or selfish arrogance and sin comes suddenly 
when we least expect it But there 1s always room for God’s Mercy if we sincerely repent. If the 
Punishment 1n this life seems to us so stupefying, how much worse will it be in the Hereafter, when 
the Punishment will not be only for a lumited time, and the time for repentance will have passed ? 
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5617 All symbols of delight, expressed in terms of sense, are spiritualized by their being referred 
tothe presence of God The Garden 1s a joy, but the joy of this spiritual Garden 1s the sense of 
nearness toGod See also Appendix XII, paragraphs 8 to 10 (following S_liv) 


5618 The spintual arrogance which rejects faith in God 1s perhaps the worst Sin, because it 
makes itself impervious to the Mercy of God, as a bed of clay 1s :mpervious to the absorption of 
water It sets up its own Standards and its own will, but how can it measure or bind the Will of 
God? It sets up its own fetishes,—idols, priests, gods, or godlings The fetishes may be even 
God-given gifts or faculties, Intellect or Science, 1f pushed up to the position of idols If they are 
made rivals to God, question them Will they solve God's mysteries, or even the mysteries of 
Life and Soul? 


5619 It 1s clearly against both logic and justice that men of righteousness should have the same 
End as men of sin’ Even in this hfe, man cannot command whatever he chooses, though he 
allowed a limited freedom of choice How can he expect such a thing under a reign of perfect 
Justice and Truth? 


5620, Nor can the Pagans plead that they have any special Covenants with God, which give 
them a favoured position above other mortals The ‘‘Chosen Race” 1dea of the Jews 1s also 
condemned It 1s quite true that a certain race or group, on account of special aptitude, may be 
chosen by God to uphold His truth and preach it But this 1s conditional on their following God's 
Law As soon as they become arrogant and selfish, they lose that position, They cannot have a 
perpetual and unconditional lease till the Day of Judgment 
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5621 “ Partners’ 1n Godhead as in the doctrine of the Triuuty, or indeed in any form of 
polytheism Such a doctrine destroys the cardinal doctrine of the Unity of God 


5622 That 1s, when all mystery will vanish, when all secret pretences will be exposed Then 
they will be summoned to adoration, not necessarily in words, but by the logic of facts, when the 
Realty will be fully manifest but their past deliberate refusal, when they had freedom to choose, 
and yet rejected, will stand in their way 


5623, Their past memories, combined with their present position, will then fill them with a 
sense of the deepest dismay and humiliation See last note 


5624 Salimiin whole, in full possession of the power of judgment and will; not constrained, 
as they now will be, by the Punishment staring them full in the face 


5625, Notice the transition between “Me" and “ We " in this verse, and again to I" and “ My” 
in the next verse The first person plural ordinarily used in the holy Qur-An as God’s Word, 1s the 
plural of respect In Royal decrees the first person plural 1s similarly used When the first person 


singular 1s used, it marks some special personal relation, either of Mercy or favours (as in 1. 38 or un, 
150) or of punishment, as here Cf n 56 to n, 38). 
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5626 Cf vu 182 We must not be impatient if we see the wicked flourish It may be that the 
very appearance of flourishing may be a part of the Pumshment There may be an eventual 
punishment by a sort of Cataclysm, but evolutionary punishment 1s gradual and sure In any 
case we cannot see God's Plan as a whole, and it 1s not for us to question it, 


5627 Cf ln 40,n 5074 It costs the Unbehevers nothing to hear the Preacher, for the Preacher 
asks for no reward, and indeed suffers for their benefit The Preacher need not look even for 
appreciation or conversions Mustafa ts addressed in the first instance, but there 1s always a 
universal interpretation The righteous man asks for no reward for his preaching or example 1f 
he did, the value would be too great for the world to pay The Unbeltevers behave as if they had 


the secret of the Unseen, but they are empty triflers, for, if they only tned to formulate spiritual 
laws, they would fail. 


5628 Cf. lu 41,n 5075 The Unseen 1s certainly not within their knowledge or control. If it 
were, they could clearly write 1t down for their own guidance or the guidance of others They 
should listen to the words of inspiration, sent by the Knower of all things 


5629 This was Zun-Nun, or Jonah, for whom see n 2744 to xx: 87-88 Cf alsoxxxvu 139-148 and 
the notes there Jonah was asked to preach to the people of Nineveh, a wicked city, He met with 
hostility and persecution, fled from his enemies, and took a boat He was caught in a storm and 
thrown into the sea He was swallowed by a fish or whale, but he repented in his living prison, and 
was forgiven But the people of Nineveh were also forgiven, for they, too, repented Here 1s a 
double allegory of God's mercy and forgiveness, and a command to patience, and complete and 
joyful submission to the Will of God. 
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5630 Cf xxxvu 145 146,andn 4126 


5631 Jonah was chosen by God’s Grace and Mercy to be God's Apostle to Nineveh If in his 
human frailty he lost a Itttle patience, he suffered his punishment, but his true and sincere 
repentance and recognition of God’s goodness and mercy restored him from his physical and 
mental distress, and from the obscuration of the spiritual Light in him 


5632 Cf, 1v 68, n 586 In the beautiful Fellowship of the Righteous there 1s room for all, 
of every grade of spiritual advancement, from the highest to the most ordinary But, as in 
democratic politics every citizen's mghts and status have complete recognition, so, in the 
spiritual Fellowship, the badge of Righteousness 1s the bond, even though there may be higher 
degrees of knowledge or experience 


5633 The eyes of evil men look at a good man as if they would “eat him up", or tip him up, of 
disturb him from his position of stability or firmness, They use all sorts of terms of abuse— 
“madman” or “one possessed by an evil spirit", andso on Cf Ixvii 2 above, andn 5594 But 
the good man 1s unmoved, and takes his even course The Message of God 1s true and will 
endure, and :t 1s a Message to all Creation. 


5634, This is the extreme antithesis to madness or detnoniacal possession. So far from the 
holy Prophet uttering words disjointed or likely to harm people, he was bringing the Message 
of true Reality, which was to be the cure of all evil, evil in every kind of world, For the different 
kinds of worlds seen 20 to: 2, : 
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This Siira belongs to the early middle period of Meccan Revelation. The 
eschatological argument 1s pressed home ‘the absolute Truth cannot fail, it must 
prevail ; therefore be not lured by false appearances 1n this life, 1t 1s Revelation thet : 
points to the sure and certain Reality ’ 


C, 249,—In this fleeting world few things are what 

(xix 152) They seem What then 1s sure Reality ? 
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5635 Alhaqga thesure Truth the Event that must inevitably come to pass, the state in which 
all falsehood and pretence will vanish and the absolute Truth will be laid bare 71 he questions in the 
three verses raise an air of mystery The solution 1s suggested in what happened to the Thamtd and 
the 'Ad, and other people of antiquity, who disregarded the Truth of God and came to a violent end, 
even in this life,— symbolically suggesting the great Cataclysm of the Hereafter, the Day of Doom 


5636 For these two peoples of antiquity, see n. 1043 to vn 73, and n. 1040 to vir 65, 


» $637 Another description of the terrible Day of Judgment This word Q@2'a also occurs as the 
title of S c1 


5638 The Thamtid were addicted to class arrogance ‘They oppressed the poor ‘The prophet 
SAlih preached to them, and put forward a wonderful she-camel as a symbol of the nights of the poor, 


but they ham-strung her See n 1044 to vii 73, They were destroyed ina mighty calamity, an 
earthquake accompanying a terrible thunderstorm, 


5639 The 'Ad were an unjust people spoilt by their prosperity The prophet Hd preached to 
them in vain They were apparently destroyed by a terrible blast of wind, See n, 1040 to vu, 65, 
See also xJ:, 15-16, n, 4483, and liv, 19, n, 5144 
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5640, A graphic stmile Dead men all lying about like hollow trunks of palm-trees, with their 
roots exposed! The 'Ad were reputed to be of a tall stature 


5641 The calamity was thorough The ‘Ad were destroyed, and then the Thamtd, and only the 
tradition of them was left behind See the references inn 5636 

5642 Pharaoh's Apostle was Moses See the story in vu 103-137 and the notes there Pharaoh 
was inordinately proud, and his fall was proportionately great it gradually extended to his dynasty 
and hts people See Appendix V of S vu 


5643 If we follow the sequence of peoples whose sins destroyed them, as mentioned in vir 59-158, 
we begin with Noah, then have the ‘Ad and the Thamiid, then the Cities of the Plain, then Midian, 
then the people whose prophet was Moses (who occupies a central place in the canvas), and then the 
Pagan Quraish, to whom came the last and greatest of the prophets, our holy Prophet Muhammad 
This is the chronological sequence Here there 1s no detail, nor even complete mention But Noah 
1s alluded to last, and the ‘Ad and the Thamtd mentioned first, because the latter two belong to 
Arab tradition, and this 1s specially addressed to the Pagansof Mecca Pharaoh 1s mentioned rather 
than Moses for the same reason, and any others are “ those before Pharaoh" 

5644 The Crttes Overthrown Sodom and Gomorrah, Cities of the Plain, 1o whom Lot preached . 
see ix. 70, n, 1330, and vu, 80-84, n. 1049 

5645 It wasa widespread Flood. Cf vu 5964, also x1 2549 Noah was ridiculed for his 
preparations for the Flood see x: 38, n 1531 But God had commanded him to build an Ark, in 
order that mankind in that region should be saved from perishing in the Flood But only those of 
Faith got into the Ark and were saved As the Ark was built to God’s command, God “ carned you 
(mankind) in the floating (Ark)", 
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5646 It was a memorial for all time, to show that evil meets with its punishment, but the good 
are saved by the mercy of God 


5647 Cf the biblical phrase, ‘He that hath ears tohear, let him hear” (Matt x: 15), But the 
phrase used here has a more complicated import An ear may hear, but for want of will in the 
hearer the hearer may not wish, for the future or for all time, to retain the memory of the lessons he 
has heard, even though for the time being he was impressed by it The penetration of the truth has 
to be far deeper and subtler, and this 1s desired here 


5648 We now come to the Inevitable Event the Day of Judgment, the theme of this SQra = This 
1s the first Blast referred to in xxxix 68, n 4343 


5649, The whole of our visible world, as we now know 1t, will pass away, and a new world will 
come into being The mountains are specially mentioned, because they stand as the type of 
hardness, size, and durability They will be “ crushed to powder ', ¢, lose their form and being at 
one stroke 


5650 The whole picture 1s painted in graphic poetical images, to indicate that which cannot be 
adequately described in words, and which indeed our human faculties with their present limted 
powers are not ready to comprehend. The heavens will be rent asunder We imagine the angels 
to lve in the heavens How shall we picture their state? They will gather round the sides, for the 
veils which hid the Glory of God will be gone, and that Glory will be the Throne, the symbol of His 
power and authority, of His justice and truth Cf. also xxxix, 75, 
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5651 See last note. Angels represent manifestations of divine glory The number eight has 
perhaps no special significance, unless 1t be with reference to the shape of the “ Throne". The} 
Oriental Throne 1s often octagonal, and its bearers would be one at each corner Or, 1f it 18 a square 
throne, there might be four bearers, and four in relief at any given time, making eight in all The 
whole description 1s symbolical, as representing the majesty of God Most High, 


5652, Cf xvu, 71, where the righteous are described as those who are given their record in their 
nght hand at Judgment = In lv: 27, 38, and other passages, the nghteous are called “Companions of 


the Right Hand” 


5653 The nghteous one rejoices that the faith he had during ths world’s life was fully justified, 
and 18 now actually realised before him. He quite understood and believed that good and evil must 
meet with their due consequences in the Hereafter, however much appearances may have been 
against it in the life in the lower world, “im the days that are gone" 


5654, The aympolism 1s that of npe, luscious grapes, hanging low in heavy bunches, oe that 
they could be gathered and enjoyed mn dignified ease. Cj. also xxxix 70 
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5655, Cf 1 110 , “ Whatever good ye send forth for your souls before you, ye shall find 1t with 


God for God sees well all that ye do" 


5656 It will be a wholly new world, a new earth and a new heaven, when the blessed might well 


think with calm reltef of “the days that are gone"’ 


Cf xiv 48,andn 1925 Even Time and Space 


will be no more, so that any ideas that we may form here will be found to have become wholly 


obsolete by them 


5657, This 1s in contrast to the nghteous ones who will receive their record in their nght hand 
» Cf \xsx 19,n 5652 The nghteous are glad when they remember their past their memory 1s itself 


@ precious possession The unjust are in agony when they remember their past 


is itself a gnevous punishment 


Their memory 


5658 The death as from this hfe was but a transition intoa new world They would wish that 
that death had been the end of all things, but it will not be 


5659 The intensest agony is when the soul loses power over itself, when the personality tries to 
realise itself in new conditions and cannot . this 1s hfe in death, 


5660 Perhaps the word for ‘bind’ should be construed ‘bind his hands round bis neck, to 


remind him that iis hands when they were free were 
xvu, 29, 


closed to all acts of charity and mercy' ; Cf, 
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5661, The effects of sin are described 1n words of glowing imagery, (J) “Setze hem ’, the’ first 
step of the sinner 1s that he loses his spiritual liberty, and becomes a slave to passion, prejudice, 
envy, hatred, and all the brood of evil (2) “ Bind htm” his hands are bound round his neck, all 
his powers and generous impulses are checked and his sympathies are dried up (3) “Burn him in the 
Blazing Fire” he 1s then consumed in the Flames of Destruction, for which he has made himself fit 
(4) “ Make htm march in a chasn™ the consequences of sin ramify and extend, and it becomes a iong 
chain, a chain seventy cubits long, that holds him in thrall from not one but many points of view 
“Oh! what a tangled web we weave, when first we practise to deceive!" “Seventy” :mphes an 
indefinitely large number as 1n 1x, 80. 


5662, The grip of sin was fastened on sinners bécause they forsook God They ran after their own 
lusts and worshipped them, or they ran after God's creatures, ignoring Him Who 1s the cause and 
source of all good 


5663 The practical result of their rebellion against the God of Mercy was that their sympathies 
dned up Not only did they hot help or feed those in need, but they hindered others from doing 0, 
And they have neither friend gor sympathy (food) in the Hereafter os 


5664 They wounded mahy peogile by their cruelty and injustice in this life. And the symbol! of, 
their reward 18 that.they should feed on the corruption that issues from such wounds, Who but a, 
sinner can contemplate such a thing ? ; 
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5665. This 1s an adjuratron in the same form as that which occursin vi 75, and in xe 1, ‘God's 
Word 1s the quintessence of Truth But what if someone doubts whether a particular Message 18 
God s Ward communicated through His Apostle, or merely an tmaginary tale presented by a poet or 
a soothsayer's vain prophecy ? Then we have to examine it in the hght of our highest spiritual 
faculties The witness to that Word 1s what we know in the visible world, in which falsehood in 
the long run gives place to truth, and what we know 1n the invisible world, through our highest 
spiritual faculties We are asked to examme and test 4 in both these ways 


5666 Honoured apostie one that 1s worthy of honour on account of the punty of his life, and may 
be reed upon not to invent things but to give the true innerexperiences of his soul in Revelation 


5667. A post draws upon his imagination, and the subjective factor 1s so strong that though we 
may fearn much from hrm, we cannot believe as facts the wonderful tales he has to tell, And the 
poet who 1s not a Seer 1s mefely a vulgar votary of exaggerations and falsehoods. 


5668 A soothsayer merely pretends to foretell fiture events of noprofound spiritual consequence, 
Most of his prophecies are frauds, and none of them is meant to teach lessons of real admomtion. 
Such admonition is the work of an honoured apostle 
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5669 The nght hand 1s the hand of power and action, Anyone who 1s seized by his mght hand 
is prevented from acting as he wishes or carrying out his purpose The argument is that if an 
impostor were to arise, he would soon be foundout He could not carry out his fraud indefinitely, 
But the men of God, however much they are persecuted, gain more and more power every day, as 
did the holy Prophet, whose truth, earnestness, sincerity and love for all, were recognised as his life 
unfolded itself 

5670 This would effectually stop the functioning of his life 

5671 The protection which the men of God enjoy in circumstances of danger and difficulty 
would not be available for impostors 

5672 The Message of God 1s glad tidings for those who believe in Him and follow His Law, 
for 1t 18 a message of Mercy and Forgiveness through repentance and amendment But 1n the case 
of the wicked it 1s a cause of sorrow, for 1t denounces sin and proclaims the punishment of those 
who do not turn from evil 

5673 All Truth 1s in itself certain But as recerved by men, and understood with reference to 
men’s psychology, certainty may have certain degrees There 1s the probabilsty or certainty 
resulting from the application of man's power of judgment and his appraisement of evidence, This 
is 'ilm-ul-yaqin, certainty by reasoning or inference Then there 1s the certainty of seeing something 
with our own eyes “Seeing 1s believing.” This 1s ‘aen-ul-yagqin, certainty by personal inspection, 
See cu 5,7. Then, as here, there is the absolute Truth, with no possibility of error of judgment or 
error of the eye, (which stands for any instrument of sense-perception and any ancillary aids, such 
as microscopes, etc) This absolute Truth 1s the $aqq-ul-yagin spoken of here 

5674, As God has given us this absolute Truth through His Revelation, it behoves us to 
understand it and be grateful to Him. We must celebrate His praises in thought, word, and deed 
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This 1s another eschatologica) Séra closely connected in subject-matter with the 
last one. Patience and the mystery of Time_will show the ways that climb to Heaven, 
Sin and Goodness must each eventually come to its own. 


Chronologically it belongs to the late early or early middle Meccan period, 
possibly soon after S. Ixix. 


C, 250.~—Man can ascend to the Presence of God, 

(xx 144) But by gradual Ways and in process of Time. 
But what 1s Time? A Day 1s as fifty 
Thousand years on two different planes 
What seems near 1s far, and what seems far 1s near. 
So will be Judgment, when things as we know them 
Will be transformed completely in a world 
All new. Evil will come to its own, 
Whatever its masks 1n this transitory world, 
And good will surely reach its goal. 
The good hfe 1s patient, in prayer 
And well-doing, Faith and the earnest search 
For the Good Pleasure of God, purity and probity. 
These are the paths to the Heights and the Gardens 
Of Bliss. No evil can enter there : 
For the evil are other ways, leading 
By steep descent to dark Ignominy ! 
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5675 Anyone might ask, When will Judgment come? That queStion usually implies doubt. 
The answer 1s_ the mystery of Time 1s beyond man's comprehension But there 1s something which 
touches him closely and concerns his cenduct and his future welfare, and that 1s explained in four 
propositions, (I) Judgment 1s sure tocome, and none can ward it off, (2)1t will exact a dreadful 
Penalty from Unbelievers, but the righteous have nothing to fear, (3) 1t will be a Penalty from God, 
the Lord of both Justice and Mercy, it will not be merely a blind calamity of fate, and (4) further 
we are reminded of another title of God, “ Lord of the Ways of Ascent", which means that though 
He sits high on His Throne of Glory, He 1s not inaccessible, but in His infinite Mercy has provided 
ways of ascent to Him, see next note 


5676 Ma'értj stair-ways, ways of ascent In xlu: 33, the word 15 used in its hteral sense 
“ silver stair-ways on which togoup” Here there 1s a profound spiritual meaning Can we reach 
up to God Most High? In His infinite grace He gives that privilege to angels and spiritual beings, 
man being such 1n his highest aspect. But the way 1s not easy, nor can it be travelled in a day 
See the next two notes, 


$677. Ra} “The Spint” Cf Ixxvi, 38, ‘ the Spint and the angels", and xcvu 4, “the angels 
and the Spirit’ In xv: 2, we have translated Rab by “tnsptration” Some Commentators 
understand the angel Gabriel by “the Spint” But J think a more general meaning 1s possible, and 
fits the context better Man 1s gifted with the Spint of God xv 29 In the spinttual kingdom we 
are all raised to the light of the Countenance of God, and His Glory transforms us 


5678, But such a glorious transformation 1s not to be attained without the highest spiritual 
exertion, and if we measure tyme as we measure it on the plane of this life, it may take thousands 
of years. In the spiritual plane it may be just a day ora moment Cf xxxu 4-5, and notes 3632 
and 3634, 
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5679 The man of God, persecuted and 1n trouble with the world, should yet hold Patience— 
not the sort of patience which goes with complaints expressed or suppressed, as in the early history 
of Job, but the sort of patience that 18 content with the ordering of God's world, for he believes and 
knows it tobe good, as did the holy Prophet Muhammad Such a patience 1s akin to Good 
Pleasure, for 1t arises from the purest faith and trust in God 


5680, The men of evi! may see the just retribution for their sins so far off that they doubt 
whether it would ever come, But in God's sight, and on the scale of the Universal Plan, it 1s quite 
near , for time as we know it hardly exists in the spiritual world, It may come even in this life, 
but it 1s bound to come eventually 


5681. Cf xvui 29, (where the wrong-doer will have a dmnk hke melted brass in Hell), and. 
xhv 45, (where his food will be like molten brass), Here the appearance of the sky 1s compared to 
molten brass, or, as some understand 1t, like the dregs of o11 What 1s conveyed by the metaphor 1s 
that the beautiful blue sky will melt away. 


5682 Cf c1 5, where the metaphor of carded wool 1s used. The mountains which seem so solid 
will be like flakes of wool driven by the carder’s hand 


5683, The world as we know it will have so completely passed away that the landmarks in the 
heavens and on earth will also have vanished Not only that, but the human relationships of mind 
and heart will have been transformed by sin into something ugly and dreadful. The sinners wal 
be so overcome with terror at the realisation of their petsonal responsibility that they will desert 
their most intimate friends, and indeed their very sight of each other will add to their agony: 
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5684 The sinner will offer his children, his family, his kinsmen, who had sheltered and protected 
him,—in fact everything on earth that he could—as a ransomfor himself Such would be his 
selfishness and his agony 


5685. What would not the sinne: give for his own deliverance! But nothing could save hun 
The Fire of Hell would be roaring for him! 


5686 It would be a Fire not only burning his body, but reaching right up to his brains and his 
understanding, and—as 1s said in civ 7—his heart and affections also, In other words the Penalty 
typified by the Fire will burn into his inmost being, 


5687 The analysis of sin 1s given in four master-strokes, of which the first two refer to the will 
or psychology of the sinner, and the last two tothe use he makes of the good things of this life 
(1) Sin begins with turning your back to the Right, refusing to face 1t squarely, running away from 
it whether from cowardice or indifference (2) But Conscience and the sense of Right will try to 
prevent the fight, the Grace of God will meet the sinner at all corners and try to reclaim him, the 
hardened sinner will deliberately turn away his face from it, insult it, and reject it (3) The result 
of this psychology will be that he will abandon himself to greed, to the collection of riches, and 
the acquisition of material°advantages to which he 1s not entitled, this may involve hypocnsy, 
fraud, and cnme (4) Having acquired the matenal advantages, the next step will be to keep others 
out of them, to prevent hoarded wealth from fructifying by circulation, to conceal 1t from envy or 
spite, This is the spiritual Rake’s Progress. 
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5688 Man, according to the Plan of God, was to be 1n the best of moulds (xcv, 4), But in order 
to fulfil his high destiny he was given free-will to a limited extent The wrong use of this fre¥-will 
makes his nature weak «iv 28), or hasty (xvi 13), or impatient, as here That becomes hrs nature 
by his own act, but he 1s spoken of as so created because of the capacities given to him in his 
creation 


5689 In adversity he complains and gets into despair In prosperity he becomes arrogant and 
forgets other people’s nghts and his own shortcomings Cf xh 49-50 


5690 The description of those devoted to Prayer 1s given in a number of clauses that follow, 
introduced by the words “Those who ° “ Devoted to Prayer ' 1s here but another aspect of what 
1s described elsewhere as the Faithful and the Righteous Devotion to prayer does not mean merely 
a certain number of formal rites or prostrations It means a complete surrender of one’s being to 
God This means an earnest approach to and realisation of God's Presence ("steadfastness in 
Prayer"), acts of practical and real charity, an attempt to read this life in terms of the Hereafter; 
the seeking of the Peace of God and avoidance of His displeasure , chastity , probity; true and firm 
witness, and guarding the sacredness of the Presence (verse 34) 


*~ 


5691, Seen 5001 tol 19 True charity consists in finding out those in real need, whether they 
ask or not Most frequently those who ask are idle men who imsolently wish to live upon others, 
But all cases of those who ask should be duly investigated, in case a hittie timely help may set the 
erring on the way But the man with wealth or talent or opportunity has the further responsibility 
of ‘searching out those in need of his assistance, in order to show that he holds all gifts in trust for 
the service of his fellow-creatures. 
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31. But those who trespass 
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32. And those who respect 
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5692 A true fear of God 1s the fear of offending against Hts holy Will and Law, and 1s therefore 
akin to the love of God It proceeds from the realisation that all true peace and tranquillity comes 
from attuning our will to the umiversal Will, and that sin causes discovd, disharmony, and 
displeasure,—another name for the Wrath of God 


5693 Some would construe this verse “And their Lords displeasure 1s one against which 
there 1s no security”, meaning that the punishment of sin mav come suddenly at any time, when 
you least expect it 


5694 Captives of war may be marned as such seeiv 25 but their status 1s inferior to that of 
free wives until they are free This institution of the captives of war 1s now obsolete Such 
inferiority of status as there was, was in the status of captivity, not in the status of marnage as 
such, in which there are no degrees, except by local customs, which Islam does not recognise. 


5695 For obligations of trusts and covenants, express or implied, seen 68Z2tov 1 They are 
just as sacred 1n ordinary everyday life as they are in special spiritual relationships In addition, 
our life itself, and such reason and talents as we possess, as well as our wealth and possessions are 
trusts, of which we must fulfil the duties punctiliously, 


5696 If we know any truth of any kind, to that we must bear witness, as affecting the hves or 
interests of our fellow-beings,—firmly, not half-heartedly, without fear or favour, even if it causes logs’ 
of trouble to us, or if 1t loses us friends or associates 
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5697 Worship or prayer includes honest work, charity, and every good deed To guard the 
sacredness of this ideals to sum up the whole duty of man, We began with “steadfastness in 
prayer” in verse 23 above, and after a review of various aspects of the good man’s life, close with 
the sacredness of worship, te living as in the sight of God 


5698 Before thee The Unbelievers did not believe in a Hereafter When the Bliss of the 
Hereafter was described, as 1n the Jast verse, they ridiculed it and pretended to be running in for it 
asinarace, They are here rebuked in the same tone of sarcasm. 


5699 The animal part of man 1s nothing to be proud of, and they know it It 1s by spintual 
effort, and long preparation through a good life that a man can rise above the mere animal part of 
him to his high dignity as a spiritual being, and his noble destiny in the Hereafter 


5700, For the form of adjuration, ¢f Ixix 38, n 5665; also lv1,75 Here the witness placed before 
us by God 1s His own power and glory manifested in the splendour of sunrise and sunset at 
different points through the solar year, 
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5701 Seen 4034to xxxvu 5 If God has such power in the wonderful phenomena of the 
rising of the sun at varying points, repeated year after year, can you not see that He can easily 
substitute better men than you Unbelievers and blasphemers? 


5702 The transition from the singular "1" to the plural * We” may be noted Seen 56to un, 38, 


5703 Their talk of Unfaith 1s vain, because all spiritual evidence 1s against it, it 1s hke the 
foolish play of people who do not think seriously But the tremendous Day of Judgment and Reality 
will come, as described in the next two verses, 


5704, Now there will be a definite Goal-post or Banner or Standard of Truth fixed, which all 
must acknowledge. But they will acknowledge it in shame and dejection. For the time for their 
repentance and amendment will then have passed 


Intro, to S, Lxx1.} 1612 (C. 251. 


INTRODUCTION AND SUMMARY : SURA LXXI (Nah). 


This is another early Meccan Sira, of which the date has no significance.- 
The theme 1s that while Good must uphold the standard of Truth and Righteousness, 
a stage is reached when it must definitely part company with Evil, lest Evil should 
spread its corruption abroad This theme 1s embodied in the prayer of Noah just 
before the Flood. The story of Noah’s agony 1s almost a Parable for the boly 
Prophet's persecution in the Meccan period. 


C. 251.—The Prophet’s Message, as was that of Noah, 

(xx: 1-28) Is a warning against sin, and the Good News of Mercy 
Through the door of Repentance . for God 1s loving 
And long-suffering, and His Signs are within us 
And around us. But the sinners are obstinate - 
They plot against Righteousness, and place their trust 
In futile falsehoods. They will be swept away, 
And the earth will be purged of Evil Let us 
Pray for Mercy and Grace for ourselves, 
Those nearest and dearest to us, and for all 
Who turn 1n faith to God, in all ages 
And all countries, and amongst all Peoples 
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5705. Noah’s mussion 1s referred to in many places See specially x1 2549 and notes His 
contemporaries had completely abandoned the morallaw A purge had to be made, and the 
great Flood made it This gives a new starting point in history for Noah's People,—1¢ for the 
remnant saved in the Ark 


5706 His Warning was to be both clear (¢¢ unambiguous) and open te publicly proclaimed), 
Both these meanings are implied in Mubin Cf ixvit 26 The meaning of the Warning was 
obviously that if they had repented, they would have obtained mercy, 


5707 Three aspects of man's duty are emphasized (1) true worship with heart and soul; 
(2) God-fearing recognition that allevil must lead to self-deterioration and Judgment , (3) hence 
repentance and amendment of life. 


5708 God gives respite freely , but it 18 for Him to give it His Command is definite and final ; 
fNerther man or any other authority can alter or in any way modify it. If we could only realise this 
to the full in our inmost soul, it would be best for us and lead to ourhappiness. = =—s - 
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5709 When convincing arguments and warnings are placed befare sinners, there are two kinds 
of reactions Those who are wise receive admonition, repent, and bring forth frunts of repentance, 
2.€ amend their hives and turn to God On the other hand, those who are callous to any advice 
take it up as a reproach, fly farther and farther from mghteousness, and shut out more and more the 
channels through which God's healing Grace can reach them and work for them 


5710 The literal meaning would be that, just as they ‘thrust their fingers into their ears to 
prevent the voice of the admonisher reaching them, so they covered their bodies with their garments 
that the light of truth should not penetrate to them, and that they should not even be seen by the 
Preacher But there 1s a further symbolic meaning “Their garments” are the adornments of 
vanities, their evil habits, customs, and traditions, and their ephemeral interests and standards 
They drew them closer round them to prevent the higher Light reaching them They grew obstinate 
and gave themselves up to the grossest form of selfish arrogance 

‘ 

5711 Noah used all the resources of the earnest preacher he dinned the Message of God inte 
ther ears, he spoke in public places, and he took individuals into his confidence, and appealec 
privately to them ; but all in vain 


5712 They had perhaps been suffering from drought or famine If they had taken the message 
in the right way, the rain would have been a blessing to them They took it in the wrong way, anc 
the rain was a curse to them, for it flooded the country and drowned the wicked generation, I: 
the larger Plan, 1t was a blessing all the same; for it purged the world, and gave it a new start 
morally and spiritually, 
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5713 Lach of these blessings—rain and crops, wealth and man-power, flourishing gardens, and 
perennial streams—are indications of prosperity, and have not only a material but also a 
spiritual meaning Note the last pomnt, ‘vers of flowing water" The perennial springs make the 
prosperity as it were permanent they indicate a settled population, honest and contented, and 
enjoying their blesstngs here on earth as the foretaste of the eternal joys of heaven 


5714 Cf, xxu 5, and notes 2773-2777, also xxi 12-17, and notes 2872-2875 The meaning here 
may be even wider, Man in his various states exhibits various wonderful qualities or capacities, 
mental and spiritual, that may be compared with the wonderful workings of nature on the earth 
and in the heavens, Will he not then be grateful for these Mercies and turn to God, Who created 
all these marvels? 


5715 Seen 5559 to Ixvu 3, 


5716, Cf xxv 61, where the sun 1s referred to as the glorious Lamp of the heavens . “ Blessed 1s 
He Who made the Constellations in the skies, and placed therein a Lamp, and a Moon giving light ” 


5717, Cf 11. 37, where the growth of the child Mary the mother of Jesus 1s described by the same 
word nabat, ordinarily denoting the growth of plants and trees The simile 1s that of a seed sown, 
that germinates, grows, and dies, and goes back to the earth, In man, there 1s the further process 
of the Resurrection. Cj, also xm, 55, 
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5718 Cf. xx. 53 


5719 17a; implies valley-roads or passes between mountains Though there are mountain 
chains on the earth, God’s artistry has provided even in such regions valleys and channels by 
which men may go about Mountain roads usually follow the valleys 


5719-A Sinners always resent it as a reproach that mghteous men should speak to them for 
their own good They prefer smooth flatterers, and they worship power even though the depositaries 
of power are selfish men, who neither profit themselves nor profit others by the wealth and 
man-power that they collect round themselves They forget that mere material things may bea 
delusion and a snare unless the moral and spiritual factor behind them sanctifies them 


5720 Having got matenal resources, the wicked devise plots to get nd of the nghteous whose 
presence 18 a reproach to them For a time their plots may seem tremendous and have the 
appearance of success, but they can never defeat God's Purpose 


5721 For an account of how these Pagan gods and superstitions connected with them onginated, 
and how they became adopted into the Arabian Pagan Pantheon, see Appendix XIII at the end of, 
this Stra 
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5722 Such Pagan superstitions and cults do not add to human knowledge o: human well being. 
‘Lhey only increase error and wrong doing kor example, how mutch lewdness resulted from the 
Greek and Roman Saturnalia' And how much Jewdness iesults trom mbald Holi songs! This is 
the natural result, and Noah in his bitterness of spirit prays that God's grace may be cut off from men 
who hug them to their hearts 


5723 The Punishment of sin seizes the soul from every side and in every form. Water 
(drowning) indicates death by suffocation, through the nose, ears, eyes, mouth, throat, and lungs. 
Fire has the opposite effects it burns the skin, the limbs, the flesh, the brains, the bones, and every 
part of the body Sothe destruction wrought by sin ts complete from all points of view And yet 
it 18 not death (xx 74), for death would be a merciful release from the Penalty, and the soul steeped 
in sin has closed the gates of Gods Mercv on itself There they will abide, unless and ‘except as 
God willeth” (v1 128) For time and eternity, as we contetve them now, have no meaning the 
wholly new world which the soul enters after death or Judgment i ade 
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5725 Indeed he prays for himself, his parents, his guests, and all who in earnest faith turn 
to God, 1n all ages and in all places Praying for their forgiveness 1s also praying for the destruction 


of sin, 
5726, This 1s shghtly different from verse 24 above, where seen. 5722 See also last note. 
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APPENDIX XIII. 
Ancient Forms of Pagan Worship (see Ixxi. 23, n. 5721). 


From prehistoric times man has sought to worship powers of nature, or symbols 
representing those powers, or idols representing those symbols. In vulgar minds they 
become debased superstitions, and seem to come into competition with the worship of 
the one True God. 


2. The five names mentioned in Ixx1. 23 represent some of the oldest Pagan 
cults, before the Flood as well as after the Flood, though the names themselves are in 
the form in which they were worshipped by local Arab tribes. The names of the tribes 
have been preserved to us by the Commentators, but they are of no more than 
archeological interest to us now. But the names of the false gods are interesting to us 
from the point of view of comparative religion, as, under one form or another, such cults 
still exist in countries which have not accepted the Gospel of Unity, as they have always 
existed since man turned from his Maker and Sustainer to the worship of created things 
or invented fancies. 


3. The names of the five false gods and the symbols under which they were 
represented were as follows .— 


Pagan god Shape Qualsty represented 
1, Wadd eee Man +» Manly Power. 
2. Suwa’ wee Woman Mutability, Beauty. 
3. Yagith . Lion (or Bull) .. Brute Strength. 
4. Ya'tiq vee Horse Swiftness, 
5. Nasr ove Eagle, or Vulture, Sharp Sight, 
or Falcon Insight. 


It 1s not clear whether these names are to be connected with true Arabic verbal 
roots or are merely Arabicised forms of names derived from foreign cults, such as those 
of Babylonia or Assyria, the region of Noah’s Flood. The latter supposition is probable. 
Even in the case of Wadd (Affection, Love) and Nasr (Eagle), which are good Arabic 
words, it 1s doubtful whether they are not, in this connection, translations or corruptions 
of words denoting foreign cults. 


4. Instudying ancient compatative mythologies we must never forget the 
following facts. (1) Men’s ideas of God always tend to be anthropomorphic. The 
qualities which they admure they transfer to their godhead. (2) But fear in primitive 
man also leads to the transfer of anything mysterious or imagined to be injurious, to the 
Pantheon. Such things have to be placated in order that they may not injure man, 
Thus in popular Hinduism the goddess of small-pox, which causes terror over an 
ignorant countryside, has to be worshipped, placated, or appeased with sacrifice, 
(3) This leads to the worship of animals noxious to man, such as serpent-worship, which 
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has prevailed and still prevails in many primitive areas. In ancient Egyptian mythology 
the Crocodile (so common in the Nile), the Dog, the Bull, and the Ibis were 
worshipped both literally and symbolically. See Appendix V, p. 409. (4) But as men’s 
knowledge grows, and they observe the wonderful heavenly bodies and their motions, 
they begin to feel their sublimity, beauty, and mystery, and they transfer their worship 
to the heavenly bodies. The first great astronomers in the ancient world were the 
Babylonians and Chaldeans Among them was Abraham's homeland. The ‘allegory 
of Abraham (v1 74-82 and notes) points to the importance of the cult of the worship of 
heavenly bodies, and the fallacy in them. “It is those who believe, and confuse not 
their beliefs with wrong—that are truly in security, for they are on mght guidance” 
(v1. 82) The Sabzan worship of heavenly bodies in Arabia had probably its source in 
Chaldeea (see last paragraph of n 76 ton. 62) (5) A further refined step in Paganism 
1s to worship abstractions, to treat concrete things as symbols of abstract qualities which 
they represent. For example, the planet Saturn with its slow motion was treated as 
phlegmatic and evil The planet Mars with its fiery red hght was treated as betokening 
war and havoc and evil, and soon Jupiter, with its magnificent golden light, was 
treated as lucky and benignant to any who came under its influence. Venus became 
the symbol and the goddess of carnal love. The Pagan Arabs erected Time (Dahr) 
into a deity, existing from eternity to eternity, and dispensing good and ill fortune to 
men, The ancient /Egean religion treated the vital principle in the same way, as 
spontaneous and eternal, and traces of this are found in many religions, ancient and 
modern, (6) The next step was to reincarnate as it were these qualities in beings of 
flesh and blood, with lives, feelings, and passions like those of ordinary men and women, 
and to fill up a confused Pantheon with gods and goddesses that quarrelled, hated, loved, 
were jealous, and suffered or enjoyed life like human beings. In such a Pantheon there 
was room for demi-gods and real human heroes that were worshipped as gods. The 
Greek poets and artists were past masters in carrying out this process, under cover of 
which they discussed profound human problems with great power. They made religion 
dramatic. While they gained in humanism, they lost the purer spiritual conceptions 
which hft the divine world far above the futilities and crimes of this hfe. Huerarchical 
Christianity has suffered from this inheritance of the Greek tradition. (7) Where there 
was a commungling of peoples and cultures, several of these ideas and processes got 
mixed up together. Gods and goddesses of different origins were identified one with 
another, eg. Artemis, the chaste virgin huntress goddess of the Greek Pantheon, was 
rdentified with Diana of the Romans, Diana of the Ephesians (representing the teermng 
life of nature), and Selene the cold moon-goddess. Similarly Diana was identified with 
the Egyptian Isis, and Diana's twin-brother Apollo (the sun) with the Egyptian Osiris, 
Forces of nature, animals, trees, qualities, astronomical bodies, and various other factors 
got mixed up together, and formed a shapeless medley of superstitions, which are all 
” condemned by Islam. 
5. To revert to the worship of the heavenly bodies. The countless fixed stars 
in the firmament occupied always the same relative positions in the heavens, and did 
not impress the imagination of the ancients like the objects which stood out vividly with 
mysterious laws of relative motion. A few individual stars did attract the worshippeta’ 
attention ; ¢.g. Sirus the Dog-star, the brightest fixed star in the heavens, with a 
bluish tinge in its light, and Algol the variable star, being Beta of the constellation 
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Perseus, whose variations can be perceived by the naked eye in two or three nights, 
became connected with many legends, myths, and superstitions It 1s probably Sinus 
that 1s referred to as the fixed star in the Parable of Abraham (v1. 76) With regard to 
the fixed stars in their mynads, the astronomers turned their fancy to devising Groups or 
Constellations. But the moving ‘“‘stars’’, or planets, each with 1ts own individual laws of 
motion, stood out to them persomified, each with a motion and therefore will or influence 
of its own As they knew and understood them, they were seven ininumber, v#s.° 
(1) and (2) the moon and the sun, the two obyects which most closely and indubitably 
influence the tides, the temperatures, and the life on our planet; (3) and (4) the 
two inner planets, Mercury and Venus, which are morning and evening stars, 
and never travel far from the sun; and (5), (6), and (7) Mars, Jupiter, and Saturn, the 
outer planets, whose elongations from the sun on the ecliptic can be as wide as possible. 
The number seven became itself 2 mystic number, as explained in n 5526 to Ixv, 12. 


6. It will be noticed that the sun andthe moon and the five planets got 
rdentified each with a living deity, god or goddess, with characteristics and qualities of 
its own The solar myth was a myth of very fruitful vitality, and got mixed up with 
many other myths and ideas In late Roman religion it appears in the story of Apollo, 
the sun-god of light and learning and of manly beauty, twin brother to Diana the moon- 
goddess. In ancient Egypt it appears in the myth of Horus, the falcon-eyed, or of Ra 
or R&, the Eye, which sees all things. Further, the eagle, or falcon, or hawk, became 
itself identified with the sun, with its piercing light The sun-myth mixes itself up with 
the myth of the Nile and with the cycle of legends connected with Isis and Osins, who 
were subsequently identified with the moon and the sun divinities, In Babylon the 
name Shamash (Arabic, Shams) proclaims the glory of the sun-god corresponding to 
the old Sumerian Utu or Babbar, while the hymns to Sirya (the sun) in the Rig-Veda 
and the cult of Mithra in Persia proclaim the dominance of sun-worship. 


7  Moon-worship was equally popular in various forms I have already 
referred to the classical legends of Apollo and Diana, twin brother and sister, representing 
the sun and the moon The Egyptian Khonsu, traversing the sky 1n a boat, referred to 
the moon, and the moon legends also got mised up with those about the god of 
magic, Thoth, and the Ibis. In the Vedic religion of India the moon-god was Soma, 
the lord of the planets, and the name was also applied to the juice which was the drink 
of the gods. It may be noted that the moon was a male divinity in ancient India; it 
was also a male divinity in ancient Semitic religion, and the Arabic word for the moon 
(gamiar) 1s of the masculine gender. On the other hand, the Arabic word for the sun 
(shams) is of the feminine gender The Pagan Arabs evidently looked upon the sun as 
a goddess and the moon as a god 


8. Of the five planets, perhaps Venus as the evening star and the morning star 
alternately impressed itself most on the imagination of astro-mythology This planet 
was in different places considered both male and female In the Buble (Isaiah, xiv. 12), 
the words “ How art thou fallen, O Lucifer, son of the morning!" are understood to 
refer to the Morning Star in the first instance, and by analogy to the King of Babylon. 
The Fathers of the Christian Church, on the other hand, transferred the name Lucifer to 
Satan, the power of evil. Mercury is a Jess conspicuous planet, and was looked upon as 
a child in the family, the father and mother being the moon and the sun, or the sun 
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and the moon (according to the sex attributed to these divinities), or else either the 
sun or the moon was the father and Venus the mother (the sexes being inter-changeable 
in the myths). Of the three outer planets, Jupiter 1s the most conspicuous: indeed, 
after the sun and the moon, it 1s the most conspicuous object in the heavens, and was 
reputed to be beneficent and to bestow good fortune. The sun and the moon being 
considered in a class apart, Jupiter was considered the father of the planets, and possibly 
his worship got occasionally mixed up with that of the sun. Mars and Saturn, as has 
already been stated, were considered malevolent planets, to be feared for the muschief 
that they might do ; for the Pagan Pantheons worshipped powers both of good and evil. 

9. It 1s remarkable that the days of the week are named after the seven planets 
of geocentric astronomy, and if we take them in alternate sequence they indicate the 
order in which their heavens were arranged with reference to proximity to the earth. 
The following table represents this grouping .— 


Day of the week in 


Planet Pressding god or goddess alternate sequence 
Moon Diana Monday 

Mercury Mercury Wednesday 

Venus Venus Friday 

The Sun Apollo Sunday 

Mars Mars Tuesday 

Jupiter Jupiter Thursday 

Saturn Saturn Saturday 


This alternate sequence is carried into a circle, as the total number 1s seven, itself a 
mystic number. 

10. These cross-currents and mixtures of nature-worship, astral-worship, hero- 
worship, worship of abstract qualities, etc., resulted in a medley of debasing superstitions 
which are summed up in the five names, Wadd, Suwa’, Yagith, Ya’fiq, and Nasr, as 
noted in paragraph 3 above. The time of Noah 1s taken to be the peak of superstition 
and false worship, and the most ancient cults may thus be symbolically brought under 
these heads. If Wadd and Suwa’ represented Man and Woman, they might well 
represent the astral-worship of the moon and the sun, or the sun and the moon, or they 
might represent human self-glorification, the worship of Self as against God, or they 
might represent the worship of Manly Power and Female Beauty, or other abstract 
qualities of that kind. On the other hand, it 1s possible that the worship of Jupiter and 
Venus itself got mixed up with the worship of the sun-moon pair. One pair being 
identified with another pair in a Septet, the number seven was reduced to five, and the 
five (itself a mystic number) might itself represent the seven planets as then worshipped. 
Further, 1t may be that Nasr (the vulture, falcon, hawk, or eagle, the Egyptian Horus) 
also represents a solar myth, mixed up with the cult of the planets. These cross-currents 
of astro-mythological mixtures of cults are well-known to students of ancient popular 
religions. If the five names, from another angle of vision, represent qualities, the Wadd- 
Suwa’ paw (Sun-Moon, Jupiter-Venus) would represent manly power and womanly 
beauty or mutability respectively, and the three remaining ones (paragraph 3) might 
represent Brute Strength, like that of a Bull or a Lion; Swiftness like that of a Horse; 
or sharpness (of sight or intelligence) like that of a vulture, hawk, or eagle. 
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11. It may be noted that the five names of deities mentioned here to represent 
very ancient religious cults are well-chosen They are not the names of the deities best 
known in Mecca, but rather those which survived as fragments of very ancient cults 
among the outlying tribes of Arabia, which were influenced by the cults of Mesopotamia 
(Noah’s country), The Pagan deities best known in the Ka’ba and round about Mecca 
were Lat, 'Uzzd, and Manat (Manat was also known round Yathrib, which afterwards 
became Medina.) See lin. 19-20 They were all female goddesses. Lat almost 
certainly represents another wave of sun-worship the sun being feminine in Arabic and 
in Semitic languages generally ‘‘ Lat ’’ may be the original of the Greek “‘ Leto ”’, the 
mother of Apollo the sun-god (Encyclopedia of Islam,I, p 380) If so, thename was 
brought in prehistoric times from South Arabia by the great Incense Route (n 3816 
to xxxiv 18) to the Mediterranean °Uzza probably represents the planet Venu: The 
origin of Manat ts not quite clear, but it would not be surprising 1f it also turned out to 
be astral The 360 idols established by the Pagans in the Ka’ba probably represented 
the 360 days of an inaccurate solar year This was the actual ‘“ modern” Pagan 
worship as known to the Quraish contemporary with our Prophet In sharp contrast to 
this 1s mentioned the ancient antedulivian worship under five heads, of which fragments 
persisted in outlying places, as they still persist in different forms and under different 
names in all parts of the world where the pure worship of God 1n unity and truth 1s not 
firmly established in the minds and hearts of men 


References The classical work on Arabian idol-worship 1s Ibn al Kalbt's A2tab ul-asnam, of the 
late second century of the Hijra The book 1s not easily accessible Our doctors of religion have 
evinced no interest in the study of ancient cults or in comparative religion and most of them had 
not before them the results of modern archeology But a modern school of Egyptian archzologists 
18 arising, which takes a great deal of interest in the antiquities of their own country For astral 
worship consult Hastings’ [Cncyclopaedta of Religion and Ethscs, articles on ‘‘Sun, Moon, and Stars,” 
as worshipped in different countnes Consult also Sir E A Wallis Budge, Gods of the Egyptians, 
London 1904, AH Sayce, Reltgtons of Ancient Egypt and Babvilonia Gifford Lectures Edinburgh 1902, 
M Jastrow, Reltgion of Babylonia and Assvita, Boston 1898, E W Hopkins Reltgions of Indta, 
London 1896, G A Barton, Sketches of Semtitc Ortgins, New York 1902 Any Classical Dictionary 
would give details of Greek and Roman Mythology It 1s curious that the Indus Civilisation, which 
resembles the Second Pre-dtluvian Culture of Elam and Mesopotamia, does not clearly disclose any 
signs of astral worship But this study 1s still in its tentative stage ‘There is tree and animal 
worship, phallic worship, and the worship of the great Mother goddess Animal worship regards 
strength, courage, virility, or swiftness, as in the Pagan Arabian deities we have been considering 
See Sir John Marshall, Mohenjo Davo and the Indus Civiltzatwn, 3 vols London 1931 

Sir J G Frazer, in his Adonts, 4 tits, and Osirts (4th ed, London 1914, Vol I, pp 8-9) sefers to 
Allatu or Eresh-Kigal as “the stern queen of the infernal regions” in Babylonian religion she 
was the goddess of the nether regions, of darkness and desolation, as her counterpart Ishtar was the 
chief goddess of the upper regions, of reproduction and fertility, associated with the planet Venus, 
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INTRODUCTION AND SUMMARY: SURA LXXII (Jinn). 


This 1s a late Meccan Sara, of which we can be tolerably certam of the date. It 
was two years before the Hijrat, when the Prophet, despised and rejected in his native 
city of Mecca, went to evangelise the lordly men of Taif. They maltreated him and 
nearly killed him , what caused him even greater pain was the maltreatment of the 
humble and lowly men who went with him = ‘Tabari has handed down that memorable 
Prayer of faith and humilhty which he offered in the midst of his suffering. On his 
return journey to Mecca, a glorious vision was revealed to him,— hidden spiritual forces 
working for him,—people not known to him accepting his mission while his own people 
were still reyecting him Within two months some strangers from Medina had privately 
met him and laid the foundations of that Hiyrat which was to change the fate of Arabia 
and the course of world-history. 


C. 252.—Spiritual Truth finds its lodgment 

(ixxu 1-28.) In all sorts of unexpected places, and in all sorts 
Of unexpected ways The man of God, 
When most depressed by the buffets of a world 
Steeped in selfishness, sees a glorious vision. 
Hidden spiritual forces work for him, 
Make known the truth in marvellous ways, 
And proclaim the Goodness and Judgment of Ged 
They reject all Error and lead others to purify 
Their wills and come to God. Behold! 
Every place and time, every gift 
Is meet for the service of God, the One, 
The True, Whose Word the righteous one 
Proclaims and must proclaim at all cost. 
Man’s Duty 1s plain, but in the Kingdom 
Of God, through God’s chosen ones, 
We tise to higher and higher Mysteries 
As may be expedient for us. Yet when 
Or how our End may be, 1s not given 
To man to know. let him but take 
The Treasures well-guarded, that come to him, 
And praise the Lord of all Knowledge and Wisdom ! - 


1625 {S. exxie. 1-5, 
Stra LXXII, 
Jinn, or the Spirits. 


In the name of God, Most Gracsous, 
Most Mercsful. 
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5727, Revelation may be through vanous channels, and one of the channels may be a vision, by 
which the Prophet sees and hears events clearly passing before him This particular vision may be 
the game as that referred to more briefly in xlv1 29 32, where seen 4800 The Jinns had evidently 
heard of previous revelations, that of Moses (xlvi 30:, and the error of Trinitarian Christianity 
(Ixxu. 3) The people from whom they come have all sorts of good and bad persons, but they are 
determined to preach the good Message of Unity which they have heard and believed tn 


5728 For Jinns, see n. 929 to vi 100 We may take these to be spirits ordinarily unseen, or 
people who were strangers in Arabia, but had in their own private way heard and believed in the 
Gospel of Islam 


5720. The Holy Qur an would be to them a wonderful Recital—both in subject-matter and in the 
circumstance that it had come in Arabia among a pagan and ignorant nation. 


5730 They abjure paganism and also the doctrine of a son begotten by God, which would also 
imply a wife of whom he was begotten Cf vi, 101 
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5731 No one ought to entertain false notions about God For by joining false gods in our :deas 
of worship, we degrade our conception of ourselves and the duty we owe to our Creator and 
Cherisher, to Whom we have to give a final account of life and conduct If we worship idols or 
heavenly bodies, or human beings, or any creatures, or false fancies born of self, or foolish 
abstractions, or the lusts and desires of our own hearts, we are not only doing violence to Truth, but 
we are causing discord in the harmony of the world 


5732 If human beings think that by a resort to some mysterious spirits they can shelter 
themselves from the struggles and actualities of their own lives, they are sadly mistaken They must 
“dree their own weird ', as the Scots would say It 1s folly to try to escape from the duties which 
they can understand in their own natural surroundings, or to try to avoid the consequences of their 
own acts Only such persons do so as do not realise that they will ultimately have to answer at the 
Judgment-seat of God, whose first outpost 1s in their own conscience 


5733 See notes 1951, 1953, and 1954 toxv 1718 Seealson 5562 tolxvu 5 The speakers here 
have repented of sin and evil, but they recognise that there are evil ones among them, who love 
‘stealth and prying, but their dark plots will be defeated by vigilant guardians of the Right, whose 
repulse of the attacks of evil 1s figured by the shafts of meteoric light in the heavens 


5734 What 1s the force of “now? It refers to the early Meccan period of Revelation It means 
that whatever excuse there may have been before, for people to try to seek out the hidden truths of 
the Unseen World through spirits, there was none now, as the perspicuous Qur an had restored the 
Message of Unity and cleared religion of all the cobwebs, mysteries, and falsehoods with which 
pniestcraft and pious fraud had overlaid it The result is that such seekers after false hidden knowledge 
will find themselves confronted now by the flaming fire of the Qur-dn, which, like the shafts of 
meteoric light (see last note), will lie in wait for and nip such priestcraft and black magic in the bud 
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5735 To these spirits this revolutionary gospel is yet new, and appears like a flaming sword 
which destroys falsehood while it protects Truth They frankly confess that they do not clearly 
understand whether on the whole it will be a mercy to mankind or a punishment for mankind forsak- 
ing the paths of God But they rightly feel that 1t must be a blessing 1f all seek nght Guidance 


5736 See lastnote In any case, they know that God’s Truth and God's Plan must prevail, and 
no one can frustrate God's purpose , or escape from it Why not then bring the human will into 
conformity with it, and find Peace, as they have found, by the acceptance of Faith ? 

5737 Possibly, from this world's standards, it may be that a man suffers for his Faith He may 
be laughed at, persecuted, and actually hurt, ‘'in mind, body, orestate’ But he 1s not perturbed, 
He takes 1t all cheerfully, because he knows that when his full account 1s made up—real gain against 
apparent loss,—he 1s a gainer rather than a loser And his Faith tells him that God 18 a just God, 
and will never allow him to suffer any injustice, or permit the account of his ment to appear one 
whit shorter than 1t 1s 

. 5738 Anyone who responds to true Guidance, and submits his will to God, firtds that he makes 
rapid progress in the path of nght conduct and nght hfe He gets more and more assurance that 
his destination 1s the Garden of Bliss 
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5739 An unjust hfe carries its own condemnation It does no good to itself or to anv one else 
It bears no fruit It becomes merely fuel for the Fire of Punishment 


5740 Rain hiterally, water stands for all kinds of blessings, maternal, moral, and spintual, 
Among the spiritual blessings, 1s the insight into Ingher things, which results from our will and 
endeavour to stand firm on the mght Way, the natural, moral, and spiritual Law established by God 
All blessings come by way of tnal the more we have, the more 15 expected of us A man of gifts, 
talents, or insight 13 expected to show a higher standard of love and unselfishness than one less gifted, 
just asa rich man 1s expected to give more in charity than a poor man 


5741 To remember God 1s to reahise His presence, at knowledge His goodness, and accept His 
guidance If we fail todo so, by deliberately turning away, He will withdraw His Grace, and that 
will be a severe Penalty indeed 


& 


5742 This 1s a Meccan Stra, and Masjtd must be understood, not in the later technical sense of 
a Mosque, but in the root meaning, of any place, or occasion of worship or humble prostration in 
the service of God, or anv limbs or faculties or accessories used in such worship, eg hands and feet, 
hps and voice, understanding or organisation. A number of meanings therefore follow. (1) No 
place of worship whatever should be used for the worship of any other but the true God The Ka'ba 
was then full of 1tdols, but the idols and their votaries were usurpers (2) Worship should not be 
mixed up with vain objects, but should be reserved for the sincere service of God, (3) All our gifts 
are for Gad's service, which includes the service of His creatures, and not for our vainglory. 
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19. “ Yet when the Devotee *” 
Of God stands forth 
To invoke Him, they” just 
Make round him a dense crowd ”’ 


SECTION 2, 


20. Bay: ‘I do 
No more than invoke 
My Lord, and I join not 
With Him any (false god).”’ 


21. Say : “‘ Itas not 
In my power to cause 
You harm, or to bring 

You to nght conduct ” 


5745 


22. Say : ‘‘ No one can 
Deliver me from God’”* 
(If I were to disobey Him), 
Nor should I find refuge 
Except in Him, 


23. ‘Unless I proclaim what 
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I receive from God 
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For any that disobey God 
And His Apostle,—for them 
I¥Hell : they shall dwell 
Therein for ever.” 
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5743 The Devotee of God the holy Apostle Muhammad 


5744, They The tmmediate reference was to the Pagan Quraish who were then 1n possession of 
the Ka'ba and who put all sorts of obstacles and indignities in the way of the holy Prophet for 
preaching the One True God and denouncing idol worship They used to surround him and mob 
him and to treat him as if he was guilty of some dreadful crime But the wider application refers to 
the habit of the world to make a marked man of any who diverges from the beaten paths of their 
favourite sins and who pleads earnestly for the cause of Truth and righteousness They ndicule 
hith , they surround him with jeers and obloquy, and they try to make the physical condition of his 
life as difficult for him as possible 


5745 ‘Do not suppose that I am going to harm youandividually or socially, the very oppoatte 16 
may wish, but I cannot force you to nght conduct , that must depend upon the punfication of your 
own faith and will’ 


5746 ‘My missionis from God 1 cannot choose but obey He has charged me to deliver the 
Message, and if I were to disobey him, I would myself be worthy of His punishment, and no one can 
saveme From every kind of trouble and difficulty my only refuge 1s in Him. I must proclaim His 
Message : otherwise I am false to the mission He has entrusted to me,’ 
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5747 When the Hereafter arrives, and true values are restored, they will see clearly that the 
Promise of God was true, and that death on this earth was not the end of all things Then they will 
see that those who were accounted weak on this earth will, in the realm of Reality, be the strong 
ones , those who seemed to have no following here will have, there, al the great and true ones with 
them, to help them and welcome them to their own ranks 


5748 lhe coming of Judgment is certain But the exact time, relatively to our standards on this 
earth, no one can tell God alone knows it Even a Prophet of God, as such, does not know the 
Mysteries of the Unseen World, except in so far as thev have been revealed to him by Gods 
Revelation Cy vi 50, and notes 867-8 


5749 “ Mystery ,or the Unseen, has two aspects The relative Unseen is so with reference to a 
particular person, because of the mmtervention of Time, Space, or particular circumstances For 
example, 1 cannot see to-day a house which I saw last year, because it has since been pulled down 
Or I cannot in Lahore see the “ Gateway of India” in Bombay, although anyone in Bombay can 
see it Or I cannot see the satellites of Jupiter with the naked eye, though I can through a telescope. 
But the Absolute Unseen, the Absolute Mystery, or God’s Mystery, 1s something which no creature 
can know or see, except in so far as God reveals 1t to him And God reveals such things to the extent 
that 1s good for men, through His chosen apostles, among whom the greatest 1s Muhammad, the 
personified Light of Unity The exact tume of the Hour of Judgment has not been so shown, because 
we must not wait for it, but live as if it 1s to be at this minute See last note and next note, and 
the references there. 


5750, Cf, ui. 179, and n, 482, See also last note, 
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5751. There 1s much mystic doctrine here Revelation 1s not a mechanical or material thing, It 
has to be safeguarded from being distorted or corrupted by ignorance, selfishness, or the powers of 
evil How can its precious and subtle worth and the spiritual safeguards against its misuse by 
human folly or the perversity of evil, be expressed in plain human words? We can imagine a very 
great treasure, which has to be transmitted To guard it against evilly disposed persons, a strong 
escort 1s required, to march 1n front and behind, so as to protect it from all sides When it reaches 
its destination, the escort presents its credentials and an Invoice showing the Ireasure being 
transmitted Then the destined receiver knows that it has come intact and feels satisfied So about 
spintual Revelation The spiritual man recognises the credentials and checks the contents on the 
tablets of bis own heart and insight He has then no doubt that it is a true Message from God, and 
that those who bring :t are the true messengers ‘' of therr Lord” 


5751-A, They the band of watchers In“ he may know,” it 1s better to construe “ he’ to refer 
to the apostle who receives the Message from the “ watchers ’ 


5752 Abdfta surrounds, encompasses, encloses, guards on all sides, keeps under his own possession 
and control, and does not allow to be corrupted ordebased, See last note but one 


3753, In the spiritual Kingdom,—as indeed, in al} things,—God's knowledge, wisdom, and Plan 
comprehend all things, great and small. There 1s nothing which we do, nothing which happens, that 
1s outside His account, 
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INTRODUCTION AND SUMMARY. SURA LXXIII (Mussammil). 


This is one of the earliest Siiras to have been revealed. The first was 
S. xevs, 1-5 (/graa), in the fortieth year of the Prophet's life, say about 12 years before 
the Hiyra. Then there was an interruption (Fatra), of which the duration cannot be 
exactly ascertained, as there was no external history connected with it. The usual 
estimate puts it at about six months, but it may have been a year or two years. The 
years were then counted by the luni-solar calendar see Appendix xt, p.1077 The 
second Siira in chronological order was probably a great portion of S Ixviu (Qalam), 
which came after the Fatra was over. About the same time came this Siira (say third) 
and S_ Ixxiv which follows (say fourth), and the remainder of xcv: We may roughly 
put the date of this Siira at about 11 to 10 years before the Hira. 


The subject-matter 1s the significance of Prayer and Humility in spiritual life 
and the terrible fate of those who reject Faith and Revelation 


C. 253 —-Devote yourself to the service of God 

(Ixxm 120) In the stillness of the mght, but not 
All nght In the world’s persecution rely 
On God, Who will deal with His enemies fittingly. 
Let not God's service be a matter 
Of difficulty to you « do all your duties 
In whole-hearted remembrance of God, 
And ever seek His bountiful Grace. 


1633 [S. yxxt. 1-6, 
~Ora LXXIII. 


Mussammsl, or Folded in Garments. |i | J Sas) 
In the name of God, Most Gracious, fa ae wary, “s 
Most Mercsful. oe ale —4 
1, @®) thou folded A A\ aS I Ware 
In garments ! ord 54) ee 


2. Stand (to prayer) by night, A Whe. 7 4, 
But not all night,— O = WOH 5+ 





3, Half of 1t,— £92 sh 4T" 
Or a little less, dhs Ag yeas s| Apna)-t 


4. Or a little more ; AA 
And recite the Qur-an ads 


In slow, measured rhy’ hmic tones aI 7 94, 
ain ancy 
5. Soon shall we send down Kesh 5 AoG AAS oak 97 
To thee a weighty Message.” | O} = ATSC ok ) 


6. Truly the rising by night eA O47 N04 
Is most potent for governing % Dale 2 ak 5 Or" 
(The soul), and most suitable oy ° 5453 
For (framing) the Word ”* w7AY? 


(Of Prayer and Praise) 





5754 Muzzammil Some Commentators understand by this, “ properly dressed for prayer”, or 
* folded in a sheet, as One renouncing the vanities of this world'’ Muzzammil is one of the titles of 
our holy Prophet But there 1s a deeper mystic meaning in this and the address ‘‘ Thou wrapped up" 
of the next Stra. Human nature requires warm garments and wrappings to protect the body from 
cold or heat or rain But inthe spiritual world these wrappings are useless the soul must stand 
bare and open before God, in the silence of the night, but not too austerely, as the following verses 
show 


5755 The Prophet was prone to austerities »n the cave of Hiraa both before and after he 
received his mission, spending days and nights in prayer and contemplation See C 32 Midmght 
and after-midnight contemplation and prayers have technically received the name of Tahajjud, See 
also verse 20 below , also xv 79 


5756 At this time there was only S xcv1,S Ixvin, and possibly S Ixxiv and the opening Sira 
(Al-Hamd), but the heart of the Apostle had received enlightenment, and that Light was gradually 
finding expression in the verses of the Quran For us, now, with the whole of the Qur-dn before us, 
the injunction 1s specially necessary The words of the Qur-An must not be read hastilv, merely to 
get through so much reading They must be studied, and their deep meaning pondered over They 
are themselves so beautiful that they must be lovingly pronounced 1n tones of rhythmic music, 


5757 The Qur-&n as completed by degrees, after the Fatra (see Introduction to this Stra) 


5758 For contemplation, prayer, and praise, what time can be so suitable as the night, when 
calm and silence prevail, the voices of the market-place are still, and the silent stars pour forth their 
eloquence to the discerning soul 


$. uxxi. 7-12.) 
7 True, there 1s for thee 


1634 


By day prolonged occupation 


With ordinary duties: 


§. But keep in remembrance 


The name of thy Lord 
And devote thyself 
To Him whole-heartedly. 


9 (He 1s) Lord of the East 


And the West : there 1s 

No god but He. 

Take Him therefore 

For (thy) Disposer of Affairs.” 


10. ind have patience with what 


They say, and leave them 
With noble (dignity). 


11, And Jeave Me 


I 
( 
! 
(Alone to deal with) | 
Those in possession of | 
The good things of life,*" | 
Who (yet) deny the Truth, 

And bear with them | 
For a little while. an 


12 With Us are Fetters *” 
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the sense of God s nearness 


affairs in God's hands 
West” will cover all directions 
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SEE ap 


5759 A man of God, as a man, a member of a family, or a citizen, has many ordinary duties to 


5760 God 1s all-in-all 


He 1s not in one place, but in all, 
rules the world Therefore be not discouraged by the plots or enmity of wicked men Leave all 
things to God, trust Him, He 1s just and will do justice Only turn away from the unyust, but in 
a worthy and noble way, :¢ to show them clearly that you do not fear them, but that you leave all 
If we divide the world into hemispheres from north to south, 


perform, and his: work may be made difficult and irksome in protecting those who listen to his 
preaching and are therefore molested and persecuted by the world But while discharging all his 
ordinary duties, he should work as in the presence of God, and 1n all matters and at all times retain 
His work may be on earth, but his heart is in Heaven 


and He 1s Lord of all places He 


“East and 


5761 Men who enjoy the good things of life have special cause for gratitude to God, Who 


5762 The result of sin is the loss of spiritual liberty (“ fetters "). 
was intended to move freely about his business in the service of God are tied more and more closely, 
until they become paralysed, and his will itself becomes degraded, 


bestowed them When they are in the ranks of God's enemies, none but God can adequately deal 
with them. 


The hmbs with which a man 


1635 (S. oxxitr. 12-15, 


(To bind them), and a Fire ”* Ore 
(To burn them), lt? 
13. And a Food that chokes,” Me if Wt Ce AAO 2 
And a Penalty Grievous,”™ 6 J Yises PeM SAAS ar 
14 One Day the earth Ie he LAY 299% 797 
And the mountains Ub ri Aisi 
Will be in violent commotion. I\s Ny Aloe 
And the mountains will be Na 63 
As a heap of sand » a\Fe 
Poured out and flowing down Osta at g 
15. “WkiZe have sent to you, 9 AI KON ATG, 
(O men!) an apostle, Pe ’ SO XNTICIG.0 
To be a witness concerning you, 7\% {2 
Even as We sent ie BE ald 
An apostle to Pharaoh 90 45792 "WR AKA Tyr 
a ON GSES 


5763 Another effect of sin is the fire in his being, the conflagration in his soul Evil passions 
seize him, he loses his peace of mind, and the fine talents and capacities in him fall off and are 
reduced to ashes hke timber in a burning house 


5764 Furthermore, the appetite of sin grows with what it feeds on Unlike a healthy man’s 
food, which passés Gown Tis throat gets assimilated, and yields himrnoumshment, the smner’s food 
gets choked in his throat instead of nourishing him, it causes him pain instead of satisfying him, 
it causes the sensation of baulked appetite and the desire for more and more infructuous food ! 


5765, In general terms, the Penalty of sin may be described as a Penalty Grievous, an Agony 
It may come 1n this very life, but that in the Hereafter 1s certain! See next verse 

We can also consider punishments from another aspect The fist object of punishment is to 
protect the innocent from the depredations of the criminal wehaveto bindhim The next object 
1s to produce in his heart the fire of repentance, to consume his evil prochivities and to hght his 
conscience Where that isnot enough,a more drastic punishment for the callous 1s something 
which causes him pain in things which ordinanly cause him pleasure, such as food, drink, and the 
satisfaction of physical needs Peoplein whom the higher spiritual faculties are dead may perchance 
be awakened through the lower physical features of their life, which appealtothem Where thisalso 
fails, there 1s finally the complete Agony, a type or symbol too terrible to contemplate, 


5766 The Judgment 1s described as a violent commotion which will change the whole face of 
nature as we know itt Even the hard rock of mountains will be like loose sand running without any 
cohesion 


5767, Our holy Apostle has to warn his age, 1¢ the present age, reclaim 1t from sin, and be a 
witness for the righteous and against evil, as Moses did his office in his age For Pharaoh, his 
arrogance, and his punishment, see x 75-92, 


S, Lxxin, 16-20.) 1636 


16. But Pharaoh disobeyed A\ IN 95 %y. 10% 
aoe apostle ; so We ; Cael b38 *y 59 (gua -1y 
erzed him with ne ak 
A heavy Punishment. nt tr te 


17, Then how shall ye, , “ 
If ye deny (God), BOWE 3 I ELS 1c 


Guard yourselves against . 4 
A Day that will make AAT TO NON OA | 


Children hoary-headed ?—* 


18. Whereon the sky will be i; 499 M7 
Cleft asunder ? eet Salts 
His Promise needs must 92.7 4 
Be accomplished. Vs \yake 59 o4 

19, Verily this 1s an Admomtion *7° th, 
me ut whoso will, let him 5503 sa ba 
Take a (straight) path t 7 a od, ae 
To his Lord ! SUNT US NOS5 74 Supe 

SECTION 2 


Why Lord doth know Ie y 4s ¢ 
That thou standest forth GM 25 BUAnie - std pK 
(To prayer) nigh two-thirds é ie 9.7 USATPOUIE 

Of the night, or half 





5768 Pharaoh the earthly king faces Moses the prophet of God In earthly eyes it was Moses 
who disobeyed Pharaoh In spintual relations, 1t was Pharaoh who disobeyed Moses Pharaoh 
represented an ancient and mighty kingdom, witha long history behind it, anda pride in its 
learning and science, art, organisation, and power Moses led a depressed people, hewers of wooc 
and drawers of water But the might of God was behind him What became of the wisdom, power 
and armies of Pharaoh? They were rent asunder when the day came and the terror and surprise 
must have been the same as if the heavens had been rent asunder, and children's hair had turnec 
grey! But formidable revolutions turn children grey-hatred in another way Nations that were a‘ 
children became wise before they in their turn decayed, and from similar disobedience to the law: 
of God For God's law must stand and be fulfilled when all else 1s swept away 


5769, If already you deny and disobey God 1n this life of probation, how can you stand up to the 
Day of Judgment, the Day of the terrible Reality ? That Day 1s described intwo metaphors (1) It wil 
be a time of such stress that even children will become like hoary headed men (2) What we loo} 
upon as the eternal sky, ever the same, will be cleft asunder cf Ixxxn,1. In other words, the shapt 
of things will be completely altered, both within man and in outer nature, and all true values will be 
restored For the Promise of God, in this as in all other respects, cannot but be fulfilled 


5770 This is no empty threat It 1s an admonition for your good. !f you have the will, you cai 
at once come for the Grace and Mercy of God, and obtain it, For Repentance and Amendment ar 
the straight Way to the nearness of God 


1637 {S. cxxius. 20, 


The night, or a third NO a hee Be 

Of the night, and so doth OA GSNCA AES hs 
A party of those with thee. > SABI 29h 
But God doth appoint Night gesl OM 5843 
And Day in due measure. Papel eae ae 
He knoweth that ye are Shas oy BAYS 
Unable to keep count thereof.” Ins ve 
So He hath turned to you Ree j 
(In mercy) : read ye, bis seas? 
Therefore, of the Qur-an °” cal OA nas 3 


As much as may be 9% SI ) 
Easy for you. He knoweth goxA ive been chelé 


That there may be (some) he f 
Among you mn ill-health , Lemigosce OMFS 
Others travelling through the land, x) 9,469 ~A4yhto7 
Seeking of God's bounty ; at joes CF (gre! 
Yet others fighting ae | J AK SOI A 5 9tS 
In God’s Cause. Read ye, dl ass EYOLSe aol 
Therefore, as much as may m . Go TRG 


Be easy of the (Qur-4n) , | "ao \e sal 


And establish regular Prayer PA) ‘ 

And give regular Charity , g WSIS Gh call PAS 5 
And loan to God bier (HZ Be, 
A Beautiful Loan.” ; ‘ a3 at! lado | 


i 





et re 


5771 Cy, above, Ixxin, 2-4 Ihe Prophet, and a zealous band of his disciples, were often up, 
two thirds of the night, or a half, or a third, reyecting sleep and giving themselves up to Prayer and 
Praise and the reading of the Quran They are told that this was too severe a tax on them, 
especially if their health was affected, or they were on a journey, or they were striving, with might 
and main, in other ways, for the Cause of God See the lines following 

$772, The usual meaning taken 1s that the counting of the exact hours of might and day may not 
be possible for ordinary people, in order to determine exactly the half, or the third, or the two-thirds 
ofanight The length of the night and the day varies every day of the solar year, and the precise 
hour of midnight can only be determined by exact observation in clear shies or by chronometets, 
which 1s not possible for everyone But J understand it ina wider meaning God fixes night and 
day in due proportions, for rest and work, and according to seasonal variations For prayer and pratse 
no meticulous observations of that kind are necessary or possible God's service can be done in 
many ways as detailed below But we must give some time to devotion, as may be most easy and 
convenient to us, in various circumstances of health, travel, and the performance of various duties 


5773 The reading of the Qur-an here 1s almost equivalent to Prayer and religious devotion 
This 1s not to be made into an obsession or a burden Cf xx,2 “We have not sent down the 
Qur-dn to thee tobe an occasion for thy distress’ We must do it whole-mindedly, but not by 
formal mechanical computations 


5774 Thisrefers to Jzhdd ‘The better opinion is that this particular verse was 1evealed in Medina, 
long after the greater part of the Sira, The reference, further on, to canonical Prayers and regular 
Charity (Zakdt), points to the same conclusion 


5775 Cf u 245, and n 276, where the meaning of ‘'a Beautiful Loan” 1s explained See also 
lvin 18 The ‘‘ Beautiful Loan” should be that of our own souls. We should expect no returns in 
kind, for that 1s nat possible. But the reward we shall find with God will be infinitely greater and 
noyler, C7, the biblical phrase, “ Lay up for yourselves treasures in heaven "(Matt vi 20). 


1638 
And whatever good Te Pan eA 
Ye vend forth © sal -4 C3 


For your souls,’” : 
Ye shall find it al ibs, tides 
In God's Presence,— bf af cue" FAS 7 
Si better and ; 

reater, in Reward boli $2 Sa17 
ane =e ye she Grace" il eSB R25 

od : for God is 4G94% y 

Oft-Forgiving, Most Merciful. © She: J 3s real & t 





5776 Any good that we do ratses our own spirttual status and dignity, We must not think that 
when we speak of God's service or God's Cuuse, we are doing anything fot His benefit Hes 
independent of all needs whatsoever 


5777, This emphasizes the need of God's Grace Whatever good we do, our own menits are 
comparatively small God's Grace must hft us up and blot out our shertcomings: Even in piety 
there may be an arrogance which may become atin We cel always seek God's Mercy in al} 
humulty. - taes 


>, 254.) 


1639 [Intro. to S, LXXiV. 


INTRODUCTION AND SUMMARY: SURA LXXIV (Muddaththsr). 


This Sfira dates from about the same time as the last one. Its subject-matter 
1s also similar : Prayer and Praise, and the need of patience in a period of great spiritual 
stress : the unjust who cause sorrow and suffering now will themselves experience 
agony in the Hereafter. 


C. 254.—The Seer, by devotion and contemplation, 


(Ixxiv 1-56) 


Prepares himself for the duties of Guide 

And Leader to mankind : but when there comes ‘ 
The clear Call, he must stand forth 

And proclaim the Message,—in purity, 

Unselfish devotion, and patience long-suffering ,— 
To save men from the Distress of the Final Day. 
For many there be who glory in a life 

Of ease and plenty, arrogant splendour, 

And the applause of men, who scorn God’s Truth 
And reject the divine How will they fare 
When the Judgment comes, and the Penalty ? 
Every Fact in Life’s grand Pageant 

Is but a Portent for the Future 

Every soul 1s in pledge and must 

Redeem itself by Faith and Prayer, 

By Charity and earnest care for the Realities 

Of Life Bring but the will, and God 

Will gutde,—the Lord of Righteousness, 

The Lord of Mercy and Forgiveness! 


S. Lxxty. 1-6.) 
Stra LXXIV, 
Muddaththsr, or One Wrapped Up. 





In the name of God, Most Gracsous, 
Most Mercsful. 


1. @ thou wrapped up * Y gtasQied 
(In a mantle)! O Galles) y-! 
2. Arise and deliver thy warning ! Ye 094% ot 


3, And thy Lord 


Do thou magnify ! 3-0 
4, And thy garments *”” 44K 
Keep free from stain! i 24{ f ONeyE, 
5. And all abomination shun ! °™ 
ae ? 4583-0 
6. Nor expect, in giving, we de a Z of oh 9 


RSS 5-s 


Any increase (for thyself) 





5778 As usual, 1n these wonderful early mystic verses, there is a tiiple thread of thought (1) A 
particular occasion or person 1s referred 10, (2) a general spiritual lesson is taught and (3) a more 
profound mystical reverie 15 suggested = As to (1), the Prophet was now past the stage of personal 
contemplation, lying down or sitting in his mantle, he was now to go forth boldly to deliver his 
Message and publicly proclaim the Lord, his heart had always been purified, but now all his out- 
ward doings must be dedicated to God, and conventional respect for ancestral customs or worship 
must be thrown aside, the work of his Apostleship was the most generous gift that could flow from 
his personality, but no reward or appreciation was to be expected from his people, but quite the 
contrary, there would be much call on his patience, but his contentment would arise from the good 
pleasure of God _ As to (2), similar stages arise in a minor degree in the life of every good man for 
which the Prophet's life 1s to be a universal pattern, As to (3), the Sufis understand, by the mantle 
and outward wrappings, the circumstances of our phenomenal existence, which are necessary to 
our physical comfort up to a certain stage, but we soon outgrow them, and our inner nature should 
then boldly prociaim itself , not that it brings any credit or reward with men, the very hope or 
expectation of such would be inconsistent with our higher nature, which should bear all checks 
and rejoice 1n the favour of God 


5779 Possibly, in its immediate application, there 1s a reference to the dirt and filth which the 
Pagans used to throw at the Prophet to insult and persecute him 


$780 Rujz or R1jz abomination usually understood to refer to idolatry, It 1s even possible 
that there was an idol called Rujz But it has a wider signification, as including a mental state 
opposed to true worship, a state of doubt or indecision 


5781 The legal and commercial formula is that you give in order to receive And usually you 
expect to receive what 1s worth to you a little more than you give. The spiritual consideration 1s 
that you give, but expect nothing from the receiver You serve God and God's creatures, 


1641 {S. rxxiv, 7-15. 
7. But, for thy Lord’s (Cause), bo 9 4\UA\7 
Be patient and constant! Oye Bs5} 5-4 
8. ‘FRinally, when the trumpet I ,bt4y 2 7h 4% 
Is blown, O PEWS \55-« 


9, That will be—that Day— 


’ F ly Bug 97 AWG 
A Day of Distress,—* OE Pes. HAo-4 
10 Far from easy | \ 
For those without Faith. Op AE ey, Bol an 
aa 7 
11. ‘Wteave Me alone, (to deal) ”™ .) LS I99RE gee nrgh 
With the (creature) whom OlRes 2aS 3 C3 53-H 
I created (bare and) alone!—*™ 
12. To whom I granted 
Y Gs 99 NA NI 
Resources in abundance, ‘ell 55a Vo § Shae $-ip 
13. And sons té be 
By his side!|—* jiS3%8 ne Sr 
we 
14. To whom I made / 
(Life) smooth and comfortable! Olde: E352 40 
15. Yet is he greedy— 5s a tot 
94 9% IAC Ae 
That I should add Ogg! ¢ | aby »-1d 


(Yet more) ,— 





5782 Our zeal for God’s Cause itself requires that we should not be impatient, and that we 
should show constancy in our efforts for His Cause For we have faith, and we know that He ts 
All Good, All Wise, and All Powerful, and everything will ultimately be right. 


5783. The Sinner's course is now shown 1n contrast to the Seekei's The Sinner may be self- 
complacent now but what will be his position when the Rechoning comes? Not easy, indeed a 
Day of Distress ! 


5784 The question of Justice and Punishment to menis for God alone For man at his best 
can see only one side of truth, and only God is All-Knowing He alone can judge the limits of 
Justice and Mercy 


5785, Man's adventitious advantages—v ealth, power, position, talents—are not due to his own 
merits They are gifts from God, Who created him In himself he came bare and alone. 


5786, The great ones of the earth may have wealth, a large following, sons by their side to 
defend them and dotheir bidding, and man-power to help them in their battles Life may be 
smooth and agreeable to them But their responsibility 1s to God. 


5787, The Sinner takes God's gifts as if they were his nght The more he gets, the more 1s he 
greedy ‘Yet to God's Signs and revelations he 1s wilfully deaf or even openly rebellious But he 13 
only preparing the way for his own undoing 


S. exxiv. 16-26.) 


16. By no means! 
For to Our Signs 
He has been refractory! 


17, Soon will I visit him 


With a mount of calamities! °™ 


18. or he thought 
And he plotted ;— 


19. Woe to him! °” 
How he plotted!— 


20. Yea, woe to him: 
How he plotted !|— 


21. Then he looked round; 


22. Then he frowned 
And he scowled; 


23. Then he turned back 
And was haughty, 


24, Then said he :*™ 
“ This is nothing but magic, 
Derived from of old, 


25. ‘‘ This 1s nothing but 
The word of a mortal!” 


26. Soon will I 
Cast him into Hell- Fire! ™ 
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5788 “A mount of calamities” or disasters may be understood as a phrase for cumulative 


disasters in a spiritual sense 


. 5789 Cf l1 10 “Woe to the falsehood-mongers |" 


5790. The Commentators understand the reference to be to Walid ibn Mu§aira, who wag a 
wealthy Sybarite, Pagan to the core, and an inveterate enemy to the holy Prophet He and Abp 
Jahi did all they could, from the beginning of the preaching of Islam, to abuse and persecute the 
Preacher, to run down his doctrine, and to injure those who believed init But the meaning for us 


as much wider There are Waltds 1n all ages 


They cannot understand divine inspiration, and 


seek to explain 1ts wonderful influence over the lives of men by some such unmeaning formula as 
“magic” The eternal Hope is to them mere human delusion ! 


5791 The Sinner's perversity can only end in the Fire of Punishment, It enters bis very being, 


See next note 


1643 {S. txxiv. 27-31, 


27. And what will explain } SENG ax ca 


To thee what Hell-Fire 1s? 5-he 
28. Naught doth it permit £9kS Ay ou 

To endure, and naught ”™ BOoN 3 ee ‘yn 

Doth it leave alone !— ‘ 
29 Darkening and changing Y 4/299 

The colour of man! O po as 9 -F9 
30, Wver it are Nineteen.”™ » °¢7 4525 


31. And We have set none *™ 
But angels as guardians OG th Je Bae a7 
Of the Fue, and We ahs 9% ree 
Have fixed their number ** 455 S28 Ss AVS 3 


5792 He 1s in a state in which “he neither lives nor dies ' (Ixxxvu 13), Looked at in another 
way, the things that in a good man are meant to last and grow, are for the sinner destroyed, and no 
part of his nature is left untouched The brightness of his very manhood is darkened and 
extinguished by sin 

5793. Who are the Nineteen ? And why this number? The nineteen guardians of the Fire are 
understood symbolically to be angels or faculties of man Imam Fakhruddin Ravi refers to a 
classification of nineteen faculties or powers in man, which if used properly lead to his spiritua 
advancement, but if misused, lead to his perdition ‘These faculties or powers may well be 
compared to angels, for angels are the powers or instruments of action in the spintual world, 
The rebellious angels are types of faculties put to wrong use 

5794 Cf Ixvi 6, and n 5540 

There was a great volume of angelology in the religious literature of the People of the Book 
(te the Jews and Christians) to whom (among others) an appeal 1s made in this verse The 
Essenes, a Jewish brotherhood with highly spiritual ideas, to which perhaps the prophet Jesus 
himself belonged, had an extensive hterature of angelology In the Midrash also, which was a 
Jewish school of exegesis and mystical interpretation, there was much said about angels The 
Eastern Christian sects contemporary with the birth of Islam had borrowed and developed many 
of these ideas, and their mystics owed much to the Gnostics and the Persian apocalyptic systems 
In the New Testament the relation of the angels with Fire is referred to more than once In Rev 
1x 1] we have “the angel of the bottomless pit, whose name 1n the Hebrew tongue 1s Abaddon, but 
in the Greek tongue hath his name Apollyon” in Rev xiv 18 there 1s an “ angel which had power 
over fire”, andin Rev xvi 8 an angel has ‘‘power given unto him to scorch men with fire” 
In the Old Testament (Daniel viz 9-10) the essence of all angels is fire thousand thousands of them 
issued as a fiery stream from before the Ancient of Days, whose “throne was like the fiery flame, 
and His wheels as burning fire ” 

5795 The mystic sigmficance of numbers 1s a favourite theme with some writers, but I lay no 
stressonit In Christian theology the Number of the Beast, 666, in Rev xm 18, has given rise to 
much controversy, and may refer only to the numerical value of the letters inthe name of the 
Roman Emperor Nero In our own hterature 1 think that we ought to avoid too much insistence 
on speculative conjectures, But I will note one suggestion for what itis worth The number ts 
itself an indivisible number, and may be represented by the formula, twice seven plus five Now 
seveu is a mystic number, see Ixv 12, and n 5526, there are seven heavens, seven gates of Hell 
(xv 44), and so on. Five 1s also a mystic number there are five senses in man, five canonical 
prayers, and so on As there are seven heavens and a similar number of the earth (ixv 12), man’s 
externally perceived world has fourteen layers, and if his subjective world can be counted in five 
units according to his five senses, the number of stages controlling his conduct may be counted as 


nineteen. 


S. LXxiv. 31-32 ] 1644 
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Gg. 
Of the Book and the Believers, Ue 
And that those in whose hearts dA hy gli mine .! 
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SECTION 2, 
32. Wray, verily: » 44%\, 42 
By the Moon,” } pals Sar 


5796 There are four classes of people mentioned here (1) The Muslims will have their faith 
increased, because they believe that all revelation, symbolic or otherwise, 1s from God Most Merciful, 
and ali His forces will work 1n theirfavour (2) The People of the Book, those who had received 
previous revelations of an analogous character, the Jews and Christians, had numerous sects 
disputing with each other on minute points of doctrine, but they will now, if they believe, find rest 
from controversies in a broad symbohcal understanding of scripture (3) Those in whose hearts is a 
disease (see 11 810 notes 33-34), the insincere ones, the hypocrites, will only be mystified, because 
they believe nothing and have rejected the grace and mercy of God. (4) The Unbelievers have 
frankly done the same and must suffer similar consequences 





5797 It 1s a necessary consequence of moral responsibility and freedom of choice in man, that he 
should be left free to stray 1f he chcoses to do so, in spite of all the warning and the instruction he 
receives Gods channels of warning and instruction— His spiritual forces—are infinite, as are His 
powers Nomancanknow them But this warning or reminder 1s addressed to all mankind 

All things are referred to God But we must not attribute evil to Him Iniv 79 we are expressly 
told that the good comes from God, and the evi! from ourselves 


5798 An oath in human speech calls in evidence something sacred in the heart of man In God's 
Message, also, when delivered in human language, solemn emphasis 1s indicated by an appeal to 
something striking among the Signs of God, which will go straight to the human heart which 1s 
addressed In each case the symbol! of the appeal has reference to the particular point enforced in 
the argument Here we are asked to contemplate three wonderful phenomena, and they lead up to 
the conclusion in verse 38 (1) The moon, next after the sun, 1s the most striking luminary to our 
sight Its reflected light has for us even a greater mystery than the direct hght of the sun, which 
looks to us like pure hre The moon was worshipped as a deity in times of darkness But n reality, 
though she rules the night, her rays are only refiections, and are wanting in warmth and vitality So 
every soul which looks up to a mere creature of God for a sort of vicarious salvation 1s in spiritual 
darkness or error, for the true source of spiritual light and Ife 1s God, and God alone, For (2) the 
Night and (3) the Dawn, see the following note. ‘ 


1645 [S. Lxxiv. 33-39, 
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5799 (2) The Night when it is Wluminated by the Moon 1s light in a sense, but if 15 really dark 
and must give place to (3) the Dawn when it comes, as the harbinger of the Sun So im spintual 
matters, when every soul realises 1ts own responsibility , 1t will look less and less to reflected lights, and 
through the beauty of a dawn-like awakening, will be prepared moie and more for the splendour of 
the light of God Himself, the goal of the Heaven of our dreams 


5800 “ [hisis but one, etc There are numerous Signs of God, of which Judgment 1s one, and 
one of the mightiest portents Or the reference may be to the waning of the moon, the decline of the 
might and the glorious sunrise, as tokens or s\ mbols of the world renewed when the present transitory 
world passes away 


5801 Three interpretations are possible (1) Those pressing forward may be the Righteaus, and 
those following behind may be the laggards, the Unbelievers, who reject Gods love care, and mercy 
(2) Men of two kinds of temperament may be referred to those who are always in the van and those 
who are always in the rear Gods Message 1s opento both But there may bea danger to both in 
the one case, over-confidence, or hope in wrong things, 1n the other case, missing great opportunities 
so that their spiritual lives may be ‘bound in shallows and in miseries” Extremes should be 
avoided (3) Orit may mean that the warming 1s effective only for those willing to move forwards 
or backwards, as the case may be, but :slost on the imert orthe lethargic For our moral and spiritual 
progress, we have in some cases to go forwards, but in some cases we have to retreat from false 
positions The hopeless case 1s that of the obstinate man, whose heart 1s so dead that he dares not 
advance to the right or withdraw from the wrong 


5802 Cf in 21 Man cannot shift his responsibility to vicarious saviours or saints His redemp- 
tion depends upon the grace of God, for which he should constantly and whole-heartedly strive bv 
means of right conduct If he does so he will be redeemed and he will join the Companions of the 
Right Hand, 


5803 Cf n 5223 tolv: 3, and seelvi 27-38 The Companions of the Right Hand will be the 
Righteous or the Blessed in the Hereafter, Their grounds of merit will be Prayer, Charity, Earnest- 
ness, and Faith in God's just Judgment all of which are within the reach of the humblest Seeker 
They ate not separate acts or virtues, but are all inter-connected At Judgment, the pledge of their 
soul will be redeemed by God's Grace at the Taking of the Account 
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5804 Cf xv 99,andn 2018 The Hour that 1s Certain is usually taken to be Death. But it has 
also a more general meaning, referring to a state of mind in spiritual progress, If there 1s no faith, 
the hght of Truth 1s shut out, or put off from time to time, until a crisis comes when the Truth 
becomes only too real, but the time for repentance 1s past, and there 1s only room for the agony of 


regrets, 


5805. If the Day of Judgment is inevitable, it 1s strange that men should not heed a plain warning, 
but go on as if they were thoughtless and obstinate asses stampeding from a lion, Instead of heeding 


the warning, they try to avoid it, They are inghtened at God’s Word, 


1647 {S. ixxiv. 51-56, 
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5806 Cf. xvu 93 “ Until thou send down to us a bouk that we could read" The Unbeltevers 
pretend in ridicule that they would beheve if a special message written on open scrolls and addressed 
to them severally were brought to them by a miracle! There 1s a disease tn their hearts and 
understandings The Teacher's warnings plain, and enough for any reasonable man who has the 
will to seek God 


5807 The Qur-An itself 1s the admonition—the latest among the revealed Books of God If man 
has the will to learn, he will keep the Message always before Him, and God's grace will help him to 
carry it out tn his conduct 


$808 Righteousness as well as Forgiveness have their source in God's Will Man's Righteousness 
has no meaning except in relation to the universal Will For Taqwé seen 26tou 2 If we take the 
word here in the sense of “ the fear of God”, the translation would be “ He alone 18 worthy to be 
feared, and He alone is entitled to grant Forgiveness " 


Intro. to S. Lxxv.] 1648 [C. 255, 


INTRODUCTION AND SUMMARY : SURA LXXV (Qsyamat). 


This Sfira belongs to the early Meccan period, but comes chronologically a good 
deal later than the last two Siiras. 


Its subject-matter 1s the Resurrection, viewed from the point of view of Man, 
especially unregenerate Man, as he 1s now, and as he will be then,— his inner and 
psychological history. 


C. 255.—-Eschew all Evil for man was not created 

(Ixxv 1-40) Without purpose or without responsibility. 
The Day of Account will come, and his own 
Conscience will bear witness that he 
Must walk straight, for he must face 
That Day’s Realities. With patience await 
The unfoldment of God’s wise Purpose Keep 
The Hereafter ever in view. The faces 
Of the Blest will beam with brightness and beauty. 
For the others, Death will be a terror,— 
For duties neglected and sins committed. 
Woe unto man that he thinks not now 
Of God’s Purpose and the noble Destiny 
For which God gave him Life and its Gifts. 


1649 [S.axxy 1-6 
Stra LXXV. 


Qiyamat, or the Resurrection. 
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5809 Cf Ixx 40,andn 5700 Here the point to be enforced 1s understood I have added it in 
brackets “eschew Ivil’ The appealis made to two considerations (1) that every act has to 
be accounted for, and evil must have its recompense at the Resurrection and (2) that man’sown 
spirit has a conscience which would reproach him for sin, 1f he did not suppress that inner voice 


5810 Our doctors postulate three states or stages of the development of the human soul 
(1) Ammara (xu 53), which 1s prone to evil, and, 1f not checked and controlled, will lead to perdition , 
(2) Latewéma, as here, which feels conscious of evil, and resists 1t, asks for God’s grace and pardon 
after repentance and tries to amend, it hopes to reach salvation, (3) Mutmainna (txxxtx, 28), the 
highest stage of all, when it achieves full rest and satisfaction Our second stage may be compared 
to Conscience, except that in English usage Conscience 1s a faculty and not a stage in spiritual 
development 


5811 The Unbeltevers’ usual cry 1s ‘‘ What! when we are reduced to bones and dust, how can 
our personality be called to account?” (xvi 49) The answer 1s God has said so, and He will do 
it; for the death here ts not the end of all things 


5812 An idiom for the most delicate parts of his body 


5813, Itis bad enough not to repent of past sins But the evil-doer who rejects a Day of 
Reckoning and has no conscience wants to go on 1n his career of sin and jeopardise his future also 


5814. The question 1s sceptical or derisive He does not believe that there its any chain of 
consequences in the Hereafter, He does not believe in a Hereafter 
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5815 At the Hour of Judgment the full light and glory of the I ord will shine, and the effulgence 
will daze man's eyes. For the world as we knew it will go to pieces and a new World will come 


into being 


5816 Not only wul man’s sight be dazed, but the great luminaries themselves will lose their 
light The moon with its present reflected light will then cease to shine All reflected or relative 
truth or goodness will sink into nothing before the true and only Reality, 


5817 To the moon the sun 1s the original light, but the sun itself 1s a created light, and it will 
‘sink into nothingness along with the moon Both will be like empty shells ‘ whose lights are fled, 
whose glories dead", because the Prototype of all Light now shines in full splendour in a new 
World Seen 4344 to xxxix 69 

5818 All good and bad deeds, positive and negative,+e allsins of commission and omission, 
and all good that a man did and all evi! that he omitted, ail the influence that he radiated before 
him and all that he left behind him 


5819. Cf xxiv 24,andn 2976 “On the Day when their tongues, their hands, and their feet will 
bear witness against them as to their actions" It1s not what a man says about himself, or what 
others say of him, that determines judgment about him, It 1s what he1isin himself, His own 
personality betrays him or commends him 


1651 [S. xxv. 16 23. 
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5820 Cf xx 114,andn 2639 “Be not in haste with the Qur-an before its revelation to thee 1s 
completed” S Ixxv isan earlier revelation, and the shade of meaning 16 slightly different The 
immediate meamng was that the holy Prophet was to allow the revelation conveyed to him to sink 
into his mind and heart and not to be impatient about it, God would certainly complete it 
according to His Plan, and see that it was collected and preserved for men, and not lost , that the 
inspired one was to follow it and recite itas the inspiration was conveyed to him, and that it 
carries its own explanation according to the faculties bestowed by God on man The general 
meaning follows the same lines we must not be impatient about the inspired Word, we must 
follow it as made clear to us by the faculties given to us by God 


5821 Cf xx: 37 Man loves haste and things of haste For that reason he pins his faith on 
transitory things that come and go, and neglects the things of lasting moment, which come slowly, 
and whose true import will only be fully seen in the Hereafter 


5822 This passage (especially with reference to verses 26-28) would seem to refer to what our 
Doctors call the Lesser Judgment (Qty@mat-us-Sugra), which takes place immediately after death, 
and not to the Greater or General Judgment, which may be supposed to be referred to in such 
passages as occur in S Ivi_ There are other passages referring to the Lesser Judgment immediately 
after death; eg vi 37,etc If 1 understand aright, the punishment of sin takes place in three ways 
(1) 1t may take place in this very life but this may be deferred, to give the sinner respite, (2) 1t mav 
be an agony immediately after death, with the Partition or Barzakh (xxu! 100) separating the 
sinner from the final Resurrection, and (3) 1n the final Resurrection, when the whole of the present 
order gives place to a wholly new World xiv 48 
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SECTION 2, 


31, So he gave nothing dé heYsGRON-n 


In charity, nor 
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5823, A symbohe picture of the agony of death 
5824, Itxethe soul, from verse 26 above 


5825 When the soul has departed, the legs of the dead body are placed together in position, in 
preparation for the rites preliminary to the burial, Saq (literally, leg) may also be taken 
metaphorically to meanacalamity calamity will be joined to calamity for the poor departed 
sinner’s soul, as his Iife-story in this world 1s now done Willy-nilly, he will now have to go before 
the Throne of Judgment 


5826 His indictment in this and the succeeding verse consists of four counts (1!) he neglected 
prayer, (2) heneglected charity, (3) he reyected Truth, and (4) he turned away Inixxtv 43-46, 
the four counts are (1) neglecting prayer, (2) neglecting charity , (3) talking vanities ; (4) denying 
the Day of Judgment , see n 5803 Nos (1) and (2) are identical in both places, and Nos, (3) and (4) 
are analogous Rejecting the Truth 1s equivalent to talking vanities and making an alliance with 
falsehoods Denying the Diy of Judgment means behaving as }f no account was to be given of our 
actions, te turning away from mght conduct An additional touch is found here in verse 33, See 
next note 


1653 [S yxxv, 32-40. 
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5827 Conceit or arrogance 1s the root cause of most Evil Bv that cause fell Iblis see i 34, 


5828 Sudan has many implications (1) uncontrolled, free to do what he hikes , (2) without any 
moral responsibility , not accountable for his actions, (3) without a purpose, useless , (4) forsaken. 


5829 Cf xxu 5, where the argument ts developed in greater detail ‘The bnefer argument here 
may be stated thus His lowly animal origin makes him no higher than a brute, his feetal 
development ts still that ofa brute animal, then at some stage come human limbs and shape, the 
divine spirit 1s poured into him, and he 1s fashioned in due proportion for his higher destiny In spite 
of that the mystery of sex remains in his nature , we are ving souls, yet men and women God 
Who creates these wonders,—has He not the power to bring the dead to life at the Resurrection? 


Intro. to S. LXXV1. 1654 [c. 256. 


INTRODUCTION AND SUMMARY SORA LXXVI (Dahr). 


The revelation of this Sira was probably in the early Meccan period, with the 
possible exception of some verses, but its date has no significance 


Its theme 1s the contrast between the two classes of men, those who choose 
good and those who choose evil, with special reference to the former 


The title of the Sira recalls a Pagan Arab idea, which personified Time as 
existing spontaneously from eternity to eternity and responsible for the misery 
or the happiness of mankind In xlv 24 we read ‘‘ They say, ‘nothing but 
Time can destroy us’”’ This attitude 1s of course wrong ‘Times a created thing . 
it has its mysteries, but it 1s no more eternal than matter It 1s also relative to our 
conceptions and not absolute, as Einstein has proved. It 1s only God Who 1s Self- 
Subsisting, Eternal from the beginning and Eternal to the end, the absolute Existence 
and Reality. We must not transfer His attributes to any figments of our imagination. 


This deification of Time (Dahr) as against a living personal God has given rise 
to the term dahriya, as applied to an atheist or a materialist. 


The whole of the Siira 1s full of the highest symbolism, as 1s generally the 
case with Meccan Siiras, and this should always be remembered in their interpretation. 


C. 256.—Man was evolved out of nothing, and through low 
(Ixxvt 1-31) Beginnings ; but he was given Insight 
And Understanding God showed him the Way ; 
And 1f man doth wilfully reject the Right, 
Man but chooses Chains and Yokes and a Blazing 
Fire within hts own soul. Not so 
The Devotees of Right - they attain 
‘ The Fountain Mystic of Kafir 
For, purely out of love for God, 
They do good to God’s Creatures, and serve them. 
The Light of Beauty and Joy will be 
On them. In full felicity and honour 
Will they live in the Garden of Delights, and share 
In the Banquet—the Presence and Glory Divine ! 
* * * * 
The Righteous are patient in Constant Devotion : 
God's Way 1s open to all - whosoever 
Has the Will, may attain to the Perfect Goal. 


1655 [S. uxxvr, 1-4. 
Stra LXXVI. 


Dair, or Time 
or Insan, or Man. 
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5830 The undoubted fact 1s mentioned in the form of a question, to get the assent of man It 1s 
certain that the physical world existed long before man was ever heard of or mentioned, as geologi- 
cal records prove, It is also true that the spiritual world existed long before man came on the 
scene seei! 301 Manis here taken in a generic sense, 


a 


5831 Dahr 1s Time as a whole, or for along period [ime used to be deified by the Pagan 
Arabs, as explained 1n the Introduction to this SGra_ An analogy can be found in the Greek ideas 
connected with Chronos or Kronos, themselves a blend of different myths, Kronos (or Time), they 
said, was the father of Zeus himself 


. 


5832 Mingled the female ovum has to be fertilised with the male sperm before a new animal 
tan be born Manas an animal has this humble orgin But he has been given the gift of certain 
faculties of recetving instruction (typtfied by Hearing) and of intellectual and spiritual insight 
(typified by Sight) His hfe has therefore a meaning . with a certain amount of free-wall, he 1s to 
be God 5 vicegerent on earth (11, 30) But he must be trained and tried, and that 1s the whole probleni 
of human life, 


5833 Besides the gift of the faculties, Man has been shown the Way by means of Revelati 
through men of the highest spiritual standing. If he1s grateful, he will accept Guidance, he, of the 
Righteous and join the company of the Blessed If not, he rejects his destiny, puts chains round 
himself, thus losing his freedom, yokes round himself, thus burdening himself with sin, and gets into 
the Blazing Fire of Punishment, which scorches hs inmost being. See next verse Hischaice teats 
on his will. eee 
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5834 There 1s deep mystic symbolism here All sin or wrong-doing binds the sinner ina chain 
of causes and effects, in which he loses his native liberty It puts the yokes of custom, confirmed 
habits, and superstitions, which lie like a load on his spirit and choke his finer instincts It lights 
the fire of passion, hate, spite, envy , and despair, from which it 1s difficult to escape to the refreshing 
waters of the Mercy of God These refreshing waters come naturally to the Righteous see 
next note 


5835 Kafir is literally Camphor Symbolically it represents a fountain in the Realms of Bliss 
It 1s a seasoning added to the Cup of pure, beatific Wine, which causes no intoxication (xlvi1_ 19), but 
stands for all that 1s wholesome, agreeable, and refreshing Camphor 1s cool and refreshing, and 
is given as a soothing tonic in Eastern medicine, In minute doses its odour and flavour are also 
agreeable, 


5836, They .+¢, the Righteous they are known in the present life by the virtues symbolically 
described 1n verses 7-10, and 1n the life of the Hereafter they will enjoy the Bliss symbolically described 
an verses 11-22 


5837 Cf xxu 29 The vows must be vows of spiritual service, which of course includes service 
to humanity, such as is mentioned in the next service They are Devotees of God, and they must 
perform all vows and contracts (v 1 andn 682) Vows of the Pagan sort, savouring of a sort of 
“bribe” to the Deity, are not approved 


5838 That 1s, they prepare for the Judgment to come, where the effects of Sin will not be 
transitory but far reaching. 


5839 The capiwwe when taken literally, it refers to the old state of things when captives of war 
had to earn their own food, or their own redemption , even ordinary prisoners tn jail for criminal 
offences often starved unless food was provided for them by private frends or from their own 
earnings But there is a further symbolic meaning, which applies to the indigent, the orphans, and 
the captives, vrz., those who are so in a spiritual sense those who have no mental or moral resources 
or have no one to Jook after them, or are held down 1n social or moral or economic captivity They 
huswgerfargpintual food, or perhaps their appetite is deadened, but the Righteous understand and 
suppty theiy real needs. It has also been held that “ captives" include dumb animals who are under 
subjection to man , they must be properly fed, housed, and looked after; and the nghteous man does 
not forget them. 


! 
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There, will hang low 
In humility. 


5840. These words need not be actually uttered They express the true motives of pious and 
unpretentious Charity 

5841 Itisa Day of Wrath for sin and evil, But the truly mghteous are not self-righteous, They 
have the fear of God tn their mtnds_ they know they are human, and they fear lest they should be 
found wanting in the sight of God But God in His Mercy gives them a bountiful Reward, 

5842, Cf, Ixxv 22 23 ‘ 

5843 Cf, xxu, 23 

5844 Cf. xvin, 31 

5845, The sun and the moon as we know them will be no longer there It willbe a new world 
on a different plane, But to give us an idea of comfort we recall the excessive heat of the sun 
especially 1n tropical climates, and the excessive cold of the moon especially in northern climates, 
and we negative them both Thats, the temperature metaphorically will be just that delightful 
one that is most agreeable to our sensations as we know them now The moon is not mentioned, 
but Zamharir (excessive cold) 1s sometimes used for the moon 

5846 Without sun and moon there will of course be no shade in the hteral sense of the word 
But for full comfort in the metaphor, there will be sheltering shade for rest and change from whatever 
hight there be But the whole idea in the metaphor here1s that of humility Even the shadows 
show humility cf xm 15, So does the fruit in hanging low forman, Man has now reached the 
height of his dignity. 
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§847 Cf xlm 71, where “dishes and goblets of gold’ are mentioned As the whole thing 1s 
symbolical, gold or silver, or crystal does not matter ‘Thesdea conveyedis that of rarity, precious 
ness, and spotless splendour 


5848 ‘That 15, silver polished and white, and shining lke crvstal 


5849 Cf above, Ixxv: 5-6,andn 5835, where the Cup of Kafur (Camphor) was mentroned for 
coolness and refreshment to the Righteous, who had just passed the great Event of Judgment The 
second. stage 1s svmbolised bv verses 12 14, when they enter the Garden in Garments of Silh, and find 
that their former humility in the probationary life 1s rewarded with high honour in the new world 
they haveentered The third stage 1s in verses 15-21, where they settle down in Bliss, with Garments 
of fine silk and heavy brocades, with Ornaments and Jewels, with an ordered Feast of set service, 
and the Cup of Zanjabil This word hterally means Ginger In Eastern medicine Ginger 15 
administered to give warmth to the body and zest to the taste Metaphorically, this is appropriate 
for the Royal Feast which is now figured forth 


5850 This fountain Salsabil brings us another metaphorical 1dea The word literally means’ 
“Seek the Way” The Way 1s now open to the presence of the Most High. The Banquet ts spread 
Get thyself ready It1s a ‘‘ Realm Magnificent "' (verse 20) in a new spiritual world, 


5851 Cf Ivi 17, and n, 5231, 


f 


5852 Pearls for beauty and splendour scattered, because they are moving to and fro all round 
the Banquet 
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5853 Cf xvin 31 The bracelets are there said to be of ¢ gold “But as the whole thing 1s 
symbolic to convey the idea of rarity and costliness, either gold or silver serves the purpose of 
symbolism Seen, 5847 above 

5854 ‘This would seem to be the culmination of the honour which the Blessed receive at the 
Royal and Divine Banquet The Wine Pure and Holy 1s the Sight, metaphorically, in Stff 
language, of the Face and Fyes of God The words in the next verse express the sort of speech 
which will make the Guest a denizen of Heaven 

5855 The Qur Gn was being revealed stage by stage as the occasion demanded, and at the date 
of this Stra it was still one of the earlierstages Persecution, abuse and false charges were being 
levelled against the man of God, but he 1s bidden to stand firm and do his dutv In a mmor degree 
this applies to all of us who suffer in the cause of Truth 

5856 Three methods of Prayer and Devotion are mentioned (1) toremember and celebrate the 
holy name of God always, (2) to spend a part of the night in humble prostration, and (3) to glorify 
Him in the long hours of a weary night of waiting and watching As to (1), “ morning and evening" 
means all the waking hours of our life, but in the morning and evening, the physical world without 
us, and the inner world within us, combine to make us specially receptive of spiritual influences, 
“ Name" has a mystic meaning, The “ name” of God includes His attributes, as a locked golden 
casket might include priceless sewels Any one may carry the casket, even though he may not be 
worthy to handle the yewels If he carries the casket, he 1s 1n potential possession of the jewels, and 
he hopes sometime to get the key which opens the jewels to him Sothetyro, who celebrates the 
holy name of God, hopes some day to see the “ Face” of God and be blessed with the privilege of 
proximity to His Person, For (2) and (3) see next note 
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5857 See last note (2) Humble prostration to God means some visihle mode or symbol of 
dedication Thats best done at night, when the soul, free from worldly occupations, 18 alone 
with its God (3) Ite weary hours of a long might are no longer weary, but become full of meaning 
when we join 1n concert with the whole Creation, which glorifies God ivi 1 


5858 Fleeting Itfe Cf, Ixxv 20 Thev the immediate reference was to the Pagan Quraish, the 
general reference 1s to the Unbelievers of aliages ‘They reject, or at least put away the thought of, 
a Hereafter, a Day that will be hard, for the easy pleasures of a fleeting life, 


5859 God has not only created men, but “ made their joints strong", +¢. given them the power 
and strength to withstand the temptations of Evil and stand firmly in the Path of Right 


5860 If, 1n spite of Gods loving care, any particular men or group of men, misuse their powers 
or wilfully disobey God's Law, God will set them aside, and substitute others in their place, with 
hike powers God's gifts are free, but let no one think that he can monopolise them or misuse them 
without being called to answer for the trust And the man of God must not be discouraged by the 
whole world being at some moment completely against him God can in a moment make a 
compiete change Either the same men that fought against him will be his zealous adherents, or 
another generation will spring up, which will carry the flag of Righteousness to victory. God’s 
Will and Plan work 1n their own good time 


5861 Manin himself 1s weak; he must seek Gods Grace, without it he can do nothing; with 
it he can do all, For God knows all things, and His wisdom comprehends the good of all. a 
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5862 That 1s, according to His just and wise Plan If the will is right, 1t obtains God's Grace 
and Mercy. If the will of man rejects God, man must suffer the Penalty. 


lotro, to S. Lxxvi1 | 1662 [C, 257. 


INTRODUCTION AND SUMMARY . SURA LXXVII (Mursaiat), 


This Siira belongs to the early Meccan period, somewhere near to S_ Ixxv 
(Qiyamat) The theme is somewhat similar It denounces the horrors of the 
Hereafter, for those who rejected Truth The refrain, “ Ah woe, that Day, to the 
Reyecters of Truth!’ which occurs ten times in its fifty verses, or, on an average, once 
In every five verses, indicates the lestmol:f 


C 257.—The winds in the world of nature are types 

(Ixxvn 1-50) Of God’s Bounty and Power - they gently bring 
The beneficent rain, and when roused to wrath, 
They clean the world and wipe out Infection. 
So works God's Revelation, in sunshine 
And storm = It will root out Evil, and restore 
True values at Judgment Truly terrible 
Will be that Day for the evil ones. 
It will be a Day of Sorting out 
Ah woe, that Day, to the Rejecters of Truth! 
Will man not learn from his own little story, 
Or from nature around him? The Blazing Fire 
Will be indeed an enveloping Punishment. 
How dreadful the contrast with the Bliss of the Righteous ! 
Learn, ye, therefore, Humility, and approach 
God's Throne in Repentance and Earnest Endeavour. 
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5863 This highly mystical Siira begins with an appeal to five things, as pointing to the 
substantive statement in verse 7 that the Day of Justice and Judgment 1s bound to come, and we 
must prepare for it It is difficult to translate, but easy to understand 1f we remember that a triple 
thread of allegory runs through this passage (verses 1-7‘ The five things or phases, which will be 
presently considered in detail, refer to (a2) Winds 1n the physical world, (b) Angels in the spiritual 
world, and (c) Prophets in the human world, connecting 1t with the spiritual] world 


586+, Understanding the reference to Winds, we can see that they are powerful factors in the 
government of the physical world (1) They come gentlv as harbingers of the blessings of rain and 
fertility (xv 22, xxx 48), but (2) they can come as violent tornadoes, uprooting and destroying 
(i: 41-42) , (3) they can scatter seeds far and wide, and (4) they can separate chaff from grain, or clear 
the airfrom epidemics, aad (5) they literally carry sound and therefore Messages, and metaphorically 
they are instrumental in making God's Revelation accessible to hearers, whether by way of 
justification or repentance for the Penitent or warning for unrepentant Sinners All these things 
point to the power and goodness of God, and we are asked to belteve that His promise of Mercy and 
Justice in the Hereafter 1s indeed true 


Cf, this passage with h 1-6 (Zarsyat) with which it has many affinities 


5865. If we understand the reference to be, not to Winds, but to Angels, they are agencies in the 
spintual world, which carry out similar functions, changing and revolutionising the face of the world, 
(1) They come softly, on beneficent errands of Mercy, (2) they are charged with the mission of 
punishment and destruction for si, as in the case of the two angels who came to Lis (xv 57-66) ; (3) 
they distribute God's Mercies as the Winds distribute good seeds, (4) they sort out the good from the 
evil among men; and (53) they are the agency through which God's Messages and Revelations are 
conveyed to the Prophets (see No 5 in the last note) 
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5866 If we understand the reference to Prophets or Messengers of God, or the verses of Revelation 
which would be particularly appropnate for verses 5-6, we also get a Satisfactory solution of the 
Allegory (1) The Prophets have followed one another 1n a series the verses of the Quran came, 
one after another as needed , in both cases it was for man’s spiritual profit , (2) they caused great 
disturbance 1n a spiritually decadent world, they pulled down evi! institutions root and branch, and 
substituted new ones, (3) they proclaimed their truths far and wide, without fear and without favour, 
(4) through them were sorted out men of Faith and rebels against Gods I_aw, and (5) they gave a 
Message, through which just men were justified through repentance, and evil men were warned of 
their sins 


Some Commentators take one or other of these allegories, and some apply one allegory to a 
few of these verses, and anotherto another few In my opinion the Allegory 1s wide enough to 
comprehend all the meanings which I have sketched I wish a translation could do justice to those 
marvellously terse sentences 1n the ong:nal 


5867 Now, in four verses (8-11), we are told, again allegoricaily, though we can take them 
Iterally if we hke, the things that will happen in those last days, The lustre of the stars will become 
dim ;1in fact they will disappear’ cf Ixxx: 2, and Ixxxn 2. The heaven’s canopy will be torn 
asunder cf ixxxu 1, and Ixxi 18, The mountains will be uprooted and fly about like dust cf 


ixix 14, Ixxx:.3; etc All the old landmarks of the physical world as we know 1t will be swept 
away. 


5868 The Resurrection will be established In the world which will then have paesed away, 
inspired Prophets had been sent in succession at different times to all nations, Now they will be 
gathered together in one place before the Judgment-seat to bear witness as to the righteous or the 
evil ones within their respective spheres of work, Cf. xxxzx, 69, 
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5869 Cf xxxvi 21, and n 4047, also xliv 40,andn 4718, That will be the Day of Judgment or 
Day of Decision Good will then be completely separated from Evil And the men who 
rejected Truth and flourished on Falsehood will find that in the world of Realities they will be 
absolutely nowhere Hence the refrain of this Shira, “ Ah woe, that Day, to the Rejecters of Truth!" 
It sounds like a dirge on Sin 


5870 God's Law 1s always the same Sin or corruption prepares its own destruction It was so 
with the generation of Noah In Arab tradition it was so with the 'Ad andthe Thamfd = In our 
own day we see relics of prehistoric civilisations, in Egypt, Mesopotama, the Indus Valley, and the 
7Egean these were men of wonderful skill and resource, but they went under If our generations, 


which pride themselves on their sctence and skiil, desert God's Law, they will be certain to meet the 
same fate. 


5871 Cf xxxn 8, n 3638, Man 1s ashamed of the process of physical creation, by which he 
comes into bemg = Yet he is arrogant 1n iife and neglectful of the Future. ij 
5872 Seen 2873 to xxiii 13 The silent growth in the mother’s womb, and the protection and 


sustenance which the growing fife receives from the hfe of the mother, are themselves wonders of 
creation. 
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‘5873. The period roughly‘of nme months and ten days is subject to many adjustments In fact 
throughout our pre-natal as well as post-natal life there are wonderful and_nicely-balanced 
adjustments of which we are ourselves unconscious Should we not tuinin love and gratitude to 
God our Creator? 


5874 Perhaps the hfe in the womb, 1n relation to the life after birth, 1s an allegory for our 
probationary life on earth 1n relation to the eternal Lifetocome Perhaps, also, our state when we 
are buried in the tomb suggests an allegory to tre hfe in the wcmb, in relation to the life in the 
Hereafter 

f 


5875 What a wonderful parable! The earth is a place where death and life, decay and growth 
and decay, green grass, stubble, and fuel, coruption and purihcation jostle together,—one often 
leading to the other The drama which we see with our own eyes in this world should enable us to 
appreciate the wonders in the spuitual world where the despised and rejected receive the highest 
honour, Lazarus rests 1n Abraham s boscm, and the Pharach 1s led 1n chains for his arrogance and 
his sin 4 


‘ 

i 5876,, See p. 2038 toxvi 15 The solid mountains are frequently referred 10 cf xt 3) The 
parable here 1s that the mountains are of hard, solid rock, and yet they act as sponges to collect, store 
up, and filter sweet and wholesome water, which on account of their altitude they are able to 

latribute by Gravity to the lower, dry land.by means of rivers orsprings Anyone who bas seen the 
parched leccan valleys and the deljcious $prings in the mountains around, or the Zubaida Canal, 
which 1s the main source of Mecca's water supply, will appreciate the aptness of the metaphor, but 
‘ it apphies to any co ntry, though, not to so,stnking a degree ; Ifthe wisdom and power of Gad can 

6 PoeH hbidgs ‘hefote your eyes, how'can you reyect His teaching of a still more wonderful future 
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5877 The Sinners instead of reposing in cool shades, will only see the blazing Fire The only 
shadow they will see will be that of Smoke, ascending in three columns, right, left, and above ze, 
completely enveloping them But it will give no comfort or coolness On the contrary, it will 
contain huge sparks The triple column may be explained 1n allegory by the black stain they threw 
on their life by the misuse of their faculties—converting Love into Hate, Understanding into Supersti- 
tion and Folly, and Spiritual Insight into Worldiy Greed ‘The Blaze of their Sins 1s cumulative the 
columns of smoke show the kinds of sin, as, in the physical fire, different kinds of fuel give different 
kinds of smoke 


5878 Qasr Fort, big building. palace An alternative reading 1s Qagar, plural of Qasarat (-un), 
meaning bundles of wood used for fuel Ibn 'Abbds apud Bukhari I almost prefer this reading, 


5879 The yellow sparks flying swiftly one after another suggest a string of camels marching 
swiftly, such as the Arabs of Nejd and central Arabia are so proud of There 1s a double allegory 
It refers not only to the colour and the rapid succession of sparks, but to the vanity of worldly pride, 
aa much astosay “your fine yellow camels in which you took such pride im the world are but 
Sparks that fly away and even sting vou in the Hereafter!" Smoke with sparks may also assume 
fantastic shapes hike long-necked camels, 
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5880 They will be dumbfounded , :e when read with the next verse, they will not be na 
position to put forward any valid defence or plea Facts will speak too plainly against them 
They might perversely try to deny false worship vi 23 but their own tongues and limbs will bear 
witness against them xxiv 24 Ner does the fighting out or settling of doctrinal disputes in the 
Hereafter (xxxix 31) amount to putting forward pleas in defence, 


5881 We mav suppose this as spoken primarily to the Quraish who were plotting against the 
Prophet You may use all your wisdom and that of your ancestors, but you will not be able to 
defeat God or His Pian See next verse 


5882 The plots against the holv Prophet were plots against God's Truth, and therefore against 
God Can anvone hope to profit by such plots > Can anyone defeat God's Plan and Purpose? Let 
them try They will only ruin themselves, as the Pagan leaders did here can only be pity for 
such men, What will be their state in the Hereafter? “ Ah woe, that Day, to the Rejecters of God's 
Truth!" 


5883 This 1s in contrast to the triple shade of smoke and sin for the sinners, which neither gives 
them coolness nor protects them from the Blazing Fire In mystic lore the Shades and Springs of 
Heaven are also interpreted allegorically The Shade, i¢, Covering, of God's Good Pleasure, will be 
the greatest Boon of all, and the Spring of God's Love will be inexhaustible. 
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5884 Fruits see n 4671 to xhu, 73, where the allegorical meaning of “fruit” and “eating” 1s 
explained 


5885 The frutts of mghteousness are contentment in this life and the supreme Bliss in the next 


5886 “ Eat" 1s of course symbolical of having the good things of life in this world It may be 
that they are only given for a tnal Because their mmds and wishes run to wrong things, the 
opportunities for wrong are multiplied, as the impetus for good or for evil increases progressively 
They are asked to believe and repent But if they do not, they are to be pitied, even for the good 
things of this life, for they will come to an evil End in the Hereafter 


5887. Prostration is a symbol of humility and a desire to get nearer to God by Prayer and a good 
life Those who refuse to adopt this Path are to be pitied how will they fere at Judgment ? 


S. yxxvir. 49-50. } 


49, Ah woe, that Day, 
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5888 "“Jhat’ may refer toverse 48 they were given plain and clear Guidance, and they refused 
to accept 1t after that what kind of Message will they accept? The Guidance referred to is 


obviously that of Islam or the Qur-an 


aa 


¢C, 258.) 


INTRODUCTION AND SUMMARY SURA LXXVIII (Nabaa). 


This beautiful Meccan Sira 1s not quite so early as the last (S_ Ixxvi) nor quite 


1671 {Intro. to S. LxkVri. 


so late as S. Ixxvi, but nearer in time to the latter. 


It sets forth God’s loving care in a fine nature-passage, and deduces from it the 
Promise of the Future, when Evil will be destroyed and Good will come to its own ; 


and invites all who have the will, to seek refuge with their Lord. 


C 258.—The Great News for man, in his spiritual Destiny, 


(Ixxvin 1-40) 


Is the Judgment to come, the Day of Sorting Out 
Do not the Power, the Goodness, and the Justice 
Of God reveal themselves in all nature ?— 

The Panorama around us, the voice in our souls, 
And the harmony between heaven and earth? 
That Day 1s sure to arrive at its time 

Appointed, when behold ! the present order 

Will pass away Then will the Fruits 

Of Evil appear, and the Fruits of Righteousness 
God’s blessings will be more than the merits of men, 
But who can argue with the Fountain of Grace ? 
And who can prevent the course of Justice ? 

Let us then, before 1t becomes too late, 

Betake ourselves to our Lord Most Gracious ! 
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5889 Great News usually understood to mean the News or Message of the Resurrection or the 
Hereafter about which there were various schools of thought among the Jews and Christians and 
other nations ‘There is practically nothing about the Resurrection in the Old lestament and the 
Jewish sect of Sadducees even in the time of Christ denied the Resurrection altogethe: The Pagan 
ideas of a future life—if any~varied from place to place and from time tu time = Fven in the early 
Christian Church, as we learn froin Pauls First Epistle to the Corinthians, there were contentions in 
that httle communits (I Corinthians, 1 11), and some definitely denied the resurrection of the dead 
(th xv 12) 

Great News may also be translated Great Message or a Message Supreme as! have translated at 
xxxvit 67, In that case tt would refer to the Qur-an, or the Message of Revelation, or the Message 
of the Holy Prophet, about which there was great contention in those days As this Message 
also lays great stress on the Day of Judgment and the Resurrection, the practical result by either 
mode of interpretation amounts to the same 


5890 Seen 2038 toxvi 15 Cf alsoxin 3and xv 19 ‘The spacious expanse of the earth may 
be compared to a carpet, to which the mountains may metaphorically be supposed to act as pegs 
The Signs of God are thus enumerated the great panorama of outer nature (verses 6-7), the 
creation of Man 1n pairs, with the succession of rest and work fitting in with the succession of night 
and day (verses 8-11), the frmaments above, with their splendid lights (verses 12-13), and the clouds 
and rain and abundant harvests, which knit sky and earth and man together (verses 14-16) These 
pomt to God, and God s Message points td the Future Life. 
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5891 The darkness of the night 1s as a covenng = Just a8. covering protects us from exposure 
to cold o1 heat, 80 this covering gives us spuitual respite from the buffets of the maternal world, and 
from the tiring activities of our own inner exertions The rest in sleep (in verse 9) 18 supplemented 
bv the covering of the mght with which we are provided by Gad 


5892 ‘Substsience in kngltsh only partly covers the idea of ma dash, which includes every kind 
of hfe activity The Day 1s specially illuminated, so iuns the figure of speech, in order that these 
life-activities of all kinds may be fullv exercised 


5893 Seen 5526 to Ixy 12 andn 2870 to xan 17, also xxxvun 6 and notes there 


5804 Chatis, the sun C/ xxv 61, xxx 46 (where it 1. used metaphorically for the haly 
Prophet), and Ixx1 16 


5895 Note how the evidences of God and His beneficence are set out 1n four groups (J) Look to 
external nature on the earth around you (verses 6-7), (2) vour own nature, physical mental and 
spintual (verses 8 11), (3) the starry heavens, and the giorv of the sun (verses 12-13), and (4) the 
interdependence of earth, air and sky in the cvcle of water clouds, rain, corn and gardens, all 
serving in their several ways to further the whole plan of the World as it affectaus, Can you not 
then believe that a Creator who does this will sort out Good and Evil on an appointed Day with rea! 
justice and power? 
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5896 Cf xxxvn 21, n. 4047, and xxxvi 59,n 4005 (end) The Day of Judgment is the Day of 
Sorting Out, as between Good and Evil 


5897, The ange! charged with the sounding of the Trumpet 1s Israfil It will herald Judgment 
Cf. 1 20, also xxxix 68, and n, 4343, and Ixix 13,n 5648 


5898 A sign that the present order of things will have ceased to exist, and a new world will 
have come into being. Such a figure applies to the heavens 1n this verse and to the earth 1n the next 
verse The mystery of what is beyond the heavens will have vanished through the doors which will 
then be opened The solid mountains, as we suppose them to be, will have vanished hke an 
unsubstantial mirage 


5899 Hell, the embodiment of ev1!, 1s lying in wait like an ambush for every one We should be 
on our guard Forthe transgressors, those who have wilfully rebelled against God, 1t will be a 
definite destination, from which there 1s no return, except, it may be, after ages,t¢, unless God so 
wills Cf, vi, 128, andn 951 
’ ‘ ‘ ‘ 


5900,-Cf. x 4, and n 1390, also xxxviit. 57, and n, 4213, 
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5901 Their transgressions go on progressively as they refuse to repent and turntoGod lhe fire 
of misery begins to blaze forth more and more fiercely, and there 15 nothing to cool that blaze , their 
food and drink themselves are tainted with the disorder of contradictory elements,—botling hot 
drink, with intensely cold murky, and disgusting fluids These are fitting punishments for their 
crimes, which are consistent with the pure and gentle mould in which God had orginally cast 
their nature 

5902 It was not isolated acts, but a continued course of evil conduct, they repudiated the moral 
and spiritual responsibility for their lives, and they 1mpudently called Truth itself by false names 
and disdained God's Signs, which were vouchsafed for their imstruction These are not mere 
impressions , these are hard facts “ preserved on record , so that every deed can have its due weight 
in making up the account 

5903 Just as there 1s a progressive deterioration in the sinner’s soul when he surrenders himself 
to evil, 8o there 1s a progressive increase in the Penalty which he suffers 

5904 ‘Thisis true Salvation It1s pot only safety and felicity, but the attainment of the final 
Goal, the supreme Achievement, the Fulfilment of the highest »n human nature, the satisfaction of 
the true and pure desires of the heart,—seeing the “ Face of God" Seen 4733 to xhv 57 

5905 The supreme Achievement, or the Fulfilment of the Hearts Desires, spoken of in the last 
verse, 18 now described 1n three symbols (verses 32-34), as further explained by two negatives (verse 
35) ‘The first symbol 1s the enclosed Fruit-Garden, and the symbol taken for the fruit is the Grane 
As shown 1n paragraphs 8-10 of Appendix XII following S liv, the Garden in its manv aspects is the 
most frequent symbol adopted for Bliss Here the symbolism 1s further particularised The most 
carefuily-tended Garden is a Fruit-Garden, with walls ail round to protect it, and the most 
characteristic fruit mentioned here 1s the luscious Grape, both because it 1s a Fruit, and because a: 
yields wine—the pure Wine of divine Love, 


S. yxxvin, 38-37, } 1676 
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5906 The second svmbol 1s Companions of Equal Age, Maidens or Virgins, symbols of purity, 
grace, beauty, innocence, truth,and sympathy See paragraph 12 of Appendix XI The ferminine 
itself here symbolises these qualities, and such will be the Companions for those who have been in 
this world etther women or men, for there are no separate heavens for them ‘The stress here 1s laid 
on “ Equal Age"’, for only by that symbol can complete sympathy and understanding be figured 
As heaven will be “ beyond the flight of Time, beyond the reign of Death’, age or youth has no 
meaning there except as tokens of temperaments, tastes, and feelings, all of which will have their 
sacred Fulfilment, 


5907, The third symbol, the Cup, takes us partly to the Grapes mentioned in verse 32 and partly 
to the Springs or Rivers mentioned with the Garden in so many places See paragraphs 10 and 13 
of Appendix XII Full to the Brim brings to our mind the unbounded Bounty of God, 


5908 The explanation of the three symbols 1s made further clear by the two negatives (1) There 
will be no talk of vanities, such as are usually associated on this earth with pleasant Gardens 
Compantons of equal age, or generous Cups flowing in Assemblies (2) There will be no Untruth or 
Falsehood, tnsinceritv or Hollowness there =k vervthing will be on a plane of absolute Truth and 
Reality 


5009 The Recompense ts not exactly a Reward in proportion to merit, but 1s rather a Gift ora 
Bounty from the Merciful,—a Gift most amplv sufficient to satisfv ail desire on that plane of puntv 
See paragraphs 3-6 of Appendix XII for a discussion of the doctrine of Rewards and Punishments 
“A Gift (amply) sufficient might almost be translated a liberal and bountiful eft Cf the phrase, 
A'(a fa ahsabaeshe gave generously, or bountifully 


5910 No one has the nght or the power to argue with God about the Gifts which He may 
bestow on His devotees beyond their deserts, (verse 36 above) or about the Penalty which His justice 
may tnfitct for sin or wrong-doing, Hes high above all Creation Hut He 18 also Most Gracious, 
Therefore He may permit special Dignitaries, of honour in His eves, to plead for sinners, but they 
will only plead in truth and righteousness , see verse 38 below, 
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$911 The Spirit see n 5677 to Ixx 4. Some Commertators understand by “ the Spirit” the 
angel Gabnel as he 1s charged specially with bringing Messages to human apostles see xx1 193, 
n 3224 Or perhaps he may be considered the chief of the angels But itis better to take a wider 
meaning —the souls of men collectively as they nse to the Judgment-Seat of God 


5912 Seen 5910 above No one has the nght to speak before the Judgment-Seat , but certain 
great Dignitaries may be given permission to plead for mercy for sinners, and they will only so plead 
if the mercy ts not nugatory of God's universal justice 


3913 C? Ixix land n 5635 Judgment 1» sure to come, and Tiuth will then be free from all 
veily Why should not man, therefore, now in this life of probation turn back to God and under 
stand and do His Will? 


5914 Is Judgment very near’ Yes Ihere are three stages uf Judgment (1) Many of ow 
sins and wrong-doings Ond their penalty in this very life [t may not be an open or striking event, 
but it corrodes the soul and conscience all the time Let us therefore turn back to God 1n repentance 
and ask for forgiveness (2) Where the Penalty 1s not actual perceived or 1s not visible in this lite, 
Death 1s considered the Lesser Judgment for each mdividual soul seen 5822 to Ixxv 22 Death mav 
come to anyone at any time, and we must al! be ready foi it (3) Then there 1s the final Judgment, 
when the whole of the present order passes away and there 1s a New World Timeas we know it 
will not exist. Fifty thousand years as we reckon now will be but as a Day Ixx 4 According to 
those standards even this Final Judgment 1s quite near, and we must prepare for'it. For it will be 
too late then for repentance 


5915 The Unbehever, the Rejecter of God, will then find himself in a world of absolute Reality, 
in which there will be no place for him = He will neither hive nor die xx, 74. He will wish that he 
could be reduced to nothingness, but even that would not be possible. 
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INTRODUCTION AND SUMMARY SUTRA LXXIX (Nass’at). 


This ts also an early Meccan Siira, of about the same date as the last, and deals 
with the mystic theme of Judgment from the point of view of Pride and its Fall The 
parable of Pharaoh occupies a central place in the argument for he said, “I ami ‘your 
Lord Most High”, and pershed with his followers 


C 259,—Never can Evil escape God’s order 

(ize 1-46) And law . His angels are ever present 
To bring the wicked to their bearings 
And they ever strive and press forward to bring 
Comfort, succour, and God's Mercy to those 
Who seek it. Then will come the Day 
When the proud shall be humbled, though they 
Deny the coming Judgment What happened 
To Pharaoh? He flouted God’s Message specially 
Sent to him, and arrogantly proclaimed . 
“Tam your Lord Most High!” He perished 
In this hfe and will answer for his deeds 1n the next. 

* * * 


But can ye not see, O men, the mighty 

Works of God 1n the heavens and on earth ?— 

The darksome splendour of the Night with its Stars, 
And the daylight splendour of the Sun ?— 

How the earth, with its spacious expanse and its mountains, 
Yields moisture and pasture, and feeds and sustains 
Men and cattle, through God’s wise Providence ? 
Ah ! transgress not all bounds and earn not the Fire 
Of Punishment, but fear God and His Judgment, 
And prepare for the Garden of Perpetual Bliss. 

Delay not! The Judgment ts sure, and it’s nigh ! 
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5916 The beginning of this Sra may be compared with the beginning of S. xxvii 4 transla- 
tor's task in such passages 18 extremely dificult He has to do with highly mystical symbol> 
expressed in elliptical language suitable fo1 mysticism, and he has to render them in another 
language with words of precision intelligible to readers It 1s therefore necessary for him to put in 
part of the Commentary in the Translation in such cases 

The evidence of five things 18 here invoked in verses 1—5, i oder to lead to the conclusion in 
verse 6 and those following O1,1f we treat verses 3-5 as three stages of the same thing, there are 
three things to be considered 1n five stages What are they *? And what is the conclusion? See the 
following notes, 

5917 There 1s much difference of opimon among the Commentators as to the five things or 
beings mentioned in these veises | follow the general opinion in my interpretation, which is that 
angels are referred to as the agency which in their dealings with mankind show clearly God's Justice, 
Power, and Merc\, which again point to the Judgment to come, as a certainty which none can 
evade The first point, referred to in this verse, 1s that the souls of the wicked are loath to part 
with their material body at death, but their will will not count their souls will be wrenched out 
into another world, Who will then deny Resurrection and Judgment ? 

18 The second point is that in contrast with the wicked, the souls of the blessed will be 
drawn out gently to their new hfe They will be ready for it In fact death for them will be a telease 
from the grosser incidents of bodily sense To them the approach of Judgment will be welcome, 

5919, At all times there are enands of mercy and blessing and errands of justice, which the 
angels ure prompt to execute by order of God ‘There are three features of this, thus giving the 
third, fourth, and fifth points, (3) Their movement 1s compared to that of gliding or swimming 
(sabgan) In xxi 33 this verb is applied to the motion of the celestial bodies they all “swim 
along, each in its rounded course” Cy Shakespeare, Merchant of Venice “There's not an orb 
which thou behold'st, But in his motion like an angel sings, Still quirmg to the young-eyéd 
cherubims", (4) In hurrying on their errands the angels press forth as mm a race. (5) And thus 
they promptly execute the orders of their Lord 
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5920, The evidence of the wonderful working of the spiritual world having been invoked 1n the 
hist hve verses, the conclusion 1s now drawn and stated Itiscertain that one great Day (to be 
taken 1n a spiritual sense as the Day of Account), the whole world as we now see it in our lower life 
will be in violent revolution — It will be like an eaithquake destroying allland-marks But that will 
affect only things subject to change they will suffer violent convulsions asa preliminary to their 
disappearance But God and His divine order will not change His “Face  abideth for ever, full of 
Majesty, Bounty, and Honour (Iv 27) 


3921. the Commotion will be repeated again and again in the transitory world, to make wai 
for the new world that will then come tnto being 


5922 All hearts will be in agitation those of the blessed ones to see the beginning of the 
fulalment of their Lord’s Promise , those of the Rejecters of God for fear of His just Judgment 


5923 Similarly all eyes will be cast down those of the blessed ones in humble modesty, and 
those of the Rejecters of God, in utter humuilation, sorrow, and shame, for their arrogance and 
insolence in their probationary life 


5924 The Unbelievers say now, in their arrogance, insolence, and mocking defiance “Surely 
death here 1s the end of all things! When we are dead and buried, and our bones are rotten, how 
can we be restored again?” They add, “If that were so, then we should indeed bein a turn of 
dreadful luck ! Instead of gaiming by the Resurrection, we should be in terrible loss (with our rotten 
bones)!" They mean this tn biting mockery But there will indeed be an Account taken, and they 
will indeed be 1n a terrible loss, for they will go to perdition |! 
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(Compelling) Cry,” 
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Awakening (to Judgment). 
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Of Moses reached thee ? 
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16. Behold, thy Lord did eal | 4G Sn 
o him 1n the sacred valley D (30 
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17. “‘ Go thou to Pharaoh, | 490 9% WN 2% ‘ -\6 
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Transgressed all bound, *” | ope 43} 


18. “ And say to him 


44 
‘ Wouldst thou that thou | My e§2\ ()as-1 


Shouldst be purified Y NAG 94 
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19, “‘ And that | guide thee y 
To thy Lord, so thou B53) Syl 
Shouldst fear Him ?’” 1,264 
O a 


5925, Judgment will be inaugurated with a single compelling Crv Cf xxxvu 19 See also 
xxxvi 29 and 49, where the single mighty Blast seems to refertothe sinners being cut off1n this life 
and plunged into the other world where they will be further judged, and xxxvi, 53 where the final 
Judgment 1s referred to 


5926 They wall have been more or less dormant before the Great Judgment, as contrasted with 
the Lesser Judgment (n 5914 to Ixxvin 40, andn 5822 to Ixxv 22) When the Resurrection comes, 
they will come fully into the new world, the old heaven and earth having then completely passed 
away, not only for them but absolutely 


5927 This 1s just a reference to the story of Moses told more fully in S xx 9-76 The lessons 
drawn are (1) That even to an arrogant blasphemer and rebel against God's Law, like Pharaoh, 
God s grace was offered through a major Prophet Moses, (2) that his rejection brought about his 
signal downfall even in this world , and (3) that his humiliation and punishment will be completed 
in the Hereafter at Judgment 


5928 Cf, xx, 12 
5929. Cf, xx 24, 


5930, Even for such a one as Pharaoh, mntoxicated with his own power and greatness, guidance 
and grace were offered through Moses, 


S. uxx1x. 20-27.] 1682 
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21. But (Pharaoh) rejected it e leo 74 

And disobeyed (guidance): fe) I& “ti 
22. Further, he turned his back, S197 9% ah, 
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23. Then he collected (his men) SNS 74 
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25 But God did punish him, 
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27. “S87 hat! Are ye the more 
Difficult to create 
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(God) hath constructed it : 
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5031 What was the Great Sign? Some Commentators understand by it the ‘White Shining 
Hand" seen 72550 toxx 2223 Others think it was the miracle of the rod that became a “snake 
active in motion" see xx 20,n 2549 These were among the Greater Signs xx 23 Inxvu 101 
there 15 a reference to nine Clear Signs given to Moses, and these are specified in detailinn 1091 to 
vu 133, The fact is, there were many Signs given, “ openly self-explained, ‘but Pharaoh and his men 

were steeped in arrogance,— a people given to sin " (vi 133) The pre eminently Great Sign was 
therefore the fact of Moses being sent to Pharaoh, which subsequently converted the magicians 
and the more learned Egvptians to the true God (xx 70 73), though Pharaoh and his Chiefs resisted 
and suffered for their sins, The mystics understand by the “ Great Sign" the Power of God as 
enshrined in His mystic Name, which none may know but the adepts in spintual lore 


5932 See xx 78 79, also vn 135-137 
5933. Cf xxiv 44 


5934 If man grows arrogant or forgets his accountability to God, in his ignorance or thought 
lessness he 1s reminded that he1s only an insignificant speck in God's spacious Creation All the 
excellence that man acquires 1s the gift of God, Who has bestowed on him a high Destiny if he 
fulfils the purpose of his creation 1 30-39, Then follows a nature passage, pointing to the glory of 
the heavens and the earth, and how they are both made to subserve the hfe of man 


1683 {S. pxxrx, 28-33 


28. On high hath He raised Ak 
Its canopy, and He hath Wee fit» 
Given it order and perfection.” \ “6 
29, Its night doth He "7 A4%e 
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And its splendour doth He 4\3 oahs 
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33. For use and convenience 
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5935 Cf u 29 The mystery of the heavens with their countless stars and the planets obeying 
the laws of motion, and the sun and moon influencing the temperature and climates of the earth 
from thousands or millions of mules, illustrate the order and perfection which God has given to His 
Creation Can man then remain exempt from his responsibility for his deeds, endowed as he is with 
a will, or deny the Day of Sorting Out, which 1s the Day of Judgment ? 


5936 Its of course refers to the starry heaven Both the Night andthe Day have each its own 
beauty and its utility for man, as has been frequently pointed out inthe Qur-in The nightisa 
period of darkness, but it has also tts splendours of light in the moon or the planets Jupiter or Venus, 
or stars like Sirius or the Milky Way These countless bghts of night have their own beauty, and 
by day there 1s the splendour of the sun for us which in Creation as a whole, 1S just one of countless 
stars 


5937. Moreover or, more literally, after that Seen 4475toxhk 11 


5938 The underground springs and wells of water as well as rivers and glaciers in northern 
climates are due to the different levels of highlands and lowlands They spread the moisture evenly 
as wanted, and give corn, fruits, and vegetables to man and pastures and feeding grounds to beasts 
of the flelds For the wonderful circuit or cvcle of water between heaven and earth, see notes 3106 
{xxv 49) and 3111 (xxv 53). 


5939 Seen 2038toxv: 15 The “eternal hijls’ are the main ieservoirs for the storage and 
gradual distribution of water, the very basis for the life of man and beast 


5940, This clause I construe to appiy to verses 30, 31, and 32 above Everything on earth has, 
by God's bountiful providence, been arranged to subserve the use and convemience of man and the 
lower life which depends upon him The intermediary between God's providence and the actual use 
made of God's other gifts 1s man’s own intelligence and initiative, which are also gifts@f God, 
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5941 The Judgment the time for sorting out all things according to their true, intrinsic, and 
eternal values. 





5942 The Judgment will be not only for his acts but for his motives “ all he strove for” In this 
hfe he may forget his 1l!l-deeds, but in the new conditions he will not only remember them, but the 
Fire of Punishment will be plainly visible to him, and not only to him, but it will be “for all to see”. 
This will add to the sinner’s humiliation 


5943, Cf, xxv1, 91, 


5944 The abiding Punishment wil! be for those who had wilfully and persistently rebelled against 
God, ‘' transgressing all bounds ’', and had given themselves up to the vanities and lusts of this lower 
hfe This Punishment will not touch those who had repented and been forgiven, nor those guilty, 
through human frailty, of minor sins, whose deeds will be weighed in the balance against their good 
deeds ci, 6-9 


5945 The contrast 1s complete and parallel the persistent rebels against God's Law, who 
preferred the lower life, are to dwell in the Fire of Punishment, while those who humbly feared the 
punishment of sin and believing in their Lord's warnings, restrained their lower desires, will dwell 
im the Garden, See last note 
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5946 Cf vu 187 andn 1159 Only God can revealit But were it known, “heavy were its 
burden through the heavens and the earth ° 


5947 Out time has no sort of compaiison with the timeless state 1n the new spiritual World in 
which the final Judgment will take place Nor can its Jimits—how long 1t will last — be set except in 
the Will of Almighty God, Lord of Supreme Wisdom, Justice, and Goodness x: 107-108 But it 15 
near, in the sense explained in n 5914 to Ixxvun 40, 


5948 The warning 1s only effective for those who believe in God and in the Final Account 
Such men immediately turn in repentance to God, and itis to lead such men and help them, that 
Prophets are sent 


5949 Cf x 45, where the expression used 1s ‘ it will be asif they had tarred but an hour of a 
day'* Here the metaphor used 1s “ a single evening, or, at most, till the following mom“. Death 
is like sleep, and may be compared to the evening of life. In sleep we do not know how the time 
passes. When we wake up from the sleep of Death at the Resurrection, we shall not know whether 
it was the following moment or the following hour after we slept, but we shall feel that 1t 1s 
morning, for we shall be conscious of all that goes on, as one awakened in the morning. 


Intro, to S, LXKX. ] 1686 {C. 260. 


INTRODUCTION AND SUMMARY. SURA LXXX (‘Abasa) 


This 1s an early Meccan Siira, and 1s connected with an incident which reflects 
the highest honour on the Prophet's sincerity in the Revelations that were vouchsafed to 
him even if they seemed to reprove him for some natural and human zeal that led him 
to a false step in his mission according to his own high standards. 


He was once deeply and earnestly engaged in trying to explain the holy Qur-an 
to Pagan Quraish leaders, when he.was interrupted by a blind man, ‘Abdullah ibn 
Umm--Maktim, one who was also poor, so that no one took any notice of him. He 
wanted to learn the Qur-in. The holy Prophet naturally disliked the interruption and 
showed impatience. Perhaps the poor man’s feelings were hurt. But he whose gentle 
heart ever 5;mpathised with the poor and the afflicted, got new Light from above, and 
without the least hesitation published this revelation, which forms part of the sacred 
scripture of Islam, as described in verses 13-16 And the Prophet always afterwards 
held the man in high honour. 


The mcident was only a passing incident, but after explaining the eternal 
principles of revelation, the Sira recapitulates the Mercies of God to man, and the 
consequences of a good or a wicked life here, as seen in the spiritual world to come, in 
the Hereafter 


C. 260.—Men not blest with the good things of this hfe 
(Ixxx, 1-42.) May yet be earnest seekers of Truth 
And Punity, and deserve as much attention as those 
Who seem to wield some influence, yet who 
In their pride are self-sufficient God's Message 
Is universal all have a right 
To hear it. Held high in honour, kept 
Pure and holy, it should be writ 
By none but good and honourable men. 
* * * * 
God's Grace 1s showered on man not less 
For his inner growth than in his outward 
Life. There must be a final Reckoning, 
When each soul must stand on its own past Record 
The faces, then, of the Blest will beam 
With Joy and Light, while the Doers of Iniquity 
Will hide in Dust and Shame and Darkness. 
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5950 See the Introduction to this Shira for the incident to which this iefers ‘Ihe lesson is that 
neither spiritual worth nor the prospect of effective spiritual guidance 1s to be measured by a man’s 
position in life The poor, or the blind, the halt, or the maimed, may be more susceptible to the 
teaching of God's Word than men who are apparentlv gifted, but who suffer from arrogance and 
self-sufficiency 


5951 It may be that the poor bi:znd man might, on account of his will to learn, be more likely to 
grow in his own spiritual development or to profit by any lessons taught to him even in reproof than 
a self-sufficient leader, In fact it wasso For the blind man became a true and sincere Musiim and 
lived to become a governor of Madina 


5952 Such a one would be a Pagan Quraish leader, whom the holy Prophet was anxious to get 
into his fold, in order that the work of preaching God's Message might be facilitated But such & 
Message works first amongst the simple and lowly, the poor and despised folk, and the mighty ones 
of the earth only come in when the stream rushes in with irresistible force 


5953 God's Message is for all, but if the great ones arrogantly keep back from 1t, it 1s no fault of 
the Preacher, so Jong as he hés proclaimed the Message He should attend to all, and specially 
the humble and lowly. : 


S, £xxx; 8-17.) 1688 


8. But as to him who came 9 1947 7 
_ Fe thee striving earnestly, | O ee Ante : ai5-0 
9. And with fear YN 7 
(In his heart), O = 9 9-4 
10. Of nm wast thou unmindful. SNS AS ws fe 
11, “Sy no means RY 
(Should it be so)! % : 
or it is indee & At "7 
A Message of instruction: * 0 Byvo ) 
12. Therefore let whoso will AKA KY 9% 
Keep 1t in remembrance. - Oss 6 Ov ; 
13. (%t™ is) in Books af 4 9 9s 
Held (greatly) in honour, 5 10594 Gx ( Fala 
14, Exalted (in dignity) of ws 3% 
Kept pure and holy, } 3 oi5) g 5% 5 A-i7 
15. (Written) by the hands‘ J =/47 5 9 
Of scribes— 2) Le Suy 10 
16. Honourable and db off 
Pious and Just. O Juv» Z| 2-14 
17. “¥MF oe to man! 25 Ak 
What hath made him ass) 35-16 
Reject God? 5 (14; ATS 
5 








5954, The fear in the blind man's heart may have been two-fold (1) He was humble and God- 
fearing, not arrogant and self-sufficient , (2) betng poor and blind, he feared to intrude, yet his earnest 
desire to learn the Qur-&n made him bold, and he came, perhaps unseasonably, but was yet worthy 
of encouragement, because of the purity of his heart. 

5955. God's Message 18 a universal Message, from which no one 18 to be excluded,—rich or poor, 
old or young, great or lowly, learned or ignorant If anyone had the spiritual craving that needed 
satisfaction, he was to be given precedence if there was to be any question of precedence at all, 

5956, At the time this Stra was revealed, there were perhaps only about 42 or 45 Sfras in the 
hands of the Muslims But it was a sufficient body of Revelation of high spiritual value, to which 
the descnption given here could be applied It was held in the highest honour, its place in the 
hearts of Muslims was more exaited than that of anything else; as God's Word, it was pure and 
sacred, and those who transcribed it were men who were honourable, just and pious The legend 
that the earlv Siras were not carefully written down and preserved inbooks 18a pure invention, 
The recensions made later tn the time of the first and the third Khaltfas were merely to preserve the 
purity and safeguard the arrangement of the text, ate time when the expansion of Islam among, 
non- Arabic-speaking peoples made such precautions necessary ; 
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22. Then, when itis - 
His Will, He will 
Raise him up (again). 
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5957 Cf Ixxvi 2. and n 5832 The origin of man as an amimalislowly indeed But what further 
faculties and capacities has not God granted to man? Besides his animal body, in which also he 
shares in all the blessings which God has bestowed on the rest of His Creation, man has been 
granted divine gifts which entitle him to be called the Vicegerent of God on earth i: 30, He hasa 
will, he has spiritual perception , he 1s capable of divine Jove ; he can control natute within certain 
hmits, and subject nature's forces to his own use And he has been given the power of judgment, 30 
that he can avoid excess and defect, and follow the middle path And that path, as wellas all that 
18 necessary for his life in 1ts manifold aspects, has been made easy for him. 


"$988, Cf xx 55 Deaths an inevitable event after the bnef life on this earth, but it 1s also in a 
sénse a blessing,—a release from the imperfections of this world, a close of the probationary penod, 
after which will dawn the full Reahty “The Grave” may be understood to be the period between 
physical death and immortal Life, whatever may be the mode of disposal of the dead body. This 
intermediate period 1s the Barzakk or Partition seen 2940 toxxm 101 


5959. Though all these blessings and stages have been provided by God's Grace for the good of 
man, yet unregenerate man falls in carrying out the purpose of his creation and life. 


$960, After a referencato man’s inner history, there w:pow a reference to just one item in his 
daily outer life, his food * and it is shown how the forces of heaven and earth umte by God's 
Command to serve man and his dependants, “for use and convemence tq you and your cattlat 
(verse $2 below) If that is the case with just one item, food, how mych more camprebansive God's 
beneficence when the whole of mans naads are considered ! 


fe EXXX,, 26-3641 1690 


26. And We split the earth . D144 4 Altssed aaa 
In fragments," , ont #3 emnn Gees Biv 
27. And produce therein ™ Corn, Oo TA eetretee 7 
| 0 Geta atin 
28. And Grapes and nutritious Plants, 4 O94, 4 06 € : 
aes} ae g-¥A 
. ers 
29. And Olives and Dates, I Ket sb Son * 
. oO e5 55-19 
30. And enclosed Gardens,*” 1 (092 4iree x 
Dense with lofty trees, o) as Cele $-r- : 
\ 
31. And Fruits and Fodder,— rm tata : 
O Gf 245% in 
32, For use and conventence b Ihe orse 
To you and your cattle. O ARS ES eles 
33, At length, when there 22974 , Ate ; 
Comes the Deafening Noise,—™ O cagA Ter (a Sve 
34, That Day shall a man | D904 Kg F07Th $07 797 7 
Flee from his own brother, . a 0 Alo? ial (2 Aver 


35. And from his mother Y 9 27 fhe 
And his father, O Aeglad! ath Ms 


| 
36. And from his wife | » 9.47, 7540 
And his children.™ O Aaist 9 verbo 3-9 





5961, The water comes from the clouds in plentiful abundance, the earth 1s ploughed, and the 
soilis broken up in fragments, and yields an abundant harvest of cereals (Corn), trellised fruit 
(Grapes), and vegetable food tnutritious Plants), as well as fruit that can keep for long periods and 
serve many uses, like olives and dates 

5962 There 12e from within the earth or the soul 

5963 We not only get field crops such as were mentioned inn 5961 above, but we have the 
more highly cultivated garden crops, both in the way of lofty trees,and in the way of carefully 
tended fruits like the fig , and then we have grass and all kinds of fodder 

5964.,The same verse occurs at Ixxix 33, where n 5940 explains the wider meaning in that 
context t 

5965 Preliminary to the establishment of the Final Judgment 


5966 Lven those wha were nearest and dearest in thys life wil) not be able or willing to help each: 
other on that awful Day Onthe contrary, if they have to receive a sentence for their «ins, they 
wall be anxious to avoid evén sharing each other's sorrows’or witnessing each other's humiliation , 
for eath will have enough’ of fis own trowbles to oceupy lim) =On the other hand, the Righteous: 
will b6 united with their righteous families - tu, 21; and their faces will be “bednnng, laughing? 
reyovewg ” (xxx. 38-39). aa o ome fae , t , ? 
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5967 Cf ixx. 10-14 No friend will ask after a friend that Day On the contrary the sinner will 
desire to save himself at the expense even of his own family and benefactors 


5968 The dust on the faces of the sinners will be in contrast to the beaming light on the faces of 
the mghteous , and the blackness in contrast to the “laughing, rejoicing” faces of the nghteous 
But the dust also suggests that being Rejecters of God, their faces and eyes and faculties were 
choked in dust, and the blackness suggests that being Doers of Iniquity they had no part or lot n 
Purity or Light, Another contrast may possibly be deduced the humble and lowly may be “in 
the dust" in this =e and the arrogant sinners in sunshine, but the rdles will be reversed at 


Judgment. 


Stalé, 1S! ukkxr.| 1692 tC. 261. 


4 $ “4 
\ . ’ Re Ss ey cae ny 
ad 


’ ets 


INTRODUCTION TO SORA LXXXI (Takwir). 


This 1s quite an early Meccan Stra, perhaps the sixth or seventh in chronologi- 
cal order. It opens with a sees of highly mystical metaphors suggesting the break-up 
of the world as we know it (verses 1-13) and the enforcement of complete personal 
responsibility for each soul (verse 14). Then there is a mystical passage showing how 
the Quranic Revelation was true, and revealed through the angel Gabriel, and not 
merely a rhapsody from one possessed. Revelation 1s given for man’s spiritual guidance 
(verses 14-29). 


Comparable with this Stira are the Stiras Ixxxii and Ixxxiv which may: bd read 
with this. 


Summary 


* 


C. 261.-—How can the soul’s self-conviction be fitly 

(xxx. 1-29.) Expressed, except by types of tremendous 
Cataclysms 1n nature, and still more by tremendous” 
Searchings in the heart of man? These want 
Deep pondering. When once the spiritual Dawn 
Has “ breathed away ” the Darkness of the Night, 
The Vision Glorious clears all doubts, 
And brings us face to face with Truth. 
The highest Archangel in heaven is sent 
By God to bring these truths to men 
Through their Apostle. God's,Grace flows freely : 
We have but to tune our Will to’ His,— 
The ever-loving Righteous God. 


1693 {S. oxxxs, 1°5. 
Stra LXXXI. 
Takwir, or the Folding Up. 


I* the .am. -f Cad, M +t Gracious, 
Most Merc:ful. 


1. “¥BThen th a 
(With ite epacions light) | mot t. HF eee 





Is folded up ;*” 


2. When the stars * 70 999 oc: 
Fall, losing their lustre , 2s, LANG 
3, When the mountains vanish | : ’ 
k 5978 9, 4a 9 INA AVG A. 
(Like a mirage), | 5 ie No V3) 5-¥ 


4, When the she-cimels, 
Ten months with young, _ & esse Was-r 
rd 


Ate left untended , #7” 


5, When the wild beasts J, 
Are herded together & erie Cbd 3-0 
| 


5969, Verses 1 to 13 are conditional clauses, and the substantive clause 1s in verse 14. The time 
will come when nature's processes as we know them will cease to function, and the soul will only 
then know by self conviction the results of its actions With reference to an individual soul, its 
resurrection 18 its supreme crisis the whole world of sense, and even of :magination and reason, 
melts away, and sts whole spintual scroll 1s laid bare before it 





5970 The conditional clauses are twelve, in two groups of six The first six affect the outer or 
physical life of man, the fast six, his inmost spiritual life Let us take them one by one. (1) The 
biggest factor affecting us in the external physical World 1s the hght, heat, and perhaps electitc or 
magnetic energy of the sun The sun is the source of all the light, heat, and energy, and indeed the 
source and support of all the physical life that we know It 1s the biggest factor and yet most 
remote from us in our solar system Yet the sources of our inner spintual life will be greater and 
more lasting, for they will survive it The sun as the centre of our solar s\ stem also stands as a 
symbol of the present order of things The physical forces, as defined in Newton's laws of Matter 
and Attraction, will also break up with the break-up of the sun 

Is folded up 18 folded up, or twisted up, like a sheet or a garment 


5971, (2) Next after the sun, we can derive faint lights from the innumerable stars in the 
firmament. For all the ages of which we have any record, these stars have remained fixed. 


Nothing can be mote fixed , yet they can and will fail 


$972, Cf ixxvin.20 (3) On our own earth the mountaims—the “ eternal hills "—seem the most 
striking examples of stability , yet they will be swept away like a mirage, as if they had never existed, 


5973 (4) The type of Arab property, as well as the tvpe of the Arab pet, was the camel, and the 
most precious camel was the she-camel just about to be delivered of her young. She would in, 
norma! times be moat sedulously cared for But when all our landmarks of this life vanish, even she. 


would be Jeft untended. Nothing would then be asitisnow. =, nae 


S. caxxe '510,) ‘1694 


(Ip human habitations) ; *”* i Ge 8 
6. When the oceans” % 2 an, Ite Wie , 
’ Boil over with a swell ; O am" Jes an ‘ 
7. When the souls ae oar I othnians 
Are sorted out,”” 0 fee] \3\5- 


(Being joined, like with like); 


8, When the female (infant), & » S40, 8 Py 
Buried alive, 1s questioned— 0 a G5 45a 4 Aree os 

9. For what crime & re 24 . , 
She was killed ; O ess Gis § -4 

10. When the Scrolls & sh RI 4A “i 
Are laid open ; | 6 SF Ca d)lI51 5.4. - 





5974 (5) In the present world, the wild animals fear each other and they all fear man and 
normally keep awav from human habitations But when this order passes away, the hon will ihe 
down with the lamb, and there will be scarcely any differentiation between human habitations and 
the wilds of the forests 2 





ances erate en ee ee a! ee ee. 


5975. See lu 6 and n, 5041 (6) The oceans, which now keep their bounds, will surge and bout 
over, and overwhelm all landmarks At present the waters seem to have reached their fixed and 
norma! levels, but the whole equilbrium will then be disturbed Such will be the complete wreck 
of this transitory world, at the approach of the dawn of the permanent Reality But these are 
physical symbols, relating to the outer nature surrounding the physical nature of man, The 
remaining six, vz the 7th to the 12th, descnbe the ordering of the new spiritual World, from which 
all present seeming incongruities will be removed 


5976 Cf ivi 7, where the sorting out into three classes 1s mentioned, wiz Those Nearest to 
God the Companions of the Right Hand, and the Compamions of the Left Hand That was a sort 
of bread general division The meaning in this passage 1s wider (7) Whereas in this world of 
probation, good 1s mixed with evil, knowledge with ignorance power with arrogance, and so on,—in 
the new world of Reality, all true values will be restored, and like will consort with like, for it will 
be a world of perfect Peace, Harmony, and Justice 


5977 (8) In this world of stn and sorrow, much unjust suffering 1s caused, and innocent lives 
saerificed, without a trace being left, by which offenders can be brought to justice, A striking 
example before the Quraish was female infanticide cf xvi 58-59, and n 2084, The crime was 
committed in the guise of social plausibility in secret collusion, and no question was asked here 
But in the spiritual world of Justice, full questions will be asked, and the victim herself—dumb here— 
will be able to give evidence, for she had committed no crime herself The proofs will be drawn 
from the very means used for concealment 


5978 (9) The Scrolls recording the deeds of men, good or bad, will then be laid open before all 
Cf 1 17-18, n 4954; also Ixxxn 11-12, In the present phenomenal world, things may be concealed ; 
but in the spiritual world of absolute Reality, every secret 1s opened out, good or bad. The whole 
tale of acts, omissions, motives, imponderable spiritual hurt, neglect, or help will be laid bare. 7 


1695 [Ss. LXXX1, L2e]5, 
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15, So verily I call™ > oy) 
To witness the Planets—™ O pal, pth SS-10 
That recede, 





5979 The World on High literally, the Sky, or Heaven as standing for both the Blazing Fire and 
the Garden, the Home of the Hereafter (10) The souls spiritual Sky—the things it held high or 
sacred—will be stripped of the thin blue that gave rest—and partly ilusion—to its spintual eye in 
this world of illusions Just as when an animal ts skinned, its real flesh and blood and inner organs 
become visible, without any outer coating to hold them together, so the inmost state of the spiritual 
world will then become plain 


5980 (11) Then will burn the inner Hell,—an intense realisation of spiritual anguish, worse than 
the fiercest fire 


§981 (12) The last of the Metaphors, the Garden of Bliss—the Light of God's Face (xcn, 203— 
will come in sight,—not yet attained, but visible, or “brought near’ For the scales have fallen from 
the eyes, and the soul knows itself 


5982 In Eastern literature, especially in religious allegory, there are usually more meanings than 
one, enfolded in each other They must be understood, if the reader wishes to get the full sense of 
the passage This applies specially to the Qur-an The parallel meaning, favoured by the Stifis, 
take the first six physical facts (verses 1-6) also as allegorical (1) As the sun 1s the centre of the 
solar system, so our lower self is the centre of our ordinary motives and desires, the light of that self 
must be darkened to make room for the Reality (2) The minor hght of the stars 1s our ordinary 
human wisdom this must be dropped before we get spimtual vision (3) Our worldly ambitions are 
the mountains, which must vanish similarly (4) Greed and Jove of gain are the camels big with 
young, that must be left untended (5) Our passions arethe wild animals that must be tamed 
(6) The oceans of divine grace must boil over and cover our whole being All this must occur at 
any point of time, even to an individual in this hfe when God’s Glory shines on him 

Another interpretation would be to apply it ta the Lesser Judgment, when the soul passes out of 
this physical body, see Ixxv 22, n 5822, Ixxvi 40, n. 5914, and Ixxix 14,n 5926 


5983 This 1s the conclusion It 16 only on such conditions that the soul reaches :ts full 
realisation, Put forward cf “the Deeds which his hands have sent forth "in Ixxvin 40 


5984 Cf Ivi 75,n 5258, for the witness that the heavenly bodies bear symbolically to the power, 
beauty, and goodness of God, in sending His Revelation Seen 5798 to Ixxiv, 32, for the significance 
of an adyuration in the Qur-gn 


5985 The appeal here 1s made to three things, the Planets, the Night, and the Dawn, (1) The 
Planets have a retrograde and a forward motion, and, during occultation, hide or disappear behind 
the sun or moon, or are otherwise invisible or appear stationary They behave differently from the 
milhons of stars around them, Yet they are not mere erratic hodies, but obey definite laws, and 
evidence the power and wisdom of God, 


§, LExx1. 16-22,} 1696 


16 Go straight, or hide; re) nt an 


17. And the Night 9 yrs y) 
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18 And the Dawn 9 SYA, 9 ANC 
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The darkness ;— 
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20. Endued with Power, 
With rank before = re ($3-'- 
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21. With authority there, » ? 44-172 
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5986 How the Night gradually declines after its height at midnight! It seems gradually to steal 
away, and as Dawn approaches, to merge into Day So a soul in spiritual darkness gradually 
awakes to 1ts spiritual Dawn through Revelation 


5987 The slow “ breathing out ” of the darkness by the Dawn, shows us, by beautiful imagery, 
that these mysterious operations, of which people in their ignorance are frightened if they have to 
do with darkness, are really beneficent operations of God They have nothing to do with evil 
spirits, or witches, or magic For three questions were actually ratsed about the holy Prophet's 
Ministry by the agnorant (1) Did his wonderful works come from himself and not from God ? 
(2) Was he possessed of an evil spirit ?. In other words, was he mad? For that was the theory of 
madness then current (3) Was he a soothsayer, or necromancer, or magician? For he had virtues, 
powers, and eloquence, so extraordinary that they could not understand him 


5988 They are told here that all their three theories were foolish, The Revelation was really 
from God Their wonder should cease if they observe the daily miracles worked round them in nature 
The bringer of God’s Message was the angel Gabriel, and not an evi! spirit 


5989 Not only was the bringer of the Revelation, Gabriel, an honourable Messenger, incapable of 
deceit, but he had, 1n the angelic kingdom, rank and authority before God's Throne, and he could 
convey an authonitative divine Message He was, like the holy Apostle, faithful to his trust , and 
therefore there could be no question of the Message being delivered in any other way than exactly 
according to the divine Will and Purpose These epithets could apply to the Prophet humself, but 
in view of verse 23 below, it 18 best to understand them of Gabriel 


5990 After describing the credentials of the Archangel Gabriel, the Text now appeals to the 
people to consider their own * Companion ", the Prophet, who had been born among them and had 
lived with them, and was known to be an honourable, truthful, and trustworthy man If Gabriel 
was the one who brought the Message to him, then there was no question of demoniacal possessoin 
And the Prophet had seen him in his inspired vision “10 the clear honzon”, 


1697 [S. Lxxxi. 23:29, 


23. And without doubt he saw him 9 hy ARIE gis ee, 
In the clear horizon Oh SUL 05 Ua) 5-rP 
24. Neither doth he withhold t 94 As\ aa 
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Of the Unseen.™ 
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Of an evil spirit accursed.” Ogres yghs” J 132\G5-r0 
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To (all) the Worlds :™ 
28. (With profit) to whoever b 9449S 9 4397 
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To go straight :*™ 


The Cherisher of the Worlds. t 77 “14, 97 
6 slides & 


5091 Read along with this the whole passage in Ju: 1-18 and notes there , specially n 5092, 
where the two occasions are mentioned when there was a vision of inspiration “ Fortruly did he 
see, of the Signs of his Lord, the Greatest "(I 18) 


29, But ye shall not will =| Wicd Wan CA 
Except as God wills,— | eles 6) i} OAACAET 
| 
| 


5992 Such would be the words of a soothsayer, guarded, ambiguous, and misleading Here 
everything was Clear, sane, true, and under divine inspiration 


5993 Such as evil suggestions of envy, spite, greed selfishness, or other vices On the contrary 
the teaching of the Qur-dn is beneficent, pointing to the Right Way, the Way of God Rajim 
Iiterally, driven away with stones, rejected with complete ignominy Cf xv 17 The nite of 
throwing stones in the valley of Mind at the close of the Meccan Pilgnmage [see n 217 (6) to 11, 197} 
suggests symbolically that the Pilgrim emphatically, definitely, and finally reyects all Evil 


5994 It has been shown that this 1s no word ofa mortal, but that it 1s full of divine wisdom, 
that its teaching 1s not that of a madman, but sane to the core and in accordance with human 
needs , that it freely and clearly directs you to the mght Path and forbids you the Path of evil Why 
then hesitate ° Accept the divine Grace , repent of y our sins , and come to the higher Life 


$995 It 1s not meant for one class or race , 1t is universal, and 1s addressed to all the Worlds, 
For the meaning of “ Worlds”, seen 20 to1 2. 


5996 Cf Ixxiv, 55-56. God 1s the Cherisher of the Worlds, Lord of Grace and Mercy, and His 
guidance is open to all who have the will to profit by :¢ But that will must be exercised in 
conformity with God's Will (verse 29) Such conformity 1s Islam Verse 28 points to human free- 
will and responsibility , verse 29 to its limitations, Both extremes, vtz cast-iron Determinism and 
an idea of Chaotic Free-will, are condemned 


Intro. to S. Uxxxt. 1658 


INTRODUCTION AND SUMMARY: SORA LXXXII (Injilar), 


[c. 262. 


In subject-matter this Stra is cognate to the last, though the best authonties 


consider it a good deal later in chronology in the early Meccan Period 


Its argument 1s subject to the threefold interpretation mentioned in n 5982 to 


Ixxx1 13, oss., as referring (1) to the final Day of Judgment, 


Qy to the Lesser Judg- 


ment, on an individual's death, and (3) to the awakening of the Inner Light in the soul 
at any time, that being considered as Death to the Falsities of this life and a Re-birth 
to the true spiritual Reality 


C. 262.— 


(ixxxs, 1-19) 


How fixed 1s the order holding together 
This material universe above and below us ? 
Yet 1t must give way before the vast 
Unfathomed Truth in which man will see 
His past and his future in true perspective. 
To God he owes his life and all 

Its blessings . will he not see 

That the Future depends on Right and Justice ? 
Righteousness must come to its own,’ 

And so must Discord and Rebellion 

The Day must come when Discord 

Most finally cease, and the Peace of God 
And His Command are all-in-all 


1699 [S. uxxki. 4-4, 
Stra LXXXII. 
Infitar, or The Cleaving Asunder. 


In the name of God, Most Gracsous, 
Most Mercsful. 


1. “Yi hen ™ the Sky 
Is cleft asunder ; *™ 


2 When the Stars 
Are scattered ; *” 


3. When the Oceans 
Are suffered to burst forth ;™ 


4, And when the Graves 


Are turned upside down ;—™ 








5997 Cj. the passage Ixxx: 1-14 and notes forthe three parallel interpretations, see the 
Introduction to this Sira There are four conditional clauses here, and the substantive clause is in 
verse5 InS ixxx1, there were 12 conditional clauses, and the conclusion was similar, but not 
expressed in precisely the same terms See lxxxu 5,n 6002 below The literalinterpretation would 
be that the physical world as we see it now will be destroyed before the final Day of Judgment, 
establishing the true spiritual Reality If the four clauses are interpreted metaphorically (see notes 
5998 6001), we have a reference to the Lesser Judgment, the individual dawn of the true Reality at 
Death If we interpret by the §0f: method, the spintual cnsis may occurto any soul at any 
moment when these metaphorical events occur 


5908 Cf Ixxum 18,n 5769 In the literal meaning, the beautiful blue sky overhead, which we 
take tor granted in sunshine and storm, will be shattered to pieces before the new Spiritual World 15 
established Metaphorically, the partition which seems at present to divide things divine from this 

* phenomenal world has to be shattered before each soul knows the inner Reality about itself 


5999 Cf Ixxx: 2, where the word for “stars” (Nujim) 1s different, and the verb 1 different 
Najm has reference to brightness, and the verb “losing their lustre” was appropriate there, to show 
the opposite Kaukab (used here) has more the meaning of a star as fixed in a constellation, and 
the opposite of a fixed and definite order is “scattered”, the verb used here In fact, throughout 
this passage, the dominating idea 15 the disturbance of order and symmetry The metaphor behind 
the scattermg of the constellations 1s thatin the present order of things we see many things 
associated together, eg.1ank with honour, wealth with comfort, etc In the new Spintual World 
this will be seen to have been merely fortuitous 


6000 Cf Ixxx: 6,“ when the oceans boil over with a swell” Here, “ are suffered to burst forth 
expresses the end of the present order of things This may be in two ways, interpreted literally 
(1) The barrier which keeps within their respective bounds the various streams of salt and fresh water 
(lv 20, n 5185) will be removed , (2) the Ocean will overwhelm the whole Globe Fuiguratively, the 
different streams of knowledge, great and small, will be levelled down for only one Knowledge, the 
Light Divine, will hold the field 


6001 This item 1s not mentionedin Ixxx: 1-14 Here it 1s introduced to show that the whole 
order of things will be so reversed that even Death will not be Death We think there is tranquillity 
in Death, but there will be no tranquilhty Literally, and figuratively, Death will be the beginning 
of a new Life What we think to be Death will bring forth Life. 


S. uxxxit. 5-14.) 1700 
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10. But verily over you 
(Are appointed angels)” 
To protect you,— 


bY © Gna, 4% E.G) 3-1 


Wniting down (your deeds) : O Ons 


6002 Sent Forward and kept back may mean _ the deeds of commission and omission in this life 
Or the Arabic words may also be translated sent forward and left behsnd 1e, the spiritual 
possibilities which it sent forward for its other life, and the physical things on which it prided itself 
in this life, but which it had to leave behind in this life. Or else, the things it put first and the things 
it put last in importance may change places in the new world of Reality ‘“ The first shall be last» 
and the last shall be first". 


11. Kind and honourable, — | dG io ns r 


6003 Cf xv 29 God not only created man, but fashioned him in due proportions, giving him 
extraordinary capacities, and the means wherewith he can fulfil his high destiny 


6004 See n. 834 to vi 1 Having given a limited free will, He gave us a just bias through our 
reason and our spiritual faculties If we err, it 19 our will that is at fault 


6005 By “Form” (Sérat) here J understand the general shape of things in which any given 
personality 1s placed, including his physical and social environments, his gifts of mind and spint, and 
all that goes to make up his outer and inner life The Grace of God ts shown 1n all these things, for 
His Will 1s formed from perfect knowledge, wisdom, and goodness 


6006 The goodness and mercies of God, and His constant watchful care of all His creatures 
should make men grateful, instead of which they turn away from the Right and deny the Day of 
Sorting Out, the Day when every action performed here will find tts fulfilment in just reward or 
punishment 


6007 Besides the faculties given to manto guide him, and the Form and Personality through 
which he can rise by stages to the Presence of God, there are spiritual agenctes around him to help 
and protect him, and to note down his Record, so that perfect justice may be done to him at the end 
For these Guardian Angels, see? 17-18, and n 4954 The Record 1s of course figurative, for man’s own 
good, so that perfect justice may be done Gods own knowledge 1s perfect, and independent of 
Records, 


1701 [S. uxxxit. 12-19, 
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6008 1 understand this relative clause to govern “the Fire", +e, the Punishment It will be 
postponed as long as possible, to give the Sinner every chance of repentance and amendment But 
once the period of probation 1s past, it will be irrevocable There will be no going back from tt 
By inference, the Righteous may individually reach some stage of Bliss at once, possibly 1n this life, 
possibly after death, though the Final Judgment will be the general and complete cessation of this 
fleeting world and the creation of the world of Eternity 

6009 From our ordinary experiences of this life, we can form no conception of the Final 
Judgment We can speak of Rewards and Punishments, the Fruits of Actions, the Resurrection and 
the Tribunal, the Restoration of True Values, the Elimination of all Wrong, and a hundred other 
phrases They might serve to introduce our minds vaguely to anew World, of which they cannot 
possibly form any adequate conception under present conditions The question 1s repeated in verses 
17-18 to emphasize this difficulty, and a simple answer 1s suggested, as explained 1n the next note 

6010 The answer 1s suggested by a negative proposition ‘No soul shal! have power todo aught 
for another’, This1s full of meaning Personal responsibility will be fully enforced In this world 
we all depend on one another proximately, though our ultimate dependence 1s always on God, now 
and forever But here a father helps a son forward, husband and wife influence each other's 
destinies, human laws and institutions may hold large masses of mankind under their grip , falsehood 
and evil may seem to flourish for a time, because a certain amount of limited free-will has been 
granted toman This period wall be all over then The good andthe pure will have been separated 
from the evil and the rebellious ; the latter will have been rendered inert, and the former will have 
been so perfected that their wills will be in complete consonance with God's Universal Will, The 
Command, thenceforward, will be wholly with God, 


Intro, to S. LXxx111, } 1702 [C. 263, 


INTRODUCTION AND SUMMARY: SORA LXXKXIII (Tatfi/). 


This Sira 1s close in time to the last one and the next one. 


It condemns all fraud—in daily dealings, as well as and especially in matters of 
Religion and the higher spiritual Life 


C 263.— 


(Ixxxit 1-36) 


Shun Fraud in all things 1n little 

Things of daily life, but specially 

In those subtler forms of higher life, 

Which will be exposed to view at Judgment, 
However hidden they may be 7 

In this life Give every one his due. 

For the Record of 111 deeds and good 

Is fully kept, and the stains of sin 

Corrupt the soul Reject not the Real 
Now, nor mock , for the time will come 
When the True will come to its own, and then 
The mighty arrogant will be abased ! 


1703 [S. uxxxstr. 1-7, 
Stra LXXXIII. 
Tatfif, or Dealing in Fraud. 


In the name of God, Most Gractous, 
Most Mercsful 


1. “Woe to those 


That deal in fraud,—*" 
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6011 “Fraud” must here be taken in a widely general sense It covers giving short measure or 
short weight, but it covers much more than that The next two verses make it clear that it 1s the 
spirit of injustice that 1s condemned,—giving too little and asking too much = This may be shown in 
commercial dealings, where a man exacts a higher standard in his own favour than he 1s willing to 
concede as against him. In domestic or social matters an individual or group may ask for honour, 
or respect, Or services Which he or they are not willing to give on their side in similar circumstances, 
It 18 worse than one-sided selfishness for itis double injustice But it 1s worst of allin religion or 
spiritual hfe with what face cana man ask for Mercy or Love from God when he ts unwilling to 
give it to his fellow men? In one aspect this 1s a statement of the Golden Rule, ‘Do as you would 
be done by’ Rut it 1s more completely expressed You must give in full what1s due from you, 
whether you expect or wish to receive full consideration from the other side or not 


6012, Legal and social sanctions against Fraud depend for their efficacy on whether there 1s a 
chance of being found out Moral and religious sanctions are of a different kind, ‘Do you wish to 
degrade your own nature?’ ‘Do you not consider that there 13a Day of Account before a Judge Who 
knows all, and Who safeguards all interests, for He 1s the Lord and Cherisher of the Worlds? 
Whether other people know anything about your wrong or not, you are guilty before God ' 
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6013 This1s a word from the same root as Syn, a Piison It rhymes with and 1s contrasted with 
‘Llliyin im verse 18 below It 1s therefore understood by many Commentators to be a place, a Pron 
or a Dungeon tf which the Wicked are confined pending their appearance before the Judgment-Seat 
The mention of the Inscribed Register in verse 9 below may implv that Szjjin 1s the name of the 
Register of Black Deeds, though verse 9 may be elliptical and may only describe the place by the 
significance of its contents 

6014 If we take Stjjin to be the Register itself, and not the place where it 1s kept, the Register 
itself 18 a sort of Prison for those who do wrong It 1s inscribed fully te no one 1s omitted who 
ought to be there, and for every entry there 1s a complete record, so that there 1s no escape for the 
sinner Of course we must not understand a material Register, made up of paper or parchment and 
written with pen and ink, The whole description is figurative of the mescapable record which sin 
cteates every detail, of motive, manner, occasion, etc, contributes to the deterioration of the sinner, 

6015 The fact of Personal Responsibility for each soul is so undoubted that people who, deny it 
are to be pitied, and will indeed be in a most pitiable condition on the Day of Reckoning, and none 
but the most abandoned sinner can deny it, and he only denies it by playing with Falsehoods, 

6016 Cf vi 25, Ixvin 15, etc They scorn Truth and pretend that it 1s Falsehood 

6017. The heart of man, as created by God, 1s pure and unsullied Every time that a man does 
an 11! deed, 1t marks a stain or rust on his heart But on repentance and forgrveness, such stain 1s 
washed off If there 1s no repentance and forgiveness, the stains deepen and spread more and more, 
until the heart 1s sealed (1: 7), and eventually the man dies a spintual death Jt 1s such stains that 
stand in the way of his perceiving Truths which are obvious to others That is why he mocks at 
Truth and hugs Falsehood to his bosom 
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6018 The stain of evil deeds on their hearts sullies the mirror of their hearts, so that it does not 
receive the light At Judgment the true Light, the Glory of the Lord, the joy of the Righteous, 
will be hidden by veils from the eyes of the Sinful Instead, the Fire of Punishment willbe to 
them the only reahty which they will percerve 


6019 ‘[lliyin the obhque form of the nominative ‘Illtyan, which occurs in the next verse It 
1s in contrast to the S27jin which occurs in verse 7 above, where seen 6013 J iterally,1t means the 
‘ High Places ', but it 1s probably not the same as the ‘Heights' (A‘'r@f) mentioned in vn 46 =Nor 
need we necessarily identify it with the “dwellings on high” (gurufa@t) mentioned in xxxiv 37 
Applying the reasoning parallel to that which we applied to Szyjin, we may interpret it as the 
Place where 1s kept the Register of the Righteous 


6020, This repeats verse 9 above, where see n 6014 But the Register is of the opposite kind, 
that of the Righteous It contains every detail of the Righteous. But this 1s all to be understood 
in a metaphorical sense. 


6021, See lv: 11,n 5227, also n, 5223 Those Nearest to God will be witnesses to this Righteous 
Record, or as it may also be rendered, they will be present at the Record, and watch this Record, 
Metaphorically, the highest spiritual dignitaries are always helping and assisting at the piling up 
of the good record of every soul that strives for good, however humble in rank that soul may be. 
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6022 Cf. xxxvi 56 
6023 Cf Ixxv 22, and Ixxvi 11 


6024 The Wine will be of the utmost purity and flavour, so précious that it will be protected with 
a seal, and the seal itself will be of the costly material of musk, which is most highiv esteemed in 
the Last for its perfume Perhaps a better interpretation of the “seal” 1s to take it as implying the 
final effect of the drink just asa seal closes a document, so the seal of the drink will be the final 
effect of the delicious perfume and flavour of musk, heightening the enjoyment and helping 1n the 
digestion The physical effect 1s metaphorical of the spiritual purity of Bliss, 


6025 If you understand true and lasting values, this 1s the kind of pure Bliss to aspire for, and 
not the fleeting enjoyments of this world, which always leave a sting behind 


6026 Tasnim literally indicates height, fulness, opulence Here it ts the name of a heavenly 
Fountain, whose drink 18 superior to that of the Purest Wine, It 1s the nectar drunk by Those 
Nearest to God (n 5227 to ivi 11), the highest in spiritual dignity, but a flavour of it will be given 
to all, according to their spiritual capacity. See Appendix XII, paragraph 13, towards the end; 
also n 5835 tolxxv: 5 (Kifer fountain), and 5. 5649 to Ixxvi_ 17-18 (Salsabii). 
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6027 The wicked laugh at the mghteous in this world in many ways = (1) They inwardly laugh 
at their Faith, because they feel themselves so superior (2) In public places, when the nghteous 
pass, they wink ateach other and insultthem (3) In their own houses they run them down 
(4) Whenever and wherever they see them, they reproach them with being fools who have lost their 
way, when the boot is really on the other leg In the Hereafter all these tricks and falsehoods will 
be shown for what they are, and the tables will be reversed 


6028 But the wicked critics of the Righteous have no call in any case to sit in judgment over 
them, Who set them as Keepers or guardians over the Righteous? Let them look to their own 
condition and future first 


6029, The tables will then be reversed, and he laughs best who laughs last 


6030 A repetition of verse 23 above, but with a different shade of meaning The Righteous on 
their Thrones of Dignity will be able to see all the true values restored in their own favour but 
they will also see something else they will also see the arrogant braggarts brought low, who 
brought about their own downfall by their own actions. 


fatro. to S, Lxxzx1Vv.) 178 [C. 264. 


INTRODUCTION AND SUMMARY: SURA LXXXIV (Inshtgaq). 


Chronologically this Sira 1s closely connected with the last one. In subject- 
matter it resembles more S. Ixxxi and [xxxi., with which it may be compared. 


By a number of mystic metaphors it 1s shown that the present phenomenal 
order will not Jast, and God’s full Judgment will certainly be established: man 
should therefore strive for that World of Eternity and True Values 


C. 264.—All mysteries, fair or shrouded in gloom, 
(Ixxxiv 1-25) ‘Will vanish when the full Reality 

Stands revealed If this Life 1s but Painful 
Toil, there’s the Hope of the Meeting with the Lord | 
That will be Bliss indeed for the Righteous, 
But woe to the arrogant dealers in sin ! 
Like the sunset Glow or the shades of Night, 
Or the Moon’s ever-changing light, man’s hfe 
Never rests here below, but travels ever onwards 
Stage by stage. Grasp then God’s Message 
And reach the Heights, to reap a Reward 
That will never fail through all eternity | 
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6031 The passing away of this world of sense to make way for anew World of Reality 1s here 
indicated by two Facts, which are themselves Symbols for a complete revolution in our whole 
knowledge and expenence At the beginning of S Ixxxn andS Ixxx1, other Symbols were used, to 
lead up to the arguments there advanced Here the two Symbols are (1) the Sky being rent 
asunder and giving up its secrets, and (2) the Earth being flattened out from the globe it 1s, and 
giving up its secrets, See the following notes, 

6032 We may think that the heavens we see above us,—high and sacred, seemingly vast and 
limitless, eternal and timeless— are not created matter But they are And they remain just so long 
as God wills it 80, and not a moment longer Assoon as His Command issues for their dissolution, 
they will obey and vanish, and all their mystery will be emptied out And it must necessarily be so, 
their very nature as created be:ngs requires that they must hearken to the voice of their Creator, 
even to the extent of their own extinction 

6033, The Earth 1s a globe, enclosing within it many secrets and mysteries—gold and dian-onds 
in its mines, heat and magnetic forces tn 1ts entrails, and the bodies of countless generations of :men 
buried within its soil, At its dissolution all these contents will be disgorged it will lose its shape 
as a globe, and cease to exist 

A more mystic meaning hes behind the ordinary meaning of the vanishing of the heavens and 
the earth as we see them Our ideas of them—their subjective contents with reference to ourselves 
will also lose all shape and form and vanish before the eternal verities, 

6034 Seen. 6032, We think the earth so solid and real All our perishable things dissolve into 
the earth But the earth itself will dissolve into a truer Reality 

6035 The substantive clause, to follow the two conditional clauses preceding, may be filled up 
fram the suggestion contained in Ixxxit, 5 
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6036 This life 1s ever full of tol and misery, if looked at as empty of the Eternal Hope which 
Revelation gives us Hence the literature of pessimism in poetry and philosophy, which thinking 
minds have poured forth 1n all ages, when that Hope was obscured to them Our sweetest songs 
are those that tell of saddest thought ‘' To each his suffering, all are men condemned altke to 
groan!" It is the noblest men that have to ‘ scorn delights and live laborious days ‘ in this life 
The good suffer on account of their very goodness the evil on account of their Evil But the 
balance will be set nght in the end ‘Those that wept shall be made to rejoice, and those that went 
about thoughtlessly rejoicing, shail be made to weep for their folly They will all go to their 
account with God and meet Him before His Throne of Judgment 


6037 Rrght Hand Cf xvu 71 These will be the fortunate ones, who spent their hives in 
goodness and truth for them the account will be made easy , for even after the balancing, they will 
receive more than their merits deserve, on account of the infinite grace and mercy of God 


6038, Hss people should be understood in a large sense, including all nghteous persons of his 
category, (including of course all those nearest and dearest to him), who are spintually of his family, 
whether before him or after him 1n time 


6039 InIxix 24, the wicked are given their Record in their left hand But their hands will not 
be free Sin will have tied their hands behind their back and thus they can only receive their 
Records 1n their left hand, behind their back 

6040 The wicked will cry for death and annihilation but they will neither live nor die xx 74 


6041 The tables are now turned His self-complacence and self-conceit in his lower hife will 
now give place to weeping and gnashing of teeth! Cf n 6036 above, 
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6042 Most of the Evil in this world 1s due to the false idea that man 1s irresponsible, or to a mad 
and thoughtless indulgence of Self Man 1s not irresponsible He 1s responsible for every deed, 
word, and thought of his, to his Maker, to Whom he has to return, to give an account of himself 
To remember this and act accordingly 1s to achieve salvation, to forget or flout that responsibthty 
18 to get into the Fire of self deception and misery 


6043. The same form of adjuration as in lx1x 37 The substantive statement 1s in verse 19 below 
“Ye shall surely travel from stage to stage" Nothing in this life ts fixed, or will last Three things 
are mentioned which on the one hand have remained from age to age for as far bach as the memory 
of man can go, and vet each of them 1s but a short phase, gone as it were in the twinkling of an 
eye See the following notes So om life here is but a fleeting show Its completion 1s to be 
looked for elsewhere 


6044 (1) The sun seems such a great reality that people worshipped him a8 a divinity The 
beautiful glow it leaves when it sets 1s but momentary it changes ever, moment and vanishes with 
the twilight 


6045 (2) The Night is a phenomenon you see during almost half every twenty-four hours in 
ordinary latitudes At nightfall, all the wandering flocks and herds come home The men scattered 
abroad for their hvelthood return home to rest and sleep Ihe Night collects them 1n their homes, 
and yet this phase of Homing lasts but a little while Presently all is silent and still So will 
1t be with our souls when this life 1s ended with ourdeath We shall be collected in a newer and 


larger Homing 


6046 (3) The astronomical Full Moon does not last a moment The moment the moon 15 
full, she begins to decline, and the moment she 1s in her “inter-lunar swoon”, she begins her 
career anew as a growing New Moon Sos man’s life here below It 18 not fixed or permanent, 
either in its physical phases, or even more strikingly, ir its finer phases, intellectual, emotional, 


or spiritual, 


6047 Man travels and ascends stage by stage In Ixvu 3 the same word in the form fibaqan 
was used of the heavens, as if they were in layers one above another Man’s spiritual life may 
simitarlv be compared to an ascent from one heaven to another. 
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6048 Considering man’s high destiny, and the fact that this life 1s but a stage or a sojourn for 
him, it might be expected that he would eagerly embrace every opportunity of welcoming God's 
Revelation and ascending by Faith to heights of spiritual wisdom, There is something wrong, 
with his will xf he does not do so, Notice the transition from the second person in verse 19, where 
there 1s a direct appeal to God's votaries, to the third person in verses 20-21, where men who are 
rebels against God's Kingdom are spoken of as 1f they were aliens, 


6049 Prostrate . out of eespect and humble gratitude to God. 


50 Cf, xh. 8 
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INTRODUCTION AND SUMMARY : SORA LXXXV (Buri). 


This is one of the earher Meccan Séras, chronologwally cognate with S. xe 
The subject-matter 1s the persecution of God’s votaries. God watches over His own, 
and will deal with the enemies of Truth as He dealt with them in the past. 


C. 265 —Woe to those who persecute Truth ! 

(Ixxxv 1-22) They are being watched by mighty Eyes ; 
They will have to answer when the Judgment comes ; 
And a clear Record will witness against them. 
Are they cruel to men because of their Faith ? 
The Fire they use will be turned against them. 
For God 1s strong, and will subdue 
The mightiest foes Be warned, and learn 
From His gracious Message, preserved through all Time ! 
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6051. Here is an appeal to three mystic symbols in verses 1-3, and the substantive proposition 1s 
in verses 4-8, a denunciation of wicked persecutors of the votaries of God, persecutors who burnt 
righteous men at the stake for their Faith ‘The three mystic Symbols are (1) the Glorious Sky, 
with the broad belt of the Constellations marking the twelve Signs of the Zodiac , (2) the Day of 
Judgment, when ail evil will be punished , and (3) certain Peisons that will be witnesses, and 
certain Persons or things that will be the subjects of the witness See the notes following 


6052 See n 1950 to xv 16 The Stars of the Zodiac as well as of other Constellations are 
like the eyes of the Night It may be that crimes are committed in the darkness of the mght 
(literally or metaphorically) But countless eyes (metaphorically) are watching all the time, and 
every author of evil will be brought to book 


6053 The Day of Judgment, when the Sinner will have to give an account of every deed, open 
or hidden, is not metely a matter of speculation It is definitely promised in revelation, and will 
mevitably come to pass Woe then to the Sinners for their crimes 


6054 The literal meaning 1s clear, but its metaphorical application has been explained ina 
variety of ways by different Commentators The words are fairly comprehensive, and should, 1 
think, be understood in connection with Judgment There the Witnesses may be (I) the Prophets 
(ut 81), God Himself (11 81 and x 61), the Recording Angels (i 21), the Sinner’s own misused 
lambs (xx1v 24), his record of deeds (xvi 14), or the Sinner himself (xvm 14) The subject of the 
witness may be the deed or crime, or the Sinner against whom the testimony cries out The 
appeal to these things means that the Sinner cannot possibly escape the consequences of his crime 
He should repent, seek God's Mercy, and amend his life 


6055 Who were the makers of the pit of fire in which they burnt people for their Faith? 
The words are perfectly general, and we need not search for particular names, except by way of 
illustration In ancient history, and in Medieval Europe, many lives were sacrificed at the stake 
because the victims did not conform to the established religion In Arab tradition there is the story 
of Abraham Nimrfd tries to burn him to death, but on account of Abraham's Faith, the hre became 
“a means of safety for Abraham ' xxi 69, and n 2725 Another case cited 18 that of Zu-Nuwas, 
the last Himyarite King of Yemen, by religion a Jew, who persecuted the Christians of Najran and 1s 
said to have burnt them at the stake He seems to have lived in the latter half of the sixth Chnstian 
century, in the generation immediately preceding the Prophet's birth in 570 AD, While the words 
are perfectly general, a reference 1s suggested to the persecution to which the early Muslims were 
subyected by the Pagan Quraish Among other ciuelties, they were stripped, and their skins were 
exposed to the burning rays of the Arabian summei sun ; 
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6056 The persecutors sat calmly to gloat over the agonies of their victims in the well-fed fire 


{S. txxxv. 5-12. 
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6057 It is suggested that the persecutors will richly deserve to be punished in the Fire of Hell, 
‘Lhat Punishment will be far more real and jasting than the undeserved cruelty which they s:nflicted 
on men for their Faithin the One I rue God 


6058, If we distinginsh the Penalty of Hell from that of the Burning Fire, we should take the 
latter metaphoncally, as the Fire burnig in their heart for their sins and 1ll deeds even in this iife, 
the fire of hatred and greed, the fire of shame and sorrow, even in this life 


0059, The Garden as the type of Felicity 1s explained in Appendix xu _, following S. liv 
aout 1 


6060. Cf, v. 122, n. 833, 
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6061 For the various words for “Creation” and the ideas implied in them, seen 120 to 1 117, 


6062 God's Will 1s itself the Word and the Deed There 1s no interval between them He does 
not change Hismind No circumstance whatever can come between H1s Will and the execution 
thereof Such are His Power and His Glory Compare tt with that of men, described in the next 
two verses 


6063 In contrast to the real, all-embracing, and eternal power of God, what are the forces 
of man at their best? Two examples are mentioned (1) Pharaoh was a proud monarch of a 
powerful kingdom, with resources and organisation, material, moral, and intellectual, as good as any 
in the world When he pitted himself against God's Prophet, he and his forces were destroyed See 
Ixxsx, 15-26 (2) The ThamOd were great builders, and had a high standard of matersal civilization, 
But they defied the law of God and perished See vu 73-79, and n 1043, 


6064 In spite of the great examples of the past, by which human might and skill were shown to 
have availed nothing when the law of God was broken, the unbelievers persist (in all ages) 
jn defying that law. But God will know how to deal with them, 


6065 God encompasses every thing But the wicked will find themselves defeated not only in 
conditions that they foresee, but from all sorts of unexpected directions, perhaps from behind them, 
3e,from the very people of circumstances which in their blindness rad despised or thought of as 
helping them. 


1747 {S. yxxxv. 21-29, 
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6066 God's Message 1s not ephemeral It 1s eternal The *' Tablet” 19 not to be understood in 
a material sense, made of stone or metal It 1s “preserved” or guarded from corruption’ xv 9 
for God's Message must endure for ever, That Message 1s the “Mother of the book’, see 
n, 347 to in. 7, 


Intro. to S. Lxxxv1.] 1418 [C. 266. 


INTRODUCTION AND SUMMARY : SURA LXXXVI (Tarig). 


This Sira also belongs to the early Meccan period, perhaps not far removed 
from the last Sara 


Its subject-matter 1s the protection afforded to every soul in the darkest 
period of its spiritual history The physical nature of man may be insignificant, 
but the soul given to him by God must win a glorious Future in the end. 


C 266 —Through the darkest night comes the penetrating hght 
(ixxxvi, 1-17) Of a glorious Star Such 1s the power 
Of Revelation it protects and guides the erring 
For what 1s man? Buta creature of flesh 
And bones! But God by His Power doth raise 
Man’s state to a Life Beyond '—when lo! 
All things hidden will be made plain. 
Man’s help will then be but the Word 
Of God, which none can thwart. So wait 
With gentle patience—for His Decision. 


Sora LKARVE | ‘ 
Tariq, or The Night- Visitant, 


In the name of God, Most Gracious, 
4 Most Mercsful. 
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6067, The appeal here 1s to a single mystic Symbol, viz the Sky with its Night Visitant, and the 
substantive proposition 1s in verse 4 “ There 1s no soul but has a protector overit” In the last 
Sra we considered the persecution of God’s votanes, and how God protects them Here the same 
theme 1s presented in another aspect In the darkest sky shines out most brilliantly the light of the 
most brillant star. So in the night of spiritual darkness—whether through ignorance or distress— 
shines the glorious star of God's Revelation, By the same token the man of Faith and Truth has 
nothing to fear God will protect His own 

6068 This is explained in verse 3 below The “Star of piercing brightness” 1s understood by 
some to be the Morning Star, by others to be the planet Saturn, by others again to be Sirius, or the 
Pleiads or shooting stars I think it is best to take the “Star” i the collective or generic sense, 
for stars shine on every night in the year, and their piercing brightness 1s most noticeable on the 
darkest night. 

6069, If man has a true apiritual understanding, he has nothing to be afraid of, He 1s protected 
by God in many ways that he does not even know He mav be an insignificant creature as a mere 
animal, but his soul raises him to a dignity above other creation And all sorts of divine forces 
guard and protect him 

6070, See n 5832 to Ixxvi 2. See also last note 

6071, A man's seed is the quintessence of his body. It 1s therefore said metaphoncally to 
proceed from tris loins, 44. from his back between the hip-bones and his nbs His back-bone 1s the 
gautce ang rymbol of his strength and personality In the spinal cord and in the brain is Be 

ve eietgy of the central nervous system. and this directs all action, organic and psychic, The 
splitat’cotd is continusis with the Medulla Oblongata in the brain. 
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6072, The Creator who can mingle the forces of psychic and physical muscular action in the 
creation of man, as explained in the last note, can surely give a new life after physical death here, 
and restore man's personality in the new world that will open out in the Hereafter 


6073, In that new world, all our actions, motives, thoughts, and imaginings of this life, however 
secret, will be brought into the open, and tested by the standards of absolute Truth, and not by 
false standards of custom, prejudice, or partiality. In that severe test, any adventitious advantages 
of this hfe will have no strength or force whatever, and cannot help in any way. 


6074 The Firmament above 1s always the same, and yet it performs tts diurnal round, smoothly 
and punctually. So does God's Revelation show forth the Truth, which like a circle is ever true to 
its centre,—which 18 ever the same, though it revolves through the changing circumstances of our 


present life. ' 


6075 The earth seems hard, but springs can gush forth and vegetables sprout through it and 
make it green and soft So 1s Truth hard perhaps to mortals, but through the fertilising agency 
of Revelation, it allows our inner personality to sprout and blossom forth 

t 


6076 See the last two notes, Revelation—God's Truth—can prier¢e through the hardest crusts, 
and ever lead us back to the centre and goal of our spintual life: for it separates Good from Evil 
definitely. It is not mere play or amusement, any more than thé Sky or the Earth is It helps us 
in the fighest assues of our life, 
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6977 Though God in His Mercy has provided a prercing light to penetrate our spiritual darkness, 
and made our beings responsive to the growth of spiritual] understanding, just as the hard earth 1s 
responsive to the *prouting of a seed or the gushing of a stream, vet there are evil, unregenerate men 
who plot and scheme against the beneficent purpose of God But their plots wi!I be of no avail, and 
God's Purpose will prevail. It happened so with the Quraish who wanted to thwart the growth of 
Islam It will be so 1n all ages 


6078 Makera 1s applied both to plotting with an ev: purpose and planning with a good purpose 
Cf m 54,andn “And the unbelievers plotted and planned, and God too planned, and the best 
of planners 18 God." 


6079 Gentle forbearance with Evil shows our trust in God and God's Plan. for it can never be 
frustrated, This does not mean that we should acsist or compromise with evil, or fail to put it down 
where we have the power It means patience and humilty where we have no vissble power to 
prevent Evil 
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6085 The particular occasion was an assurance to the Prophet, that though he was 
unlettered, the Message given to him would be preserved in his heart and in the héart¥ of men 
The more general sense 1s that mankind, having once seized great spiritual truths, will hold fast to 
them, except as qualified in the following verse 


6086 There can be no question of this having any reference to the abrogation of any verses of 
the Qur-En For this Sra 1s one of the earhest revealed, being placed about eighth according to 
the most accepted chronological order While the basic principles of God's Law remain the same, 
its form, expression, and application have varied from time to time, eg. from Moses to Jesus, and 
from Jesus to Mubammad It 1s one of the beneficent mercies of God that we should forget some 
things of the past, lest our minds become confused and our development 1s retarded Besides, God 
knows what ts manifest and what 1s hidden, and His Will and Plan work with supreme wisdom 
and goodness 


6087 The Path of Islamis simple and easy. {t depends on no abstruse mystenes or self. 
mortifications, but on straight and manly conduct tn accordance with the laws of man’s nature as 
unplanted in him by God (xxx 30). On the other hand, spiritual perfection may be most diffieutt, 
for it involves complete surrender on our part to Godin all our affairs, thoughts, and desires + but 
after that surrender God’s Grace will make our path easy 


6068 This 1s not 80 strong as the Biblical phrase, “Cast not pearls before swine (Matt vir 6), 
The cases where admonition does produce spiritual profit and where it does not, are mentioned 
below in verses 10 and 11-13 respectively God's Message should be proclaimed to all; but 
particular and personal admonitions ate also due to those who attend and i whose hearts is the 
fear of God ;1n the case of those who run away from xt and dishonour it, such particular and 
personal admonition 1s useless They are the unfortunate ones who prepare ther own ruin. 


089 The Great Fire is the final Penalty o: Disasters in the ‘Hereafter, as contyasted with the, 
minor Penatties or Disasters from which all evil puters from within ia this very tify =, in, 
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14, But those will prosper ™ 
Who purify themselves,™ 


15. And glorify the name 
Of their Guardian- Lord, 
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In Prayer. 
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The hfe of this world ; 
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6090 A ternble picture of those who ruin their whole future bv evil lives here below They 
introduce a discord into Creation, while life should be one great universal concord And their past 
clings to them as part of their own will. They are not even like the dry swarthy stubble mentioned 
in verse 5 above, which grew naturally out of the luscious pasture, for they have grown harmful, in 
defiance of their own nature 9‘ Netther dsenor isve" Cf xx 74 


6091 Prosper inthe highest and spiritual sense , attain to Bliss or Salvation , as opposed to 
“ enter the Fire” 


6092 The first process in godliness 1s to cleanse ourselves in body, mind, and soul Then we 
shall be 1n a fit state to see and proclaim the Glory of God, That leads us to our actual absorption 
in Praise and Prayer. 


6093 The law of nghteousness and godliness 1s not a new law, nor are the vanity and short 
duration of this world preached here for the first time But spiritual truths have to be renewed and 
reiterated again and again 


6094 No Book of Abraham has come down to us But the Old Testament recognises that 
Abraham was a prophet (Gen xx 7) There 1s a book in Greek, which has been translated by Mr 
G H Box, called the Testament of Abraham (published by the Society for the Promotion of 
Christian Knowledge, London, 1927) It seems to be a Greek translation of a Hebrew onginal The 
Greek Text was probably written in the second Christian century, in Egypt, but in its present form 
it probably goes back only to the 9th or 10th Century. It was popular among the Chnstians, 
Perhaps the Jewish Midrash also refers to a Testament of Abraham. 


6095 The original Revelation of Moses, of which the present Pentateuch isa surviving recension, 
See Appendix II, p, 282, 

The present Gospels do not come under the definition of the “earliest '" Books Nor could they 
be called " Books of Jesus" : they were written not by hum, but about him, and long after his death. 
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INTRODUCTION AND SUMMARY : SURA LXXXVIII (Gashiya). 


This is a late Sara of the early Meccan period, perhaps close in date to S. fii. 
Its subject-matter 1s the contrast between the destinies of the Good and the Evil in the 
Hereafter,—on the Day when the true balance will be restored : the Signs of God even: 
in this hfe should remind us of the Day of Account, for God 1s good and just, and His 
creation is for a just Purpose, 


C. 268.—-Have you heard of that Tremendous Day 
‘izxzvut 1-26) When the Good from the Evil will be separated ? 


There will be Souls that Day will burn 
And grovel in the blazing Fire of Wrath ! 
No Food can fill their Hunger : no Drink, 
Alas, can Slake their fierce Thirst ! 


There will be Souls that Day will shout 

With Joy to the glory of their Lord | 

Their past Endeavour will now be Achievement. 
Raised high on Thrones of Dignity they 

Will be Guests at the sumptuous Feast of Bliss. 


Let man but look at his dominion o'er 

The beasts of the field, or his glorious Canopy 
Of stars, or the Eternal Hills that feed 

His streams, or the wide expanse of Mother 
Earth that nurtures him, and he 

Will see the ordered Plan of God. 

To Him must he return and give account | 
Let him, then, learn his Lesson and live | 
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4. The while they enter 
The Blazing Fire,— 


5. The while they are given, 
To drink, of a boiling hot spring, 


6. No food will there be J say K INS 
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6096 Gdshtya the thing or event that overshadows or overwhelms, that covers over or makes 
people lose their senses In xu 107, 1t 18 described as the ‘covering veil of the Wrath of God” 
where seen, 1790 The Day of Judgment is indicated, as the Event of overwhelming importance in 
which all our petty differences of this imperfect world are covered over and overwhelmed in 4 new 
world 01 perfect justice and truth 


097. Cf. xxv 22, 24 


6096 On the faces of the wicked will appear the hard labour and consequent fatigue of the 
task they will have in battling against the fierce Fire which their own Deeds will have kindled, 


6099, The root-meanmg implies again the 1:dea of humihation Metaphorically, it 1s understood 
to be a plant, bitter and thorny, loathsome m smell and appearance, which will neither give 
fattening nourishment to the body nor in any way satisfy the burning pangs of hunger,—a fit plag: 
for Hell, like Zaqgdm (ivi 52, or xvii, 60, n. 2250). 
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6100 Notice the parallelism in contrast, between the fate of the Wicked and that of the 
Righteous In the one case there was humiliation in their faces , in the other, there 1s joy, where 
there was labour and weariness 1n warding off the Fire there 15 instead a healthy Stnving, which 1s 
itself pleasurable,—a Striving which 1s a pleasant consequence of the spintual Endeavour in the 
earthly hfe, which may have brought trouble or persecution from without, but which brought inward 
peace and satistaction 


6101 The most important point 1s their inward state of joy and satisfaction, mentioned in 
verses 8-9 Now are mentioned metaphors of outer things of bliss, the chief of which 1s the 
Garden see Appendix XIL, following S liv The Garden 18 1n contrast to the Fire its chief 
beauty will be that they will hear there nothing unbecoming, or foolish, or vain It will be a 
Garden on high, 1n all senses, fit for the best, highest, and noblest 


6102 Instead of the boiling hot spring (verse 5) there will be a bubbling spring of sparkling 
water Instead of the grovelling and grumbling in the place of Wrath, there will be ‘Thrones of 
Dignity, with all the accompaniments of a brilliant Assembly ‘ 


6103 In case men neglect the Hereafter as of no account, they are asked to contemplate four 
things, which they can see in every-day life and whivh are fullof meaning high desixn, and the 
goodness of Godtoman = The first mentioned 1s the domesticated animal, which for Arab countries 
is parexcellence the Camel What a wonderful structure has this Ship of the Desert? He can store 
water in hisstomach fordavs He can live on dry and thotny desert shrubs His immbs are adapted 
to-tus‘hfé™ Hé-can carry men and gonds His fieshcan be eaten Camel's haircan be used in 
weaving. And withal, be 1s so gentie!_ Who can sing his praises enough ? ee 
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6104, The second thing they should consider 1s the noble blue vault high above them,—with the 
sun and moon, the stars and planets, and other heavenly bodies ‘This scene 1s full of beauty and 
magnificence, design and order, plainness and mystery And yet we receive our light and 
warmth from the sun, and what would our physical lives be without these influences that come from 
such enormous distances ? 

6105 From every-day utility and affection in the Camel. to the utilty i grandeur in the 
heavens above us, we had two instances touching our individual as well as our social lives In the 
third instance, in the Mountains, we come to the utility to human kind generally im the services the 
Mountains perform in storing water, in moderating climate, and in various other ways which it 1s 
the business of Physical Geography to investigate and describe 

6106, The fourth and last instance given is that of the Earth as a whole, the habitation of 
mankind 1n our present phase of hfe The Earth is a globe, and yet how marvellously it seems to 
be spread out before us in plains, valleys, hills, deserts, seas, etc.! Can man, seeing these things, 
fail to see a Plan and Purpnse in his life, or fail to turn to the great Creator before Whom he will 
have to give an account after this life 1s done ? 


6107 The Prophet of God 1s sent to teach and direct people onthe way Hes not sent to force 
their will, or to pumsh them, except im so far as hemay receive authority to do so Punishment 
belongs to God alone And Punishment 1s certam m the Hereafter, when true values will 06 
restored 


Intto to 3. Lxxxix,] 1730 C. 269. 


INTRODUCTION AND SUMMARY: SORA LXXXIX (Fajr). 


This 1s one of the earhest of the Sfras to be revealed »~probably within the 
first ten in chronological order 


Its mystic meaning 1s suggested by contrasts,—contrasts m nature and in man’s 
long history. Thus does it enforce the lesson of Faith in the Hereafter to “ those who 
understand” Man’s history and legendary lore show that greatness does not last and 
the proudest are brought low For enforcing moral and spiritual truths, the strictest 
history 18 no better than legend Indeed all artistic history 1s legend, for it 1s written 
from a special port of view 


Man is easily cowed by contrasts in his own fortunes, and yet he does not learn 
from them the lesson of forbearance and kindness to others, and the final elevation of 
goodness in the Hereafter. When all the things on which his mind and heart are set 
on this earth shall be crushed to nothingness, he will see the real glory and power, love 
and beauty, of God, for these are the hght of the Garden of Paradise. 


C 269.—Man 1s apt to forget the contrasts 
(ixxxix 1-30.) In nature and life, and all that they mean 
In his spiritual growth. Perchance his mind 
Is so absorbed in what he sees, 
That le doubts the vast Realities 
e does not see The Present makes 
Him blind to the Past and to the Future 
Fooled by glory, he fears not a fall , 
And baulked in disaster, he gives up Hope 
And sometimes Faith Let him study 
Nature and History, and restore his Faith . 
Realising the Sure Event, the Hereafter, 
Let him find his fullest fulfilment 
In the service and the good-pleasure of God | 
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6108 Four stnking contrasts are mentioned, to show God's Power and Justice, and appeal to 
“those who understand” The first 1s the glory and mystery of the Break of Day. It just succeeds 
the deepest dark of the Night, when the first rays of hght break through Few people except those 
actually 1n personal touch with nature can feel 1ts compelling power. In respect both of beauty and 
terror, of hope and inspiration, of suddenness and continuing increase of light and joy, this ‘holy 
time " of night may well stand as the type of spiritual awakening from darkness to Faith, from 


Death to Resurrection 


6109 By the Ten Nights are usually understood the first ten nights of 2ul-Hajy, the sacred season 
of Pilgrimage From the most ancient times Mecca was the centre of Arab pilgrimage The stéry 
of Abraham 1s intimately connected with it see 1, 125-127 and notes, alson 217 ton, 197. In times 
of Paganism various superstitions were introduced, which Islam swept away Islam also purified 
the rites and ceremomies, giving them new meaning The ten days specially devoted to the Hayy 
introduce a striking contrast in the hfe ot Mecca and of the pilgrims Mecca, from being a quiet 
secluded city, 1s then thronged with thousands of pilgnms from all parts of the world They 
discard their ordinary dress—representing every kind of costume—to the simple and ordinary [gram 
(n 217), they refrain from every kind of fighting and quarrel, they abstain from every kind of 
luxury and self-indulgence, they hold all life sacred, however humble, except in the way of 
symbolical and carefully-regulated sacnfice , and they spend their nights in prayer and meditation 


6110 The contrast between even and odd forms the subject of learned argument among those 
who deal with the mystic properties of numbers. In any case, even and odd follow each other in 
regular succession each 1s independent, and yet neither 1s self-sufficient, In ultimate analysis every 
even number is a pair of oddones And ail things goin paws see xxxvi 36, andn, 3981. In the 
animal world pairs are but two individuals, and yet each 1sa complement ofthe other Both 
abstract and concrete things are often understood in contrast with their opposites. Why should we 
not, in spiritual matters, understand this life better with reference to the Hereafter, and why should 
we disbelieve in the Hereafter simply because we cannot conceive of anything different from our 


present life ° 


6111, That is, the last part of the night, just before full day-light, Note the gradations in 
spiritual awakening, and their symbols first, the turn of the night, when just the first rays of day- 
hight break through , secondly, the social and institutional rites of religion, like those during the ten 
nights of Pilgrimage , thirdly, when the usual contrast between the Here and Hereafter vanishes, 
ang, we can see heaven even here, and lastly, when this world vanishes, the full light of Day 
artives, and we see Reality face to face. 
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6112 All these mystic Symbols draw our attention, Ike solemn adjurations in speech, to the 
F profoundest mystery of our inner life, uz. how from utter depths of darkness—1gnorance or even 
degradation—God s wonderful Light or Revelation can lead us by contrast into the most beautiful 
sunshine of a glorious spiritual Day But the contrast suggests also the opposite process asa 
corollary,—how resistance to God's light would destroy us utterly, converting our greatness .or 
glory to perdition as happened with the peoples of Arab antiquity, the ’Ad and the Thamid, and 
the type of the powerful but arrogant and godless monarch, the Pharaoh of Egypt Like a man 
with a bounded horizon, the average man dees not understand these long-range mysteries of hfe, 
and we have need to pray that we may be of “ those who understand ” 








6113 For the 'Ad see n. 1040 to vi 65 They seem tohave possessed an ancient civilisation, 
which succumbed when they persistently broke God's law 


6114 Iram would seem to have been an ancient 'Ad capital,in southern Arabia It boasted of 
lofty architecture (“lofty pillars”) Some Commentators understand Iram to be the name of an 
eponymous hero of the ‘Ad, in which case the following line,“ with lofty pillars", should be 
construed “ of lofty stature", The ’Ad were a tall race 


115. This tract of southern Arabia was once very prosperous (Arabia Felix) and contains 
ruins and inscriptions It has always been an object of great interest to the Arabs In the time 
of Mu'awiya some precious stones were found among the ruins in this locality Quite recently, a 
bronze lion’s head and a bronze piece of gutter with a Sabean inscription, found in Najrin, have 
been described in the Brtissh Museum Quarterly, vol, XI, No 4, Sept 1937, 


6116 For the ThamOd see n 1043 to vi. 73 Their civilisation shows traces of Egyptian, 
Synan, and (later) Greek and Roman influences, They built fine temples, tombs, and burldings cut 
out of the sohd rock The cult of the goddess Lat flourished among them 


“6117 For “ Lord of Stakes ", see xxxvi1 12 1 4160 For Pharaoh's arrogance and his fall see 
xx 43, 78-79 The three examples given, the ‘Ad, the Thamdd, and Pharaoh, show that neither 
nations nor individuals, however mighty, prosperous, or firmly established they may be, can live if 
they transgress the Law of God The Law of God, which 1s also the law of the higher nature 
which He has bestowed on us, made them in the first place great and glorious: when they fei! om 
it and “heaped muschief on mischief”, they were swept away. 
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6118 Even though God's punishment 1s delayed, it 1s not to be supposed that He does not see 
all things. He is like a Guardian ona watch-tower defending His Law, and protecting the weak 
and innocent with His mighty arm Gods providence 1s ever vigilant Hts punishment of evil- 
doers 18 a form of justice to the weak and the nghteous whom thev oppress It 1s part of the 
signification of His title as Rabb (Cherisher) 


6119 Contrast with God’s justice and watchful care, man's selfishness and pettiness God 
{ries us both bv prospenty and adversity inthe one we should show humility and kindness, and 
in the other patience and faith On the contrary, we get puffed up in prosperity and depressed in 
adversity, putting false values on this world s goods 


6120 Subsistence, in both the hteral and the figurative sense God provides for all, but people 
complain if the provision 1s measured and restricted to their needs, circumstances, and antecedents, 
and does not come up to their desires or expectations, or 18 different from that given to people m 
quite different circumstances 


6121 Even at our own valuation, if we are favoured with superfiuities, do we think of the 
fatherless children. or the struggling poor? On the contrary, too many men are but reddy to 
embezzie the helpless orphan's inheritance, and to waste their own substance in worthless riot 
instead of supplying the people's real needs 


S, nxxxix, 18-25.) 1734 


18. Nor do ye encourage 2 » 4447 1, AG 
One another*” OpSesllaleh Se oA 3 “tA 


To feed the poor I|— 
19, And ye devour Inheritance—"” bd 4vby 4S 
All with greed, fe) BS er ery C8854 


20. And ye love wealth O ee eng a Ose $-p. 


With inordinate love ! 


; ) 
7 sg pounted to powders OBES PSK Kn 


22. And thy Lord cometh, 
And His angels, 
Rank upon rank, 


4a\ir 
O35 3103-»y 


tbs tie us 


ee eee 


23, And Hell, that Day,” 9 £67, «7h 7 
Is brought (face to face),— | oe a) Wee’ 2 Glee5-1 
On that Day will man £3, 3868 2 497 
Remember, but how will Oo I OA Sey 
That remembrance profit him ? 6 PANN) gn AE 

e 
rd 


24. He will say : “ Ah! 
Would that I had 
Sent forth (Good Deeds) 
For (this) my (Future) Life!” 


oh ANS re 


wha, S igarg. to 


te precinct mee ecient ns eee eal 


-_—— 


25. For, tha’ Day, 
His Chastisement will be 


a i 





6122. Kindness and generosity set up standards which even worldlv men feel bound to follow 
out of social considerations even if they are not moved by higher motives But the wicked find 
plausible excuses for their own hard-heartedness, and bv their evil example choke up the springs of 
charity and kindness 1n others 

6123 Inhentance 1s abused in two ways (1) Guardians and trustees for the snhentance of 
minors or women or persons unable to look after their own interests should fulfil their trusts with 
even more care than they devote to their own interests, Instead of that they selfishly “devour” 
the property. (2) Persons who inherit property in thetrr own nghts should remember that in that 
case, too, it 18 a sacred trust They must use it for the purposes, objects, and duties which they 
also inherit Jt gives them no hcence to live in idleness or waste their days in notous show’ 


6124 Our attention 1s now called to the Day of Reckoning. Whether we fatled to respect the 
rights of the helpless here or actually suppressed those nghts in our mad love for the good things of 
this life, we shall have to answer in the realm of Reality This solid earth, which we imagine to be 
so real, will crumble to powder like dust before the real Presence, manifested in glory 

6125 The Retnbution will at jast come, and we shall realise it in our inmost being, all the 
ijusions of this feeting world having been swept away. Then we shall remember, and wish, too 
late, that we had repented Why not repent now? Why not bring forth the frusts of repentance 
now, a8 a preparation for the Hereafter ? 
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6126 ''Chastisement in this verse and the “binding in bonds” in the next verse are two 
distinct phases of the Penaltv§ ‘Chastisement ' involves pain and agony, such as cannot be 
imagined anywhere else, or from anv other source, for it touches our inmost soul and cannot be 
compared with anything our bodies may suffer or otheis may inflkt ‘Bonds imply confinement, 
want of freedom, the closing of a doo: which was once open but which we deliberately passed by 
We see that others accepted in faith and entered that doo: = [his shutting out of what might have 
been 18 worse than anv other bonds or confinement we «an imagine, and may be worse than actual 
chastisement 


6127, The mghteous enter into their imbheritance and receive their welcome with a title that 
suggests freedom from all pain sorrow, doubt, struggle, dicappointment, passion, and even further 
desire at rest, in peace , na state of complete satisfaction 

In Muslim theology, this stage of the soul 1s the final stage of bliss Ihe unmegenerate human 
soul, that seeks its satisfaction in the lower earthly desires, is the \mmdadra (xu 13) The self 
teproaching soul that feels conscious of sin and resists it 1s the / awcama (Ixxs 2, and n 5810) 


6128 Note that Evil finds itself :solated and cries out in lonely agony (verse 24), while Good 
receives a warm welcome from the Lord of Goodness Himself,—also that it 15 the soul which enters 
heaven, and not the gross body which perishes 


6129 ‘The chmax of the whole 1s ‘Enter My Heaven'' Men may have imagined all kinds of 
heaven before, and many types and symbols are used in the sacred Word itself see Appendix XII, 
after S liv But nothing can express the reality itself better than “ My Heaven "God's own 
Heaven! May we reach it through God's grace | 


Intso, to S, xc. | 4736 {C, 270. 


INTRODUCTION AND SUMMARY: SORA XC (Balad). 


This isan early. Meccan.revelation, and refers to the mystic relation (by divine 
sanction) of the holy Prophet with the city of Mecca. He was born tn that City, which 
had already been sacred for ages before He was nurtured in that City and had (to use 
a modern phrase) the freedom of that City, belonging, as he did, to the noble family 
which held the government of its sacred percincts in its hands, But he was an orphan, 
and orphans in bis day had a poor time But his mind was turned to things divine. 
He protested against the prevailing idolatry and sin, and his parent City persecuted 
him and cast him out He made another City, Yathrib, his own. it became the 
Madinat-un-N abi, the City of the Prophet, and it has ever since been called Madina. 
We can speak of Madina as the Prophet's child But the Prophet ever cherished in his 
heart the love of his parent City of Mecca, and in the fulness of time was received” in 
triumph there He purified it from all idols and abominations, re-established the 
worship of the One True God, overthrew the purse-proud selfish autocracy, restored 
the sway of the righteous (people of the Right Hand), the hberty of the slave, and the 
nights of the poor and downtrodden What a wonderful career centring round a City ? 
It becomes a symbol of the world’s spiritual history 


C 270.—~The Prophet’s own City persecuted him 
(xc 1-20) Honoured by his nativity, it sought to slay him. 

Yet he loved it and purged it of all that was wrong. 
What toil and struggle did it not involve? 
Man 1s made for toil and struggle 
Let him not boast, of ease and wealth 
He will be called to account for all his doings. 
Let him use his God-given faculties, and tread 
The steep path that leads to Heaven's Herghts . 
The steps thereto are Love, unselfish Love, 
Given freely to God’s creatures—all those 
In need-~and Faith in God, and Patience 
Joined with self-restraint and kindness. 
Thus only can we reach the ranks 
Of the blest Companions of the Right Hand! 
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6130 The appeal to the mystic ties between the holy Prophet and his parent City of Mecca has 
been explained in the Introduction to this Shira ‘It 1s a symbol of man’s own history Man 1s born 
for torl and struggle, and this is the substantive proposition in verse 4 below, which this.appeal 
leads up to, 


6131 Atllun an imbhabitant, a man with lawful rights, a man freed from such obligations as 
would attach to a stranger to the city, a freeman in a wider sense than the technical sense to which 
the word 1s restricted in modern usage The Prophet should have been honoured in his native city 
He was actually being persecuted He should have been loved, as a parent loves a child Actually 
his life was being sought, and those who believed in him were undera ban But time was toshow 
that he was to come tnumphant to his native city after having made Medina sacred by hus life and 
work 


6132 A parent loves a child ordinarily the father 1s proud and the mother, 1n spite of her birth- 
pains, experiences supreme joy when the child ts born But in abnormal circumstances there may 
be misunderstandings, even hatred between parent ard child So Mecca cast out her most glorious 
son, but 1t was only foratime Mecca was sound at heart, only her power had been usurped by 
an ignorant autocracy which passed away, and Mecca was to receive back her glory at the hands 
of the son whom she had rejected but whom she welcomed back later And Mecca retains for all 
time her sacred character as the centre of Islam 


6133 Cf " Man 1s born unto trouble as the sparks fly upward” (Job, v 7); ‘For alt his days 
are sorrows, and his travail grief ’’ (Ecclesiastes, 11. 23) Man's hfe 1s full of sorrow and vexation : 
but our text has a diferent shade of meanmg man is born to strive and struggle, and if he suffers 
from hardships, he must exercise patience, for God will make his way smooth for him (Ixv.7, xcrv 
5-6), On the other hand no man should boast of worldly goods or worldly prosperity (see verses 57 7 
below) 


6134 See the end of last note. If a man has wealth, influence, or power, be should not tehave 
us if it 1s to last for ever, ores if he has no responsibility fer his acts and can do what he Iskes, AU 
his gifts and adventages,ate given to him for trial God, Who bestowed them on him, cat take 
them away, and will do so $f man fails in tue taal, ete 
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6135 The man who feels no responsibility and thinks that he can do what he likes in life forgets 
his responsibility to God, He boasts of his wealth and scatters it about, thinking that he can thus 
purchase the support of the world For a time he may But a rude awakening must come soon 
for he bases his hopes on unsubstantial things = Or 1f he spends his substance on self-indulgence, he 
16 weakening himself and putting himself into snares that must destroy him 


6136 God watches him, and sees all his acts and motives, and all the secret springs of his 
follies. But lest he should think the higher spiritual forces too remote for him, let him look within 
himself and use the faculties which God has given him, See the next verses following 


6137 The eyes give us the faculty of seeing, and may be taken in both the literal and the 
metaphorical sense Inthe same way the tongue gives us the faculty of tasting in both senses 
Along with the lips, it also enables us to speak, to ash for information and seek guidance, and to 
celebrate the praises of God 


6138 Ihe two highways of life are (1) the steep and difficult path of virtue, which is further 
described tn the verses following, and (2) the easy path of vice and the rejection of God, referred to 
in verses 19-20 below God has given us not only the faculties implied in the eyes, the tongue, and 
the lips, but also given us the judgment by which we can choose our way, and He has sent us 
leachers and Guides, with Revelation, to show us the nght and difficult way 


6139 In spite of the faculties with which God has endowed man and the guidance which He has 
given him, man has been remiss By no means has he been eager to follow the steep and difficult 
path whichis for his own spiritual good Cf Matt vu. 1¢: “Strait w the gate, and narrow 1s the 
way, which leadeth unto life, and few there be that find 1%", 
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6140 The difficult path of virtue 1s defined as the path of charity or unselfish love, and three 
specific instances are given for our understanding tzz (1) freeing the bondman, (2) feeding the 
orphan, and (3) feeding the indigent down in the ust As regards the bondman, we are to 
understand not only a reference to legal slavery, whitch happily 1s extinct in all civilised lands, but 
many other kinds of slavery which flourish especially in advanced societies There 1s political 
slavery, industrial slaverv and social slavery ‘I here 1s the slavery of conventions, of ignorance, and 
of superstition [here 1s slavery to wealth or passions or power The good man tries to lberate 
inen and women from all kinds of slavery, often at great danger to himself But he begins by first 
hberating himself ! 


6141 Feed those who need it, both literally and figuratively , but do So especially when there 18 
privation or famine, Jiteral or figurative te, when or where the sources of sustenance, physical, 


moral, or spiritual, are cut off 


6142 All orphans should be fed and helped But ordinarv orphans will come under the indigent 
in verse 16 below The orphans related to us have a special claim on us They Should be near and 
dear to us, and 1f charity begins at home, they have the first claim on us 


6143 Persons down in the dust can only be helped from motives of pure charity, because nothing 
can be expected of them--neither praise nor advertisement nor any other advantage to the helper 
Such help 1s help indeed But there may be various degrees, and the help will be suited to the 
needs 


6144 Such practical charity and love will be the acid test of Fatth and the teaching of all! 
virtues ‘Lhe virtues are summed up under the names of Patience (the Arabic word includes 
constancy and self-restraint) and compassionate kindness Not only will they be the test by which 
the sincerity of their Faith will be yudged they will be the fruit which their Faith will constantly 


produce 


6145, Cf ivi. 27-40, also n. 5223 They will be those who achieve salvation, 
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6146 Cf ivi 41-56, also nn, 5223. They will be the unfortunate ones enveloped in the Fire of 
lasting Penalty, heaped over them and all round them 
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INTRODUCTION AND SUMMARY: SORA XCI (Shams). 


This » one of the early Meccan revelations. Begmning with a fine nature 
passage, and leading up to man’s need of realising his spiritual responsibility, it ends 
with a warning of the terrible consequences for those who fear not the Hereafter. 
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C, 271 —All nature around us and her pageants, 
({xc1 1-15) And the soul of man within, proclaim < 
The goodness of God. God gave the soul 
The power of choice and the sense of Right 
And Wrong. Let man keep it pure and attain 
Salvation,—so1l it with sin and reach 
Perdition. Inordinate wrong-doing ruined 
The Thamid. They defied God’s sacred Law 
And His prophet, and went to Destruction for their crime, 


+ 


‘S.'Ren 8S.) ' 1942 
Sora XCI. 
Shams, or The Sun. 


In the nameo od, Most Gracious, 
Most Mercsful. 


1. By the Sun” 
And his (glorious) splendour ; 


2. By the Moon “* 
As she follows him; 





3. By the Day as it &” 
Shows up (the Sun’s) glory , 


| 


4, By the Night as it 
Conceals it, 


5. By the Firmament °” Sie ies Trays 
And its (wonderful) structure;°" O aschs Aves 3-4 


ee 





6147 Six types are taken 1n three pairs, from God's mighty works 1n nature, as tokens or evidence 
of God's providence and the contrasts in His sublime creation, which yet conduce to cosmic 
harmony (verses 1-6) Then (verses 7-8) the soul of man, with internal order and proportion 1n its 
capacities and faculties, as made by God, 1s appealed to as having been endowed with the power of 
discriminating between nght and wrong Then the conclusion is stated in verses 9-10, that man's 
success or failure, prosperity or bankruptcy, would depend upon his keeping that soul pure or his 
corrupting it 


6148 The first pair is the glorious sun, the source of our hght and physical life, and the moqn 
which follows or acts as second to the sun for slluminating our world The moon, when she 1s yn 
the sky with the sun, 15 pale and inconspicuous , in the sun's absence she shines with reflected light 
and may metaphorically be called the sun’s vicegerent So with Revelation and the great Prophets 
who brought it , and the minor Teachers who derive therr light retlected, or perhaps doubly reflected, 
from the original source 


6149 The next contrasted pair consists, not of luminaries, but conditions, or pertods of time, 
Day and Night The Day reveals the sun's glory and the Night conceals it from our sight So there 
may be contrasts in our subjective reception of divine hight, but it is there, working all the time, and 
must reappear in its own good time 


6150 The next contrasted pair 1s the wonderful firmament on high, and the earth below our 
feet, stretching away to our wide horizons The sky gives us rain, and the earth gives us food Yet 
both work together forthe rain 1s moisture sucked up from the earth, and the food cannot grow 
without the heat and warmth of the sun There are many other contrasts under thts head, yet they 
all point to unity, 


6151 The m@ masdarsya in Arabic, in this and the subsequent clauses, 1s best translated in 
English by nouns. Thus what would lterally be “ and the (wonderful) making or construction of it” 
or “the fact of its (wonderful) construction” 18, 1diomatically, “its (wonderful) structure.” “ The 
(wide) spreading out" of the earth 1s rendered “ its (wide) expanse,” and so on, 
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6152. God makes the soul, and gives 1t order, proportion, and relative perfection, in order to 
adapt 1t for the particular circumstances in which it has to liveitshfe Cf xxxu 9 Seealson 120 
tou 117. He breathes into it an understanding of what 1s sin, impiety, wrong-doing and what is 
piety and nght conduct, in the special circumstances in which it may be placed This 1s the most 
precious gift of allto man, the faculty of distinguishing between right and wrong. After the six 
external evidences mentioned in verses 1-6 above, this internal evidence of God's goodness 1s 
mentioned as the greatest of all, By these various tokens man should learn that his success, his 
prosperity, his salvation depends on himself,—on his keeping his soul pure as God made 1t , and his 
failure, his decline, his perdition depends on his soiling his soul by choosing evil, 

6153 This is the core of the Sra, and it 1s illustrated by a reference to the story of the Thamtd 
in the following verses. 

5154, The allusion to the story of the Thamtd will be understood by a reference to vii 73-79; see 
specially n. 1044, Their prophet was Sali, but he had to deal with an arrogant people, who 
oppressed the poor and denied them their nghts of watering and pasture for their cattle. 

(64458 The prophet §4hb made a certam she-camel a Sign or Symbol. a test case =“ This she- 
camel of God us a Sign unto vou: so leave her to graze in God's earth and let Her come to no harm, 
otye shall be seized with a grievous punishment" (vii 73) But thev plotted to kilt her and sent-the 
most wicked pian among thent to-dare and do that deed of impiety It-was probably when stie : 
cate to dank a¢ the stream that-stie was hamstrung and inlled, See xxvi 155, and‘Hv, 27, * 
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6157 The man who was deputed to do the :mpious deed of hamstring:ng the she-camel had of 
course the sympathy and co-operation of the whole people, Only he was more daring than the test 


ry 

6158 This verse has been variously construed I follow the general opinion in referting the 
pronoun “Him” to “their Lord” 1n the last verse and the pronoun “ its” to the Punishment that 
was meted out to all, high and low, equally In that case the meaning would be. God decreed the 
total destruction of the Thamtid ; in the case of creatures any such destruction might cause a loss to 
them, and they might fear the consequences of such Joss or destruction, but God has created and can 
create gt will, and there can be no question of any such apprehension in His case. An alternative 
view 14 that “him” refers to the prophet §&lh mentioned in verse 13, Then the interpretation 
would be’ §&lib had no fear of the consequences for himself; he had warned the wicked accordmg 
to his commussion ; he was saved by God's mercy as a just and nghteous man, and he teft them with 
regrets (vii. 79) Yet another altemative refers “him™ to the wicked man (mentioned in verse £2) 
who hamstrung the she-camei : he feared not the consequences of his deed. 
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INTRODUCTION AND SUMMARY: SURA XCII (Lat). 


‘This was one of the first Sfiras to be revealed,— within the first ten; and may 
be placed in date close to S. Ixxxix and S. xcui. Note that in all these three Siiras 
the mystery and the contrast as between Night and Day are appealed to for the 
consolation of man in his spiritual yearning Here we are told to strive our utmost 
towards God, and He will give us every help and satistaction. 


C, 272.—When we consider God’s wonderful Creation, 

{xcn 1-21) We seé many mysteries—many opposites— 
Many differences; the succession of nights 
And days, the creation of male and female. 
Can we wonder at the differences 
In the nature and objectives of man? 
He 18 endowed with Will, and he must strive 
For the Right through all his diverse paths 
For the righteous the way 1s made the smoother 
For bliss, for the arrogant crooked will, 
The way is the smoother for Misery. 
But God's guidance 1s always nigh, 
If man will choose it. And what 
Is the goal for those who choose aright ?— 
The sight of the Face of God Most High = 
For that indeed is happiness supreme. 
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6159 The evidence of three things 1s invoked, viz Night, Day, and the mystery of Sex, and the 
conclusion 18 stated in verse 4, that men's aims are diverse But similarly there are contrastsin 
nature What contrast can be greater than between Night and Day? When the Night spreads her 
veil, the sun's Iight 1s hidden, but not lost The sun 1s in his place all the time, and will come forth 
im all his glory again in his own good time Cf xci 34, and n,6149 Man pursuing diverse aims 
may find, owing ,to his own position, God's light obscured from him for a time, but he must strive 
hard to put himself in a position to reach 1t 1n all its glory 


6160 Ma masdariya asin xci 57; see theren 6151 


6161 The mystery of the sexes runs through all life. There is attraction between opposites; 
each performs its own functions, having special characters, primary and «econdary, within limited 
spheres, and yet both have common characteristics in many other spheres Each 1s indispensable 
to the other Love in its nobiest sense 1s the type of heavenly love and the highest good, in its 
debasement :t leads to the lowest sins and the worst crimes Here, then, striving 1s necessary 
for the highest good. 


6162 There are wide contrasts in the nature and aims of men, These may be broadly divided 
sto two classes, good and evil As night replaces day on account of certain relative positions but 
does not annihilate it, 80 evil may for a time obscure good, byt cannot biot it out Agar, night in 
certamn circumstances (eg. for rest) 1s a blessing . so certain things, which may seem evils to us, may 
be really blessings in disguise Whatever our aims or positions, we must seek the bighest truth 
from thehght of God Considering these contrasts, do not be surprised or depressed. Men's 
immediate aims may be different The duty of all 1s to seek the one true Light 


6163 The good are distinguished bere by three signs: (1) large-hearted sacrifices for God and 
men ; (2) fear of God, which shows itselfsn rghteous conduct. for Taqw4 (see n 26 to it. 2) includes just 
action as well as a mental state - and (3) truth and sincerity in ever recognising and supporting ali 
that is morally beautiful, for Mas u the good as well as the beatitiful, 
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6164 So far from there being any hardship in a good life, the mghteous will enjoy their life more 
and more, and God will make their path smoother and smoother until they reath eventual Buss. ? 


6165, The evil are distinguished here by three signs (1) selfish greed and denial of other people's’ 
nghts , (2) arrogance and self-sufficiency (xcvi, 6-7}, and (3) knowingly dishonounng Truth out of 
spite, or seeing uglitness where there 1s beauty Such men’s downward progress gathers momentum 

as. they go, and their end can be nothing but Misery Where will be their boasted wealth and 
possessions, or their self-confidence ? 


6166 Wealth amassed in this world will be of no use at the Day of Final Judgment, nor wll any 
maternal advantages of this hfe bring profit by themse]ves in the spiritual world. What will count 
will be a life of truth and nghteousness, and of goodness to all the creatures of God. 


, 6167 God in His mfinite mercy has provided full guidance to: His creatures All through His 
creation there are sign-posts indicating the right way, 7o man He has gtven the five senses: of 
perception, with mental and spiritual faculties for co-ordinating his physical perceptions and igadjng 
him higher and higher mn thought and feeling He bas besides sent inspired men for further teaching 
and guidance. PAs 

‘ . 7 

. 6468, In the Enc man will return to God, and even from the beginning of man's lifé God's 
mereses god loving care surround him. In the probationary period of man’s life, he has a massuné’ 
of freewill, and he is expected to use it insuch a way esto bring his whole being into harnigny: 
with the universal Willand Law. Forhe will haveto answer for the nght use of his talérte aaa 
oppertunities, Hf man's will has any meaning, he Has the choiwe of accepting God's guidance of 
rejecting. jt. and in the latter casa‘he must take pubes roel Hence the warring of the Ratuty 
“ Fire™ in the next verse. . lem tea 
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6169 The Fire of Pumshment will not reach any except those who have deliberately sinned 
against their conscience and rejected God's Truth The term used for them 1s “ 4shga" (superlative 
degree), Cf Ixxxvn 11 The corresponding dea in Christian theology 1s expressed in the following 
sentence, “ All manner of sin and blasphemy shall be forgiven unto men but the blasphemy 
against the Holy Ghost shall not be forgiven unto men" (Matt, xn 31), 


“ None shall reach st but those " the sinners of a lesser degree than the Ashq@, though they 
may suffera bghterpumshment in Hell, will rot suffer from the * Fire blazing fiercely "* 


6170 *“ lhose most devoted to God" the AtgG, the God-fearing men who live lives of purity, 
and seek only for the °' Face of their Lord Most High" See the verses following 
* 


6171. The spending may be for chanty, or fur good works such as advancing the cause of 
knowledge or science, or supporting ideals, etc “ Wealih” must be understood not only for money or 
material goods, but also for any advantage or opportunity which a man happens to enjoy, and 
which he can place at the service of others 


6172, The Arabic root word zaka implies both increase and purification, and both meanings may 
be understood to be implied here Wealth (understood both literally and metaphorically) is not for 
selfish enjoyment oridle show It is held on trust. It may be a trial in itself, from which a man 
who emerges successfully is a man all the purer in his life, and even if he was a good man before, 
hys. proper use of his wealth increases his position and dignity in the moral and spiritual world ; 


6173 The good man does not give in charity or do his good deeds with the motive that he 1s 
retusning someone else's favour and compensating and rewarding someone for some service’done 
to him or expecting some reward sn return for his own good deed: the sole motive in his mind ts 
that -he desires the Countenance or Good Pleasure of God Most High Tiis “ Coutttenance” or 
“ace” tArabic, Wajk) implres good pleasure or approval: but it implies something tore ‘It also 
means the Cause:—either the '' final cause” or the “efficient cause" of Aristoteltan' philosophy Fé 
the Aigd would refer everything, backwards in origin and: forwards in destiny, to Ged" ‘Xind:ie the 
source of their goodness, as well as its goa! or purpose, i) ‘ 
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6174. The definition of Righteousness, Chanty, or Self-sacrfice, becomes thus highly spintuahsed 
The AtgZ are so completely adentified with God's Will that everything else 1s blotted out to them 
What would seem to be sacrifice from other points of view, becomes their own highest pleasure and 
satisfaction—the “heaven” of the enlightened man Every virtuous man will have his own bliss, 
for there afe degrees in vittue and bisss This supreme bliss 1s the portion—not the pnze—-of 
supreme virtue. 
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INTRODUCTION AND SUMMARY: SURA XCIII (Dhuhi). 


ui! foxes. oS 

 _, This Stira fatlose in date to Shras Ixxxix and_xcii, aud the imagery drawn 

m the contrast of” Night and Day 1s common to all three. In this Sara the 
vicissitudes of human life are referred to, and a message of hope and consolation is 
given to man's soul from God's past mercies, and he is bidden to pursue the path of 
géodness and proclaim the bounties of God. This is the general meaning. In 
particular, the Sira seems to have been revealed in a dark period in the outer life of 
the holy Prophet, when a man of less resolute will might have been discouraged. 
But the Prophet 1s told to hold the present of less account than the glorious 
Hereafter which awaited him hike the glorious morning after a night of stillness and 
gloom. The Hereafter was, not only in the Future Life, but in his later life on 
this earth, full of victory and satisfaction. 


C. 273.— What an example we have in the Prophet’s life! 
(xc 1-11.) When moments of inspiration were stull, 
His soul yet felt the power of that stillness, 
Like one who prays by night and waits 
For the dawn, knowing how the light grows brighter 
Every hour till naog, and well content 
That night and motn and the hours succeeding 
Are but steps to the plenary splendour of noon. 
He was content and consoled in the thought that God 
Had bestowed His loving care on him 
In the past, and so the future was sure. 
He followed the Light Divine,—to help 
The helpless, to attend with patience to the call 
Of those in need, and to rehearse and proclaim 
And share the boundless Bounties of God! 


1751 {S. xenr. 1-4. 


i e a Fae a aS a ~ 
ws Fs Ns wk enter + ae 


Dheha,.or The Glorious Morning eS Nee an 
se My aR . 
Ses Light. | fmt?) CEPA > 
In the name of God, Most Gracious, 4h lea 
ee a ‘ ‘ Most Mercsful. Bop GF il e— 
1, Ry the Glorious 3 thy 
Morning Light," © Gpualls.. 


4 






2. And by the Night®” > Vou , 
When it is still,— fe) oe 18) hN5-» 
3, Thy Guardian-Lord A\BA AA Ge (7 
nay —s oa thee,” a5 oles Gr 
or is He displeased. » "é 
: 6 BU: 
4. And verily the hereafter b Woh 1G g9d 24,1%7 
Will be better for thee O avy lo af Pad Bs 9-97 
Than the present."” 











6175, The full morning light of the sun, when his splendour shines forth 1n contrast with the 
night which has passed Cf xci1 1 The growing hours of morning light, from sunrise to noon, are 
the true type of the growth of spiritual life and work, while the stillness of the night 1s, to those who 
know, only a preparation for it. We are not to imagine that the stillness or quiescence of the night 
18 wasted, or means stagnation in our spiritual life The stillness may seem lonely, but we are not 
alone, nor forsaken by God Nor ts such preparation, without immediate visible results, a sign of 
God's displeasure 


6176, Cf. xcit. 1-2 There Night 1s mentioned first,and Day second, to enforce the lesson of 
contrasts‘ the veil of the night naturally comes first before the splendour of daylight 1 revealed 
Here the argument is different the growing hours of morning hight are the main thing and are 
mentioned first , while the hours of preparation and quiescence, which are subordinate, come second 


6177. As usual, there is the particular assurance to the holy Prophet, and the general assurance 
to mankind ° see the Introduction to this SGra_ The early years of the Prophet's ministry might 
well have seemed blank. After inspiration there were days and periods of waiting A sense of 
fonelinessa might well have weighed on his mind, His own tribe of the Quraish jeered at him, 
taunted and threatened him, and slandered and persecuted nm as well as those who believed in hun 
But tus faith was never shaken, not even to the extent of that cry of agony of Jesus:“My God t- 
why hast Tiew forsaken me?": (Mark, xvi 34) Much less did it enter the Prophet's mind to think 
that God was angry with him, as the taunts of his enemies suggested 


6138. Sie fast note The more gederal meaning ts similar To the man who prepares for spiritual 
work aid npirttual growth the chief thing is typified by the growing hours of the morning He should 
not be disc , nor qvetcome with a sefise of loneliness in his early struggles or difficulties The 
end will crown kis work. God's care is always around him, If unsympathetic or hostile critics laugh 
at bith or taunt him. with being “mad” or “ old-fashioned” or “ ploughing his lonely furrow ", Tis 
gteatty faith sill uphoid him. He will never believe that ins earnest and sincere devotion to God, 
whitever be ite teauytte.in this world, can be anything but pleasing to God 
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6180 God's good pleasure 1s sure when we serve Him But we are assured that even our feelings 
of doubt and suffering will vanish, and we shall have a sense of complete satisfaction, contentment, 
and active pleasure when our will 1s identified with the Will of God 


6181 Judge the future from the past God has been good to you in your past experience trust 
to His goodness in the future also Again, there 1s a particular and a general meaning ‘Three facts 
are taken from the holy Prophet's outer fife by way of illustration Metaphonically they also apply 
tous And further, the outer facts are themselves types for the spiritual hfe See notes below 


6182 (1) There 1s the case of the orphan, Itterally and figuratively Our holy Prophet was 
himself anorphan His father ‘Abdullah died young before the child was born, leaving no property 
The Prophet's mother Amina was 1n aihng health, and he was chiefly brought up by his nurse Balima 
His mother herself died when he was only six years old. His aged grandfather ‘Abdul Muttalib 
treated him as his own son, but died two years later. Thereafter his uncle AbO Talib treated him as 
his own son He was thus an orphan in more senses than one, and yet the love he received from 
each one of these.persons was greater than ordinary parental love Each one of us 1s an orphan in 
some sense or another, and yet someone's love and shelter come to us by the grace of God In the 
spiritual world there 1s no father or mother our very first sustenance and shelter must come from 
the gtace of God 


6183 (2) The holy Prophet was born in the midst of the idolatry and polytheism of Mecca, a 
family which was the custodian of this false worship He wandered in quest of Unity and found it 
by the guitance of Ged There 1s no implication whatever of sin or error on his part. But we may 
err and find ourselves wandering 1n mazes of error, in thought, motive, or understanding’ we must 
pray for God's grace ever to give us guidance 

The Arabic root gkaiia has various shades of meaning In 1,7, I have translated it by the verb 
“stray”. In ius. 2 the Prophet is defended from the charge of being “ astray” or straying ig mind, 
In xii. 8 and xu. 95 Jacob's sons use the word for their aged father, to suggest that he was senile and 
wandering in mind, In xxxu, 10 it 18 used of the dead, and I have translated “hidden and lost" (in 
the earth) 1 

6184 (3) The holy Prophet mbhented no wealth and was poor, The trve, pure, and sincere 
love of Khadya not only raised him above want, but made him independent ‘of woridly néeds iif bis 
inter fife, enabling him to devote his whole time to the service of Gad, Sodio we ail fad curséives 
in ‘somé want or another, which, if we work whole-heartedly and sncerely, is sepplied 40 us by tie 
gtace of God, Whan we have found the Way; it is a laborious task to climb up in our poverty of 
Spiritual equipment : Got syill givd-sw-eptritunl siches in love asd knowledge. ° 4 Rae Bieter 
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6185 Verses 9-11 carry on, to a step further, the triple argument of verses 6-8, .as explained in 
the preceding notes The Prophet treated all orphans with tender affection and respect, setting an 
example to his contemporaries, who frequently took advantage of the helpless position of orphans, 
and in any case looked upon them as subordinate creatures to be repressed and kept in their place 
Such an attitude is common in all ages Helpless creatures ought, on the contrary, to be treated as 
sacred trusts, whether they are orphans, or dependants, or creatures of any kind unable to assert 
themselves, either through age, sex, social rank, artificial conditions, or any cause whatever 


6186. Then there ate the people who come with petitions,—who have to ask for something, 
They may be genuine beggars asking for financial help, or :gnorant people asking for knowledge, or 
tumid people asking for some lead or encouragement The common attitude 1s to scorn them or 
repulse them, The scorn may be shown even when alms or assi‘tance is givento them, Such an 
attitude 18 wrang, Charity 1s of no moral value without sympathy and love, Nor 1s it charity to 
give to idle sturdy professional beggars, for show or to get rd of them They are mere parasites on 
society Every petition should be examined and judged on its merits 


6187. Besides the petitioners, who ask for help, there 1s the case of those who do ndt ask but are 
nevertheless peor— poor but contented in worldly goods, or poor in knowledge or resources and not 
even knowing that they are poor. If vou are bountifully endowed by God, your dutv 18 to make that 
Bounty spread far and wide, Proclam st and share it, as the holy Prophet always did Spiritually 
we gil belong to one of these three classes in one sense or another,—orphans, petitioners, and 
victins of poverty. We alll receive God's grace and guidance in some degree or other, We all owe 
Fes ‘daty to Our fellow-men to be kind and helpful to those less endowed m any respect than 
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INTRODUCTION AND SUMMARY SURA XCIV (Inshirad). 


“rhit thort Stira gives a message of hope and encouragement in a time of 
darkness and difficulty. It was revealed to the holy Prophet soon after the last 
Stra (DAubd), whose argument it-supplements 


C. 274.—The Prophet's mind and heart had indeed 
(xciv. 1-8) Been expanded and purified ; the burden 

Which pressed on his soul had been removed ; 
And his name exalted in this world and the next. 
For the righteous man there is no trouble 
But 18 linked with ease and joy : he must strive 
At every stage, and look to God 
Alone as the goal of all his hopes. 
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6188 Cf the prayer of Moses in xx,25 The breast 13 symbolically the seat of knowledge and 
the highest feelings of love and affection, the treasure-house in which are stored the jewels of that 
quality of human character which approaches nearest to the divine The holy Prophet's human 
nature had been purified, expanded, and elevated, so that he became a Mercy to all Creation 
Such a nature could afford to ignore the lower motives of ordinary humanity which caused shameful 
attacks to be made on him Its strength and courage could also bear the burden of the galling 
work which it had to do in denouncing sin, subduing it, and protecting God's creatures from its 
oppression, 


6189, See last note, It is indeed a grievous and galling burden for a man to fight single-handed 
against sin But God sends His grace and aid, and that burden 1s removed, or converted into joy 
and triumph is the service of the One True God, 


6190, The Prophet's virtues, the magnanimity of his character, and his love for mankind were 
fully recognised even in his lifetime, and his name stands highest among the heroic leaders of 
mankind, The phrase used here is more comprehensive in meaning than that used for various 

in wuxxvii. 119 etc, + “We left this blessing for them among generations to come in 
Tater times", : ‘ 
"G1. ‘This verse is repeated for extra emphasis. Whatever difficulties or troubles are ancountet. 
ed by men, God always provides a soiution, a way out, a relief, a way to lead to ease and 
happiness, if we only follow His Path and show our Faith by patience and well-doing The 
solutien or sejiel doses not merely come after the Difficulty . it 1s provided with it, I understand the 
dohaite, article io.nl-‘ser in a generic sense, and transiase ; “every difficulty”, in geil, 7, I have 
(pansiated Yuep.ae ikon, apd ip acii, 10, "Usr as Misery 
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when thou art relieved The words understood may be? from thy 
immediate task, that of preaching to men, denouncing sin, and encouraging nghteousness , or, from 
the difficulties that confronted thee, When that happens, that does not finish the labours of the 


man of God. It 1s only one step to them. He has constantly and insistently to go on, When there 
1s rest from the task of instractig the world, the contact with the spiritual kingdom contutues, and 


indeed it becomes mote intimate and concentrated 


6195. The kingdom of God 1s everything. Other things are incidental, and reaily do not matter 
Worldly greatness of success may be a means to an end, but tt may also be a hindrance to tnie 
spiritual greatness God is the goal of the ngtiecus man's whole attention and desirs, fl 
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S.,3: INTRODUCTION AND SUMMARY : SURA XCV (Ti) 


This is also a very early Sfira. It dppeals to the mast sacred symbols to 
show that God created man in the best of moulds, but that man is capable of the 
utmost degradation unless he has Faith and leads a good life. In subject-matter 
this S&ra closely resembles S. cin. 


C, 27 5,—Nature and history and the Light of Revelation, ' 
{zxcv 18) Through the ages, show that man, 
Created by God in the best of moulds, 
Can yet fall to the lowest depths, unless 
He liyes a life of faith and righteousness. 
Then will he reach his goal if not, 
He must stand his Judgment—none can doubt— 
Before the wisest and justest of Judges. 
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6194 The substantive proposition 1s in verses 4-8, and it 1s clinched by an appeal to four sacred 
symbols, viz,, the Fiz, the Olive, Mount Sinai, and the sacred City of Mecca About the precise 
interpretation of the first two symbols and especially of the symbol of the Fig, there 1s much 
difference of opinion. If we take the Fig literally to refer to the fruit or the tree, it can stand asa 
symbol of man's destiny in many ways, Under cultivation it can be one of the finest, most delicious, 
and most wholesome fruits in existence n its wild state, it 1s nothing but tiny seeds, and 1s insimd 
and often full of worms and maggots. Soman at his best has a noble destiny at his worst, he 1s 
“the lowest of the low” Christ 1s said to have cursed a fig tree for having only leaves and not 
producing fruit (Matt xxi 18-20), enforcing the same lesson, There 1s also a parable of the fig tree 
in Matt xxiv 32-35 See also the parable of the good and evil figs in Jeremiah, xxiv 1-10 But see 
n, 6198 below. 


6195 For the sacred symbolism of the Olive, seen 2880 to xxi 20, and notes 3000-3002 to xziv, 
35, where the parable of God's Light includes a reference to the Olive But it 1s possible that the 
Olive here refers to the Mount of Olives, just outside the walls of the City of Jerusalem (seen 5038 
to iu 2), for this 1s the scene in the Gospel story (Matt. xxiv 3-4) of Chnst’s description of the 
Judgment to come 


6196 This was the Mountain on which the Law was given to Moses See xix 52. and n 2504. 
The Law was given, and the glory of God was made visible But did Israel faithfully obey the 
Law thereafter ? 


5197 “ This City of security" 1s undoubtedly Mecca Even in Pagan times its sacred character 
was respected, and no fighting was allowed in its territory But the same City, with all its sacred 
associations, persecuted the greatest of the Prophets and gave itself up for a time to idolatry and 
sin, thus presenting the contrast of the best and the worst. 

P 

6298 Having discussed the four symbols in detail, let us consider them together. {t is clegr thet 
they refer to God's Light or Revelation, which offers man the highest destiny if be will follow the 
Way Mecca stands for Islam, Sina: for Israel, and the Mount of Olives for Ctirist's original and 
pure Message. It has been suggested that the Fig stands for the Ficus Indice, the Bo-tree, under 
which Gautama Buddha obtained Nirvana. I hesitate to adopt the suggedtion, but if accepted i 
would cover pristine Buddhism and the ancient Vedic religions from which Kavan-an offshont, in 
this way ali the great religions of the world would be indicated Bat avert if, we reler the Pig and 
the Olive to the symbolism in their fruit, and sat-to any edlighen, thi onntenst of Rest 
and Worst in man's destiny semaine, and that is the main thing. to seh Krn 
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6199. Taquim mould, symmetry, form, nature, constitution There is no fault in God's 
(feation To man God gave the purest and best nature, and man's duty 1s to preserve the pattern 
on which God has made him xxx 30 But by making him His vicegerent, God exalted him i 
posse even higher than the angels, for the angels had to make obeisance to him (u 30-34, and 
n, 48), But man’s position as vicegerent also gives him will and discretion, and if he uses them 
wrongly he falis even lower than the beasts. See next note 


6200 This verse should be read with the next If man rebels against God, and follows afte: 
evi, he wall be abased to the lowest possible position, For Judgment 1s sure, Those who use their 
faculties aright and follow God's Law will reach the high and noble destiny intended for them 
That reward will not be temporary, but unfailing, 


G20%, Thee ‘ way fefer to the holy Prophet, or to man collectively. After this.1¢, when it 1s 
clearly shown to you that God created man true and pure, that He guides him, and that those 
wha rebel and break His law will be punshed and brought down in the Hereafter, who can deubt 
this, OF Comnrasaiet the Proptet when he gives warning ? 
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Intro, to S. xcvt J . 1760 [C 276. 


INTRODUCTION AND SUMMARY. SURA XCVI (/graa, or 'Alag). 


Verses 1-5 of this Stira were the first direct Revelation to the holy Prophet 
The circumstances, material and psychical, in which they came, are described in 
C. 28-30, which should be referred to 


After that there was an interval or break (Fatra), extending over some 
months or perhaps over a year. S, Ixvin. is usually considered to have been the 
next revelation in point of time. But the remainder of this Sra (xcvi. 6-19) came 
soon after the Fatra, and that portion 1s jomned on to the first five verses containing 
the command to preach, because it explains the chief obstacle to the delivery of 
the message to man, 742 man’s own obstinacy, vanity, and insolence. 


C. 276 —Noble 1s the mission of the Prophet, selected 

(xcvi 1-19) To proclaim the Message of God, the Lord 
And Cherisher of all His Creation, Whose measureless 
Bounties include the instruction of man 
In new and ever new knowledge. But alas 
For man ! he fancies himself self-sufficient, 
Turns away from the Path, and misleads others. 
Bot nothing is hidden from God. He will bring 
All untruth and sin and rebellion to Judgment, 
And subdue all evil. The mghteous bow 
In adoration to God, and draw closer to Him. 
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6203 Jqgrua may mean “read”, or ‘recite or rehearse", or ‘ proclaim aloud”, the object 
understood being God's Message For an account of the c1rcumstantes in which this first revelation— 
the divine commission to preach and proclaim Gods Message came to the holy Prophet, 1n the 
cave of Hiraa see C 27-31 In worldly letters he was unversed, but with spiritual knowledge his 
mind and soul were filled, and now had come the time when he must stand forth to the world and 
declare his mission 

6204 The declaration or proclamation was to be 1n the name of God the Creator It was not 
for any personal beneht to the Prophet to him there was to come bitter persecution, sorrow, and 
suffering, It was the call of God for the beneht of erring humanity God 1s mentioned by his title of 
“thy Lord and Chersher", to establish a direct nexus between the source of the Message and the 
one addressed The Message was not merely an abstract proposition of philosophy, but the direct 
concrete message of a personal God to the creatures whom He loves and cherishes, ‘ Shy” 
addressed to the Prophet 1s appropriate in two ways (1) he was in direct contact with the divine 
Messenger (Gabriel) and Him Who sent the Messenger , (2) he represented the whole of humanity, in 
a fuller sense than that in which Christ Jesus is the “ Son of Man” 

6205 Cf xxu: 14 The lowly ongin of the animal 1n man 1s contrasted with the high destiny 
offered to him in his intellectual, moral, and spiritual nature by his “ most bountiful” Creator No 
knowledge 1s withheld from man, On the contrary, through the faculties freeiy given to him, he 
acquires it in such measure as outstrips his immediate understanding, and leads him ever to strive 
for newer and newer meaning 

6206 The symbol of a permanent revelation is the mystic Pen and the mystic Record See 
a, 5593 to Iaviit 1 

The Arabic words for “ teach" and “ knowledge" are fram the same root It 18 impossible to 
produce in a Translation the complete orchestral harmony of the words for ‘“ read", “ teach", 
“pen” (which implies reading, wnting, books, study, research), “ knowledge ”’ (including science, 
self knowledge, spiritual understanding), and “ proclaim ”, an alternative meaning of the word for 
*to read". This proclaiming or reading implies not only the duty of blazoning forth God's message, 
as going with the prophetic office, but also the duty of promulgation and wide dissemination of the 
Truth by all who read and understand it. The comprehensive meaning of qaraa refers not only to a 
particular person and eveasion but alo gives a universal direction, And this kind of comprehensive 
meaning, as we have seen, runs throughout the Qur-3n—for those who will understand, 
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6207 God teaches us new knowledge at ever every given moment Individuals learn more and more 
day by day , nations and humanity at large learn fresh knowledge at every stage This1s even 
more noticeable and important 1n the spiritual world 





6208 All our knowledge and capacities come as gifts from God. But man in his inordinate 
vanity and insolence, mistakes God's gifts for his own actuevements. The gifts may be strength o1 
beauty, wealth, position, or power, or the more subtle gifts of knowledge or talents in mdividuals,— 
or Scsence, or Art, or Government, or Organisation for mankind 1n general 


6209 Man 1s not self-suffictent, either as an individual, or in his collectwe capacity it he 
atrogates God's gifts to himself, he 1s remtnded—backwards, of his lowly physica! origin (from a drop 
of animal matter), and forwards, of his responsibility and fina! return to God 


6210 The words may be applied generally to perverse humanity, which seeks not only to rebel 
ugainst God's Law, but also to prevent others from foliowing 1t There may however be a reference 
here to AbO Jahl, an inveterate enemy of Islam, who used in its early days to msult and persecute 
the holy Prophet and those who followed his teachmg He used, tn particular, to use shameful 
methods to prevent the Prophet from going to the Ka'ba for devotions, and forbid any who came 
under his influence, from offenng prayers or performing devotions, He was arrogant and purse-proud 
and met his end in the battle of Badr 


621! Man's insolence’ leads to two results: (1) setf-destruction through self-muisleading , {2} a 
fatse example or faise guidance to others The righteous man must therefore test human example 
or human guidance by the question, “Is there God's guidance belund tt?" And visible light 
would be thrown on it by the question, “ Does it lead to righteousness?" A flouting of Ged ant 
Gods Truth answers the first question in the negatrre, .and epaauct which aii from the 
eternal principles of Right answers the second. pag wot 


latro, to S, xevil.] 1764 {C. 277. 


INTRODUCTION AND SUMMARY: SORA XCVII (Qadr). 


The chronology of this Stra has no significance. It 1s probably Meccan, though 
some hold that it was revealed in Medina, 


The subject-matter 1s the mystic Night of Power (or Honvur), in which 
Revelation comes down to a benighted world,—it may be to the wonderful Cosmos of 
an individual —and transforms the conflict of wrong-doing into Peace and Harmony 
—through the agency of the angelic host, representing the spiritual powers of the 
Mercy of God. 


C 277,.—Blessed indeed 1s the Night of Power |— 
(xevu 1-5) When the Mercy of God’s Revelation breaks through 

The darkness of the human soul! 
All the Powers, of the world divine, 
Speed on their mystic Message of Mercy, 
By God’s command, and bless every nook 
And corner of the heart! All jars 
Are stilled in the reign supreme of Peace, 
Until this mortal might gives place 
To the glorious day of an immortal world ! 
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6217 Cf xliv 3 and n, 4690 Literalists refer to some particular night in the calendar, but there 
‘8 no agreement as to which itis The 23rd, 25th or 27th might of Ramadhan as well as other nights, 
have been suggested See, however, the {ntroduction to this SOra__ It 1s best to take this in the mystic 
sense, which also accords with verse 3 below, which says that the Night of Power 1s better than a 
thousand Months It transcends Time for 1t 18 God's Power dispelling the Darkness of Ignorance, 
by his Revelation, in every kind of affair. 


6218, “A thousand ” must be taken 1n an indefinite sense, as denoting a very long period of time. 
Cf. notes 3632 and 3634 to xxxii 4-5, and n 5678 to Ixx 4 This does not refer to our ideas of 
time, but to “timeless Time”. One moment of enlightenment under God's Light 1s better than 
thousands of months or years of animal |ife, and such a moment converts the night of darkness into 
a period of spiritual glory 


6219. The Spirst usually understood to be the angel Gabriel, the Spint of Inspiration, But 
names are hardly necessary in the mystic world. Seen 5677 to ixx 4 


6220. When the Night of spiritual darkness 1s dissipated by the glorv of God, a wonderful Peace 
and a sense of Security arise in the soul. And this lasts on until this life closes, and the glorious 
Day of the new spiritual world dawns, when everything will be on a different plane, and the 
ohequered nights and days of this world will be even less than a dream 


4atro. to S, xCV111.] $266 {C. 278, 


INTRODUCTION AND SUMMARY : SURA XCVIII (Batyina). 
This Stra was probably an early Medina Sfira, or possibly a late Meccan Sfra, 


In subject-matter it carries forward the argument of the last Sara. The mystic 
night of revelation is indeed blessed : but those who reject Truth are impervious to 
God's Message, however clear may be the evidence 1n support of it. 


C. 278.—-But those who reject the light of Truth 

(xcvir 18) Are obstinate. Why should they persist 
In evil ways when the Clear Evidence 
Has come before them? The straight Religion 
Is simple : to adore with a pure heart 
The God of Truth, to draw nigh to Him 
In Prayer sincere, and to serve 
Our fellow-creatures in charity and love 
To do aught else 1s to fall from Grace 
But Faith and Good Life lead straight to the Goal,— 
The beauteous Gardens of Bliss Eternal, 
And the mutual good pleasure of the Soul in her Lord. 
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6221 The People of the Book immediately referred to are the Jews and the Christians, who had 
received scriptures 1n the same line of prophecy in which came our holy Prophet Their scriptures 
should have prepared them for the advent of the greatest and last of the Prophets For the Jewish 
scriptures promised to the Jews, cousins or brethren to the Arabs, a prophet like Moses ‘“ The Lord 
thy God will raise up unto thee a Prophet from the midst of thee, of thy brethren, hke unto 
me; unto him ye shall hearken"” (Deut xvin 15) And Christ promised a Comforter (John, 
xiv, 16; xv 26, and xvi 7, see my n 5438 to Ixi 6) almost by name The People of the Book fell 
from the true, straight, and standard religion, into devious ways, and would not come to the true 
Path until (they said) they were convinced by the arnval of the promised Prophet But when the 
promised Prophet came in the person of Mubammad, they rejected him, because they really did not 
seek for Truth but only followed their own fancies and desires 


6222 The Polytheists, the Pagans, had not previously believed in any scriptures But yet, when 
clear evidence came to them, they should have believed Yet they rejected the holy Prophet because 
they were not really searching for Truth, but were only following their own fancies and desires 


6223. The Clear Evidence was the holy Prophet himself, his life, his personality, and his 
teaching, 
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6227 The responsibility of the People of the Book 1s greater than that of Pagans, because the 
People of the Book had been prepared for the standard and straight Religion by the revelations 
which they had already received. Yet, when theclear evidence came in Isiam, they resisted it, 
And what 1s this standard and straight Religion, free of all ambiguity, and free of all casual nghts 
and ceremomies? ‘lhey are summed up m three eternal principles, as explained in the next verse 
and the next note 


6228 The three eternal principles of Rehgion are (1) sincere devotion to God , (2) Prayer and 
Praise as drawing man nearer to God and to the spiritual world; and (3) the service of God's 
creatures by deeds of practical chanty 


6229 Banif see n. 134 to is, 135 
6230, See n. 6226 above. 


6231 To be given the faculty of discrimmation between nght and wrong, and then to zeject 
truth and nght, 1s the worst folly which a creature endowed with will can commit. It must 
necessarily bring itsown punishment, whether the creature calls himself one of the children of 
Abraham or one of the redeemed of Chnist, or whether he goes by the mere light, of, nature and 
reason asa Pagan Honour 1 the sight of God is not due to race or professions of faith, but to 
sincere and nghteous conduct (xx, 13). 
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6233, The Good Pleasure of God 1s the final Bliss of Salvation. The good pleasure is mutual, 
the truly saved is he whose will has become completely identified with God’s universal will, See 
Appendix XII on the Mustim Heaven. Cf. ixxxix. 27-30, 


6254, The fear of God is the fear to offend agamst His holy law, the fear to do anything which 
is against Hishoty Will, Such fear 1 akin to love; for with it dawns the consciousness of God's 
lovingy-care fot all His creapures. 
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INTRODUCTION AND SUMMARY : SURA XCIX (Zilsa). 


’ " This Stra is close in date to the last : it 1s generally referred to the early 
Mefgina period, though it may possibly be of the kite Meccan period. 


It refers to the tremendous convulsion and uprooting which will take place 
when the present order of the world is dissolved and the new spiritual world of 
Justice and Truth takes its place. The symbol used ts that of an earthquake which 
will shake our present material and phenomenal world to its very foundations. 
The mystic words in which the earthquake 1s described are remarkable for both 
power and graphic aptness With that shaking all hidden mysteries will be brought 
to light. 


C. 279.—The Hour of Judgment must needs be heralded 

(xeix 1-8) By a mighty Convulsion . the Earth will give up 
Her’secrets and tell her tale of all 
Man’s doings : men will march in companies 
And clearly see the inwardness 
Of all their Deeds - not an atom of Good 
Or Evil done, but will be shown 
In the final Account of men convinced, 
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6235 To the ordinary human observer a violent earthquake 1s a terrifying phenomenon, 1n its 
suddenness, in its mvsterrous ongin, and in its power to destroy and uproot the strongest buildings 
and to bring up strange matenals from the bowels of the earth The Overwhelming Event 
(S Ixxxviit) which ushers in the Judgment will be a bigger and more far-reaching convulsion than 
any earthquakes that we know And yet the incidents of earthquakes may give us some idea of 
that supreme world-shaking Event 


6236 An earthquake, 1f accompanied by a volcanic eruption, throws up enormous boulders and 
lava from beneath the crust of the earth They are thrown up as if they were a burden to the Earth 
personified They may be all kinds of minerals, or treasures buried for secrecy So 1n the great and 
final Convulsion, the dead who had been buried and forgotten will rise ; matters and motives which 
had been secretly hidden and metaphoncally buried will be brought to the light of day, and justice 
will be done in the full glare of absolute Truth 


6237, The puzzled agony suffered by the victims of a violent earthquake 1s as nothing compared 
to the experience of the new and wonderful world which will then open out to the gaze of man 


6238, The present order may be personified as the earth It will pass away, but the Deeds done 
therein, even the most secret, will be brought to the full ight of day And this will be because God 
will give the Command, the inspiration or Word, by which alone all events doproceed The 
“inspiration " 1s the Command or direction conveyed by instruction breathed into the Earth 
personified : she is directed to tell the whole story of what she knows, Cf xvi 68,n 2097 


6239 In this world good and evil are mixed together. But then they will be sorted out, and each 
grade of good and evil will be sorted out So they will proceed in companies to receive judgment 
Atid thay wilt be shown the exact import of everything that they had thought, said, or done, in this 
fe af probation, however they may have concealed or misinterpreted it in this hfe. Everything will 
be considered in taking the account, and the account will convince the parsons concerned themselves. 
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6240, farrat: the weight of an ant, the smallest living weight an odinary man can think-of, 


< 


Figuratively eke ee ee ee 


openly and convincingly : he “ shall see it", 


. uy 


&. 280.} 1793 flotro, to: §, é. 


é re a wate + “3 
a ww 
re ae ee 


ive “Thin is one 7 the ache Meccan Siras. In the depth of its mystery and 
the rhythm and sublimity of its language and symbolism, it may be compared with 
S. Ixxix. Its subject-matter is the irresistible nature of spiritual power and 
knowledge, contrasted with unregenerate man’s ingratitude, pettiness, helplessness, 


and ignoréace. 


C, 280.—There are those that fight, with eager charge, 
(ce, 1-11) The hosts of evil, and storm its citadel. 
But unregenerate Man shows less 
Than gratitude for God’s most gracious 
Bounties : his life bears witness to his treason 
And his greed. God's knowledge is all-embracing : 
All things hidden will be laid hare at Judgment. 


$6. 4.65.4 © 1794 — 
Stra C 
'Adsyat, or Those that run 


In the name of God, Most Grictous, 
Most Mercsful. 


1, ‘“eBy the (Steeds) 
That run, with panting (breath), 





2 And strike sparks of fire,“ » 


063 Gurl -r 
In the morning, } Beall 


4. And raise the dust 


3. And push home the charge 


In clouds the while,“ 8 635 re s Oey 
5. And penetrate forthwith 

Into the midst (of the foe) Y (697 1\90% 

En masse ;—™ O noe dy (ewisi-a 





6241 The substantive proposition 1s in verses 6-8 below, and the metaphors and symbols enforc- 
ing the lesson are in verses 15 here These symbols have at least three lavers of mystic meaning 
(1) Look at the chargers (mares or swift camels) panting for war on behalf of their masters Off they 
go, striking fire with their hoofs by night at the behest of their riders , they push home the charge 
inthe morning, chivairously giving the enemy the benefit of daylight, and regardless of flashing 
steel or the weapons of their enemies they boldly penetrate into the midst of their foe, risking their 
lives for the Cause Does unregenerate man show that fidelity to his Lord God? On the contrary 
he 1s ungrateful to God, he shows that by his deeds, he ts violently in love with wealth and gain 
and things that perish (2) Bv the figure of metonymy the brave fidelity of the war-horse may stand 
for that of the brave men and true who rally to the standard of God and carry it to victory, contrast- 
ed with the poltroonery and pettiness of unregenerate man (3) The whole conflict, fighting, and 
victory, may be applied to spiritual warfare against those who are caught and overwhelmed 1n the 
camp of Evil 


6242 With their hoofs If we suppose the march to be in the dead of mght, the sparks of fre 
would be still more conspicuous. 


« 


6243 We may suppose a surprise attack, but yet a chivalrous attack by daylight. The foe is 
punished through his own lethargy and unpreparedness, apart from the strength, fire, and ‘spirit of 
the forces of righteousness 


6244, The clouds of dust typify the ignorance and confusion in thé minds of those who oppose 
Truth, 


6245 The forces of evil mass themselves for strength, but their massing itself may become a 
theans of their speedy undoing, 


| ries 1775 {S8.c, 6-f1, 
6. Truly Man is 


To his Lord, O AS] 45) Oy) om 


Ungrateful ; 


7. And to that (fact) © AK a We y) 
He bears witness O $4485 2) he 43)3-< 
(By his deeds) ;“” 

8. And violent is he b G9 4% 94m Iii mye 
In his love of wealth." O Says 21 eat, 45}, 3-0 


In the graves 1s 5%) Ol Am iS} 


Scattered abroad™ 
y ‘i Hee 
OPEN Aiad5-1 


10. And that which is 
(Locked up) in (human) breasts 
Is made manifest— 


11. That their Lord had been 
Well-acquainted with them, 
(Even to) that Day? 


9. ‘Koes he not know,— 97 4K 
When that which 1s BOS -« 
| 
| 
& be 4% -6%5/ 4 
| 6 iS yg ny 2485 6 
| 


6246 Man. 1.4, unregenerate man, in contrast to those who receive guidance and wage unceas- 
ing war with Evil, 1s ungrateful to his Lord and Chensher, Him Who created him and sustains 
him, and sends His blessings and favours at all times, The ingratitude may be shown by thoughts, 
words, and deeds,—by forgetting or denying God and His goodness, by misusing Hs gifts, or by 
injustice to His creatures He is in this respect worse than the war-horse that msks his life in the 
service of his master 


6247 Man himself, by his conduct, proves the charge of treason against himself 


6248 What an evil choice he makes in committing treason against his own Benefacto: by going 
after the petty baubles of this world’s wealth of fleeting gains * 


6249, Dead bodies, secret plots, evil thoughts and imaginings, long since buned, will yet stand 
farth before the Judgment-seat of God Instead of being closely hidden or blotted out—as they will 
have been from the consciousness of mankind—they will stand out as from the consciousness of 
God, which 18 all-embracing and neyer suffers from sleep or fatigue 


6250. God's Rnowledge 1 full and vigilant at all ttmes But on that day it will reveal to men 
secreta which they had tong forgotten; for the Book of therr Deeds will be made manifest at 
Judgment 


‘Intro. to S. Cr. ] 


INTRODUCTION AND SUMMARY: SURA Cl (Af-Qari’a). 


715 {C. 281. 


_ | This Meccan ,Sfira describes the Judgment Day as the Day of Clamour, when 
men will be distracted and’ the landmarks of this world will be Tost, but every ped 
will be weighed in a just balance, and find its real value and setting. = 


C. 281.—How will the senses of man stand the Nowe 


(ca. 1-149 


Arid Clamour of the great Day of Account, 
Whereon this lfe’s old landmarks will vanish, 

And men will be helpless like scattered moths? . 
Nay, but a Balance of Justice will weigh PF 

And appraise all Deeds . and those whose good. , 
Will show substance and weight will achieve a Life 
Of good pleasure and satisfaction, while those 
Whose:geod will be light will find themselves, , 
Alas, in a blazing Pit of Punishment. 





Sora Ch. ey ' a Bs $ 
Al-Qari'a, or The Day of Noise and 
Clamour. | ga WN ae atoll 
In the navé of Gad, Mest Gratious, ‘ae ‘ Vaan | 2 
oe Most Mercsful. pe Ce \ gil a—4 
1. Jielhe (Day) of J 27 149% 
Noisé and Clamovr :* OQ rVarile 
2. What is the (Day) u 24 arr 
Of Noise and Clamour ? oO 46,\a) -V 
3. And what will explain b 27 ANTS 4) 4% 
To thee what the (Day) O Sa ah 5 3-¥ 
Of Noise and Clamour 1s ? 
4 (It 1s) a Day whereon On 9 3 957 
Men will be like moths SO EKG oie-0 
y ; 
Scattered about, ore y AA Gg “ang 
5, And the mountains oy" 1979) oN os 9 SE 
Will be like carded wool. Uris) yall J 1 E95 5-0 
6. Then, he whose > 99 9484 40K 
Balance (of good deeds)“ —s, 0 ily BS 4s GE. 


Will be (found) heavy, 


—-~ a _ 
‘ 


6251 The Day of Noise and Clamour ts the Day of Judgment, when the whole of the present 
order of things will be overthrown with a tremendous convulsion Cf n 6235 to xcix l,andn 6096 
to lxxxvua All our present landmarks will be lost It will be a stunning, experience to begin with, 
but it will inaugurate a new world of true and permanent values, in which every human deed will 
have its true and just consequences, as 1f weighed inthe balance See verses 6-11 below 





6252 Moths are frail light things To see them scattered about in a violent storm gives some 
idea of the confusion, distress, and helplessness in which men will be at first overwhelmed on the 
Day of Account, Olid memones will be like a book almost blotted out New hopes will be vague in 
anew world just rising on the horizon. But it will be a perfectly just world, and no good action 
will be lost and no evi! one but will have its compensating value estimated, 


6253 Cf n 462tolxx 9 The mountains are solid things, which seem as if nothing could move 
them. Sut in that tremendous cataclysm they will be scattered about lke flakes of teased or carded 
wool, This isa metaphor to show that what we consider very substantial in this life willbe as an 
airy nothing 1n the spiritual world 


6254, The Balance ts of course figurative, The Good Deeds will be werghed and appraised 
This appraisement will be of the nicest and justest kind for it will take into account motives, 
Aemptations., Pip ‘ounding itions, antecedents, subsequent amends, and all 
possible ceed erprpstiann Ree ee, oa will be deeds of the opposite kind, 
appraised in the same way If the good predominates, the judgment will be in the man’s favour, 
anbibagwili:ke yshered, wtoa life of goad pleasure and satisfaction, Thy, will of course be on 
another plane 


1 af 4 aacct Gul ved ry if i 


4 
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7, Will be in a Life bas Sao ot A 
Of good pleasure and fe) 342! Pw O-. 
satisfaction “” : 
8. But he whose Gs anne 94% 94 6 Ae 


y 
Balance (offgood deeds) O Kaji : 
Will be (found) hght,— 


9, Will have his home 


7 i 
In a (bottomless) Pit.” oO 65%6 asl -4 


10. And what will explain dof Se “1 14%, 

To thee what this 1s? O aca aunt 3-' 

11 (It 1s) a Fire t or (+ off 
Biazing fiercely ! Oo ale a aT) § 


6255 Cf xcvm 8, and n 6233, but perhaps the Bissis not of the same grade for al} men In 
every case it 18 bliss, but bliss suited to the particular nature of the individual concerned, 


6256 Just as grades of bliss are indicated for the nghteous, so apparently we are to understand 
grades of punishment suited to the sins of the individual sinners concerned. 


C 282 | 1779. { Intro, to §. Cx. 


INTRODUCTION AND SUMMARY. SORA CII (Takathur). 


This probably early Meccan Siira gives a warning against acquisitiveness, § 6. 
the passion for piling up quantities or numbers, whether in the good things of this 
world, or in man-power or in other forms of megalomania, which leave no time or' 
opportunity for pursuing the higher things of life. 


C 282.—Be not engrossed in things ephemeral, 
(cu 1-8) To the neglect of higher things in life. 
Life 1s but short, and Death will soon claim you. 
Oh that men would only learn, 
Before 1t 1s too late, the serious 
Issues of the higher life! They must 
Taste the consequences cf their neglect 
For every good enjoyed they must 
In the Hereafter give a strict account 


S cn.37,) 1780 « 7 as 
Stra CII. 
Takathur or Piling Up. 


In the name of God, Most Gractous, 
Most Merciful. 


1 he mutual rivalry 
For piling up (the good things 
Of this world) diverts you ™ 
(From the more serious things), 





2 Until ye visit the graves.” » 4 1Z/% pha 187 
OSA 555 Ge 

3. But nay, ye soon shall D4 99%9% 2 of 4S 
Know (the reality). Ow ww W- 


4. Again, ye soon shall know ! b 459490, 4 44 SO 
is " 0 Crs SHES 


5. Nay, were ye to know b 9, 799490 A AS 
With certainty of mind,“* O Ghidlde KE So 


(Ye would beware !) 


6. Ye shall certainly see Ys 0h CIE 
Hell-fire! © Show! Orv - 


7, Again, ye shall see it Y 90 797 (RIM ZA, 
With certainty of sight! 2 Aas BASH y md 


6257 Acquisitiveness, that 1s, the passion for seeking an increase in wealth, position, the number 
of adherents or followers or supporters, mass production and mass organisation, may affect an 
individual as such, or it may affect whole societies or nations Other people's example or rivalry in 
such things may aggravate the situation Up to a certain pomt it may be good and necessary But 
when it becomes mordinate and monopolises attention, it leaves no time for higher things 1n hfe, and 
acilear warning 1s here sounded from a spiritual point of view Man may be engrossed in these 
things till death approaches, and he looks back on a wasted hfe, as far as the higher things are 
concerned 


6258 That 1s, untt! the time comes when you must lie down in the graves and leave the pomp 
and circumstance of an empty life The true Reality w:)l then appear before you Why not try to 
strive for a httle understanding of that Reality in this very life ? 


6259 Three kinds of yagtn (certainty of knowledge) are described in n, 5673 to Ixix 51, The first 
1s certainty of mand or inference mentioned here we hear from someone, or we infer from something 
we know this refers to our own state of mind If we instruct qur_ minds in this way, we should 
value the deeper things of life better, and not waste all our time in ephemeral things. But if we do 
not use our reasoning faculties now, we shall yet see with our own eyes the Penalty for our sins = It 
will be certainty of sight We shall see Hell See next verse But the absolute certainty of assured 
Truth is that described in jxrx 51 That 1s not hable to any human error or psychological defect. 


6260, See x1x 71-72, and n. 2518, 


ea. ¥) L781 1 FS. cr 8, 


8. Then, shall ye be x Bt ve err . 
Questioned that Day AK WRORUCA AVIA 
About the joy ™ O gosh yee GES 3 A & 
(Ye indulged in!) : 











6261, We shalt be questioned. ¢¢ we shall be heid responsible for every kind of joy we indulge in 
whether it was false pride or delight in things of no value, or things evil, or the enjoyment of things 
tegitimate,—the last, to see whether we kept this within reasonable bounds. 


* 


intro, to S, Ci. } 1782 {C. 283 


INTRODUCTION AND SUMMARY: SORA Cill ¢' 


This early Meccan Siéra refers to the testimony of Time through the Ages 
All history shows that Evil came to an evi] end. But Time is always in favour of 
those who have Faith, live clean and pure lives, and know how to wat, in patience 
and constancy. Cf. the theme of S. xcv. 


C. 283.—Waste not, nor misuse, your life. Time 

(cm 1-3) Through the Ages bears witness that nothing remains 
But Faith and Good Deeds, and the teaching of Truth 
And the teaching of Patience and Constancy. 
But for these, Man against Time 1s in loss | 


1983 {S. cm. 1.3, 
Stra CIll 


"Agr, or Time through the Ages. 





In the name of God, Most Gracsous, 


Most Merciful. Pa EC: AN th a M4 
I. the Tok : 
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2. Verily Man | > of oh riya 
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{ 


Is in loss,™ 

3. Except such as have Faith, Loyd 30. 7s. 
And do righteous deeds,’ Goyal e5 \ pro] Gis) She 
And (join together) ™ 


y a 
In the mutual teaching ‘ Geel, tals 5 
Of Truth, and of 9% Af 4 
Patience and Constancy. | O PEll, ye § 








6262 ‘Agr may mean (1) Time through the Ages, or long periods 1n which case it comes near 
to the abstract idea of Time, Dahr, which was sometimes deified by the Pagau Arabs (see Introduction 
to S, Ixxvi), (2) or the late afternoon, from which the 'Asr canonical prayer takes its name (see n. 271 
tou 238) A mystic use of both these ideas 1s understood here An appeal is made to Time as one 
of the creations of God, of which everyone knows something but of which no onecan fully explain 
the exact significance Time searches out and destrovs everything matenal No one in secular 
literature has expressed the tyranny of ‘never-resting Time” better than Shakespeare in his 
Sonnets For example, see Sonnets 5 (“ never resting Time"), 12 ( Nothing ‘gainst Time’s scythe 
can make defence"), and 64 (“ When I have seen by Time's fell hand defaced The rch proud cost 
of outworn buried age") If we merely run a race against Time, we shail lose it 18 the spiritual 
part of us that conquers Time See verse 3 below For the “ afternoon ” idea see next note, 


6263 If life be considered under the metaphor of a business bargain, man, by merely attending to 
his material gains, will lose When he makes up his day's account in the afternoon, it will show a 
loss It will only show profit if he has Faith, leads a good life, and contnbutes to social welfare by 
directing and encouraging other people on the Path of Truth and Constancy 


- 6264 Faith 1s his armour, which wards off the wounds of the material world , and his nghteous 
Kfe-is hid positive contribution to spiritual ascent 


6265 If he lived onlv for himself, he would not fulfil his whole duty Whatever good he has, 
espeaially in moral and spintual life, he must spread among his brethren, so that they may see the 
Truth ‘and stand by 1t in patient hope and unshaken constancy amidst all the storm and stress of 
odter fife. - Mor he and they will then have attained Peace within 
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APPENDIX XIV. 
Oaths and Adjurations in the Qur-an. 


1. -An oath is an invocation of the name of God or of some persen, ot 
object held’ sacred by the person using the invocation, to witness the truth of a 
solemn affirmation and to emphasize that affirmation. 


ae on 


2. An adjuration is a solemn appeal to a person or persons to do some act 
or to believe some important statement by the evidence of something great or 
sublime or remarkable or out of the ordinary. 


' 3. On these subjects as thus defined, let us review the teaching of the 
holy Qur-an. 


4. Among the Pagan Arabs the use of oaths became so common that it 
almost ceased to have any solemn meaning. On the other hand, when they wanted 
to suppress the rights of women or do some unjust acts, they would resort to an 
oath to do so, and then plead that they were bound by their oath when pressure was 
brought to bear on them to desist from their injustice. Thus, they doubly dis- 
honoured oaths . they took the name of God lightly, and on the other hand, they 
made an oath an excuse for not doing what was right and just. It 1s much to be 
feared that our own contemporaries are not free from such forms of disrespect to 
God. 


5. Such practices are condemned in the strongest terms in the Qur-dn. 
“Make not God’s name an excuse in your oaths against doing good, or acting 
-fightly, or making peace between persons” (ii. 224). Perjury 18 condemned as 
deception’ which hurts both the deceiver and the deceived. “ Take not your oaths 
‘fo ptactise deception between yourselves, with the result that someone's foot may 
flip after it was firmly planted, and ye may have to taste the evil consequences of 
having hindered men from the Path of God, and a mighty Wrath descend on you” 
(avi; 94). See also iii. 77. You must not only fulfil your oaths, but you must 
fulfil all covenants, express or implied, and all your obligations of every kind, 
without reference to an oath: v. 1, n. 682. 


6. Considering the harm caused by thoughtless oaths, in which there was 
no intention to deceive or to do wrong, it is provided that they may be expiated 
Tor,...' God wall not call you to account for what is futile in your oaths, but He 
will call you to account for your deliberate oaths : for expiation feed ten indigent 
persons...or clothe them, or give a slave his freedom. 1f that is beyond your means, 
fast for three days. That is the expiation for the oaths ye have sworn, But keep 
to your oaths " (v. 92), See also ii. 225 and lxvi. 2. 


; 7. Sass examples may be cited of the false oaths which were used for 
deception. The Hypocrites, “ in whose hearts is a disease ", “ swore their strongest 


1785 [ Appendix XP: , 


oaths by God” that they would be with the Muslims, but treachery was 1 their 
hearts (v. 55-56). See also xxiv. 53. On the other hand, the oath of Joseph’s 
wicked brethren, “ By God !”,1n speaking to their father, (xii. 85), seems to be a 
mere expletive, used lightly, and therefore worthy of condemnation. 


8. In passages like the following, the oath seems to be emphatic and solemn 
as in a court of law : — 


xi 66 By Joseph's brethren, at Jacob’s request ; _ . 

xii. 73. By Joseph’s brethren, to the Egyptians. - 

xxi. 57. . By Abraham, to the Polytheusts. -ic"8. 
--- XXML, 97 By the denizens of Hell, when they realise their wrong. -.:.3: 


. xxxvii. 56 ... By the mghteous one in heaven, when he realises the vie 
2 danger he escaped in life. 
xxxviii.82 .. By the Power of Evil, who solemnly swears = the cower of 
- God,- 
xlvi. 34 By the denizens of Hell, when they realise the Truth. -- 


bt. oy 
ary 


9. In the following passages addressed by God to men, an appeal is made 
to man’s realisation of God’s own greatness, goodness, and glory, or God's special 
relationship to man as Creator, Cherisher, and Protector, to teach him the lesson of 
truth and right conduct. In English phrase it might be rendered: “ As T am ty 
Lord God, believe in Me and follow My Word.” 


iv.65 . “ By thy Lord ” (they can have no real faith until ..). 
xv.92  .. “ By thy Lord ” (We will call them to account). 
xvi. 56 .. “ By God” (ye shall be called to account). 
xvi. 63 “ By God ” (We sent apostles). 
xix 68 . “ By thy Lord ” (We shall gather them together). 
xxxiv. 3... “ By my Lord” (said by the Prophet to assure men of the 
coming of the Hour of Judgment) 
Ixiv. 7 an Do. Do. 
i, 23... “ By the Lord of heaven and earth” (this is the very Truth}: 


Sée also lxx. 40 (paragraph 12 below). 


10. Another way in which an appeal is made to men 1s by the evidence of 
the life of the holy Prophet, whose truth and purity were known to them, or by the 
holy -Qur-8n, -whose. wonderful _power over men’s hearts was a miracle which they 
witnessed before their eyes :— 


xv. "12 sai “ By thy life” . “(to enforce the lesson of the ugspeak- 
bes P : able crime of Lot's people). ~- 
xxxvi. 2... “ By the Qucks: (to show the Prophet's inspiration). 
Full of Wisdom” nai : ean 
xxxviii. 1... a” By the Qur-én, (to show the error of the Unbeliev- 


Fall of admonition “ ers), 


~~ ow a aw oe 
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xini, 2... “ By the Book that Makes (to show that Revelation is reason- 
things clear ” able and conformable to truth). 
xliv. 2 Do. Do. 
1.10... “ By the Glorious Qur-an” (to quell the wonder of the igno- 
rant). 
11. Now we come to the great mystic passages in the Meccan Saras, mm 


which men are adjured to turn to the wonders of the spiritual world by striking 
phrases full of sublimity, full of mystery, full of symbolism, and using the wonders 
of the heavens and the earth by way of illustration. They are the despair of the 
translator, because the words used are widely comprehensive, with little that is 
precise in them There are layers upon layers of meaning, and only the profoundest 
Spiritual experience can probe their depths. An attempt has been made in the 
notes to analyse and explain some of their meanings. All that we can do here 1s 
to bring them together into juxtaposition, to help the earnest student. They may be 
divided ito three categories‘ (1) those introduced by the words “ L@ uqs:mu” (1 do 
swear or I do call to witness), (2) those introduced by the particle wa, which 1s the 
general form of adjuration, and (3) those, mainly concerned with the Judgment to 
come, which are introduced by the adverb “ ss@” (when’ 


12 Lé@ Ugstmu (with the first person singular) implies that special atten- 
tion 1s drawn to something by a personal and beneficent God, and an appeal ig made 
to His creatures — 


lvi 75 “ The setting of the stars’ Other glories may set, but not the 
glory of Revelation. 
Ixix 38 “ What ye see and what Revelation is good for both outer 
ye see not.” and inner Iife. 
Ixx 40 . “ The Lord of all pointsin God’s Kingdom extends every- 
the East and the West.” where. 
Ixxv. 1-2 “The Resurrection Day Evil should be eschewed. 
and the self-reproaching 
spirit.” 
ixxxi. 15-18 “ Planets, Night, and Nature may vary, but God’s Light 
Dawn.” 1s ever the same 
Ixxxiv. 16-18 ... “‘ The ruddy glow of sunset, Man must travel from stage to 
the Night, the Moon.” stage. 
xc. 1-3... “ This City (of Mecca)and Man 1s created for toil and struggle, 


mystic ties.” 


but God has given him guidance, 


13. The great mystic Symbols or Signs, introduced by the particle wa, by 
which man is adjured to turn to the higher life, are rich in suggestive imagery, 
which loses part of its charm by any attempt at precise definition :— 


xxxvii. 1 ... “ By those who range themselves in ranks ”, 
li, 1-4 ... “ By the (Winds) that scatter broadcast " etc. 

‘- li, °F .. By the heaven with its numeroes Paths " etc. 
hi, 16 «.. “ By the Mount (of Revelation) ” etc, 


iii. 1 
Ixvin1. 1 
Ixxiv 32-34 
Ixxvii. 1-5 


Ixxix, 1-5 
ixxxv. 1-3 
Ixxxvi. 1 
Ixxxvi. 11-12 
Ixxxix 1-5 
xc1. 1-8 
xc = 1-3 
xem, 1-2 
xcv. 1-3 

c. 1-5 

clit 1 


14. The great mystic Symbols introduced by the adverb “ when” 


1987 


“ By the Star when it goes down ” 

“ By the Pen and by the Record which men write ” 

“ By the Moon, the Night, the Dawn ”. 

“ By the (Winds) sent forth (to man’s profit)” etc. 

“« By the (angels) who tear out ” etc 

“ By the Sky (displaying) the Zodiacal Signs ” etc. 

“ By the Sky and the Night-Visitant (therein) " 

‘* By the Firmament which returns (1n 1ts round), and by the 
Earth "' etc 

“ By the Break of Day ”, etc 

“ By the Sun and its (glorious) splendour, 

“ By the Night as 1t conceals (the light) ; 
By the Day as it appears in glory " etc 

“ By the Glorious morning Light ” etc 

‘‘ By the Fig and the Olive ” etc 

“ By the (Steeds) that run with panting breath "’ etc 

“ By (the Token of) Time (through the Ages) ” 


{ Appéndix x1¥. 


By the Soul ..” etc. 


(+22) do 


not # form belong to the category of Adyjurations, but their mystic meaning and 


imagery bring them within this category. 


They refer to the end of the present 


order of things, and the inauguration of the new world of perfect spiritual values, 
but they need not necessarily be understood in a definite sequence of time such as 
we know it, for the spiritual world overlaps the material — 


Ixxvi1, 8-11 


Ixxx1 1-13 
Ixxxn =. 1-4 
Ixxxiv, 1-5 
xcix = 1-3 


“ When the Stars become dim ” etc 

“ When the Sun 1s folded up ” etc 

“* When the Sky 1s cleft asunder ”’ etc 
“ ‘When the Sky 1s rent asunder ” etc 
“ When the Earth 1s shaken” etc 


15. Every Symbol 1s connected with the argument of the passage concern- 


ed, by way of metaphor or illustration. 


See n. 5798 to Ixatv. 32. The appropriate 


meaning suggested 1s explained in the notes to each passage as it occurs. 


fetes. te S.crv.] 1788 [C. 284, 


7 - 


INTRODUCTION AND SUMMARY SORA CIy (Humasa). 


This Meccan Sira condemns all sorts of seandal, backbiting, and “ie 
hoarding of wealth, as destroying the hearts and affections of men. : H 


L 


C, 284.—-Woe to the man or woman who deals 
(cv. 19) Jn scandal, m word or act, or by insults 
Or suggestions. Woe to the backbiter, e’en : a1 
If his tale 1s true, for the taint is in his motive 
Woe to the miser who blocks up the channels 
Of use and service and dams up his wealth, 
As if he could remain in possession 
For alltime! The Fire of Wrath will envelop them 
. And wither up their hearts and minds, and consume 
That largeness of life which 1s the portion of mankind. 


1789 [S. cay. 1-7. 
Stra Cly.- 
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Int od, Most Gracious, see a 
n the name of G pipe peace MET NT 54H iy Wary; 


"MRT oe to every Y oth oes \» 
(Kind of) scandal-monger dss 555 (6S 3-1 
And backbiter,™ 
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For ever ! } 
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Be sure to be thrown into | 2) 13 G08) non, 6853 B10 
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6266 Three vices are here condemned in the strongest terms (1) scandal-mongering, talking or 
suggesting evil of men or women by word or innuendo, or behaviour, or mimicry, or sarcasm, or 
insult ; (2) detracting from their character behind their backs, even if the things suggested are true, 
where the motive 1s evil; (3) piling up wealth, not for use and service to those who need 1t, but in 
miserly hoards, asif such hoards can prolong the miser's life or give him immortality muserliness 1s 
itself a kind of scandal 


6267. Hufama that which smashes or breaks to pieces an apt description of the three anti- 
social vices condemned For scandal-mongering and backbiting make any sort of cohesion or 
mutual confidence impossible ; and the miser's hoards block up the channels of economic service and 
charity, and the circulation of good-will among men 


ee ee ee 


“6268. This Fire of Punishment mounts right up ‘to the hearts ‘and | minds of such men, and “shuts 
them out of the love of their fellows. “Heart” in Arabic means not only tht seat * ‘aflectroa, Pity, 
charity;ste., but aibo of-understabding arid intelligdat appreciation of things,  - 


8. crv. 8-9. | 1790 
8. It shall be made 2Gs7% oA 
“ Into a vault over them, o idk nae Wh. 
: 4 94,4 
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6269. Those guilty of these vices will be choked and suffocated, for this Vault of Fire will cove: 
them all over, and 1ts scorching columns will extend over a far wider area than they imagine. 


C, 285. | 1791 [ Intro. to S. Cv. 


INTRODUCTION AND SUMMARY SUTRA CV (Fil) 


This early Meccan Siira refers to an event that happened in the year of the 
birth of our holy Prophet, say about 570 AD Yaman was then under the rule of 
the Abyssinians (Christians), who had driven out the Jewish Himyar rulers Abraha 
Ashram was the Abyssinian governor or viceroy Intoxicated with power and fired 
by religious fanaticism, he led a big expedition against Mecca, intending to destroy 
the Ka’ba He had an elephant or elephants in his train But his sacrilegious 
intentions were defeated by a miracle No defence was offered by the custodians of 
the Ka’ba as the army was too strong for them, but it was believed that a shower of 
stones, thrown by flocks of birds, destroyed the invading army almost to a man 
The stones produced sores and pustules on the skin, which spread like a pestilence, 


C. 285 —Let not man be intoxicated with power 
(.v 15) Or material resources they cannot defeat 
The purpose of God So Abraha Ashram 
Found to his cost His sacrilegious attack 
On the holy Fane of God brought about 
.His own undoing what seemed but frail 
Destroyed his mighty hosts in a day ! 


Ss, CV. 1.5, | 1792 
Sara CV. 
Fil, or The Elephant. 






In the name of God, Most Grucsous, 
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6270. Seest thou not2—te with thy mental vision The incident happened in the very year 
the holy Prophet s birth, barely tuo months before it 


6271 ‘These were the troops of Abraha the Abyssinian, who invaded Mecca with a large arm 
in which were some elephants See Introduction to this SOra, 


6272 The miracle consisted in the birds Coming in large flights ard fiinging stones at the arm 
which caused a great pestilence to arise and destroy the whole of Abraha's army 


6273 Styjsk seen, 1579 to x1 82 The word also occurs at xv 74 Stonesof baked clay, or hai 
as baked clay, are part of the miracle 1n the story 


6274 A field, from which a}! the corn has been eaten up and only straw with stalks of stubble 
seft, 18. a field dead and useless And such was the army of Abraha,—dead and useless, Anoth 
possible rendering would be “like eaten straw and stubble found tn the dung of animals”, Tt 
meaning would be the same, but much more emphatic. 


6275, The lesson to be drawn 1s twofold Forthe Pagan Quraish of Mecca it was. ‘God wi 
protect His own, if you persecute the holy Prophet, he 1s greater than the mere building of ti 
Ka’ba. will net God protect him?’ For men in all ages it ts: 'a man intoxicated with power cs 
prepare armies and material resources against God's holy Plan, but such 4 man’s plan wilt be h 
own undoing , he cannot prevail against Gad’ 


C. 286.) 1793 [ Intro, to S. Cv1, 


i. * tetRoDUCTION AND “SUMMARY: SURA CVI (Qurassh). 


a 
4, 


- "This Meccan Sata may well be considered as a pendant tothe last. If the 
Quraish were fond of Mecca and proud of it, if they profited, by its central position 
and its guaranteed security, from their caravans of trade and commerce, let them be 
grateful, adore the One True God, and accept His Message 


C. 286.—Who gave the Quraish their talents for the arts 
(evi 14) Of peace, for trade and commerce, and for journeys 
South and north at proper seasons, 
And made their home inviolable »n Mecca ? 
Surely they, if any, should adore their Lord 
And listen to His Message of Unity and Truth. 


S. cvi, 1-4 | 1794 
Stra CVI. 


Qurassh -r Th- Qur-ich, (Cu-t-di-ns 
of the Ka’ba), 


In the name of God, Most Gracious, 
Most M erciful 


1, “For the covenants 


(Of security and safeguard 
Enjoyed) by the Quraish,”” 


\ 
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By winter and summer,— 


3. Let them adore the Lord ss! 5 999014 
Of this House,” d oidlibe mPa — 

4. Who provides them 4293 9 ua ISSIR , 
With food against hunger,” 3 CA odeab| Siddl-” 
And with security 


t ‘ 
Against fear (of danger). ; O > C4 ok*| 5 


6276 Ihe Quraish were the noblest tube of Arabia, the tribe to which belonged the foly 
Prophet himself Thev had the custody of the ka'ba, the central shrine of Arabia and their 
possession of Mecca gave them a triple advantage (1) thes had a commanding influence over othe: 
tribes, (2) their central position facilitated trade and intercourse which gave them both honour and 
profit, and (3) the Mecca territory being by Arabian custom inviolable from the ravages of war and 
private feuds, they hada secure position, free from fear of danger This honour and advantage 
they owed to their position as servants of the sacred shrine of the Kaba Ihey owed tt to God 
Was it not therefore nght and fitting that they should adore the One I rue God, and hsten to His 
Message of Unity and Purity, brought by His Prophet ? 

In those days of general insecurity, their prestige as custodians of Mecca enabled them to 
obtain Covenants of security and safeguard from the rulers of neighbouring countries on all sides— 
Syna Persia, Yaman, and Abyssinia—protecting their trade journeys in all seasons 


6277 See last note, especially section (2) On account of their trade journevs to the warmth ot 
Yaman in the winter and the cooler regions of Syna and the north in the summer, the Quratsh 
became practised travellers and merchants, acquired much knowledge of the world and many arts, 
and perfected their language as a polished medium of literarv expre*sion 


6278 ‘The Ka'ba 


6279 Their trade caravans enriched them, and drew people from distant parts to visit Mecca and 
bring their merchandise and gifts thither 


628 =Their terntory being inviolable, they did not suffer from the dangers of constant warfare 
nor from private feuds of vengeance or breaches of the peace in their secure homes 


C 287 | 1795 [ Intro. toS cvit. 


INTRODUCTION AND SUMMARY SURA CVII (M@'in) 


This Sira—at least the first half of 1t—belongs to the early Meccan period 
The subject-matter 1s the meaning of true worship, which requires Faith, the 


practical and helpful love of those in need, and sincerity rather than show in 
devotion and charity 


C 287,—What remains if you deny all Faith 
tevs 17) And personal Responsibility ? Why then 
Help the helpless or teach others 
Deeds of Charity ? Vain were worship 
Without heart and soul What think ve of men 
Who make great show, but fail to meet 
The simple needs of daily life ? 


S cv 1-7. | 1796 
Stra CVII. 

Ma'un. or Neighbourly Needs 

In the name of God, Most Gracious 


Most os | rae a ae 
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3 And encourages not ™ 
The feeding of the indigent. 
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6281 Dsn may mean either (1) the Judgment to come, the responsibility in the moral and 
spiritual world, for all actions done by men, or (2) Faith, Religion the principles of nght and wrong 
in spiritual matters, which often conflict with selfish desires or predilections It 1s men who deny 
Faith or future responsibility, that treat the helpless with contempt and lead arrogant selfish lives, 


6282 The Charity or Love which feeds the indigent at the expense of Self 1s a noble form of 
virtue, which 1s beyond the reach of men who are so callous as even to discourage or forbid or look 
down upon the virtue of charity or kindness in others 


6283 True worship does not consist in the mere form of prayer, without the heart and mind 
being earnestly applied to seek the realisation of the presence of God, and to understand and do His 


holy Will 


6284 C/ iv 142“ When they stand up to prayer, they stand without earnestness, to be seen of 
men, but httle do they hold God in remembrance” 


6285 Hypocnites make a great show of hollow acts of goodness, devotion, and charity But 
they fail signally if you test them by i:ttle acts of neighbourly help or charity, the thousand I:ttle 
courtesies and kmdnesses of daily life, the supply of needs which cost little but mean much 


C. 288.) 1797 | Intro. to S$, Cyitt. 


INTRODUCTION AND SUMMARY: SURA CVIII (Kauthar). 


This very brief early Meccan Siira sums up in the single mystic word Kauthar 
(Abundance) the doctrine of spiritual Riches through devotion and sacrifice. The 
converse also follows. indulgence in hatred means the cutting off of all hope of this 
life and the Hereafter 


C. 288.—To the man of God, rich in divine 
(evr 13) Blessings, ts granted a Fountain unfailing, 
That will quench the spiritual thirst of millions 
Turn, then, in devotion and sacrifice to God, 
Nor heed the venom of Hatred, which destroys 
Its own hopes, alas, of the present and the future | 


S, cvm1. 1-3.) 1798 


Stra CVIII. reseceees _— — 
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Kauthar, or Abundance 


In the name of God, Most Gracsous, 
Most Mercsful. 





1. WA th-- hv W- 
Granted the Fount 
(-f Abund --)™ 


2. Therefore to thy Lord 
Turn in Prayer 
And Sacnfice ™ 
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6286 Aauthar the heavenly lTountain of unbounded grace and knowledge, mercy and 
goodness, truth and wisdom, spiritual power and insight, which was granted to the holy Prophet, 
the man of God, and in some degree or other, to all men and women who are sincere devotees of 
God That Fountain quenches the highest spintual thirst of man it confers overflowing benefits 
of all kinds Cf n 269 ‘And he to whom wisdom 1s granted receiveth indeed a Leneht 
overflowing ' Sucha person wants for nothing worldly pomp and wealth are as dust beneath 
his feet 


6287 He who grants these blessings 1s God and to God alone must we tu:n in adoration and 
thanksgiving, and in sacrifice Nahkr=sacrifice ina restricted ritual sense, the sacrifice of camels 
seen 2813 toxxu 36 But the ntualts a mere Symbol Behind tt1s adeep spiritual meaning the 
meat slaughtered feeds the poor, and the slaughter 15 a symbo} of the self-sacnfice in our hearts 
“It 1s not their meat nor their blood, that reaches God st 1s your piety that reaches Him” (xxn_ 37) 


6288 Hatred and spite are not constructive contributions to the work of this world, but its 
opposites Abo Jahl and his Pagan confederates vented their personal spite and venom against the 
holv Prophet by taunting him with the loss of his two infant sons by Khadija, but where were 
these venomous detractors a few years afterwards, when the divine Light shone more bnilliantly 
than ever? It was these that were cut off from all future hope, in this world and the next 


C, 289, | 1799 [ Intro. to S. 1x. 


“Pw ; 
ey 

wf 

f 


. ° | INTRODUCTION AND SUMMARY SORA CIX (Kéfiriin). 


This : another early Meccan Siira. It defines the nght attitude to those 
who reject Faith : in matters of Truth we can make no compromise, but there 1s no 
need to persecute or abuse anyone for his faith or belief. 


C, 289.—-The man of Faith holds fast to his faith, 
(ctx 16) Because he knows it 1s true. The man 
Of the world, rejecting Faith, clings hard 
To worldly interests. Let him mind 
His worldly interests, but let him not 
Force his interests on men sincere 
And true, by favour, force, or fraud. 


S, crx. 1-6.) 1800 
Stra CIX. 
Kafiran, or Those who reject Faith 


In the name of God, Most Gracsous, 
Most Merciful. | 
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6289 Tatth 1s a matter of personal conviction, and does not depend on worldly motives 
Worship should depend on pure and sincere Faith, but often does not for motives of worldly gain, 
ancestral custom, social conventions or imitative instincts, or a lethargic imstinct to shrink from 
enquiring into the real significance of solemn acts and the motives behind them, reduce a great deal 
of the world's: worship to sin, selfishness, or futility Symbolic idols may themselves be merely 
instruments for safeguarding the privileges of a selfish priestly class, or the ambitions, greed, or 
lust of private individuals Hence the :nsistence of Islam and its Teacher on the pure worship of 
the One True God The Prophet firmly resisted all appeals to worldly motives, and stood firm to 
his Message of eternal Unity 

6290 Verses 2-3 describe the conditions as they were at the time when this Sira was revealed, 
and may be freely paraphrased ‘1am a worshipper of the One J rue God, the Lord of all, of you 
as well as of myself, but you on account of your vested interests have not the will to give up your 
false worship, of idols and self’ Verses 4-5 describe the psychological reasons ‘1, being a prophet 
of God, do not and cannot possibly desire to follow your false ancestral ways; and you, as 
custodians of the false worship, have not the will to give up your ways of worship, which are 
wrong' ‘The “will” in the translation represents less the future tense than the will, the desire, 
the psychological possibility 1t tries to reproduce the Arabic noun-agent. 

6291 ‘I, having been given the Truth, cannot come to your false ways, you, havidg your vested 
snterests, will not give them up. For your ways the responsibility 1s yours. I have shown you the 
Truth, For my ways the responsibility 1s mine : you have no nght to ask me to abandon the Truth. 
Your persecutions will be vain’ the Truth must prevail in the end’, This was the attitude of 
Fa:th then but it 1s true for all time. Hold fast to Truth, ‘‘n scorn of consequence ". 


C, 290. } 1801 { Intro. to S. cx. 


'' INTRODUCTION AND SUMMARY . SURA CX (Nasr) 


This beautiful Séra was the last of the Siiras to be revealed as a whole, 
though the portion of the verse v 4, ‘“ This day have I perfected your religion for 
you ” etc., contains probably the last words of the Qur-dn to be revealed. 


The date of this Siira was only a few months before the passing away of the 
holy Prophet from this world, Rabi’ I, A.H 11. ‘The place was either the precincts 
of Mecca at his Farewell Pilgrimage, Zulhiyja, AH 10, or Medina after his return 
from the Farewell Pilgrimage 


Victory 1s the crown of service, not an occasion for exultation All victory 
comes from the help of God 


C 290,—For that which 1s right the help of God 

(ex 1-3) Js ever nigh, and victory ! 
When the spirit of men 1s stirred, they come 
To the flag of faith in troops and battalions 
They are to be welcomed - but Praise and Glory 
Belong to God to Him we humbly 
Turn and pray for Grace : for He 
Is Oft-Returning in Grace and Mercy. 


Ss. Cx. 1-3.) 1802 
Stra CX. 





Nasr, or Help. 
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6292 The Prophet migrated from Mecca to Medina, ahunted and persecuted man, In Medina 
all the forces of truth and mghteousness rallied round him, and the efforts by the Meccans and their 
confederates to destroy him and his community recoiled on their own heads Gradually all the 
outlying parts of Arabia ranged themselves round his standard, and the bloodless conquest of 
Mecca was the crown and prize of his patience and constant endeavour After that, whole tribes 
and tracts of country gave their adhesion to him collectively, and before his earthly ministry was 
finished, the soil was prepared for the conquest of the wide world for Islam What was the lesson 
to be learnt from this little epitome of the world’s history ? Not man’s self-glory, but humility; not 
power but service, notan appeal to man’s selfishness or self-sufficiency, but a realisation of God's 
Grace and Mercy, and the abundant outpouring of God's Praises in word and conduct. 


6293, Lvery man should humble himself before God, confess his human frailties, and seek God's 
grace ;—attnbuting any success that he gets in his work, not to ts own merits, but to the goodness 
and mercy of God But the Prophet of God had also another duty and privilege,--to pray for 
grace and forgiveness for his people in case any of them had exulted in their victory or done 
anything that they should not have done, 


2. 291, ] 1803 [ Intro, to S. cx, 


INTRODUCTION AND SUMMARY STRA CXI (Lahab) 


This very early Meccan Siira, though it referred in the first instance to a 
particular incident in a cruel and relentless persecution, carries the general lesson 
that cruelty ultimately ruins 1tself The man who rages against holy things 1s burnt 
up in his own rage. His hands, which are the instruments of his action, perish, and 
he perishes himself. No boasted wealth or position will save him. The women, 
who are made for nobler emotions, may, 1f they go wrong, feed unholy rage with 
fiercer fuel—to their own loss For they may twist the torturing rope round their 
own neck. Itisacommon experience that people perish by the very means by 
which they seek to destroy others 


C. 291 —The Chosen One of God, in his earnest 

(cx1 15) Desire to proclaim the Message, gathered 
His kin together to hear and judge 
With open minds between error and truth 
Behold, the fiery “ Father of Flame ” 
Blazed up with foul abuse and curses, 
And said to the holy one ‘ Perish thou!” 
With his hands he took stones and cast them 
At the holy one’s head Purse-proud he headed 
Relentless persecution His wife 
Laid snares, tied thorns with twisted ropes 
Of prickly palm-leaf fibre, and strewed them 
In the holy one’s path on darkest nights, 
For cruel sport |! But lo! the curses, 
Insults, spite, harmed not the Innocent, 
But hit the wrong-doers themselves 
And branded them with eternal infamy ! 


S. Cx. 1-5. } 1804 
Stra CXI1. rae eater et cea 
Lahab, or (the Father of) Flame. ay: OE natty eae 
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6294, Aby Lahab, Father of Flame”, was the nick-name of an uncle of the holy Prophet, 
from his fiery hot temper and his ruddy complexion He was one of the most inveterate enennes 
of early Islam When the holy Prophet called together the Quraish and his own kith and kin 
to come and listen to his preaching and his warning against the sins of his people, the “ Father of 
Flame” flared up and cursed the holy Prophet, saying ‘Perdition to thee!’ According to the 
English saying, ‘‘the causeless curse will not come" His words were futile, but his power and 
strength were equally futile The star of Islam rose ingher and higher every day, and its persecutors 
dwindied in strength and power Many of the leaders of persecution perished at Badr, and AbO 
Lahab himself perished a week after Badr, consumed with grief and his own fiery passions Verse 
3 was prophetic of his end in this very Ife, though :t also refers to the Hereafter. 


6295 Ab0 Lahab's wife was a woman of equally passionate spite and cruelty against ‘the 
sacred person of the holy Prophet She used to tre bundles of thorns with ropes of twisted palm- 
Jeaf fibre and carry them and strew them about on dark nights in the paths which the Prophet was 
expected to take, in order to cause him bodily injury “To carry firewood" may also be symbolical 
for carrying tales between people to embroil them This was also one of her vices But she was 
laying up for herself another kind of Fire and another kind of Rope, the Fire of Punishment, and 
the Rope of Slavery to Evil Thus does Evil prepareits own fate. This is the general fesson of 
sustained craft and cruel wrong-doing recothng on the wrong doer's head See also Introduction 
to this Sara. 


C, 292. } 1805 Intro, toS xt. 


“ INTRODUCTION AND SUMMARY . SURA CXII 


This early Meccan Séra sums up in a few terse words the Unity of the 


Godhead—often professed, but frequently mixed up in the popular mind with 
debasing superstitions, 


C. 292 —Keep Faith all pure and undefiled 
(cx 1-4) There és God, the One and Only, 
Eternal, Free of all needs ; on Whom 
Depend, to Whom go back, all things, 
He hath no son nor father nor partner. 
There 1s no person like unto Him 


S. exe. 3-4 | 
Stra CXII. 
Ikhlag, or Purity (of Faith) 





In the name of God, Most Gracious, 
Most Mercsful. 
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6296 The nature of God 1s here indicated to us na few words, such aS we can understand The 
qualities of God are described in numerous places elsewhere, eg, in ix 22-24, Ixu 1, and u 255. Here 
we ares pecially taught tc avoid the pitfalls into which men and nations have fallen at various times 
in trying to understand God The first thing we have to note1s that His nature 1s so sublime, so 
far beyond out limited conceptions, that the best way in which we can realise Him 1s to feel that He 
1s a Personahty, “He”, and not a mere abstract conception of philosophy He 1s near us, He cares 
for us, we owe our existence to Him Secondly, He 1s the One and Only God, the Only One to 
Whom worship 1s due, all other things or beings that we can think of are His creatures and in no 
way comparable to Him Thirdly, He 1s Eternal, without beginning or end, Absolute, not limited 
by time or place or circumstance, the Reality before which all other things or places are mere 
shadows or reflections Fourthly, we must not think of Him as having a son or a father, for 
that would be to import animal qualities into our conception of Him Fifthly, He 1s not hike any 
other person or thing that we know or can imagine His qualities and nature are unique 


6297 ‘This 1s to negative the idea of Polythe:sm, a system in which people believe in gods many 
and lords many Such a system ts opposed to our truest and profoundest conceptions of life For 
Unity in Design, Unity in the fundamental facts of existence, proclaim the Unity of the Maker 


6298 Samad 1s difficult to translate by one word I have used two, “ Eternal” and “ Absolute" 
The latter implies (1) that absolute existence can only be predicated of Him, all other existence 
is temporal or conditional, (2) that He 1s dependent on no person or things, but all persons or 
things are dependent on Him, thus negativing the 1dea of gods and goddesses who ate and drank, 
wrangled and plotted, depended on the gifts of worshippers, etc 


6299 Tins s to negative the Christian idea of the godhead, “the Father", ‘the only-begotten 
Son” etc. 


6300, ‘This sums up the whole argument and warns us specially against Anthropomorphism, the 
tendency to cunceive of God after our own pattern, an insidious tendency that creeps in at all times 


and among all peuples 
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INTRODUCTION AND SUMMARY. SURA CXIII (Falaq). ‘ 


This early Meccan Sfra provides the antidote to superstition and fear by 
teaching us to seek refuge in God from every kind of 111] arising from outer, nature 
and from dark and evil plottings and envy on the part of others. 


C, 293.—It 1s God Who brings forth hght from darkness, 

(exu, 15) Life and activity from death, spiritual 
Enlightenment from ignorance and superstition. 
Banish fear, and trust His Providence. 
No danger, then, from the outer world, 
No secret plottings from perverted wills, 
No disturbance of your happiness or good, 
Can affect the fortress of your inmost soul. 


$. CxuL 1-5. } 1808 ; 
Stra CXIII. 
Falag, or The Dawn. 


In he name of “od, Mos Gracio . NEE Re mae ; mia 
24 Most Mercsful. rane ve. ed ee , 4 





1. Bay: | seek refuge **' 9 AAN 4 be 
With the Lord of the Dawn,™ OG lobe Soe! (s-! 
2 From the mischief » “44 As 
Of created things ;¢™ fe) Ch 34 by-+ 


3 From the mischief 3 
Of Darkness as it overspreads ; °™ | O 


4, From the mischief I 49 ht, 4 
ons Alre) GARI 35 Gy23-0 


Of those who LoyPractise 
Secret Arts 


4 


© Deol rules O23-0 & 


5. And from the mischief 
Of the envious one 
As he practises envy. 


—3)0GC——> 


6301. In God's created world, there are all kinds of forces and counter-forces, especially those put 
tm motion by beings who have been endowed with some sort of will The forces of good may be 
compared to light, and those of evil to darkness God can cleave the depths of darkness and produce 
light (v1 96), and therefore we should cast off fear and take refuge in divine guidance and goodness 

6302 Falaqis the Dawn or Daybreak, the cleaving of darkness and the manifestation of hgkt 
This may be understood in various senses (1) literally, when the darkness of the night 1s at its worst, 
rays of light pterce through and produce the dawn , (2) when the darkness of ignorance 18 at its worst, 
the light of Ged pierces through the soul and gives it enlightenment xxiv 35, (3) non-existence 1s 
darkness, and life and activity may be typified by hght The author and source of all true light 1s 
God and 1f we seek Him, we are free from ignorance, superstition, fear, and every kind of evil 

6303 See n, 6301 above Our trust in God ts the refuge from every kind of fear and superstition, 

‘every kind of danger and evi! Three special kinds of mischief are specified in the next three verses, 
against which our best guard is our trust 1n God, the Light of the heavens and the earth ‘They are 
(1) physical dangers, typified by darkness, (2) psychical dangers within us, typrfied by Secret Arts, 
and (3) psychical dangers from without us, resulting from a perverted will, which seeks to destroy 
any good that we enjoy 

6304 The darknese of the night, physical darkness, 1s a good type of physical dangers and 
difficulties Manv people are afraid of physical darkness, and all are afraid of physical injuries, 
accidents and calamities We should nct fear, but having taken reasonable precautions, trust in God 

6305 Those who practsse Secret Arts \iterally, ‘those (feminine) who blow on knots’, this having 
been a favourite form of witchcraft practised by perverted women Such secret arts cause 
psychological terror They may be what 18 called black magic, or secret plottings, or the ditplay of 
false and seductive charms (in 14), or the spreading of false and secret rumours or slanders to 
fnghten men or deter them from right action There 1s fraud i such things, but men are swayed by 
it They should cast off fear and do their duty 

6306 Malignant envy, translated into action, seeks to destroy the happiness or the maternal or 
spiritual good enjoyed by other people. The best guard against it is trust in God with purty of heart 











C. 294.) 1809 { Intro. to'S.’cxiv: 


INTRODUCTION AND SUMMARY SURA CXIV (Nas) 


- ) 
This early Meccan Sira is a pendant to the last Sfira, and concludes the 


Holy Qur-dn, with an appeal to us to trust in God, rather than man, as our sure 


shield and protection. It warns us specially against the secret whispers of evil 
within our own hearts. 


- ~ . 


C. 294, — Insidious Evil lies in wait 

(cxtv 1-6.) For man, and loves to whisper and withdraw, __ ‘ 
Thus testing his will But man can make 
God his sure shield ; for God doth care 
For him and cherishes him . God 18 ~ 
The heavenly King who gives him laws, 
And God 1s the Goal to which he will 
Return and be judged. Let man but place 
Himself 1n God’s hands, and never can Evil ; 
Touch him in his essential and inner life. 7 


aad 


ww 


S.. Cx1V.. 1-6. } : ' 1810 r - 
Sara CXIV. 
Nas, or Mankind. 


In the name of God, Most Ciscoe, 
ae : Most Merctful. 





1. Bay: I seek refuge ™ 
With the Lord 
And Chenisher of Mankind,“ 


2. The King (or Ruler} - ' — 9 - ? 
Of Mankind, ss oO oe ay =f 


3, The God ( dge) - + sk 3 \ 
mnie o i 6 oft al 


r 


4, From the mischief ~ 7 WHY oN FS 
Of the Whisperer“ -- & A a yl 324) 5 CA-" 
(Of Evil), who withdraws 
(After bis whisper),— 


5. (The same) who whispers SiR Va oO x8 
Into the hearts of Mankind,— Of ide ( Yerur) CoS 

6. Among Jinns t . 
And among Men.*” O AES i Opes & 


6307, The previous SOra puinted to the necessity of seeking God's protection against external 
factors which might affect an individual Here the need of protection from internal factors, 
mankind being viewed as a whole, 1s pointed out For this reason the threefold relation in which 
man stands to God 1s mentioned, as explained in the next note. 

6308 Man's relation to God may be viewed 1n three aspects (1) God 1s bis Lord, Maker, and 
Cherisher , God sustains him and cares for him , He provides him with all the means for his growth 
and development, and for his proteciton against evil , (2) God 1s his king or ruler , more than any 
earthly king, God has authority to guide man s conduct, and lead him to ways which will make for 
his welfare , and He has given him laws , and (3) God is He to Whom mankind must return, to give 
an account of all their deeds in this life (1 156), God will be the Judge , He 1s the goal of the 
Hereafter, and the only Being entitled to man’s worship at any time, From all these aspects man 
could and should seek God's protection against evil 

6309 Evil insinuates itself in all sorts of insidious ways from within so as to sap man’s will, 
which was given to man by God This power of evil may be Satan or his host of evil ones, or evil 
men or the evil inclinations within man's own will for there are “evil ones among men and Jinnas, 
inspiring each other with flowery discourses by way of deception” (v1, 112). They secretly whisper 
evi) and then withdraw, to make their net the more subtle and allunng 

6310 This last clause amplifies the description of the sources from which the whisper of evil may 
emanate they may be men whom you may see or invisible spirits of evil working within, See last 
note. So long as we put ourselves in God’s protection, and trust in God, evil cannot really touch us 
ta our essential and inner life 
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CONCLUSION 


C, 295.—Thus spake, inspired, our holy Prophet, 
Muhammad, on whom we invoke God’s blessings 
For ever and ever ;—we who are heirs 
To his teaching, his exemplary life, 

And the golden thread which he inwove : 
Into the web of human history. 

In pious retreats he prayed ; much thought 
He gave to Life’s most obstinate tangles ; 
’Gainst odds he strove with might and main ; 
Wisely he led; gently he counselled ; 

And firmly he subduéd Evil : 


we we we 


~ 


C. 296.—Mantle-clad, 6°41 he solved the most baffling 
Mysteries. Hts soul would scale 
The heights of Heaven, yet showered its love ~ 
7 On-the weak and lowly of this earth. 
Like a-cloud that catches the glory of the Sun, 
He threw his protecting shade on all. : 
The widow’s cry, and the orphan’s, found 
An anéwer in his heart, as did 
The cry of Penury and Need. 
He seaeched out those who felt no need, 
Being by pride or ignorance blinded, 
And he fulfilled their real wants 
His last great charge summed up the rule 
Of spiritual life in linking Faith 
With one universal Brotherhood. 
Ah! ne’er shall we see such life again | 


C. 297.—But his clarion voice still speaks his message. 
His love and wisdom still pour forth 
Without stint the inexhaustible Treasures 
Of God, for whosoe’er will bring 
A purified heart to receive them. 
And ne’er did the world, impoverishéd 
By its own wayward lusts and greed, 
Need those Treasures morc than now | 


6311. An epithet of mystic meaning, applied tothe Prophetin the Qur-Sn See Ixxiv 1, n, 
5778, 1 have in my mind a remimiscence of an Urdu Na’t, or Song 1n praise of the holy Prophet 
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C. 398.—There’s still with us much sorrow and sin, 
Injustice, oppression, wrong, and hate. 
Still does Arrogance deaden Conscience, 
Rob struggling souls of e’en the crumbs 
Of Pity, and make, of loathsome flesh 
And crumbling dust, fair-seeminy Idols 
For worship. Still does Ignorance blow 
A mighty Horn and try to shame 
True Wisdom. Still do men drive Slaves,— 
Protesting smoothly the end of Slavery ! 
Still does Greed devour the substance - 
Of helpless ones within her power. 

Nay, more,—the fine Individual Voice 
Is smothered in the raucous din _ 

Of Groups and Crowds that madly shout 
What they call Slogans New,— 

Old Falsehoods long discredited ! 


C 299 — What can we do to make God’s Light 
Shine forth through the Darkness around us ? 
We must first let 1t shine in our own true Selves 4 
With that Light in the niche of our inmost hearts 
We can walk with steps both firm and sure . : 
We can humbly visit the comfortless 5 
And guide their steps. Not we, but the Light | 
Will guide ! But oh! the joy of being found 
Worthy to bear the Torch, and to say 
To our brethren. ‘I too wasin Darkness, 
Comfortless, and behold, I have found 
Comfort and Joy in the Grace Divine !” 


C 300.—Thus should we pay the dues of Brotherhood,— 
By walking humbly, side by side, 
In the Ways of the Lord, 
With mutual aid and comfort, 
And heartfelt prayer, 
Backed by action, 
That God’s good Purpose 
May be accomplished 
In us all together ! 
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L’ENVOI, 


Cowper wrote ‘‘ Oars alone can ne’er prevail To reach the distant coast ; 
The breath of heaven must swell the sail, Or all the toil is lost” I praise and 
glorify the name of God that He has enabled His humble servant to complete in 
manuscript the work of Interpretation at which he has systematically and unceasingly 
laboured for the last three years My manuscript was completed in Lahore on 
the fourth of April 1937, my sixty-hfth birthday according to the solar calendar. 
My inner history during these three years has been one of joyful and concentrated 
exploration, undisturbed by the storms that vexed my outer hfe I had not 
imagined that so much human jealousy, misunderstanding, and painful misrepresenta- 
tion should pursue one who seeks no worldly gain and pretends to no dogmatic 
authority. But I have been much consoled by numerous appreciative letters from 
distant readers I thank them and wish them to feel that they and I are fellow- 
riders (Arabice, Zamil) on a steed of research 1n a field that 1s unlimited in scope 
and sublime compared to all ordinary knowledge Such relationship 1s closer 1n spirit 
than ties of blood, or country, or any other joint enterprise whatsoever 


The printer and publisher hope now to bring out the whole completed 
volumes within two months I have appended a short Index, which yet 1s fuller 
than 1s to be found in most Quranic Translations A complete analytical Index, 
covering the text, notes, and commentary, such as I contemplated in my Preface, 
will take time to prepare, and will,1f there 1s a demand, be issued asa separate 
volume at some future time. 


And soI take leave of thee, Gentle Reader, and pray for thy spiritual 
advancement, as I wish thee to pray for mine. 


WIMBLEDON’) 


November 14, 1937 


‘ABDULLAH YUSUF ‘ALI 
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XIV. Oaths and Adjurations in the Qur-dn, pp. 1784-1787. 
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lessons of, p. 414, vi 5-19, 42-48, C 91, p 424, 
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Balad, S xc 
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Baptism of God, 1 138 
Bagara, S.u 
Baraat, S 1x 
Barzakh, xxi 100, n 2940, xxv 53, lv 20 
Believers, fear God, 11 102, 
to fear nothing else, x 62, 
hold together, 11. 103, 
enjoin right and forbid wrong, 11 104, 110, 
protected from harm, in 111, v 108, 
protected by angels, xli 30-31, 
warned against Unbelievers, 11 118-120, 196, 1x 23-24, Ix 13, 
their lives sacred, 1v 92-93, 
not to slight those who salute, iv 94, 
those who strive and fight, iv 95, 1x, 20-21, 88 89, 
if weak and oppressed, iv 97-100, 
not to sit where God’s Signs are ridiculed, iv 140, vi 68, 
to prefer Believers for friends, iv 144, v 60-61, 
witnesses to fair dealing, v 9, 
duties to God, v 38, lIxvi 8, 
not to ask inquisitive questions, v 104-105, 
grades of dignity, vin 4, 
described, vil 2-4, 1x 71, 111-112, x 104-106, xin 20-24, 28-29, 
xxi 1-11, 57-61, xxvin. 53-55, xaxu 15-17, xl. 36-39, 
xhx. 7, 15; 
to be firm, vi. 45, 
to obey and not lose heart, vin. 46, 
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Believers (contd.) tet 

not to be weary and faint-hearted, xlvii. 35; 

affection between their hearts, vii. 63; 

to conquer against odds, vin. 65-66; 

adopt exile, fight for God (Muhaysr), vits. 72, 74-75; el 

help and give asylum (Ans@r), vin. 72, 

ask for no exemption from danger, 1x 43-45, 

protect each other, 1x. 71, 

rejoice in their (spiritual) bargain, 1x. 111, Ixt. 10 11; 

to be witb those true in word and deed, 1x 119, 

to study and teach, 1x 122, 

will be established in strength, xiv 27, 

to practise prayer and charity, xiv 31, 

to say what 1s best, xvu 53-55, 

promise to, xxiv 55-57, 

manners, xxiv 62-63, 

evil will be blotted out from, xxix 7, 

their ills removed, xlvu 2, 

conduct, xxxin 69-71; xlvin 29, 

prayer for them by those round Throne of God,.xl 7-9, 

not to despair or exult, lv 23, 

to make peace, xx. 9, 

to avoid suspicion and spying, xhx 12, 

to remember God in humility, lvn 16, 

sincere lovers of Truth and witnesses, Ivii 19, 

receive special Mercy, Light, and Forgiveness, lvi1 28, 

do what they say, 1x1 2-3, 

helpers to God’s work, Ix: 14, 

trust in God, Ixiv 13, 

persecuted, but will reach Salvation, Ixxay. 6-11 
Bequests, n 180. 
Birds, Ixvu. 19 
Blasphemy, monstrous, to attribute begotten son to God, x1x 88-92 
Book (of record of deeds), xvi11 49; xxxvi 12, hv 52-53, 
Book, (Revelation), 1s guidance sure, 1 2, 

to be studied, 1. 121, 

(Qur-fn), verses fundamental and allegorical, 1-7, 

(Qur-an), light and guide, v. 16-18; 

People of the, 11. 64-80, 98-99, 113-115, 187, 199, iv 47, 153-161; 

appeal to People of the, v. 62-63, 71, 
their hypocrisy, v. 64-66; 
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Book (con#d.) Pat 
People of the (contd.) ] 
forgiven 1f they had stood fast to their lights, v..69, 
; know but refuse to believe, v1. 20, 
mother or foundation of the, m. 7, x11 39, xl 4, 
on a blessed Night, xhiv. 3 4, 
from God, xlv:. 2. 
See also Qur-in, Revelation. : 
Booty, xlviu. 15, see also Spoils of War 
Brotherhood, one, of the Righteous, xxi 92, 
' of the Prophets, xxi 52-54 
Burdens, of others, none can bear, vi 164, xvu 15, xxix 12 13, 
xxxv 18, xxxix 7, lin. 38, 
unbelievers will bear double, xvi 25, 
no soul has burdens greater than it can bear, u. 286, vu. 42; 
xxin 62, 
Bury, S_ Ixxxv. 


Cave of Thaur, 1x 40, n 1302 
Cave, Compannons of the, xvii 9-22, 25-26. 
Charity, 1 110, 195, 215, 219, 254, 261-274, 111. 134; xxx. 39, lv 18; 
Ixm. 10, Ixiv 16-17, 
objects of, 1. 273, 1x. 60. 
Children, 1. 233, xl 49-50. 
Christ, see Jesus 
Christians, 11 138-140, v 15, 
nearest 1n love to Islam, v. 85-88. 
Cities Overthrown, Ixix. 9, n. 5644. 
Cleanliness, 1v. 43; v. 7. 
Commentaries, on the Qur-dn, pp 1x-x111. 
Commerce that will never fail, xxxv 29. 
Confederates, p 1100, xxx11 9-20, 22-27, 
Courtesy, 1v 86. 
Covetousness, 1119 180, iv 32, lvi. 24 
Cowardice, 1n 122. 
Chronology, comparative, of early Islam, App XI, pp. 1077-1078. 
Creation, words for, n. 120, n 916; n. 923, nn. 5405-5406. 
begins and repeated, x. 4, n. 1389, 
a new, xui. 5, xiv. 48; 
for just ends, xv. 85; xvi. 3; xliv. 39, xlv. 22, xlvi. 3; ; 
doth obeisance to God, xvi, 48-50; 
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Creation (contd.) 
not for sport, xx1. 16-17, 
variety in, xxxv. 27-28; 
God commands ‘ Be’ and it 1s,11..117, xvi. 40; n 2066, xxxvi 82; 
xl 68, alson 5164 to hiv. 50; 
in true proportions, xxxix. 5, 
purpose of, li. 56-58. 
Criterion, vii. 29, xx1. 48-50, xxv 1 


Dahr, S. lxxvi 
Dahr, or Mystery of Time, App. XIII, p. 1620, Intro Ixxvi, p. 1654; 
Ixxv1 1 
David, v1 84, xxi 78-80, xxxiv 10-11, xxxvin 17-26 
fights Goliath, 1. 251. 
Day, vii 54, n.1031, xx. 47, xxxu 5, n 3634, xh 12, Ixx 4, n. 5678 
Dead, will be raised to life, v1 36 
Death, by God’s leave, 11 145, 
inevitable, 11. 185, 1v 78, 
confusion of the wicked, v1 93-94, 
angels reproach Unbelievers, vin. 50-54, 
for wrong-doers, xvi 28-29; 
for righteous, xvi. 30-32, 
taste of, xxi: 35, n 2697, xxi. 57, n 3490, 
not the end of all things, xlv. 24-26, 
scene at, lv: 83-87, Ixxv 26-29, 
sincere men flee not from death, Ix1 6-8 
Degrees, according to good and evil done, v1 132 
Despair deprecated, 11 139, 146 
Desert Arabs, 1x 90-99, 101-106, xlivin 11-12, 16, xhx 14 
Desertion in fight, 1v 89-91 
Dhar?’ , \xxxvi 6 
Dhuha, S xcm 
Difficulty, with every, there 1s relief, xciv. 5-8 
Discipline, m1 152, Ix 4 
Discord, incited by Evil, xh. 36. 
Disputations deprecated, xxix. 46. 
Divorce, 11 228-232, 236-237, 241, Ixv. 1-7, see also iv. 35. 
See also Zthar 
Dower, 11. 229, 236-237, 1v. 4, 19-21, 25, 
Dukhan, S. xhwv, 
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Eatth, will be changed to a different Earth, xiv 48, n 1925, 
prepared for God’s creatures, xv 19-20, xxvi 7, Ixxvu. 25-28, 
spacious 1s God’s Earth, xxix. 56, n. 3489; 
manageable for man, Ixvu. 15, 
convulsion of, a symbol, xcix. 1-6. 

Egyptian Chronology and Israel, App IV, pp 403-407 

Egyptian Religion and its steps towards Islam, App V, pp 408-413 

Elephant, Companions of the, Intro. cv., cv. 1-5 

Elias (Elijah), vi. 85; n. 905, xxxvu 123-132 

Elisha, v1. 86, xxxviu 48 

Evidence, re transactions, 11. 282-283; 
re bequests, v 109-111; 
re charges against chaste women, xxiv 4-10. 

Evil, iv 51-55, 123; x 27-30, xxvi 221-226, xlu 36-39, 
comes from ourselves, but good from God, 1v. 79, 
makes fools of men, vi 71, 
recompensed justly, vi. 160, 
will destroy Evil, xix 83, 
will come to evil end, xxx. 10, 
deceives evil, lix 15-17, 
repel evil with good, xxi 96, xli. 34, 

Excess forbidden, in food, v. 90, 
in religion, iv 171, v. 80-84. 


*Face’ of God, 1 272, n 321, xin 22, lv. 27, n. 5189. 
Faith, reyecters of, u 6-7, 1. 165-167, im. 4, 10, 12, 21-22, 90-91, 116, 
181-184, 1v 136, 137, 167-168, 
ransom not accepted, v. 39-40, 
follow ancestral ways, v. 107, 
destroyed, vi 6; 
ask for angel to be sent down, vi 8-9, 
le against their own souls, vi 24, 
will see Truth in Hereafter, vi. 28-30, 
will be in confusion, vi 110, 
hearts inclined to deceit, vi. 113, 
taste evil result of conduct, Ixiv 5-6, 
their way and worship repudiated, crx. 1-6; 
signs of, 11 165, 285, 
sellers of, 111. 77, 177; 
strengthened in danger and disaster, 11 173; 
and righteousness, v. 72; 
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Faith (contd.) 
followed by unbelief, xvi. 106-109; 
and charity, lvu. 7-11. ’ 
Fajr, S. \xxxix. 1 
Falag,S cxiu ’ 
False gods, vn 194-198; n 1167; xvi 20-21; xx1. 22,'24; xxxiv. 22-27, 
xh 47-48, xlv1. 56, lim. 19-24; Ixx1 23-24. : 
Falsehood perishes, xx1. 18; ) ‘ 
deludes, li 8-11, oe 
Famuines 1n Mecca, xxin. 75, n. 2921, xliv 10, n. 4696. 
Fasting, u 184-185, 187 ~ 4 
Fat-h, S. xlvin. 
Fattha, S. 1. , , 
Fatsr, S. xxxv. \ 
Fatra, Intro Ixxiu. : 
Fear of God, 1: 2, n 26, i 102, 1v 131; App XII, 5, p. 1465; 
Ixvn 12, n 5569, Ilxx 27,n 5692 
Fear of men, 1v 77. 
Fear no evil, in 175. 
Fig, as a symbol, xcv 1, nn. 6194, 6198 
Fighting, u 190-193, 216-217, 243-251, 1v 74-76, 84, vim 65, 
1x. 29, 123, xxn 39-41, xlvn 4, 20, 
till no more tumult, oppression, or injustice, vii. 39, 
in case of treachery, give notice and fight to bitter end, 1x. 5-6, 12, 
13-16, 
exemptions from, xlvin 17. 7m et 
Fil, S cv. 
Food, lawful and unlawful, 1. 168, 172-173,, v 2, 4-6, 90-91, vi 118-119, 
121, 145-146, xvi. 114-118, 
less important than righteousness, v. 96. 
Forbidden, conduct, vi. 151-152, yi. 33, 
not things clean and pure, vn 32, F 
Forgiveness, 11 109, iv. 48, 110, 116; vm. 199; aaaia. 53, xu 5; 
xlv. 14, lin 32, ivu 21, 
words for, n. 110 ta 15. 109. 
Fraud, Ixxxim 1-6. 
Friday Prayers, Ixu. 9-11. 
Friends, 111 28. 
Fruits and eating, metaphorical rreaning ef; xlm. 73, nn. 4671-4672; 
Ixxvu. 42-43, nn. 5884-86. 
Furgan, S. xxv. 
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Gambling, i. 219, v 93 

Game, not to be killed in Sacred Precincts, v 97-99. 
Gashtya, S \xxxvin. 

Glad Tidings to men, u. 25, v 21; xvi. 89; xlviu. 8; etc. 
God, Cherisher, 1. 2, v1. 164, 


Guardian-Lord, 11 21-22, 

as a Guardian on a Watch-Tower, Ixxxix 14, 

protector, 1. 257, 111. 150, xxu 78, 

sets guardians over man, v! 61, 

Helper, 11 150, 1v 45, x1 5), 

help of, how to be celebrated, cx 1-3, 

refuge to Him from all ills and mischiefs, cxim 1-5, cxiv 1-6, 

Creator of all, 11 29,117, vi 73, 

creates and sustains all, vu 54, x1 6-7, xm 16-17, xx1. 30-33, 
Ixiv 2-3, 

created all nature, xxv 61-62, 

gives Sustenance, xxix 60-62, li 58, 

Lord of Bounties, 11 174, 

His Bounties open to all, xvi1 20-21, 

Most Bountiful, xcvi 3, 

Merciful, iv 26, v 77, v1 12, 54, 133, 

Most Kind, 1x 117-118, 

His love bestowed on the Righteous, xix 96, 

Forgiving, 1v 25, 26, v 77, xv 49, xvi 119, 

guides, v) 71, 88, xcu 12, 

ordains laws and grants guidance, Ixxxvn 3, 

calls to Home of Peace, x 25, 

His favours, v1 141-142, x. 21-22, 31-32, 57-58, xiv 32-34, xvi 5-18, 
66-69, 71-73, xvi 78, 80-81, xvi 66, xt 65-66, xxi 17-23, 
78 89; xxv 45-50, 53-54, xxvii 60-66, xxix 60-63, xxx1 10, 
20, xxxv 2-3,  xxxvt 33-35, 71-73, xh 10-12, alu 26-28, 
xl 10-14, xlv 12-13, hh 47-51, Iv 3-13, 19-25, 29-34, Ixvi 30, 
Ixxix 27-33, xc. 6-11, xciv 4, 

present everywhere, 11 115, vu 7, 

gave you life, 1 28, vi. 122, 

gives life and death, iu. 156, v1 95, 

takes the souls of men, xxx1x. 42, 

to Him go back all questions for decision, 11 109, 128, 

to Him 1s the Goal, lin 42, 

to Him 1s the return of all, xevi. 8, 
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God (contd.) 

Unity, 1. 163; vi 19, xvi. 22, xxi. 91-92; xxxvi. 1-5; xxxvuti. 
65-68, cxn. 1 4; 2 

One, not one in a Trinity, v 75, a ok 

nor one of two, xvi. 51; 

no begotten son, 11 116; vi 100, x. 68; xix 35, xxm.91, , 

nor consort nor daughters, vi 100-101; xvi. 57; xxxvu. 149-157; 
xlu: 16-19, 

no partners, v1 22-24, 136-137, 163; 

Wise, 1v. 26; vi. 18, 

best Disposer of Affairs, 11. 173, Ixxin. 9, 

Most High, Great, iv. 34, Ixxxvu. 1, 

Irresistible, vi. 18, 61, 

power, n 284, 11 29, vi. 12-13, 65, x 55, xvi 77-81, lin 42-54, 
Ixxxv. 12-16, 

Self-Sufficient, v1 133, 

Wisest of Judges, xcv. 8, 

Justice, xx1. 47, 

never unjust, iv. 40, 

Best of planners, 11 54, xi 42, 

will separate evil from good, m. 179, 

His Wrath, 1. 7; v1 97-99, 

quick in retribution, but forgiving and merciful, v1 167, xin 6, 

Best to decide, x 109, 

decision with Him, xl 10, 

Exalted in power, Wise, xxx1 9, xxxix 1, 

Free of all wants, xxx1 26, xxxv. 15, 

Worthy of all praise, xxx 26, 

Living, 11. 255; xl 65; 

Eternal, 1 255; xx. 111, 

His Face will abide for ever, lv 27, 

all will perish except His own Self, xxv 88, 

His knowledge, 11 284, mm 5, 29, vi 3,117, x1.810, xvi 23, 
xxl, 4, xxx1. 34, xxxiv 2, Ixiv. 4, 

His dominion, 11 189, 1v 126, v. 123, Ixvn. 1, 

Command rests with Him, v1. 57; xin 41, 

Lord of the Throne of Glory Supreme, 1x. 129; xl. 15; 

Lord of the mystery of heaven and earth, xvi. 77; 

Lord of the two Easts and the two Wests, lv. 17; Ixx. 40; Ixxiin 9, 

Lord of the Dawn, cxin. 1; n 6302, 

Lord of the Ways of Ascent, Ixx. 3; 


a 


God 
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To Him belong the End and the Beginning, xc. 13; 
listens to prayer, 1i. 186, 

sends calm or tranquillity, 11 154; 1x. 26, xlviu. 4, 18, 26, 
purges, 111 141, 154, 

tests, m1. 142, 154, 166, vi 53, xxix. 2-5, Ixvu 2, 

sees al], 11 163, , 

sufficeth, 111. 173, vu 64; xxxix 36, Ixv. 3, 

will lighten difficulties, iv. 28; 

sanctifies, iv. 49, 


-recognises all good, iv 147; 


removes affliction, v1. 17, 

delivers from dangers, v1. 63-64; 

sends revelations, v1 91, 

orders all things, v1 95-99, 

gives Light to men, v1 122, 

His Light will be perfected, 1x 32-33, 1x1. 8, 

is the Light of the heavens and earth, xxiv. 35-36; 

changes not His Grace unless people change themselves, vin. 53, 
xu 11, 

will not mislead, 1x 115, 

suffers not reward to be lost, 1x. 120-121, x1 115; 

sufferers in His Cause to be rewarded, xv1 41-42, 

witnesses all things, x 61, 

understands the finest mysteries, Ixvn 14, 

nature of, 1 255, 1 2-3, 6,18, vi. 95-103, xxv. 2-3, 6, xxxit 2-9 
xl 2-3, xlui 84-85, Ivn. 1-6,' ix. 22-24, cxu. 1-4, nn. 6296- 
6300, cxiv 1-3, n 6308, ’ 

close to man, n 186, 

near to man, / 16, lv: 85, 

compasses mankind round about, xvn 60, 

only Reality, v1 62, xxx1. 30, 

the Truth, xx 114, 

to Him belong the Forces of heavens and earth, xl\iu 7, 

decrees unaltcrable, vi 34, xvi 27, 

His word finds fulfilment, vi 115, 2 

no vision can grasp Him, vi. 103, 

most beautiful names, v1 180, xvi. 110; xx. 8, 

worship of, 1 114, 152, 

to be worshipped and trusted, x: 123; 

sincere devotion due to Him, xxxix. 3, 11; xl. 14; 


1826 INDEX 


God (contd ) 
we trust in Him, Ixvu. 29, 
His promise 1s true, 1v 122, xiv 47, 
seek His Face, v1 52, xvin 28, 
dedicate hfe to Him, v1 162, 
call on Him humbly, with fear and longing, vu. 55-56, 
forget Him not, lix 19, 
to God, turn thy attention, xciv 8, 
all Creation speaks of Him, xu. 12-13, xvu 44, xxiv. 41-46; lvn 1, 
praise and glory to Him, 1 1], xvu 111, xxa 17-19, xxxiv 1; 
xxxvil. 180-182, alv 36-37, lv 78, lvi 74,96, lix 1, Ix 1, 
Ixu, 1, Ixiv 1, Ixxxvn 1, 
and His Signs, x 3-6, xu 2-4, see Signs of God. 
His Command must come to pass, avi 1, 
all good from Him, xvi 53, 
what He commands, xvi 90-91, 
what 15 with Him will endure, xvi 96, 
His words inexhaustible, xvi. 109, xxxi 27, 
rejecters of, will not injure God, xlvu 32, 
rejecter of, described, / 24-26 
who are His servants, xxv 63-76, 
those most devoted to God, xcu)_ 17-21, 
claim to exclusive friendship of, condemned, Ix: 6, 
“* so please God,” xvin_ 23-24 
Gohath, 11. 249-251 
Good, rewarded double, 1v. 48, 
rewarded ten times, vi 160 
Good and Evil, iv 79, 85 
Gospel, v. 50, App III, pp 286-287 


Hadid, S. |vn 

Hajj, see Pilgrimage 

Hayy, S. xxit 

Haman, xxvii 6, 38, xxix. 39, x1 36-37 

Ha-Mim,S xh 

Haqqa, S \x1x, 

Harat, 1 102. 

Hashr, S. ix 

Heaven, 11 15, 198, iv 57,124; v 122, vit 43-47, 1x 21-22, 72, 
xv. 45-48, xvii. 33, xix. 61-63, xxn. 23-24; xxxi. 19, 
xxxv. 33-35; xxxyi. 55-58;  xxxvu. 40-49; xxxvin. 49-54; 
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Heaven (contd.) : 
xxxix 73-75, xln 22-23, n 4559, xhu 68-73, xliv 50-57, 
xiv 15, 2. 31-35, Im 17-28, liv. 54-55, lv 46-77, 
Iv1. 11-40, 88-91, Ivir 12-15,  Ixix 21-24, Ixxv1 5-22, 
Ixxvin. 31-37, Ixxix. 40-41, Ixxxi 22-28,  Ixxxvin. 8-16, 
Ixxx1x. 27-30, xcvin. 8 
salutation in, x 10; xv 46, lvi 91 
““ My Heaven,” said by God, Ixxxix. 30, n 6129 
Heaven, Mushm, App XII, pp 1464-1470. 
Heavens, xli 12, Ixvu. 3. 
Hell, iv 56, vit 48-51, xiv. 16-17, 49-50, xxu 19-22, xxv 11-14, 
xxxit 20-21, xxxvi. 60-64, xxxvi 62-73, xxxvill 55-64, 
xxxix 71-72, xl 47-50, xlim 74-77, xliv. 4350, JI 30, 
lv 41 44, Iv1. 41-56, Ixvin 6-11, Ixix 25 37, Ixxiv. 26-31, 
Ixxvin = 21-30, Ixxix 34-39; Ixxxut, 14-17, Ixxxvin 2-7, 
Ixxxix 23-26, c1 9-11, civ 4-9, 
they will neither die nor live, xx 74, Ixxxvn 13, 
to it are seven Gates, xv. 44, n 1977, 
is it eternal? n 951 to vi. 128 
Hereafter, not a falsehood, v1 31, 
man must meet God, vi. 31, 
Home 1m the, vi. 32, 
Wrath of God, v1. 40-41, x11 107, 
Home of Peace, v1 127, 
wrong-doers will not prosper, vi 135, 
prophets and those to whom Meamiga 5 sent will be questioned, vi 6, 
deeds will] be balanced, vn 8-95 3 
no intercession for those who disregarded Hereafter, vi 53, 
Fire and Garden endure, except as God wills, x1. 107-108, 
the arrogant and the weak in the, xiv. 21, 
wrong doers will ask for respite, xiv 44-46, 
Home of the, xxvii 83; xxix 64, 
better than silver and gold, xlin 33-35, 
denied by men, / 12-14, 
better than the present, xc 4. 
Hijr, see Rocky Tract. 
Hyr,S av 
Himyarites, nn 3263, 3264, and 4715. 
Hiraa, cave, C 27, 29,p 8 
Houses, manners about entering, xxiv 27-29. 
Had, vit. 65-72, x: 50-60, xxvi. 123-140, xlvi. 21-26. 
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Hid, S. x1. 
Hudaibiya, Intro. xlvim, Intro. lx; n. 5422. 
Hujurat,S xix. ] 
Humazu, S. civ {, 
Humility, v1 42-43, lvu. 16. 
Hunain, 1x 25 26, n 1274 
Hypocrites, 11 8-20, 204-206, 1 167-168; tv 60-63, 71-73, 88-91, 
141-143, 145-146, 1x. 64-70, ix. 11-14, Ixi. 1-8, 4 
not to be taken as friends, Ivii1. 14-19, - 
terror in their hearts, ix 13, 
oaths a screen for their misdeeds, Ixin. 1-3 
Iblis, (see also Satan), 1. 34, vit. 11-18, xv 31 44, xvn 61-65, xvi. 50, 
xx 116-123, xxxvin 71-85 
ibrabim, see Abraham 
Ibrahim, S xiv. 
"Iddat, 1 228, 231-232, 234 235, xxxin. 49, Ixv 4, 6-7. 
Idris, xix 56-57, xxi 85. 
Ikhla@s, S cxu 
"Illiyiin, Ixxxin 18-21. 
Immorality, iv 15-18 
"Imran, family of, m1 35. 
Infitar, S \xxxu 
Inheritance, 1 180, 240, 1v 7-9, 11-12, 19, 33, 176, v. 109-111. 
Injil, App III, pp 286-287 
Injury, forgiveness or self-defence, xhi. 39-43 
Insa@n, S \xxvt. 
Inshiga@g, S Ixxxiv 6) 
Inshsrah, S xciv.'! 
Inspiration, xv 85-87, x} 15, xl 3,7, 51-53‘ 
Intercession, vi 51, 70, x. 3; xix 87, xxxix. 44, xhu 86; la. 26. 
Intoxicants, see Wine 
Igraa,S xcvi. 
Iram, lxxxix 7 
Isaac, v1 84, xxi. 72, xxxvir_ 112-113 
Islam, described, n 434 to 11 110, nn 4547-4548 to xhi. 15; 
to be first to bow in, vi. 14, 163, xxxix 12; 
vanguard of, 1x 100, 
heart opened to, xxx1x 22; 
a favour and privilege, xlix. 17. 
Isma’il, 11. 125-129; v1. 86; x1x. 54-55; xx. 85. ’ 
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Israe], Children of, 1. 40-86; aul 
favours, 1, 47-53, 1. 60, 122, xlv. 16-17; rs 
contumacy, wu. 54-59, 61, 63-71, 72-74, ‘vy. 74 

vil, 138-141; ‘ : \ 
their relations with Muslims, nu. 75-79, 
their arrogance, i 80, 88, 91; 
their Covenants, 11 83-86, 93, 100, v 13 14, 73, 
their love of this life, 1 96, 1 ! 
ask for a king, 1 246-251, 
divided and rebellious, vn. 167-171, 
twice warned, xvi 4-8, nn 2174-2182, 
delivered from enemy, xx 80-82; 
given Book and Leaders, xxx 23-25, xl, 53-54, 


Jacob, 1 132-133, vi 84, xxi 72 
Jiathya,S xiv 
Jesus, a righteous prophet, v1 85; 
birth, 11 45-47, xix 22-33; 
apostle to Israel, 111 49-51, 
disciples, 11 52-53, v 114-118, 
taken up, 11 55-58, 1v. 157-159, 
hke Adam, 11 59, 
not crucihed, 1v. 157; 
no more than apostle, iv 171, v 78, xlin 59, 63-64, 
not God, v. 19, 75, 
sent with Gospel, v 49, 
not son of God, 1x 30, 
Message and miracles, v 113, xix 30-33, 
prays for Table of viands, v 117, 
taught no false worship, v 119-121; 
disciples declare themselves Muslims, v 114, 
disciples as God's helpers, Ix: 14, 
as a Sign, xxi 50, xh 61, 
prophesied Ahmad, lx: 6. 
Jews, will listen to falsehood, v. 44-45, 
utter blasphemy, v 67, 
enmity to Islam, v 85; 
and Christians, u 140, 1v 153-161, 171, v 20. 
See also Israel, Children of. 
Jsh@d, n. 1270 to 1x. 20; see also Fighting, 
Jinn, 'S, Ixxu, 
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Jinns, vi. 100, n. 929, xv. 27, xxxiv 41; xlv1. 29-32; lv. 15; Ixxil. 1-15, 


Job, v 


1 84, xxi. 83-84; xxxvin. 41-44. 


John (the Baptist), see Yahya. 


Jonah 


Judgment, must come, vi. 51, v1 128, xxxiv. 3-5, xl 59, 


(or Jonas, or Ydénus), iv 163; v1. 86, x 98; n. 
xxxv1l. 139-148, n 4119; 


1478, 


(Zun-niin) xx1. 87; n 2744, Ixviu. 48-50 (Companion of the Fish). 
Joseph, v1. 84; 


his story, xu. 4-101; 

his vision, xu. 4-6, 

jealousy of his brothers, xu. 7-10; 

their plot, x11 11-18, 

sold by his brethren, xu 19 20, 

bought by ’Aziz of Egypt, xm 21, 
tempted by ’Aziz’s wife, x11 22-29, 

her ruse, xu. 30-34, 

in prison, x11 35-42, 

interprets King’s vision, x11. 43-54, 
established in power, x11 55-57; 

his dealings with his brethren, xn 58-93, 
reunion of whole family, xu 94-101, 
allegorical interpretation of story, App VI, pp 592-600 


ln 7-10, Ivi. 1-7, Ixiv 7-10, xcv 7, 
will come suddenly, vii. 187; xxxvi 48-50; 
as the twinkling of an eye, xvi 77, liv 50; 
Hour known to God alone, xxxi1. 63, Ixvi1 26, Ixxix 42-46; 
is near, liv. 1-5, n 5914 to Ixxviu 40, 
men will be sorted out into three classes, lv1 7-56, 
Foremost in Faith, nearest to God, lv1 11-26, 
Companions of Right Hand, lv: 27-40, 
Companions of Left Hand, lvi 41-56, 
Lesser Judgment, Ixxv 22-30, n 5822; 
the Great News, Ixxvin_ 1-5, 
deniers of, cvi1 1-7 


ht 5-6, 12-14, 


Judgment Day, 11 185, xvui 47-49, 99-101, xix 37-40; xx. 101-104, 
108-112, 124-127, xxi. 47, 97-104; xxi 1-2, xxii. 101-115; 
xxv. 17-19, 25-30, xxxvu. 20-21, 22-74; xxvi 88-102, 
xxv. 83-90, xxx 12-16, xxxv1 51-54, xxxix. 68-70, xl 18-20; 
xl. 66-67, 68-69; xlv 27-35, lu. 7-16, 45-47, liv. 6-8, 
lv. 35-44, Ixiv 9-10, Ixvin. 42-43; Ixix. 13-37, Ixx. 8-18, 43-44 
Ixxur. 24-25; Ixxmt 17-18; Ixxiv. 8-10, Ixxvi. 7-15, 29-50: 


INDEX 1831 


Judgment Day (contd.) 
Ixxviu. 17-20, 38-40, Ixxix 6-9, 13-14, Ixxx.33-42, Ixxx1. 1-14; 
Ixxxu 1-5, 17-19, Ixxxiv 1-15; Ixxxvia 9-10; Ixxxvin. 1-16; 
Ixxxix 21-30; xcix 1-8, c. 9-11;  c1 1-11 

Jiidi, Mount, x1. 44 

Jumu'a,S ixu 

Justice, iv 58, 65, 105, 135, vu 29, xvi. 90, Ivir 25 


Ka’ba, built by Abraham, u 125-127, 
no killing of game, v 97-99, 
as) lum of security for men, v. 100 
Kafiriin, S cix. 
Keahf, S xvin 
Kauthar (Fount of Abundance), cvii 1-2, n 6286; Intro. cviii 
Kauthar,S cv 
Keys of heavens and earth, axxix 63, xl 12 
Khadija the Great, C 26, p 8, C 31-34, pp 9-10 
Khaibar expedition, n 3705 
Kindred, rights of, 1: 83, 177, tv 7-9, 36, vin 41, xvi 90, xvi 26, 
xxiv 22, xlui 23 
Knowledge (Certainty), n 5673 to Ixix. 51, cu, 5-7, n 6259 


Lahab,S cx1 
Lawl, S. xen, 
Lat, lin 19 
Latif, n 2844 to xxu 63, n 4552 to xlu 19 
Life sacred, xvii 33 
Light, manifest, 1v_ 174, 
and Darkness, v1 1, 
parable of, xxiv 35-36, 
Verse of Light, mystic interpretation, App. VIII, pp 920-924, 
goes before and with Believers, lv 12-15, lavi 8, 
provided by God, that Believers may walk straight, lvu 28, 
of God, veiled from unbelievers, Iaxxu1 15. 
Loss (spiritual), xxxix 15 
Lote-tree, xxxiv 16, n 3814, lin 14-18, n. 5093, Ivi 28 
Luqman, xxx! 12, n 3593, 
his teaching, xxa1. 12-19 7 
Lugqma@n,S xxx 
Lit (Lot), vi. 86, vii. 80-84, n. 1049, x1 77-83; xv. 57-77, xxi. 74-75, 
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Lit (Lot), (contd.) 
xxvi. 160-175, xxvn 54-58; xxix. 26, 28-35, xxxvii. 133-138; 
hi. 31-37, liv. 33-39, 
his wife disobedient, x1 81, xv. 60, Ilxv1. 10. 
Ma’ ary, S. \xx. 
Madyan, vu. 85-93, n. 1053, x1 84-95, xxix. 36-37. 
Maida, S. v. 
Man, God’s purpose with, C 1-6, pp. 1-2. 
vicegerent on earth, 1. 30, vi. 165, 
tested by God, 11 155, 11 186, xlvn 31, lIvn. 25, 
things men covet, 11 14, 
duty, iv. 136, xvi 23-39, xxix. 8-9, xxx. 38, xxx1 33, xlv1. 15, 
Ixx. 22-35, 
created from clay, for a term, vi. 2, xv. 26, 
called to account, v1 44, 
will return to God, vi 60, 72, x 45-46, 
confusion of the wicked at death, vi 93-94, 
plots against own soul, v1. 123, x. 44, 
personal responsibility, vi. 164, 
ungrateful, vi. 10, xxavi 45-47, Ixxiv 15-25, c 1-8, 
warned against Satan, vi 27, 
knows of God, but misled by Evil, vir. 172-175, 
and family life, vu. 189-190, 
behaviour in and out of trouble, x 12, x1 9-11, xvi 53-55, 
xvi 467-70, xxix s-:10, «65-66, xxx 33-34, xxx. 32, 
xxx1x. 8, 49, xh 49-51, xlu. 48, Ixxxix 15-16, 
God's spirit breathed into him, xv 29, 
lowly in origin, but blessed with favours, xvi 4-8; xxxu. 7-9, 
xxxv 11, xxxv1 77-78, laxvi 1-3, Ixxvu 20-24; Ixxx. 17-32, 
Ixxxvi 5-8, xcevi 2-5, 
prays for evil, xvu 11, 
1s given to hasty deeds, xvu 11, xxi 37, 
his fate fastened round his neck, xvi1_ 13, 
to be judged by his Record, xv 71, 
his physical growth, xxi 5, xxm1 12-14, xl 67, 
death and resurrection, xxin 15-16; 
tongues, hands, and feet will bear witness against men, xxiv. 24; 
n. 2976; 
made from water, xxv. 54; 
relationships of lineage and marriage, xxv. 54; 
should submit Self to God, xxx1 22; 
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Man (contd.) 
not two hearts in one breast, xxxiu 4, 
to worship God, xxxix. 64-66; 
misfortunes, due to his deeds, xlu 30, 
angels note his doings, ? 17-18, 23. 
his growth and activity depend on God, lv 57-74, 
riches and family may be a trial, Ixiv. 14-15, 
created and provided for by God, Ixvu 23-24; Ixxiv. 12-15, 
1S impatient, lxx 19-21, 
who will be honoured ones among men, Ixx 22-35, 
evidence against himself, lxxv 1415, n 5819, 
his arrogance, lxxv 31-40, xc 5-7, 
loves the fleeting world, Ixxv1 27, 
seduced from God, Ixxx 6-12, 
painfully toiling on to God, Ixxxiv. 6; 
travels from stage to stage, lxxxiv 16-19, 
guilty of sins, Ixxx1x 17 20; 
created into toil and struggle, xc 4, 
gifted with faculties, xc 8-10, 
stiives for diverse ends, xcn 4-11, 
created in best of moulds, xcv 4, 
abased unless he believes and does righteousness, xcv 5-6, 
transgresses all bounds, xcvi 6-14 
Manat, liu 20 
Mankind, one nation, 11 213 x» 19, 
created from single pair, iv 1, xxxix 6, xlix 13, 
transgress insolently, x 23, 
heed not, though Reckoning near, xx1 1-3, 
pattern according to which God has made mankind, xxx 30, 
honour depends on righteousness, xlix 13 
Manners, about entering houses, xxiv 27-29, 
in the home, xaiv 58-61, 
in the Prophet's presence, xxiv 62-63, xlix 1-5, 
in the Prophet’s houses, xxx. 53, 
to bless and salute the Prophet, xxxu. 56, 
not to annoy Prophet or believing men or women, 
xxxin 57 58, 
require verification of news before belief, xlix 6, 
among the community, xlix 11; 
in assemblies, lvin. 11 
Marriage, 11.221, 1v. 3, 20-25, 35, 128-130, xxiv, 32-33, xxxin 49; 
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Marriage (contd ) 
with chaste ones among People of the Book, v. 6; 
of adulterers, xxiv 3 
Martyrs, not dead, 11 154, m 169, 
rejoice in glory, 11 170-171; 
receive forgiveness and mercy, 111. 157-158, 
will receive best Provision, xx1. 58-59 
Marit, 1 102. 
Mary (mother of Jesus), birth, 11 35-37, 
annunciation of Jesus, im 42-51, iv 156, xix 16-21, 
in child-birth, arx 23-26, 
brought the babe to her people, xix 27-33, 
guarded her chastity, xxi 91, JIxvi 12 
Maryam, S. x1x 
M@iin, S cvu 
Measure and weight, give full, xvi1 35, Ixxxi 1-3 
Mecca, Bakka, 11 96, 
mystic relation to Prophet, Intro xc, xc 1-4, 
city of security, xcv 3, n 6197 
Medina (Madina), Intro xxxin, xxxin 9-27, Intro xc 
Mi'ray, p 691, xvu 1 
Mischief on land and sea, xxx. 41, 
of created things, cxim 1-5, cxiy 4-6 
Monasticism, lvu 27, n 5321 
Months, 1x. 36-37. 
Moses, advises Israelites, v 23-29, 
guided by God, v1 84, 
and Pharaoh, vi 103-137, x 75-92, x1 96-99, xvu 101-103, 
xx 42-53, 56-79, xxi 45-49, xxv 35-36, xxvi 10-69, 
xxvii 4-21, 31-42, xl 23-46, xlin 46-56, lt 38-40, Ixxix 15-26, 
resists 1dol-worship, v11_ 138-141, 
sees the Glory on the Mount, vn 142-145, 
reproves his people for calf worship, and prays for them, 
vil 148-156, 
his people, vu 159-162, 
hts Book, doubts and differences, x1 110, 
to teach his people gratitude, xiv 5-8, 
nine Clear Signs, v1 133, n 1091, xvu 101, 
to the junction of the two Seas, xvi11 60-82, nn. 2404, 2405, 
his call, xix 51-53, xx 9 36, xxvin 29-35, 
his childhood, mother, and sister, 1x 38-40, xxv 7-13, 
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Moses (contd.) 
converts Egyptian magicians, xx. 70-73; xxvi. 46-52; 
indignant at calf worship, xx 86-98, 
and the mystic Fire, xxvi_ 7-14, xxvin 29-35, 
his mishap in the City, xxvii 14-21, 
in Madyan, xxvu. 22-28, 
guided to straight way, xxxvu. 114-122, 
Books of, lu. 36; 
vexed by his people, Ix1 5 
Mosque (of Qubda), 1x 107-108, n 1355 
Mosques, 1x 17-19, 28 
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Mountains, xx 105-107, xx: 31, xxx 10, lx 21, nn 5398-5399, 


Ixxin 14, ci 5. 
Muddaththir, S_ \xxiv. 
Muhammad, the holy Prophet, C 16-21, pp 5-6, 
his mission, C 22-31, pp 6-9, vu 158, xlvin 8-9, 
his first disciples, C 32-34, p 9-10, 
the task before him, C 35-39, p 10-11, 
respect due to Apostle, 11 104, 1v 46, 
no more than an apostle, 11 144, 
gentle, 111 159, 
sent as favour to Believers, 11 164, 1v 170, 
and to People of the Book, . 21, 
a mercy to Believers, 1x 61, 
mercy to all creatures, xx1 107, 
as a mercy from God, xxvin 46-47, xxxi 45-48, xxxvi 6, 
xlu, 48, Ixxu 20-23, 27-28, lxxvi 24-26 


his work, 11 164, 1v 70-71, v1 107, vu 156-157, x 2, In 29-34, 


Ixxiv 1-7, 
not mad or possessed, vil 184, Ixvii 2, Ixxa1 22, 
warner, v11 184, 188; xv 89, lin 56-62, 
anxious for the Believers, 1x 128, 
brings Message as revealed, x 15-16, 
his teaching, x1 24, xu 108, xxxiv 46-50, 
to deliver revelation entirely as 1t comes to him, x1 12-14, 
xlvi 9; 
God 1s witness to his mission, xm 43, xxix 52, xlv1 8, 
heart distressed for men, xv 97, xvi. 127, xvi 6; xxv 30, 
to invite and argue, in ways most gracious, xv1 125-128, 
inspired, xvi 110; lin 2-18, 
mocked, xxv. 41-42, xxxiv. 7-8, 
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Muhammad (contd,) 
asks no reward, xxv 57; xxxiv. 47, xxxviu. 86, xln. 23, 
his duty, xxvu_ 91-93, xxx. 30, 
his household (consorts), p 1100, xxxim 28-34, 50 52, 53, 55, 59, 
Ixvi 1, 3-6, 
close to Belrevers, xxxin. 6, 
beautiful pattern of conduct, xxxiu 21, 
seal of the Prophets, xxx: 40; 
universal Messenger to men, xxxiv_ 28; 
fealty to him 1s fealty to God, xlvin 10, 18, 
apostle of God, xlvin 29; 
resist him not, lvii1 20-22, 
foretold by Jesus, 1x1 6, 
foretold by Moses, xlv1 10, n 4783, 
his Religion to prevail over all religion, Ix 9, 
unlettered, vi 157, Ixu 2, 
leads from darkness to light, Ixv 11, 
to strive hard, Ixvi 9, 
exalted standard of character, Ixviu 4, 
not a poet or soothsayer, Ixix 40-43, 
devoted to prayer, Ixxin 1-8, 20, Ixxiv 3, 
witness, Ixxin 15-16, 
and the blind man, Ixxx 1-10, 
saw the Angel of Revelation, ln 4 18, n 5092, Ixxx1 22-25, 
to adore God and bring himself closer to him, xcv1. 19, 
rehearsing scriptures, xcvi 2 
Muhammad, S. xlvu 
Mujadsla, S lw 
Mulk, S Ixvu 
Mii-miun, S xl 
Mii-miniin, Ss xxi 
Muamtahana, S |x 
Muné@figiin, S Ixm 
Murder, 1 178-179, v. 35 
Muarsalat, S |xxvn 
Muslim men and women, befitting conduct, xxxim 35-36 
Muzsammil, S 1xxin 


Nabaa, S. Ixxvin 
Nahl, S xvi 
Naym, S. hi, 
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Names, most beautiful, of God, v1 180, n 1154, xvi 110; xx 8 
Nami, S, xxvun. 
Nas, S cxiv 
Nasr, Ixx1. 23, n. 5721, App XIII, 3, p 1619, 10, p 1622 
Naor, S. cx. 
Nature declares God’s praise3, xxiv 41-44, / 611 
shows God’s goodness, and that His Promise is true, Ixxvin 6-16 
Na@es’at, S |xx1x 
New Moon, 11 189. 
News, to be tested, 1v 83. 
Niggards condemned, xv 29, xlvi 38 
Night as a symbol, Ixxix. 29, xc1 1, xc 2 
Night of Power, xcvu. 1 5 
Nesa@a, S iv 
Noah, v1. 84, vir 59-64, x 71-73, x1 25-49, xx1 76-77, xxin 23-30, 
xxv. 37, xxvi 105-122, xxix 14-15, xxxvn 75-82, h. 46, 
liv 9-15, Ixix 11-12, Ixx: 1-28, 
unrighteous son not saved, x1 45-47, 
wife unrighteous, Ixv1 10 
Notes, scope of, p v 
Nuh, S. Ixx1 
Nur, S. xxiv 
Nursing of wounded, pp 1100-1101 


Oaths, 11 224-227, v 92, xvi 94, xxiv 22, 53, Ixvi 2, Ixvm 10 

Oaths and adjurations in Qur-dn, App XIV, pp. 1784-1787. 

Obligations to be fulfilled, v 1, n 682 

Obedience, im 132, 1v 59, 64, 66, 80-81, v 95, xiv 12, vim 20-25, 46, 
xxiv 51-52, 54, xlvu 33, Iniv 11-12, 

Olive, as a symbol, xxm 20, n 2880, xxiv. 35, nn 3000-3002, xcv 1, 
n 6195 

Orphans, 11. 220, 1v. 2,6, 10, 127, xvi 34, 

guardians of, iv 6 


Pairs, in all creatures, xin 3, n 1804, axxi 10; xxxvi 36, n 3981, 
xlu. 11, xlu1 12, bh 49, lin 45, 
Parables, man who kindled a fire, 1 17-18, 
rain-laden cloud, 11. 19-20, 
goatherd, 1. 171, 
hamlet in ruins, 1 259, 
grain of corn, un. 261; 
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Parables (contd.) 
hard, barren rock, 11 264, 
fertile garden, 11 265-266, 
rope, 11 103, 
frosty wind, 1n 117, 
dog who lolls out his tongue, vu 176, 
undermined sand-cliff, 1x 109-110, 
rain and storm, x 24, n 1412, 
blind and deaf, x1 24, 
garden of joy, xu1 35, 
ashes blown about by wind, xiv 18, 
goodly trees, with roots, branches, and fruit, xiv 24-25, 
evil tree, xiv 26, 
slave versus man hberally favoured, xvi 75, 
dumb man versus one who commands justice, xv: 76, 
woman who untwists her yarn, xvi 92, 
City favoured but ungrateful, xv1 112 113, 
two men, one proud of his possessions and the other absorbed in 
God, xvi 32-44, 
this life hke rain, pleasant but transitory, xvi 45-46, 
a fly, xxi 73, 
Light, xxiv, 35-36, 
mirage, xxiv 39, 
depths of darkness, xxiv 40, 
spider, xxix 41, 
partners, x1x 28, 
Companions of the City, xxxv1_ 13-32, 
one master and several masters, xxx1x 29, 
Garden promised to the Righteous, xlvi. 15, 
seed growing, xlvit 29, 
rain and physical growth, Ivn 20, 
mountain that humbles itself, lix 21, nn 5398-5399, 
donkey, Ix 5, 
People of the Garden, Ixvin 17-33 
Parents, kindness to, xv11. 23, xxix 8, xlvi 15-18, 
‘Partners’ of God, a falsehood, x 34-35, 66, xvi 86, xxvii. 62-64, 71-75; 
xxx 40, xlu 21 
Path, see Way 
Patience and perseverance, 11 45, 153, n 61, im 186, 200, x. 109, x: 115, 
xvi, 126-127, xx. 130-132, xl 55,77, xlvi 35, 2. 39, Ixx. 5, 
Ixxin. 10-11. 
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Peace, incline towards, viii. 61. 
Pearls, well-guarded, Iu. 24, n. 5058, Ivi. 23, n. 5234 
Pen, Ixvin. 1, xcvi. 4-5. 
Penalty for sin, 11 188, vi 15-16, x. 50-53; x1 101-104, xm. 34, 
xvi 88, xlv1 20, Ixx 1-3 
Persecution with Fire, Ixxxv 1-11 
Persian Empire, p 1049, App. X, pp 1069-1075 
Persian Capitals, p. 1076. 
Personal responsibility, vi. 164, x 30, xiv. 51, lu 38-41. 
Pharaoh, cruelty, 1 49, 
drowned, 11 50, 
people of, liv 41-42, 
dealings with Moses, vn 103-137, x 75-92, see Moses. 
body saved, on account of repentance, x 90-92, 
denies God, xxvii 38, Ixxix 24, 
a man from his People confesses Faith, xl 28-44, 
arrogant to the Israelites, xliv 17-33, 
wife righteous, Ixvi 11, n 5549, 
sin and disobedience, Ixix 9, Ixxu1 16, Ixxxv. 17-20, Ixxxix 10-14 
Pilgrimage, 1 158, 196-203, n 217, 11 97, v 3, xxu 26-33. 
Piling up (the good things of this world), cu 1-4 
Plotters, xvi 45-47 
Poets, xxv1 224-227, xxxvi 69, lxix 41 
Prayer, C 42-43, p 13, 1 1-7, u. 238-239, 11 8, 26-27, 147, 191-194, 
iv. 43, v 7, x1 114, xvu 78-81, xxm 118; 72. 39-40, 
la 48-49, Ixxu1 1-8, 20, 
be steadfast in, 11 110, 
during travel, or in danger, 1v 101-104, 
for Unbelievers, ix 113-114, 
due to God alone, x11 14-15 
Precautions in danger, 1v 71 
Priests and anchorites, 1x 31, 34 
Prisoners of War, vit 67-71 
Prohibited Degrees in marriage, iv. 22-24 
Property, 1 188, tv 5, 29, 
to be distributed equitably, hx 7-9 
Prophets, ir 253, 
continuous line, 111 33-34, 1v. 163-165, v.21; v1.84-90; xxi. 23-50, 
lv11. 26-27, 
covenants from, 111 81; xxx111. 7-8, 
never false to their trusts, 1. 161, 


1840 INDEX 


Prophets (contd.) 
rejected, 111 184, vi. 34; xxv 37, xxxiv 45, lr 52-55, 
slain, 111. 183, 
all to be believed 1n, iv. 150-152, 
to give account, v. 112, 
mocked, vi. 10, x1. 32, xv 11, xx. 41, 
why sent, vi 48, 131; xiv 4-6, 
had enemies, v1 112, xxv 31, 
rehearse God's Signs, vn 35-36, 
sent to every people, x 47, xvi 36, 
human, but guided, xiv 10-12, xv: 43 44, xvu 94-95, xx1 7-8, 
xxv 7-8, 20, 
presecuted and threatened, xiv 13, 
witnesses against their people, xv: 89, 
one brotherhood, xxin 52 54, 
some named, some not, xl 78 
Prosperity (spiritual), Ixxxvu 14-15, 
success, xc1 9-10 
Publicity versus secrecy, 1v 148 
Punishment, for man’s arrogance and rebellion, xcvi 15-18, 


abiding—for wilful rebellion, but not after repentance, nor for minor 
sins, n 5944 to Ixxix 37-39 


Qadir, n 655 to1v 149 
Qadr, S. xcvu 
Qaf,S 1 
Qalam, S. Ixvin 
Qamar, S. liv 
Qar’'a,S c1 
Qaran, xxvin 76-82, xxix 39 
Qasas,S xxvim 
Qibla, u 142-145, 149-150. 
Q:ryamat, S \xxv 
Qubaa (Mosque), 1x 107-108, n 1355 
Qurassh, S cvi 
Quraish, unbelieving, liv 43-46, 51, 
appeal to, cv: 1-4, nn. 6276-6280 
Qur-dn, punctuation marks, p xix, 
divisions, p xx, 
inspired Message, C 40-41, p 12, 1v. 82, vi. 19, 
verses, fundamental and allegorical, 111 7, xi. 1; ‘ 
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Qur-an (contd.) 
God 1s witness, vi 19, om 
God’s revelation, vi 92, xvi 105-107, xxvu. 6, xlv. 2, 
follow it and do right, v1. 155, 
respect and attention due to, vi 204-206, 
Book of Wisdom, x 1, xxx: 2, xxxvi 2, 
cannot be produced by other than God, x 37-39, x1 13-14, xvi. 88, 
in Arabic, xu 2, xm 37, xh 44, 
described, x111 31, 36-37, xiv 1, lv1 77-80, 
makes things clear, xv 1, xxv 33, xxvi 2, xxvu 1, xxvin 2, 
xxxvi 69 70, xlin 2, 
not to be made into shreds, xv 91, 
purpose of revelation, xv1 64 65, 
good news and warning, xvn 9-10, 
and the Unbelievers, xv11 45-47, 
healing and mercy, xv 82, 
explains similitudes, xvu 89, xvin 54, xxxix 27, 
no crookedness therein, xvii 1-2, 
teaching, xvi 2-4, xix 97, xx 2-7, xxvi 210-220, 
easy, xix 97, xliv 58, liv 17, 22, 32, 40, 
revealed in stages, xv 32, Ixxvi 23, Ixxxvu 6-7, 
solves controversies, xxvii 76, 
recite Qur-dn Ixxmi 4, and pray, xxix 45, 
carries own evidence, xxix 47-49, 51, 
guide and mercy, xxx1 3 
Truth from God, xxx 3, xaav 3], 
beautiful Message consistent with itself, xxxix 23, 
instructs mankind, xxxix 41, Ixxx 11-12, 
no falsehood can approach jt, xli 42, 
same Message to earlier prophets, xli 43, alin. 44-45, 
not sent to worldly leaders, xliui 31-32, 
seek earnestly to understand, xlvi1 24, 
admonish with, / 45, 
taught by God, lv 1-2, 
to be received with humility, lix, 21, 
how to be read and studied, 1 121, Ixxv 16-18, 
in books of honour and dignity, Ixxx 13-16, 
Message to all the Worlds, Ixxx1 26-29, 
Unbelievers reject it, lxxx1v 20-25, 
Tablet Preserved, Ixxxv. 21-22, 
See also Book, and Revelatson, 
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Rabb, meanmg, n. 20. 
Ra’d, S. xi 
Rahim, meaning, n 19. 
Rahman, meaning, n. 19 
Rahm@én, S. lv. 
Raiment of righteousness is best, vi1 26. 
Ramadhan, 185. 
Rass, Companions of the, xxv 38, n 3094, 
Reality, the sure, Ixix 1-3. 
Record, / 4, Ixix. 19, 25, Ixxxim 7-9, 18-21, Ixxxiv 7-15. 
Religion, no compulsion 1n, 11 256, 
of Islam, 11 19-20, 83-84, 
no excesses 1n, 1v 171, v 80-84, 
perfected, v 4, 
not play and amusement, vi 70, 
do not divide and make sects, v1. 159, xxx 32, 
standard religion 1s to establish pattern according to which God has 
made man, xxx 30, 
same for all prophets, xl 13-15, 
ancestral, xlui 22-24, 
right way of, xlv. 18 
Repentance, with amendment, accepted, vi 54, xlu 25. 
Respite for Evil, 1 178, x 11, xn 110, xiv 42-43, 44, xxix 53-55, 
Ixxxvi 15-17 
Resurrection, xvi 38-40, xvi 49-52, xix 66-72, xx 5, xlv1. 33-34, 
1 3, 20-29, 41-44, Ixxv. 1-15, Ixxix 10-12, Ixxxvi 5-8 
Retaliation disapproved, v. 48. 
Revelation, light of, C. 7-10, pp 2-3, 
doubts solved, 1. 23, 
of Moses and Jesus, u 87, 
abrogated or forgotten, 1 106, 
guidance, im 73, 
to Prophet and those before him, v 51, 
Word that distinguishes Good from Evil, Ixxxv1 11-14; 
do not entertain doubt about, vi 114; x1 17, 
purpose of, vu 2, 203, 
in stages, xv1 101, 
through the Holy Spirit, xvi. 102-103; xxv1 192-199, 
to be proclaimed, xcvi 1, 
nature of, xl1 2-4, 6-8, Ixix 50-51; Ixxxi. 15-21; 
See also Book, and Qur-in 
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Revile not false gods, vi 108 
Reward, lv 60, App XII, pp. 1464-1465, 3-5 
Righteous, company of the, iv. 69, 
shall inherit the earth, xx1 105, 
described, li 15-19, Ixxvi 5-12 
Righteousness, 11 177, 207-208, 212, 11 16-17, 92, 133-135, 191-195, 
iv. 36, 125, v. 96, vu 42-43, xvi 97, 
steep path of, xc. 11-18 
Rocky Tract, Companions of, xv 80-85, n 2002, 
inscriptions at Hijr, pp 975-976 
Roman Empire, p 1049, xxx 2-5, App X, pp 1069-1075 
Rim, S xxx 


Sabaé, xxvu 22, n. 3263, xxxiv 15-21, nn. 3810-3819. 
Sab@, S xxxiv 
Sabbath, transgressors of, v11 163-166, 
made strict, xv1 124 
Sacrifice, xx11. 34-37 
Sad, S xxxvin. 
Safa and Marwa, 1 158. 
Saff, S. Ix1 
Saffat, S xxxvu. 
Sajda,S xxxn 
Salih, vi 73-79, x1 61-68, xxv1 141-159, xxvi 45-53 
Salsabil, Ixxv1, 18 
Salvation, App XII, The Muslim Heaven, p 1469 also seen 59@4 to 
\xxvu1 31 
Samiri, xx 85, n 2605, 2608, xx 95-97 
Satan (see also Iblis), 11 36, 1v 117-120, xxiv. 21, 
excites enmity and hatred, v 94, 
resist his suggestions, vu 200-201, 
deceives, vi 48, 
reproaches own followers, xiv 22, 
has no authority over Believers, xv1 99-100, 
suggests vanity, xxu. 52-53, 
is an enemy, xxxv 6, xxxvi. 60. 
Scandal, xxiv 19, civ 1 
Scriptures, people of the, 1 62, 
kept pure and holy, xcvii. 2 
Secrecy, when permissible, 1v. 114, 
in counsels, disapproved, lvi. 7-10, 12 13. 


+844 INDEX 


Shadow, allegory, xxv 45, n. 3099. 
Shameful things to be shunnea, vi 28. 
Shams, S. xc1 
She-camel as a Symbol to Thamid, vn 73, n. 1044; xvu. 59, 
xxv1 155-158 
Shu’atb, vi. 85-93, n 1054, x: 84-95, xxix. 36-37 
Shu'ar@a, S xxvi 
Shura, S. xlu 
Siege of Medina, xaxin 9-27, nn 3679, 3680 
Signs of God, 1 118, 164, 219-220, 248, 111 190, vi. 124, x 3-6, 
xxx 20-27, 46, xxx1 31, xxxvi 37-44, xxxix. 59, xh 39-40, 
xl =. 32-35, xlv 3-6, hh 20-23, Ivi 57-74, Ixxxvin 17-20, 
Ixxxix 1-5, 
denial of, 11 11, 108, 
reyecters, deaf and dumb, 1n darkness, v1 39, 
rejecters make excuses, v1 156-158, 
consequences of rejection, vi. 36-41, 146-147, 
rejecters wrong their own souls, vi 177, 
rejecters get respite, vu 182, 
rejecters lose guidance, vi1 186, 
rejecters are deluded, xl 63, 
rejecters obstinate, xlv 8-9, 
God’s Signs 1n all things, vi 95-99, 
in remotest regions and in soul of man, xl: 53, 
Day and Night as Signs, xvu 12, 
no special Sign given, v1 109, x 20; xi 7. 
Sijyin, Ixxxin 7-9 
Sin, iv. 30-32, 36-39, 107-112, 116, vu 100-102, x 54, Ixxiv 43-48, 
wrong-doers will be cut off, vi 45, 
to be eschewed, v1 120, 
causes destruction, vi 4-5, Ixxvu 16-19, 
will not prosper, x 17, 
and Faith have different goals, Ixvi1 35-41 
Sinai, x1x, 52, n 2504, xcv 2, n 6196 
Sinners, xxuu1 63-77, xxvi. 200-209, Ixxxin 29 36, 
their hearing, sight, and skins will bear witness, xl1 20-23, 
different witnesses against them, n 6054 to Ixxxv 3. 
Slander, 1x 79, xxiv 23, Ixvin 11 12 
Solomon, 1 102, vi 84, xx: 79, 81-82, xxvii 15-44, xxxiv 12-14, 
xxxvu1 30-40, 
and the ants, xxv 18-19, 
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Solomon (contd ) 
and the Hoopoe, xxvu. 22-26, 
and the Queen of Saba, xxvu. 22-44. 
Son, adopted, xxx, 4-5. 
Soul, burden not greater than it can bear, un. 286; 
xxi, 62, ‘ 
responsibility, ui 30, Ixxiv 38, 
justly dealt with, xvi 111, 
taste of death, xx1 35, n 2697 
Spendthrifts condemned, xvi 26-29 
Spirit, the, Ixx 4, n. 5677, Ixxvin 38, xcvu 4 
Spoils of war, vit 1, 41, p 414, n 1179, n 1209 
Star, adjuration by, lm 1, Ixxxvi 1-4 
Stars, vn 54, xvi 12,16, xxu 18, xxxvu. 6-10, n. 4036-4037, 
Ixvn 5, n 5562, Ixxvu 8, Ixxxi 2, Ixxxu 2 
Straight Way,1 6, v1 153, etc 
Suffering, adversity, and prosperity, vi 94-96 
Sun, xci 1 
Superstitions, v. 106, vi 138-140, 143-144 
Sira, revelation increases faith, 1x 124-127, 
meaning, p 13, n 15 


Sustenance, literal and figurative, x 59,n 1447, xvi 73, n. 2105, 


xln 12, n 4540, Ixvir 21,n 5579 
Suwa’, Ixx1 23, n 5721, App XIII, 3, p 1619, 10, p 1622. 


Tabik, p 436, n 1302, 1x 40-42, 43-59, 81-99, 120-122 
Tagabun, S. I|xiv 

Ta-Ha, S xx 

Tahrim, S xvi 

Takathur,S cu 

Takwir, S Ixxx1 

Tala@q,S \xv 

Talh (tree), lvi 29, n 5238 

Talat, 1 247-249 

Tasnim, \xxxi1 27-28, also App. XII, 13, p 1468 
Taqwa, meaning, 1 2,n 26, ltx 18-19, nn 5394-539-A 
Tartg, S 1xxxvi 

Tatfif, S \xxxm 

Tauba, S 1x 

Taurat, App II, pp 282-285. 
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Term appointed, for every people, vu 34, x. 49, xv. 4-5, xv1 61, xx 129, 
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Thaméid, vi. 73-79; n. 1043; n. 1064; xi. 61-68; xxv 38; xxvi. 141-159; 
xxvii. 45-53, xxix. 38; xh 17, li. 43-45; liv. 23-31; Ixix. 4-8; 
Ixxxv. 17-20, Ixxxix. 9-14; xc1. 11-15; 

inscriptions at Hijr, pp. 975-976. 

Theft, punishment, v 41-42. 

Time, mystery of, App. XIII, 4, p. 1620; Intro. Ixxvi.; 9 Ixxvi. 1; 
cut 1-3, n. 6262. 

Tin, S xcv. 

Traffic and Trade, 1v 29 

Translations of the Qur-an, pp. xv -xv. 

Transliteration adopted, p xv. 

Travel through the earth, vi. 11, xxi. 45, xxvii. 69; xxix 20-22; 
xxx. 9, 42, xxxv 44, xl 21,82, xlvu. 10 

Treasures of God, v1 50; n 867, v1.59, xv 21 

Treaties, p. 436, 1x. 1-4, n 1249, 1x. 7-10 

Trials, nu. 214-218. 

Trumpet, on Day of Judgment, vi 73, xxu1 101, xxxtx. 68,n. 4343, 
Ixix 13 

Trust offered to Heavens, Earth, and Mountains, undertaken by Man, 
xxx, 72-73, nn 3777-3784. 

Trusts, 1v 58; vin. 27. 

Truth, xxm 70-71, 90, 

Rejecters of, Ixxvn. 1-50, xcvin. 1-6. 
Tubba’, xliv. 37, n. 4715. 
Tar, S. lu. 


Uhud, lessons of, 111 121-128, 140-180, 
battle, n 442 
"Umar, Hadhrat, conversion, p. 788, Intro xx 
Ummat, nu 143-144. 
"Umra, un. 196, n. 212 
Unbelievers, plot in vain, vin 30, 
despise revelation, vin 31, 
challenge a Penalty, vin 32-35, 
prayers empty, vi 35, 
spend for wrong purposes, vii 36; 
past forgiven, if they repent, vin 38; 1x 11; 
break covenants, vin. 56, 
will not frustrate the godly, vin 60-61, 
protect each other, vin. 73; 
described, ix. 73-78; xiv. 3; 
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Unbelievers (contd.) 
will wish they had believed, xv. 2; 
will bear double burdens, xv1. 25; 
to be covered with shame, xvi. 27, 
dispute vainly, xvi. 56-57, 
their efforts wasted, xvi 102-106; 
their arrogance, x1x 73-82, xxxv. 43, 
deeds like mirage, xxiv. 39, 
as in depths of darkness, xxiv 40° 
mutual recriminations at Judgment, Xxx1v. 31-333 
self-glory and separatism, xxxviu. 2-14, 
dispute about the Signs of God, xl 4-6, 
hate Truth, xliu. 78, 
will turn back from fight, xlvi1. 22-23, 
their high-handedness, xlvin. 25-26, 
vain fancies, liu 35-44, 
give them not friendship but kind and just dealing, 1x. 1-9. 
rush madly, Ixx. 36-39. 
Unity, C 3, p. 1, C. 7-15, pp 2-5, uu 163, wi. 19, cxu. 1-4, 
Usury, 1 275-276, n. 324, 11. 278-280, 111. 130. 
’Uzair, 1x. 30 
'Uzza, lu. 19. 


Vain discourse to be avoided, v1. 68 
Vicegerent, God’s, on earth, 1. 30. 
Victory, uses of, xlvi1 1-3; cx.1-3. | 
Virtues, see Righteousness, and Believers. 


Wadd, Ixx1 23; n. 5721, App XIII, 3, p. 1619, 10, p. 1622. 

“* Wait ye, we too shall wait,” x1 122, xliv. 59, lu 31. 

Wa¢qv'qa, S. lv1. 

War against God, v. 36-37 

Warning before destruction, xvn. 16 

Waste not, vi. 141, vit. 31 

Water, animals created from, xx1. 30, n 2691, xxiv 45, n. 3021, xxv. 54, 

two bodies of flowing water, xxv 53, n. 3111, xvin.60, nn 2404- 

2405, xxxv 12, lv 19-20, n. 5185 

Way, the, 16, n, 22, xl 52-53, nn 4602-4603 xc. 10-18, etc. 

“We” and “Me” transition between the first person plural and singular 
in reference to God: n. 38, n. 56, 1. 150-151, Ixvi 44, 
n. 5625, lxx. 40, n. 5702. 
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Widows, 1 234-235, 240. 

Will of God, x. 99-100, nn. 1480 1481. 

Winds, hke heralds of glad tidings, vu. 57-58; xv. 22; xxx. 46, 48, 51; 
mystic symbolism, Ixxvii. 1-6. 

Wine, 11. 219; v. 93. 

Woman, wronged, plea accepted, lviu. 1-2. 

Women, 11. 222-223, iv. 15, 19-22, 34, 127; 
to be reverenced, iv. 1; 
false charges against, xxiv. 4-5, 11-20, n. 2962, xxiv. 23-26; 
modesty, xxiv. 30-31; 
believing, refugees, Ix. 10-12. 

Wood, Companions of the, xv. 78; n 2000, xxvi. 176-191. 

World, this, but play and amusement, vi. 32, xxix 64, xlvu. 36; lvi1. 20, 
deceives men, vi. 130, 
not to be preferred, 1x. 38-39, xin. 26; xxvii. 60-61, 
gets its reward, but not in Hereafter, x1 15-17, xvu. 18; xlu 20, 
man loves, Ixxv 20-21; Ixxvi. 27. 

Worship, ancient forms of Pagan, App XIII, pp. 1619-1623 
true worship and charity, cvi1. 2-7. 

Whiting, for contracts, 1 282. 

Wrong-doers, x1 18-22, 101-104, 116-117, xxxix 47, 
See also Unbelsevers. 


¥agGth, Ixxi 23; n 5721, App. XIII, 3, p. 1619, 10, p. 1622. 
Yahya (John the Baptist), birth, 11 39, vi. 85, 
his character and position, x1x. 12-15, 
reverenced God, xxi 90. 
Y@-Sin, S. xxxv1. 
Ya’Gq, Ixx1. 23; n 5721; App XIII, 3, p. 1619, 10, p 1622, 
Yinus, S. x 
Yiinus, see Jonah. 
Yisuf, S. xn 
Yisuf, see Joseph. 


Zaid, the freedman, C 34, p. 10; xxxni. 37-38. nn. 3722-3723, 

Zainab, daughter of Jahsh, n. 3723, xxxin. 37-38 

Zakariya, m1. 37-41, vi 85, xix. 2-11, xxi. 90. co 

Zakat (Regular Charity), 1. 43, 110, 177, 277, 1v. 162, v. 58. 

Zanjabil, Ixxvi. 17. 

Zaqgim, n. 2250 to xvi. 60; xxxvu. 62-66; n. 4073; xliv. 43-46; 
ivi. 52. 
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Zari Bt, S. 11 

Zihar, xxxni. 4; n. 3670; Ivin 2-4. 

Zeal, S xc1x. 

Zodiacal Signs, xv 16. 

Zuthruf, S. xl. 

Zul-kifl, xxi. 85, n. 2743, xxxvi. 48. 

Zul-qarnain, xvin. 83-98; n. 2428, App. VII, pp. 760-765 


Zumar,S xxx1x. 
Zun-niin, xx1. 87-88; n. 2744, Ixviu. 48-50; see also Jonah 
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